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Foreword

This guide for the youth was printed with the new
alphabet and also published with the old (Ottoman)
alphabet in Isparta and the government and the police
department did not interfere with it

and it’s being studied on and spread everywhere with
enthusiasm show that :

This guide is very beneficial for the nation especially for
the young generation.

Although the chief of police department in Ankara
questioned the sentence in the fifty second page, eighth
line “it is necessary to open a small study center of Light
in every neighbourhood if possible” without reading the
sentence in the fifth line, “due to government’s permission
to open private schools for religious education”.

But he understood the true situation and did not prevent
it’s publishing.

Although “the Point on He” is profound, not everybody
immediately can understand.

However that subtle point turn into pieces the foundation
stone of the Naturalists and unbelievers

and it is astaunding many stubborn philosophers and
introduced to many of them the belief

and through the key of spiritual travel in the universe of
similitude which is opened with the key of that subtle
pointa cinema of the other world has been observed
“with the certainty of vision”.

However it was not published because it was too fine.

Bediuzzaman Said Nursi.

Onsoz
Bu Genglik Rehberi, yeni harfle basildigi gibi, eski harfle

Isparta'da dahi teksir edilip, hiik(imetin ve zabitanin
ilismemesi

ve her tarafta istivakla okunmasi ve intisar1 gésteriyor ki;
bu Rehber'in millete, hususan genglere cok menfaati var.

Yalniz Ankara'nin emniyet mudtira elliikinci sahifede
besinci satirinda "dini tedrisat icin hususi dershaneler
acllmaga izin verilmesine binaen" ctimlesini okumadan,
sekizinci satirdaki "miimkiin oldugu kadar her yerde kictik
birer dershane-i Nuriye agmak lazimdir" ctimlesine
ilismisti.

Demek sonra hakikatini anlamis ki, daha intisarina mani'
olmadu.

"Huwve Niiktesi" gerci derindir, herkes birden kavramaz.

Fakat o ntikte, tabiiyyunun ve ehl-i kiifriin temel tasini
parca parca ettigi gibi,

muannid feylesoflar1 hayretler icinde birakip coklarini
imana getirmis.

Hem o niikte anahtarniyla acilan dlem-i misaldeki seyahat-1
maneviye miftahi ile, &hiretin bir sinemasi "aynelyakin"
gorilmis.

Fakat cok ince olmasindan nesredilmedi.

Bedilizzaman Said Nursi
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The First Word

Bismillah, “In the Name of God,” is the start of all things
good.

We too shall start with it.

Know, O my soul! Just as this blessed phrase is a mark of
Islam, so too it is constantly recited by all beings through
their tongues of disposition.

If you want to know what an inexhaustible strength, what
an unending source of bounty is Bismillah, listen to the
following story which is in the form of a comparison.

Birinci So6z
Bismillah her hayrin bagidir.

Biz dahi basta ona baslariz.

Bil ey nefsim! Su miibarek kelime Islam nisan: oldugu gibi
bilitin mevcudatin lisan-1 haliyle vird-i zebanidir.

Bismillah ne buyiik tiikenmez bir kuvvet, ne ¢ok bitmez bir
bereket oldugunu anlamak istersen su temsili hikayecige
bak, dinle.



It goes like this: Someone who makes a journey through
the deserts of Arabia has to travel in the name of a tribal
chief and enter under his protection,

for in this way he may be saved from the assaults of
bandits and secure his needs.

On his own he will perish in the face of innumerable
enemies and needs.

And so, two men went on such a journey and entered the
desert.

One of them was modest and humble, the other proud
and conceited.

The humble man assumed the name of a tribal chief,
while the proud man did not.

The first travelled safely wherever he went.

If he encountered bandits, he said: “I am travelling in the
name of such-and-such tribal leader,” and they did not
molest him.

If he enters a tent, he was treated respectfully due to the
name.

But the proud man suffered indescribable calamities
throughout his journey.

He both trembled before everything and begged from
everything.

He was abased and became an object of scorn.

My proud soul! You are the traveller, and this world is a
desert.

Soyle ki: Bedevi Arap collerinde seyahat eden adama
gerektir ki bir kabile reisinin ismini alsin ve himayesine
girsin,

ta sakilerin serrinden kurtulup hacatini tedarik edebilsin.

Yoksa tek basiyla hadsiz diisman ve ihtiyacatina karsi
perisan olacaktir.

Iste boyle bir seyahat icin iki adam sahraya cikip
gidiyorlar.

Onlardan birisi mtitevazi idi, digeri magrur.
Miitevazii, bir reisin ismini aldi. Magrur, almadi.

Alanti, her yerde selametle gezdi.

Bir katiu’t-tarike rast gelse der: “Ben, filan reisin ismiyle
gezerim.” Saki def’olur, ilisemez.

Bir cadira girse o nam ile htirmet goriir.

Oteki magrur, biitiin seyahatinde éyle belalar ceker ki
tarif edilmez.

Daima titrer, daima dilencilik ederdi.

Hem zelil hem rezil oldu.

Iste ey magrur nefsim! Sen o seyyahsin. Su diinya ise bir
coldur.
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Your impotence and poverty have no limit,
and your enemies and needs are endless.

Since it is thus, take the name of the Pre-Eternal Ruler
and Post-Eternal Lord of the desert

and be saved from begging before the whole universe
and trembling before every event.

Yes, this phrase is a treasury so blessed that

your infinite impotence and poverty bind you to an
infinite power and mercy;

it makes your impotence and poverty a most acceptable
intercessor at the Court of One All-Powerful and
Compassionate.

The person who acts saying, “In the Name of God,”
resembles someone who enrolls in the army. He acts in
the name of the government;

he has fear of no one; he speaks, performs every matter,
and withstands everything in the name of the law and the
name of the government.

Aczin ve fakrin hadsizdir.
Dusmanin, hacatin nihayetsizdir.

Madem 6yledir, su sahranin Malik-i Ebedi’si ve Hakim-i
Ezel{’sinin ismini al.

Ta biitin kainatin dilenciliginden ve her hadisatin -
karsisinda titremeden kurtulasin.

Evet, bu kelime 6yle miibarek bir definedir ki

senin nihayetsiz aczin ve fakrin, seni nihayetsiz kudrete,
rahmete rabtedip

Kadir-i Rahim’in dergahinda aczi, fakri en makbul bir

sefaatci yapar.

Evet, bu kelime ile hareket eden, o adama benzer ki
askere kaydolur, devlet namina hareket eder.

Hicbir kimseden pervasi kalmaz. Kanun namina, devlet
namina der, her isi yapar, her seye karsi dayanir.



At the beginning we said that all beings say “In the Name
of God” through the tongue of disposition.

[s that so?

Indeed, it is so. If you were to see that a single person had
come and had driven all the inhabitants of a town to a
place by force and compelled them to work,

you would be certain that he had not acted in his own
name and through his own power,

but was a soldier, acting in the name of the government
and relying on the power of the king.

In the same way, all things act in the name of Almighty
God, for minute things like seeds and grains bear huge
trees on their heads; they raise loads like mountains.

That means all trees say: “In the Name of God,”

fill their hands from the treasury of mercy, and offer them
to us.

All gardens say: “In the Name of God,”

and become cauldrons from the kitchens of Divine power
in which are cooked numerous varieties of different
foods.

Basta demistik: Buitin mevcudat, lisan-1 hal ile Bismillah
der.

Oyle mi?

Evet, nasil ki gérsen, bir tek adam geldi, btitiin sehir
ahalisini cebren bir yere sevk etti ve cebren islerde
calistirdi.

Yakinen bilirsin; 0 adam kendi namiyla, kendi kuvvetiyle
hareket etmiyor.

Belki o, bir askerdir, devlet namina hareket eder, bir
padisah kuvvetine istinad eder.

Ovle de her sey, Cenab-1 Hakk’in namina hareket eder ki
zerrecikler gibi tohumlar, cekirdekler baslarinda koca
agaclar tasiyor, dag gibi yikleri kaldinyorlar.

Demek her bir agac, Bismillah der.

Hazine-i rahmet meyvelerinden ellerini dolduruyor, bizlere
tablacilik ediyor.

Her bir bostan, Bismillah der.

Matbaha-i kudretten bir kazan olur ki cesit cesit, pek cok
mubhtelif leziz taamlar, icinde beraber pisiriliyor.
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All blessed animals like cows, camels, sheep, and goats,
say: “In the Name of God,”

and produce springs of milk from the abundance of
mercy,

offering us a most delicate and pure food like the water of
life in the name of the Provider.

The roots and rootlets, soft as silk, of plants, trees, and
grasses say: “In the Name of God,”

and pierce and pass through hard rock and earth.

Mentioning the name of God, the name of the Most
Merciful, everything becomes subjected to them.

The roots spreading through hard rock and earth and
producing fruits as easily as the branches spread through
the air and produce fruits,

and the delicate green leaves retaining their moisture for
months in the face of extreme heat,

deal a slap in the mouths of Naturalists and jab a finger in
their blind eyes, saying:

“Even heat and hardness, in which you most trust, are
under a command.

For like the Staff of Moses, each of those silken rootlets
conform to the command of, And We said, O Moses,
strike the rock with your staff,* and split the rock.

* Qur’an, 2:60

Her bir inek, deve, koyun, keci gibi miibarek hayvanlar
Bismillah der.

Rahmet feyzinden bir siit cesmesi olur.

Bizlere Rezzak namina en latif, en nazif, ab-1 hayat gibi bir
giday1 takdim ediyorlar.

Her bir nebat ve agag ve otlarin ipek gibi yumusak kok
ve damarlari, Bismillah der.

Sert olan tas ve topragi deler, geger.

Allah namina, Rahman namina der, her sey ona
musahhar olur.

Evet, havada dallarin intisar1 ve meyve vermesi gibi o sert
tag ve topraktaki koklerin kemal-i suhuletle intisar etmesi
ve yer altinda yemis vermesi

hem siddet-i hararete kars1 aylarca nazik, yesil
yapraklarin yas kalmasi,

tabiiyyunun a@zina siddetle tokat vuruyor. Kor olasi
gozline parmagini sokuyor ve diyor ki:

En gtivendigin salabet ve hararet dahi emir tahtinda
hareket ediyorlar ki,

o ipek gibi yumusak damarlar, birer asa-y1 Musa (as) gibi
P B R T b
o Blan O o) Blas

emrine imtisal ederek taglari sakkeder.



And the delicate leaves fine as cigarette paper recite the
verse, O fire be coolness and peace™ against the heat of
the fire, each like the members of Abraham (UWP).

*Qur’an, 21:69

Since all things say: “In the Name of God,”

and bearing God’s bounties in God’s name, give them to
us,

we too should say: “In the Name of God.”

We should give in the name of God, and take in the
name of God.

Ve o sigara kagidi gibi ince nazenin yapraklar, birer aza-y1
Ibrahim (as) gibi ates sacan hararete karst

2l - - (Po- ¢ % Z\-
\.;Lj \ij djfj\.: \.3
ayetini okuyorlar.

Madem her sey manen Bismillah der.

Allah namina Allah’in nimetlerini getirip bizlere veriyorlar.

Biz dahi Bismillah demeliyiz.

Allah namina vermeliyiz, Allah namina almalyiz.
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And we should not take from heedless people who
neglect to give in God’s name.

Question: We give a price to people, who are like tray-
bearers.

So what price does God want, Who is the true owner?

The Answer: Yes, the price the True Bestower of
Bounties wants in return for those valuable bounties and
goods is three things:

one is remembrance, another is thanks, and the other is
reflection.

Saying, “In the Name of God” at the start is
remembrance,

and, “All praise be to God” at the end is thanks.

And perceiving and thinking of those bounties, which are
priceless wonders of art, being miracles of power of the
Unique and Eternally Besought One and gifts of His
mercy, is reflection.

However foolish it is to kiss the foot of a lowly man who
conveys to you the precious gift of a king and not to
recognize the gift’s owner,

it is a thousand times more foolish to praise and love the
apparent bestower of bounty and forget the True
Bestower of Bounties.

O my soul! If you do not wish to be foolish in that way,
give in God’s name, take in God’s name, begin in God’s
name, and act in God’s name. And that’s the matter in a
nutshell!

Oyle ise Allah namina vermeyen gafil insanlardan
almamaliyiz.

Sual: Tablaci hiitkmiinde olan insanlara bir fiyat veriyoruz.

Acaba asil mal sahibi olan Allah, ne fiyat istiyor?

Elcevap: Evet, o Miin’im-i Hakiki, bizden o kiymettar
nimetlere, mallara bedel istedigi fiyat ise tic seydir.

Biri zikir, biri siikir, biri fikirdir.
Basta Bismillah zikirdir.

Ahirde Elhamdiilillah siikiirdiir.

Ortada, bu kiymettar harika-i sanat olan nimetler Ehad-i
Samed’in mu’cize-i kudreti ve hediye-i rahmeti oldugunu
diisinmek ve derk etmek fikirdir.

Bir padisahin kiymettar bir hediyesini sana getiren bir
miskin adamin ayagini 6ptip hediye sahibini tanimamak
ne derece beléhet ise

oyle de zahiri min’imleri medih ve muhabbet edip
Miin’im-i Hakiki'yi unutmak, ondan bin derece daha
belahettir.

Ey nefis, boyle ebleh olmamak istersen Allah namina ver,
Allah namina al, Allah namina bagla, Allah namina isle.
Vesselam.
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The Second Station Of The
Thirteenth Word

In the Name of God, the Merciful, the Compassionate.

Oniiciincii So6ziin Ikinci Makam

ezl R A ey



[A conversation held with some young people who,
though surrounded by temptation, had not yet lost their
power of reason.]

Being assaulted by the deceptive, seductive amusements
of the present time, a group of young people were asking:
“How can we save our lives in the hereafter?”, and they
sought help from the Risale-i Nur.

So [ said the following to them in the name of the Risale-i
Nur:

The grave is there and no one can deny it.
Whether they want to or not, everyone must enter it.

And apart from the following “Three Ways”, there is no
other way it can be approached:

First Way: For those who believe, the grave is the door
to a world far better than this world.

(Cazibedar bir fitne icinde bulunan ve daha aklini
kaybetmeyen béazi genclerle bir muhaveredir.)

Bir kisim gengler tarafindan simdiki aldatici ve cazibedar
lehviyat ve hevesatin hiicumlari karsisinda “Ahiretimizi ne
sretle kurtaracagiz” diye, Risale-i Nur'dan meded
istediler.

Ben de Risale-i Nur'un sahs-1 ménevisi némina onlara
dedim ki:

Kabir var, hi¢ kimse inkar edemez.
Herkes ister istemez oraya girecek.

Ve oraya girmek icin de ti¢ tarzda “Ug Yol”dan baska yol
yok:

Birinci yol: O kabir, ehl-i iméan icin bu diinyadan daha
gtizel bir alemin kapisidir.
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Second Way: For those who believe in the hereafter, but
who approach it on the path of dissipation and
misguidance,

it is the door to a prison of solitary confinement, an
eternal dungeon, where they will be separated from all
their loved ones.

They will receive such treatment because although they
viewed it as such and believed in it, they did not act
accordingly.

Third Way: For the unbelievers and the misguided who
do not believe in the hereafter, it is the door to eternal
extinction.

That is to say, it is the gallows on which both themselves
and all those they love will be executed.

Since they think it is thus, that is exactly how they shall
experience it: as punishment.

These last two Ways are self-evident, they do not require
proof, they are plain for all to see.

Since the appointed hour is secret, and death may come
any time and cut off his head, and it does not differentiate
between young and old,

perpetually having such an awesome and serious matter
before him, unhappy man

will surely search for the means to deliver himself from
that eternal extinction, that infinite, endless solitary
confinement;

the means to transform the door of the grave into a door
opening on to an everlasting world, eternal happiness,
and a world of light. It will be a question for him that
looms as large as the world.

ikinci yol: Ahireti tasdik eden, fakat sefahet ve dalalette
gidenlere,

bir haps-i ebedi ve biitiin dostlarindan bir tecrid icinde bir
haps-i miinferid, yalniz basina bir hapis kapisidir.

Ovle gordiigt ve itikad ettigi ve inandig: gibi hareket
etmedigi icin 6yle muamele gorecek.

Uciincii yol: Abirete inanmayan ehl-i inkar ve dalalet
icin bir idam-1 ebedi kapisit...

Yéani: Hem kendisini, hem biitiin sevdiklerini idam edecek
bir daragacidir.

Ovle bildigi icin, cezasi olarak aynini gérecek.
Bu iki sik bedihidir, delil istemiyor, goz ile géruntir.

Médem ecel gizlidir; her vakit 6lim, basini kesmek icin
gelebiliyor ve geng ihtiyar fark: yoktur.

Elbette daima g6zl 6niinde 6yle biyiik dehsetli bir
mes'ele karsisinda bicare insan;

o idam-1 ebedi, o dipsiz, nihayetsiz haps-i mtinferidden
kurtulmak caresini aramak

ve kabir kapisini bir alem-i bakiye, bir saadet-i ebediyyeye
ve alem-i nura acilan bir kapiya kendi hakkinda ¢evirmek
hadisesi; o insanin diinya kadar bliyiik bir mes'elesidir.
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The certain fact of death, then, can only be approached in
these three ways, and one hundred and twenty-four

thousand veracious messengers —the prophets, in whose
hands

are miracles as signs of confirmation— have announced
that the three ways are as described above.

And, relying on their illuminations and visions, one
hundred and twenty-four million saints have confirmed
and set their signatures on the prophets’ tidings.

And innumerable exact scholars have proved it
rationally with their categorical proofs at the level of
certainty at the degree of knowledge.

One of these is the Risale-i Nur.

They have all unanimously declared it to be a ninety-nine
per cent certain probability, saying: “The only way to be
saved from extinction and eternal imprisonment, and be
directed towards eternal happiness, is through belief in
God and obedience to Him.”

If a person considers but does not heed the word of a
single messenger not to take a dangerous road on which
there is a one per cent danger of perishing, and takes it,

the anxiety at perishing he suffers will destroy even his
appetite for food.

Thus hundreds of thousands of veracious and verified
messengers announced that there is a one hundred per
cent probability that

misguidance and vice lead to the gallows of the grave,
ever before the eyes, and eternal solitary confinement,

and that there is a one hundred percent probability that
belief and worship remove those gallows, close the
solitary prison,

Bu kat'? hakikat, bu (¢ yol ile bulundugunda ve bu ti¢
yolun da mezkar ti¢ hakikat ile olacagini ihbar eden
ylzyirmidort bin muhbir-i sadik, ellerinde nisane-i tasdik
olan mu'cizeler bulunan enbiyalar

ve o enbiyalarin haber verdikleri ayni haberleri, kesf ve
zevk ve suhud ile tasdik eden ve imza basan ylzyirmidort
milyon evliyanin ayni hakikate sehadetleri

ve hadd Ui hesaba gelmeyen muhakkiklerin, kat'l
delilleriyle -o enbiya ve evliyanin verdikleri ayni haberleri-
aklen ilmelyakin derecesinde (*) isbat ettikleri

(*) Onlardan birisi Risale-i Nur'dur. Meydandadir.

ve yiizde doksandokuz ihtimal-i kat'i ile “/dam ve zindan-i
ebediden kurtulmak ve o yolu saadet-i ebediyeye
cevirmek, valniz iman ve itaat iledir... ” diye ittifakan haber
veriyorlar.

Acaba ytizde bir ihtimal-i heldket bulunan bir tehlike
yolunda gitmemek icin, bir tek muhbirin s6zli nazara
alinsa ve onun soziint dinlemeyip o yolda giden adamin,

endise-i helaketten gelen elem-i manevi, onun yemek
istihasini kacirdigi halde;

boyle ylzbinler sadik ve misaddak muhbirlerin yiizde yiiz
ihtimal ile,
dalalet ve sefahet g6z 6nlindeki kabir daragacina ve ebedi

haps-i miinferidine kat'i sebeb oldugunu

ve iman, ubtdiyyet; ytizde yiiz ihtimal ile o daragacini
kaldirip, o haps-i mtinferidi kapatip,
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and transform the ever-apparent grave into a door
opening onto an everlasting treasury and palace of felicity;
and they have pointed out signs and traces of these.

Confronted as he is, then, with this strange, awesome,
terrifying matter, if wretched man —especially if he is a
Muslim- does not believe and worship,

is he able to banish the grievous pain arising from the
anxiety he suffers as he all the time awaits his turn to be
summoned to those gallows, ever-present before his eyes,
even if he is given rule over the whole world together with
all its pleasures? I ask you.

Since old-age, illness, disaster, and on all sides death
open up the frightful pain and are a reminder,

even if the people of misguidance and vice enjoy a
hundred thousand pleasures and delights,

they most certainly experience a sort of hell in their
hearts, but a profound stupor of heedlessness temporarily
makes them insensible to it.

su goz 6ntindeki kabri, bir hazine-i ebediyeye, bir saray-1
saadete acilan bir kapiya ceviriyor diye ihbar eden ve
emarelerini ve asarlarin1 gosterdikleri halde,

bu acib ve garib ve dehsetli ve dzametli mes'ele karsisinda
bulunan bicare insan ve bahusus misliiman: Eger iman
ve ubldiyyeti olmazsa,

biitlin diinya saltanati ve lezzeti bir tek insana verilse;
acaba o goz onundeki, her vakit oraya cagrilmasina
nébetini bekleyen bir insana verdigi o endiseden gelen
elim elemi kaldirabilir mi? Sizden soruyorum.

Madem ihtiyarlik, hastalik, musibet ve her tarafta vefiyatlar
o dehsetli elemi desiyorlar ve ihtar ediyorlar.

Elbette o ehl-i dalalet ve sefahet yiizbin lezzeti ve zevki
alsa da,

yine o manevi bir cehennem kalbinde yasar ve yakar.
Fakat pek kalin gaflet sersemligi muvakkaten hissettirmez.



Since for the people of belief and worship the grave, ever
before their eyes, is the door to an everlasting treasury
and eternal happiness,

and since, by reason of the ‘belief coupon’, a ticket from

the pre-eternal lottery of Divine Determining for millions

upon millions of poundsworth of gold and diamonds has
come up for each of them,

they all the time await the word, “Come and collect your

ticket” with a truly profound pleasure and real spiritual
delight.

Madem ehl-i iman ve taat, gz édnlinde gérdiigu kabri bir
hazine-i ebediyeye, bir saadet-i layezaliye kendisi
hakkinda bir kapt oldugunu

ve o ezeli mukadderat piyangosundan milyarlar altun ve
elmaslar1 kazandiracak bir bilet dahi imén vesikasiyla ona
cikmis.

Her vakit “Gel biletini al!” diye beklemesinden derin,
esasli, hakiki lezzet ve zevk-i ménevi dyle bir lezzettir ki:
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This pleasure is such that if it materialized and the seed
became a tree, it would be like a private paradise.

However, one who abandons the delight and great
pleasure due to the drives of youth,

and chooses in a dissolute and licentious manner
temporary illicit pleasures, which resemble poisonous
honey polluted with those innumerable pains, falls to a
degree a hundred times lower than an animal.

Furthermore, such a person will not be like unbelieving
Europeans, for if they deny the Prophet Muhammad
(PBUH), they may recognize the other prophets.

And if they do not know God, they may possess some
good qualities which are the means to certain perfections.

But a Muslim knows both the prophets, and his Sustainer,
and all perfection by means of Muhammad the Arabian
(PBUH).

If one of them abandons the Prophet’sinstruction and
puts himself outside his fold,

he will not recognize any other prophet, neither will he
recognize God.

Nor will he know any of the fundamentals within his spirit
which will preserve his perfections.

For, since Muhammad (PBUH) is the last and greatest of
the prophets, and his religion and summons are for the
whole of mankind,

and since he is superior to all with regard to his miracles
and religion, and acts as teacher to all mankind in all
matters concerning reality,

and has proved this in a brilliant manner for fourteen
centuries, and is the cause of pride for mankind, a Muslim
who abandons Muhammad (PBUH)’s essential training
and the principles of his religion

will most certainly be unable to find any light, or achieve

any perfection. He will be condemned to absolute decline.

Eger tecesstiim etse ve o ¢ekirdek bir agac olsa, o adama
hususi bir cennet hiikmtine gectigi halde;

o zevk ve lezzet-i azimeyi terkedip, genclik saikasiyla,

o hadsiz elemler ile aliide zehirli bir bala benzeyen
sefihane ve heveskarane muvakkat bir lezzet-i gayr-1
mesruayi ihtiyar eden, hayvandan yiiz derece asa@i diiser.

Ecnebi dinsizleri gibi de olamaz. Ciinki onlar, peygamberi
inkar etseler, digerlerini taniyabilirler.

Peygamberleri bilmeseler de Allah't taniyabilirler.

Allah't bilmeseler de kemalata medar olacak bazi gtizel
hasletler bulunabilir.

Fakat bir misliman; hem enbiyayi, hem Rabbini, hem
biitlin kemalatit Muhammed-i Arabi Aleyhissalatii
Vesselam vasitasiyla biliyor.

Onun terbiyesini birakan ve zincirinden ¢tkan

daha hicbir peygamberi (A.S.) tanimaz ve Allah't da
tanimaz.

Ve ruhunda kemalati muhafaza edecek hicbir esasati
bilemez.

Cunki peygamberlerin en ahiri ve en buytkleri ve dini ve
déveti, umum nev'-i besere baktigi igin

ve mu'cizatca ve dince umuma faik ve bitiin nev'-i besere
biitlin hakaikte tistadlik edip,

ondort asirda parlak bir s(irette isbat eden ve nev'-i
beserin medar-1 iftihari bir zatin terbiye-i esasiyelerini ve
ustl-u dinini terkeden,

elbette higbir cihette bir nur, bir kemal bulamaz. Sukut-u
mutlaka mahkamdur.
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And so, you unfortunates who are addicted to the
pleasures of the life of this world, and with anxiety at the
future, struggle to secure it and your lives!

If you want pleasure, delight, happiness, and ease in this
world, make do with what is licit.

That is sufficient for your enjoyment.

You will surely have understood from other parts of the
Risale-i Nur that in each pleasure which is outside this
and is illicit, lies a thousand pains.

Iste ey hayat-1 diinyeviyyenin zevkine miibtela ve endise-i
istikbal ile istikbalini ve hayatini temin icin cabalayan
bicareler!

Diinyanin lezzetini, zevkini, saadetini, rahatini isterseniz;
mesr( dairedeki keyfe iktifa ediniz.

O, keyfinize kafidir.

Haricinde ve gayr-1 mesr(i dairedeki bir lezzetin iginde bin
elem oldugunu sabik beyanatta elbette anladiniz.



If the events of the future —for example, of fifty years
hence— were shown in the cinema in the same way that
they show at the present time the events of the past,

those who indulge in vice would weep filled with horror
and disgust at those things which now amuse them.

Those who wish to be permanently, eternally happy in
this world and the next should take as their guide the
instruction of Muhammad (PBUH) within the bounds of
belief.

% ok ok

Eger méazi, yani gecmis zamanin hadisatini, sinema ile
halihdzirda gosterdikleri gibr, istikbaldeki ahval dahi,
mesela elli sene sonraki halleri bir sinema ile gosterilse idi,

ehl-i sefahet simdiki gtildiiklerine yiizbinlerce nefrin ve
nefret edip aglayacaktilar.

Diinya ve ahirette ebedi ve daimi stiruru isteyen, iman
dairesindeki terbiye-i Muhammediyeyi (A.S.M.) kendine
rehber etmek gerektir.

% ok ook
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True Pleasure

In the playground of the High School opposite the prison
the older girls were dancing and laughing,

but they seemed to me to be like the houris of Hell in that
worldly paradise.

They suddenly appeared to me as they would be in fifty
years' time,

and their laughter had turned into piteous weeping.
From this the following truth became apparent.

That is to say, | saw them as they would be in fifty years
on an imaginary cinema screen.

[ saw that fifty of those sixty laughing girls were suffering
the torments of the grave and had become earth.

While ten of them were ugly seventy-year-olds attracting
only looks of disgust. I too wept for them.

The true nature of the dissension at the end of time
appeared to me. It seemed to me that its most fearsome
and seductive aspect would spring from the shameless
faces of women.

Negating free choice, it would cast people into the flames
of debauchery, like moths,

and make them prefer one minute of the life of this world
to years of eternal life.

Bir Zaman Eskisehir
Hapishanesinin Penceresinde
Oturmustum

Karsisinda bulunan Lise mektebinin bliytk kizlari onun
avlusunda gtilerek raks ederken,

onlari, o diinya cennetinde cehennem hurileri hitkmiinde
gordim.

Fakat birden elli sene sonraki vaziyetleri bana gorindu.

Onlarin gtilmeleri elim aglamalari suretini aldi.
Ondan bu gelen hakikat inkisaf etti.

Yani, elli sene sonraki hallerini manevi ve hayali bir
sinema ile gérdim Ki:

O gtilen altmig kizdan ellisi; kabirde azab cekiyorlar,
toprak olmusglar.

Ve on tanesi, yetmis yasinda cirkinlesmis, herkesin nazar-1
nefretini celbediyorlar. Ben de onlara agladim.

Fitne-i &hirzamanin mahiyeti bana gériindu ki; o fitnenin
en dehsetlisi ve cazibedan, kadinlarin yiizstiz yiiziinden
cikiyor.

Ihtiyar selbedip, pervane gibi sefahet atesine atiyor.

Ve bir dakika hayat-1 diinyeviyeyi, senelerle hayat-1
bakiyeye tercih ettiriyor.
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Another day while watching the street, | noticed a
powerful example of this. I felt great pity for the young
people I saw.

While thinking: "These unfortunates cannot save
themselves from the fire of these seductive temptations
which attract like magnets,"

a sort of embodiment of all the forces urging apostasy
appeared before me, which fans the flames of those
temptations and that dissension, and gives instruction in
them.

Ben bir giin sokaga bakarken, o fitnenin tesirli bir
numunesini hissettim. Genclere cok acidim.

Dedim: "Bu bicareler kendilerini, bu miknatis gibi
cezbedici fitnenin atesinden kurtaramazlar." diye
dustntrken;

birden, o fitneyi ateslendiren ve talim eden irtidadkar bir
sahs-1 manevi 6niimde tecessiim etti.



I said to it and to those apostates who follow its lessons
and deviate from Islam:

Oh you miserable creatures who sacrifice their religion on
the way of taking pleasure with the houris of Hell,

and loving it perpetrate depravity on the way of
misguidance,

who accept irreligion and deviation on the way of the
pleasures and lusts of the soul,

and worship life, are terrified of death,

do not want to remember the grave, and have turned
their faces towards apostasy! You should know definitely
that,

by reason of your irreligion, this mighty world of yours,
the previous hour and the coming minute, all this universe
of yours and your past and your future,

all your species and races of the past and the creatures
and generations of the future, and all the worlds and
nations that have gone and all the peoples and
communities that will come, all these are completely non-
existent and dead.

Therefore, because of the form of your misguidance, all
these traveling worlds and flowing universes with which
vou are connected by reason of your humanity and
intellect continuously

rain down on your head the severe suffering of a worldful
of terrible and innumerable deaths.

Ben de ona ve ondan ders alan milhidlere dedim:

Ey cehennem hurileri ile zevklenmek yolunda dinini feda
eden

ve sefihane dalaleti severek irtikab eden

ve hevesat-1 nefsiye lezzeti yolunda dinsizligi ve ilhadi
kabul eden

ve hayati perestis edip 6limden siddetli korkan

ve kabri hatirina getirmek istemeyen ve irtidada yiiz tutan
bedbaht... Kat'iyyen bil ki:

Dinsizlik cihetiyle senin bu koca diinyan; bu saatten evvel
ve bu dakikadan sonra, bil'umum senin bu kainatin ve
mazi ve mustakbelin

ve ge¢mis nev'in ve cinsin ve gelecek mahluklar ve nesiller
ve gitmis diinyalar ve milletler ve gelen insanlar ve taifeler
tamamen madum ve o6lidirler.

Iste insanivet ve akil cihetivie aldkadar oldugun biitin o
seyyar diunyalar ve seyyal kainatlar, miitemadiyen senin
dalaletin suretiyle,

senin basina diinya dolusu dehsetli ve hadsiz dliimlerin
siddetli elemlerini yagdiriyor.
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If you possessed consciousness, it would be searing your
heart.

If you had a spirit, it would be scorching it.

If your reason had not been extinguished, it would be
drowning in grief.

If one short hour of your drunken dissipation and filthy
pleasure can make up for this boundless grief, sorrow,

and pain, then remain in it. But if it does not, come to

your senses!

In order to be saved from that hell, enter the paradise
which belief ensures in this world also, and taste the
happiness of life,

take heed of the lessons of the Qur'an, exchange a partial,
transitory minute's worth of pleasure for the universal,
unending, eternal pleasures of belief. *

*Indeed, belief may produce the pleasures of Paradise in
this world too.

Consider the following single benefit out of hundreds of
pleasurable lights.

Senin suurun varsa, kalbini yakiyor.

Ruhun varsa, yandiriyor.

Aklin sonmemis ise, gamlar icinde boguyor.

Eger bir saatcik sarhosca sefahetin ve pis lezzetin bu
nihayetsiz gamlara, hiiziinlere, elemlere mukabil
gelebilirse o sefahette kal... Yoksa, aklini basina al!

O manevi cehennemden kurtulmak ve imanin bu
dlinyada dahi temin ettigi bir manevi cennete girmek ve
saadet-i hayatiyeyi tatmak icin,

Kur'anin dersini dinle. Ciiz'1, fani bir dakika lezzeti; kiilli,

baki, daimi, imani lezzetler ile miibadele et...

(*): Evet iman, bu diinvada dahi Cennet lezaizini manen
verebilir.

Yiizer lezzetli isiklarindan bu tek faydasina bak:



For example, at the very minute you see someone you
love dearly in great danger and dying,

a doctor who is like both Logman the Sage and Khidr
arrives.

Suddenly vour friend is restored to life. What great joy
vou feel.

In the same way, belief gives you happiness and joy to the
number of the dead whom you love and with whom you
are connected.

For through the light of belief. millions of people loved by
vou in the gravevard of the past are suddenly delivered
from extinction and death and resurrected before you.

