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The Twenty-Third Word

[This Word contains Two Chapters]

In the Name of God, the Merciful, the Compassionate.

Indeed, We have created man on the most excellent of
patftterns,
Except those who believe and do good deeds.
Qur’an, 95:4-6.

* Then sent him down to the lowest of the low, *
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First Chapter

We shall explain in five ‘Points’ only five of the virtues of
belief out of thousands.

FIRST POINT

Through the light of belief, man rises to the highest
of the high and acquires a value worthy of Paradise.

And through the darkness of unbelief, he descends to
the lowest of the low and falls to a position fit for Hell.

For belief connects man to the All-Glorious Maker; it is
a relation.

Thus, man acquires value by virtue of the Divine art
and inscriptions of the dominical Names which become
apparent in him through belief.

Unbelief severs the relation, and due to that severance
the dominical art is concealed.

His value then is only in respect to the matter of his
physical being.

Birinci Mebhas

Imanin binler mehasininden yalniz besini “Bes Nokta”
icinde beyan ederiz.

BIRINCi NOKTA

Insan, nur-u iman ile a’la-y1 illiyyine cikar; Cennet’e
layik bir kiymet alir.

Ve zulmet-i kiifiir ile, esfel-i safiline diser;
Cehennem’e ehil (olacak) bir vaziyete girer.

Cunki iman, insan1 Sani’-i Ziilcelal'ine nisbet ediyor;
iman, bir intisabdir.

lee ise insan, iman ile insanda tezahtir eden san’at-1
Ilahiye ve nukus-u esma-i Rabbaniye itibariyle bir
kiymet alir.

Kiftr, o nisbeti kat’eder. O kat'dan san’at-1
Rabbaniye gizienir.

Kiymeti dahi yalniz madde itibariyle olur.
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And since this matter has only a transitory, passing,
temporary animal life, its value is virtually nothing.

We shall explain this mystery by means of a
comparison:

For example: among man’s arts, the value of the

materials used and that of the art are entirely different.

Sometimes they are equal, sometimes the material is
more valuable, and sometimes it happens that five
liras” worth of art is to be found in material like iron worth
five kurush.

Sometimes, even, an antique work of art is worth a
million while the material of which it is composed is not
worth five kurush.

If such a work of art is taken to the antiques market and
ascribed to a brilliant and accomplished artist of
former times, and announced mentioning the artist and
that art, it may be sold for a million liras.

Madde ise, hem faniye, hem zéaile, hem muvakkat bir
hayat-1 hayvani oldugundan, kiymeti hi¢c hikmtindedir.

Bu sirn bir temsil ile beyan edecegiz.

Mesela: Insanlarin san’atlar: icinde nasilki maddenin
kiymeti ile san’atin kiymeti ayri ayridir.

Bazan miisavi, bazan madde daha kiymettar, bazan
oluyor ki; bes kurusluk demir gibi bir maddede bes liralik
bir san’at bulunuyor.

Belki bazan, antika olan bir san’at, bir milyon kiymeti
aldigi halde, maddesi bes kurusa da degmiyor.

Iste 6yle antika bir san’at, antikacilarin carsisina gidilse,
harika-pise ve pek eski hiinerver san’atkarina nisbet
ederek o san’atkar yad etmekle ve o san’atla teshir
edilse, bir milyon fiatla satilir.



Whereas if it is taken to the scrap-dealers, the only
price received will be for the five kurush’s worth of iron.

Eger kaba demirciler carsisina gidilse, bes kurusluk bir
demir bahasina alinabilir.
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Thus, man is such an antique work of art of Almighty
God. He is a most subtle and graceful miracle of His
power whom He created to manifest all his Names and
their inscriptions, in the form of a miniature
specimen of the universe.

If the light of belief enters his being, all the meaningful
inscriptions on him may be read.

As one who believes, he reads them consciously, and
through that relation, causes others to read them.

That is to say, the dominical art in man becomes apparent
through meanings like, “I am the creature and artefact of
the All-Glorious Maker. I manifest His mercy and
munificence.”

That is, belief, which consists of being connected to the
Maker, makes apparent all the works of art in man.

Man’s value is in accordance with that dominical art and
by virtue of being a mirror to the Eternally Besought
One.

i§te insan, Cenab-1 Hakk’1n boyle antika bir san’atidir ve
en nazik ve nazenin bir mu’cize-i kudretidir ki; insani,
biitliin esmasinin cilvesine mazhar ve nakislarina medar
ve kainata bir misal-i musaggar suretinde
yaratmugtir.

Eger nur-u iman, igine girse, Gistindeki biitiin manidar
nakislar, o isikla okunur.

O mii’'min, suur ile okur ve o intisabla okutur.

Yani: “Sani’-i Ziilcelal’in masnuuyum, mahlukuyum,
rahmet ve keremine mazharim” gibi manalarla
insandaki san’at-1 Rabbaniye tezahtr eder.

Demek Sani’ine intisabdan ibaret olan iman; insandaki
buitlin asar-1 san’ati izhar eder.

insanin kiymeti, o san’at-1 Rabbaniyeye gére olur ve
ayine-i Samedaniye itibariyledir.
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In this respect insignificant man becomes God’s
addressee and a guest of the Sustainer worthy of
Paradise superior to all other creatures.

However, should unbelief, which consists of the severance
of the relation, enter man’s being, then all those
meaningful inscriptions of the Divine Names are
plunged into darkness and become illegible.

For if the Maker is forgotten, the spiritual aspects which
look to Him will not be comprehended, they will be as
though reversed.

The majority of those meaningful sublime arts and
elevated inscriptions will be hidden.

The remainder, those that may be seen with the eye, will
be attributed to lowly causes, nature,and chance, and
will become utterly devoid of value.

While they are all brilliant diamonds, they become dull
pieces of glass.

O halde su ehemmiyetsiz olan insan, su itibarla biittin
mahlukat tsttinde bir muhatab-1 Ilahi ve Cennet’e layik
bir misafir-i Rabbani olur.

Eger kat’-1 intisabdan ibaret olan kiifir, insanin igine girse;
o vakit bitlin o manidar nukus-u esma-i Ilahiye
karanliga duser, okunmaz.

Zira Sani’ unutulsa, Sani’a miiteveccih manevi cihetler
de anlasilmaz. Adeta bas asag: diser.

Manidar ali san’atlarin ve manevi ali nakislarin cogu
gizlenir.

Baki kalan ve goz ile gortilen bir kismi ise; siifli esbaba
ve tabiata ve tesadiife verilip, nihayet sukut eder.

Herbiri birer parlak elmas iken, birer séntik sise olurlar.
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His importance looks only to his animal, physical being.

And as we said, the aim and fruit of his physical
being is only to pass a brief and partial life as the most
impotent, needy, and grieving of animals.

Then it decays and departs.

See how unbelief destroys human nature, and
transforms it from diamonds into coal.

Ehemmiyeti yalniz madde-i hayvaniyeye bakar.

Maddenin gayesi ve meyvesi ise; -dedigimiz gibi-
kisactk bir 6mirde hayvanatin en acizi ve en muhtaci ve
en kederlisi oldugu bir halde yalniz ciiz’i bir hayat
gecirmektir.

Sonra tefessiih eder gider.

Iste kifiir, boyle mahiyet-i insaniyeyi yikar, elmastan
komiire kalbeder.



SECOND POINT

Just as belief is a light which illuminates man and
makes legible all the missives of the Eternally Besought
One inscribed upon him,

so too it illuminates the universe, and delivers the past
and the future from darkness.

[ shall explain this mystery with a comparison [ saw
during a vision, which concerns one meaning of the
verse: God is the Protector of those who believe; He
leads them out of darkness into light.

Qur’an, 2:257.

IKINCI NOKTA

Iman nasilki bir nurdur, insani isiklandinyor, dstiinde
vazilan blitiin mektubat-1 Samedaniyeyi okutturuyor.

Ovle de, kainati dahi isiklandiriyor. Zaman-1 mazi ve
mustakbeli, zulimattan kurtariyor.

Su sim, bir vakiada
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ayet-i kerimesinin bir sirrina dair gérdiigim bir temsil
ile beyan ederiz.
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It was like this: | saw in a vision an awesome bridge
built between two high mountains situated opposite one
another.

Beneath the bridge was a valley of great depth.
I was on the bridge.

A dense darkness had enveloped every part of the
world.

I looked to my right and saw a vast grave swathed in an
unending dense gloom, that is, | imagined it.

I looked to my left and as though saw violent storms
and calamities gathering amid terrifying waves of
blackness.

I looked beneath the bridge and imagined [ saw a
profound abyss.

I had a dim torch in the face of this terrifying
darkness.

I used it and could see a little with its light.

A most horrific situation appeared to me.

Sovyle ki: Bir vakia-i hayaliyede gordiim ki: Iki yiiksek
dag var birbirine mukabil. Ustiinde dehsetli bir kopri
kurulmus.

Kopriiniin altinda pek derin bir dere.

Ben o kopriiniin Gstiinde bulunuyorum.

Diinyayi da, her tarafi karanlik, kesif bir zuliimat istila
etmisti.

Ben sag tarafima baktim; nihayetsiz bir zuliimat icinde bir
mezar-1 ekber gérdiim, yani tahayyiil ettim.

Sol tarafima baktim; miidhis zuliimat dalgalan icinde
azim firtinalar, dagdagalar, dahiyeler hazirlandigini
gortivor gibi oldum.

Kopriiniin altina baktim; gayet derin bir ucurum
goruyorum zannettim.

Bu miidhis zuliimata kars1 soniik bir cep fenerim
vardi.

Onu istimal ettim, yarim yamalak 1s1giyla baktim.

Pek miidhis bir vaziyet bana gortindu.
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In fact, such awful dragons, lions, and monsters
appeared around me and on the bridge in front of me that
I wished I had no torch and I have not witnessed
these horrifying things.

Whichever way [ directed it, I felt the same horror.

[ exclaimed: “Oh! This torch brings me only
trouble!”, and I angrily cast it to the ground and broke
it.

Then on smashing it, the darkness suddenly
dispersed as though [ had turned on the switch for a
huge electric lamp that lit up the whole world.

Everywhere was filled with the lamp’s light.

It showed everything as it was in reality.

Hatta 6ntiimdeki kopriiniin baginda ve etrafinda 6yle
miidhis ejderhalar, arslanlar, canavarlar goriindii ki;
keske bu cep fenerim olmasa idi, bu dehsetleri
gormese idim, dedim.

O feneri hangi tarafa cevirdim ise, 6yle dehsetler
aldim.

“Eyvah! Su fener, basima beladir” dedim. Ondan
kizdim; o cep fenerini yere carptim, kirdim.

Guya onun kirlmasi, diinyay! 1siklandiran biiyiik
elektrik lambasinin diigmesine dokundum gibi
birden o zuliimat bosand.

Her taraf o lambanin nuru ile doldu.

Herseyin hakikatini gosterdi.



I saw that the bridge I had seen was a highway through
a plain passing over even ground.

Baktim ki: O gérdugim koéprii, gayet muntazam yerde,
ova icinde bir caddedir.
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The vast grave I had seen on my right [ realized
consisted from top to bottom of beautiful, verdant gardens
and gatherings for worship, service, conversation, and
the remembrance of God under the direction of
luminous men.

The precipices and peaks on my left which I had
imagined to be tempestuous and stormy I now saw
fleetingly to be a vast, lovely, and elevated place of
feasting, recreation, and enjoyment behind mountains
that were adorned and pleasant.

And the creatures | had thought to be terrifying
monsters and dragons, | saw were familiar domestic
animals like camels, oxen, sheep, and goats.

Declaring, “All praise be to God for the light of belief, 1
recited the verse,

God is the Protector of those who believe; He leads them
out of darkness into light,

Qur’an, 2:257.

and | awoke from my vision.

Thus, the two mountains were the beginning and end of
life; that is, this world and the Intermediate Realm.

Ve sag tarafimda gérdiigiim mezar-1 ekber; bastan
basa gtizel, yesil bahcelerle nurani insanlarin taht-1
rivasetinde ibadet ve hizmet ve sohbet ve zikir
meclisleri oldugunu farkettim.

Ve sol tarafimda, firtinali, dagdagali zannettigim
ucurumlar, sahikalar ise; siislti, sevimli cazibedar olan
daglarin arkalarinda azim bir ziyafetgah, gtizel bir
seyrangah, ytiksek bir nlizhetgah bulundugunu hayal
mevyal gérdiim.

Ve o miidhis canavarlar, ejderhalar zannettigim
mahluklar ise, munis deve, 6kiiz, koyun, keci gibi
hayvanat-1 ehliye oldugunu gérdim.

“Elhamdiilillahi ala nur-il iman” diyerek
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ayet-i kerimesini okudum, o vakiadan ayildim.

Iste o iki dag; mebde-i hayat, &hir-i hayat.. yani alem-i arz
ve alem-i berzahtir.
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The bridge was the road of life.
To the right was the past, and to the left, the future.

As for the small torch, it was the human ego, which is
egotistical, relies on what it knows, and does not heed
the heavenly revelation.

The things imagined to be the monsters were the events
and strange creatures of the world.

Thus, one who relies on his ego, who falls into the
darkness of heedlessness and is afflicted with the
blackness of misguidance resembles my first state in the
vision,

which, like with the pocket-torch and due to deficient
and misguided knowledge, saw the past in the form a
huge grave amid darkness imbued with non-
existence.

It showed the future to be a stormy and desolate
wasteland governed by coincidence,

and events and beings, which are all submissive officials
of One All-Wise and All-Compassionate to be
monsters.

O kopri ise, hayat yoludur.
O sag taraf ise, gecmis zamandir. Sol taraf ise, istikbaldir.

O cep feneri ise, hodbin ve bildigine itimad eden ve
vahy-i semaviyi dinlemeyen enaniyet-i insaniyedir.