They come fto life saying, "We did not die, and we shall
not die."

In place of the numberless pains resulting from those
numberless separations, through belief, the innumerable
pleasures and joys arising from union and coming to life
may be experienced in this world also. Thus, this shows
that

"Belief is a seed which produces for those who believe the
shoots of Paradise together with all its pleasures and
properties in this world, and so too will it produce them in
the next."”

Nasil ki senin gavet sevdigin bir zati bir tehlikede
oOltivorken gordligiin dakikasinda,

Hekim-i Lokman ve Hizir gibi bir doktor geld;.
Birden dirildi. Ne kadar seving¢ hissediyorsun.

Ovle de: Sen, sevdigin ve alékadar oldugun élmiislerin
adedince sevingleri, stirurlari iman veriyor.

Clinki mazi mezaristaninda milyonlarla sence mahbub
zatlar; mahvdan ve 6ltimden, birden iman nuruyla senin
karsinda diriliyoriar.

"Biz 6lmemisiz ve 6lmeyecegiz" deyip hayat buluyorlar.

O hadsiz firaklardan gelen hadsiz elemler yerine, visal ve
hayat bulmalarindan nihayetsiz lezzetler ve sevincler,
iman noktasindan bu diinyada dahi geldigini gosteriyor
ki:

Iman évle bir cekirdektir ki: ehl-i imana Cennet' biitiin
lezaiz ve mehasinivle stinblil veriyor ve verecektir.
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Also do not say: "l shall pass my life like an animal",
because

for an animal the past and the future are hidden, as
though non-existent.

By not causing them to realize this, the All-Wise and
Compassionate One has saved them from innumerable
pains.

A hen which is being held down to be slaughtered, even,
does not feel any pain or grief.

It wants to feel it as the knife cuts, but the feeling passes
and it is saved from that pain, too.

That is to say, God Almighty's most vast and perfect
mercy, clemency, and compassion do not make the
unseen known to them.

They are more complete for innocent animals in
particular.

And so, in licentious pleasure you cannot reach the level
of the animals; you fall a thousand times lower.

For your intellect sees things that are hidden to animals,
and receives pain from them.

You are altogether deprived of the total ease to be found
in the veiling of the unseen.

Also, since your good qualities, like brotherhood, respect,
and zeal, which are a cause of pride for you,

Hem deme ki: "Ben hayvan gibi hayatimi gecirecegim."

Cunki hayvana nisbeten mazi, muistakbel gayb
hiikmiindedir.

Cenab-1 Hakim-i Rahim o gaybi onlara bildirmemekle,
onlar1 hadsiz elemlerden kurtarmis.

Hatta kesilmek icin yatirilan bir tavuk, hicbir elem ve
hliziin hissetmez.

Bicak kestigi vakit hissetmek ister, fakat his gider, o
elemden de kurtulur.

Demek Cenab-1 Hakk'in gayet bliyiik ve miikemmel bir
rahmeti, re'feti ve sefkati, gayb1 bildirmemektedir.

Bilhdssa masum hayvanlar hakkinda daha tamdir.

Demek sefihane lezzette, sen hayvanlara yetisemezsin.
Binler derece asa@: diisersin.

Cunki hayvana nisbeten gaybi olan seyleri senin aklin
gorliyor, elemini aliyor.

Setr-i gaybda bulunan istirahat-i tammeden bilkiilliye
mahrumsun.

Hem senin medar-1 fahrin olan uhuvvet ve hiirmet ve
hamiyet gibi gtizel hasletlerin;



are restricted to a minute point of time and the space of a
finger out of a vast desert, and are special to only the
present hour out of limitless time,

they become artificial, temporary, contrived, baseless, and
most insignificant,

and your humanity and achievements diminish
proportionately, and are reduced to nothing.

incecik bir zamana, bliytik bir sahradan bir parmak kadar
yere inhisar ve hadsiz zamanda yalniz hazir saate mahsus
oldugundan,

sun'l ve muvakkat ve sahtekar ve asilsiz ve gayet ciiz'
olup,

senin insaniyetin ve kemalatin o nisbette kictiliir, hice
iner.
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Whereas, since the brotherhood, respect, love, and zeal of
the believers encompass the past and the future, which
are existent by reason of their belief,

they elevate their humanity and achievements
proportionately.

Also, like a crazy Jewish diamond merchant who gives the
price of diamonds for pieces of glass, for your worldly
success,

you have given the price of a long, permanent, and broad
life for a brief, short time and life, so of course you will be
dominant within those limits.

Since you address yourself to one minute with a year's
worth of such emotions as a fierce greed, love and
revenge, you will prevail temporarily over the people of
religion.

Also, since your mind, spirit, heart, and feelings have
abandoned their exalted duties,

and shared and assisted in the vile doings of your base
soul and filthy lusts, you will be victorious over the
believers in this world. And superficially you will appear
more lovable.

For your mind, heart, and spirit have declined,
degenerated, and fallen to an extreme degree,

and have been transformed, deformed, into filthy lust and
despicable soul.

For sure, in this respect you will prevail temporarily,
which will gain you Hell, and the wronged people of
belief Paradise.

Fakat iman ehlinin uhuvveti ve hiirmeti ve muhabbeti ve
hamiyeti, iman cihetivle mevcud bulunan mazi ve
mustakbeli ihata ettiGinden,

insaniyeti ve kemalati o nisbette teali eder.

Hem senin diinyaca muvaffakiyetin, elmasci ve divane
olmus bir Yahudinin cam pargalarini elmas fiatiyle aldig
gibi;

sen de kuigliclik, kisacik bir zamana, bir hayata, uzun ve
daimi ve genis bir hayatin fiatin1 verdigin igin, elbette o
had dairesinde galebe edersin.

Bir dakikaya bir sene kadar siddetli hirs, muhabbet,
intikam gibi hissiyatla miiteveccih oldugun igin, ehl-i
diyanete muvakkaten tefevvuk edersin.

Hem senin aklin, ruhun, kalbin, duygularin ulvi
vazifelerini birakip,

stfli nefsin ve pis hevesin rezil islerine istirak ve yardim
ettiklerinden, ehl-i imana diinyada galebe edersin. Ve
zahirde daha sevimli gértintirsun.

Cunki senin akil ve kalb ve ruhun gayet derecede tedenni
ve tereddi ve sukut edip,

pis heves ve rezil nefse inkilab etmisler, mesholmuslar.

Elbette bu cihette, sana Cehennem'i ve mazlum ehl-i
imana Cennet'i kazandiran bir muvakkat galeben olacak.
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The Way To Preserve Beauty

It is understood from the narrations of certain Hadith that
what will play the most fearsome role in the dissension at
the end of time will be women and their dissension.

Indeed, just as it is related in the histories that in olden
times a group of soldiers composed of warrior women
called Amazons were extremely skilful in war,

Birden Ihtar Edilen Bir Mes'ele-i
Miithimme

Ahirzamanin fitnesinde en dehsetli rolii oynayan, taife-i
nisaiye ve onlarin fitnesi oldugu hadisin rivayetlerinden
anlasihyor.

Evet nasil ki tarihlerde, eski zamanlarda "Amazonlar”
naminda gayet silahsor kadinlardan miirekkeb bir taife-i
askeriye olarak harika harbler yaptiklar: naklediliyor.



so in just the same way at the present time, the most
fearsome of the group in the war of atheistic misguidance
against Islam, the commandership of which has been
given to Satan through the scheming of the evil-
commanding soul,

is half-naked women, who with their bare legs -those
ghastly knives- attack and assault the believers.

By striving to close the road to marriage and widen the
road to houses of debauchery,

they take many people's souls captive, and wound their
hearts and spirits with grave sins. Indeed, they kill some of
those hearts.

Aynen dyle de: Bu zamanda zindika dalaleti, Islamiyete
karst muharebesinde, nefs-i emmarenin planyla, Sevtan
kumandasina verilen firkalardan en dehsetlisi;

yarim c¢iplak hanimlardir ki, acik bacagiyla dehsetli
bicaklarla ehl-i imana taarruz edip saldiriyorlar.

Nikah yolunu kapamaga, fuhushane yolunu
genislettirmege calisarak;

coklarin nefislerini birden esir edip, kalb ve ruhlarini
kebair ile yaraliyorlar. Belki o kalblerden bir kismini
oldurayorlar.
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As a perfect punishment for displaying them to the
desirous gazes of those who are canonically strangers,
those knife-like legs become the logs to fuel Hell and will
be the first to burn.

And since such women have lost confidence and
faithfulness in this world, they are no longer able to find
suitable husbands, which by their natures they want, and
of which they are in great need. And even if they do find
one, it only brings them trouble.

It is understood from the narrations of some Hadith, even,
that as a result of this situation, at the end of time,
because marriage will be neither sought after nor
observed in some places, the value of women will fall to
the degree at which one man looks after forty women.

Since the reality of the matter is this; and since every
beauty loves her beauty and wants to preserve it as far as
she can, and does not want it to be spoilt;

and since beauty is a bounty, and if bounty is thanked for,
it increases, while if it is not thanked for, it changes and
becomes ugly,

for sure, if such a person is sensible, she will flee with all
her strength from committing sins, and making her beauty
and loveliness commit sins, and making them ugly and
poisonous, and through ingratitude turning that bounty
into something that leads to punishment.

Birkag sene namahrem hevesatina gostermenin tam
cezasl olarak; o bigakli bacaklar Cehennem'in odunlari
olup, en evvel o bacaklar yanacaklarini

ve dunyada emniyet ve sadakat1 kaybettigi icin, hilkaten
cok istedigi ve fitraten ¢ok muhta¢ oldugu miinasib kocayi
daha bulamaz. Bulsa da basina bela bulur.

Hattéa bu halin neticesi olarak o dhirzamanda, bazi
yerlerde nikdha ragbetsizlik ve riayetsizlik yliztinden, kirk
kadina bir erkek nezaret edecek derecede ehemmiyetsiz,
sahibsiz, kiymetsiz bir surete girecegi, hadisin rivayetinden
anlasihyor.

Madem hakikat budur. Ve madem her glizel, glizelligini
sever ve elinden geldigi kadar muhafaza etmek ister ve
bozulmasini istemez.

Ve madem gtizellik bir nimettir. Nimete siikredilse manen
ziyadelesir. Stikredilmezse degisir, cirkinlesir.

Elbette akli varsa, hiisiin ve cemalini gtinahlari kazanmak
ve kazandirmak ve cirkin ve zehirli yapmak ve o nimeti
kiifran ile medar-1 azab bir surete cevirmekten biittin
kuvvetiyle kacacak.
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And in order to make permanent that fleeting five or ten
years' beauty, she will give thanks for the bounty by using
it in a licit fashion.

Otherwise for the long period of her old age, she will be
spurned and will weep despairingly.

If her loveliness is made beautiful with the adornment of
Qur'anic conduct and manners within the sphere of
Islamic training,

that fleeting beauty will in effect become eternal, and in
Paradise she will be given a beauty more graceful and
shining than that of the houris, as is definitely established
in some Hadiths.

Ve o fani, bes-on senelik cemali bakilestirmek icin, mesru'
bir tarzda istimal ile, o nimete stikredecek.

Yoksa ihtiyarlikta uzun zaman istiskale maruz kalip,
me'yusane aglayacak.

Eger terbiye-i Islamiye dairesinde, &dab-1 Kur'aniye
zinetiyle o cemal glizellestirilse;

o fani hiistin, manen baki kalacagi ve Cennet'te hurilerin
cemalinden daha sirin ve daha parlak bir tarzda kendine
verilecegi hadiste kat'iyyetle sabittir.



If such a beauty has even the minutest amount of sense, Eger o glizelin zerre mikdar akh varsa, bu glizel ve parlak
she will not allow this beautiful, shining, and everlasting ve ebedi neticeyi elinden kacirmayacak...
result to slip from her hand.
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A Warning, Lesson And Reminder

Given To A Number Of Unhappy
Youths

One day a number of bright youths came to me, seeking

an effective deterrent in order to guard themselves against

the dangers arising from life, youth, and the lusts of the
soul. 1 said to these youths as I had to those who had
previously sought help from the Risale-i Nur:

Your youth will definitely leave you, and if you do not
remain within the bounds of the licit, it will be lost, and
rather than its pleasures, it will bring you calamities and
suffering in this world, in the grave, and in the hereafter.

But if, through Islamic training, you spend the bounty of
your youth as thanks honourably, in uprightness and
obedience, it will in effect remain perpetually and will be
the cause of gaining eternal youth.

As for life, if it is without belief, or because of
rebelliousness belief is ineffective, it will produce pains,
sorrows and grief far exceeding the supetficial, fleeting
enjoyment it brings.

Birkag¢ Bicare Genclere Verilen Bir
Tenbih, Bir Ders, Bir Ihtardir.

Bir glin yanima parlak birkac genc geldiler. Hayat ve
genclik ve hevesét cihetinden gelen tehlikelerden
sakinmak icin tesirli bir ihtar almak isteyen bu genclere,
ben de eskiden Risale-i Nur'dan meded isteyen genclere
dedigim gibi dedim Ki:

Sizdeki genclik kat'iyyen gidecek. Eger siz daire-i
mesruada kalmazsaniz, o genglik zayi' olup basiniza hem
diinyada, hem kabirde, hem ahirette kendi lezzetinden
cok ziyade belalar ve elemler getirecek.

Eger terbiye-i Islamiye ile o genclik nimetine karst bir
stikur olarak iffet ve namusluluk ve taatte sarfetseniz, o
genclik manen baki kalacak ve ebedi bir genclik
kazanmasina sebeb olacak.

Hayat ise, eGer iman olmazsa veyahut isyan ile o iman
tesir etmezse; hayat, zahiri ve kisacik bir zevk ve lezzetle
beraber, binler derece o zevk ve lezzetten ziyade elemler,
hiiztinler, kederler verir.
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Because, since, contrary to the animals, man possesses a
mind and he thinks, he is connected to both the present
time, and to the past and the future. He can obtain both
pain and pleasure from them.

Whereas, since the animals do not think, the sorrows
arising from the past and the fears and anxieties arising
from the future do not spoil their pleasure of the present.

Especially if the pleasure is illicit; then it is like an
altogether poisonous honey.

That is to say, from the point of view of the pleasure of
life, man falls to a level a hundred times lower than the
animals.

In fact, life for the people of misguidance and
heedlessness, and indeed their existence, rather their
world, is the day in which they find themselves.

From the point of view of their misguidance, all the time
and universes of the past are non-existent, are dead.

So their intellects, which connect them to the past and the

future, produce darkness, blackness for them.

Due to their lack of belief, the future is also non-existent.

Furthermore, because they think, the eternal separations
resulting from this non-existence continuously produce
darkness for their lives.

Cunki insanda akil ve fikir oldugu i¢in, hayvanin aksine
olarak hazir zamanla beraber gecmis ve gelecek
zamanlarla da fitraten alékadardir. O zamanlardan dahi
hem elem, hem lezzet alabilir.

Hayvan ise, fikri olmadigi icin, hazir lezzetini, gecmisten
gelen hitztinler ve gelecekten gelen korkular, endiseler
bozmuyor.

Insan ise, eger dallet ve gaflete diismdis ise, hazir
lezzetine gecmisten gelen hiiziinler ve gelecekten gelen
endiseler o cliz'1 lezzeti cidden acilastiriyor, bozuyor.

Hususan gayr-1 mesru ise, butiin bitiin zehirli bir bal
hikmiindedir.

Demek hayvandan yiiz derece, lezzet-i hayat noktasinda

asagi duser.

Belki ehl-i dalaletin ve gafletin hayati, belki viicudu, belki
kainati; bulundugu glindiir.

Bitiin ge¢cmis zaman ve kainatlar, onun dalaleti
noktasinda madumdur, dlmustur.

Akil aldkadarligi ile ona zulmetler, karanliklar veriyor.

Gelecek zamanlar ise, itikadsizligi cihetiyle yine
madumdur.

Ve ademle hasil olan ebedi firaklar, mitemadiyen onun
fikir yoluyla hayatina zulmetler veriyorlar.



But if belief gives life to life, through its light both the past
and the future are illuminated and find existence.

Eger iman hayata hayat olsa; o vakit hem ge¢cmis, hem
gelecek zamanlar imanin nuruyla isiklanir ve viicud bulur.
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Like present time, it produces elevated, spiritual pleasures
and lights of existence for the spirit and heart — in respect
of belief.

I

There is an explanation of this truth in the ‘Seventh Hope
in The Treatise for the Elderly. You may refer to that.

Life is thus. If you want the pleasure and enjoyment of
life, give life to your life through belief, and adorn it with
religious duties, and preserve it by abstaining from sins.

Concerning the fearsome reality of death, which is
demonstrated by deaths every day, everywhere, at all
times,

[ shall explain it to you with a comparison, in the same
way that [ told the other youths.

For example, a gallows has been erected here in front of
your eyes.

Beside it is a lottery office, but one which gives tickets for
truly huge prizes.

We people here are ten people, whether we like it or not,
we shall be summoned there; there is no other alternative.

They will call us, and since the time is secret, any minute
they may say either: “Come and collect the ticket for
your execution! Mount the gallows!”

Or: “A ticket to win a prize of millions of dollars’ worth of
gold has come up for you. Come and collect it!”

Zaman-1 hazir gibi ruh ve kalbine iman noktasinda ulvi ve
manevi ezvaki ve envar-1 viicudiyeyi veriyor.

Bu hakikatin, “Ihtiyar Risalesin”de Yedinci Rica'da izahi
var. Ona bakmalisiniz.

i§te hayat boyledir. Hayatin lezzetini ve zevkini isterseniz,
hayatinizi imén ile hayatlandiriniz ve feraizle zinetlendiriniz
ve glinahlardan cekinmekle muhafaza ediniz.

Her giin ve her yerde ve her vakit vefiyatlarin gosterdikleri
dehsetli hakikat-1 mevt ise,

size; -bagka genglere soyledigim gibi- bir temsil ile beyan
ediyorum:

Mesela, burada goéziiniiz 6niinde bir daragaci dikilmis.

Onun yaninda bir piyango (fakat pek buiytik bir ikramiye
biletleri veren) dairesi var.

Biz buradaki on kisi alakillihal, ister istemez, hic bagka
care yok, oraya davet edilecegiz, bizi cagiracaklar.

Ve cagirma zamani gizli olmasindan her dakika, ya “Gel
idam biletini al, daragacina ¢ik!”

veyahut “Gel, milyonlar altun kazandiran bir ikramiye
bileti sana ¢ikmig gel, al!..”
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While waiting for them to say this, two people suddenly
appear at the door.

One of them is a scantily dressed woman, beautiful and
deceiving.

In her hand is some apparently extremely delicious, but in
fact poisonous, candy, which she has brought wanting us
to eat it.

The other is an undeceiving and undeceivable serious
person. He enters behind the woman, and says:

“I have brought you a talisman, a lesson. If you study it,
and if you do not eat that candy, you will be saved from
the gallows.

With this talisman, you will receive your ticket for the
matchless prize.

Look, you see with your own eyes that those who eat the
honey mount those gallows,

and until that time they suffer dreadful stomach pains
from the poison of the candy.

Demelerini beklerken, birden kapiya iki adam geldi.
Biri yar ¢iplak gtizel ve aldatici bir kadin,

elinde zahiren gayet tatli, fakat zehirli bir helva getirip
yedirmek istiyor.

Diger biri de: aldatmaz ve aldanmaz ciddi bir adam, o
kadinin arkasindan girdi. Dedi ki:

“Size bir tilsim, bir ders getirdim. Bunu okusaniz, o helvayi
yemezseniz, o daragacindan kurtulursunuz.

Bu tilsim ile emsalsiz ikramiye biletini alirsiniz.

Iste bu daragacinda zaten géziiniizle gériiyorsunuz ki, bal
yiyenler oraya giriyorlar

ve oraya girinceye kadar o helvanin zehirinden dehsetli
karin sancisi ¢ekiyorlar



And who it is that will receive the ticket for the large prize
is not apparent; it seems that they too mount the gallows.

But there are millions of witnesses who testify that they
can enter the prize arena easily.

So, look from the windows! The highest officials and the
high-ranking persons concerned with this business
proclaim with loud voices:

‘Just as you see with the clear certainty of your own eyes
those mounting the gallows,

so be certain as daylight, with no doubt or misgiving, that
those with the talisman receive the ticket for the prize.””

ve o bliyiik ikramiye biletini alanlar gendan
gorinmuyorlar ve zahiren onlar da o daragacina ciktiklari
gorinuyor.

Fakat onlar asilmadiklarini, belki oradan kolayca ikramiye
dairesine girmek icin basamak yaptiklarin1 milyonlar
sahidler var, haber veriyorlar.

Iste pencerelerden bakiniz. En biiyiik memurlar ve bu isle
alakadar buytik zatlar yiiksek sesle ilan ediyorlar ve haber
veriyorlar Ki;

o dara@acina gidenleri aynelyakin goziiniiz ile gérdiginiiz
gibi,

bu ikramiye biletini tilsimcilar aldiklarini hi¢ sek ve
stibhesiz gtindiiz gibi kat'l biliniz.” dedi.
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Thus, like the comparison, since the dissolute pleasures of
youth in the sphere of the illicit, which are like poisonous
honey, lose belief, which is the ticket for an eternal
treasury and the passport for everlasting happiness,

a person who indulges in them descends to death, which
is like the gallows, and to the tribulations of the grave,
which is like the door to eternal darkness.

And since the appointed hour is unknown, its
executioner, not differentiating between young and old,
may come at any time to cut off your head.

If you give up illicit desires, which are like the poisonous
honey, and acquire belief and perform the religious
duties, which are the Qur’anic talisman,

one hundred and twenty-four thousand prophets (Peace
be upon them) together with innumerable saints and
people of truth have unanimously announced that you
shall receive the ticket for the treasury of eternal happiness
which comes up from the extraordinary lottery of human
destiny. And they have pointed to traces of it.

In Short: Youth will go. And if it goes being squandered,
it results in thousands of calamities and pains both in this
world and in the next.

If you want to understand how the majority of such
youths end up in hospitals with imagined diseases arising
from misspent youth and prodigality,

and in prisons or hostels for the destitute through their
excesses,

and in bars due to the distress arising from their pain and
suffering,

Iste bu temsil gibi zehirli bir bal hitkmtinde olan gayr-i
mesr( dairedeki gencligin sefahetkarane zevkleri, hazine-i
ebediyyenin ve saadet-i sermediyyenin bileti ve vesikasi
olan iman1 kaybettigi icin,

daragaci htikmtinde olan 6lum ve ebedi zultimat kapist
olan kabrin musibetine, aynen zahiren gériindigu gibi
diser

ve ecel gizli oldugu i¢in geng, ihtiyar farketmeyerek her
vakit ecel celladi, basini kesmek igin gelebilir.

Eger o zehirli bal hiikkmiinde olan hevesat-1 gayr-1
mesruayi terkedip, tilsim-1 Kurani olan iman ve feraizi
elde etmekle

ve fevkaldde mukadderat-1 beser pivangosundan ¢ikan
saadet-i ebediyye hazinesi biletini alacagina, yizyirmidort
bin Enbiya Aleyhimiisselam ile beraber hadd i hesaba
gelmeyen ehl-i velayet ve ehl-i hakikat miittefikan haber
veriyorlar: ve asarini gosteriyorlar.

Elhasil, genclik gidecek. Sefahette gitmis ise, hem
diinyada, hem &hirette, binler bela ve elemler netice
verdigini

ve oyle gencler ekseriyetle suiistimal ile, israfat ile gelen
evhamli hastalikla hastahanelere

ve taskinliklaryla hapishanelere veya sefalethanelere

ve méanevi elemlerden gelen sikintilarla meyhanelere
duseceKlerini anlamak isterseniz,
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then go and ask at the hospitals, prisons and graveyards.
For sure, just as you will hear from most of the hospitals

the moans and groans of those ill from dissipation and
debauchery resulting from the drives of youth,

hastahanelerden ve hapishanelerden ve kabristanlardan
sorunuz.

Elbette hastahanelerin ekseriyetle lisan-1 halinden, genglik
saikastyla israfat ve suiistimalden gelen hastaliktan eninler,
eyvéhlar isittiginiz gibi;



so will you hear from the prisons the regretful sighs of
unhappy youths who are being punished for illicit deeds
mostly resulting from the excesses of youth.

And you will understand that most of the torments of the
grave — that Intermediate Realm the doors of which
continuously open and shut for those who enter it — are
the result of misspent youth, as is testified to by those who
have divined the life of the grave, and is affirmed by the
people of reality.

Also, ask the elderly and the sick, who form the majority
of mankind.

Certainly, the great majority of them will say with sorrow
and regret: “Alas! We wasted our youth on passion and
fancy; indeed, harmfully. Be careful, do not do as we
did!”

Because, as a consequence of the illicit pleasures of five to
ten years’ youth, a person suffers years of grief and
sorrow in this world, forment and harm in the
Intermediate Realm, and the calamities of Hell in the
hereafter.

And although such a person is in a most pitiable situation,
he in no way deserves pity.

For those who freely consent to indulge in harmful actions
may not be pitied. They are not worthy of it.

May Almighty God save us and you from the alluring
temptations of this time, and preserve us from them.
Amen.

hapishanelerden dahi, ekseriyetle gencligin tagkinlik
saikasiyla gayr-1 mesru dairedeki harekatin tokatlarini
yiyen bedbaht genclerin teesstiflerini isiteceksiniz.

Ve kabristanda ve miitemadiyen oraya girenler icin
kapilar acilip kapanan o alem-i berzahta -ehl-i
kesfelkuburun miisahedétiyla ve biitiin ehl-i hakikatin
tasdikiyla ve sehadetiyle- ekser azablar, genclik s('-i
istimalatinin neticesi oldugunu bileceksiniz.

Hem nev'i insanin ekserivetini teskil eden ihtiyarlardan ve
hastalardan sorunuz.

Elbette ekseriyet-i mutlaka ile esefler, hasretler ile 'Eyvah
gencligimizi badiheva, belki zararli zayi' ettik. Sakin bizim
gibi yapmayiniz." diyecekler.

Cunki, bes-on senelik gencligin gayr-1 mesru zevki icin,
diinyada ¢ok seneler gam ve keder ve berzahta azab ve
zarar ve ahirette cehennem ve sakar belasini ¢ceken adam,

en acinacak bir halde oldugu halde N )}Q\» Lgé’\jj\
A j.l;.i.; sirmyla hic acinmaya miistehak olamaz.

Cunki zarara rizasiyla girene merhamet edilmez ve layik
degildir.

Cenéb-1 Hak bizi ve sizi, bu zamanin cazibedar fitnesinden
kurtarsin ve muhafaza eylesin, amin...

& sk ok
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Today's Most Pressing Question

The question we asked 'Ustad', our Master, was this: "For
two years during the most critical times of this World
War*, which is closely connected with the fate of the
Islamic World, -and now it is about ten years-

*The Second World War.

you have asked neither us, nor Emin, who everyday sees
to your needs, anything at all about it, you have given it
no importance at all.

Is there some other fact more momentous than this event,
that dominates and overrules it? Or is it harmful in some
way to be preoccupied with it?"

He answered as follows: Yes, there is a fact more
momentous, an event of greater consequence than the
World War, and since it dominates the War, the War
becomes extremely unimportant in comparison with it.

Risale-i Nur Talebeleri Tarafindan
Sorulan Bir Suale Cevab

Alem-i Islamin mukadderatiyla ciddi alakadar olan bu
cihan harbinin dehsetli zamanlarinda iki sene (simdi on
sene kadar oldu)

ne bizden ve ne de her giin hizmetinizde bulunan
Emin'den bir defacik olsun sormadiniz, ehemmiyet
vermediniz.

Acaba bu bulylk hadiseden daha biiyiik diger bir hakikat
mi1 hiitkmediyor ki, bunu ehemmiyetten iskat ediyor; yahut
onun ile meggul olmanin bir zarar1 m1 var?. diye
Ustadimizdan sorduk.

O da elcevab diyor ki: Evet bu cihan harbinden daha
bliyik bir hakikat, daha azim bir hadise hiikmettigi igin,
cihan harbi ona nisbeten cok ehemmiyetsiz diistiyor.
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The reason is this: this World War is to do with two
governments disputing a claim for world supremacy;

and at a time when the two great religions have opened
suits for peace and reconciliation,

and an alarming current of irreligion has embarked on a
mighty struggle with the revealed religions,

a case has been opened far exceeding in importance the
cases opened in the supreme court of the 'proletariat' and
'bourgeoisie' of mankind.

Such an immense matter has arisen that the amount of
this case that concerns even a single person is greater
than the World War. The case is as follows:

For every believer, indeed for everyone at this time, such
a case has been opened that

if each had as much wealth and power as the English and
Germans put together, and sense as well, he would spend
all of it just to win the case.

For sure, anyone who attaches importance to other things
before winning the case is crazy.

And even it has become so full of risk that according to
the observation of one seer of the realities of creation,

out of forty people in a place who received their
demobilization papers from the hand of the appointed
hour, only one won the case. Thirty-nine lost.

Cunki bu cihan harbinde iki hiiktimet kiire-i arzin
hakimiyeti icin murafaa ve muhakeme davasinda
bulunmalar icinde,

iki muazzam dinin musalaha ve sulh mahkemesine
barigmak davalar acilarak

ve dinsizligin dehsetli cereyani da semavi dinler ile
miicadele-i azimesi basladigi hengamda,

nev'-i beserin sosyalist tabakast ile burjuvalar taifesinin
mahkeme-i kiibralarinda agilan biiytik davalarindan ¢ok
muhim 6yle bir dava acilmig

ve ¢yle muazzam bir hakikat meydana ¢tkmus ki, O
davanin tek bir adama isabet eden mikdari bu cihan
harbinden daha buytkttr. Iste o dava da budur ki:

Su zamanda her mii'min igin, belki herkes icin kiire-i arz
kadar bir baki tarla ve o tarla bagtan basa bahgeler ve
kasirlarla miizeyyen ebedi bir milk almak ve o mulka
kazanmak veya kaybetmek davasi acilmis. Demek herbir
tek adamin basina 6yle bir dava acilmis ki;

eger Ingiliz ve Alman kadar serveti ve kuvveti olsa ve akli
da varsa, yalniz o davayi kazanmak i¢in buttiniini
sarfedecek.

Elbette o davay1 kazanmadan evvel baska seylere
ehemmiyet veren, divanedir.

Hatta o dava o derece tehlikeye diismus ki; bir ehl-i kesfin
misahedesiyle,

bir yerde ecel elinden terhis tezkeresi alan kirk adamdan
bir adam kazanabilmis, otuzdokuzu kaybetmis.
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And so, if a lawyer is to be found who has won such great
and important cases for eight out of ten people for twenty
years, and will win this one,

anyone with any sense will be bound to attach greater
importance to anything he can do which will induce such
a lawvyer to do his duty and win the case for him.

One such lawyer, indeed the foremost, is the Risale-i Nur,
which proceeds, issues and is derived from the
miraculousness of the Quran of Miraculous Exposition, as
thousands who have won the case through it can testify.

Indeed, it has been indisputably established that each
human being sent as an official to this world is a
temporary guest here, and that his true nature is turned
towards an eternal life.

But at this time the fortresses which are his point of
support and will save eternal life for him have been
shaken,

and it seems he will leave for ever this world and all his
friends who are in it.

Iste bu ehemmiyetli, azim davay! kazandiracak ve yirmi
senedir tecriibelerle onda sekizine o davayi kazandiran bir
dava vekili bulunsa,

elbette akli basinda her adam, o davayi kazandiracak,
ovle bir dava vekilini vazifeye sevkedecek bir hizmete her
hadisenin fevkinde ehemmiyet vermege miikelleftir.

Iste 0 dava vekilinin birisi belki birincisi, Kuran-1 Mu cizi-
Bevan'in i'caz-1 manevisinden stiziilen ve cikan ve tevelltid
eden Risale-i Nur olduguna, binler onunla o davayi
kazananlar sahiddir.

Evet bu kiire-i arza memuriyetle génderilen her insan,
burada misafir ve fani oldugu ve mahiyeti bir hayat-1
bakiyeye miteveccih bulundugu kat'iyyen tahakkuk

etmistir.

O herbir insan, bu zamanda hayat-1 ebedivesini
kurtaracak olan istinad kal'alari sarsildigindan

bu diinyasini ve igindeki buittin alakadar ahbabini ebedi
terketmekle beraber,



At such a time a case has been opened that will either
gain him or lose him an eternal property thousands of
times more perfect than the world.

bu diinyadan binler derece daha miikemmelbaki bir
mulka de kaybetmek veya kazanmak davasi basina
acilmas.
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If he does not have the document of belief, and if his
belief, which forms his warrant and papers, is not firm, he
will lose the claim.

Then is there anything that can take the place of what he
has lost?

Thus, in consequence of this fact, even if the minds and
ideas of each of us, that is, myself and my brothers,
expanded a hundred times over,

they would still be only just sufficient for this immense
and sacred duty.

To consider other matters is superfluous and meaningless.

Indeed, we have only considered other things when
certain students of the Risale-i Nur have been involved in
the other cases;

at times when for no reason, we have been subject to
unnecessary aggression and assaults by the brainless, and
then it was against our wishes and to the minimum
degree necessary.*

*This refers to defense speeches in court.

Furthermore, it is harmful to become involved mind and
heart with cases and conflicts outside this immense and
rightful case.

For a person who pays attention to and becomes
preoccupied with the large and exciting sphere of politics

will either neglect the duties with which he is charged in a
narrow sphere, or his enthusiasm will be dampened.

Also, a person sometimes gets carried away by paying
attention to the enticing broad sphere of politics and
conflict. Then, just as he does not carry out his duties,

even if he does not lose his soundness of heart, purity of
intention, integrity of thought and sincerity in his duties,
he may anyway be accused of it.

In fact, when they were attacking me in court concerning
this very point, / silenced them with the following words.

“Just as the sun-like truths of belief and the Qur'an cannot
be a tool to and follow the attraction of transitory lights on
the ground,

so also one who truly knows those truths cannot use them
as a tool for the whole universe, let alone events on the
earth.”

Our Master's answer ended here. And we assent to it with
all our strength.

Students of the Risale-i Nur.

Eger iman vesikasi olmazsa ve berati ve senedi olan
itikad1 saglam bir surette elde etmezse, o davayi kaybeder.

Acaba bu kaybettigi seyin yerini hangi sey doldurabilir?

Iste bu hakikata binaen, benim ve kardeslerimin
herbirimizin yliz derece aklimiz ve fikrimiz ziyadelesse de,

bu muazzam vazife-i kudsiyenin hizmetine ancak kafi
gelebilir.

Sair mesaile bakmak, bize fuzuli ve malayani olur.

Yalniz bu kadar var ki, Risale-i Nur sakirdlerinin bir kismi1
oteki davalar iginde bulundugu

ve lizumsuz, sebebsiz bazan bize akilsizlarin tecaviizleri ve
taarruzlari zamanlarinda zaruret derecesinde, istemeyerek
bakmisiz.

(*). Mahkemedeki mtidafaatina isarettir.

Hem de bu hakiki ve pek buiyiik dava haricindeki
davalara ve bogusmalara alakadarane fikren, kalben
karigsmak zararhdur.

Cunki boyle genis, siyasi ve heyecan veren dairelere
dikkat eden ve onlarla mesgul olan bir adam,

kisa bir daire icinde vazifedar oldugu ehemmiyetli
hizmetlerden geri kalir veya sevki kirilir.

Hem de o genis, cazibedar siyaset ve bogusma dairelerine
dikkat eden, bazan kapilir; vazifesini yapamadigr gibi,

selamet-i kalbini ve hiisn-ti niyetini ve istikamet-i fikrini ve
hizmetteki ihlasin1 kaybetmese de o ittiham altinda
kalabilir.

Hatta bu noktada bana mahkemede hiicum ettikleri
zaman dedim:

“Gilines gibi hakikat-i imaniye ve Kur'aniye, yerdeki
muvakkat isiklarin cazibesine tabi' ve alet olmadigi gibi,

o hakikati cidden taniyan, degil kiire-i arzdaki hadisata,
belki kainata da élet edemez,” dive onlari susturdum.

Iste tistadimizin cevabr bitti, biz de biitiin kuvvetimizle
tasdik ettik.

Risale-i Nur sakirdleri
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A Footnote To The Second Station
Of The Thirteenth Word

In His name, be He glorified!

Those in prison are in great need of the true consolation
of the Risale-i Nur.

Particularly those who having suffered the blows of youth,
are passing their sweet, young lives in prison; they need
the Risale-i Nur as much as they need bread.

Indeed, youth heeds the emotions rather than reason, and
emotions and desires are blind; they do not consider the
consequences.

They prefer one ounce of immediate pleasure to tons of
future pleasure.

They Kill for the one minute pleasure of revenge, then
suffer for eighty thousand hours the pain of prison.

And one hour’s dissolute pleasure in questions of honour
may result in life’s enjoyment being utterly destroyed due
to distress at the fear of both prison and enemies.

There are many other examples, many pitfalls for the
unfortunate young because of which they transform their
sweet lives into the most bitter and pitiable lives.

Consider a vast state to the north;(*) it has gained
possession of the passions of its young people and is
shaking this century with its storms.

(*) Russia. [Tr.]

Risale-i Nur Mizanlarindan
Oniiciincii S6z'iin Ikinci Makaminin
Hasiyesidir
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Risale-i Nur'daki hakiki teselliye mahpuslar ¢ok

muhtactirlar.

Hususan genclik darbesini yeyip, taze ve sirin 6mriin
hapiste gegirenlerin, Nurlara ekmek kadar ihtiyaclari var.

Evet genglik damari, akildan ziyade hissiyati dinler... His
ve heves ise kordiir. Akibeti gormez.

Bir dirhem hazir lezzeti, ileride bir batman lezzete tercih
eder.

Bir dakika intikam lezzeti ile katleder. Seksen bin saat
hapis elemlerini ¢eker

ve bir saat sefahet keyfiyle bir namus mes'elesinde- binler
gtin hem hapsin, hem diismaninin endisesinden
sikintilarla dGmriiniin saadeti mahvolur.

Bunlara kiyasen bicare genclerin ¢ok vartalar var ki: En
tath hayatini en aci ve acinacak bir hayata ceviriyorlar

ve bilhassa simalde koca bir devlet, genclik heveséatini
elde ederek, bu asri firtinalariyla sarsiyor.
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For it has made lawful for its youths the pleasing
daughters and wives of upright people, and these youths
act only according to their feelings, which are blind to all
consequences.

By permitting men and women to go together to the
public baths, they are even encouraging immorality.

And they consider it lawful for vagabonds and the poor to
plunder the property of the rich. All mankind trembles in
the face of this calamity.

It is therefore most necessary in this century for all Muslim
youths to act heroically, and to respond to this two-
pronged attack with keen swords like the Fruits of Belief
and the Guide For Youth from the Risale-i Nur.

Otherwise those unfortunate youths will destroy utterly
both their futures in this world, and their agreeable lives,
and their happiness in the hereafter, and their eternal
lives, and transform them into torment and suffering.

Cuinki: Akibeti gérmeyen kér hissivatla hareket eden
genclere, ehl-i namusun gtizel kizlarini ve karilarini ibahe
eder.

Belki hamamlarinda erkek kadin beraber ¢iplak olarak
girmelerine izin vermeleri cihetinde bu fuhsiyati tesvik
eder.

Hem serseri ve fakir olanlara zenginlerin mallarini helél
eder ki: Biitiin beser bu musibete karst titriyor.

Iste bu asirda Islam ve Turk gencleri kahramanane
davranip iki cihetten hiicum eden bu tehlikeye karsi,
Risale-i Nur'un Meyve ve Genclik Rehberi gibi keskin
kilinclariyle mukabele etmeleri elzemdir.

Yoksa o bicare geng, hem diinya istikbalini, hem mes'ud
hayatini, hem ahiretteki saadetini ve hayat-1 bakiyesini
azablara, elemlere cevirip mahveder



And through their abuses and dissoluteness, they will end
up in hospitals, and through their excesses in life, in
prisons. In their old age, they will weep copiously with a
thousand regrets.

If, on the other hand, they protect themselves with
Qur’anic training and with the truths of the Risale-i Nur,

they will become truly heroic youths, perfect human
beings, successful Muslims, and in some ways rulers over
animate beings and the rest of the animal kingdom.

ve s(-i istimal ve sefahetle hastahanelere ve hissiyat
taskinliklariyle hapishanelere diiser. Eyvahlar, esefler ile
ihtiyarliginda cok aglayacak.

Eger terbiye-i Kur'aniye ve Nur'un hakikatleriyle kendini
muhafaza eylese,

tam bir kahraman geng ve mitkemmel bir insan ve mes'ud
bir Misliiman ve sair zihayatlara, hayvanlara bir nevi
sultan olur.
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When a youth in prison spends one hour out of the
twenty-four each day on the five obligatory prayers,

on the one hand prison prevents him committing most
sins, and on the other he repents for the mistakes that
were the cause of his disaster, and abstains from other
harmful, painful sins,

this will be of great benefit for both his life, and his future,
and his country, and his nation, and his relatives,

and he will also gain with his fleeting youth of ten to
fifteen years an eternal, brilliant youth.

Foremost the Qur’an of Miraculous Exposition, and all the
revealed scriptures, have given this certain good news.

If such a youth demonstrates through moderation and
obedience, his gratitude for the pleasing, delightful bounty
of youth, it will both increase it, and make it eternal, and
make it a pleasure.

Otherwise it will be both calamitous, and become painful,
grievous, and a nightmare, and then it will depart.

It will cause him to become like a vagrant, harmful for
both his relatives, and his country, and his nation.

If the prisoner has been sentenced unjustly, on condition
he performs the obligatory prayers, each hour will be the
equivalent of a day’s worship, and the prison will be like a
recluse’s cell.

He will be counted among the pious hermits of olden
times who retired to caves in order to devote themselves
to worship.

Evet bir geng, hapiste yirmidort saat her giinkii émriinden
tek bir saatini bes farz namazina sarfetse

ve ekser glinahlardan hapis mani oldugu gibi o musibete
sebebiyet veren hatadan dahi tovbe edip sair zararli,
elemli glinahlardan cekilse

hem hayatina, hem istikbaline, hem vatanina, hem
milletine, hem akrabasina biiytik faidesi olmasi gibi

o on-onbes senelik fani genclikle ebedi parlak bir gencligi
kazanacagini,

basta Kur'an-1 Mu'ciz-iil Beyan, butin Kiitib ve Suhuf-u
Semaviyye kat'? haber verip mujde ediyor.

Evet o sirin, glizel genclik ni'metine istikametle, taatle
stikretse; hem ziyadelesir, hem bakilesir, hem lezzetlenir.

Yoksa hem belali olur, hem elemli, gamli, kdbuslu olur,
gider.

Hem akrabasina, hem vatanina, hem milletine muzir bir
serseri hiikmiine gecirmege sebebiyet verir.

Eger mahpus, zulmen mahkim olmus ise, farz namazini
kilmak sartiyle, herbir saati, bir glin ibadet hiikmtinde
oldugu gibi, o hapis onun hakkinda bir cilehane-i uzlet
olup

eski zamanda magaralara girerek ibadet eden miinzevi
salihlerden sayilabilirler.
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If he is poor, aged, and ill, and desirous of the truths of
belief, on condition he performs the obligatory prayers
and repents,

each hour will become the equivalent of twenty hours’
worship,

and prison will become like a rest-house for him, and
because of his friends there who regard him with
affection, a place of love, training, and education.

He will probably be happier staying in prison than being
free, for outside he is confused and subject to the assaults
of sins from all sides.

Eger fakir veya ihtiyar veya hasta ve iméan hakikatlarina
mustak ise; farzini yapmak ve tovbe etmek sartiyle

herbir saatleri dahi yirmiser saat ibadet olup

hapis ona bir istirahathane ve merhametkarane ona
bakan dostlar icin bir muhabbethane, bir terbiyehane, bir
dershane hiikmiine gecer.

O hapiste durmakla haricindeki musevves, her tarafta
glinahlarin hiicumuna maruz serbestiyetten daha ziyade
hoslanabilir.



He may receive a complete education from prison.

On being released, it will not be as a murderer, or thirsting
for revenge, but as someone penitent, proven by trial,
wellbehaved, and beneficial for his nation.

In fact, the Denizli prisoners became so extraordinarily
well-behaved after studying the Risale-i Nur for only a
short time that some of those concerned said:

“Studying the Risale-i Nur for fifteen weeks is more
effective at reforming them than putting them in prison for
fifteen years.”

Since death does not die, and the appointed hour is
unknown, it may come at any time; and since the grave
cannot be closed, and troop after troop enter it and are
lost;

and since it has been shown through the truths of the
Qur’an that for those who believe death is transformed
into the discharge papers releasing them from eternal
annihilation,

while for the corrupt and the dissolute it is disappearing
for ever into eternal annihilation, and is unending
separation from their loved ones and all beings,

Hapisten tam terbiye alir.

Cikti@i zaman bir katil, bir mtintakim olarak degil, belki
tovbekar, tecriibeli, terbiyeli, millete menfaatli bir adam
cikar.

Hatta Denizli hapsindeki zatlarin az bir zamanda
Nurlardan fevkaladde hiisn-t ahlék dersini alanlarini géren
bézi aldkadar zatlar demisler ki:

“Terbiye icin onbes sene hapse atmaktansa, onbes hafta
Risale-i Nur dersini alsalar, daha ziyade onlari 1slah eder.”

Méadem 6lim 6lmuyor ve ecel gizlidir; her vakit gelebilir
ve madem kabir kapanmiyor; kafile kafile arkasinda
gelenler oraya girip kayboluyorlar

ve madem o6liim, ehl-i iman hakkinda idam-1 ebediden
terhis tezkeresine cevrildigini, hakikat-1 Kur'aniye ile
Risale-i Nur giines gibi gostermis

ve ehl-i dalalet ve sefahet hakkinda gz ile gériindiigti gibi
bir idam-1 ebedidir; biitiin mahbubatindan ve
mevc(dattan bir firak-1 layezalidir:
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most certainly and with no doubt at all, the most fortunate
person is he who with patience and thanks fully benefits
from his time in prison,

and studying the Risale-i Nur works to serve the Qur’an
and his belief on the straight path.

O man who is addicted to enjoyment and pleasure! [ am
seventy-five years old, and | know with utter certainty
from thousands of experiences, proofs, and events that

true enjoyment, pain-free pleasure, grief-free joy, and
life’s happiness are only to be found in belief and in the
sphere of the truths of belief.

While a single worldly pleasure yields numerous pains; as
though dealing ten slaps for a single grape, it drives away
all life’s pleasure.

O you unfortunate people who are experiencing the
misfortune of prison! Since your world is weeping and
your life is bitter,

strive so that your hereafter will not also weep, and your
eternal life will smile and be sweet! Benefit from prison!

Just as sometimes under severe conditions in the face of
the enemy, an hour’s watch may be equivalent to a year’s
worship,

so in the severe conditions you are experiencing, the
hardship of each hour spent as worship becomes the
equivalent of many hours, it transforms that hardship into
mercy.

Elbette ve elbette hig bir stibhe kalmaz ki, en bahtiyar
odur ki; sabir iginde stikredip hapis mtiddetinden tam
istifade ederek,

Nurlar dersini alarak, istikamet dairesinde imanina ve
Kur'ana hizmete ¢alismaktr.

Ey zevk ve lezzete miibtela insan! Ben yetmis yasimda

binler tecriibelerle ve hiiccetlerle ve hadiselerle aynelyakin
bildim ki:

Hakiki zevk ve elemsiz lezzet ve kedersiz seving ve
hayattaki saadet yalniz imandadir ve iméan hakikatleri
dairesinde bulunur.

Yoksa diinyevi bir lezzette cok elemler var. Bir Gizim
tanesini yedirir on tokat vurur, hayatin lezzetini kacirir.

Ey hapis musibetine diisen bicareler! Madem diinyaniz
aghyor ve tath hayatiniz acilasts;

calisiniz, &hiretiniz dahi aglamasin ve hayat-1 bakiyeniz
gtilstin, tatlilassin, hapisten istifade ediniz.

Nasil bazan agr serait altinda diisman karsisinda bir saat
nobet, bir sene ibadet hitkmiine gegebilir.

Ovle de, sizin agrr serait altinda herbir saat ibadet zahmeti;
cok saatler olup, o zahmetleri rahmetlere cevirir.
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Prison As Profit

In His Name, be He glorified!

My dear and loyal brothers!

[ shall explain in three ‘Points’ an effective solace for those
who are experiencing the calamity of prison, and for
those who kindly help them and faithfully supervise their
food, which comes from outside.

First Point: Each day spent in prison may gain as much
as ten days’ worship,

and, with regards to their fruits, may transform those
transient hours into enduring hours,

and through five or ten years’ punishment may be the
means of saving a person from millions of years of eternal
imprisonment.

For the believers, the condition for gaining this most
significant and valuable advantage is to perform the
obligatory prayers, repent for the sins that were the cause
of their imprisonment, and offer thanks in patience.

For sure, prison is an obstacle to many sins; it does not
provide the opportunity for them.

Second Point: Just as the cessation of pleasure causes
pain, so does the cessation of pain give pleasure.

L;efuiw\.s
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Aziz, siddik kardeslerim!

Hapis musibetine diisenlere merhametkéarane, sadakatla,
haricten gelen erzaklarina nezaret ve yardim edenlere
kuvvetli bir teselliyi “U¢ Nokta”da beyan edecegim.

Birinci Nokta: Hapiste gecen émtir glinleri, herbir glin
on glin kadar bir ibadet kazandirabilir

ve fani saatleri, meyveleri cihetiyle ménen baki saatlere
cevirebilir

ve bes-on sene ceza ile, milyonlar sene haps-i ebediden
kurtulmaga vesile olabilir.

Iste ehl-i iman icin bu pek biiyiik ve cok kiymetdar kazanc
sart1, farz namazini kilmak ve hapse sebebiyet veren
glinahlardan tévbe etmek ve sabir icinde stikretmektir.

Zaten hapis cok gtinahlara manidir, meydan vermiyor.

ikinci Nokta: Zeval-i lezzet elem oldugu gibi, zeval-i
elem dahi lezzettir.
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Yes, on thinking of past happy, enjoyable days, everyone
feels a pang of regret and longing, and says: “Alas!”,

and recalling calamitous, unhappy days of the past,
experiences a sort of pleasure since they are passed,

and says: “Praise and thanks be to God, that calamity has
left its reward and departed.” He breathes a sigh of relief.

That is to say, an hour’s temporary pain and sorrow leave
behind a sort of pleasure in the spirit, while a pleasurable
hour leaves a pain.

Since the reality is thus; and since past calamitous hours
together with their pains are no longer existent, and future
distressing days are at the present time non-existent,

and there is no pain from nothing, to continually eat
bread and drink water today, for example, because of the
possibility of being hungry and thirsty in several days’
time, is most foolish.

In just the same way, to think now of the past and future
unhappy hours, which simply do not exist, and to display
impatience,

and ignoring one’s faulty self, to moan as though
complaining about God is also most foolish.

Evet herkes ge¢mis lezzetli, safali glinlerini diistinse;
teesstif ve tahassiir elem-i méanevisini hissedip “Eyvah!”
der

ve gecmis musibetli, elemli glinlerini tahattur etse;
zevalinden bir manevi lezzet hisseder ki:

“Elhamddlillah stikiir, o bela sevabini birakt: gitti” der.
Ferah ile teneffiis eder.

Demek bir saat muvakkat elem, zevaliyle ruhta bir manevi
lezzet birakir ve lezzetli saat, bilakis elem birakir.

Médem hakikat budur ve médem gecmis musibet saatleri,
elemleri ile beraber madum ve yok olmus ve gelecek bela
glinleri simdi madum ve yoktur

ve yoktan elem yok ve madumdan elem gelmez. Mesel3,
birkac gtin evvel a¢ ve susuz olmasindan, bir-iki gtin sonra
ac ve susuz olmak ihtimalinden, bugilin onlar niyetiyle
mitemadiyen ekmek yese ve su i¢se, ne derece
divaneliktir.

Aynen 6yle de, gegmis ve gelecek elemli saatleri -ki hig ve
madum ve yok olmuslar- simdi onlar diistintip sabirsizlik
gostermek

ve kusurlu nefsini birakip, Allah'tan sekva etmek gibi “oof!
of!” demek divaneliktir.



So long as the power of patience is not scattered to left

and right, that is, to the past and future, and is held firm in

the face of the present of hour and day, it is sufficient.
The distress is reduced from ten to one.

In fact, but let it not be complaining, Divine favour

pointed out the above fact to me while, during a few days

of material and spiritual affliction, illness and trial the like
of which I had never before experienced in my life, / was
being crushed in particular by the despair and distress of
the heart and spirit which resulted from my being unable
to serve the Qur’an and belief with the Risale-i Nur.

Eger saga-sola yani gecmis ve gelecege karsi sabir
kuvvetini dagitmazsa ve hazir saate ve o gline karsi tutsa,
tam kafi gelir. Sikinti ondan bire iner.

Hatta sekva olmasin, ben bu ti¢lincti Medrese-i
Yusufiyede, birkag glin zarfinda, hi¢c 6mriimde
gormedigim maddi ve ménevi sikintili, hastalikli
musibetimde, hAususan Nur'un hizmetinden
mahrumiyetimden gelen me'yusiyet ve kalbi ve ruhi
stkintilar beni ezdigi sirada, inayet-i l[lahiye bu mezkar
hakikati gosterdi.
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[ was then content with my distressing illness and
imprisonment. For, saying: “/f is great profit for an

unfortunate like myself who waits at the door of the grave

to make one hour which might be passed in heedlessness
ten hours’ worth of worship,”l gave thanks.

Third Point: There is great gain in compassionately
aiding and assisting prisoners, in giving them the
sustenance they need, and in soothing their spiritual
wounds with consolation.

Giving them their food which comes from outside is like
alms-giving which, exactly to the amount of the food, is
written in the book of good deeds of those, outside and
inside, who do this, together with the warders concerned.

Especially if the unhappy prisoner is old, ill, poor, or a
stranger, then the reward of this alms-giving increases
many times over.

The condition of this high profit is to perform the
obligatory prayers so that such service is for God’s sake.

Another condition is to hasten to their assistance with

sincerity, compassion and joy, and in such a way as to not

make them feel obliged.

Ben de sikintili hastahigimdan, hapsimden razi oldum.
Cunki: “benim gibi kabir kapisinda bir bicareye, gafletle
gecebilir bir saati, on saat ibadet saatleri yapmak btiyiik
bir kardir” diye stikreyledim.

Uciincii Nokta: Sefkatkarane hizmetiyle yardim etmek
ve muhtag olduklari riziklarini ellerine vermek ve ménevi
yaralarina tesellilerle merhem slirmek, az bir amel ile
blyik bir kazang var.

Ve disaridan gelen yemeklerini onlara vermek, ayni
yemek kadar o gardiyan ve gardiyan ile beraber dahilde
ve haricte bicare mahpuslara ¢alisanlara -bir sadaka
hiikmiinde- defter-i hasenatina yazilir.

Hususan musibetzede, ihtiyar veya hasta veya fakir veya
garib olsa, o sadaka-i maneviyenin sevabini ¢cok
ziyadelestirir.

Iste bu kiymetli kazancin sart, farz namazini kilmaktir. Ta
ki o hizmeti, lillah icin olsun.

Hem bir sarti da sadakat ve sefkat ve sevingle ve minnet
etmemek tarzda yardimlarina kosmaktir.
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Reconciliation Through The Risale-

i Nur

In His Name, be He glorified!

And there is nothing but it glorifies Him with praise.

My friends in prison and brothers in religion!

It occurred to me to explain a truth to you which will save
vou from both worldly torment and the torment of the
hereafter. 1t is as follows:

For example, a person killed someone’s brother or one of
his relatives.

Ey hapis arkadaslarim ve din kardeslerim!

Size hem diinya azabindan, hem &hiret azabindan
kurtaracak bir hakikat1 beyan etmek, kalbime ihtar edildi.
O da sudur:

Mesela: Birisi birisinin kardesini veya akrabasini 6ldirmis.



A murder which yields one minute’s pleasure of revenge
causes millions of minutes of both distress for the heart
and the anguish of prison.

And the fear of revenge by the murdered man’s relatives,
and anxiety of finding himself face to face with his enemy
drives away all his pleasure in life. He suffers the torment
of both fear and anger.

There is only one solution for this, and that is
reconciliation, which the Qur'an commands, and truth,
reality, benefit, humanity, and Islam require and
encourage.

Bir dakika o hiddet ytiztinden milyonlar dakika hem kalbi
sikinti, hem hapis azabini geker.

Ve maktullin akrabasi dahi intikam endisesiyle ve
karsisinda diismanini diistinmesiyle, hayatinin lezzetini ve
Omrinin zevkini kacirir. Hem korku, hem hiddet azabini
cekiyor.

Bunun tek bir caresi var: O da, Kuranin emrettigi ve hak
ve hakikat ve maslahat ve insanivet ve Islamiyet iktiza ve
tesvik ettikleri olan barismak ve Msalaha etmektir.
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Certainly, what is required in reality is peace, because the
appointed hour is set, it does not change. Since his
appointed hour had come, in any event the murdered
man would have stayed no longer.

As for the murderer, he was the means of God’s decree
being carried out. So long as there is no reconciliation,
both sides perpetually suffer the torments of fear and
revenge.

It is because of this that Islam commands that “one
believer should not be vexed with another believer for
more than three days.”

Muslim, Birr, 25
If the murder was not the result of a vindictive grudge and

enmity, and a two-faced trouble-maker instigated the
discord, it is essential to make peace quickly.

Otherwise, that minor disaster becomes a large one, and
continues. If they make peace, and the murderer repents
and prays continuously for the man he killed,

then both sides will gain much and become like brothers.
In place of one departed brother, he will gain several
religious brothers.

He will be resigned to Divine Decree and Determining
and forgive his enemy. Especially since they heed the
lessons of the Risale-i Nur,

both individual and public peace and wellbeing, and the
brotherhood that there is in the sphere of the Risale-i Nur,
require that they put aside all the hard feelings that exist
between them.

Evet, hakikat ve maslahat sulhtur. Cinki: Ecel birdir,
degismez. O maktul, herhalde ecel geldiginden daha
diinyada kalmayacakti.

O katil ise, o kaza-i llahiyeye vasita olmus. Eger barismak
olmazsa, iki taraf da daima korku ve intikam azabini
cekerler.

Onun icindir ki, “U¢ giinden fazla bir mii'min diger bir
mi'mine kiismemek” Islamiyet emrediyor.

Eger o katl, bir adavetten ve bir kinli garazdan gelmemisse
ve bir muinafik o fitneye vesile olmus ise; cabuk barismak
elzemdir.

Yoksa o cliz1 musibet blytik olur, devam eder. Eger
barissalar ve 6ldiiren tovbe etse ve maktule her vakit dua
etse,

o halde her iki taraf cok kazanirlar ve kardes gibi olurlar.
Bir gitmis kardese bedel, birkac dindar kardesleri kazanir.

Kaza ve kader-i [lahiye teslim olup diismanin: afveder ve
bilhassa madem Risale-i Nur dersini dinlemigler,

elbette mabeynlerinde bulunan biitiin kiismekleri
birakmaga hem maslahat ve istirahat-1 sahsiye ve
umumiye, hem Nur dairesindeki uhuvvet iktiza ediyorlar.
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It was thus in Denizli Prison; all the prisoners who were
enemies became brothers through the lessons of the
Risale-i Nur.

It was one reason for our acquittal, and caused even the
irreligious and ungodly to say about those prisoners:
“Masha’llah! Barakallah!”And it was an utter relief for
those prisoners.

I myself have seen here a hundred men suffer
inconvenience on account of one man and not go out to
take exercise together. It is oppression towards them.

A manly believer of sound conscience will not cause
hundreds of other believers harm because of some
insignificant and minor error or benefit. If he makes a
mistake and does cause harm, he should repent
immediately.

Nasil ki Denizli hapsinde birbirine diisman biitiin
mahpuslar, Nurlar dersiyle birbirlerine kardes oldular

ve bizim beraetimize bir sebeb olup (hatta dinsizlere,
serserilere de) o mahpuslar hakkinda "Masaallah,
béarekallah" dedirttiler, o mahpuslar tam teneffiis ettiler.

Ben burada gordiim ki, birtek adamin yiiziinden yiiz
adam sikinti ¢ekip beraber teneffiise ¢ikmiyorlar. Onlara
zulim olur.

Merd, vicdanli bir mii'min, kiiglik ve ciiz'i bir hata veya
menfaatle ytizer zarari ehl-i imana vermez. EGer hatéa etse
verse, cabuk tovbe etmek lazimdir.
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Brotherhood In Prison

In His Name, be He glorified!

My loyal new brothers and old prisoners!

[ have formed the firm conclusion that, in respect of
Divine favour, you are an important cause in our entering
here.

That is to say, with its consolation and the truths of belief,
the Risale-i Nur is to save both you from the distress of
this calamity of prison and from much worldly harm,

and your life from passing profitlessly and in vain through
grief and sorrow and being wasted on the winds of fancy,
and your hereafter from weeping like your world is
weeping now; it is to provide you with true solace.

Since the reality of the matter is this, of course you must
be brothers to one another, like the Denizli prisoners and
students of the Risale-i Nur.

You can see that they examine all your possessions, food,
bread, and soup which come from outside so that a knife
does not get in among you and you do not attack one
another.

The warders who faithfully serve you suffer much trouble.

Also, you do not go out to exercise together, as though
you were going to attack one another like wild beasts.

And so, new friends, who are by nature bold and
courageous, with great moral courage you should say to
the group at this time:

4
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Aziz yeni kardeglerim ve eski mahpuslar!

Benim kat' kanaatim gelmis ki; buraya girmemizin indyet-
i llahiye cihetinde bir ehemmiyetli sebebi sizsiniz.

Yani sizi, Nurlar tesellileriyle ve imanin hakikatlariyle sizi
bu hapis musibetinin sikintilarindan ve diinyevi ¢ok
zararlarindan

ve bosubosuna gam ve hiiziin ile giden hayatinizi
faidesizlikten, badiheva zayi' olmasindan ve diinyanizin
aglamast gibi ahiretinizi aglamaktan kurtarip tam bir teselli
size vermektir.

Madem hakikat budur. Elbette siz dahi, Denizli mahpuslari
ve Nur talebeleri gibi birbirinize karsi kardes olmaniz
lazimdr.

Gortiyorsunuz ki: Bir bigak icinize girmemek ve birbirinize
tecaviiz etmemek i¢in digaridan gelen biitlin esyaniz ve
yemek ve ekmeginizi ve ¢orbanizi karistiriyorlar.

Size sadakatla hizmet eden gardiyanlar ¢cok zahmet
cekiyorlar.

Hem siz beraber teneffiise ctkmiyorsunuz, gliva canavar
ve vahsi gibi birbirinize saldiracaksiniz.

Iste simdi sizin gibi fitri kahramanlik damarini tasiyan yeni
arkadaslar, bu zamanda méanevi buyik bir kahramanlik ile
heyet'e deyiniz ki:



“If not knives, but Mausers and revolvers were given us,
and the order to fire as well, we would not hurt our
friends who are unfortunate and suffering this calamity
like ourselves.

Through the guidance and at the command of the Qur’an,
and belief, and Islamic brotherhood, and our interests, we
have decided to forgive them and to try not to offend
them, even if formerly there were a hundred reasons for
our enmity and hostility.” And so transform this prison into
an auspicious place of study.

% ok ook

“Degil elimize bigak, belki mavzer ve rovelver verilse, hem
emir de verilse, biz bu bicare ve bizim gibi musibetzede
arkadaglarimiza dokunmayacagiz.

Eskide ytiz diismanlik ve adavetimiz dahi olsa da, onlari
helal edip hatirlarini kirmamaga calisacagimiza, Kuranin
ve iménin ve uhuvvet-i IslAmiyenin ve maslahatimizin
emrivle ve irsadiyla karar verdik.” diyerek, bu hapsi bir

mibarek dershaneye ceviriniz.

i
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An Important Matter Which
Occured To My Heart On The Night
Of Power

(The Addendum to the Second Station of the Thirteenth
Word)

[ shall allude briefly to a most extensive and lengthy truth
which occurred to my heart on the Night of Power.

Because of the extreme tyranny and despotism of this last
World War and its merciless destruction,

and hundreds of innocents being scattered and ruined on
account of a single enemy, and the awesome despair of
the defeated,

and the fearsome alarm of the victors and their ghastly
pangs of conscience arising from the supremacy they are
unable to maintain and the destruction they are unable to
repair,

and the utter transitoriness and ephemerality of the life of
this world and the deceptive, opiate nature of the
fantasies of civilization becoming apparent to all,

and the exalted abilities lodged in human nature and the
human essence being wounded in a universal and
awesome manner,

Leyle-i Kadirde ihtar Edilen Bir
Mes'ele-i Mithimme

(Oniiciincii Séziin Ikinci Makaminin Zeyli)

Leyle-i Kadir'de kalbe gelen pek genis ve uzun bir
hakikate, pek kisaca bir isaret edecegiz. Soyle ki:

Nev'-i beser bu son harb-i umuminin esedd-i zulim ve
esedd-i istibdadi ile ve merhametsiz tahribati ile

ve birtek diismanin yiiziinden ylizer masumu perisan
etmesiyle ve magliblarin dehsetli me'yusiyetleriyle

ve galiblerin dehsetli telas ve hakimiyyetlerini muhafaza
ve buyuk tahribatlarini tAmir edememelerinden gelen
dehsetli vicdan azablaryla

ve diinya hayatinin biitiin bitiin fani ve muvakkat olmasi
ve medeniyet fantaziyelerinin aldatici ve uyutucu oldugu
umuma goriinmesiyle

ve fitrat-1 beseriyyedeki yiiksek istidadatin ve mahiyet-i
insaniyyesinin umumi bir srette dehsetli yaralanmasiyla
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and man’s innate love and desire for immortality being
aroused and awakened,

and heedlessness and misguidance and deaf, lifeless
nature being smashed by the diamond sword of the
Qur’an,

and the exceedingly ugly, exceedingly cruel true face of
world politics becoming apparent, which is the widest and
most suffocating and deceptive cover for heedlessness
and misguidance,

ve gaflet ve dalaletin, sert ve sagir olan tabiatin, Kur'anin
elmas kilinci altinda parcalanmasiyla

ve gaflet ve daldletin en bogucu, aldatict ve en genis
perdesi olan siyaset-i ruy-i zeminin pek cirkin, pek
gaddarane hakiki streti goriinmesiyle



most certainly and without any shadow of a doubt, since
the life of this world —which is the metaphorical
beloved of mankind- is thus ugly and transient, man’s
true nature will search with all its strength for eternal life,
which it truly loves and yearns for, just as there are signs
of this occurring in the North, the West, and in America.