O canavarlar zannolunan seyler ise adlemin hadisati ve
acib mahlukatidir.

Iste enaniyetine itimad eden, zuliimat-1 gaflete diisen,
dalalet karanligina mubtela olan adam; o vakiada evvelki
halime benzer ki:

O cep feneri hiikmiinde nakis ve dalalet-alid malimat
ile zaman-1 maziyi, bir mezar-1 ekber suretinde ve adem-
altd bir zuliimat icinde gortiyor.

Istikbali, gayet firtinali ve tesadiife bagh bir vahsetgah
gOsterir.

Hem herbirisi, bir Hakim-i Rahim’in birer memur-u
musahhari olan hadisat ve mevcudati, muzir birer
canavar htiikmtuinde bildirir.
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Such a person as though manifests the verse, And those
who reject belief, their protectors are the evil ones; they
lead them out of light into darkness.

Qur’an, 2:257.

But if Divine guidance reaches him and belief enters
his heart, and if the tyranny of his soulis smashed and he
heeds God’s Book, he will resemble my second state in
the vision.

Then the universe will suddenly take on the colour of day
and be filled with Divine light.

The world will recite the verse, God is the light of the
heavens and the earth.
Qur’an, 24:35.

Then he will see with the eye of the heart that the past is
not a vast grave, but where the groups of purified spirits
who each century having performed their duties of
worship under the leadership of a prophet or saint
exclaim, “God is Most Great!” on completion of the duties
of their lives, and fly to elevated abodes, moving on to the
future.
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Eger hidayet-i ilahiye vetisse, iman kalbine girse,
nefsin firavuniyetikirilsa, Kitabullah’1 dinlese, o
vakiada ikinci halime benzeyecek.

O vakit birden kainat bir giindiiz rengini alir, nur-u ilahi
ile dolar.

ayetml okur.

O vakit zaman-1 mazi, bir mezar-1 ekber degil, belki herbir
asr1 bir nebinin veya evlivyanin taht-1 riyasetinde vazife-i
ubudiyeti ifa eden ervah-1 séfive cemaatlarinin vazife-i
hayatlarini bitirmekle “Allahti Ekber” diyerek makamat-1
aliyeye ugmalarini ve mistakbel tarafina gegmelerini kalb
gozu ile gortr.
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He will look to the left, and through the light of belief
distinguish in the distance a feasting-place of the
Most Merciful set up in palaces of bliss in the gardens of
Paradise, beyond the mountainous revolutions of the
Intermediate Realm and the hereafter.

And he will realize that the storms and earthquakes and
tempestuous events are all submissive officials,

and understand that they are the means for instances of
wisdom which though apparently harsh are in fact
most gentle, like the storms and rains of spring.

He will even see death to be the introduction to eternal
life, and the grave, the door to everlasting happiness.

You can deduce further aspects for yourself. Apply the
reality to the comparison!

Sol tarafina bakar ki; daglar-misal bazi inkilabat-1
berzahiye ve uhreviye arkalarinda Cennet’in baglarindaki
saadet saraylarinda kurulmus bir ziyafet-i Rahmaniyeyi o
nur-u iman ile uzaktan uzaga fark eder.

Ve firtina ve zelzele, taun gibi hadiseleri, birer miisahhar
memur bilir.

Babhar firtinasi ve yagmur gibi hadisati; sureten hasin,
manen ¢ok latif hikmetlere medar goriyor.

Hattad mevti, hayat-1 ebediyenin mukaddemesi ve
kabri, saadet-i ebediyenin kapisi gortiyor.

Daha sair cihetleri sen kiyas eyle. Hakikati1 temsile
tatbik et.
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THIRD POINT

Belief is both light and strength.

Yes, one who acquires true beliefmay challenge the
whole universe and be saved from the pressure of
events in accordance with the strength of his belief.

Saying, “I place my trust in God,” he travels through
the mountainous waves of events in the ship of life in
complete safety.

He entrusts all his burdens to the hand of power of
the Absolutely Powerful One, voyages through the world
in ease, then takes his rest in the Intermediate Realm.

UCUNCU NOKTA

iman hem nurdur, hem kuvvettir.

Evet hakiki imani elde eden adam, kainata meydan
okuyabilir ve imanin kuvvetine gére hadisatin
tazyikatindan kurtulabilir.

“Tevekkeltii alallah” der, sefine-i hayatta kemal-i
emniyetle hadisatin daglarvari dalgalari iginde seyran
eder.

Biitiin agirhiklarim Kadir-i Mutlak’in yed-i kudretine
emanet eder, rahatla dinyadan gecer, berzahta istirahat
eder.



Later he may fly up to Paradise in order to enter eternal
happiness.

Otherwise, if he does not rely on God, rather than
flying, the burdens of the world will drag him down to the
lowest of the low.

That is to say, belief necessitates affirmation of Divine
unity, affirmation of Divine unity necessitates
submission to God, submission to God necessitates
reliance on God, and reliance on God necessarily leads to
happiness in this world and the next.

Sonra saadet-i ebediyeye girmek icin Cennet’e ucabilir.

Yoksa tevekkiil etmezse, diinyanin agirliklari ugmasina
degil, belki esfel-i safiline ceker.

Demek iman tevhidi, tevhid teslimi, teslim tevekkiili,
tevekkiil saadet-i dareyni iktiza eder.

#14

But do not misunderstand this, reliance on God is
not to reject causes

altogether; it is rather to know that causes are a veil to
the hand of power and have recourse to them. Knowing
that attempting causes is a sort of active prayer,

it is to seek the effects only from Almighty God,
recognize that the results are from Him alone, and to be
thankful to Him.

Those who place their trust in God and those who
do not, resemble the two men in this story:

One time two men loaded heavy burdens onto both
their backs and heads, and buying tickets, boarded a large
ship.

As soon as they boarded it, one of them left his load on
the deck, and sitting on it guarded it.

The other, however, since he was both stupid and

arrogant, did not put down his load. When he was
told:

Fakat yanlis anlama. Tevekkiil, esbabi biitiin buitiin
reddetmek degildir.

Belki esbabi dest-i kudretin perdesi bilip riavet ederek;
esbaba tesebbiis ise, bir nevi dua-i fiili telakki ederek;

miisebbebati yalniz Cenab-1 Hak’tan istemek ve
neticeleri ondan bilmek ve ona minnettar olmaktan
ibarettir.

Tevekkiil eden ve etmeyenin misalleri, su hikayeye
benzer:

Vaktiyle iki adam hem bellerine, hem baslarina agir
viikler yiklenip, buiyiik bir sefineye bir bilet alip girdiler.

Birisi girer girmez yiikiinii gemiye birakip, Gstiinde oturup
nezaret eder.

Digeri hem ahmak, hem magrur oldugundan yukina
yere birakmiyor. Ona denildi:

#15

“Leave that heavy load on the deck and be comfortable,”
he replied:

“No, I won’t put it down, it might get lost.

[ am strong, I’ll guard my property by carrying it on my
head and back.”

He was told again: “This reliable royal ship which is
carrying you and us is stronger, it can protect it better
than you.

You may get giddy and fall into the sea together with your
load.

Anyway you will gradually lose your strength, and by
degrees those loads will get heavier and your bent back
and brainless head will not have the power to bear
them.

And if the Captain sees you in this state, he will either say
that you are crazy and expel you from the ship, or he will

think you are ungrateful, accusing our ship and jeering
at us, and he will order you to be put into prison.

“Agir yliikiinii gemiye birakip rahat et.” O dedi:

“Yok, ben birakmayacagim. Belki zayi’ olur.

Ben kuvvetliyim. Malimi, belimde ve basimda muhafaza
edecegim.”

Yine ona denildi: “Bizi ve sizi kaldiran su emniyetli
sefine-i sultanive daha kuvvetlidir, daha ziyade iyi
muhafaza eder.

Belki basin doner, yiikiin ile beraber denize diisersin.

Hem gittikge kuvvetten diisersin. Su biikiilmiis belin,
su akilsiz basin gittikce agirlasan su yiiklere takat
getiremeyecek.

Kaptan dahi eger seni bu halde gorse, ya divanedir diye
seni tardedecek. Ya haindir, gemimizi ittiham ediyor,
bizimle istihza ediyor, hapis edilsin, diye emredecektir.



Also you are making a fool of yourself in front of
everyone.

Hem herkese maskara olursun.

#16

For the perceptive see that you are displaying weakness
through your conceit, impotence through vour pride,
and abasement and hypocrisy through your pretence,
and have thus made yourself a laughing-stock in the eyes
of the people.

Everyone’s laughing at you. ”Whereupon the unfortunate
man came to his senses.

He put down his load on the deck and sat on it.

He said to the other: “Ah! May God be pleased with
vou. ['ve been saved from that difficulty, from prison,
and from making a fool of myself.”

O man who does not place his trust in God! You too
come to your senses like that man and place your
trust in Him,

so that you may be delivered from begging before all the
universe, trembling before every event, from pride,
making a fool of yourself, misery in the hereafter, and
the prison of the pressures of this world...

Cunki ehl-i dikkat nazarinda, za'fi gosteren tekebbiriin
ile, aczi gosteren gururun ile, riyay ve zilleti gbsteren
tasannuun ile kendini halka mudhike yaptin.

Herkes sana gtiliiyor. ” denildikten sonra o bicarenin akl
basina geldi.

Yukini yere koydu, tsttinde oturdu.

“Oh!..Allah senden razi olsun. Zahmetten, hapisten,
maskaraliktan kurtuldum.” dedi.

Iste ey tevekkiilsiiz insan! Sen de bu adam gibi aklini
basina al, tevekkiil et.

Ta biitiin kadinatin dilenciliginden ve her hadisenin
karsisinda titremekten ve hodfiirusluktan ve
maskaraliktan ve sekavet-i uhreviyeden ve tazyikat-
diinyeviye hapsinden kurtulasin.

#17

FOURTH POINT

Belief makes man into man, indeed, it makes him
into a king.

Since this is so, man’s basic duty is belief and
supplication.

Unbelief makes him into an extremely impotent beast.

Out of thousands of proofs of this matter, the differences
in the ways animals and man come into the world are a
clear indication and decisive proof.

Yes, these differences show that humanity becomes
humanity through belief.

For when animals come into the world, they come
complete in all points in accordance with their abilities
as though having been perfected in another world; that
is, they are sent.

DORDUNCU NOKTA

Iman, insani insan eder. Belki insani sultan eder.
Opyle ise, insanin vazife-i aslivesi, iman ve duadir.

Kufir, insant gayet aciz bir canavar hayvan eder.

Su mes’elenin binler delillerinden yalniz hayvan ve
insanin diinyaya gelmelerindeki farklari, o mes’eleye
vazih bir delildir ve bir birhan-1 kat1’dur.

Evet insaniyet, iman ile insaniyet oldugunu; insan ile
hayvanin diinyaya gelisindeki farklar1 gosterir.

Cunki hayvan diinyaya geldigi vakitadeta baska bir
alemde tekemmiil etmis gibi istidadina gore miikkemmel
olarak gelir, yani gonderilir.
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They learn all the conditions of their lives, their
relationships with the universe, and the laws of life
in either two hours or two days or two months,and
become proficient in them.

Animals like sparrows and bees acquire in twenty days
the power to survive and proficiency in their actions
that man only acquires in twenty years; that is, they are
inspired with them.

Ya iki saatte, ya iki glinde veyaiki ayda, btittin serait-i
havatiyesini ve kainatla olan miinasebetini ve
kavanin-i hayatini1 6grenir, meleke sahibi olur.

Insanin yirmi senede kazandig iktidar-1 hayatiyeyi ve
meleke-i ameliyeyi, yirmi glinde serce ve ar1 gibi bir
hayvan tahsil eder, yani ona ilham olunur.



This means that the animals’ fundamental duty is not to
be perfected through learning and progress by
acquiring knowledge, nor to seek help and offer
supplications through displaying their impotence,

but in accordance with their abilities to work and act.

Their duty is active worship.

As for man, he needs to learn everythingwhen he comes
into the world; he is ignorant, and cannot even learn
completely the conditions of life in twenty years.

Demek hayvanin vazife-i aslivesi; taalliimle
tekemmiil etmek degildir ve marifet kesbetmekle terakki
etmek degildir ve aczini gostermekle meded istemek, dua
etmek degildir.

Belki vazifesi; istidadina gore taammdtildiir, amel
etmektir,

ubudiyet-i fiilivedir.
Insan ise diinyaya gelisinde herseyi 6grenmeye muhtac ve

hayat kanunlarina cahil, hattd yirmi senede tamamen
serait-i hayat1 6grenemiyor.
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Indeed, he needs to go on learning till the end of his life.

Also he is sent to the world in a most weak and impotent
form, and can only rise to his feet in one or two years.

Only in fifteen years can he distinguish between harm
and benefit,

and with the help of mankind’s experience attract
things advantageous to him and avoid others that are
harmful.

This means that man’s innate duty is to be perfected
through learning and to proclaim his worship of God and
servitude to Him through supplication.

That is to say, it is to know the answers of the questions:
“Through whose compassion is my life so wisely
administered in this way? Through whose generosity
am I so kindly raised? Through whose graciousness am [
so delicately nurtured and ministered to?”

And regarding his needs, which his hands cannot reach
even one out of a thousand; it is fo beseech the Provider
of Needs through the tongue of impotence and
poverty; and to supplicate and beg from Him.

Belki ahir-i émriine kadar 6grenmeye muhtag,

hem gayet aciz ve zaif bir surette diinyaya gonderilip bir-
iki senede ancak ayaga kalkabiliyor.

Onbes senede ancak zarar ve menfaati farkeder.

Hayat-1 beseriyenin muavenetiyle, ancak
menfaatlarini celb ve zararlardan sakinabilir.

Demek ki, insanin vazife-i fitriyesi; taallimle
tekemmiildiir, dua ile ubudiyettir.

Yani: “Kimin merhametiyle boyle hakimane idare
olunuyorum? Kimin keremiyle boyle musfikane terbiye
olunuyorum? Nasil birisinin latuflariyla béyle nazeninane
besleniyorum ve idare ediliyorum?” bilmektir.

Ve binden ancak birisine eli yetisemedigi hacatina dair
Kadi-iil Hacat’a lisan-1 acz ve fakr ile yalvarmaktir ve
istemek ve dua etmektir.
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It is to fly to the high station of worship and servitude to
God on the wings of impotence and poverty.

This means that man came to this world to be perfected
by means of knowledge and supplication.

In regard to its nature and abilities everything is tied to
knowledge.

And the foundation, source, light, and spirit of all true
knowledge is knowledge of God, and its essence and

basis is belief in God.

Furthermore, since man is subject to endless tribulations
and afflicted with innumerable enemies despite his
boundless impotence, and suffers from endless needs
and has innumerable desires despite his boundless
poverty, after belief, his fundamental innate duty is
supplication.

As for supplication, it is the basis of worship of God and
servitude to Him.

Yani aczin ve fakrin cenahlariyla makam-1 a’la-y1
ubudiyete ugmaktir.

Demek insan bu aleme ilim ve dua vasitasivla
tekemmiil etmek icin gelmistir.

Mabhiyet ve istidad itibariyle hersey ilme baglidar.

Ve biitin ulim-u hakikiyenin esas1 ve madeni ve nuru ve

ruhu; marifetullahtir ve onun Uss-ul esas1 da iman-
billahtur.

Hem insan, nihayetsiz acziyle nihayetsiz beliyyata
maruz ve hadsiz a’danin hiicumuna miibtela ve
nihayetsiz fakriyla beraber nihayetsiz hacata giriftar ve
nihayetsiz metalibe muhtac¢ oldugundan, vazife-i asliye-i
fitriyesi, imandan sonra “dua”dir.

Dua ise, esas-1 ubudiyettir.



In order to secure a desire or wish he cannot obtain, a Nasil bir cocuk, eli yetismedigi bir meramini, bir
child will either cry or ask for it, that is, arzusunu elde etmek icin, ya aglar, ya ister.
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he will supplicate through the tongue of his impotence
either actively or verbally,

and will be successful in securing it.

In the same way, man is like a delicate, petted child in
the world of living creatures.

He has to either weep at the Court of the Most
Merciful and Compassionate One through his
weakness and impotence, or supplicate through his
poverty and need,

so that the things he wants may be made subject to
him, or he may offer thanks for their being made so.

Otherwise like a silly child who creates a fuss over a fly,
saying: “With my own strength [ subjugate things it is not
possible to subjugate and things a thousand times more
powerful, and [ make them obey me through my own
ideas and measures,” he displays ingratitude for the
bounties.

And just as this is contrary to man’s innate nature, so
he makes himself deserving of severe punishment.

Yani ya fiili, ya kavli lisan-1 acziyle bir dua eder.

Maksuduna muvaffak olur.

Ovyle de: insan biitiin zihayat alemi icinde nazik,
nazenin, nazdar bir cocuk hiitkmundedir.

Rahmaniirrahim’in dergahinda; ya za’f u aczivle
aglamak veya fakr u ihtiyaciyla dua etmek gerektir.

Ta ki, makasidi ona miisahhar olsun veya teshirin
stikriinli eda etsin.

Yoksa bir sinekten vaveyla eden ahmak ve haylaz bir
cocuk gibi; ben kuvvetimle bu kabil-i teshir olmayan ve
bin derece ondan kuvvetli olan acib seyleri teshir
ediyorum ve fikir ve tedbirimle kendime itaat ettiriyorum
deyip kiifran-1 nimete sapmak,

insaniyetin fitrat-1 aslivesine z1d oldugu gibi, siddetli
bir azaba kendini mustehak eder.
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FIFTH POINT

Belief necessitates supplication as a certain means of
securing needs, and both human nature has an intense
desire for it,

and Almighty God decrees, Say: My Sustainer would
not concern Himself with you but for your supplication,
Qur’an, 25:77.

which has the meaning of:

What importance would you have if you did not offer Me
supplications?

He also commands: Call upon Me and [ will answer you.
Qur’an, 40:60.

If you say: We frequently offer supplications, but they
are not accepted.

But the verse is general, it states that every supplication
is answered.

The Answer: To answer is one thing, to accept is
something quite different.

Every supplication is answered, but its being accepted and
exactly what was sought being given is dependent on
Almighty God’s wisdom.

BESINCI NOKTA

Iman duay: bir vesile-i kat'iyye olarak iktiza ettigi ve
fitrat-1 insaniye, onu siddetle istedigi gibi;
Cenab-1 Hak dahi “Duaniz olmazsa ne ehemmiyetiniz

var?” mealinde
r&jb) ij }/o: \.:5 Jé

ferman ediyor.
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Eger desen: “Bircok defa dua ediyoruz, kabul olmuyor.

Halbuki ayet umumidir, her duaya cevab var ifade
ediyor.”

Elcevab: Cevab vermek ayridir, kabul etmek ayridir.

Her dua icin cevab vermek var; fakat kabul etmek, hem
ayn-1 matlubu vermek Cenab-1 Hakk’in hikmetine
tabi’dir.
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For example, if a sick child calls the doctor, saying:
“Doctor! Doctor!”, and he replies: “Here I am, what do
you want?”, and the child says: “Give me that
medicine!”

I

Mesela: Hasta bir cocuk cagirir: “Ya Hekim! Bana
bak.” Hekim: “Lebbeyk” der..“Ne istersin?” cevab verir.
Cocuk: “Su ilac1 ver bana” der.



the doctor will either give him exactly what he asks for
or something better and more beneficial for him.

Or knowing that medicine is harmful for his illness, he
will give him nothing.

Thus, since Almighty God is all-present and all-seeing,
He responds to the supplications of His servants.

Through His presence and response, He transforms the
desolation of loneliness and solitude into familiarity.

But He does this, not in accordance with man’s capricious
and importunate demands, but in accordance with the
requirements of dominical wisdom; He gives either what
is sought or what is better than it, or He gives
nothing at all.

Also, supplication is a form of worship and recognition
of man’s servitude to God.

The fruits of this pertain to the hereafter.

Hekim ise; ya aynen istedigini verir, yahut onun
maslahatina binaen ondan daha iyisini verir,

yahut hastaligina zarar oldugunu bilir, hic vermez.

Iste Cenab-1 Hak, Hakim-i Mutlak hazir, nazir oldugu
icin, abdin duasina cevab verir.

Vahset ve kimsesizlik dehsetini, huzuruyla ve cevabiyla
linsiyete gevirir.

Fakat insanin hevaperestane ve heveskarane
tahakkimuyle degil, belki hikmet-i Rabbaniyenin
iktizasiyla ya matlubunu veya daha evlasim verir veya
hi¢ vermez.

Hem, dua bir ubudiyettir.

Ubudiyet ise semerati uhreviyedir.
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The aims pertaining to this world are the times of a
particular sort of supplication and worship.

For example, the prayers and supplications for rain
are a form of worship.

Drought is the time for such worship.

Worship and supplications of this sort are not in order to
bring rain.

If they are performed with that intention alone they are
not worthy of acceptance, for they are not sincere
worship.

Sunset is the time of the evening prayers.

And eclipses of the sun and moon are the times of two
particular pravers known as salat al-kusuf and salat al-

khusuf.

That is to say, with the veiling of the two luminous signs
of the night and day, God’s tremendousness is
proclaimed, so Almighty God calls his servants to a sort
of worship at those times.

The prayers are not so that the sun and moon will be
revealed (whose appearance and how long the eclipses
will continue have anyway been reckoned by
astronomers).

Dunyevi maksadlar ise, o nevi dua ve ibadetin
vakitleridir. O maksadlar, gayeleri degil.

Mesela: Yagmur namazi ve duasi bir ibadettir.

Yagmursuzluk, o ibadetin vaktidir.

Yoksa o ibadet ve o dua, yagmuru getirmek icin degildir.

Eger sirf o niyet ile olsa; o dua, o ibadet halis
olmadigindan kabule layik olmaz.

Nasilki glinesin gurubu, aksam namazinin vaktidir.

Hem Giines’in ve Ay’in tutulmalan, kisuf ve husuf
namazlar1 denilen iki ibadet-i mahsusanin vakitleridir.

Yani gece ve glindiiziin nurani ayetlerinin
nikablanmasiyla bir azamet-i Ilahiyevyi ilana medar
oldugundan, Cenab-1 Hak ibadim o vakitte bir nevi
ibadete davet eder.

Yoksa o namaz, (agilmasi ve ne kadar devam etmesi,
mineccim hesabiyla muayyen olan) Ay ve Giines’in
husuf ve kusuflarinin inkisaflarr icin degildir.
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In just the same way, drought is the time for the
pravers for rain,

and the visitation of calamities and infliction of harmful
things the times of certain supplications when man
realizes his impotence and through his supplication
and entreaty seeks refuge at the Court of One Possessing
Absolute Power.

Ayni onun gibi; yagmursuzluk dahi, yagmur
namazinin vaktidir.

Ve beliyyelerin istilasi ve muzir seylerin tasallutu, bazi
dualarin evkat-1 mahsusalaridir ki; insan o vakitlerde
aczini anlar, dua ile niyaz ile Kadir-i Mutlak’in
dergdhina iltica eder.



Even if the calamities are not lifted despite many
supplications, it may not be said that they were not
accepted.

It should rather be said that the time for the supplication is
not yet over.

If through His graciousness and munificence
Almighty God removes the calamity, /ight upon light,
then the time for that supplication is over and done with.

That is to say, supplication has the meaning of worship
and man’s acknowledging his servitude to God.

As for worship and servitude to God, it should be purely
and sincerely for God’s sake.

Man should only proclaim his impotence and seek
refuge with Him through supplication,

he should not interfere in His dominicality.

Eger dua c¢ok edildigi halde beliyyeler def' olunmazsa
denilmeyecek ki: “Dua kabul olmad:.”

Belki denilecek ki: “Duanin vakti, kaza olmadi.”

Eger Cenab-1 Hak fazl u keremiyle belayi ref’etse;
nurun ala nur.. O vakit dua vakti biter, kaza olur.

Demek dua, bir sirr-1 ubudiyettir.

Ubudiyet ise, halisen livechillah olmali.

Yalniz aczini izhar edip, dua ile ona iltica etmeli.

Rububiyetine karismamali.
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He should leave the taking of measures to Him and rely
on His wisdom.

He should not accuse His Mercy.

Indeed, what is in reality established by the Qur’an’s clear
verses is that just as all beings offer their own particular
glorification and worship, so what rises to the Divine
Court from all the universe is supplication.

This is either through the tongue of innate ability

like the supplication of plants, through which they seek
forms from the Absolute Bestower and to display and
manifest His Names.

Or it is through the tongue of innate need.

These are the supplications for all their essential needs
— beyond their power to obtain— offered by animate
beings.

Through this tongue, the animate beings seek certain
things from the Absolutely Generous One for the
continuance of their lives, like a sort of sustenance.

Tedbiri ona birakmali. Hikmetine itimad etmeli.

Rahmetini ittiham etmemeli.

Evet hakikat-1 halde ayat-1 beyyinatin beyaniyla sabit
olan: Biitiitn mevcudat, herbirisi birer mahsus tesbih ve
birer hususi ibadet, birer has secde ettikleri gibi; biitiin
kainattan dergah-1 Ilahiyeye giden, bir duadir.

Ya istidad lisaniyladir.

(Bltiin nebatatin dualar gibi ki; herbiri lisan-1 istidadiyla
Feyyaz-1 Mutlak’tan bir suret taleb ediyorlar ve
esmasina bir mazhariyet-i mtinkesife istiyorlar.)

Veya ihtiyac-1 fitri lisaniyladir.

(Bitin zihayatin, iktidarlar dahilinde olmayan hacat-1
zaruriyeleri icin dualandir Ki;

her birisi o ihtiyac-1 fitri lisaniyla Cevvad-1 Mutlak’tan
idame-i hayatlar i¢in bir nevi rizik hitkmiinde bazi
metalibi istiyorlar.)
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Or it is supplication through the tongue of exigency,
through which all beings with spirits who find
themselves in some plight or predicament make
supplication and seek urgent refuge with an unknown
protector; indeed, they turn to the All-Compassionate
Sustainer.

If there is nothing to prevent it, these three sorts of
supplication are always accepted.

The fourth sort of supplication is the most well-known; it
is our supplication.

This too is of two sorts: one is active and by disposition,
and the other, verbal and with the heart.

Veya lisan-1 izdirariyla bir duadir ki: Muztar kalan herbir
ziruh; kat’1 bir iltica ile dua eder, bir hami-i mechuliine
iltica eder, belki Rabb-1 Rahim’ine tevecciih eder.

Bu (¢ nevi dua, bir mani olmazsa daima makbuldiir.

Dordiincti nevi ki; en meshurudur, bizim duamizdir.

Bu da iki kisimdir: Biri, fiili ve hali; digeri, kalbi ve
kalidir.



For example, having recourse to causes is an active
prayer.

To gather together causes is not in order to create the
effect, but through the fongue of disposition to take up
an acceptable position in order to seek the effect from

Almighty God.

To plough a field is to knock at the door of the treasury
of mercy.

Since this sort of active supplication is directed towards
the Absolutely Generous One’s Name and title, it is
accepted in the great majority of cases.

Mesela: Esbaba tesebbiis, bir dua-yi fiilidir.

Esbabin ictimai; miisebbebi icad etmek icin degil, belki
lisan-1 hal ile musebbebi Cenab-1 Hak’tan istemek icin bir
vaziyet-i marziye almaktir.