Most certainly there is also no doubt that since the Qur’an
of Miraculous Exposition, which each century for one
thousand three hundred and sixty years has had three
hundred and fifty million students,

and sets the seal on each of its pronouncements and
claims through the affirmation of millions of profound,
veracious scholars,

and each minute has been present with its sacredness in
the hearts of millions of hafiz’s and given instruction to
mankind through their tongues,

and which in a way unmatched by any other book
conveys the good news of eternal life and everlasting
happiness to mankind and heals all their wounds,

—since the Qur’an has given this certain good news of
eternal life and happiness with thousands of its insistent,
powerful and repeated verses, and with its certain
unshakeable proofs and innumerable indubitable
arguments which invite and give news explicitly and
implicitly tens of thousands of times,

elbette ve elbette hig stiphe yok ki: Simalde, Garpta,
Amerika'da emareleri goriindiigtine binaen nev-i beserin
masuk-u mecazisi olan hayat-1 diinyeviyye, boyle cirkin
ve gecici olmasindan fitrat-1 beserin hakiki sevdigi, aradigi
hayat-1 bakiyyeyi biitlin kuvvetiyle arayacak

ve elbette hic stiphe yok ki: Bin tigylizaltmis senede, her
asirda lgyuzelli milyon sakirdi bulunan

ve her hiikmtine ve davasina milyonlar ehl-i hakikat
tasdik ile imza basan

ve her dakikada milyonlar hafizlarin kalbinde kudsiyyet ile
bulunup lisanlaryla besere ders veren

ve hic bir kitapta emsali bulunmayan bir tarzda, beser icin
hayat-1 bakiyeyi ve saadet-i ebediyyeyi miijde veren ve
biitlin beserin yaralarini tedavi eden

Kur'an-1 Mu'ciziil-Beyan’in siddetli, kuvvetli ve tekrarli
binler ayatiyle, belki sarihan ve isareten onbinler defa
dava edip haber veren ve sarsiimaz kat7 delillerle, stiphe
getirmez hadsiz hticcetleriyle hayat-1 bakiyeyi kat'iyyetle
miujde ve saadet-i ebediyyeyi ders vermesi,
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so long as human kind does not altogether lose its mind
and a material or immaterial doomsday does not erupt
over its head,

the broad masses and great states in the world will search
out the Qur’an of Miraculous Exposition, and having
grasped its truths, will embrace it with all their lives and
spirits, just as there are [now] famous preachers in
Sweden, Norway, Finland and England working fo have
the Qur’an accepted, and the important community of
America is searching for the true religion.

Because in view of this fact, the Qur’an by no means has
—nor can have — any equal. Absolutely nothing can take
the place of this greatest miracle.

Secondly: Since the Risale-i Nur has performed the
service of a diamond sword in the hand of this greatest
miracle and compelled its stubborn enemies to submit,

and acts as a herald to the treasures of the Qur’anin a
fashion that illuminates and heals completely both the
heart, and the spirit, and the emotions, and has no source
or authority other than the Qur’an and is its miracle, it
performs that duty perfectly.

Furthermore it has completely routed the obstinate
atheists and their fearsome propaganda against it,

and smashed to pieces with the treatise “Nature: Cause or
Effect” nature, which is the most impregnable bastion of
misguidance,

elbette nev-i beser, biitiin biittin aklini kaybetmezse,
maddi veya manevi bir kiyamet baslarina kopmazsa;

Isvec, Norveg, Finlandiya ve Ingiltere'nin Kur'an: kabal
etmege calisan meshur hatipleri ve Amerikanin din-i hakki
arayan ehemmiyetli cem'iyyeti gibi rQy-i zeminin genis
kit'alar1 ve blytik hiikiimetleri Kur'an-1 Mu'ciziil-Beyan’
arayacaklar ve hakikatlerini anladiktan sonra butiin ruh u
canlariyle sarilacaklar.

Cunki bu hakikat noktasinda kat'iyyen Kur'anin misli
yoktur ve olamaz ve higbir sey bu mu'cize-i ekberin yerini
tutamaz.

Saniyen: Madem Risale-i Nur, bu mu'cize-i kiilbranin
elinde bir elmas kiling hiikkmiinde hizmetini gostermis ve
muannid diismanlarini teslime mecbur etmis.

Hem kalbi, hem ruhu, hem hissiyati tam tenvir edecek ve
ilaglarini verecek bir tarzda hazine-i Kur'aniyyenin
dellalligini yapan ve Ondan bagka me'hazi ve mercii
olmayan ve bir mu'cize-i maneviyyesi bulunan Risale-i
Nur o vazifeyi tam yapiyor

ve aleyhindeki dehsetli propagandalara ve gayet muannid
zindiklara tam galebe calmig

ve dalaletin en sert kuvvetli kalesi olantabiati, “Tabiat
Risalesi” yle parca parca etmis
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and, with the Sixth Topic of the treatise Fruits of Belief
together with the First, Second, Third and Eighth Proofs
all of which are included in the book The Staff of Moses,
has banished heedlessness in a most brilliant fashion in its
most dense, suffocating and extensive form beneath the
widereaching veils of science and has demonstrated the

light of Divine unity.

For sure, since religious instruction is now officially
permitted and permission has been given to open private
places of study, it is necessary for us and essential for the
nation that,

as far as is possible, Students of the Risale-i Nur should
open a small ‘Risalei Nur Study Centre’ in every place.

Although everyone would benefit to some extent, not
everyone would understand every matter completely.

But since these matters are explanations of the truths of
belief, they are both learning, and knowledge of God, and
lead to a sense of God’s presence, and are worship.

God willing, these Risale-i Nur ‘Medreses’ will secure in
five to ten weeks the results that the former medreses
produced in five to ten years —and they have been so
doing for twenty years.

Also, it is essential that the Government does not interfere
with these flashes of the Qur’an, the Risale-i Nur, which is
the Qur’an’s herald and is beneficial in many ways for the
worldly and political life of this nation and country, and
for its life in the hereafter.

Indeed, it should work for its total spread and acceptance,
so that it may atone for the grievous sins of the past, and
form a barrier to the severe trials and anarchy of the
future.

& ok ok

ve gafletin en kalin ve bogucu ve genis daire-i afakinda
ve fennin en genis perdelerinde “Asa-y1 Misa” daki
Meyvenin Altinct Mes'elesi ve Birinci, Ikinci, Uctinc,
Sekizinci Hiiccetleriyle gavet parlak bir tarzda gafleti
dagitip nur-u tevhidi géstermis.

Elbette bize lazim ve millete elzemdir ki, simdi resmen izin
verilen din tedrisati i¢in hususi dershaneler acilmaga izin
verilmesine binaen,

Nur sakirdleri mimkiin oldugu kadar her yerde kiicliciik
birer dershane-i Nuriye agmak lazimdir.

Gerci herkes kendi kendine bir derece istifade eder, fakat
herkes herbir mes'elesini tam anlamaz.

Iman hakikatlarinin izaht oldugu icin; hem ilim, hem
marifetullah, hem huzur, hem ibadettir.

Eski medreselerde bes-on seneye mukabil, insaallah Nur
medreseleri bes-on haftada ayni neticeyi temin edecek ve
yirmi senedir ediyor.

Hem htikimet, bu millet ve vatanin hayat-1 diinyeviyesine
ve sivasiyesine ve uhreviyesine pek cok faidesi bulunan
bu Kur'an lemaatlarina ve Kur'an dellali olan Risale-i Nur'a
degil ilismek,

belki tamamuyla tervig ve nesrine caligmalari elzemdir ki;
gecen dehsetli glinahlara keffaret ve gelecek siddetli
belalara ve anarsilige karsi bir sed olabilsin.

& sk ok
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Seventh Hope
Deliverance through Belief, from Treatise for the Elderly

One time at the start of my old age when the laughter of
the Old Said was being transformed into the weeping of
the New Said, supposing me still to be the Old Said, the
worldly in Ankara invited me there, and I went.

At the close of autumn I climbed to the top of the citadel,
which was far more aged, dilapidated, and worn out than
me.

It seemed to me to be formed of petrified historical events.

The old age of the season of the year together with my
old age, the citadel's old age, mankind's old age,

the old age of the glorious Ottoman State and the death
of the Caliphate's rule, and the world's old age

Yedinci Rica

Bir zaman ihtiyarligimin baglangicinda, Eski Said'in
gtilmeleri Yeni Said'in aglamalarina inkilab ettigi
hengamda, Ankara'daki ehl-i diinya, beni Eski Said
zannedip oraya istediler; gittim.

Gliz mevsiminin dhirlerinde Ankara'nin benden ¢ok ziyade
ihtiyarlanmis, yipranmis, eskimis kal'asinin basina ¢iktim.

O kal'a, tahacctir etmis hadisat-1 tarihiye suretinde bana
gorindu.

Senenin ihtiyarlik mevsimiyle benim ihtiyarligim, kal'anin
ihtiyarligi, beserin ihtiyarligi,

sanli Osmanli Devleti'nin ihtiyarligi ve Hilafet saltanatinin
vefati ve diinyanin ihtiyarlig;



all caused me to look in a most grieved, compassionate
and melancholy state in that lofty citadel at the valleys of
the past and the mountains of the future.

As I experienced an utterly black state of mind in Ankara
encompassed by four or five layers of the darknesses of
old age one within the other*, | sought a light, a solace, a
hope.

* My state of mind at that time prompted me to write a
supplication in Persian. It was printed in Ankara, in a
treatise entitled, Hubab.

bana gayet hazin ve rikkatli ve firkatli bir halet igcinde, o
yuksek kal'ada ge¢mis zamanin derelerine ve gelecek
zamanin daglarina baktirdi ve baktim.

Birbiri icinde beni ihata eden doért-bes ihtiyarlik
karanliklari icinde, Ankara'da en kara bir halet-i ruhiye
hissettigimden, bir nur, bir teselli, bir rica aradim.

(Hasive): O zaman bu halet-i ruhiye Farisi bir miinacat
suretinde kalbe geldi, yazdim. Ankara'da Hubab
Risalesi'nde tab' edilmistir.
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As [ sought consolation looking to the right, that is, to the
past, my father and forefathers and the human race
appeared in the form of a vast grave and filled me with
gloom rather than consoling me.

Seeking a remedy I looked to the future, which was my
left. I saw that it appeared as a huge, dark grave for
myself, my contemporaries, and future generations; it
produced horror in place of familiarity.

Feeling desolate in the face of the left and right, I looked
at the present day. It appeared to my heedless and
historical eye as a coffin bearing my half-dead, suffering
and desperately struggling corpse.

Then, despairing from that direction as well, I raised my
head and looked at the top of the tree of my life,

and saw that the tree bore only a single fruit, and that was
my corpse; it stood at the top of the tree and was watching
me.

Feeling horror at this direction, too, I bowed my head. |
looked to the foot of the tree of my life, to its roots,

and saw that the soil there, the earth which was the
source of my creation and the dust of my bones mixed
together, was being trampled underfoot.

Saga, yani mazi olan gecmis zamana bakip teselli ararken;
bana mazi, pederimin ve ecdadimin ve nev'imin bir
mezar-1 ekberi suretinde goriindd, teselli yerine vahget
verdi.

Sol tarafim olan istikbale derman ararken baktim.
Gordim ki: Benim ve emsalimin ve nesl-i atinin blytk ve
karanlikli bir kabri suretinde gortindi, tinsiyet yerine
dehset verdi.

Sag ile soldan tevahhus edip hazir gliniime baktim. O
gafletli ve tarihvari nazarima o hazir glin, yarim 6lmekte
ve hareket-i mezbuhanedeki 1zdirab ¢eken cismimin
cenazesini tagtyan bir tabut suretinde gortindd.

Sonra bu cihetten dahi me'yus olunca, basimi kaldirip
Omrimin agacinin basina baktim.

Gordum ki; o agacin tek bir meyvesi var, o da benim
cenazemdir; o agag Usttinde duruyor, bana bakiyor.

O cihetten dahi tevahhus edip basimi asagiya egdim, o
Omir agacinin asagisina, kokiine baktim.

Gordim ki: O asagida olan toprak, kemiklerimin
topragiyla, mebde-i hilkatimin topragi birbirine karismis
bir surette ayaklar altinda cigneniyor gordim.
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That was no remedy, rather it added further pain to my
affliction. Then [ was forced to look behind me.

[ saw that this unstable, transient world was tumbling,
disappearing into the valleys of nothingness and the
darkness of non-existence.

While seeking a salve for my pain, it only added poison.
Since I could see no good in that direction I looked in
front of me, I sent forward my view to the future.

I saw that the door of the grave was to be seen open right
in the middle of my path, it was watching me with its
mouth open.

The highway beyond it which stretched away to eternity,
and the convoys travelling that highway struck the eye
from the distance.

O da derman degil, belki derdime dert katti. Sonra
mecburiyetle arkama baktim.

Gordum Ki; esassiz, fani olan diinya, hiclik derelerinde ve
yokluk zulimatinda yuvarlanip gidiyor.

Derdime merhem ararken, zehir ilave etti. O cihette dahi
hayir géremedigimden 6n tarafima baktim; ileriye
nazarimi génderdim.

Gordum ki; kabir kapist tam yolumun Gstiinde acik
goriiniip, agzint agmis bana bakiyor.

Onun arkasinda ebed tarafina giden cadde ve o caddede
giden kafileler uzaktan uzaga nazara carpiyor.



And apart from a limited, partial power of choice as my
support and defensive weapon in the face of the horrors
coming from these six directions, I had nothing else.

Since the partial power of choice, man's only weapon
against those innumerable enemies and endless harmful
things,

is both defective, and short, and weak, and lacks the
power to create, man is capable of nothing apart from
acquisition.

I could neither pass to the past in order to silence the
sorrows which came to me from there,

nor could [ penetrate the future to prevent the fears which
came from there.

[ saw that there was no benefit in my hopes and pains
concerning the past and future.

Ve bu alti cihetten gelen dehsetlere karsi bana nokta-i
istinad ve silah-1 miidafaa olacak, ctiz'i bir cliz'-i
ihtiyariden bagka bir sey elimde yok.

O hadsiz a'da ve hesabsiz muzir seylere karsi tek bir siléah-1
insani olan o cliz'-i ihtiyari;

hem nakis, hem kisa, hem &ciz, hem icadsiz oldugundan,
kesbden baska bir sey elinden gelmez.

Ne gecmis zamana gecebilir, t& ondan bana gelen
htiztinleri sustursun

ve ne de istikbale hulll edebilir, t& ondan gelen korkulari
men'etsin.

Gegmis ve geleceklere ait emellerime ve elemlerime
faidesi olmadigini gordiim.
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At the time [ was struggling in the horror, desolation,
darkness and despair coming from these six directions,
the lights of belief which shine in the sky of the Qur'an of
Miraculous Exposition suddenly came to my assistance.

They lit up and illuminated those six directions to such a
degree that if the terrors and darkness / had seen
increased a hundredfold, that light would still have been
sufficient to meet them.

It transformed all those horrors one by one into solace
and the desolation into familiarity. It was as follows:

Belief rent asunder the desolate view of the past as a vast
grave, and showed it with utter certainty to be a familiar
and enlightened gathering of friends.

And belief showed the future, which had appeared in the
form of a huge grave to my heedless eyes, to be most
certainly a banquet of the Most Merciful One in delightful
palaces of bliss.

And belief rent the view of present time as a coffin, as it
had appeared to my heedless view,

and showed it with certainty to be a place of trade for the
Hereafter and a glittering guest-house of the All Merciful
One.

And belief showed with utter certainty that the only fruit at
the top of the tree of life was not a corpse as had
appeared to my neglectful eye,

rather, that my spirit, which would manifest eternal life
and was designated for eternal happiness, would leave its
worn out home to travel around the stars.

Bu alt1 cihetten gelen dehset ve vahset ve karanlik ve
me'yusiyet iginde ¢irpindigim hengamda, birden Kur'an-1
Mu'cizti'l-Beyan'in semasinda parlayan iman nurlari
imdada yetisti.

O alt1 ciheti o kadar tenvir edip 1siklandird: ki; gérdtigiim
o vahsetler, o karanliklar yiiz derece tezauf etse idi, yine o
nur, onlara karst kafi ve vafi idi.

Bitin o dehsetleri birer birer teselliye ve o vahsetleri birer
birer tinsiyete cevirdi. Soyle ki:

Iman, o vahsetli gecmis zamanin mezar-1 ekber suretini
yirtip, tinsiyetli bir meclis-i miinevver ve bir mecma-1
ahbab oldugunu biaynelyakin, bihakkalyakin gosterdi.

Hem iman, bir kabr-i ekber suretinde nazar-1 gaflete
gorlinen gelecek zamani, sevimli saadet saraylarinda bir
ziyafet-i Rahmaniye meclisi suretinde biilmelyakin
gosterdi.

Hem iman, nazar-1 gaflete bir tabut vaziyetinde goriinen
hazir zamani ve o hazir gliniin tabutiyet seklini kirip,

o hazir glin uhrevi bir ticaretgah diikkani ve sasaali bir

misafirhane-i Rahmani suretinde bilmlisahede gosterdi.

Hem iman, nazar-1 gafletle 6miir agacinin baginda cenaze
seklinde gorlinen tek meyvesi cenaze olmadigini,

belki ebedi bir havata mazhar ve ebedi bir saadete
namzed olan ruhumun, eskimis yuvasindan, yildizlarda
gezmek icin ¢iktigini biilmelyakin gosterdi.
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And belief showed through the mystery of belief that my
bones and the earth which was the source of my creation
were not valueless pulverized bones trampled underfoot,

rather, that the soil was the door to Divine Mercy and a
veil before the hall of Paradise.

And belief showed through the mystery of the Qur'an that
the world which had appeared to my heedless eye behind
me as tumbling into nothingness and non-existence

to consist of missives of the Eternally Besought One and
pages of decorations and embroideries glorifying God
which had completed their duties, stated their meanings,
and left their results in existence in their place.

It made known with complete certainty what the true
nature of the world is.

And belief showed through the light of the Qur'an that the
grave which would open its eyes and look at me in the
future was not the door of a well, rather, that it was the
door to the world of light,

Hem iman; kemiklerimle, mebde-i hilkatimin topragi,
ayak altinda ehemmiyetsiz mahvolmus kemikler
olmadigint;

belki o toprak, rahmet kapisi ve Cennet salonunun bir
perdesi oldugunu sirr-1 iman ile gosterdi.

Hem iman; nazar-1 gafletle, arkamda, hiclikte, yokluk
karanliginda yuvarlanan diinyanin vaziyetini sirr-1 Kur'an
ile gosterdi ki; o zahiri zuliimatta yuvarlanan diinya ise;

vazifesi bitmis, manasini ifade etmis, neticelerini kendine
bedel viicudda birakmis bir kisim mektubat-1 Samedaniye
ve sahaif-i nukus-u Stibhaniye oldugunu gosterdi.

Diinyanin mahiyeti ne oldugunu biilmelyakin bildirdi.

Hem iman, ileride goziinti acip bana bakan kabri ve
kabrin arkasinda ebede giden caddeyi, nur-u Kur'an ile
gosterdi ki; o kabir, kuyu kapisi degil, belki dlem-i nurun
kapisidir.
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and that the highway which stretched to eternity beyond
the grave led not to nothingness and non-existence, but to
existence, a place of light, and eternal bliss.

Since belief demonstrated this to a degree which afforded
utter conviction, it was both a remedy and a salve for my
afflictions.

And in place of a very minor ability to receive, belief puts
a document into the hand of the limited, partial power of
choice so that it may rely on an infinite Power and be
connected to a boundless Mercy in the face of those
innumerable enemies and layers of darkness.

Indeed, belief is a document in the hand of the partial
power of choice.

And although this human weapon of partial choice, is in
itself both short, and powerless, and deficient,

just as when a soldier utilizes his partial strength on
account of the state, he performs duties far exceeding his
own strength,

so too through the mystery of belief, if the limited, partial
power of choice is used in the name of Almighty God and
in His way, it may gain also a Paradise as broad as five
hundred years.

And belief takes from the hands of the body the reins of
the partial power of choice, which cannot penetrate to the
past and future, and hands them over to the heart and
spirit.

Ve o yol ise; hiclige ve ademistana degil, belki viicuda,
nuristana ve saadet-i ebediyeye giden yol oldugunu

tam kanaat verecek bir derecede gosterdiginden,

dertlerime hem derman, hem merhem oldu.

Hem iman, o elinde pek cliz'l bir kesb bulunan ctiz' bir
cliz'-i ihtiyari yerine, o hadsiz diisman ve zulmetlere karsi,
gayr-1 mitenahi bir kudrete istinad etmek ve hadsiz bir
rahmete intisab etmek icin o ctiz-i ihtiyarinin eline bir
vesika veriyor..

belki de iman, o ctiz'-i ihtiyarinin elinde bir vesika oluyor.

Hem o ciiz'-i ihtiyari olan silah-1 insani, gerci zatinda hem
kisa, hem &ciz, hem noksandir.

Fakat nasil ki bir asker, ctiz'i kuvvetini devlet hesabina
istimal ettigi vakit, binler derece kuvvetinden fazla isler
gorur;

oyle de sirr-1 imanla o cliz'l ctiz'-i ihtiyari, Cenab-1 Hak
namina onun yolunda istimal edilse, besyliz sene
genisliginde bir Cennet'i dahi kazanabilir.

Hem iman, ge¢mis ve gelecek zamana niifuz edemeyen o
cliz'-i ihtiyarinin dizginini cismin elinden alip, kalbe ve
ruha teslim eder.
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Since the spirit and heart's sphere of life is not restricted to
present time like the body, and included within it are a
great many years from the past and a great many years
from the future,

Ruh ve kalbin daire-i hayati ise, cisim gibi hazir zamana
miuinhasir olmadigindan, pek cok seneler maziden, pek
cok seneler istikbalden daire-i hayatina dahil oldugundan;



the partial power of choice ceases being partial and
acquires universality.

Just as through the strength of belief it may enter the
deepest valleys of the past and repel the darkness of its
SOITOwWsS,

so also with the light of belief it may rise as far as the
farthest mountains of the future, and remove its fears.

And so my elderly brothers and sisters who are suffering
the difficulties of old age like myself!

Since, praise be to God, we are believers, and in belief
there are this many luminous, pleasurable, agreeable, and
gratifying treasures;

and since our old age impels us even more to the
contents of the treasure, for sure, rather than complaining
about old age accompanied by belief, we should offer
endless thanks.

o clz'-i ihtiyari, cliz'iyetten cikip killiyet kesbeder.

Zaman-1 mazinin en derin derelerine kuvvet-i iman ile
girebildigi ve hiizinlerin zulmetlerini def'edebildigi gibi;

nur-u iman ile istikbalin en uzak daglarina kadar cikar,
korkulari izale eder.

Iste ey benim gibi ihtiyarlik zahmetini ceken ihtiyar ve
hemsire ihtiyareler!

Madem Elhamdulillah biz ehl-i imaniz ve madem imanda
bu kadar nurlu, lezzetli, sevimli, sirin defineler var

ve madem ihtiyarligimiz bizi bu definenin icine daha
ziyade sevkediyor.. elbette imanl ihtiyarliktan sekva degil,
belki binler tesekkiir etmeliyiz.
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Eighth Hope

(The Inner Face of the World), from Treatise for the
Elderly

At a time when gray hairs, the sign of old age, were
appearing in my hair, the turmoil of the First World War
which made even heavier the deep sleep of youth,

the upheaval of my captivity as a prisoner-of-war, the
position of great fame and honor accorded to me on my
final return to Istanbul

and the kind treatment and attention far exceeding my
due from everyone, from the Caliph, even, sheyhu'llslam,
and Commander-in-Chief of the Army to the medrese
students,

the intoxication of youth, and the mental state produced
by position made the sleep of youth so heavy that I quite
simply saw the world as permanent and myself in a
wonderful undying situation cemented to it.

Then, one day in Ramazan, [ went to Bayazid Mosque to
listen to the sincere reciters of the Qur'an.

The Qur'an of Miraculous Exposition was proclaiming
with its exalted heavenly address through the tongues of
the reciters the decree of, Every living creature shall taste
death {Qur'an 21:35, etc. } which most powerfully tells of
man's death and that of all animate creatures.

Sekizinci Rica

Ihtivarligin alameti olan beyaz killar sacima diistagii bir
zamanda, gencligin derin uykusunu daha ziyade
kalinlastiran Harb-i Umumi'nin dagdagalari

ve esaretimin kesmekeslikleri ve sonra Istanbul'a geldigim
vakit ehemmiyetli bir san ve seref vaziyeti;

hatta Halife'den, Seyhiilislam'dan, Baskumandan'dan tut,
ta medrese talebelerine kadar haddimden cok ziyade bir
hiisn-ii teveccth ve iltifat gosterdikleri cihetle,

genclik sarhoslugu ve o vaziyetin verdigi halet-i ruhiye, o
uykuyu o derece kalinlagtirmisti ki; adeta diinyay: daimi,
kendimi de layemutane diinyaya yapismis bir vaziyet-i
acibede gortiyordum.

Iste 0 zamanda, Istanbul'un Bayezid cAmi-i miibarekine,
Ramazan-1 Serifte, ihlasl héafizlart dinlemeye gittim.

Kur'an-1 Mu'cizii'l-Beyan, semavi yiiksek hitabiyla beserin
fenasini ve zihayatin vefatini haber veren gayet kuvvetli
bir surette

0/0 3{, v 9z 3}
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fermanini, hafizlarin lisanyla ilan etti.
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It entered my ear, penetrated to the depths of my heart
and established itself there; it shattered that profound
sleep and heedlessness. [ went out from the mosque.

Kulagima girip, ta kalbimin icine yerlesip, o pek kalin
gaflet ve uyku ve sarhogluk tabakalarini parca parca etti.
Céamiden ¢iktim.



Because of the stupor of the sleep which for a long time
had settled in my head, for several days a tempest was
now raging in it, and [ saw myself as a boat with smoking
boilers and compass spinning.

Every time I looked at my hair in the mirror, the grey hairs
told me: "Take note of us!" And so the situation became
clear through the warnings of my gray hairs.

I looked and saw that my youth which so captivated me
with its pleasures and in which [ so trusted was bidding
me farewell,

and that this worldly life which I so loved and with which I
was so involved was beginning to be extinguished,

and that the world with which I was closely connected
and of which [ was quite simply the lover was saying to
me: "Have a good journey", and was warning me that I
would be leaving this guest-house.

Itself, too, was saying "Good-bye", and was preparing to
leave.

From the indications of the Qur'an of Miraculous
Exposition's verse, Every living creature shall taste death,
{Quran 21:35, efc}the following meaning was unfolding
in my heart:

the human race is a living creature; it shall die in order to
be resurrected.

And the globe of the earth is a living creature; it also will
die in order to take on an eternal form.

And the world, too, is a living creature; it will die in order
to assume the form of the Hereafter

Daha coktan beri basimda yerlesen o eski uykunun
sersemligiyle birkag gtin bagimda bir firtina, dumanl bir
ates ve pusulasini sagirmis gemi gibi kendimi goérdim.

Ayinede sacima baktikca, beyaz killar bana diyorlar:
"Dikkat et!" Iste o beyaz killarin ihtariyla vaziyet tavazzuh
etti.

Baktim ki; cok glivendigim ve ezvakina meftun oldugum
genglik elveda diyor

ve muhabbetiyle pek cok aldkadar oldugum hayat-1
diinyeviye sonmeye basliyor

ve pek cok aldkadarve adeta asik oldugum dinya, bana
"Ugurlar olsun" deyip, misafirhaneden gidecegimi ihtar
ediyor.

Kendisi de "Allah'a ismarladik" deyip, o da gitmeye
hazirlaniyor.

Kur'an-1 Mu'cizii'l-Beyan

aco (T 3
ayetinin killiyetinde:

"Nev'-i insani bir nefistir, dirilmek tizere 6lecek.

Ve Kire-i Arz dahi bir nefistir, baki bir surete gimmek icin o
da olecek.

Diinya dahi bir nefistir, ahiret suretine girmek icin o da
Olecek!" manasi, ayetin isaretinden kalbe aciliyordu.
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So, while in this state, [ considered my situation. [ saw
that youth, which is the source of pleasure, was departing,
and old age, which is the source of sorrow, was
approaching,

that life, which is so shining and luminous, was taking its
leave, while death, which is terrifying and apparently
darkness was preparing to arrive,

and that the lovable world, which is thought to be
permanent and is the beloved of the heedless, was
hastening to its decease.

In order to deceive myself and again plunge my head into
heedlessness | considered the pleasures of the social
standing I enjoyed in Istanbul, which was far higher than
my due, but there was no advantage in it at all.

All their regard, attention, and consolation could only
come as far as the looming door of the grave; there it
would be extinguished.

Iste bu halette vaziyetime baktim ki; medar-1 ezvak olan
genclik gidiyor, mense-i ahzan olan ihtiyarlik yerine
geliyor.

Ve gavet parlak ve nuranihayat gidiyor; zahiri karanlkli
dehsetli 6liim, yerine gelmeye hazirlaniyor.

Ve o ¢cok sevimli ve daimi zannedilen ve gafillerin
masukasi olan dinya, pek str'atle zevale kavusuyor
gordim.

Kendi kendimi aldatmak ve yine bagimi gaflete sokmak
icin, Istanbul'da haddimden ¢ok fazla gordigim makam-i
ictimainin ezvakina baktim, hicbir faidesi olmadi.

Buttin onlarin tevecctihi, iltifati, tesellileri; yakinimda olan
kabir kapisina kadar gelebilir, orada soner.



And since I saw it as a tedious hypocrisy, cold conceit,
and temporary stupefaction under the embellished veil of
glory and renown, which is the imaginary aim of the

worshippers of fame,

[ understood that -these things which had deceived me
until then could provide me with no solace, there was no
light to be found in them at all.

[ again started to listen to the reciters in Bayazid Mosque
in order to hear the Qur'an's heavenly teaching, and to
awaken once more.

Then from that sublime instruction I heard good news
through sacred decrees of the sort, And give glad tidings
to those who believe {Quran 2:25, efc. }

Ve séhretperestlerin bir gaye-i havali olan san ve serefin
suslii perdesi altinda sakil bir riya, soguk bir hodftirusluk,
muvakkat bir sersemlik suretinde gérdiigiimden,

anladim ki; beni simdiye kadar aldatan bu igler, hicbir
teselli veremez ve onlarda hicbir nur yok.

Yine tam uyanmak igin, Kur'anin semavi dersini isitmek
lizere, yine Bayezid Camiindeki hafizlar1 dinlemeye
bagladim.

O vakit o semavi dersten
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ila ahir.. nev'inden kudsi fermanlarla mujdeler isittim.
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Through the effulgence of the Qur'an, I sought
consolation, hope, and light, not outside them, but within
the points at which I had felt horror, desolation, and

despair.

A hundred thousand thanks be to Almighty God, I found
the cure within the malady itself. | found the light within
the darkness itself. | found the solace within the horror
itself.

Firstly, I looked in the face of death, which is imagined to
be the most terrible thing, and terrifies everyone. Through
the light of the Qur'an I saw that

although death's veil is black, dark, and ugly, for believers
its true face is luminous and beautiful.

And we have proved this truth decisively in many parts of
the Risale-i Nur.

For example, as we explained in the Eighth Word and the
Twentieth Letter;

death is not annihilation, it is not separation, it is rather
the introduction to eternal life, its beginning.

It is a rest from the hardships of life's duties, a
demobilization. It is a change of residence.

It is to meet with the caravan of one's friends who have
already migrated to the Intermediate World; and so on.

[ saw death's true, beautiful face through truths like these.

It was not with fear that I looked at death's face, indeed, in
a sense, it was with longing.

[ understood one meaning of the Sufis' 'contemplation of
death'.

Kur'andan aldigim feyz ile haricten teselli aramak degil,
belki dehset ve vahset ve me'vusivet aldigim noktalar
icinde teselliyi, ricayi, nuru aradim.

Cenab-1 Hakk'a yiizbin stikir olsun ki; ayn-1 dert icinde
dermant buldum, ayn-1 zulmet icinde nuru buldum, ayn-1
dehset icinde teselliyi buldum.

En evvel herkesi korkutan, en korkunc tevehhtim edilen
olumitin yuziine baktim.. nur-u Kur'an ile gérdiim Kki:

Oliimiin pecesi gerci karanlik, siyah, cirkin ise de; fakat
mi'min icin asil simasi nuranidir, glizeldir gérdim.

Ve ¢ok risalelerde bu hakikati kat' bir surette isbat etmisiz.

Sekizinci S6z ve Yirminci Mektub gibi cok risalelerde izah
ettigimiz gibi;

olum i'dam degil, firak degil, belki hayat-1 ebediyenin
mukaddemesidir, mebdeidir

ve vazife-i hayat kiilfetinden bir paydostur, bir terhistir, bir
tebdil-i mekandir.

Berzah alemine gocmiis kafile-i ahbaba kavusmaktir. Ve
hékeza

bunlar gibi hakikatlar ile 6limiin hakiki gtizel simasini
gordim.
Korkarak degil, belki bir cihetle miistakane mevtin yiziine

baktim.

Ehl-i tarikatca rabita-i mevtin bir sirrin1 anladim.

#58



Then I looked at my departed youth -youth, which makes
everyone weep with its passing, which infatuates and fills
them with desire, causing them to pass it in sin and
heedlessness.

I saw that within its beautiful embroidered garb was a
most ugly, drunken, stupefied face.

Had I not learned its true nature, instead of intoxicating
and amusing me for a few years if [ remained in the world
a hundred years, it would have made me weep that long.

Just as one such person said lamenting:

"If only one day my youth would return, [ would tell it of
the woes old age has brought me. "

Indeed, elderly people like the one above who do not
know the true nature of youth, think of their own youth,
and weep with regret and longing.

But when youth belongs to believers with sound minds
and hearts, so long as they spend it on worship, good
works, and trade for the Hereafter,

it is the most powerful, agreeable and pleasant means of
securing that trade and those good works.

And for those who know their religious duties, and do not
misspend their youth, it is a most precious and delightful
divine bounty.

Sonra herkesi zevalivle aglatan ve herkesi kendine meftun
ve miistak eden ve glinah ve gaflet ile gecen ve ge¢mis
gencligime baktim;

o glizel suslu carsafi (elbisesi) icinde, gayet c¢irkin, sarhos,
sersem bir yliz gordiim.

Eger mahiyetini bilmeseydim birkac sene beni sarhos edip
guldirmesine bedel, ytiz sene diinyada kalsam beni
aglattiracakti.

Nasilki 6ylelerden birisi aglayarak demis:
s ‘/o T1-7 \~- 5~ f’f Zo. S 857 ~ /‘Z z %
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Yani: "Keske gencligim bir giin dénseydi, ihtiyarlik benim

basima ne kadar hazin haller getirdigini ona sekva edip
soyleyecektim."

Evet bu zat gibi gencligin mahiyetini bilmeyen ihtiyarlar,
gencliklerini diistinlip, teesstif ve tahasstrle agliyorlar.

Halbuki genclik, eger ehl-i kalb, ehl-i huzur ve akli
basinda ve kalbi yerinde bulunan mii'minlerde olsa,
ibadete ve hayrata ve ticaret-i uhreviyeye sarfedilse;

en kuvvetli bir vesile-i ticaret ve glizel ve sirin bir vasita-i
hayrattir.