Hatta cift sirmek hazine-i rahmet kapisini calmaktir.

Bu nevi dua-y1 fiili, Cevvad-1 Mutlak’in isim ve
uinvanina mtiteveccih oldugundan, kabule mazhariyeti
ekseriyet-i mutlakadir.
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The second sort is to offer supplication with the tongue
and the heart.

It is to seek certain wishes which the hand cannot
reach.

The most important aspect, the most beautiful aim,
the sweetest fruit of this is this: “The one who offers the
supplications knows that there is Someone Who hears
the wishes of his heart, Whose hand can reach all things,
Who can bring about each of his desires, Who takes pity
on his impotence, and answers his poverty.”

O impotent, needy man! Do not neglect a means like
supplication, which is the key fo the treasury of mercy and
to an inexhaustible strength. Cling to it! Rise to the
highest peaks of humanity!

Include in your supplication those of all the universe,
like a king!

Say, “From You alone do we seek help,
Qur’an, 1:4.

like an universal servant

and deputy representing all the universe!

Be on the Most Excellent Pattern of creation!

Ikinci kisim; lisan ile, kalb ile dua etmektir.
Eli yetismedi@i bir kisim metalibi istemektir.

Bunun en miihim ciheti, en giizel gayesi, en tatli
meyvesi sudur ki: “Dua eden adam anlar ki: Birisi var;
onun hatirat-1 kalbini isitir, herseye eli yetisir, her bir
arzusunu yerine getirebilir, aczine merhamet eder, fakrina
meded eder.”

Iste ey aciz insan ve ey fakir beser! Dua gibi hazine-i
rahmetin anahtari ve tiikkenmez bir kuvvetin medari olan
bir vesileyi elden birakma, ona yapis, a’la-y1 illiyyin-i
insaniyete cik.

Bir sultan gibi bltin kainatin dualarini, kendi duan
icine al.

Bir abd-i killi ve bir vekil-i umumi gibi

%W: °3 _gj@
de.

Kainatin gtizel bir takvimi ol.
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SECOND CHAPTER

Including five remarks with respect to man’s happiness
and misery

[Since man has been created on the most excellent of
patterns and has been given most comprehensive
abilities, he has been cast into an arena of trial and
examination in which he may rise or fall to stations,
ranks, and degrees from the lowest of the low to the
highest of the high, from the earth to the Divine Throne,
and from minute particles to the sun.

He has been sent to this world as a miracle of Divine
Power, the result of creation, and a wonder of
Divine art before whom have been opened two roads
leading either to infinite ascent or infinite descent.

IKINCI MEBHAS

Insanin saadet ve sekavetine medar bes niikteden
ibarettir.

[Insan ahsen-i takvimde varatildig! ve ona gayet cami’
bir istidad verildigi icin; esfel-i safilinden ta a’la-y illiyyine,
fersten té arsa, zerreden ta4 semse kadar dizilmis olan
makamata, meratibe, derecata, derekata girebilir ve
dugebilir bir meydan-1 imtihana atilmas,

nihayetsiz sukut ve suuda giden iki yol onun 6éniinde
acilmig bir mu’cize-i kudret ve netice-i hilkat ve
acube-i san ‘at olarak su diinyaya génderilmistir



We shall explain the mystery of this awesome progress
and decline of man’s in five ‘Remarks’.]

Iste insanin su dehsetli terakki ve tedennisinin sirrin1 “Bes
Niikte”de beyan edecegiz.]
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FIRST REMARK

Man stands in need of most of the varieties of beings
in the universe and is connected to them.

His needs spread through every part of the world, and
his desires extend to eternity.

As he wants a flower, so he wants the spring.

As he desires a garden, so does he also desire
everlasting Paradise.

As he longs to see a friend, so does he long to see the
All-Beauteous One of Glory.

Just as in order to visit one he loves who lives somewhere
else, he is in need for his beloved’s door to be opened to
him, so too in order to visit the ninety-nine per cent of his
friends who have travelled to the intermediate realm
and so be saved from eternal separation, he needs to
seek refuge at the court of an Absolutely Powerful One.

For it is He Who will close the door of this huge world
and open the door of the hereafter, which is an
exhibition of wonders, remove this world and establish
the hereafter in its place.

BIRINCI NUKTE

Insan, kainatin ekser enva’ina muhtac ve aldkadardir.

Ihtiyacat: alemin her tarafina dagilmis, arzulari ebede
kadar uzanmis..

Bir cigegi istedigi gibi, koca bir bahari da ister.

Bir bahceyi arzu ettigi gibi, ebedi Cennet’i de arzu
eder.

Bir dostunu gérmege mustak oldugu gibi,
Cemil-i Zulcelal’i de gormeye miistaktir.

Baska bir menzilde duran bir sevdigini ziyaret etmek icin o
menzilin kapisini agmaya muhtag oldugu gibi; berzaha
gocmis yuzde doksandokuz ahbabini ziyaret etmek ve
firak-1 ebediden kurtulmak icin

koca diinyanin kapisini kapayacak ve bir mahser-i
acaib olan ahiret kapisini agacak, diinyay: kaldirip
ahireti yerine kuracak ve koyacak bir Kadir-i Mutlak’in
dergahina ilticaya muhtactir.
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Thus for man in this position the only True Object of
Worship will be One in Whose hand are the reins of all
things, with Whom are the treasuries of all things, Who
sees all things, and is present everywhere, Who is beyond
space, exempt from impotence, free of fault, and far
above all defect; an All-Powerful One of Glory, an All-
Compassionate One of Beauty, an All-Wise One of
Perfection.

One who will fulfill the unlimited needs of mankind can
only be One who has infinite Power and All-
Encompassing Knowledge.

Thus, He is the only One worthy of worship.

O man, if you are the slave of Him alone, you will earn
a place superior to all creatures.

But if you hold back from this servitude to Him, you will
become an abased slave fo impotent creatures.

If you rely on your ego and own power and
abandoning reliance on God and supplication, deviate
into pride and boasting,

Iste su vaziyette bir insana hakiki Mabud olacak; yalniz,
herseyin dizgini elinde, herseyin hazinesi yaninda,
hersevin yaninda nézir, her mekénda hazir, mekandan
miuinezzeh, acizden miberra, kusurdan mukaddes,
nakistan mualla bir Kadir-i Ziilcelal, bir Rahim-i Zilcemal,
bir Hakim-i Ziilkemal olabilir.

Cunki nihayetsiz hacat-1 insaniyeyi ifa edecek, ancak
nihayetsiz bir kudret ve muhit bir ilim sahibi
olabilir.

Oyle ise, mabudiyete layik yalniz odur.

Iste ey insan! Eger yalniz ona abd olsan, biitiin
mahlukat iistiitnde bir mevki kazanirsin.

Eger ubudiyetten istinkaf etsen, dciz mahlukata zelil
bir abd olursun.

Eger enaniyetine ve iktidarina giivenip tevekkiil ve duayi
birakip, tekebblir ve davaya sapsan;
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then you will fall lower than an ant or bee in regard to
goodness and creation, and become weaker than a
spider or a fly.

You will become heavier than a mountain in regard to
evil and destruction, and more harmfulthan a
pestilence.

Yes, O man! You have two aspects: one s that of
creation, good, acts, and positivity.

The other is the aspect of destruction, non-existence,
evil, negativity, and passivity.

In regard to the first aspect, you are lower than a bee or
sparrow, and weaker than a spider or fly.

Whereas in regard to the second aspect, you surpass the
mountains, earth, and skies;

you take on a burden before which they expressed
their impotence and from which they shrank,

and you assume a sphere more extensive and vaster
than them.

For when you create and do good, you are able to do
so only to the extent of your own power and strength
and to the degree your hand can reach.

o vakit iyilik ve icad cihetinde ar1 ve karincadan daha
asagi, orimcek ve sinekten daha zaif diisersin.

Ser ve tahrib cihetinde; dagdan daha agir, taundan
daha muzir olursun.

Evet ey insan! Sende iki cihet var: Birisi, icad ve viicud ve
hayir ve miisbet ve fiil cihetidir.

Digeri; tahrib, adem, ser, nefy, infial cihetidir.

Birinci cihet itibariyle; aridan, sergeden asagi, sinekten,
orimcekten daha zaifsin.

Ikinci cihet itibariyle; dag, yer, goklerden gecersin.
Onlarin cekindigi ve izhar-1 acz ettikleri bir yiikii
kaldirirsin.

Onlardan daha genis, daha biiyiik bir daire alirsin.

Cunki sen iyilik ve icad ettigin vakit, yalniz viis’atin
nisbetinde, elin ulasacak derecede, kuvvetin yetisecek
mertebede iyilik ve icad edebilirsin.
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But when you commit evil and destruction, then
your evil overwhelms and your destruction spreads.

For example, unbelief is an evil, a destruction, an
absence of affirmation.

Eger fenalik ve tahrib etsen, o vakit fenaligin tecaviiz
ve tahribin intisar eder.

Mesela: Kiiftir bir fenaliktir, bir tahribdir, bir adem-i
tasdiktir.



But that single evil comprises insulting the whole
universe, belittling all the Divine Names, and abusing all
humanity.

For these beings have elevated positions and
important duties;

they are dominical missives, Divine mirrors, and
Divine officials.

But unbelief dismisses them from their rank of being
mirrors, officials charged with duties, and bearing
meanings,

and reduces them to the level of futility and being the
playthings of chance. And through the destruction of
death and separation, it lowers them to the degree of
being swiftly decaying ephemeral matter lacking all
importance and value, to being nothing.

So too through denial it insults the Divine Names, the
inscriptions, manifestations, and beauties of which
are to be seen throughout the universe and in the
mirrors of beings.

Fakat o tek seyyie; biitiin kainatin fahkirini ve biitiin
esma-i llahiyenin tezyifini, bitlin insaniyetin terzilini
tazammun eder.

Cunki su mevcudatin ali bir makami, ehemmiyetli bir
vazifesi vardir.

Zira onlar, mektubat-1 Rabbaniye ve meraya-yi
Siibhaniye ve memurin-i llahiyedirler.

Kufir ise; onlari ayinedarhik ve vazifedarlik ve
manidarlik makamindan dustirtp,

abesiyet ve tesadiiflin oyuncag derekesine ve zeval ve
firakin tahribiyle cabuk bozulup degisen mevadd-1
faniyeye ve ehemmiyetsizlik, kiymetsizlik, hiclik
mertebesine indirdigi gibi

biitlin kainatta ve mevcudatin dyinelerinde nakislan ve
cilveleri ve cemalleri gortinen esma-i llahiyeyi inkar ile
tezyif eder.
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And it casts down to a position more abased and
weaker, more powerless and needy than the lowliest
transient animal the one who holds the rank of
vicegerent of the earth, known as man.

For man is a well-composed ode of wisdom proclaiming
the manifestations of the Sacred Divine Names,

and a seed-like self-evident miracle of Divine power
containing all the members of an eternal tree, and who,
with assuming the ‘Supreme Trust,” rose to being
higher than the earth, sky and mountains and gained
superiority over the angels.

It reduces him to the level of being a common sign-
board lacking all meaning, confused, and swiftly
decaying.

In Short: In regard to destruction and evil, the evil-
commanding soul may commit infinite crimes, but
concerning creativity and good, its power is extremely
little and partial.

Yes, he may destroy a house in one day, while it cannot
be built in a hundred.

However, if the soul gives up egoism and seeks good
and existence from Divine assistance,

Ve insanlik denilen, biitiin esma-i kudsiye-i Ilahiyenin
cilvelerini glizelce ilan eden

bir kaside-i manzume-i hikmet ve bir secere-i
bakiyenin cihazatini cami’ ¢ekirdek-misal bir mu’cize-i
kudret-i bahire ve emanet-i kiibrayi uhdesine almakia
yer, gok, daga tefevvuk eden ve melaikeye karsi
richaniyet kazanan bir sahib-i mertebe-i hilafet-i arziyeyi;

en zelil bir hayvan-1 fani-i zailden daha zelil, daha zaif,
daha aciz, daha fakir bir derekeye atar.

Ve manasiz, karmakarisik, cabuk bozulur bir adi levha
derekesine indirir.

Elhasil: Nefs-i emmare tahrib ve ser cihetinde
nihayetsiz cinayet isleyebilir, fakat icad ve hayirda iktidar
pek azdir ve cliz’idir.

Evet, bir haneyi bir giinde harab eder, yiiz giinde
yapamaz.

Lakin eger enaniyeti biraksa, hayr ve viicudu tevfik-
i llahiyeden istese,
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and if it foregoes evil and destruction and relying on the
soul, and seeking forgiveness becomes a true slave of
God’s,

ser ve tahribden ve nefse itimaddan vazgecse, istigfar
ederek tam abd olsa;



then it will manifest the meaning of the verse, God will

change their evil into good.
Quran, 25:70.

Its infinite capacity for evil will be transformed into an
infinite capacity for good.

It will acquire the value of the Most Excellent of
Patterns and ascend to the highest of the high.

O heedless man! See Almighty God’s munificence and
generosity! Although it would be justice to record one evil
as a thousand and a single good deed as one or not at
all,

He records a single evil as one, and a single good deed
as ten, and sometimes as seventy or seven hundred, or
even sometimes as seven thousand.

You will also understand from this Remark that to be
sent to Hell, which is so dreadful, is retribution for the
deed and pure justice,

while to be sent to Paradise is pure generosity.

o vakit
P e & Re_s
sirrina mazhar olur.

Ondaki nihayetsiz kabiliyet-i ser, nihayetsiz kabiliyet-i
hayra inkilab eder.

Ahsen-i takvim kiymetini alir, a’la-y1 illiyyine ¢ikar.

Iste ey gafil insan! Bak Cenab-1 Hakk'in fazlina ve
keremine! Seyyieyi bir iken bin yazmak, hasenevyi bir
yazmak veya hic yazmamak adalet oldugu halde;

bir seyyieyi bir yazar, bir haseneyi on, bazan yetmis,
bazan yediyliz, bazan yedi bin yazar.

Hem su ntikteden anla ki; o miidhis Cehennem’e
girmek ceza-y1 ameldir, ayn-1 adildir.

Fakat Cennet’e girmek, mahz-1 fazildir.
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SECOND REMARK

Man has two faces: one, concerning his ego, looks to
the life of this world.

The other, concerning worship and servitude to God,
looks to eternal life.

In respect to the first face he is a wretched creature
whose capital consists only of the following:

of will he has only a partial power of choice like a hair;
of power, a weak ability to acquire; of life, a fast dying
flame; of a life-span, a fleeting brief spell; and of being, a
swiftly decaying small body.

Together with this, he is one delicate, weak individual
out of the innumerable individuals of the numberless
varieties of beings dispersed through the levels of the
universe.

In respect of the second face and especially his
impotence and poverty, which are turned towards
worship, man has truly great breadth and vast
importance.

IKINCI NUKTE
Insanda iki vecih var. Birisi, enaniyet cihetinde su
hayat-1 diinyeviyeye nazirdir.

Digeri ubudiyet cihetinde hayat-1 ebediyeye bakar.

Evvelki vecih itibariyle 6yle bir bicare mahluktur ki;
sermavyesi yalniz

ihtiyardan bir sa’re(sac) gibi cliz’1 bir ciaiz’-i ihtiyari ve
iktidardan zaif bir kesb ve hayattan cabuk soner bir su’le
ve dmurden cabuk gecer bir muiddetcik ve mevcudiyetten
gabuk ctirtir kiigiik bir cisimdir.

O haliyle beraber kdinatin tabakatinda serilmis hadsiz
enva’in hesabsiz efradindan nazik zaif bir ferd olarak
bulunuyor...

ikinci vecih itibariyle ve bilhassa ubudivete miiteveccih
acz ve fakr cihetinde pek buiyiik bir viisati var, pek buytik
bir ehemmiyeti bulunuyor.
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For the All-Wise Creator has included in man’s nature an
infinitely vast impotence and boundlessly huge

poverty,

so that he can be an extensive mirror containing the
innumerable manifestations of an All-Powerful and
Compassionate One Whose power is infinite, an All-
Generous All-Rich One Whose wealth is boundless.

Indeed, man resembles a seed.

Cunki Fatir-1 Hakim, insanin mahiyet-i maneviyesinde
nihayetsiz azim bir acz ve hadsiz cesim bir fakr
dercetmistir.

Ta ki, kudreti nihayetsiz bir Kadir-i Rahim ve ginasi
nihayetsiz bir Ganiyy-i Kerim bir zatin hadsiz
tecellivyatina cami’ genis bir ayine olsun...

Evet insan bir cekirdege benzer.



This seed has been given significant immaterial
members by Divine power and a subtle, valuable
programme by Divine Determining,

so that it may work beneath the ground, and emerging
from that narrow world, enter the broad world of the air,
and asking its Creator with the tongue of its
disposition to be a tree, find a perfection worthy of
it.

If, due to bad temperament, the seed uses the
immaterial members given it in attracting certain
harmful substances under the ground, in a short time it
will rot and decay in that narrow place without benefit.

Nasilki o cekirdege kudretten manevi ve ehemmiyetli
cihazat ve kaderden ince ve kiymetli program verilmis.

Ta ki, toprak altinda calisip, t& o dar alemden cikip, genis
olan hava alemine girip, Halikindan istidad lisaniyla bir
agag olmasini isteyip, kendine layik bir kemal bulsun.

Eger o ¢ekirdek, sti’-i mizacindan dolayi ona verilen
cihazat-1 maneviyeyi, toprak altinda bazi1 mevadd-1
muzirrayi celbine sarfetse; o dar yerde kisa bir zamanda
faidesiz tefesstih edip ctirtivecektir.
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But if the seed conforms to the creational command
of, God is the Splitter of the seed-grain and date-stone
Quran, 6:95.

and employs well those immaterial members,

it will emerge from that narrow world, and through
becoming a large fruit-bearing tree, its tiny particular
reality and its spirit will take on the form of an extensive
universal reality.

Similarly, significant members and valuable
programmes have been deposited in man’s nature by
Divine power and determining.

If man uses those immaterial memberson the desires of
his soul and on minor pleasures under the soil of
worldly life in the narrow confines of this earthly world,

he will decay and decompose in the midst of difficulties in
a brief life in a constricted place like the rotted seed, and
load the responsibility on his unfortunate spirit, then
depart from this world.

Eger o cekirdek, o manevi cihazatini
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nin emr-i tekvinisini imtisal edip hiisn-ii istimal etse;

o dar alemden ¢ikacak, meyvedar koca bir agag olmakla
kiigtictik ciiz’i hakikati ve ruh-u manevisi, biiyiik bir
hakikat-1 kiilliye suretini alacaktir.

Iste aynen onun gibi; insanin mahiyetine, kudretten
ehemmiyetli cihazat ve kaderden kiymetli
programlar fevdi edilmis.

Eger insan, su dar alem-i arzide, hayat-1 diinyeviye
toprag: altinda o cihazat-1 maneviyesini nefsin
hevesatina sarfetse; bozulan cekirdek gibi bir cliz'1 telezziiz
icin

kisa bir omiirde, dar bir yerde ve sikintili bir halde
clurtiyip tefessiih ederek, mes’uliyet-i maneviyeyi
bedbaht ruhuna yiiklenecek, su diinyadan goctip
gidecektir...
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If, however, he nurtures the seed of his abilities with the
water of Islam and light of belief under the soil of worship
and servitude to God, conforms to the commands of
the Qur’an, and turns his faculties towards their true
aims,

they will produce branches and buds in the World of
Similitudes and the Intermediate Realm;

he will be a seed of great value and a shining machine
containing the members of an everlasting tree and
permanent truth which will be the means to
innumerable perfections and bounties in Paradise.

And he will be a blessed and luminous fruit of the tree
of the universe.

Yes, true progress is to turn the faces of the heart, spirit,
intellect, and even the imagination and other subtle
faculties given to man towards eternal life and for each to
be occupied with the particular duty of worship worthy
of it.

Eger o istidad cekirdegini Islamiyet suyu ile, imanin
ziyasiyla, ubudiyet toprag@i altinda terbiye ederek, evamir-
i Kur’aniyeyi imtisal edip cihazat-1 maneviyesini hakiki
gavelerine tevcih etse;

elbette alem-i misal ve berzahta dal ve budak verecek

ve dlem-i &hiret ve Cennet'te hadsiz kemaldt ve nimetlere
medar olacak bir secere-i bakiyenin ve bir hakikat-1
daimenin cihazatina cami’kiymettar bir ¢ekirdek ve
revnakdar bir makine

ve bu secere-i kdinatin miibarek ve miinevver bir
meyvesi olacaktir...

Evet hakiki terakki ise; insana verilen kalb, sir, ruh, akil
hatta hayal ve sair kuvvelerin hayat-1 ebediyeye ytizlerini
cevirerek, herbiri kendine layik hususi bir vazife-i
ubudiyet ile mesgul olmaktadir.



Progress is not as the people of misguidance
imagine, to plunge into the life of this world in all its
minute details and in order to taste every sort of pleasure,
even the basest,

make subject to the evilcommanding soul all the
subtle faculties and the heart and intellect, and make
them assist it; to do this is not progress, it is decline.

Yoksa ehl-i dalaletin terakki zannettikleri, hayat-1
diinyeviyenin bitiin inceliklerine girmek ve zevklerinin her
cesitlerini, hatta en siiflisini tatmak icin

biitlin letaifini ve kalb ve aklini nefs-i emmareye
musahhar edip yardimci verse; o terakki degil, sukuttur.
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[ saw this fact in a vision which is described in the
following comparison:

[ was entering a large town when I looked and saw it
was full of large palaces.

At the doors of some of these palaces was merry-making
like a brilliant theatre; it captured and held everyone’s
attention and was entertaining them.

I looked carefully and saw that the lord of such a palace
had come to the door; he was playing with a dog and
assisting the merry-making.

The ladies were indulging in sweet conversation with
stranger youths.

Grown-up girls were organizing the children’s games.

And the doorkeeper had taken the role of directing the
others.

Su hakikati bir vakia-i hayaliyede, soyle bir temsilde
gordiim Ki:..

Ben biiyiik bir sehre giriyorum. Baktim ki, o sehirde
biiyiik saraylar var.

Bazi saraylarin kapisina bakiyorum, gayet senlik, parlak
bir tiyatro gibi nazar-1 dikkati celbeder, herkesi eglendirir
bir cazibedarlik vardi.

Dikkat ettim ki, o sarayin efendisi kapiya gelmis, it ile
oynuyor ve oynamasina yardim ediyor.

Hanimlar, yabani genclerle tatli sohbetler ediyorlar.

Yetismis kizlar dahi, cocuklarin oynamasini tanzim
ediyorlar.

Kapici da onlara kumandanlik eder gibi bir aktor tavrini
almis.
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[ then realized that the inside of the huge palace was
completely empty.

Its refined duties all remained undone.

The morals of its inhabitants had declined so that they
had taken on these roles at the door.

I passed on until I came to another large palace.

I saw that there was a faithful dog stretched out at the
door and a stern and faciturn doorkeeper; it had an
undistinguished appearance.

I was curious: why was the other the way it was and
this palace like this? [ went inside.

Then [ saw that the inside was very merry.

Apartment over apartment, the people of the palace were
busy with their different refined duties.

The men in the first apartment were overseeing the
administration and running of the palace.

In the apartment over that, girls were teaching the
children.

Above that the ladies were occupied with fine arts and
beautiful embroideries.

O vakit anladim ki, o koca sarayin icerisi bombos.

Hep nazik vazifeler muattal kalmis.

Ahlaklar1 sukut etmis ki, kapida bu sureti almiglardr...

Sonra gectim, bir buyiik saraya daha rast geldim.

Gordum ki; kapida uzanmis vefadar bir it ve kaba, sert,
sakin bir kapici ve sontik bir vaziyet vardi.

Merak ettim. Ne icin o 6yle? Bu boyle? Iceriye girdim.

Baktim ki, icerisi ¢cok senlik...

Daire daire Ustlinde, ayri avr nazik vazifeler ile saray ehli
mesguldiirler.

Birinci dairedeki adamlar sarayin idaresini, tedbirini
gortyorlar.

Ustiindeki dairede kizlar, cocuklar ders okuyorlar.

Daha tstiinde hanimlar, gayet latif san’atlar, giizel
nakislarla istigal ediyorlar.
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And on the top floor, the lord was exchanging news with
the king, and was busy with his own elevated duties in
order to maintain the peoples’ tranquillity and his own
attainments and progress.

They did not stop me since | was not visible to them, and |
was able to wander around.

Then I came out and looked around: everywhere in the
town were these two sorts of palaces.

[ asked about this and they told me: “The palaces where
there is merry-making at the door and whose insides are
empty belong to the foremost of the unbelievers and
people of misguidance.

The others belong to honourable Muslim notables.”

Then in one corner I came across a palace on which
was written my name, SAID.

I was curious. I looked more closely and I as though saw
my image on it.

Calling out in utter bewilderment, | came fo my senses
and awoke.

En yukarida efendi, padisahla muhabere edip halkin
istirahatini1 temin icin ve kendi kemaléat1 ve terakkiyati
icin kendine has ve ulvi vazifeler ile istigal ediyor gérdiim.

Ben onlara gériinmedigim icin, “Yasak” demediler,
gezebildim.

Sonra ¢iktim, baktim. O sehrin her tarafinda bu iki kisim
saraylar var.

Sordum dediler: “O kapisi senlik ve ici bos saraylar,
kafirlerin ileri gelenlerinindir ve ehl-i dalaletindir.

Digerleri, namuslu misliman biyiiklerinindir.”

Sonra bir kosede bir saraya rast geldim. Ustiinde “Said”
ismini gordim.

Merak ettim. Daha dikkat ettim, suretimi tstiinde
gordiim gibi bana geldi.

Kemal-i taacciibiimden bagirarak, akiim basima geldi,
ayildim...
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And now I shall interpret this vision for you.

May God cause good to come of it.

Iste o vakia-i hayaliyeyi sana tabir edecedim.

Allah hayir etsin...



The town was human social life and the city of man’s
civilization.

Each of the palaces was a human being.

The people of the palaces were the subtle faculties in man
like the eyes, ears, heart, inner heart, spirit, intellect, and
things like the soul and caprice, and powers of lust and
anger.

Each of man’s faculties has a different duty of worship,
and different pleasures and pains.

The soul and caprice and powers of lust and anger are
like the doorkeeper and the dog.

Thus, to make the elevated subtle faculties subject to the
soul and caprice and make them forget their
fundamental duties is certainly decline and not
progress.

You can interpret the rest for yourself.

Iste o sehir ise, hayat-1 ictimaiye-i beseriye ve medine-
i medenivet-i insaniyedir.

O saraylarin herbirisi, birer insandir.

O saray ehli ise; insandaki goz, kulak, kalb, sir, ruh, akil
gibi letaif ve nefs ve heva ve kuvve-i seheviye ve kuvve-i
gazabiye gibi seylerdir.

Herbir insanda her bir latifenin ayri ayri vazife-i
ubudiyetleri var. Ayri ayri lezzetleri, elemleri var.

Nefis ve heva, kuvve-i seheviye ve gazabiye, bir kapici
ve it htikmtindedirler.

Iste o yiiksek letaifi, nefis ve hevaya miisahhar etmek ve
vazife-i aslivelerini unutturmak, elbette sukuttur, terakki
degildir.

Sair cihetleri sen tabir edebilirsin...
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THIRD REMARK

In regard to his acts and deeds and his labour man is a
weak animal, an impotent creature.