Ve o genglik, vazife-i diniyesini bilip si'-i istimal
etmeyenlere; kiymetdar, zevkli bir nimet-i llahiyedir.

#59

When it is not spent in moderation, uprightness, and fear
of God, it contains many dangers, it damages eternal
happiness and the life of this world.

Indeed, in return for the pleasures of one or two years'
youth, it causes many years of grief and sorrow in old
age.

Since for most people youth is harmful, we elderly people
should thank God that we have been saved from its
dangers and harm.

Like everything else, the pleasures of youth depart. If they
have been spent on worship and good works,

the fruits of such a youth remain perpetually in their place
and are the means of gaining youth in eternal life.

Next, [ considered the world, with which most people are
infatuated and to which they are addicted. Through the
light of the Qur'an, I saw that the world has three faces,
one within the other.

The First: This looks to the Divine Names; it is a mirror to
them.

Eger istikamet, iffet, takva beraber olmazsa ¢ok tehlikeleri
var. Taskinliklariyla, saadet-i ebediyesini ve hayat-1

uhreviyesini zedeler, belki hayat-1 diinyeviyesini de
berbad eder.

Belki bir iki sene genclik zevkine bedel, ihtiyarlikta cok
seneler gam ve keder geker.

Madem ekser insanlarda genclik zararli distiyor, biz
ihtiyarlar Allah'a stikretmeliyiz ki, genclik tehlikelerinden
ve zararlarindan kurtulduk.

Her sey gibi, elbette gencligin dahi lezzetleri gidecek. Eger
ibadete ve hayra sarfedilmis ise;

o gengligin meyveleri onun yerinde baki kalip, hayat-1
ebediyede bir genclik kazanmasina vesile olur.

Sonra ekser nasin asik ve miibtela oldugu dinyaya
baktim. Nur-u Kur'an ile gérdum ki; birbiri icinde tig kulli
diinya var.

Birisi esma-i llahiyeye bakar, onlarin ayinesidir.



Its Second Face: This looks to the Hereafter, and is its
tillage.

Its Third Face: This looks to the worldly; it is the
playground of the heedless.

Ikinci ylizti ahirete bakar, onun mezraasidir.

Uclincti yuizt, ehl-i diinyaya bakar, ehl-i gafletin
mel'abegahidir.
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Moreover, everyone has his own vast world in this world.
Simply, there are worlds one within the other to the
number of human beings.

But the pillar of everyone's private world is his own life.
Whenever his body gives way, his world collapses on his
head, it is doomsday for him.

Since the heedless and neglectful do not realize that their
world will be so quickly destroyed, they suppose it to be
permanent like the general world and worship it.

I thought to myself: "[, too, have a private world that will
swiftly collapse and be demolished like the worlds of
other people. What value is there in this private world,
this brief life of mine?"

Then, through the light of the Qur'an I saw that both for
myself and everyone else, this world is a temporary place
of trade, a guest-house which is every day filled and
emptied,

a market set up on the road for the passers-by to shop in,
an ever-renewed notebook of the Pre-Eternal Inscriber
which is constantly written and erased,

and every spring is a gilded letter, and every summer a
well-composed ode, that it is formed of mirrors reflecting
and renewing the manifestations of the All-Glorious
Maker's Names,

is a seed-bed of the Hereafter, a flower-bed of Divine
Mercy, and a special, temporary workshop for producing
signboards which will be displayved in the World of
Permanence.

Hem herkesin bu diinyada koca bir diinyasi var. Adeta
insanlar adedince diinyalar birbiri igine girmis.

Fakat herkesin hususi diinyasinin diregi, kendi hayatidir.
Ne vakit cismi kirilsa, diinyasi basgina yikilir; kiyameti
kopar.

Ehl-i gaflet, kendi diinyasinin boyle cabuk yikilacak
vaziyetini bilmediklerinden, umumi diinya gibi daimi
zannedip perestis eder.

“Bagkalarinin diinyast gibi cabuk yikilir, bozulur, benim de
hususi bir diinyam var. Bu hususi diinyam, bu kisacik
omriimle ne faidesi var” diye diisindiim.

Nur-u Kur'an ile gérdiim ki: Hem benim, hem herkes igin,
su diinya muvakkat bir ticaretgah ve her gtin dolar bosalir
bir misafirhane

ve gelen gecenlerin alig-verisi icin yol tstiinde kurulmus
bir pazar ve Nakkas-1 Ezeli'nin teceddiid eden (hikmetle
yazar bozar) bir defteri

ve her bahar bir yaldizli mektubu ve herbir yaz bir
manzum kasidesi ve o Sani'-i Ziilcelal'in cilve-i esmasini
tazelendiren, gosteren ayineleri

ve ahiretin fidanlik bir bahcesi ve rahmet-i {lahiyenin bir
cicekdanh@i ve alem-i bekada gosterilecek olanlevhalari
yetistirmeye mahsus muvakkat bir tezgahi1 mahiyetinde
gordim.
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[ offered a hundred thousand thanks to the All-Glorious
Creator Who had made the world in this way. And |
understood that

while love for the beautiful, inner faces of the world which
look to the Hereafter and Divine Names had been given
to mankind,

since they spent it on its transient, ugly, harmful, heedless
face, they manifested the meaning of the Hadith:

"Love of this world is the source of all transgression”.

And so, o elderly people! I realized this truth through the
light of the All-Wise Qur'an and the warnings of my old
age and belief opening my eyes. And [ have
demonstrated it with decisive proofs in many places in the
Risale-i Nur.

I experienced a true solace, powerful hope, and shining
light. [ was thankful for my old age. And [ was happy that
my youth had gone.

You, too, do not weep, but offer thanks. Since there is
belief and the truth is thus, let the heedless weep, let the
misguided lament.

Bu diinyay1 bu surette yaratan Halik-1 Ziilcelal'e yiizbin
stikrettim. Ve anladim ki;

diinyanin, ahirete ve esma-i llahiyeye bakan gizel
icytizlerine karsi nev'-i insana muhabbet verilmisken,

o muhabbeti si'-i istimal ederek fani, ¢irkin, zararli, gafletli
ylziine karsi sarfettiginden,
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hadjis-i serifinin sirrina mazhar olmusglar.

Iste ey ihtiyar ve ihtiyareler! Ben Kur'an-1 Hakim'in
nuruyla ve ihtiyarligimin ihtarnyla ve iman dahi gézimu
acmasiyla bu hakikati gérdiim ve cok risalelerde kat'l
birhanlarla isbat ettim.

Kendime hakiki bir teselli ve kuvvetli bir rica ve parlak bir
ziya gordim. Ve ihtiyarligima memnun oldum ve
gengligin gitmesinden mesrur oldum.

Siz de aglamayiniz ve slikrediniz. Madem iman var ve
hakikat boyledir; ehl-i gaflet aglasin, ehl-i dalalet aglasin.
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The Sixth Topic From The Fruits Of
Belief

[This consists of a single, brief proof of the pillar of belief,
‘Belief in God,’ for which there are numerous decisive
proofs and explanations in the Risale-i Nur.]

In Kastamonu a group of high-school students came to
me, saying: “Tell us about our Creator, our teachers do
not speak of God.”

[ said to them: “All the sciences you study continuously
speak of God and make known the Creator, each with its
own particular tongue. Do not listen to your teachers;
listen to them.

“For example, a well-equipped pharmacy with life-giving
potions and cures in every jar weighed out in precise and
wondrous measures

doubtless shows an extremely skilful, practised, and wise
pharmacist.

Meyve Risalesinden Altinci Mes'ele

[Risale-i Nur'un ¢ok yerlerinde izahi ve kat'l hadsiz
hticcetleri bulunan iméan-1 billah riikntintin binler killi
blirhanlarindan bir tek biirhéna kisaca bir isarettir. ]

Kastamonu'da lise talebelerinden bir kismi yanima
geldiler. "Bize Halikimizi tanittir, muallimlerimiz Allah'tan
bahsetmiyorlar" dediler.

Ben dedim: Sizin okudugunuz fenlerden her fen, kendi
lisan-1 mahsusuyla miitemadiyen Allah'tan bahsedip
Haliki tanittiriyorlar. Muallimleri degil, onlari dinleyiniz.

Mesela: Nasilki miikemmel bir eczahane ki, her
kavanozunda harika ve hassas mizanlarla alinmis hayatdar
macunlar ve tiryaklar var.

Stibhesiz gayet meharetli ve kimyager ve hakim bir
eczaciyl gosterir.
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In the same way, to the extent that it is bigger and more
perfect and better stocked than the pharmacy in the
market-place, the pharmacy of the globe of the earth with
its living potions and medicaments in the jars which are
the four hundred thousand species of plants and animals

Ovle de, kiire-i arz eczahanesinde bulunan dértyiiz bin
cesit nebatat ve hayvanat kavanozlarindaki zihayat
macunlar ve tiryaklar cihetiyle, bu carsidaki eczahaneden
ne derece ziyade miitkemmel ve biiyiik olmasi nisbetinde,



shows and makes known to eyes that are blind even — by
means of the measure or scale of the science of medicine
that you study — the All-Wise One of Glory, Who is the
Pharmacist of the mighty pharmacy of the earth.

“To take another example; a wondrous factory which
weaves thousands of sorts of cloth from a simple material
doubtless makes known a manufacturer and skilful
mechanic.

In the same way, to whatever extent it is larger and more
perfect than the human factory, this travelling dominical
machine known as the globe of the earth with its
hundreds of thousands of heads, in each of which are
hundreds of thousands of factories,

shows and makes known —by means of the measure or
scale of the science of engineering which you study- its
Manufacturer and Owner.

“And, for example, a depot, store, or shop in which has
been brought together and stored up in regular and
orderly fashion a thousand and one varieties of provisions

undoubtedly makes known a wondrous owner,
proprietor, and overseer of provisions and foodstuffs.

In just the same way, to whatever degree it is vaster and
more perfect than such a store or factory, this foodstore of
the Most Merciful One known as the globe of the earth,
this Divine ship, this dominical depot and shop holding
goods, equipment, and conserved food, which in one
year travels regularly an orbit of twenty-four thousand
years, and carrying groups of beings requiring different
foods and passing through the seasons on its journey and
filling the spring with thousands of different provisions like
a huge waggon, brings them to the wretched animate
creatures whose sustenance has been exhausted in winter,

— by means of the measure or scale of the science of
economics which you study — this depot of the earth
makes known and makes loved its Manager, Organizer,
and Owner.

okudugunuz fenn-i tip mikyasiyla kiire-i arz eczahane-i
kiibrasinin eczacist olan Hakim-i Ziilcelal'i hatta kor
gozlere de gosterir, tanittirir.

Hem mesela: Nasil bir harika fabrika ki, binler cesit cesit
kumaglari basit bir maddeden dokuyor. Seksiz, bir
fabrikatorii ve meharetli bir makinisti tanittirir.

Ovle de, kiire-i arz denilen yiizbinler basli, her basinda
ylizbinler miikemmel fabrika bulunan bu seyyar makine-i
Rabbéniye, ne derece bu insan fabrikasindan biiytiikse,
miikkemmelse,

o derecede okudugunuz fenn-i makine mikyasiyla kiire-i
arzin ustasini ve sahibini bildirir ve tanittirir.

Hem meseld, nasilki gdyet miikemmel binbir cesit erzak
etrafindan celbedip icinde muntézaman istif ve ihzar
edilmis depo ve iase anbari ve dikkan,

seksiz bir fevkalade iase ve erzak malikini ve sahibini ve
memurunu bildirir.

Ovle de, bir senede yirmidért bin senelik bir dairede
muntazaman seyahat eden ve ytizbinler ve ayri ayri erzak
isteyen taifeleri icine alan ve seyahatiyla mevsimlere
ugrayip, bahari bir bliyiik vagon gibi, binler ayr1 ayri
taamlarla doldurarak, kista erzaki tiikenen bicare
zihavatlara getiren ve ktire-i arz denilen bu Rahmani iase
anbari ve bir sefine-i Stibhaniye ve binbir cesit cihazati ve
mallar1 ve konserve paketleri tasiyan bu depo ve diikkan-1
Rabbani, ne derece o fabrikadan buliyiik ve mitkemmel
ise;

okudugunuz ve okuyacaginiz fenn-i iase mikyasiyla, o
kat'iyette ve o derecede kiire-i arz deposunun sahibini,
mutasarrifini, midebbirini, bildirir, tanittirir, sevdirir.
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“And, for example, let us imagine an army which consists
of four hundred thousand nations, and each nation
requires different provisions, uses different weapons,
wears different uniforms, undergoes different drill, and is
discharged from its duties differently.

If this army and camp has a miracle-working commander
who on his own provides all those different nations with
all their different provisions, weapons, uniforms, and
equipment without forgetting or confusing any of them,

then surely the army and camp show the commander and
make him loved appreciatively.

In just the same way, the spring camp of the face of the
earth in which every spring a newly recruited Divine army
of the four hundred thousand species of plants and
animals

Hem nasilki: Dortytiz bin millet icinde bulunan ve her
milletin istedi@i erzaki ayr ve istimal ettigi silahi ayr1 ve
giydigi elbisesi ayr1 ve talimati ayri ve terhisati ayri olan bir
ordunun

mu'cizekéar bir kumandanti, tek basiyla biitiin o ayr1 ayri
milletlerin ayr ayr erzaklarini ve cesit cesit eslihalarini ve
elbiselerini ve cihazatlarini,

hi¢birini unutmayarak ve sasirmayarak verdigi o acib ordu
ve ordugah, siibhesiz bedahetle o harika kumandani
gosterir, takdirkarane sevdirir.

Aynen 6yle de, zemin yuiztiniin ordugahinda ve her
baharda yeniden silah altina alinmis bir yeni ordu-yu
Stuibhanide, nebatat ve hayvanat milletlerinden doértytliz
bin nev'in



are given their varying uniforms, rations, weapons,
training, and demobilizations in utterly perfect and regular
fashion by a single Commander-in-Chief Who forgets or
confuses not one of them

— to whatever extent the spring camp of the face of the
earth is vaster and more perfect than that human army, —
by means of the measure or scale of the military science
that you study —

it makes known to the attentive and sensible, its Ruler,
Sustainer, Administrator, and Most Holy Commander,
causing wonderment and acclaim, and makes Him loved
and praised and glorified.

“Another example: millions of electric lights that move
and travel through a wondrous city, their fuel and power
source never being exhausted,

self-evidently make known a wonder-working craftsman
and extraordinarily talented electrician who manages the
electricity, makes the moving lamps, sets up the power
source, and brings the fuel, they cause others to
congratulate and applaud him, and to love him.

cesit cesit elbise, erzak, esliha, talim, terhisleri gayet
miikemmel ve muntazam ve hig birini unutmayarak ve
sasirmayarak bir tek kumandan-1 azam tarafindan verilen
kiire-i arzin bahar ordugéahi,

ne derece mezkir insan ordu ve ordugahindan biiyik ve
muiikemmel ise, sizin okuyacaginiz fenn-i askeri mikyasiyla,

dikkatli ve akli baginda olanlara o derece kiire-i arzin

Hakimini ve Rabbini ve Miidebbirini ve Kumandan-1
Akdes'ini hayretler ve takdislerle bildirir ve tahmid ve

tesbihle sevdirir.

Hem nasilki: Bir harika sehirde milyonlar elektrik
lambalar1 hareket ederek her yeri gezerler, yanmak
maddeleri tiikenmiyor bir tarzdaki elektrik lambalari ve
fabrikasi,

seksiz, bedahetle elektrigi idare eden ve seyyar lambalari
vapan ve fabrikayi kuran ve istial maddelerini getiren bir
mu'cizekar ustayi ve fevkalade kudretli bir elektrikgciyi
hayretler ve tebriklerle tanittirir, yasasinlar ile sevdirir.
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In just the same way, although some of the lamps of the
stars in the roof of the palace of the world in the city of the
universe —if they are considered in the way that
astronomy says—

are a thousand times larger than the earth and move
seventy times faster than a cannon-ball, they do not spoil
their order, nor collide with one another, nor become
extinguished, nor is their fuel exhausted.

According to astronomy, which you study, for our sun to
continue burning, which is a million times larger than the
earth and a million times older and is a lamp and stove in
one guest-house of the Most Merciful One,

as much oil as the seas of the earth and as much coal as
its mountains or as many logs and much wood as ten
earths are necessary for it not to be extinguished.

And however much greater and more perfect than this
example are the electric lamps of the palace of the world
in the majestic city of the universe, which point with their
fingers of light to an infinite power and sovereignty which
illuminates the sun and other lofty stars like it without oil,
wood, or coal, not allowing them to be extinguished or to
collide with one another, though travelling together at
speed,

to that degree — by means of the measure of the science
of electricity which you either study or will study — they
testify to and make known the Monarch, [lluminator,
Director, and Maker of the mighty exhibition of the
universe; they make Him loved, glorified, and
worshipped.

Aynen 6yle de, bu alem sehrinde diinya sarayinin
damindaki yildiz lambalari, bir kismi -kozmografyanin
dedigine bakilsa-

kiire-i arzdan bin defa buiytik ve top gtillesinden yetmis
defa stir'atli hareket ettikleri halde, intizamini1 bozmuyor,
birbirine carpmiyor, sénmiiyor, yanmak maddeleri
ttikenmiyor.

Okudugunuz kozmografyanin dedigine gore, kiire-i
arzdan bir milyon defadan ziyade bliytik ve bir milyon
seneden ziyade yasayan ve bir misafirhane-i
Rahmanivede bir ldmba ve soba olan glinesimizin
yanmasinin devami igin,

her gtin kiire-i arzin denizleri kadar gazyag@i ve daglari
kadar komtr veya bin arz kadar odun yiginlari lazimdir ki
sénmesin.

Ve onu ve onun gibi ulvi yildizlar gazyagsiz, odunsuz,
komirsliz yandiran ve séndiirmeyen ve beraber ve cabuk
gezdiren ve birbirine carptirmayan bir nihayetsiz kudreti
ve saltanati, 151k parmaklariyla gésteren bu kainat sehr-i
muhtesemindeki diinya sarayinin elektrik lambalar ve
idareleri ne derece o misélden daha buytik, daha
miukemmeldir,

o derecede sizin okudugunuz veya okuvacaginiz fenn-i
elektrik mikyasiyla bu mesher-i &zam-1 kainatin Sultanini,
Miinevvirini, Miidebbirini, Saniini, o nurani yildizlar
sahid gostererek tanittirir. Tesbihatla, takdisatla sevdirir,
perestis ettirir.
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And, for example, take a book in every line of which a
whole book is finely written, and in every word of which a
sura of the Qur’an is inscribed with a fine pen.

Being most meaningful with all of its matters
corroborating one another, and a wondrous collection
showing its writer and author to be extraordinarily skilful
and capable,

it undoubtedly shows its writer and author together with
all his perfections and arts as clearly as daylight, and
makes him known. It makes him appreciated with phrases
like, “What wonders God has willed!” and, “Blessed be
God!”

Just the same is the mighty book of the universe; we see
with our eyes a pen at work which writes on the face of
the earth, which is a single of its pages,

and on the spring, which is a single folio, the three
hundred thousand plant and animal species, which are
like three hundred thousand different books,

all together, one within the other, without fault or error,
without mixing them up or confusing them, perfectly and
with complete order,

and sometimes writes an ode in a word like a tree, and
the complete index of a book in a point like a seed.

However much vaster and more perfect and meaningful
than the book in the example mentioned above is this
compendium of the universe and mighty embodied
Qur’an of the world, which is infinitely full of meaning
and in every word of which are numerous instances of
wisdom,

Hem mesel4, nasil ki bir kitab bulunsa ki: Birsatirinda bir
kitab ince yazilmis ve herbir kelimesinde ince kalemle bir
stre-i Kur'aniye yazilmis,

gayet manidar ve bitiin mes'eleleri birbirini teyid eder ve
katibini ve muellifini fevkalade meharetli ve iktidarii
gosteren bir acib mecmua,

seksiz, glindiiz gibi, katib ve mlsannifini kemalatiyla,
htinerleriyle bildirir, tanittirir. Maséaallah, Barekallah
climleleriyle takdir ettirir.

Aynen 6yle de, bu kainat kitab-1 kebiri ki, bir tek sahifesi
olan zemin yiiztinde

ve bir tek formasi olan baharda, tigyliz bin ayri ayri
kitablar hiikmtindeki tigytiz bin nebati ve hayvani taifeleri

beraber, birbiri icinde, yanligsiz hatasiz, karistirmayarak,
sasirmayarak; mikemmel, muntazam

ve bazen agag gibi bir kelimede birkasideyi; ve cekirdek
gibi bir noktada bir kitabin tamam bir fihristesini yazan bir
kalem igledigini goztimiizle gordiigimiiz

bu nihayetsiz manidar ve her kelimesinde ¢cok hikmetler
bulunan su mecmua-i kainat ve bu miicessem Kur'an-1
Ekber-i Alem, mezk(r misaldeki kitabdan ne derece
buylik ve miikemmel ve manidar ise,
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to that degree —in accordance with the extensive measure
and far-seeing vision of the natural science that you study
and the sciences of reading and writing that you have
practised at school-

it makes known the Inscriber and Author of the book of
the universe together with His infinite perfections.

Proclaiming “God is Most Great!”, it makes Him known.
Uttering words like “Glory be to God!”, it describes Him.
Uttering praises like “All praise be to God!”, it makes Him
loved.

“Thus, hundreds of other sciences like these make known
the Glorious Creator of the universe together with His
Names, each through its broad measure or scale, its
particular mirror,

its far-seeing eyes, and searching gaze; they make known
His attributes and perfections.

“It is in order to give instruction in this matter, which is a
brilliant and magnificent proof of Divine unity,

o derecede sizin okudugunuz fenn-i hikmet-il esya ve
mektebde bilfiil miibageret ettiginiz fenn-i kiraat ve fenn-i
kitabet, genis mikyaslariyla ve diirbiin gozleriyle

bu kitab-1 kainatin nakkasini, katibini hadsiz kemalatiyla
tanittirir.

“Allahti Ekber” ctimlesiyle bildirir, “Stibhanallah”
takdisiyle tarif eder, “Elhamdauilillah” senalariyla sevdirir.

Iste bu fenlere kiyasen, yiizer fiinundan herbir fen, genis
mikyasiyla ve hususi aynasiyla

ve durbtinli goziyle ve ibretli nazariyla bu kainatin
Halik-1 Zilcelal'ini esmésiyla bildirir; sifatini, kemalatini
tanittirir.

Iste bu muhtesem ve parlak bir biirhan-1 vahdaniyet olan
mezk{r hiicceti ders vermek icindir ki;



that the Qur’an of Miraculous Exposition teaches us about
our Creator most often with the verses,

'Sustainer of the Heavens and the Earth” and, "He
created the Heavens and Earth."

{Qur’an, 6:1; Quran, 13:16.}

I said this to the schoolboys, and they accepted it
completely, affirming it by saying:

“Endless thanks be to God, for we have received an
absolutely true and sacred lesson. May God be pleased
with you!”

Kur'an-1 Mu'ciz-til Beyan cok tekrar ile en ziyade

2oV 5 ol &5 ve 5331 el §ls

ayetleriyle Halikimizi bize tanittiriyor,

diye o mektebli genclere dedim. Onlar dahi tamamiyla
kabdil edip tasdik ederek:

"Hadsiz siikiir olsun Rabbimize ki, tam kudsi ve ayn-1
hakikat bir ders aldik. Allah senden razi olsun." dediler.
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And [ said: “Man is a living machine who is grieved with
thousands of different sorrows and receives pleasure in
thousands of different ways;

and despite his utter impotence has innumerable
enemies, physical and spiritual; and despite his infinite
poverty, has countless needs, external and inner;

and is a wretched creature continuously suffering the
blows of death and separation.

Yet, through belief and worship, he at once becomes
connected to a Monarch so Glorious he finds a point of
support against all his enemies

and a source of help for all his needs,

and like everyone takes pride at the honour and rank of
the lord to whom he is attached,

vou can compare for yourselves how pleased and grateful
and thankful and full of pride man becomes at being
connected through belief to an infinitely Powerful and
Compassionate Monarch, at entering His service through
worship,

and transforming for himself the announcement of the
execution of the appointed hour into the papers releasing
him from duty.”

[ repeat to the calamity-stricken prisoners what I said to
the schoolboys:

“One who recognizes Him and obeys Him is fortunate
even if he is in prison.

While one who forgets Him is wretched and a prisoner
even if he resides in a palace.”

Even, one wronged but fortunate man said to the
wretched tyrants who were executing him:

“I am not being executed but being demobilized and
departing for where I shall find happiness.

But I see that you are being condemned to eternal
execution and am therefore taking perfect revenge on

”

you.

Ben de dedim: Insan binler cesit elemler ile miiteellim ve
binler nevi lezzetler ile miitelezziz olacak bir zihayat
makine

ve gayet derece acziyle beraber hadsiz maddi, méanevi
dismanlar ve nihayetsiz fakriyla beraber hadsiz zahiri ve
batini ihtiyaclart bulunan

ve mitemadiyen zeval ve firak tokatlarini yiyen bir bicare
mahluk iken,

birden iman ve ubidiyetle boyle bir Padisah-1 Ziilcelal'e
intisab edip butin diismanlarina karsi bir nokta-i istinad

ve blitlin hacatina medar bir nokta-i istimdad bularak,

herkes mensub oldugu efendisinin serefiyle, makamiyla
iftihar ettigi gibi,

o da boyle nihayetsiz Kadir ve Rahim bir padisaha iméan
ile intisab etse ve ubldiyetle hizmetine girse

ve ecelin idam ilanin1 kendi hakkinda terhis tezkeresine
cevirse ne kadar memnun ve minnetdar ve ne kadar
mlitesekkirane iftihar edebilir, kiyas ediniz.

O mektebli genglere dedigim gibi musibetzede
mahpuslara da tekrar ile derim:

Onu taniyan ve itaat eden zindanda dahi olsa bahtiyardir.
Onu unutan saraylarda da olsa zindandadir, bedbahttir.
Hatté bir bahtiyar mazlum idam olunurken bedbaht
zalimlere demis:

"Ben idam olmuyorum. Belki terhis ile saadete gidiyorum.

Fakat ben, de sizi idam-1 ebedi ile mahkiim goérdiiglimden
sizden tam intikamimi1 aliyorum.



And declaring: “There is no god but God!”, he happily
surrendered his spirit.

Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise.

Qur’an, 2:32.
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The First Part Of An Important
Supplement And Addendum To The
Tenth Word

In the Name of God, the Merciful, the Compassionate.

So [give] glory to God, when you reach eventide and
when you rise in the morning; Yea, to Him be praise, in
the heavens and on earth; and in the late afternoon and
when the day begins to decline. It is He Who brings out
the living from the dead, and brings out the dead from the
living, and Who Gives life to the earth after it is dead: and
thus shall you be brought out [from the dead]. Among His
Signs is this, that He created you from dust: and then,-
behold, you are men scattered [far and wide]! And
among His Signs is this, that He created for you mates
from among yourselves, that you may dwell in tranquillity
with them, and He has put love and mercy between your
[hearts]: Verily in that are Signs for those who reflect. And
among His Signs is the creation of the heavens and the
earth, and the variations in your languages and your
colours: verily in that are Signs for those who know. And
among His Signs is the sleep that you take by night and
by day, and the quest that you [make for livelihood] out
of His Bounty: verily in that are Signs for those who
hearken.

Onuncu S6z’tn Mithim Bir Zeyli Ve
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And among His Signs, He shows you the lightning, by
way both of fear and of hope, and He sends down rain
from the sky and with it gives life to the earth after it is
dead: verily in that are Signs for those who are wise. And
among His Signs is this, that heaven and earth stand by
His Command: then when He calls you, by a single call,
from the earth, behold, you [straightway] come forth. To
Him belongs every being that is in the heavens and on
earth: all are devoutly obedient to Him. It is He Who
begins [the process of] creation; then repeats it; and for
Him it is most easy. To Him belongs the loftiest similitude
[we can think of] in the heavens and the earth: For He is
Exalted in Might, Full of Wisdom.

Qur’an, 30:17-27.

In this Ninth Ray will be expounded a supreme point of
these sublime heavenly verses, which demonstrate one of
the poles’ of belief, these mighty sacred proofs of the
resurrection of the dead will be explained.

It is a subtle instance of dominical grace that thirty years
ago at the end of his work entitled Muh&kemat
(Reasonings), which was an introduction to Qur’anic
commentaries, the Old Said wrote:

“Second Aim: Two Qur’anic verses alluding to the
resurrection of the dead will be expounded and
explained.

“In the Name of God, the Merciful, the Compassionate.”

There he stopped and could write no further.
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Imanin bir kutbunu gésteren bu semavi ayat-1 kitbranin ve
hasri isbat eden su kudsi berahin-i uzmanin bir niikte-i
ekberi ve bir hiiccet-i a’zami; bu “Dokuzuncu Sua”da
beyan edilecek.

Latif bir inayet-i Rabbaniyedir ki: Bundan otuz sene evvel
Eski Said, yazdigi tefsir mukaddemesi “Muhakemat”
namindaki eserin ahirinde;

“Ikinci Maksad: Kur'anda hasre isaret eden iki ayet tefsir
ve beyan edilecek.

deyip durmus. Daha yazamamius.
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Now, praise and thanks to my Compassionate Creator to
the number of signs and indications of the resurrection,
that after thirty years He has given me success.

Yes, nine or ten years ago, He bestowed the Tenth and
Twenty-Ninth Words, two brilliant and powerful proofs
expounding the Divine decree of: So look to the signs of
God’s mercy, how He raises to life the earth after its
death; He it is who will raise the dead to life, for He is
Powerful Over All Things {Qur’an, 30:50.} which was the
first of the two verses. They silenced the deniers of
resurrection.

Now, nine or ten years after those two impregnable
bastions of belief in the resurrection of the dead, He
bestowed with the present treatise a commentary on the
second of the above two sublime verses.

This Ninth Ray, then, consists of Nine Elevated Stations,
indicated by the above-mentioned verses, and an
important Introduction .

Halik-1 Rahim’ime delail ve emarat-1 hasriye adedince
stkiir ve hamd olsun ki, otuz sene sonra tevfik ihsan
eyledi.

Evet bundan dokuz-on sene evvel, o iki ayetten birinci
ayet olan:
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ferman-1 [lahi’nin iki parlak ve cok kuvvetli hiiccetleri ve
tefsirleri bulunan Onuncu Séz ile Yirmidokuzuncu Sz’
in’am etti. Munkirleri susturdu.

Hem iman-1 hasrinin hticum edilmez o iki metin
kal’asindan dokuz ve on sene sonra ikinci ayet olan basta
mezk(r ayat-1 ekberin tefsirini bu risale ile ikram etti.

Iste bu Dokuzuncu Sua; mezkir ayatiyla isaret edilen
dokuz ali makam ve bir ehemmiyetli mukaddimeden
ibarettir.



Introduction

[This consists of two Points comprising a concise
explanation of one comprehensive result of the numerous
spiritual benefits of belief in resurrection and of its vital
consequences;

a demonstration of how essential it is for human life and
especially for the life of society;

a summary of one universal proof out of numerous proofs
of the tenet of belief in the resurrection ;

and a statement of how indubitable and self-evident is
that tenet of belief.]

First Point

We shall indicate, as a measure, only four out of hundreds
of proofs that belief in the hereafter is fundamental to the
life of society and to man’s personal life, and is the basis
of his happiness, prosperity, and achievement.

The First: It is only with the thought of Paradise that
children, who form almost a half of mankind, can endure
all the deaths around them, which appear to them to be
grievous and frightening, and strengthen the morale of
their weak and delicate beings.

Mukaddime

[Hasir akidesinin, pek ¢ok ruhi faidelerinden ve hayati
neticelerinden bir tek netice-i camiayi ihtisar ile beyan

ve hayat-1 insaniyeye hususan hayat-1 ictimaiyesine ne
derece lizumlu ve zaruri oldugunu izhar

ve bu iman-1 hagri akidesinin pek ¢ok hiiccetlerinden bir
tek hiiccet-i kiilliyeyi icmal ile gostermek

ve o akide-i hagriye ne derece bedihi ve siibhesiz
bulundugunu ifade etmekten ibaret olarak “Iki Nokta”dir.]

Birinci Nokta

Ahiret akidesi; hayat-i ictimaiye ve sahsiye-i insaniyenin
Uiss-ul esasi ve saadetinin ve kemalatinin esasati olduguna,
vtizer delillerinden bir mikyas olarak valniz dort tanesine
Isaret edecegiz.

Birincisi: Nev’-i beserin hemen yarisini teskil eden
cocuklar, yalniz Cennet fikriyle, onlara dehsetli ve aglatici
goriinen oliimlere ve vefatlara karsi dayanabilirler ve
gayet zaif ve nazik viicudlarinda bir kuvve-i maneviye
bulabilirler
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Through Paradise they find hope in their vulnerable
spirits, prone to weeping, and may live happily.

For example, with the thought of Paradise, one may say:
“My little brother or friend has died and become a bird in
Paradise. He is flying around Paradise and living more
happily than us.”

The frequent deaths before their unhappy eyes of other
children like themselves or of grown-ups will otherwise
destroy all their resistance and morale,

making their subtle faculties like their spirits, hearts, and
minds weep in addition to their eyes; they will either
decline utterly or become crazy, wretched animals...

Second Proof: It is only through the life of the hereafter
that the elderly, who form half of mankind, can endure
the proximity of the grave,

and be consoled at the thought that their lives, fo which
they are firmly attached, will soon be extinguished and
their fine worlds come to an end.

It is only at the hope of eternal life that they can respond
to the grievous despair they feel in their emotional child-
like spirits at the thought of death.

Those worthy, anxious fathers and mothers, so deserving
of compassion and in need of tranquillity and peace of
mind,

will otherwise feel a terrible spiritual turmoil and distress in
their hearts, and this world will become a dark prison for
them, and life even, grievous torment.

Third Proof: It is only the thought of Hell-fire that checks
the turbulent emotions of youths, the most vigorous
element in the life of society, and their violent excesses,
restraining them from aggression, oppression, and
destruction, and ensuring that the life of society continues
tranquilly.