The extent of his power of disposal and ownership in
this respect is so narrow that it is no greater than as far as
his hand can reach.

Domestic animals, even, the reins of which have been
given to man, have each taken a share of his weakness,
impotence, and laziness, so that

if they are compared with their wild counterparts, a great
difference is apparent. (Like domestic goats and cattle,
and wild goats and cattle).

But in regard to passivity, acceptance, supplication, and
entreaty, man is an honoured traveller in this hostel of
the world.

He is the guest of One so generous that infinite
treasuries of mercy have been opened to him and
innumerable unique beings and servants subjugated
to him.

And a sphere so large has been prepared for this
guest’s recreation, amusement, and benefit that half its
diameter is as long and broad as the imagination can
stretch.

UCUNCU NUKTE

Insan, fiil ve amel cihetinde ve sa’y-i maddi itibariyle zaif
bir hayvandir, &ciz bir mahluktur.

Onun o cihetteki daire-i tasarrufat: ve malikiyeti o
kadar dardir ki; elini uzatsa ona yetigebilir.

Hatta, insanin eline dizginini veren hayvanat-1 ehliye,

insanin za’f ve acz ve tenbelliginden birer hisse almiglardir
ki;

yabani emsallerine kiyas edildikleri vakit, azim fark
gorintr. (Ehli keci ve 6kiiz, yabani keci ve okiiz gibi).

Fakat o insan, infial ve kabul ve dua ve sual cihetinde,
su diinya haninda aziz bir yolcudur.

Ve oyle bir Kerim’e misafir olmus ki nihayetsiz rahmet
hazinelerini ona agmis. Ve hadsiz bedi’ masnuatini
ve hizmetkarlarim1 ona misahhar etmis.

Ve o misafirin tenezziihiine ve temagsasina ve istifadesine
oyle biiyiik bir daire acip mitheyya etmistir ki; o
dairenin nisf-1 kutru -yani merkezden mubhit hattina
kadar- goziin kestigi miktar, belki hayalin gittigi yere kadar
genistir ve uzundur.
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Thus, if man relies on his ego, and making worldly life his
goal, attempts to taste temporary pleasures while
struggling to make his living, he becomes submerged
within an extremely constricted sphere, then departs.

Iste eger insan, enaniyetine istinad edip hayat-1
diinyeviyeyi gaye-i hayal ederek derd-i maiset igcinde
muvakkat bazi lezzetler icin caligsa, gayet dar bir daire
icinde bogulur gider.



All the members, systems, and faculties given him will
testify against him at the resurrection and will bring a
suit against him.

Whereas if he knows himself to be a guest and spends the
capital of his life within the sphere of permission of the

Generous One of Whom he is the guest, he will strive for

a long, eternal life within a broad sphere, then take his

rest and ease.

And later, he may rise to the highest of the high.

Moreover, all the members and systems given to man will
be happy with him and testify in favour of him in the
hereafter.

For sure, all the wonderful faculties given to men were not
for this insignificant worldly life, but for an everlasting
life of great significance.

Ona verilen butiin cihazat ve alat ve letaif, ondan sikayet
ederek hasirde onun aleyhinde sehadet edeceklerdir
ve davaci olacaklardr.

Eger kendini misafir bilse, misafir oldugu Zat-1 Kerim’in
izni dairesinde sermaye-i 6mriinii sarfetse, 6yle genis bir
daire icinde uzun bir hayat-1 ebediye icin gtizel calisir
ve teneffis edip istirahat eder.

Sonra, a’la-y1 illiyyine kadar gidebilir.

Hem de bu insana verilen buitiin cihazat ve alat, ondan
memnun olarak ahirette lehinde sehadet ederler.

Evet insana verilen biitiin cihazat-1 acibe, bu
ehemmiyetsiz hayat-1 diinyeviye icin degil; belki, pek
ehemmiyetli bir hayat-1 bakiye icin verilmisler.
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For if we compare man with the animals, we see that
man is very rich in regard to faculties and members,

a hundred times more so than the animals.

But in the pleasures of worldly life and in animal life he
falls a hundred times lower.

For in each pleasure he receives is a trace of pain.

The pains of the past and fears of the future and the pain
at each pleasure’s passing spoil the enjoyment to had
from them, and leave a trace in the pleasure.

But animals are not like that. They receive pleasure with
no pains.

They take enjoyment with no sorrow.

Neither the sorrows of the past cause them suffering,
nor the fears of the future distress them.

They live peacefully, and offer thanks to their Creator.

This means that if man, who is created on the most
excellent of patterns, restricts his thoughts to the life of
this world, although, in respect of capital he is a hundred
times higher than animals, he falls a hundred times lower
than a creature like a sparrow.

Ciinki insan1 hayvana nisbet etsek goriiyoruz ki: Insan,
cihazat ve alat itibariyle ¢ok zengindir.

Yz derece hayvandan daha ziyadedir.

Hayat-1 diinyeviye lezzetinde ve hayvani yasayisinda ytiz
derece asag@i diser.

Cunki her gordugti lezzetinde, bir elem izi vardir.

Gecmis zamanin elemleri ve gelecek zamanin korkulari
ve herbir lezzetin dahi elem-i zevali, onun zevklerini
bozuyor ve lezzetinde bir iz birakiyor.

Fakat hayvan 6yle degil. Elemsiz bir lezzet alir,

kedersiz bir zevk eder.

Ne gecmis zamanin elemleri onu incitir, ne de gelecek
zamanin korkulart onu tirkiitiir.

Rahatla yasar, yatar, Halikina stikreder.

Demek ahsen-i takvim suretinde yaratilan insan, hayat-1
diinyeviyeye hasr-1 fikr etse; yliz derece sermayece
hayvandan yiiksek oldugu halde, yiiz derece serce kusu
gibi bir hayvandan asag@: diiser.
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I explained this fact in another place by means of a
comparison.

It is related to this, so I shall repeat it here. It was like
this:

A man gave one of his servants ten pieces of gold and
told him to have a suit of clothes made in a particular
cloth.

Baska bir yerde bir temsil ile bu hakikati beyan
etmistim.

Minasebet geldi, yine o temsili tekrar ediyorum. Soyle
ki:

Bir adam, bir hizmetkarina on altun verip “Mahsus
bir kumastan bir kat elbise yaptir” emreder.



Then to a second one, he gave a thousand pieces of gold,
and putting in the servant’s pocket a note on which
certain things were written, sent him to a market.

The first servant bought an excellent suit of the finest cloth
with the ten pieces of gold.

While the second servant did not use his head, and
looking at the first servant and not reading the account-
note in his pocket, he gave the thousand pieces of gold to
a shop keeper and asked for a suit of clothes.

The dishonest shopkeeper gave him a suit of the very
worst-quality cloth.

Ikincisine, bin altun verir, bir pusula icinde bazi seyler
yazili o hizmetkarin cebine koyar, bir pazara gonderir.

Evvelki hizmetkar on altun ile a’la kumastan miikemmel
bir elbise alir.

Ikinci hizmetkar, divanelik edip, evvelki hizmetkara bakip,
cebine konulan hesab pusulasini okumayarak bir
diikkanciya bin altun vererek bir kat elbise istedi.

insafsiz diikkanci da kumasin en ciiriigiinden bir kat
elbise verdi.
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Then the wretched servant returned to his lord and
received a severe reprimand and a terrible punishment.

Thus, even the most unintelligent will understand that the
thousand pieces of gold given the second servant were
not to buy a suit of clothes,

but for some important trade.

In just the same way, each of the immaterial members
and subtle faculties in man have expanded to a degree a
hundred times greater than that of the animals.

For example, consider faculties and members like man’s
eyes, which can discern all the degrees of beauty,

and his sense of taste, which can distinguish all the
varieties of the particular tastes of foods,

and his mind, which can penetrate to all the subtlest
points of reality, and

his heart, which yearns for every sort of perfection, and
then consider the extremely simple members of the
animals which have developed only one or two degrees.

There is just this difference, that in animals a member
particular to some function and special to a particular
species develops more.

O bedbaht hizmetkar, seyyidinin huzuruna geldi ve
siddetli bir te’dib gordi ve dehsetli bir azab ¢ekti.

Iste edna bir suuru olan anlar ki, ikinci hizmetkara verilen
bin altun, bir kat elbise almak icin degildir.

Belki miihim bir ticaret icindir.

Aynen onun gibi: Insandaki cihazat-1 maneviye ve
letaif-i insaniye ki, herbirisi hayvana nisbeten yiiz derece
inbisat etmis.

Mesela; glizelligin biitin meratibini farkeden insan goézii ve

taamlarin biitiin gesit cesit ezvak-1 mahsusalarini temyiz
eden insanin zaika-i lisaniyesi

ve hakaikin butiin inceliklerine niifuz eden insanin akli

ve kemalatin bitiin enva’ina miistak insanin kalbi gibi
sair cihazlari, aletleri nerede? Hayvanin pek basit yalniz
bir-iki mertebe inkisaf etmis aletleri nerede?

Yalniz su kadar fark var ki; hayvan, kendine has bir
amelde (minhasiran o hayvanda bir cihaz-1 mahsus)
ziyade inkisaf eder.
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But this development is particular.

The reason for man’s wealth in regard to faculties is this:
by reason of the mind and thought, man’s senses and
feelings have greatly developed and expanded.

And numerous emotions have come into being because
of the multiplicity of his needs.

And his senses have become extremely diverse.

And because of the comprehensiveness of his nature,
desires have appeared turned towards numerous aims.

And because he has numerous duties due to his nature,
his members and faculties have expanded greatly.

Fakat o inkisaf, hususidir.

Insanin cihazat cihetiyle zenginligi su sirdandir ki: Akil ve
fikir sebebiyle insanin hasseleri, duygulari fazla inkisaf ve
inbisat peyda etmistir.

Ve ihtiyacatin kesreti sebebiyle cok cesit cesit hissiyat
peyda olmustur.

Ve hassasiyeti cok tenevvii etmis.

Ve fitratin camiiyeti sebebiyle pek ¢cok makasida
miteveccih arzulara medar olmus.

Ve pek cok vazife-i fitriyesi bulundugu sebebiyle, alat ve
cihazati zivade inbisat peyda etmistir.



And since he has been created with a nature capable of
performing every sort of worship, he has been given
abilities which embrace the seeds of all perfections.

Thus, this great wealth in faculties and abundant capital
was certainly not given for procuring this temporary
worldly life.

Rather, man’s fundamental duty is to perform his
duties, which look to innumerable aims; and proclaim
his impotence, poverty, and faults in the form of
worship;

Ve ibadatin biitlin enva’ina miistaid bir fitratta yaratildigi
icin biitiitn kemalatin tohumlarina cami’ bir istidad
verilmistir.

Iste su derece cihazatca zenginlik ve sermayece kesret,
elbette ehemmiyetsiz muvakkat su hayat-1 diinyeviyenin
tahsili icin verilmemistir.

Belki soyle bir insanin vazife-i aslivesi, nihayetsiz
makasida miiteveccih vezaifini gortip, acz ve fakr ve
kusurunu ubudiyet suretinde ilan etmek
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and observing the glorifications of beings with a
universal eye, to bear witness to them;

and seeing the instances of the assistance of the Most
Merciful One, to offer thanks;

and gazing on the miracles of dominical power in beings,
to contemplate on them as objects from which lessons
may be drawn.

O man who worships this world, is the lover of worldly
life, and is heedless of the meaning of ‘the most excellent
of patterns’!

The Old Said saw the reality of worldly life in a vision.

It transformed him into the New Said. You too listen to it
in the form of a comparison:

I saw that [ was a traveller and was going on a long
journey; that is to say, [ was being sent.

The one who was my lord gradually gave me some of
the money from the sixty gold pieces he had allotted
me.

I spent them, and came to a hostel where there were
amusements of all kinds.

ve kiilli nazariyla mevcudatin tesbihatini misahede
ederek sehadet etmek

ve nimetler icinde imdadat-1 Rahmaniyeyi gorip
stikretmek

ve masnuatta kudret-i Rabbaniyenin mu’cizatini temasa
ederek nazar-1 ibretle tefekkiir etmektir.

Ey diinya-perest ve hayat-1 diinyeviyeye asik ve sirr-1
ahsen-i takvimden gafil insan!

Su hayat-1 diinyeviyenin hakikatim bir vakia-i
hayaliyede Eski Said gormiis.

Onu Yeni Said’e dondiirmis olan su vakia-i temsiliyeyi
dinle:

Gordum ki, ben bir yolcuyum. Uzun bir yola gidiyorum.
Yani gonderiliyorum.

Seyyidim olan zat, bana tahsis ettigi altmis altundan
tedricen birer miktar para veriyordu.

Ben de sarfedip pek eglenceli bir hana geldim.
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In one night in that hostel [ spent ten pieces of gold on
gambling, amusements, and the enjoyment of fame.

In the morning [ had no money left. Moreover | had done

no trade nor bought any goods for the place I was going.

All that remained to me from the money were sins and
pains, and from the amusements, wounds and sorrow.

While in that sorry state, a man suddenly appeared.

He said to me: “You have wasted all vour capitaland
deserve punishment.

You are going to your destination bankrupt and with
your hands empty.

But if you have any sense, the door of repentance is
open.

When you receive the fifteen pieces of gold that remain to
you, keep half of them in reserve.

That is, obtain the things necessary for you in the place
where you are going.”

[ looked, my soul did not agree to this.

O handa bir gece iginde on altunu kumara mumara,
eglencelere ve sohret-perestlik yoluna sarfettim.

Sabahleyin elimde hig bir para kalmad:. Bir ticaret
edemedim. Gidece@im yer icin bir mal alamadim.

Yalniz o paradan bana kalan elemler, giinahlar ve
eglencelerden gelen varalar, bereler, kederler benim
elimde kalmusti.

Birden ben o hazin halette iken orada bir adam peyda
oldu.

Bana dedi: “Biitlin biitlin sermayeni zayi’ ettin. Tokata
da miistehak oldun.

Gidecegin yere de miiflis olarak elin bos gideceksin.
Fakat aklin varsa, tovbe kapist aciktir.

Bundan sonra sana verilecek baki kalan onbes altundan
her eline gectikge yarisini ihtiyaten muhafaza et.

Yani gidecegin yerde sana lazim olacak bazi seyleri al.”

Baktim nefsim razi olmuyor.
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So he said: “A third, then.” My soul still did not obey
him. Then he said: “A quarter.”

My soul could not give up the habits to which it was
addicted, so the man

angrily turned his back on me and left. Suddenly, the
scene changed.

[ was in a train in a tunnel, which was travelling fast as
though downwards vertically.

I took fright. But what could I do, there was no escape
anywhere.

Strangely, attractive flowers and enticing fruits appeared
on both sides of the train.

And [, like the foolish and inexperienced, looked at
them and stretching out my hand, tried to pick them.

But they were covered in thorns and tore at my hands
when I touched them making them bleed.

With the movement of the train, my hands were
lacerated at being parted from them. They cost me
much.

“Ucte birisini” dedi. Ona da nefsim itaat etmedi. Sonra
“Dortte birisini” dedi.

Baktim nefsim miibtela oldugu adetini terkedemiyor.
O adam hiddetle ytiziint cevirdi gitti. Birden o hal degisti.

Baktim ki; ben, tiinel icinde sukut eder gibi bir siir’atle
giden bir simendifer igindeyim.

Telas ettim. Fakat ne care ki, hic bir tarafa kagilmaz.

Garaibden olarak o simendiferin iki tarafinda pek
cazibedar cicekler, leziz meyveler gortinliyordu.

Ben de akilsi1z acemiler gibi onlara bakip elimi uzattim. O
cicekleri koparmak, o meyveleri almak icin caligtim.

Fakat o cicekler ve meyveler, dikenli mikenli,
miulakatinda elime batiyor, kanatiyor.

Simendiferin gitmesiyle miifarakatindan elimi
parcaliyorlar, bana pek pahali diistiyorlardi.
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Suddenly a porter on the train said: “Give me five kurush
and [ shall give you as much of the flowers and fruits as
you want.

Birden simendiferdeki bir hademe dedi: “Bes kurus ver,
sana o cicek ve meyvelerden istedigin kadar verecegim.



You are caused the loss of a hundred kurush with your
hands being torn, rather than five kurush.

Also there is a penalty; you cannot pick them without
permission.”

In distress I put my head out of the window and looked
ahead to see when the tunnel would end.

[ saw that in place of the tunnel’s entrance were
numerous holes.

People were being thrown into them from the long
train.

[ saw a hole opposite me. On either side of it was a
gravestone. | looked in amazement.

I saw that written on one of the gravestones was the name
SAID.

In my bewilderment and anxiety | exclaimed: “Alas!/”

Then suddenly I heard the voice of the man who had
given me advice at the door of the hostel.

Bes kurus yerine elin parcalanmasiyla yiz kurus zarar
ediyorsun.

Hem de ceza var, izinsiz koparamazsin.”

Birden sikintidan ne vakit ttinel bitecek diye basimi ¢ikarip
ilerivye baktim.

Gordim ki, tiinel kapisi yerine cok delikler goriintiyor.
O uzun simendiferden o deliklere adamlar atiliyorlar.

Bana mukabil bir delik gérdum. Iki tarafinda iki mezar
tas: dikilmis. Merak ile dikkat ettim.

O mezar taginda biiyik harflerle “Said” ismi yazilmis
gordim.

Teessiif ve hayretimden “Eyvah’/” dedim.

Birden o han kapisinda bana nasihat eden zatin sesini
isittim.

#54

He asked: “Have you come to your senses?” | replied:
“Yes, but it is too late now.” So he said: “Repent and
place your trust in God.” I replied that [ would.

Then I awoke and saw myself as the New Said; the Old
Said had disappeared.

So, that was the vision. May God cause good to come of
it! I shall interpret one or two parts of it, then you can
interpret the rest for yourself.

The journey was the journey which passes from the
World of Spirits, through the mother’s womb, youth,
old age, the grave, the Intermediate Realm, the
resurrection, and the Bridge of Sirat fowards eternity.

The sixty pieces of gold were the sixty years of life. |
reckoned [ saw the vision when I was forty-five years
old.

I had nothing to guarantee it, but a sincere student of the
All-Wise Qur’an advised me to spend half of the fifteen
that remained to me on the hereafter.

The hostel for me was Istanbul.

Dedi: “Aklin basina geldi mi?” Dedim: “Evet geldi fakat
kuvvet kalmadi, care yok.” Dedi: “Tovbe et, tevekkiil
et.” Dedim: “Ettim!”

Ayildim.. Eski Said kaybolmus. Yeni Said olarak
kendimi gérdiim.

Iste o vakia-i hayaliyeyi, -Allah hayr etsin- bir-iki kismni
ben tabir edeceg@im, sair cihetleri sen kendin tabir et.

O yolculuk ise; alem-i ervahtan, rahm-1 maderden,
genglikten, ihtiyarliktan, kabirden, berzahtan, hasirden,
kopriiden gecen ebed-iil 4bad tarafina bir yolculuktur.

O altmis altun ise, altmis sene 6murdur ki; bu vakiayt
gordiugum vakit kendimi kirkbes yasinda tahmin
edivordum.

Senedim yok, fakat baki kalan onbesinden yarisini ahirete
sarfetmek i¢in Kur’an-1 Hakim’in halis bir tilmizi beni
irsad etti.

O han ise, benim icin Istanbul imis.
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The train was time, and each year a carriage. As for the
tunnel, it was the life of this world.

The thorny flowers and fruits were illicit pleasures and
forbidden amusements

which cause pain while indulging in them on thinking of
their passing, and on separation lacerate the heart,
making it bleed.

They also cause a punishment to be inflicted.

O simendifer ise, zamandir. Herbir yil bir vagondur. O
ttinel ise, hayat-1 diinyeviyedir.

O dikenli cicekler ve meyveler ise, lezaiz-i namesruadir
ve lehviyat-1 muharremedir Kki;

mililédkat esnasinda tasavvur-u zevaldeki elem, kalbi
kanatiyor. Miifarakatinda parcaliyor.

Cezayi dahi cektiriyor.



The porter on the train told me to give him five kurush so
that he would give me as many as [ wanted.

The meaning of this is as follows: the pleasures and
enjoyment man receives through licit striving within
the sphere of what is lawful are sufficient for him.

No need remains to enter the unlawful. You may
interpret the rest for yourself.

Simendifer hademesi demisti: “Bes kurus ver, onlardan
istedigin kadar verecegim.”

Onun tabiri sudur ki: Insanin helal sa’viyle mesru
dairede gordugl zevkler, lezzetler, keyfine kafidir.

Harama girmeye ihtiyag birakmaz. Sair kisimlari sen
tabir edebilirsin...

#56

FOURTH REMARK

Man resembles a delicate and petted child in the
universe.

There is a great strength in his weakness and great
power in his impotence.

For it is through the strength of his weakness and power
of his impotence that beings have been subjected to
him.

If man understands his weakness and offers supplications
verbally and by state and conduct, and recognizes his
impotence and seeks help,

since he has offered thanks by exhibiting them, he
achieves his aims and his desires are subjugated to him
in a way far exceeding what he could achieve with his
own power.

Only, he sometimes wrongly attributes to his own power
the attainment of a wish that has been obtained for him
through the supplications offered by the tongue of his
disposition.

For example, the strength in the weakness of a chick
causes the mother hen to attack a lion.

DORDUNCU NUKTE

Insan su kainat icinde pek nazik ve nazenin bir cocuga
benzer.

Za’finda blyik bir kuvvet ve aczinde buiylk bir kudret
vardir.

Cunki o za’fin kuvvetiyle ve aczin kudretiyledir ki, su
mevcudat ona miisahhar olmus.

Eger insan za’fin1 anlayip, kalen, halen, tavren dua etse
ve aczini bilip istimdad eylese;

o teshirin siikriinti eda ile beraber matlubuna 6yle
muvaffak olur ve maksadlari ona 6yle miisahhar olur ki,
iktidar-1 zatisiyle onun 6sr-i mi’sarina muvaffak olamaz.

Yalniz bazi vakit lisan-1 hal duasiyla hasil olan bir
matlubunu yanlis olarak kendi iktidarina hamleder.

Mesela: Tavugun vavrusunun za’'findaki kuvvet, tavagu
arslana saldirtir.
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And its newly-born lion cub subjugates to itself the

savage and hungry lioness, leaving the mother hungry
and the cub full.

See this strength in weakness and manifestation of
Divine mercy, which are worthy of notice!

Just as through crying or asking or looking unhappy, a
child subjugates the strong to himself, and is so successful
in getting what he wants that he could not obtain one
thousandth of it with a thousand times his own strength.

That is to say, since weakness and impotence excite
compassion and a sense of protection towards him, the
child can subjugate heroes to himself with his tiny finger.

Now, should such a child with foolish conceit deny the
compassion and accuse the protection saying: “I
subjugate these with my own strength”, of course he will
receive a slap.

Yeni diinyaya gelen arslanin yavrusu, o canavar ve ag
arslani kendine miisahhar edip onu a¢ birakip kendi tok
oluyor.

Iste cay-1 dikkat, za’ftaki bir kuvvet ve sdyan-1 temasa
bir cilve-i rahmet...

Nasilki nazdar bir cocuk aglamasiyla, ya istemesiyle, ya
hazin haliyle matlublarina 6éyle muvaffak olur ve éyle
kaviler ona muisahhar olurlar ki; o matlublardan binden
birisine bin defa kuvvetgigiyle yetisemez.

Demek za’f u acz, onun hakkinda sefkat ve himayeti
tahrik ettikleri icin kiicliciik parmagiyla kahramanlari
kendine miisahhar eder.

Simdi boyle bir cocuk, o sefkati inkar etmek ve o
himayeti ittiham etmek suretiyle ahmakane bir gurur ile
“Ben kuvvetimle bunlar teshir ediyorum” dese, elbette bir
tokat yiyecektir.
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In the same way, if, like Qarun, man says: / have been
given it on account of the knowledge I have,

Quran, 28:78.

that is, “/ gained this through my own knowledge and my
own power”

in a way that demonstrates ingratitude

and denies his Creator’s mercy

and accuses His wisdom,

he will of course deserve a punishing blow.

This means that man’s domination and human
advances and the attainments of civilization, which are
to be observed,

have been made subject to him not through his
attracting them or conquering them or through
combat, but due to his weakness.

He has been assisted because of his impotence.

They have been bestowed on him due to his
indigence.

He has been inspired with them due to his ignorance.

They have been given him due to his need.

Iste insan dahi Halikinin rahmetini inkar ve hikmetini
itttham edecek bir tarzda kiifran-1 nimet suretinde Karun
gibi

i . ss 1.5
e o axg,l )

yani: “Ben kendi ilmimle, kendi iktidarimla kazandim”
dese, elbette sille-i azaba kendini miistehak eder.

Demek su meshud saltanat-1 insaniyet ve terakkiyat-1
beseriye ve kemalat-1 medeniyet;

celb ile degil, galebe ile degil, cidal ile degil, belki ona
onun za’fi icin teshir edilmis,

onun aczi icin ona muavenet edilmis,

onun fakri icin ona ihsan edilmis,

onun cehli icin ona ilham edilmis,

onun ihtiyact icin ona ikram edilmis.
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And the reason for his domination is not strength and
the power of knowledge, but the compassion and
clemency of the Sustainer and Divine mercy and
wisdom: they have subjugated things to him.

Yes, what clothes man, who is defeated by vermin like
eveless scorpions and legless snakes, in silk from a tiny
worm and feeds him honey from a poisonous insect

is not his own power, but the subjugation of the
Sustainer and the bestowal of the Most Merciful,
which are the fruits of his weakness.

O man! Since the reality of the matter is thus, give up
egotism and arrogance.

With the tongue of seeking help proclaim your impotence
and weakness at the Divine Court, and with the tongue
of entreaty and supplication, your poverty and need.

Show that you are His slave. Say: God is enough for us,
for He is the Best Disposer of Affairs,and rise in degree.
Quran, 3:173.

Ve o saltanatin sebebi, kuvvet ve iktidar-1 ilmi degil,
belki sefkat ve re’fet-i Rabbaniye ve rahmet ve
hikmet-i llahiyedir ki; esyay1 ona teshir etmistir.

Evet, bir gozstiz akrep ve ayaksiz bir yilan gibi haserata
maglub olan insana, bir kiiclik kurttan ipegi giydiren ve
zehirli bir bocekten bali yediren;

onun iktidar1 degil, belki onun za’finin semeresi olan
teshir-i Rabbani ve ikram-1 Rahmanidir.

Ey insan! Madem hakikat boyledir; gururu ve enaniyeti
birak.

Uluhiyetin dergahinda acz u za’fini, istimdad lisanwyla;
fakr u hacatini, tazarru’ ve dua lisaniylailan et

ve abd oldugunu goster. Ve
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de, yiiksel.
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Also, do not say: “I am nothing. What importance do |
have that the universe should purposefully be made
subject to me by an Absolutely All-Wise One, and
universal thanks required of me?”

Because for sure you are as though nothing with
respect to your soul and form,

but from the point of view of duty and rank, you are an
observant spectator of this majestic universe,

Hem deme ki: “Ben higim; ne ehemmiyetim var ki, bu
kainat bir Hakim-i Mutlak tarafindan kasdi olarak bana
teshir edilsin, benden bir siikr-ii kiilli istenilsin?”