If not for fear of Hell, in accordance with the rule ‘might is
right,” in pursuing their desires, those drunken youths
would turn the worlds of the wretched weak and
powerless into Hell, and elevated humanity into base

animality.

Fourth Proof: The most comprehensive centre of man’s
worldly life, and its mainspring, and a paradise, refuge,
and fortress of worldly happiness, is the life of the family.

Everyone’s home is a small world for him.

ve her seyden cabuk aglayan gayet mukavemetsiz mizac-1
ruhlarinda, o Cennet ile bir timid bulup mesrurane
yasayabilirler.

Mesela Cennet fikriyle der: “Benim kictik kardesim veya
arkadasim 6ldii, Cennet’in bir kusu oldu. Cennet’te gezer,
bizden daha giizel yasar.”

Yoksa her vakit etrafinda kendi gibi ¢ocuklarin ve
buiytiklerin 6limleri, o zaif bicarelerin endiseli nazarlarina
carpmast; mukavemetlerini ve kuvve-i maneviyelerini zir G
zeber ederek

gozleriyle beraber ruh, kalb, akil gibi buittin letaifini dahi
oyle aglattiracak, ya mahvolup veya divane bir bedbaht
hayvan olacakti.

ikinci delil: Nev’-i insanin -bir cihette- nisfi olan
ihtiyarlar, yalniz hayat-1 uhreviye ile yakinlarinda bulunan
kabre karsi tahammiil edebilirler.

Ve ¢ok aldkadar olduklari hayatlarinin yakinda sonmesine
ve glizel diinyalarinin kapanmasina mukabil bir teselli
bulabilirler

ve cocuk hiikmtine gegen seri-Uit teessir ruhlarinda ve
mizaclarinda, mevt ve zevalden cikan elim ve dehsetli
me’yusiyete karst, ancak hayat-1 bakiye iimidiyle
mukabele edebilirler.

Yoksa o sefkate layik muhteremler ve siikinete ve
istirahat-i kalbiyeye cok muhtag o endiseli babalar ve
analar,

oyle bir vaveyla-i ruhi ve bir dagdaga-i kalbi
hissedeceklerdi ki; bu diinya onlara zulmetli bir zindan ve
hayat dahi kasavetli bir azab olurdu.

Uciincii delil: /nsanlarin havat-1 ictimaivesinin medari
olan gengler, delikanlilar, siddet-i galeyanda olan
hissiyatlarini ve ifratkar bulunan nefis ve hevalarini
tecaviizattan ve zuliimlerden ve tahribattan durduran ve
hayat-1 ictimaiyenin hiisn-ii cereyanini temin eden; yalniz
Cehennem fikridir.

Yoksa Cehennem endisesi olmazsa “El-hiikm lil-galib”
kaidesiyle o sarhos delikanlilar, hevesatlari pesinde bicare
zaiflere, acizlere, diinyayi Cehenneme cevireceklerdi ve
yliksek insaniyeti gayet stifli bir hayvaniyete
dondureceklerdi.

Dordiincii delil: Nev’-i beserin hayat-1 diinyeviyesinde
en cem’iyetli merkez ve en esasli zenberek ve diinyevi
saadet icin bir Cennet, bir melce, bir tahasslingah ise; aile
hayatidir.

Ve herkesin hanesi, kiigtik bir diinyasidir.
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And the life and happiness of his home and family are
possible through genuine, earnest, and loyal respect and
true, tender, and self-sacrificing compassion.

Ve o hane ve aile hayatinin hayati ve saadeti ise; samimi
ve ciddi ve vefadarane hiirmet ve hakiki ve sefkatli ve
fedakarane merhamet ile olabilir



This true respect and genuine kindness may be achieved
with the idea of the members of the family having an
everlasting companionship and friendship and
togetherness, and their parental, filial, brotherly, and
friendly relations continuing for all eternity in a limitless
life, and their believing this.

One says, for example: “My wife will be my constant
companion in an everlasting world and eternal life.

It does not matter if she is now old and ugly, for she will
have an immortal beauty.”

He will tell himself that he will be as kind and devoted as
he can for the sake of that permanent companionship,

and treat his elderly wife lovingly and kindly as though
she was a beautiful houri.

A companionship that was to end in eternal separation
after an hour or two of brief, apparent friendship would
otherwise afford only superficial, temporary, feigned,
animal-like feelings, and false compassion and artificial
respect.

As with animals, self-interest and other overpowering
emotions would prevail over the respect and compassion,
transforming that worldly paradise into Hell.

Thus, one of the hundreds of results of belief in
resurrection is connected with the life of society.

If a comparison is made between the above four proofs
out of the hundreds of aspects and benefits of this single
consequence and the rest, it will be understood that

the realization of the truth of resurrection, and its
occurrence, are as certain as the elevated reality of
humanity and its universal need.

It is clearer even than the evidence for the existence of
food offered by the existence of need in man’s stomach,
and tells of its existence even more clearly.

And it proves that if the consequences of the truth of
resurrection were to quit humanity, whose nature is
extremely significant, lofty, and living, it would descend to
being a corrupt corpse fed on by microbes .

ve bu hakiki hiirmet ve samimi merhamet ise; ebedr bir
arkadaslik ve daimibir refakat ve sermedibir beraberlik ve
hadsiz bir zamanda ve hududsuz bir hayatta birbiriyle
pederane, ferzendane, kardesane, arkadasane
miuinasebetlerin bulunmak fikriyle, akidesiyle olabilir.

Mesela der: “Bu haremim, ebedi bir alemde, ebedi bir
hayatta, daimi bir refika-i hayatimdir.

Simdilik ihtiyar ve ¢irkin olmus ise de zarar: yok. Ciinki
ebedi bir gtizelligi var, gelecek.

Ve boyle daimi arkadagligin hatiri icin herbir fedakarligr ve
merhameti yaparim.” diyerek

o ihtiyare karisina, gtizel bir huri gibi muhabbetle, sefkatle,
merhametle mukabele edebilir.

Yoksa kisacik bir-iki saat suri bir refakatten sonra ebedi bir
firak ve miifarakate ugrayan arkadaslik; elbette gayet suri
ve muvakkat ve esassiz, hayvan gibi bir rikkat-i cinsiye
manasinda ve bir mecazi merhamet ve sun’i bir hiirmet
verebilir.

Ve hayvanatta oldugu gibi; baska menfaatler ve sair galib
hisler, o htirmet ve merhameti maglub edip o diinya
cennetini, cehenneme gevirir.

Iste iman-1 hasrinin yiizer neticesinden birisi; hayat-1
ictimaiye-i insaniyeye taalluk eder.

Ve bu tek neticenin de ytizer cihetinden ve faydalarindan
mezk(r dort delile sairleri kiyas edilse anlasilir ki:

Hakikat-1 hasriyenin tahakkuku ve vukuu; insaniyetin ulvi
hakikati ve kiilli haceti derecesinde kat’idir.

Belki insanin midesindeki ihtiyacin viicudu, taamlarin
viicuduna delalet ve sehadetinden daha zahirdir ve daha
ziyade tahakkukunu bildirir.

Ve eger bu hakikat-1 hasriyenin neticeleri insaniyetten
ciksa; o cok ehemmiyetli ve yiiksek ve hayattar olan
insaniyet mahiyeti, murdar ve mikrop yuvasi bir lase
hiikmiine sukut edecegini isbat eder.
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The sociologists, politicians, and moralists, who govern
mankind and are concerned with its social and moral
questions should be aware of this!

How do they propose to fill this vacuum? With what can
they cure these deep wounds?

Second Point

This explains in summary form a proof -one of many-
proceeding from the testimony to the truth of resurrection
of the other pillars of belief.

Beserin idare ve ahlék ve ictimaiyat ile cok alakadar olan
ictimaiyun ve siyasiyun ve ahlakiyyunun kulaklar ¢inlasin!

Gelsinler, bu boslugu ne ile doldurabilirler ve bu derin
yaralari ne ile tedavi edebilirler?

ikinci Nokta

Hakikat-1 hasriyenin hadsiz blrrhanlarindan sair erkan-i
imaniyeden gelen sehadetlerin htilasasindan ¢ikan bir
blirhani, gayet muhtasar bir surette beyan eder.



It is as follows: All the miracles indicating the
Messengership of Muhammad (Peace and blessings be

upon him) and the evidences for his prophethood, and all

the proofs of his veracity, together testify to the
occurrence of the resurrection, and prove it.

For after Divine unity, everything he claimed throughout
his life was centred on the resurrection of the dead.

Also, all his miracles and proofs affirming, and making

affirmed, all the previous prophets attest to the same truth.

Also, the testimony of the phrase “and in His Scriptures,”
which makes completely clear the testimony of the phrase
“and in His Prophets,” testifies to the same truth.

Like this:

All the miracles, truths, and proofs proving foremost the
veracity of the Qur’an of Miraculous Exposition, testify to
and prove the realization and occurrence of resurrection.

For almost a third of the Qur’an is about resurrection, and

at the beginning of most of its short suras are powerful
verses about it.

It expresses the same truth explicity and implicitly with
thousands of its verses, and proves and demonstrates it.
For example:

When the sun is folded up.

Qur’an, 81:1.

O men, fear your Sustainer; the trembling of the Hour is
an awesome event;

Qur’an, 22:1.

When the earth is convulsed:;

Qur’an, 99:1.

When the heavens are forn asunder:;

Qur’an, 82:1.

When the heavens are torn apart:

Qur’an, 84:1.

Concerning what they dispute;

Qur’an, 78:1.

Soyle ki: Hazret-i Muhammed Aleyhissalatii Vesselam’in
risaletine delalet eden biitiin mu’cizeleri ve biitiin delail-i
niibtivveti ve hakkaniyetinin biitiin biirhanlari, birden
hakikat-1 hagriyenin tahakkukuna sehadet ederek isbat
ederler.

Cunki bu zatin buttin hayatinda bitiin davalari,
vahdaniyetten sonra hasirde temerkiiz ediyor.

Hem umum peygamberleri tasdik eden ve ettiren butiin
mu’cizeleri ve hiiccetleri, ayni hakikate sehadet eder.

Hem i‘:\'—‘:j—’ 9 kelimesinden gelen sehadeti bedahet

2
derecesine ¢ikaran, z}.ﬁ.{ 9 sehadeti de ayni hakikate
sehadet eder.
Sovyle ki:

Basta Kur’an-1 Mu ciz-til Beyan'in hakkaniyetini isbat
eden blitin mu’cizeleri, hliccetleri ve hakikatlari, birden
hakikat-1 hagriyenin tahakkukuna ve vukuuna sehadet
edip isbat ederler.

Cunki Kur’anin hemen ticten birisi hasirdir ve ekser kisa
surelerinin baglarinda gayet kuvvetli ayat-1 hasriyedir.

Sarihan ve isareten binler ayatiyla ayni hakikati haber
verir, isbat eder, gosterir. Mesela:
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Has the story reached you, of the overwhelming event?

Qur’an, 88:1.
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Besides demonstrating with complete certainty at the
beginning of thirty or forty suras that resurrection is the
most important and necessary truth in the universe,

it sets forth various persuasive evidences for that truth in
others of its verses.

Is there any possibility that belief in the hereafter should
be false, which emerges like the sunfrom the thousands

of declarations and statements of a Book a single
Indication of one of the verses of which has vielded before
our eyes the fruits of numerous learned and cosmic truths
in the Islamic sciences?

Is there any possibility of denying the sun, or the existence
of the universe? Would it not be impossible and absurd?

Is it at all possible that although an army may sometimes
be plunged into battle so that a mere sign of the king
should not be given the lie,

to show as false the thousands of words, promises, and
threats of that most serious, proud monarch? Is it possible
that they should be false?

Although a single sign of that glorious spiritual monarch
who for thirteen centuries without break has ruled over
innumerable spirits, minds, hearts, and souls within the
bounds of truth and reality, and trained and raised them,
would be sufficient to prove the truth of resurrection,

it has demonstrated it with thousands of explicit
statements. Is the torment of Hell-fire not necessary then
for the compounded idiot who does not recognize this
fact? Is it not pure justice?

Moreover, by their definite acceptance of the truth of
resurrection, which the Qur’an -prevailing over the future
and all times- repeatedly proves in detail and elucidates,
all the revealed scriptures and sacred books, each of
which dominated a particular period,

proved it according to their own times and centuries, but
in undetailed, veiled, and summary manner, confirming
with a thousand signatures what the Qur’an teaches.

gibi, otuz-kirk surelerin baglarinda biitiin kat’iyyetle
hakikat-1 hagriyeyi kéinatin en ehemmiyetli ve vacib bir
hakikati oldugunu gostermekle beraber,

sair ayetler dahi o hakikatin cesit cesit delillerini beyan
edip ikna eder.

Acaba bir tek ayetin birtek isareti, gbziimtiz éniinde ulim-
u Islamiyede miiteaddid ilmi, kevni hakikatlan meyve
veren bir kitabin boyle sehadetleriyle ve davalari ile,
Glines gibi zuhur eden iman-1 hasti; hakikatsiz olmasi

Glinesin inkar belki kainatin ademi gibi hicbir cihet-i
imkani var mi1 ve yiiz derece muhal ve batil olmaz mi1?

Acaba bir sultanin bir tek isareti yalan olmamak i¢in bazan
bir ordu hareket edip carpistigi halde,

o pek ciddi ve izzetli sultanin binler sozleri ve va’dleri ve
tehdidlerini yalan cikarmak higbir cihette kabil midir ve
hakikatsiz olmak mimkin mudtr?

Acaba ontig asirda fasilasiz olarak hadsiz ruhlara, akillara,
kalblere, nefislere hak ve hakikat dairesinde hiikmeden,
terbiye eden, idare eden bu manevi Sultan-1 Zisan’in bir
tek isareti boyle bir hakikati isbat etmeye kafi iken,

binler tasrihat ile bu hakikat-1 hasriyeyi gosterip isbat
ettikten sonra, o hakikati tanimayan bir echel ahmak icin
Cehennem azabi lazim gelmez mi ve ayn-1 adalet olmaz
mi?

Hem birer zamana ve birer devre hiikmeden biitiin
semavi suhuflar ve mukaddes kitablar1 dahi, bifiin
Istikbale ve umum zamanlara htikiimran olan Kur’anin
tafsilatla, izahatla, tekrar ile beyan ve isbat ettigi hakikat-
1 hasriyeyi,

astrlarina ve zamanlarina gore o hakikat: kat’t kabul ile
beraber, tafsilatsiz ve perdeli ve muhtasar bir surette
beyan, fakat kuvvetli bir tarzda iddia ve isbatlari; Kur’anin
davasini binler imza ile tasdik ederler.
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Included here since it is related to this discussion is the
testimony at the end of the Third Ray of the other pillars
of faith and particularly “the Prophets” and “Holy
Scriptures” to “belief in the Last Day.” It forms a
convincing proof of resurrection, and is in the form of a
powerful yet succinct supplication, which dispels all
doubts.

It says in the supplication:

Bu bahsin miinasebetiyle Risale-i Minacat’in ahirinde,
iman-un bilyevm-il ahir riikntine, sair rtikiinlerin hususan
“Rustl” ve “Kiittib”tin sehadetini, miinacat suretinde
zikredilen pek kuvvetli ve hiilasali ve btittin evhamlari izale
eden bir hticcet-i hasrive aynen buraya giriyor.

Soyle ki: Miinacat’'ta demis:



“O My Compassionate Sustainer! “I have understood
from the instruction of Your Noble Messenger (PBUH)
and the teaching of the Qur’an,

that foremost the Qur’an and the Messenger, and all the
sacred scriptures and prophets, have unanimously
testified and pointed out that the manifestations of the
Names related to Your beauty and glory, examples of
which are to be seen in this world, will continue even
more radiantly for all eternity, and that Your bounties,
samples of which are to be observed in this transitory
world, will continue in the abode of bliss in more glittering
fashion, and that those who long for them in this world
will accompany them for all eternity.

“Also, relving on hundreds of evident miracles and
decisive signs, foremost Your Most Noble Messenger
(Peace and blessings be upon him) and the All-Wise
Qur’an, and the prophets with their luminous spirits, and
the saints, who are spiritual poles with their light-filled
hearts,

and the purified scholars with their enlightened intellects,
relying on Your repeated threats and promises in all the
sacred scriptures,

and trusting in Your sacred attributes like power, mercy,
favour, wisdom, glory, and beauty, and on Your
functions, and the dignity of Your glory, and the
sovereignty of Your dominicality,

and in consequence of their illuminations and visions and
beliefs at ‘the knowledge of certainty,” give the glad tidings
to men and jinn of eternal happiness and inform them of
Hell for the people of misguidance; they firmly believe this
and testify to it.

“O All-Powerful and Wise One! O Most Merciful and
Compassionate! O Munificent One True to His Promise!
O All-Compelling One of Glory, One of Dignity,
Grandeur, and Wrath!

Ey Rabb-i Rahim’im! Resul-i Ekrem’inin talimiyle ve
Kur’an-1 Hakim’in dersiyle anladim ki:

Basta Kur’an ve Resul-i Ekrem’in olarak biittin mukaddes
kitablar ve peygamberler, bu diinyada ve her tarafta
niimuneleri gortilen celalli ve cemalli isimlerinin tecellileri
daha parlak bir surette ebed-iil abddda devam edecegine
ve bu fani dlemde rahimane cilveleri, niimuneleri
mlisahede edilen ihsanatinin daha sasaali bir tarzda dar-1
saadette istimrarina ve bekasina ve bu kisa hayat-1
diinyeviyede onlari zevk ile goren ve muhabbet ile refakat
eden mustaklarin, ebedde dahi refakatlarina ve beraber
bulunmalarina icma’ ve ittifak ile sehadet ve delalet ve
isaret ederler.

Hem viizer mu’cizat-1 bahirelerine ve avat-1 katialarina
istinaden, basta Resul-i Ekrem ve Kur’an-1 Hakim’in
olarak buitlin nurani ruhlarin sahibleri olan peygamberler
ve buitin miinevver kalblerin kutublari olan veliler

ve biitlin keskin ve nurlu akillarin madenleri olan
siddikinler, bitiin suhuf-u semaviyede ve kiitib-i
mukaddesede senin ¢ok tekrar ile ettigin binler va’dlerine
ve tehdidlerine istinaden,

hem senin kudret ve rahmet ve inayet ve hikmet ve celal
ve cemal gibi ahireti iktiza eden kudsi sifatlarina,
se’nlerine ve senin izzet-i celaline ve saltanat-1
rububiyetine itimaden,

hem &hiretin izlerini ve teressuhatini bildiren hadsiz
kesfivatlarina ve miisahedelerine ve ilmelyakin ve
aynelyakin derecesinde bulunan itikadlarina ve
imanlarina binaen saadet-i ebediyeyi insanlara
mujdeliyorlar. Ehl-i dalalet icin Cehennem ve ehl-i
hidayet icin Cennet bulundugunu haber verip ilan
ediyorlar. Kuvvetli iman edip sehadet ediyorlar.

Ey Kadir-i Hakim! Ey Rahman-1 Rahim! Ey Sadik-ul Va'd-
il Kerim! Ey izzet ve azamet ve celal sahibi Kahhar-1
Zulcelal!..
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“You are utterly exempt from and exalted above giving
the lie to so many /oyval friends, and so many promises,
and attributes and functions, and denying the certain
demands of the sovereignty of Your dominicality

and the endless prayers and supplications of Your
innumerable acceptable servants, whom You love and
who attract Your love by assenting to You and obeying
You;

and You are exempt from confirming the denial of
resurrection by the people of misguidance and
unbelief, who through their disbelief and rebellion and
denial of Your promises, offend the magnificence of Your
grandeur and affront Your dignity and glory and the
honour of Your Godhead, and sadden the compassion of

Your dominicality.

Bu kadar sadik dostlarini, bu kadar va’dlerini ve bu kadar
sifat ve suunatini yalanci ¢ikarmak, tekzib etmek ve
saltanat-1 rububiyetinin kat'i mukteziyatini tekzib edip
yapmamak

ve senin sevdigin ve onlar dahi seni tasdik ve itaat
etmekle kendilerini sana sevdiren hadsiz makbul ibadinin
ahirete bakan hadsiz dualarini ve davalarini reddetmek,
dinlememek

ve kiifiir ve isyan ile ve seni va’dinde tekzib etmekle, senin
azamet-i kibrivana dokunan ve izzet-i celaline dokunduran
ve uluhivetinin haysivetine ilisen ve sefkat-i rububivetini
mliteessir eden ehl-i dalaleti ve ehl-i kiifrii hasrin
inkarinda, onlari tasdik etmekten yiizbinler derece
mukaddessin ve hadsiz derece miinezzeh ve alisin.



We declare Your justice, beauty, and mercy to be exempt
from such infinite tyranny, such ugliness.

We believe with all our strength that the testimony of the
prophets, purified scholars, and saints, who are those
truthful envoys of Yours, those heralds of Your
sovereignty,

at the degrees of ‘absolute certainty,” ‘knowledge of
certainty,” and ‘the vision of certainty,” to the treasuries of
Your mercy in the hereafter and the stores of Your

bounties in the everlasting realm,

and to the wondrously beautiful manifestations of Your
Beautiful Names, which will be manifested totally in the
abode of bliss, are absolutely true and veracious, and
what they have indicated conforms absolutely with reality,
and that what they have given glad tidings of is true and
will occur.

Believing that the supreme ray of Your Name of Truth,
which is the source, sun, and protector of all realities, is
this truth of the resurrection and Great Gathering, they
teach it to Your servants.

“O God! For the sake of what they teach and in
veneration of it, grant us and all students of the Risale-i
Nur perfect belief and a happy death. And allow us to
receive their intercession. Amen!”

Boyle nihayetsiz bir zuliimden ve nihayetsiz bir
cirkinlikten, senin o nihayetsiz adaletini ve nihayetsiz
cemalini ve hadsiz rahmetini, hadsiz derece takdis
ediyoruz.

Ve biitin kuvvetimizle iman ederiz ki: O yiizbinler sadik
elcilerin ve o hadsiz dogru dellal-1 saltanatin olan enbiya,
asfiya, evliyalar,

hakkalyakin, aynelyakin, ilmelyakin suretinde senin uhrevi
rahmet hazinelerine, dlem-i bekadaki ihsanatinin
definelerine

ve dar-1 saadette tamamiyla zuhur eden giizel isimlerinin
hérika gtizel cilvelerine sehadetleri hak ve hakikattir ve
isaretleri dogru ve mutabiktir ve besaretleri sadik ve
vaki'dir.

Ve onlar bitin hakikatlarin mercii ve glinesi ve hamisi
olan “Hak” isminin en buliyik bir suat; bu hakikat-1 ekber-
i hasriye oldugunu iman ederek, senin emrin ile senin
ibadina hak dairesinde ders veriyorlar ve ayn-1 hakikat
olarak talim ediyorlar.

Ya Rab! Bunlarin ders ve talimlerinin hakk: ve hiirmeti
icin, bize ve Risale-i Nur talebelerine iman-1 ekmel ve
hiisn-i hatime ver. Ve bizleri onlarin sefaatlerine mazhar
eyle, amin...
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Moreover, just as all the proofs demonstrating the veracity
of the revealed scriptures, and all the miracles and
evidences proving the prophethood of God’s Beloved
(PBUH) and of all the prophets,

indirectly prove the reality of the hereafter, which is what
they teach above all else;

so most of the evidences for the existence and unity of the
Necessary Existent

testify indirectly to the existence and opening up of an
eternal realm of bliss, which will be the supreme
manifestation of dominicality and divinity.

For as is explained and proved in the following
paragraphs, both the existence of the Necessarily Existent
One, and most of His attributes, functions and Names,
like dominicality, Godhead, mercy, grace, wisdom, and
justice,

necessitate the hereafter with the utmost certainty, and
demand an eternal realm and the resurrection of the dead
and Last Judgement for the granting of reward and
punishment.

Since there is a pre-eternal and post-eternal God, most
certainly there is the hereafter, the everlasting means of
the sovereignty of His Godhead.

Hem nasil ki Kur’anin, belki bitiin semavi kitablarin
hakkaniyetini isbat eden umum deliller ve hiiccetler ve
Habibullah’in belki biitiin enbiyanin niiblvvetlerini isbat
eden umum mu’cizeler ve biirhanlar,

dolayisiyla en biiyiik miiddealar olan ahiretin
tahakkukuna delalet ederler.

Aynen oyle de, Véacib-il Viicud'un viicuduna ve
vahdetine sehadet eden ekser deliller ve hticcetler,

dolayisiyla rububiyetin ve uluhivetin en biiyiik medari ve
mazhari olan dar-1 saadetin ve alem-i bekanin viicuduna,
acilmasina sehadet ederler.

Cunki gelecek makamatta beyan ve isbat edilecegi gibi;
Zéat-1 Vacib-ul Viicud’'un hem mevcudiyeti, hem umum
sifatlari, hem ekser isimleri, hem rububivet, uluhivet,
rahmet, inavet, hikmet, adalet gibi vasiflari, se’nleri

lizum derecesinde ahireti iktiza ve viicub derecesinde
béki bir alemi istilzam ve zaruret derecesinde miikafat ve
miicazat icin hasri ve nesri isterler.

Evet madem ezeli, ebedi bir Allah var; elbette saltanat-1
uluhivetinin sermedi bir medari olan ahiret vardir.



And since there is in the universe and in living beings a
most majestic, wise, and compassionate absolute
dominicality, and it is apparent;

there is certain to be an eternal realm of happiness which
will save the majesty of that dominicality from abasement,
its wisdom from purposelessness , and its compassion
from cruelty, and that realm shall be entered.

And since the unlimited bestowals, bounties, favours,
gifts, and instances of grace and mercy which are to be
seen,

show to minds that are not extinguished and hearts that
are not dead that behind the veil of the Unseen is One All-
Merciful and Compassionate;

surely there is an immortal life in an eternal realm which
will save the bestowal from mockery, the bounties from
deception, the favours from enmity, the mercy from
torment, the grace and gifts from treachery, and will make
the bounties bounty and the bestowal bestowal.

And since in the springtime on the narrow page of the
earth, a pen of power writes a hundred thousand books
without error tirelessly before our eyes;

Ve madem bu kainatta ve zihayatta gayet hasmetli ve
hikmetli ve sefkatli bir rububiyet-i mutlaka var ve
gorinuyor.

Elbette o rububivetin hasmetini sukuttan ve hikmetini
abesivetten ve sefkatini gadirden kurtaran ebedi bir dar-1
saadet bulunacak ve girilecek.

Hem madem géz ile gériinenbu hadsiz in’amlar, ihsanlar,
latuflar, keremler, inayetler, rahmetler;

perde-i gayb arkasinda bir Zat-1 Rahman-1 Rahim’in
bulundugunu sénmemis akillara, 6lmemis kalblere
goOsterir.

Elbette in’ami istihzadan ve ihsani aldatmaktan ve inayeti
adavetten ve rahmeti azabdan ve lituf ve keremi
ihanetten halas eden ve ihsani ihsan eden ve nimeti
nimet eden bir dlem-i bakide bir hayat-1 bakiye var ve
olacaktr.

Hem madem bahar faslinda zeminin dar sahifesinde
hatasiz ylizbin kitab1 birbiri icinde yazan bir kalem-i kudret
gbziimiiz 6niinde yorulmadan isliyor.
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and since the Holder of the pen has promised a hundred
thousand times:

“I am going to write a fine, immortal book in a broad
realm, easier than this book of the spring, which is written
in this narrow realm, confused and intermingled, and |
shall allow you to read it;”

He mentions the book in all his decrees ;

certainly, the main part of the book has been written, and
with the resurrection and Last Judgement its footnotes
shall be added, and all the notebooks of people’s actions
shall be recorded in it.

And since, with its multiplicity of creatures, and its being
the dwelling, source, factory, exhibition, and gathering
place of hundreds of thousands of constantly changing
species of living beings and beings with spirits,

and the heart, centre, summary, and result of the
universe, and the reason for its creation, the earth has
such a supreme importance that

it is held equal to the mighty heavens despite its
smallness; in the heavenly decrees, it is always said:
Sustainer of the Heavens and Earth. ..

And since there is mankind, who rules all over the earth,
which is of which true nature is aforementioned, has
possession over most creatures, and subjects most living
beings gathering them around himself;

Ve o kalem sahibi yiizbin defa ahd u va’detmis ki:

“Bu dar yerde ve karisik ve birbiri icinde yazilan bahar
kitabindan daha kolay olarak genis bir yerde gtizel ve
layemut bir kitabi yazacagim ve size okutturacagim”

diye, biitlin fermanlarda o kitabdan bahsediyor.

Elbette ve herhalde o kitabin ash yazilmis ve hasir ve nesir
ile hasiyeleri de yazilacak. Ve umumun defter-i a’'malleri
onda kaydedilecek.

Hem madem bu Arz, kesret-i mahlukat cihetiyle ve
mitemadiyen degisen yiizbinler cesit cesit enva’-1 zevil-
hayat ve zevil-ervahin meskeni, mensei, fabrikast,
mesheri, mahseri olmasi haysiyetiyle

bu kéainatin kalbi, merkezi, hiilasasi, neticesi, sebeb-i
hilkati olarak gayet buiyiik dyle bir ehemmiyeti var ki;

kiictklugliyle beraber koca semavata karsi denk tutulmus.
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Ve madem bu mahiyetteki arzin her tarafina hiikmeden ve
ekser mahlukatina tasarruf eden ve ekser zihayat
mevcudatini teshir edip kendi etrafina toplattiran



and so orders, displays, and gathers each remarkable
species together in one place like a list, adorning them,

that he attracts not only the attention and admiration of
men and jinn, but of the dwellers of the heavens and the
universe, and the appreciative gaze of the universe’s
Owner,

thus gaining great importance and high worth; and who
shows through his sciences and arts that he is the purpose
of the universe’s creation, and its most important result,
and most precious fruit, and the Divine vicegerent on
earth;

and who because with respect to this world, he has
ordered and displayed excellently the miraculous arts of
the world’s Maker, is left in this world despite his rebellion
and disbelief, and whose punishment is postponed, and
because of this work of his, whose term is prolonged and
is allowed success...

ve ekser masnuatini kendi hevesatinin hendesesiyle ve
ihtiyacatinin diisturlariyla 6yle giizelce tanzim ve teshir ve
tezyin ve cok antika nevilerini liste gibi birer yerlerde dyle
toplayip suslettirir ki;

degil yalniz ins ve cin nazarlarini, belki semavat ehlinin ve
kainatin nazar-1 dikkatlerini ve takdirlerini ve kainat
sahibinin nazar-1 istihsanini celbetmekle

gayet buiyiik bir ehemmiyet ve kiymet alan ve bu
haysiyetle bu kainatin hikmet-i hilkat1 ve bliytik neticesi ve
kiymetli meyvesi ve Arzin halifesi oldugunu; fenleriyle,
san’atlariyla gosteren..

ve diinya cihetinde Sani’-i Alem’in mu’cizeli san’atlarint
gayet glizelce teshir ve tanzim ettigi icin, isyan ve kiifriiyle
beraber diinyada birakilan ve azabi te’hir edilen ve bu
hizmeti i¢in imhal edilip muvaffakiyet géren nev’-i beni-
Adem var.
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And since there is an extremely powerful, wise, and
compassionate Disposer, Who makes the mighty globe
into a treasury of every sort of metal and mineral that
man needs in a way entirely beyond his strength and will
-who despite being weak, impotent, and wanting by
nature and creation, has innumerable needs and is
subject to innumerable pains - and a store of every sort
of food, and a shop stocking goods of every kind that
pleases man, and looks to man in this way, and nurtures
him, and gives him what he wants...

And since there is a Sustainer Who has these
aforementioned truths, Who both loves man, and causes
man to love Him, and Who is eternal, and has eternal
worlds,

and Who performs every work with justice, and carries
out everything with wisdom;

and since the splendour of that Pre-Eternal Sovereign’s
rule and His eternal rule cannot be contained in this brief
worldly life, and in man’s fleeting span, and in the
temporary and transient earth;

and since the excessive wrongdoing and rebellion that
occur among men, which are contrary to and opposed to
the universe’s order, justice, balance, and beauty,

and their denial, treachery, and disbelief towards their
Benefactor, Who nurtures them tenderly, are not
punished in this world, and the cruel oppressor passes his
life in ease, while the unhappy oppressed live in hardship;

and since the absolute justice whose fraces are to be seen
throughout the universe is entirely opposed to the cruel
tyrant and despairing oppressed being equal in death, and
would not bear it and in no way permit it ...

Ve madem bu mahiyetteki nev’-i beni-Adem, mizac ve
hilkat itibariyle gayet zaif ve aciz ve gayet acz ve fakriyla
beraber hadsiz ihtiyacati ve teelliimati oldugu halde,
biitiin biitiin kuvvetinin ve ihtiyarinin fevkinde olarak
koca Kiire-i Arzi, 0 nev’-i insana liizumu bulunan her nevi
madenlere mahzen ve her nevi taamlara anbar ve nev’-i
insanin hosuna gidecek her cesit mallara bir diikkan
suretine getiren, gayet kuvvetli ve hikmetli ve sefkatli bir
mutasarnf var ki, boyle nev’-i insana bakiyor, besliyor,
istedigini veriyor.

Ve madem bu hakikatteki bir Rab; hem insani sever, hem
kendini insana sevdirir, hem bakidir, hem baki alemleri
var,

hem adaletle her isi gortir ve hikmetle her seyi yapiyor.

Hem bu kisa hayat-1 diinyeviyede ve bu kisacik d6mr-i
beserde ve bu muvakkat ve fani zeminde o Hakim-i
Ezel’'nin hasmet-i saltanati ve sermediyet-i hakimiyeti
yerlesemiyor.

Ve nev’-i insanda vuku bulan ve kainatin intizamina ve
adalet ve miivazenelerine ve htisn-ii cemaline miinaff ve
muhalif cok blyuk zulimleri ve isyanlari

ve velinimetine ve onu sefkatle besleyene karsi
ihanetleri, inkéarlari, kiftrleri bu diinyada cezasiz kalip,
gaddar zalim, rahat ile hayatini ve bicare mazlum
mesakkatler icinde 6miirlerini gegirirler.