Cunki sen cendan, nefsin ve suretin itibariyle hic
hitkmiindesin.

Fakat vazife ve mertebe noktasinda, sen su hasmetli
kainatin dikkatli bir seyircisi,



an eloquent, articulate tongue of these beings so full
of wisdom,

a discerning reader of this book of the universe,

a supervisor of these creatures full of wonder at their
glorifications,

and like a foreman of these beings full of respect for their
worship.

Yes, O man! In regard to your vegetable physical being
and animal soul, you are a tiny particle, a contemptible
atom, a needy creature, a weak animal, who, tossed on
the awesome waves of the flood of beings, is
departing.

su hikmetli mevcudatin belagatl bir lisan-1 natiki

ve su kitab-1 dlemin anlayish bir miitalaacisi

ve su tesbih eden mahlukatin hayretli bir nazin

ve su ibadet eden masnuatin hiirmetli bir ustabasisi
htikmiindesin.

Evet ey insan! Sen, nebati cismaniyetin cihetiyle ve
hayvani nefsin itibariyle; sagir bir ctiz, hakir bir cliz'1, fakir
bir mahluk, zaif bir hayvansin ki; bttiin dehsetli
mevcudat-1 seyyalenin dalgalan icinde calkanip
gidiyorsun.
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But being perfected through the light of belief, which
comprises the radiance of Divine love,

and through the training of Islam, which is enlightened,
in regard to humanity

and servitude to God, you are a king, and a universal
within particularity,

and within your insignificance, a world,

and within your contemptibility, a supervisor of such
high rank and extensive sphere that you can say:

“My Compassionate Sustainer has made the world a
house for me,

the sun and moon lamps for it, and the spring, a bunch
of flowers for me,

and summer, a table of bounties, and the animals, He has
made my servants.

And He has made plants the decorated furnishings of my
house.”

To conclude: If you heed Satan and your soul, you will
fall to the lowest of the low.

But if you heed Truth and the Qur’an, you will rise to
the highest of the high and become the Most Excellent
Pattern of the universe.

Fakat muhabbet-i llahivenin zivasini tazammun eden
imanin nuruyla

miinevver olan Islamiyetin terbiyesiyle tekemmiil
edip; insaniyet cihetinde,

abdiyetin icinde bir sultansin ve ciiz’iyetin icinde bir
kullisin,

kiictikligiin iginde bir dlemsin

ve hakaretin icinde 6yle makamin buyiik ve daire-i
nezaretin genis bir nazirsin ki, diyebilirsin:

“Benim Rabb-1 Rahim’im diinyay1 bana bir hane
vapti.

Ay ve giinesi, o haneme bir lamba; ve bahari, bir deste
gl;

ve yazi, bir sofra-i nimet; ve hayvani, bana hizmetkéar
vapti.

Ve nebatati, o hanemin zinetli levazimati yapmustir.”

Netice-i kelam: Sen eger nefis ve seytam dinlersen,
esfel-i safiline dusersin.

Eger Hak ve Kur’an’1 dinlersen, a’/a-yi illiyyvine cikar,
kainatin bir gizel takvimi olursun.
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FIFTH REMARK

Man has been sent to this world as an official and guest,
and has been given abilities of great significance.

And he has been entrusted with important duties in
accordance with those abilities.

In order to employ man in fulfilling those aims and duties,
powerful encouragement and severe threats have been
made.

We shall here summarize the fundamentals of worship
and of man’s duties, which we have explained at length
elsewhere,

so that the mystery of ‘the Most Excellent of Patterns’
may be understood.

On coming into the universe man has two aspects of
worship and being a slave of God’s.

One is worship and contemplation in the absence of the
Object of Worship.

The other is worship and supplication in His presence
and addressing Him directly.

First Aspect: It is to affirm submissively the sovereignty
of dominicality apparent in the universe and

BESINCI NUKTE

Insan, su dinyaya bir memur ve misafir olarak
gonderilmis, cok ehemmiyetli istidad ona verilmis.

Ve o istidadata gore ehemmiyetli vazifeler tevdi
edilmis.

Ve insani, o gayeye ve o vazifelere calistirmak icin, siddetli
tesvikler ve dehsetli tehdidler edilmis.

Bagka yerde izah ettigimiz vazife-i insaniyetin ve
ubudiyetin esasatini surada icmal edecegiz.

Ta ki, “ahsen-i takvim” sirr1 anlagilsin.

Iste insan, su kainata geldikten sonra “iki cihet ile”
ubudiyeti var:

Bir ciheti; gaibane bir surette bir ubudiyeti, bir tefekkiirii
var.

Digeri; hazirane, muhataba suretinde bir ubudiyeti, bir
muinacati vardir.

Birinci vecih sudur ki: Kainatta gortinen saltanat-1
rububiyeti, ifaatkdrane tasdik edip



to observe its perfections and virtues in wonder.

kemalatina ve mehasinine hayretkarane nezaretidir.
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Then it is to proclaim and herald the unique arts which
consist of the inscriptions of the Sacred Divine
Names and to display them to others.

Then it is to weigh on the scales of perception the
jewels of the dominical Names, which are all like hidden
spiritual treasures;

it is to appreciatively affirm their value with the
discerning heart.

Then it is to study and ponder over in wonder the pages
of beings and /eaves of the earth and sky, which are like
missives of the pen of power.

Then through beholding admiringly the adornment
and subtle arts in beings, it is to feel love for knowledge of
their All-Beauteous Creator,

and to yearn to ascend to the presence of their All-
Perfect Maker and to receive His favours.

Sonra, esma-i kudsiye-i ilahiyenin nukuslarindan
ibaret olan bedi’ san’atlari, birbirinin nazar-1 ibretlerine
gosterip dellallik ve ilanciliktir.

Sonra, herbiri birer gizli hazine-i maneviye hiikmiinde
olan esma-i Rabbaniyenin cevherlerini idrak terazisiyle
tartmak,

kalbin kiymet-sinashgi ile takdirkarane kiymet
vermektir.

Sonra, kalem-i kudretin mektubat1 hiikmiinde olan
mevcudat sahifelerini, arz ve sema vapraklarint mitalaa
edip hayretkarane tefekkiirdiir.

Sonra, su mevcudattaki zinetleri ve latif san’atlart
istihsankarane temasa etmekle onlarin Fatir-1
Zilcemal’inin marifetine muhabbet etmek

ve onlarin Sani’-i Zilkemal’inin huzuruna ctkmaga ve
iltifatina mazhar olmaya bir istiyaktir.
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Second Aspect: This is the station of presence and
address wherein man passes from the work to the
producer of the work

and he sees that an All-Beauteous Maker wants to
make himself known and acquainted through the
miracles of His art,

and he responds with knowledge and belief.

Then he sees that an All-Compassionate Sustainer
wants to make himself loved through the fine fruits of His
mercy.

So confining his love and worship to Him, he makes
himself love Him.

Then he sees that an All-Generous Bestower is
nurturing him with the delights of bounties material and
immaterial,

and in return he offers Him thanks and praise with
his actions, conduct, words, and as far as he can, with all
his senses and faculties.

Then he sees that an All-Beauteous and Glorious One is
announcing His tremendousness and perfections, and
glory and beauty in the mirrors of these beings, and is
drawing attentive gazes to them.

Ikinci Vecih, huzur ve hitab makamidir ki; eserden
muessire gecer, gorlr Ki:

Bir Sani’-i Ziilcelal, kendi san’atinin mu’cizeleri ile
kendini tanittirmak ve bildirmek ister.

O da iman ile, marifet ile mukabele eder.

Sonra gorur ki: Bir Rabb-1 Rahim, rahmetinin giizel
meyveleriyle kendini sevdirmek ister.

O da ona hasr-1 muhabbetle, tahsis-i taabbtidle kendini
ona sevdirir.

Sonra goruyor ki: Bir Miin’im-i Kerim, maddi ve manevi
nimetlerin lezizleriyle onu perverde ediyor.

O da ona mukabil; fiiliyle, haliyle, kaliyle, hatta elinden
gelse biitin hasseleri ile, cihazati ile siikiir ve hamd i
sena eder.

Sonra goruyor ki: Bir Celil-i Cemil, su mevcudatin
ayinelerinde kibriva ve kemalini ve celal ve cemalini
izhar edip nazar-1 dikkati celbediyor.
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So in response he declares: “God is Most Great! Glory
be to God!”, and in humility prostrates in love and
wonder.

Then he sees that a Possessor of Absolute Riches is
displaying His boundless wealth and treasuries amid an
absolute munificence.

O da ona mukabil: “Allahii Ekber, Stibhanallah”
deyip, mahvivet icinde hayret ve muhabbet ile secde eder.

Sonra goruyor ki: Bir Ganiyy-i Mutlak, bir sehavet-i
mutlak icinde nihayetsiz servetini, hazinelerini gosteriyor.



So in response, exalting and praising Him, he entreats
and asks for them, expressing his utter need.

Then he sees that the All-Glorious Creator has made
the face of the earth like an exhibition and displayed on
it all His antique works of art.

So in response he exclaims in appreciation: “What
wonders God has willed!”, and in admiration: “What
blessings God has bestowed!”, and in wonder:
“Glory be to God!”, and in astonishment: “God is Most
Great!”

O da ona mukabil, ta’zim ve sena icinde kemal-i iftikar
ile sual eder ve ister.

Sonra goruyor ki: O Fatir-1 Ziilcelal, yeryliziini bir
sergi hitkmiinde yapmis. Biitiin antika san’atlarini orada
teshir ediyor.

O da ona mukabil: “Masaallah” diyerek takdir ile,
“Barekallah” diyerek tahsin ile, “Stibhanallah” diyerek
hayret ile, “Allahti Ekber” diyerek istihsan ile mukabele
eder.

#66

Then he sees that in His palace of the universe a Single
One of Unity has struck seals of unity on all beings with
His inimitable signature, and with His stamps, signets, and
cyphers particular to Him;

that He inscribes the signs of His unity; and planting the
banner of unity in every region of the world, He
proclaims His dominicality.

And he responds with assent, belief, submission,
worship, and affirmation of His unity.

Thus, through worship and contemplation of this kind
he becomes a true man.

He shows that he is on the Most Excellent of Patterns.

Through the auspiciousness of belief he becomes a
reliable vicegerent of the earth worthy of bearing the
Trust.

O heedless man created on the Most Excellent of
Patterns, who, through the misuse of his will is
descending to the lowest of the low! Listen to me!

Sonra goruyor ki: Bir Vahid-i Ehad, su kéinat sarayinda
taklid edilmez sikkeleriyle, ona mahsus hatemleriyle, ona
miinhasir turralariyla, ona has fermanlariyla butiin
mevcudata damga-i vahdet koyuyor

ve tevhidin ayatini naksediyor. Ve &fak-1 dlemin aktarinda
vahdaniyetin bayragimi dikiyor ve rububiyetini ilan
ediyor.

O da ona mukabil; tasdik ile, iman ile, tevhid ile, iz’an
ile, sehadet ile, ubudiyet ile mukabele eder.

Iste bu cesit ibadat ve tefekkiiratla hakiki insan olur,

ahsen-i takvimde oldugunu gosterir.

Imanin yiimniiyle emanete layik, emin bir halife-i arz
olur.

Ey ahsen-i takvimde yaratilan ve sii’-i ihtivariyla esfel-i
safilin tarafina giden insan-1 gafil! Beni dinle.
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In the heedlessness induced by the intoxication of
vouth I, like you, thought the world was fine and lovely.

Then the moment I awoke in the morning of old age, |
saw how ugly was the world’s face that was not turned
towards the hereafter, which I had previously imagined to
be beautiful.

To see this and how beautiful was its true face, which
looks to the hereafter, you may refer to the two
‘Signboards’ in the Second Station of the Seventeenth
Word, and see for yourself.

The First Signboard depicts the reality of the world of the
people of neglect, which long ago, like the people of
misguidance, | saw through the veil of heedlessness, but
without being intoxicated.

The Second Signboard indicates the reality of the worlds
of the people of guidance.

[ left it in the form it was written long ago. It resembles
poetry, but it is not truly that...

Ben de senin gibi genclik sarhosluguyla gaflet icinde
diinyay1 hos ve gtizel gordiigim halde,

genclik sarhoslugundan ihtiyarlik sabahinda ayildigim
dakikada, o glizel zannettigim ahirete miiteveccih
olmayan diinyanin yiiziini nasil ¢irkin gordigimu

ve ahirete bakan hakiki yiizii ne kadar gtizel oldugunu,
Onyedinci S6z’tin Ikinci Makaminin 219-220'nci
sahifelerinde yazilan iki levha-i hakikate bak, sen de gor:

Birinci Levha: Ehl-i dalalet gibi, fakat sarhos olmadan
gaflet perdesiyle eskiden gordigim ehl-i gaflet diinyasinin
hakikatini tasvir eder.

Ikinci Levha: Ehl-i hidayet ve huzurun hakikat-1
dinyalarina isaret eder.

Eskiden ne tarzda yazilmis, o tarzda biraktim. Siire
benzer, fakat siir degillerdir.
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which You have taught us; indeed You are All-Knowing,
All-Wise.
Quran, 2:32.
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O My Sustainer! Expand for me my breast * Make easy
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Muhammadan essence, the Sun in the skies of mysteries
and manifestation of lights, the centre of the orbit of glory
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reveal to me all hidden secrets, O Ever- Living and Self-

Subsistent One! O Ever-Livi d Self-Subsistent One! O 7 ¢< \~ ?;S°’ ¥ 2 S
ubsistent One ver-Living and Self-Subsistent One \-3 i \.3 . "N 5 J \j 4 \_) ;

Ever- Living and Self-Subsistent One! And grant mercy to

me and to my companions and to the people of belief AT /o\ s 3z b 2252 22 5 = b; dz
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be to God, the Sustainer of All the Worlds.