Ve umum kéinatta eserleri gériinen su adalet-i mutlakanin
mabhiyeti ise; dirilmemek suretiyle o gaddar zalimlerin ve
me’yus mazlumlarin vefat icindeki miisavatlarina biitiin
butin ziddir, kaldirmaz, miisaade etmez!



And since just as the universe’s Owner has chosen the
earth from the universe, and man from the earth, and
bestowed on him a high rank and importance;

so out of mankind He has chosen the prophets, saints,
and purified ones, true human beings who conform to
the aims of His dominicality and through their belief and
submission make Him love them,

He has taken them as friends and addressees, and
bestowed miracles and success on them and punished
their enemies with heavenly blows.

Ve madem nasil ki kainatin sahibi, kdinattan zemini ve
zeminden nev’-i insani intihab edip gayet bliytik bir
makam, bir ehemmiyet vermis.

Ovyle de, nev’-i insandan dahi makasid-1 rububivetine
tevatuk eden ve kendilerini iman ve teslim ile ona
sevdiren hakiki insanlar olan enbiya ve evliya ve
asfiyay1 intihab edip

kendine dost ve muhatab ederek, onlart mu’cizeler ve
tevfikler ile ikram ve diigmanlarini semavi tokatlar ile tazib
ediyor.

#80

And out of these worthy and lovable friends He has
chosen their leader and source of pride, Muhammad
(Peace and blessings be upon him),

and for long centuries has illuminated with his Light half
of the important globe and a fifth important humanity;

as though the universe was created for him, all its
purposes become apparent through him and his religion
and the Qur’an.

And although he deserved to live for an infinite time in
recompense for his infinitely valuable service, for millions
of years,

he only lived a brief sixty-three years of great hardship
and striving.

Is there any possibility then that he should not be
resurrected together with all his peers and friends? That
they should not now be living in the spirit?

That they should have been annihilated eternally? God
forbid, a hundred thousand times!

Yes, all the universe and the reality of the world demand
that he should be resurrected and they beseech the
universe’s Owner that he should be living...

And since in the Seventh Ray, The Supreme Sign, each
with the strength of a mountain, the thirty-three powerful
consensuses have proved

that the universe emerged from a single hand and is the
property of a single being;

and have demonstrated self-evidently His unity and
oneness, the means of the Divine perfections;

and through unity and oneness the entire universe
become as if His soldiers under orders and subservient
officials;

and with the coming of the hereafter, His perfections are
saved from decline, His justice from mocking cruelty,
universal wisdom from foolish absurdity, all-embracing
mercy from jeering torment, and the dignity of power
from abased impotence, and they are exonerated from
these...

Ve bu kiymetli, sevimli dostlarindan dahi, onlarin imami
ve mefhari olan Muhammed Aleyhissalatii Vesselam’
intihab ederek,

ehemmiyetli Kiire-i Arzin yarisini ve ehemmiyetli nev’-i
insanin besten birisini uzun asirlarda onun nuruyla tenvir
ediyor.

Adeta bu kainat onun icin yaratilmis gibi; biitiin gayeleri
onun ile ve onun dini ile ve Kur’ani ile tezahtir ediyor.

Ve o pek cok kiymetdar ve milyonlar sene yasayacak
kadar hadsiz hizmetlerinin tcretlerini hadsiz bir zamanda
almaya miistehak ve layik iken,

gayet mesakkatler ve miicahedeler icinde altmisii¢ sene
gibi kisacik bir 6miir verilmis.

Acaba higbir cihetle hicbir imkani, higbir ihtimali, hicbir
kabiliyeti var mi1 ki; o zat, blitiin emsali ve dostlariyla
beraber dirilmesin ve simdi de ruhen diri ve hayy
olmasin?

’'dam-1 ebedi ile mahvolsunlar? Hasa, yiiz bin defa hasa
ve kella!..

Evet buitiin kainat ve hakikat-1 dlem, dirilmesini dava eder
ve hayatini Sahib-i Kainat’tan taleb ediyor.

Ve madem Yedinci Sua olan “Ayet-iil Kiibra”da herbiri

bir dag kuvvetinde otuziic aded icma-1 azim isbat etmigler
ki:

Bu kainat bir elden ¢ikmis ve bir tek zatin mulkiadur.

Ve kemalat-1 llahiyenin medari olan vahdetini ve
ehadiyetini bedahetle gostermisler

ve vahdet ve ehadiyet ile biitlin kainat, o Zat-1 Vahid’in
emirber neferleri ve miisahhar memurlar: hikmiine

geciyor

ve ahiretin gelmesiyle, kemalati sukuttan ve adalet-i
mutlakasi mustehziyane gadr-1 mutlaktan ve hikmet-i
ammesi sefahetkarane abesiyetten ve rahmet-i vasiasi
lahivane tazibden ve izzet-i kudreti zelilane acizden
kurtulurlar, takaddiis ederler.




Certainly and certainly without any doubt, as necessitated  Elbette ve elbette ve herhalde iman-1 billahin yiizer

by the truths in these eight ‘sinces’ -eight out of hundreds  niiktesinden bu sekiz mademlerdeki hakikatlarin

of points of belief in God- the end of the worldshall come — muktezasiyla; kivamet kopacak, hasir ve nesir olacak, dar-
and the resurrection of the dead occur. Abodes of reward 1 micazat ve miikafat agilacak.

and punishment shall be thrown open
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so that the above-mentioned importance of the earth, and
its centrality, and man’s importance and value shall be
realized,

and the above-mentioned justice, wisdom, mercy, and
sovereignty of the All-Wise Disposer, Who is the Creator
of the earth and of man, and their Sustainer, shall be
established;

and the true and yearning friends of that eternal Sustainer
shall be saved from eternal annihilation;

and the most eminent and worthy of those friends receive
the recompense for his sacred services, which have made
all beings pleased and indebted;

and the perfections of the Eternal Sovereign should be
exempted and exonerated from all fault and deficiency,
and His power from impotence, and His wisdom from
foolishness, and His justice from tyranny.

In Short: Since God exists, so does the hereafter
certainly exist.

Moreover, just as with all the evidences that prove them,
the above three pillars of belief testify to and indicate
resurrection;

so do the two pillars “and in the angels, and in Divine
Determining, that both the good of it and the evil of it are
from God Almighty,” also necessitate resurrection; testify
and indicate in powerful fashion to the eternal realm.

It is like this: All the evidences proving the existence of
the angels and their duties of worship, and innumerable
observations of them and conversations with them,

prove indirectly the existence of the Spirit World, and the
World of the Unseen, and the eternal realm and world of
the hereafter, and the existence of an abode of happiness
and Paradise and Hell, which in the future shall be
populated with men and jinn.

For with Divine permission, the angels can see these
worlds and enter them.

And all the high-ranking angels who meet with humans,
like Gabriel, tell unanimously of the existence of these
aforementioned worlds and of their travelling round them.

Ta ki Arzin mezk(ir ehemmiyeti ve merkeziyeti ve insanin
ehemmiyeti ve kiymeti tahakkuk edebilsin

ve Arz ve insanin Haliki ve Rabbi olan Mutasarrif-1
Hakim’in mezkir adaleti, hikmeti, rahmeti, saltanati
takarrur edebilsin

ve o Baki Rabb’in mezkir hakiki dostlar1 ve miistaklari
i’dam-1 ebediden kurtulsun

ve o dostlarin en bliyligl ve en kiymettari, bitiin kainati
memnun ve minnettar eden kudsi hizmetlerinin muiikafatini
gorsin

ve Sultan-1 Sermedi’nin kemalat: naks u kusurdan ve
kudreti acizden ve hikmeti sefahetten ve adaleti zulimden
tenezziih ve takaddis ve teberri etsin.

Elhasil: Madem Allah var, elbette ahiret vardir...

Hem nasil ki mezkr ti¢ erkan-1 imaniye onlari isbat eden
butin delilleriyle hasre sehadet ve delalet ederler.
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olan iki ritkn-Ui imani dahi hagri istilzam edip kuvvetli bir
surette alem-i bekaya sehadet ve delalet ederler.

Soyle ki: Melaikenin viicudunu ve vazife-i ubudiyetlerini
isbat eden bitln deliller ve hadsiz miisahedeler,
miukalemeler,

dolayisiyla alem-i ervahin ve alem-i gaybin ve alem-i
bekanin ve alem-i ahiretin ve ileride cin ve ins ile
senlendirilecek olan dar-1 saadetin, Cennet ve
Cehennem’in viicudlarina delalet ederler.

Cunki melekler bu alemleri izn-i Ilahi ile gorebilirler ve
girerler

ve Hazret-i Cebrail gibi, insanlar ile goértisen umum
melaike-i mukarrebin mezkir alemlerin viicudlarini ve
onlar, onlarda gezdiklerini miittefikan haber veriyorlar.
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Just as we are certain, due to the information of those
coming from there, that the continent of America exists,
although we have not seen it,

so due to information about the angels, which has the
strength of a hundredfold consensus, we should believe in
the existence of the world of eternity, the realm of the
hereafter, and Paradise and Hell with the same certainty.

And thus we do believe in it.

Gormedigimiz Amerika kit’asinin viicudunu, ondan
gelenlerin ihbariyla bedihi bildigimiz gibi;

ylz tevattir kuvvetinde bulunan melaike ihbaratiyla alem-i
bekanin ve dar-1 ahiretin ve Cennet ve Cehennem’in
viicudlarina o kat’iyyette iman etmek gerektir

ve oyle de iman ederiz.



Furthermore, all the evidences proving the pillar of “belief
in Divine Determining,” included in the Treatise on Divine
Determining, the Twenty-Sixth Word,

prove indirectly the resurrection of the dead, the
balancing of deeds on the supreme scales, and the
publishing of the pages of deeds.

For the recording before our eyes of the appointed
courses of all things on the tablets of order and balance,

and the inscribing of the life-stories of all living beings in
their faculties of memory,

and the transcribing of the notebooks of deeds of all
beings with spirits, and especially men, on the Preserved
Tablet,

such a comprehensive determining and wise apportioning
and precise recording and preserving inscription

could surely only be the result of a general judgement in a
supreme tribunal set up to mete out permanent reward
and punishment.

That comprehensive and precise recording and
preservation would otherwise be completely meaningless
and purposeless, and contrary to wisdom and reality.

Also, if there was no resurrection, all the certain meanings
of the book of the universe, written with the pen of Divine
Determining, would be nullified, which is completely
impossible.

It is as impossible as denying the universe’s existence,
indeed, is a delirium.

In Short: The five pillars of belief demand with all their
evidences the occurrence of the resurrection and Last
Judgement, and their existence, and the existence and
opening up of the realm of the hereafter, and they testify
to these and necessitate them.

Thus, it is because there are such vast and unshakeable
supports and proofs of the resurrection, completely in
conformity with its vastness,

that almost one third of the Qur’an of Miraculous
Exposition is formed by resurrection and the hereafter,
and it makes it the basis and foundation stone of all its
truths, and constructs everything on it.

(The end of the Introduction)

Hem Yirmialtinci Séz olan “Risale-i Kader”de “Iman-1
Bilkader” riiknlini isbat eden biitiin deliller;

dolayisiyla hasre ve nesr-i suhufa ve mizan-1 ekberdeki
miivazene-i a'male delalet ederler.

Cunki her seyin mukadderatini géziimiiz 6niinde nizam ve
mizan levhalarinda kaydetmek

ve her zihayatin sergtizest-i hayatiyelerini kuvve-i
héafizalarinda ve cekirdeklerinde ve sair elvah-1 misaliyede
yazmak

ve her ziruhun, hususan insanlarin defter-i a’mallerini
elvah-1 mahfuzada tesbit etmek, gecirmek;

elbette 6yle muhit bir kader ve hakimane bir takdir ve
muidakkikane bir kayid ve hafizane bir kitabet,

ancak mahkeme-i kiibrada umumi bir muhakeme
neticesinde daimi bir miikafat ve miicazat icin olabilir.

Yoksa o ihatali ve inceden ince olan kayid ve muhafaza;
biitlin bitiin manasiz, faidesiz kalir; hikmete ve hakikate
munafi olur.

Hem hasir gelmezse; kader kalemiyle yazilan bu kitab-1
kainatin bittin muhakkak manalart bozulur ki, hicbir
cihet-i imkani olamaz

ve o ihtimal, bu kainatin viicudunu inkar gibi bir muhal,
belki bir hezeyan olur.

Elhasil: Imanin bes riiknii bitiin delilleriyle, hasir ve
nesrin vukuuna ve viicuduna ve dar-1 ahiretin viicuduna
ve acilmasina delalet edip isterler ve sehadet edip taleb
ederler.

Iste hakikat-1 hasrivenin azametine tam muvafik bbyle
azametli ve sarsilmaz direkleri ve biirhanlari bulundugu
icindir ki;

Kur’an-1 Mu’ciz-tl Beyan’in hemen hemen tigten birisi
hasir ve ahireti tegkil ediyor ve onu biitiin hakaikina temel
tast ve Uss-Ul esas yapiyor ve her seyi onun Ustiine bina
ediyor.

(Mukaddime nihayet buldu.)
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The Air: A Window Onto Divine
Unity

In His Name, be He glorified!
And there is nothing but it glorifies Him with praise.
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My very dear and loyal brothers!

My brothers, I observed in a subtle point concerning
God’s unity, which suddenly became clear while studying
the page of the air on a journey of the imagination and
mind, that is, in the word HE (HU) in the phrases THERE
IS NO GOD BUT HE, and, SAY HE IS GOD, (and that

was only in its material aspect)

that the way of belief is infinitely easy, easy to the point of
being necessary, and that the way of misguidance and
associating partners with God is infinitely difficult, so
difficult as to be impossible.

[ shall explain that long and extensive point with an
extremely brief indication.

Yes, if soil, one handful of which can act as a flower-pot
for hundreds of plants in turn, is attributed to nature or
causes, it becomes necessary

either for there to be present in such a handful hundreds
of immaterial machines, indeed, machines and factories
to the number of the plants,

or for each particle of that small amount of soil to know
how to make all those different plants together with their
different characteristics and living organs;

quite simply, each would have to possess infinite
knowledge and limitless power like a god.

The same is true for the air, which is a place of maximum
manifestation of the Divine will and command,

either there would have to be present on a minute scale in
each of its molecules, in each waft of wind, each breath,
and in the tiny amount air expended with the word HE,
the innumerable different exchanges, centres, receivers
and transmitters of all the telephones, telegraphs and
radios in the world

so that each could perform those innumerable acts at the
same time;

or else, each particle of each molecule of air exhaled with
HE, and indeed of the element air, would have to possess
abilities and personalities to the number of all the different
telephone users, telegraphers, and those who speak on
the radio,

and know all their different languages, and broadcast
them to the other particles at the same time.

Cok aziz ve siddik kardeglerim;

Karde§lerim,};= \M Q\SEN ve f\)\}é jé deki}i lafzinda

valniz maddi cihette bir seyahat-1 havaliyye-i fikriyyede
hava sahifesinin miitaldasiyla ani bir strette gértinen bir
zarif niikte-i tevhidde;

meslek-i iméniyyenin hadsiz derece kolay ve viicub
derecesinde stihuletli bulunmasini ve sirk ve dalaletin
mesleginde hadsiz derecede mdiskilatl, miimteni' binler
muhal bulundugunu miisahede ettim.

Gayet kisa bir isaretle o genis ve uzun niikteyi beyan
edecegim.

Evet nasil ki bir avuc toprak, ylzer ciceklere nobetle
saksilik eden kabinda eger; tabiata, esbaba havale edilse
lazim gelir ki;

ya o kabda kiig¢lik mikyasta ytizer, belki cicekler adedince
manevi makineler, fabrikalar bulunsun

veyahut o parcacik topraktaki herbir zerre, biitiin o ayri
ayr cicekleri, muhtelif hasiyetleriyle ve hayattar cihazatiyla
yapmalarini bilsin;

adeta bir ilah gibi hadsiz ilmi ve nihayetsiz iktidar
bulunsun.

Aynen 6yle de: Emr ve iradenin bir arsi olan havanin,

rlizgarin her bir parcasi ve bir nefes ve tirnak kadar olan

3.5: lafzindaki havada; kiigticlik mikyasta, butiin diinyada

mevcid telefonlarin, telgraflarin, radyolarin ve hadsiz ve
mubhtelif konusmalarin merkezleri, santrallari, &hize ve
nakileleri bulunsun

ve o hadsiz igleri beraber ve bir anda yapabilsin

P . o .
veyahut 0 ¢ deki havanin belki unsur-u havanin herbir

parcasinin herbir zerresi, buittin telefoncular ve ayri ayri
umum telgrafcilar ve radyo ile konusanlar kadar manevi
sahsiyetleri ve kabiliyetleri bulunsun

ve onlarin umum dillerini bilsin ve ayni zamanda baska
zerrelere de bildirsin, nesretsin.
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For such a situation is actually apparent, and every bit of
air possesses that ability.

Thus, in the ways of the unbelievers, Naturalists, and
Materialists not one impossibility, butimpossibilities and
difficulties are clearly apparent to the number of
molecules of air.

Cunki bilfiil o vaziyet kismen gortiniiyor ve havanin biitiin
eczasinda o kabiliyet var.

Iste ehl-i kiifrin ve tabiiyyun ve maddiyyunlarin
mesleklerinde degil bir muhal, belki zerreler adedince
mubhaller ve imtinalar ve mugkilatlar asikare gortintiyor.



If attributed to the All-Glorious Maker, however, the air
together with all its particles becomes a soldier under His
command.

With its Creator’s permission and through His power, and
through being connected to its Creator and relying on
Him, and through the manifestation of its Maker’s Power,
in an instant with the speed of lightning, and with the ease
of uttering the word HE and the movement of the air in
waves, its innumerable universal duties are performed as
easily as an orderly, single duty of a single particle.

That is to say, the air becomes a page for the endless,
wonderful, and orderly writings of the pen of power, and
its particles become the nibs of the pen, and their duties
the points inscribed by it.

The air functions as easily as the movement of a single
particle.

Thus, while on my journey of contemplation prompted by
the phrases THERE IS NO GOD BUT HE, and, SAY, HE
IS GOD, and while observing the world of the air and
studying the page of that element,

[ witnessed this brief truth with utter certainty and clarity,
and in detail.

Eger Sani'-i Zilcelal'e verilse, hava biittin zerratiyla onun
emirber neferi olur.

Bir tek zerrenin muntazam bir tek vazifesi kadar kolayca,
hadsiz kiilli vazifelerini Halik’ min izniyle ve kuvvetiyle ve
Halik’a intisab ve istinad ile ve Sani’inin cilve-i kudreti ile

_ s
bir anda simgek stir'atinde ve & telaffuzu ve havanin

temevvticl stihuletinde yapiiir.

Yéni, kalem-i kudretin hadsiz ve harika ve muntazam
yazilarina bir sahife olur ve zerreleri, o kalemin uclari ve
zerrelerin vazifeleri dahi, kalem-i kaderin noktalari
bulunur.

Bir tek zerrenin hareketi derecesinde kolay calisir.
. RETE e g, .5 °3
Iste ben }; NI ALY ve 44 }; J® deki hareket-i fikriye

ile seyahatimde hava alemini temasa ve o unsurun
sahifesini miitalaa ederken,

bu muicmel hakikati tam vazih ve mufassal aynelyakin
misahede ettim
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And [ understood with ‘knowledge of certainty’ that it was
because there is in the word HE, in the air of its utterance,
such a brilliant proof and flash of Divine unity, and also in
its meaning and allusions such a luminous manifestation
of Divine oneness and powerful proof of Divine unity, and
in that proof an indication that since the pronoun HE is
unconditional and indefinite, it suggests the question,
“Who does it refer to?’ that

both the Qur’an of Miraculous Exposition and those who
constantly recite the Divine Names frequently repeat this
sacred word in the station of unity.

If, for example, there is one point on a piece of white
paper and two or three other points are jumbled around
with it

and then someone who already has numerous jobs tries
to distinguish them, he will be confused;

and if many burdens are loaded on a small creature, it
will be crushed;

and if numerous words issue from one tongue and enter
one ear altogether at the same time, their order will be
broken and they will be a muddle. Despite this being the
case,

[ saw with complete certainty that with the key and
compass of HE, although thousands of different points,
letters and words had been put in each molecule —and
even in each particle- of the element air, through which |
journeyed in my mind,

ve}és nin lafzinda, havasinda boyle parlak bir biirhan ve

bir lem'a-y1 vahidiyyet bulundugu gibi; manasinda ve
isaretinde gayet nurani bir cilve-i ehadiyyet ve cok kuvvetli

_ s
bir hiiccet-i tevhid ve B zamirinin mutlak ve miibhem

isareti hangi zata bakiyor isaretine bir karine-i taayytin o
hiiccette bulunmas: igindir ki,

hem Kur'an-1 Mu'ciz-til Beyan.. hem ehl-i zikir makam-1
tevhidde bu kudsi kelimeyi ¢ok tekrar ederler diye
ilmelyakin ile bildim.

Evet mesela: bir nokta beyaz kagitta, iki-lic nokta konulsa
karistigi

ve bir adam, muhtelif ¢cok vazifeleri beraber yapmasiyla
sasiracagl

ve bir kiiglk zihayata, ¢ok yikler yiiklenmesiyle altinda
ezildigi

ve bir lisan ve bir kulak, ayni anda mtiteaddid kelimelerin
beraber cikmasi ve girmesi intizamini bozup karisacagi
halde;

_s
aynelyakin gérdiim ki: ¢& nin anahtar ile ve pusulasiyla

fikren seyahat ettigim hava unsurunda herbir pargast
hatta herbir zerresi icine muhtelif binler noktalar, harfler,
kelimeler konuldugu veya konulabilecegi halde,

#86



neither did they become mixed up nor did they spoil their
order; and although they performed a great many
different duties, these were carried out without being
confused in any way;

and although very heavy loads were laid on each
molecule and particle,

they bore them in order without lagging or displaying any
weakness at all.

And I saw that thousands of different words of all different
sorts enter and issue with perfect order from what is in
effect those minute ears and tongues without being mixed
up and spoilt in any way,

they enter those minute ears and issue from those tiny
tongues, and by performing these extraordinary duties,
each particle and each molecule declares through the
enraptured tongue of its being and its perfect freedom,
and through the testimony and tongue of the above truth:

THERE IS NO GOD BUT HE, and SAY, HE IS GOD,
THE ONE, and travels among air-clashing waves like
storms and lightning and thunder without in any way
spoiling their order or confusing their duties.

One duty is not an obstacle to another duty. I observed
this and was utterly certain.

karismadigini ve intizaminit bozmadigini; hem ayri ayri pek
cok vazifeler yaptigi halde, hi¢ sasirmadan yapildigini

ve o pargaya ve zerreye pek cok agir yikler yiiklendigi
halde

hi¢ za't gostermeyerek, geri kalmayarak intizam ile
tagidigin;

hem binler ayr ayr kelime, ayri ayri tarzda, ménada o
kiiglictik kulak ve lisanlara kemal-i intizamla gelip cikip,
hic karismayarak bozulmayarak

o kugtictk kulaklara girip, o gayet incecik lisanlardan
¢ikti@1 ve o her zerre ve her pargacik, bu acib vazifeleri
gormekle beraber kemal-i serbestiyet ile cezbedaréane hal
dili ile ve mezkir hakikatin sehadeti ve lisaniyla

B o o= §.< 35, _s o3
}és YX E\SEN ve A5 | jw\jébbdeyip gezer ve

firtinalarin ve simsek ve berk ve gok gtirtiltiisti gibi havayi
carpistirict dalgalar igerisinde intizamini ve vazifelerini hig
bozmuyor ve sasirmiyor

ve bir is diger bir ise mani olmuyor... Ben aynelyakin
miusahede ettim.
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That is to say, either every particle and piece of the air
has to possess infinite wisdom, knowledge, will, and
power,

and the qualities for being absolutely dominant over all
the other particles so that it can be the means of those
functions being carried out,

which is absurd and impossible to the number of particles,
and no devil even could imagine it,

or else, and it is self-evident to the degree of knowledge
of certainty,” ‘vision of certainty,” and ‘absolute certainty’
that the page of the air functions through the boundless,
infinite knowledge and wisdom of the All-Glorious One,

and is the changing page for the pen of Divine Power and
Determining, and like a signboard for writing and erasing,
known as a Tablet of Appearance and Dissolution, which
has the function of the Preserved Tablet in the world of
transformation and change.

Thus, just as the element of air demonstrates the above-
mentioned wonders and manifestation of Divine unity in
only the duty of transmitting sound and shows the
impossibilities of misguidance,

so does it perform other important duties with order and
without confusing them, such as transmitting subtle forces
and energy, like electricity, light, and the forces of
attraction and repulsion.

Demek ya herbir zerre ve herbir parca havada nihayetsiz
bir hikmet ve nihayetsiz bir ilmi, iradesi ve nihayetsiz bir
kuvveti, kudreti

ve bltiin zerrata hakim-i mutlak bir hassalari bulunmak
lazimdir ki; bu iglere medar olabilsin.

Bu ise, zerreler adedince muhal ve batildir. Higbir seytan
dahi bunu hatira getiremez.

Ovle ise bu sahife-i havanin; hakkalyakin, aynelyakin,
ilmelyakin derecesinde bedahetle Zat-1 Ziilcelal'in hadsiz
gayr-1 mitenahi ilmi ve hikmetle calistirdigi

kalem-i kudret ve kaderin mitebeddil sahifesi ve bir levh-i
mahfuzun dlem-i tegayytirde ve miitebeddil suunatinda
bir levh-i mahv-isbat naminda yazar bozar tahtasi
hiikmiindedir.

Iste hava unsurunun yalniz nakl-i asvat vazifesinde mezkiir
cilve-i Vahdaniyyeti ve mezkir acaibi gosterdigi ve
dalaletin hadsiz muhaliyetini izhar ettigi gibi,

unsur-u havéainin sair ehemmiyetli vazifelerinden biri de
elektrik, cazibe, déafia, ziya gibi sair letaifin naklinde
sasirmadan muntazaman, asvat naklindeki vazifeyi
gordugu




At the same time as conveying these, with perfect order, it
carries out duties essential for the lives of plants and
animals, such as respiration and pollination.

ayni zamanda, bu vazifeleri dahi goérdiigi ayni
zamaninda, biitlin nebatat ve hayvanata teneffiis ve telkih
gibi hayata lizumu bulunan levazimati kemal-i intizam ile
yetistiriyor.
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It proves in decisive fashion that it is a place of maximum
manifestation of the Divine will and command.

I came to the firm conclusion that it proves that in no way
is there any possibility of vagrant chance, blind force, deaf
nature, confused and aimless causes, and powerless,
lifeless, unknowing matter interfering in the writing and
duties of the page of the air.

And I understood that every particle and part of it says
with the tongue of its being: SAY, HE IS GOD, THE
ONE, and: THERE IS NO GOD BUT HE

Just as with the key of HE I saw these wonders in the
material aspect of the air,

so also, as a HE, did the element of air become a key to
the World of Similitudes and the World of Meaning.

[ saw that the World of Similitudes is all the time taking
innumerable photographs without confusing them, and
that each photograph contains innumerable events
occurring in this world.

[ understood that it was a gigantic camera, and a vast
cinema of the hereafter thousands of times larger than the
world for showing in eternal theatres the fruits of the
transitory and impermanent states and lives of ephemeral
beings, for showing to those enjoying everlasting bliss in
Paradise scenes from their old memories and adventures
in this world.

Emir ve irade-i llahiyyenin bir ars1 oldugunu kat'i bir
stirette isbat ediyor.

Ve serseri tesadiif ve kor kuvvet ve sagir tabiat ve karisik,
hedefsiz esbab ve aciz, camid, cahil maddeler bu sahife-i
havaiyyenin kitabetine ve vazifelerine karismasi higbir
cihetle ihtimal ve imkani1 bulunmadigini aynelyakin
derecesinde isbat ettigini kat'l kanaat getirdim

ve herbir zerre ve herbir parca lisan-1 hal ile}é Y! ZJXN

ve .:.;-/\ 9 \}é Jé dediklerini bildim

-~ s . A . . . - .
ve bu o anahtar ile havanin maddi cihetindeki bu acaibi

gordiigiim gibi,

- } A . . A A .
hava unsuru da bir o olarak alem-i miséal ve alem-i

maéanaya bir anahtar oldu.

Gordum ki, alem-i misal, nihayetsiz fotograflar ve herbir
fotograf, hadsiz hadisat-1 diinyeviyeyi ayni zamanda hi¢
kanistirmayarak aliyor.

Binler diinya kadar buiyiik ve genis bir sinema-i uhreviye
ve faniyatin 1ani ve zail hallerini ve vaziyetlerini ve gecici
havatlarinin meyvelerini sermedi temasédgéhlarda ve
Cennette saadet-i ebediye ashablarina da diinya
maceralarini ve eski hatiratlarini levhalariyla gézlerine
gostermek icin pek buyik bir fotograf makinasi olarak
bildim.
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* Since the time and place and conditions do not allow
this to be proven with firm proofs and arguments like
clear facts, it is cut short here.

While the faculties of memory and imagination, which are
two proofs, two small examples, and two points of both
the Preserved Tablet and the World of Similitudes
situated in man’s head, are as tiny as lentils,

within them are written in perfect order and without being
mixed up as much information as may be contained in a
large library.

This proves decisively that large examples of those
faculties are the World of Similitudes and the Preserved
Tablet.

It is definite and certain with ‘knowledge of certainty’ that
the elements of air and water, and the element air and
water like seminal fluid in particular,

Hasive: Fakat zahir hakikatlar gibi kuvvetli blirhanlarla ve
hticcetlerle isbat etmege, zaman ve zemin, hal ve vaziyet
mitisaade etmediginden kisa kesildi.

Hem Levh-i Mahfuzun, hem &lem-i misalin iki hticceti ve
iki kiigtictik nlimunesi ve iki noktasi, insanin basinda olan
kuvve-i hafiza ve kuvve-i hayaliye, mercimek
kiictukluginde iken,

hi¢ karigtirmayarak kemal-i intizamla iglerinde bir blytk
kittiphane kadar malumatin yazilmasi

kat' ispat eder ki, o iki kuvvenin nimune-i ekber ve
a'zamlari, alem-i misal ile Levh-i Mahfuz'dur.

Hava ve su unsurlarinin, hususan nutfelerin suyu ve hava
unsuru



are far superior to the element of earth, and are written
with more wisdom and will, and with the pen of Divine
Determining and Power, and that it is completely
impossible for chance, blind force, deaf nature, and
lifeless and aimless causes to interfere in them, and that

they are a page of the pen of power and the wisdom of
the All-Wise One of Glory.

toprak unsurunun pek fevkinde daha ziyade hikmet ve
irade ile ve kalem-i kader ve kudret ile yazildiklar ve
tesadiif ve kor kuvvetin ve sagir tabiatin ve camid ve
hedefsiz esbabin karismasi yliz derece muhal ve hicbir
cihetle miimkiin olmadigi ve Hakim-i Zilcelal'in kalem-i

kader ve hikmetinin sahifesi oldugu ilmelyakin ile kat'l
bilindi.

Miitebakisi simdilik yazdirilmadi. Umuma binler selam.

#90
The Second Station Of The
Seventeenth Word *

*{The pieces in this Second Station resemble poetry, but
they are not poetry. They were not put into verse
intentionally. They rather took on that form to a degree
due to the perfect order of the truths they express. }

Cry not out at misfortune, O wretch, come, trust in God!

For know that crying out compounds the misfortune and
is a great error.

Find misfortune’s Sender, and know it is a gift within gift,
and pleasure.

So leave crying out and offer thanks; like the nightingale,
smile through your tears!

If you find Him not, know the world is all pain within
pain, transience and loss.

So why lament at a small misfortune while upon you is a
worldful of woe? Come trust in God!

Trust in God! Laugh in misfortune’s face; it too will laugh.

As it laughs, it will diminish; it will be changed and
transformed.

Know, O arrogant one, happiness in this world is in
abandoning it.

To know God is enough. Abandon the world; all things
will be for you.

To be arrogant is total loss; whatever you do, all things
will be against you.

So both states demand abandoning the world here.

Abandoning the world is to regard it as God’s property,
with His permission, in His Name;

If you want to do trade, it lies in making this fleeting life
eternal.

If you seek yourself, it is both rotten and without
foundation.

If you seek the world outside, the stamp of ephemerality is
upon it.

Onyedinci Séz'iin Ikinci Makam *

*{(Hasiye): Bu ikinci makamdaki parcalar siire benzer,
fakat siir degiller. Kasdi nazmedilmemisler. Belki
hakikatlarin kemal-i intizami cihetinde, bir derece
manzum sQretini almislar... }

Birak bicare feryadi, beladan gel tevekkiil kil!

Zira feryad, beld-ender, hata-ender beladir bil!
Bela vereni buldunsa, ata-ender, safa-ender beladir bil!

Birak feryadi, stikir kil manend-i belabil, dema keyfinden
gtiler hep gtl miil.

Ger bulmazsan, butin diinya cefa-ender, fena-ender
hebadir bil!

Cihan dolu bela basinda varken, ne bagirirsin kiictik bir
beladan, gel tevekkiil kil!

Tevekkiil ile bela yliziinde gtil, ta o da gulstin.

O giilduikege kiiguliir, eder tebeddiil.

Bil ey hodgdm! Bu diinyada saadet, terk-i dinyada.
Hudabin isen, o kafidir, biraksan da biitiin esya lehinde.
Ger hodbin isen, helakettir, ne yaparsan biitiin esya
aleyhinde.

Demek terki gerektir her iki halde bu diinyada.

Terki demek: Huda miilkii, Onun izni, Onun namiyla
bakmakta...

Ticaret istiyorsan ger, su fani Gmriint bakiye tebdilde.

Eger nefsine talib isen, ¢lrtktiir hem temelsiz de.

Eger afaki ister isen, fena damgasi tstlinde.



That means there is no value in taking it; the goods in this Demek degmez ki alinsa, ¢lrtik maldir hep bu carsida.
market are all rotten.

So pass on; the sound goods are all lined up beyond it. Oyle ise geg, iyi mallar dizilmis arkasinda...
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A Fruit Of The Black Mulberry

[The Old Said spoke this with the tongue of the New Said
under the blessed mulberry tree.]

The one I'm addressing isn’t Ziya Pasha, it’s those
enamoured of Europe.

The one speaking isn’t my soul, it’s my heart in the name
of the students of the Qur’an.

The previous words are all truth; beware, don’t lose
course, don’t exceed their bounds!

Don’t heed the ideas of Europe and deviate, or they’ll
make you regret it!

You see the most enlightened of them, in brilliance their
standard-bearer,

Exclaim in bewilderment: Of whom, to whom can |
complain?

The Qur’an says, and I say too — I won’t hold back:

I lodge my complaint with Him. I'm not confused, like
you.

I cry out to the True God; I don’t slip away, like you.

[ shout my cause from the ground to the skies; I don’t flee,
like you.

For all the Qur’an’s cause is light upon light; [ don’t
renege, like you.

In the Qur’an is truth and wisdom; I'll prove it. I count as
nothing hostile philosophy.

In the Criterion are diamond truths; I take them to myself,
not sell them, like you.

I journey from creation to Creator; [ don’t lose the way,
like you.

[ pass over thorny paths, I don’t tread on them, like you.

From the earth to the Throne, I offer thanks; I don’t
neglect it, like you.

I look on death and the appointed hour as a friend; I am
not frightened, like you.

I'll enter the grave smiling, not trembling, like you.

I don’t see it as a monster’s mouth, a beast’s lair,
descending to nothingness, like you.

It joins me with my friends; I'm not vexed at the grave,
like you.

Sivah Dutun Bir Meyvesi

[O miibarek dut baginda Eski Said, Yeni Said lisaniyla
soylemistir.]

Muhatadbim Ziya Pasa degil, Avrupa meftunlaridir.
Miutekellim nefsim degil, tilmiz-i Kur'an namina kalbimdir.

Gecen sozler hakikattir, sakin sasma, hududundan hazer
asma,

Ecanib fikrine sapma, dalalettir kulak asma, eder elbet
seni nadim.

Gorlrslin en ziyadarin, zekavette alemdérin,

O hayretten der daim: "Eyvah, kimden kime sekva
edeyim ben dahi sagtim!"

Kur'an dedirtir ben de derim, hi¢ de ¢ekinmem.

O'ndan O'na sekva ederim sen gibi sagsmam

Hak'tan Hakk'a feryad ederim, sen gibi asmam,

Yerden goge dava ederim, sen gibi kagmam.
Ki, Kur'anda hep dava nurdan nuradir, sen gibi caymam.

Kur'an'dadir hak hikmet, isbat ederim, muhalif felsefeyi
bes paraya saymam.

Furkan'dadir elmas hakikat, dercan ederim, sen gibi
satmam.

Halktan Hakk'a seyran ederim, sen gibi sapmam.

Dikenli yolda tayran ederim, sen gibi basmam.

Fersten arsa slikran ederim, sen gibi asmam.
Mevte, ecele dost bakarim, sen gibi korkmam.

Kabre gtilerekten girerim, sen gibi tirkmem.

Ejder agzi, vahset yatagi, hiclik bogazi; sen gibi gérmem.

Ahbaba kavusturur beni, kabirden darilmam, sen gibi
kizmam.

#92

It’s the door of Mercy, gate of Light, portal of Truth; [ am
not discomforted by it; | won’t retreat.

Rahmet kapisi, Nur kapisi, Hak kapisi, ondan sikilmam,
geri ¢ekilmem.



Saying: In the Name of God, I'll knock on it.(*) I'll not
look behind me nor feel terror.

*{I won’t exclaim: ‘Alas!’, and flee.}

Saying: All Praise be to God!, I'll lay down and find ease.
I'll suffer no trouble nor remain solitary.

Saying, God is Most Great!, I'll hear the Call to the
Resurrection and rise up,(*) [ won’t hang back from the
Great Gathering, or the Mighty Mosque.

*{I'll hear the Call of Israfil on the dawn of the
Resurrection, and declaring, ‘God is Most Great!’, shall
rise up. [ won’t hold back from the Great Gathering and
Congress of Prayers. }

I'll feel no distress, thanks to Divine favour, the Qur’an’s
light, and the effulgence of belief;

Not stopping, I'll hasten, fly, to the shade of the Most
Merciful’s Throne. God willing, I won’t go astray, like you.

Bismillah diyerek caliyorum, (Hasiye-1) arkama bakmam,
dehset de almam.

{(Hasiye-1): Eyvah diyerek kacmiyorum. }

Elhamdaiilillah diyerek rahat bulup yatacagim, zahmeti
¢ekmem, vahsette kalmam.

Allahti Ekber diyerek Ezan-1 Hasr'i isitip kalkacagim,
(Hasiye-2) Mahsger-i Ekber'den gekinmem, Mescid-i
Azam'dan g¢ekilmem.

{(Hasiye-2): Israfil'in ezanini fecr-i hasirde isitip Allahti
Ekber diyerek kalkacagim. Salat-1 Kiibra'dan cekilmem,
Mecma-1 Ekber'den ¢ekinmem...}

Litf-u Yezdan, nur-u Kur'an, feyz-i iman sayesinde hic
Gizilmem.

Durmayip kosacagim, ars-1 Rahman zilline ucacagim, sen
gibi sasmam ingaallah.

#93

On Recognizing The World's Owner

Fifth Matter: Since this world is transitory and this life
brief; and since the duties to be accomplished here are
many and eternal life is to be gained here;

and since this guest-house of the world is not without an
owner, but has a most Wise and Generous Manager;

and since neither good works nor bad will remain without
recompense; and since according to the verse,

On no soul does God place a burden greater than it can
bear {Quran 2:286/ nothing is proposed by God which is
unbearable;

and since a safe way is preferable to a harmful one; and
since worldly friends and position continue only to the
door of the grave,

for sure, the most fortunate person is he who does not
forget the Hereafter for the sake of this world,

nor sacrifice the Hereafter for this world, nor spoil his
eternal life for the sake of his life here, nor waste his life
on trifles,

but considers himself to be a guest and acts in accordance
with the commands of the guest-house's owner, opens the
door of the grave with safety, and enters eternal bliss.

Besinci Mes'ele

Diinya madem fanidir. Hem madem émr kisadir. Hem
madem gayet lizumlu vazifeler coktur. Hem madem
hayat-1 ebediye burada kazanilacaktir.

Hem madem diinya sahibsiz degil. Hem madem su
misafirhane-i diinyanin gayet Hakim ve Kerim bir
Miidebbiri var.

Hem madem ne iyilik ve ne fenalik, cezasiz kalmayacaktir.
Hem madem
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sirrinca teklif-i méalayutak yoktur.

Hem madem zararsiz yol, zararli yola mtireccahtir. Hem

madem diinyevi dostlar ve riitbeler, kabir kapisina
kadardir.

Elbette en bahtiyar odur ki: Dlinya icin ahireti unutmasin,

ahiretini diinyaya feda etmesin, hayat-1 ebediyesini hayat-
1 diinyeviye icin bozmasin, malayani seylerle d6mrint telef
etmesin,;

kendini misafir telakki edip misafirhane sahibinin
emirlerine gore hareket etsin; selametle kabir kapisini acip
saadet-i ebediyeye girsin.
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The Best Youth

Yedinci Sualiniz



Your Seventh Question: Is the following a Hadith, and
what is meant by it?

"The best youth is the one who resembles an elderly man,
while the worst elderly man is the one who resembles a
vouth."”

The Answer: | have heard that it is a Hadith. Its meaning
is this:

The best youth is one who, thinking of death and working
for the Hereafter like an elderly person, does not become
a prisoner to the desires of youth and submerged in
heedlessness.

And the worst of the elderly among you is one who wants
to resemble a youth in heedlessness and sensuality, and
follows the desires of the soul like a child.

The correct form of the second part you saw on your
board is the following, which I have hung above me as
words of wisdom.

I look at it every morning and evening, and take a lesson
from it:

If you want a friend, God is sufficient.
Yes, if He is the friend, everything is a friend.
If you want companions, the Qur'an is sufficient.

Indeed, for in the imagination one meets with the
prophets and angels in it, observes the events in which
they were involved, and becomes familiar with them.

If you want possessions, contentment is sufficient.

Yes, one who is content is frugal; and one who is frugal,
finds the blessing of plenty.

If you want an enemy, the soul is sufficient.

Yes, one who fancies himself is visited with calamities and
meets with difficulties. Whereas one who is not fond of
himself, finds happiness, and receives mercy.

If you want advice, death is sufficient.

Yes, one who thinks of death is saved fromlove of this
world, and works in earnest for the hereafter.

hadis midir; bundan murad nedir?
Elcevab: Hadis olarak isitmisim. Murad da sudur ki:
"En hayirli gen¢ odur ki; ihtiyar gibi 6limu distintp

ahiretine calisarak, genclik hevesatina esir olmayip gaflette
bogulmayandir.

Ve ihtiyarlarinizin en kotiisti odur ki; gaflette ve hevesatta
genclere benzemek ister; cocukgasina hevesat-i
nefsaniyeye tabi olur."

Senin levhanda gordiigiin ikinci parcanin sahih sureti
sudur ki; ben basimin istinde onu bir levha-i hikmet
olarak ta'lik etmisim.

Her sabah ve aksam ona bakarim, dersimi alirim:

Dost istersen Allah yeter.
Evet O dost ise, her sey dosttur.
Yaran istersen Kur'an yeter.

Evet ondaki enbiya ve melaike ile hayalen gortstir ve
vukuatlarini seyredip tinsivet eder.

Mal istersen kanaat yeter.

Evet kanaat eden, iktisad eder; iktisad eden, bereket
bulur.

Diigman istersen nefis yeter.

Evet kendini begenen, belay: bulur zahmete diser;
kendini beGenmeyen, safayi bulur, rahmete gider.

Nasihat istersen 6lim yeter.

Evet 6limi distinen, hubb-u diinyadan kurtulur ve
ahiretine ciddi calisir.
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Fifth Remedy

O you who is afflicted with illness!

Through experience | have formed the opinion at this
time that sickness is a Divine bounty for some people, a
gift of the Most Merciful One.

*{Bukhari, Marda 1; Muwatta’, Ayn 7: Musnad ii, 237.}
Although I am not worthy of it, for the past eight or nine

years, a number of young people have come to me in
connection with illness, seeking my prayers.

Besinci Deva
Ey maraza miibtela hasta!

Bu zamanda tecriibemle kanaatim gelmistir ki; hastalik
bazilara bir ihsan-1 llahidir, bir hediye-i Rahmanidir.

Bu sekiz dokuz senedir, livakatsiz oldugum halde, bazi
geng zétlar, hastalik miinasebetiyle dua i¢in benimle
gorusttiler.



I have noticed that each of those ill youths had begun to
think of the Hereafter to a greater degree than other
young people.

He lacked the drunkenness of youth. He was saving
himself to a degree from animal desires and heedlessness.

So | would consider them and then warn them that their
illnesses were a Divine bounty within the limits of their
endurance.

[ would say: "I am not opposed to this illness of yours, my
brother.

I don't feel compassion and pity for you because of your
illness, so that I should pray for you.

Try to be patient until illness awakens you completely,
and after it has performed its duty, God willing, the
Compassionate Creator will restore you to health."

I would also say to them: "Through the calamity of good
health, some of your fellows become neglectful, give up
the five daily prayers, do not think of the grave, and forget
God Almighty.

Through the superficial pleasure of a brief hour's worldly
life, they shake and damage an unending, eternal life,
and even destroy it.

Due to illness, you see the grave, which you will in any
event enter, and the dwellings of the Hereafter beyond it,
and you act in accordance with them.

That means for you, illness is good health, while for some
of your peers good health is a sickness..."

Dikkat ettim ki; hangi hastalikli genci gordiim, sair
genclere nisbeten ahiretini diisinmeye baslyor.

Genglik sarhoslugu yok. Gaflet icindeki hayvani
hevesattan bir derece kendini kurtariyor.

Ben de bakiyordum, onlarin tahammiil dahilindeki
hastaliklarini bir ihsan-1 [lahi oldugunu ihtar ederdim.

Derdim ki: "Kardesim, senin bu hastaliginin aleyhinde
degilim,

hastalik i¢in sana karsi bir sefkat hissedip acimiyorum ki
dua edeyim.

Hastalik seni tam uyandirincaya kadar sabra calis ve
hastalik vazifesini bitirdikten sonra Halik-1 Rahim insaallah
sana sifa verir."

Hem derdim: "Senin bir kisim emsalin sihhat belasiyla
gaflete diistip, namazi terkedip, kabri diigtinmeyip, Allah't
unutup,

bir saatlik hayat-1 diinyeviyenin zahiri keyfi ile, hadsiz bir
hayat-1 ebediyesini sarsar, zedeler, belki de harab eder.

Sen hastalik gozliyle, her halde gidecegin bir menzilin olan
kabrini ve daha arkasinda uhrevi menzilleri goriirsiin ve
onlara gore davraniyorsun.

Demek senin icin hastalik, bir sthhattir. Bir kisim
emsalindeki sihhat, bir hastaliktir."
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On The Evils Of The Soul

In the Name of God, the Merciful, the Compassionate.

This is a point concerning the verse, the meaning of
which is:

The [human] soul is certainly prone to evil*,
*Quran 12:53

and the Hadith, the meaning of which is:

Your most harmful enemy is your own soul.

So long as an unpurified evil-commanding soul is present
in a person, and he loves and fancies himself, he will not
love anyone else. Even if he apparently loves them, he
will not do so sincerely.

Rather, he will love for the benefits and pleasure to be
gained, and will always try to make himself liked and
admired.

Bu Parcanin Herkese Faidesi Var
w2 IS oy
P[P VAN 51 Y

"Nefis daima kotl seylere sevkeder." ayetinin, hem de
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mana-y1 serifi: "Senin en zararli digmanin nefsindir."
hadisinin bir niktesidir.

Tezkiyesiz nefs-i emmaresi bulunmak sartiyla kendi nefsini
begenen ve seven adam, bagkasini sevmez. Eger zahiri
sevse de samimi sevemez,

belki ondaki menfaatini ve lezzetini sever. Daima kendini
begendirmeye ve sevdirmeye calisir



He will not attribute faults to himself, but will defend and
exonerate himself like a lawyer.

Praising and absolving himself with exaggerations and
even lies, he will quite simply worship himself,

and in accordance with the degree of it, will receive a slap
from the verse,
Who takes as his god his own desires**

**Quran 25:43
And as for his boasting and trying to make him self liked,

it will attract coldness and an unsympathetic reception as
a reaction.

Moreover, he will lose sincerity in the aspect of his actions
which pertain to the Hereafter, he will mix hypocrisy in
with them.

He will be conquered by emotions which do not consider
the consequences, nor think of the results, and are
addicted to the pleasure of the moment;

through the fetwa' of feelings which have gone astray, he
will languish in prison for a year, because of one hour's
pleasure.

He will suffer ten years' punishment on account of one
minute's arrogance or revenge.

Simply, like an idle child who sells his lesson book
containing the last thirtieth part of the Quran® for a single
sweet,

*Trans. note: When learning the Quran, children start
with this last section of the Quran.

in order to gratify his senses, indulge his fancies, and
satisfy his desires, he will make his good works, which are
as valuable as diamonds, the means for egotistical
pleasures, which resemble valueless fragments of glass, he
will make a loss in what could be profitable.

Oh God! Preserve us from the evil of the soul and Satan,
and from the evil of jinn and men. Amen

ve kusuru nefsine almaz; belki avukat gibi kendini
miuidafaa ve tebrie eyler.

Mubalagalar ile, belki yalanlarla nefsini medh 1 tenzih
ederek adeta takdis eder

ve derecesine gore

//“
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ayetinin bir tokadini yer.

Temeddiihti ve sevdirmesi ise, aksti'l-amel ile istiskali
celbeder, soguk dustrtiir.

Hem amel-i uhrevide ihlasi kaybeder, riyayi karistirir.

Akibeti gormeyen ve neticeleri diisinmeyen ve lezzet-i
haziraya miibtela olan hisse ve heva-y1 nefse maglub olup,

volunu sasirmis hissin fetvasiyla, bir saat lezzet icin bir
sene hapiste yatar.

Bir dakika gurur veya intikam yliziinden on sene ceza
gorur.

Adeta ders aldigi Amme Ciiz'iinii bir tek sekerlemeye
satan hevai bir ¢ocuk gibi,

elmas kiymetinde bulunan hasenatini, hissini oksamak
icin ve hevasini memnun etmek i¢in ve hevesini tatmin
etmek icin, ehemmiyetsiz cam parcalari hiikmiindeki
lezzetlere, enaniyetlere vesile edip, karli islerde hasaret
eder.

-
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False Awakening

Know, Oh friend! [ am among those included in the poem
the meaning of which is:

"My eyes were sleeping during my youth, which resembles
night. I awoke only with the morning of old age."

For [ thought I had risen to the highest peak of awakening
in youth,

Ilem Eyyiihel-aziz!

Geceye benzeyen gencligim zamaninda gozlerim uyumus
idi, ancak ihtiyarlik sabahiyla uyandim, mealinde olan:

wthﬁ
T -
b2

siirin simuliine dahilim.

Cunki gencligimde en yiiksek bir intibah sahikasina
¢iktigimi saniyordum.



but now I understand that that awakening was not
awakening, it consisted only of being in the deepest sleep.

Therefore, the illumination of awakening which the
'cultured' talk of pretentiously and with pride must be the
sort | experienced in my youth.

The example of such people is that of the sleeper who as
though awake in his dream, tells the dream to others.

Whereas, his waking up in his dream indicates that he has
passed from an insubstantial veil of sleep to a thick and
profound one.

Such a sleeper is as though dead. How can he arouse
people who are half asleep?

Oh you who consider yourselves to be in full possession
of your senses while being asleep! Do not incline towards
the 'cultured', nor be tolerant towards them in matters of
religion, nor try to resemble them.

For the gulf between us is of great depth. You will not be
able to fill it up and establish a line of communication.
You will either join them, or fall into misguidance, and
drown.

Simdi anliyorum ki, o intibah intibah degilmis. Ancak
uykunun en derin kuyusunda bulunmaktan ibaret imis.

Binaenaleyh medenilerin iftihar ile dem vurduklar
tenevvir-i intibahlari, benim genclik zamanimdaki
intibah kabilesinden olsa gerektir.

Onlarin misali, rii'vasinda gtiva uyanip, rii'vasini halka
hikdye eden naim meselidir.

Halbuki rii'vasinda onun o intibahi, uykunun hafif
perdesinden derin ve kalin bir perdeye intikal ettigine
isarettir.

Boyle bir naim 6li gibidir. Yaribucuk uykuda bulunan
insanlar1 nasil ikaz edebilir?

Ey uykuda iken kendilerini ayik zannedenler! Umr-u
diniyede miisamaha veya tesebbiihle medenilere
yanasmayin.

Cunki aramizdaki dere pek derindir. Doldurup hatt-1
muvasalay1 temin edemezsiniz. Ya siz de onlarailtihak
edersiniz veya dalalete diiser bogulursunuz.
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A Strange Aspect Of Man

Third Sign: Oh man! A most strange aspect which the
always Creator has included in your make-up is this:

although sometimes you cannot settle in the world, and
like a man whose throat is constricted in prison you gasp
and long for somewhere broader than the world,

at other times you enter into some miniscule matter, a
memory, a moment, and settle there.

Your heart and thought, which cannot be situated in the
vast world, are situated in those miniscule matters. You
wander around with your most powerful emotions in that
fragment of time, in that tiny memory.

And He has given you such immaterial tools and subtle
faculties that if some of them consumed the world, they
would not be satisfied. Some of them cannot situate a
minute particle within themselves.

Although the head can raise a load of stones, like the eye
cannot raise a single hair, a faculty such as those cannot
sustain the weight of a hair;

that is, they cannot bear even a slight condition arising
from heedlessness and misguidance. Sometimes even
they are extinguished and die.

Since it is thus, be on the alert, tread carefully, be wary of
sinking! Do not drown in a mouthful, a word, a seed, a
flash, a sign, a kiss!

Do not plunge all your subtle faculties, which can swallow
the world, into them! For there are very small things
which in some respect swallow very large things.

Uciincii Remiz

Ey insan! Fatir-1 Hakim'in senin mahiyetine koydugu en
garib bir halet sudur ki:

Bazan diinyaya yerlesemiyorsun. Zindanda bogazi sikilmis
adam gibi "of, of" deyip diinyadan daha genis bir yer
istedigin halde,

bir zerrecik bir is, bir hatira, bir dakika icine girip
yerlesiyorsun.

Koca diinyaya yerlesemeyen kalb ve fikrin, o zerrecikte
yerlesir. En siddetli hissiyatinla o dakikacik, o hatiracikta
dolasiyorsun.

Hem senin mahiyetine éyle manevi cihazat ve latifeler
vermis ki; bazilar1 diinyayi yutsa tok olmaz. Bazilari bir
zerreyi kendinde yerlestiremiyor.

Bas, bir batman tagst kaldirdigr halde; goz, bir saci
kaldiramadi@: gibi; o latife, bir sa¢ kadar bir siklete,

yani gaflet ve dalaletten gelen kiiciik bir halete
dayanamiyor. Hatta bazan séner ve olir.

Madem o6yledir; hazer et, dikkatle bas, batmaktan kork.
Bir lokma, bir kelime, bir dane, bir lem'a, birisarette, bir
Opmekte batma!

Diinyay yutan butin letaiflerini onda batirma. Ciinki ¢ok
kiiclik seyler var, cok buiytikleri bir cihette yutar.



Just as the sky together with all its stars may enter into a
small piece of glass and drown in it,

and most of the pages of your deeds and leaves of your
life enter your faculty of memory, which is as tiny as a
mustard seed,

so too there are many small particular things that in one
respect swallow and contain large things such as those.

Nasil kiictik bir cam parcasinda; gok, yildizlariyla beraber
icine girip garkoluyor.

Hardal gibi kiictik kuvve-i hafizanda, senin sahife-i
a'malinin ekseri ve sahaif-i 6mriinin aglebi icine girdigi
gibi;

cok ciiz'1 kuiglik seyler var, oyle buiyiik esyay1 bir cihette
yutar, istiab eder.
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On Taqwa (This Letter Is Most
Important)

In His Name, be He glorified.

My Dear and Loyal Brothers! [ have been thinking
recently of the principles of taqwa and good deeds, which,
after belief, are taken most often as fundamentals in the
view of the Quran.

Taqwa is to avoid sins and what is forbidden,

and a good deed is to act within the sphere of what is
commanded and in the way of gaining God's pleasure.

While repelling evil and attracting benefit always take
precedence,

in these times of destruction, extravagance, and enticing
sensuality, the repelling of evil-doing and giving up of
grave sins, which constitute tagwa, have become essential
and have gained priority.

Since destruction and negative currents have reached
horrific proportions at this time, taqwa forms the strongest
foundation in the face of them.

One who performs the obligatory religious duties and
does not commit grave sins will be saved.

Good deeds performed with sincerify among grave sins
such as those are successful to only a very small degree.
Also, under these difficult conditions, an insignificant good
deed becomes like much.

(Bu Mektub Gayet Ehemmiyetlidir)
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Aziz, siddik kardeslerim! Bugtinlerde Kuran-1 Hakim'in
nazarinda imandan sonra en ziyade esas tutulan takva ve
amel-i salih esaslarini diisindim.

Takva, menhiyattan ve glinahlardan igtinab etmek;

ve amel-i salih, emir dairesinde hareket ve hayrat
kazanmaktir.

Her zaman def'-i ser, celb-i nef'a racih olmakla beraber;

bu tahribat ve sefahet ve cazibedar hevesat zamaninda bu
takva olan def'-i mefasid ve terk-i kebair tssti'l-esas olup,
bliyuk bir riichaniyet kesbetmis.

Bu zamanda tahribat ve menfi cereyan dehsetlendigi icin,
takva bu tahribata karst en buliytik esastir.

Farzlarnni yapan, kebireleri islemeyen, kurtulur.

Boyle kebair-i azime icinde amel-i salihin i/h/asla
muvaffakiyeti pek azdir. Hem az bir amel-i salih, bu agir
serait icinde ¢ok hitkmundedir.
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Furthermore, within taqwa is a sort of good deed. For it is
compulsory to give up what is unlawful. Performing a
compulsory act gains a reward equal to many acts that
are Sunna.

In times such as these, through a small act and giving up
hundreds of sins, avoiding a single unlawful act in the
face of the attacks of thousands of sins is equal to
performing hundreds of compulsory acts.

With the intention and aim of avoiding sins in the name
of taqwa, this important point constitutes a significant
good deed proceeding from 'negative’ worship.

Hem takva icinde bir nevi amel-i salih var. Ctnki bir
haramin terki vacibdir. Bir vacibi islemek, cok stinnetlere
mukabil sevabi var.

Takva, boyle zamanlarda, binler giinahin tehactimiinde
bir tek ictinab, az bir amelle, ylizer glinahin terkiyle, yiizer
vacib iglenmis olur.

Bu ehemmiyetli nokta niyet ile, takva namiyla, ginahtan
kacinmak kasdwyla, menfi ibadetten gelen ehemmiyetli
a'mal-i salihadur.



The most important duty of Students of the Risale-i Nur at
this time must be to take taqwa as the basis of their
conduct.

Since in the present-day form of social life every minute a
person is confronted with hundreds of sins,

for sure, through taqwa and the intention of avoiding
them, it is as though hundreds of good works have been
performed.

It is well-known that twenty men cannot construct in
twenty days a palace which one man destroys in one day.

And while it is necessary for twenty men to work in the
face of one man's destruction,

in the face of thousands of destructive agents at the
present time, the very great resistance and effectiveness of
a repairer like the Risale-i Nur is truly extraordinary.

If these two reciprocal forces were at the same level, the
success and triumph in the repairs it would achieve would
be miraculous.

Risale-i Nur sakirdlerinin bu zamanda en miihim
vazifeleri, tahribata ve gtinahlara karsi takvay1 esas tutup
davranmak gerektir.

Madem her dakikada, simdiki tarz-1 hayat-1 ictimaiyede
ylz guiinah insana karst geliyor;

elbette takva ile ve niyet-i ictinab ile ytiz amel-i salih
islenmis hiikmiindedir.

MalGmdur ki; bir adamin bir gtinde harab ettigibir saray1,
yirmi adam yirmi glinde yapamaz

ve bir adamin tahribatina karst yirmi adam g¢alismak lazim
gelirken;

simdi binler tahribatciya mukabil, Risale-i Nur gibi bir

tamircinin bu derece mukavemeti ve tesirati pek harikadir.

Eger bu iki mutekabil kuvvetler bir seviyede olsaydi, onun
tamirinde mu'cizevari muvaffakiyet ve fiituhat gorilecekti.
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In short: Respect and compassion, the most important
principles in administering social life, have been badly
shaken.

In some places, the results have been most grievous and
dreadful -concerning aged parents.

Thanks be to God that wherever the Risale-i Nur
confronts this fearsome destruction, it offers resistance
and repairs the damage.

Just as Gog and Magog caused corruption and disorder in
the world through destroying 'the barrier of Zu'l-Qarnayn’,

so too with the barrier of the Qur'an formed by the Shari'a
of Muhammad being shaken, a dark anarchy and
tyrannous irreligion in morality and life more fearsome
than God and Magog have begun corrupting and

subverting.

Like at the time of the Companions of the Prophet when
a small acts were the means of great rewards, God willing,
the moral and spiritual struggles of the Students of the
Risale-i Nur in a situation such as this will be the means of
good works and great reward.

Ezciimle: Hayat-1 ictimaiyeyi idare eden en miihim esas
olan hiirmet ve merhamet gayet sarsilmis.

Bazi yerlerde gayet elim ve bicare ihtiyarlar ve peder ve
valideler hakkinda dehsetli neticeler veriyor.

Cenab-1 Hakk'a stikiir ki; Risale-i Nur bu miidhis tahribata
karst, girdigi yerlerde mukavemet ediyor, tamir ediyor.

Sedd-i Zilkarneyn'in tahribiyle, Ye'ctic ve Me'cliclerin
diinyay1 fesada vermesi gibi;

seriat-1 Muhammediye (A.S.M.) olan sedd-i Kur'aninin
tezelziiliyle Ye'ctic ve Me'cticden daha miidhis olarak
ahlakta ve hayatta zulmetli bir anarsilik ve zulimli bir
dinsizlik fesada ve ifsada basliyor.

Risale-i Nur sakirdlerinin boyle bir hadisede manevi
micahedeleri, insdallah zaman-1 Sahabedeki gibi az
amelle, pek ¢ok buiyiik sevab ve a'mal-i sélihaya medar
olur.
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The Second Topic Of The Second
Point

When the representative of the people of misguidance
could find no support or basis on which to build his
misguidance and was thus defeated in argument, he said
the following,

"I consider happiness in this world and life's pleasures,
and the progress of civilization and perfection of arts as all
lying in refusal to think of the hereafter and to know God,
in love of this world,

in absolute freedom and license and in relying exclusively
on myself. And in so doing [ have drawn most men onto
this path, through the assistance of Satan, and continue to
do so."

The Answer: We say, in the name of the Qur'an: Oh
wretched mankind! Come to your senses! Do not listen to
the representative of the people of misguidance.

If you do listen to him, your loss will be so great that your
intelligence, spirit and heart will shudder even to imagine
it. There are two paths in front of you.

The First: The path of wretchedness laid out in front of
you by the representative of the people of misguidance.

The Second: The path of happiness defined for you by
the All-Wise Qur'an.

You will have noted and understood numerous
comparisons between these two paths in the Words,
particularly the Short Words.

ikinci Noktanin ikinci Mebhasi

Ehl-i dalaletin vekili, tutunacak ve dalaletini ona bina
edecek hicbir sey bulamadigi ve miilzem kaldigi zaman
soyle diyor ki:

"Ben, saadet-i dlinyay1 ve lezzet-i hayati ve terakkiyat-1
medeniyeti ve kemal-i san'ati; kendimce, ahireti
diisinmemekte ve Allah't tanimamakta ve hubb-u
diinyada

ve hurriyette ve kendine glivenmekte gordiigim igin,
insanin ekserisini bu yola seytanin himmetiyle sevkettim
ve ediyorum."

Elcevab: Biz dahi Kur'an namina diyoruz ki: Ey bicare
insan! Aklin1 bagina al! Ehl-i dalaletin vekilini dinleme!

Eger onu dinlersen hasaretin o kadar biytk olur ki,
tasavvurundan ruh, akil ve kalb tirperir. Senin éntinde iki
yol var:

Birisi: Ehl-i dalaletin vekilinin gosterdigi sekavetli yoldur.

Digeri: Kur'an-1 Hakim'in tarif ettigi saadetli yoldur.

Iste o iki yolun pek cok muvazenelerini, ok Sozlerde,
hususan Kigtik Sézlerde gordiin ve anladin.



So, note and understand now one of those thousands of
comparisons that is suitable to this discussion.

The path of assigning partners to God, misguidance,
dissipation and vice causes man to fall to the lowest
degree.

Afflicted with infinite pains, he is forced to bear an
infinitely heavy load on his weak and powerless
shoulders.

For if man does not recognize God and place his trust in
Him,

he becomes extremely weak and impotent, needy and
impoverished, a suffering, grieving and ephemeral
animal, exposed to endless misfortunes.

Suffering continuously the pain of separation from all the
objects of love and attachment, he will ultimately
abandon all of his loved ones and go alone to the
darkness of the grave.

Throughout his life, he struggles vainly, with an extremely
limited will, slight power, a short life-span and dull mind,

against infinite pains and hopes.

To no avalil, he strives to attain innumerable desires and
goals.

Even though he is unable to bear the burden of his own
being, he takes the load of the vast world onto his
wretched shoulders and mind.

Simdi makam miinasebetiyle binde bir muvazenelerini
yine gor, anla. Soyle ki:

Sirk ve dalaletin ve fisk ve sefahetin yolu, insani nihayet
derecede sukut ettiriyor.

Hadsiz elemler icinde nihayetsiz agir bir yiiki zaif ve aciz
beline yuKletir.

Cunki insan, Cenab-1 Hakk'i tanimazsa ve Ona tevekkdil
etmezse,

o vakit insan, gayet derecede aciz ve zaif, nihayet
derecede muhtag, fakir, hadsiz musibetlere maruz, elemli,
kederli bir fani hayvan hiikmiinde olup,

bitin sevdigi ve aldka peyda ettigi btitlin esyadan
mitemadiyen firak elemini ceke ceke, nihayette, baki
kalan biitiin ahbabini bir firak-1 elim icinde birakip, kabrin
zulimatina yalniz olarak gider.

Hem middet-i hayatinda gayet ctiz1 bir ihtiyar ve kiiglik
bir iktidar ve kisacik bir hayat ve az bir 6miir ve sontk bir
fikir ile nihayetsiz elemler ile ve emeller ile faydasiz carpisir

ve hadsiz arzularin ve makasidin tahsiline, semeresiz bosu
bosuna calsir.

Hem kendi viicudunu ytiklenemedigi halde, koca diinya
yukunl bicare beline ve kafasina yiklenir.
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He suffers the torment of Hell before even arriving there.

Indeed, in order to avoid feeling this grievous pain, this
awesome spiritual torment,

the people of misguidance have recourse to a
drunkenness that is like a form of stupor and thus are
temporarily able to avoid feeling their pain.

But when they do feel it, they suddenly feel the proximity
of the grave.

For whoever is not a true bondsman of God Almighty will
imagine that he owns himself.

But with his partial and limited will and his petty power
and strength, he is unable to administer and control his
being in this tempestuous world.

He sees thousands of different sorts of enemy attacking
his life, from harmful microbes to earthquakes.

In an awesome state of painful fear he looks towards the
door of the grave, that at all times appears dreadful to
him.

Daha cehenneme gitmeden cehennem azabini geker.
Evet su elim elemi ve dehgetli manevi azabi hissetmemek
icin,

ehl-i dalalet ibtal-i his nev'inden gaflet sarhosluguyla
muvakkaten hissetmez.

Fakat hissedeceg@i zaman yani kabre yakin oldugu vakit
birden hisseder.

Cunki Cenab-1 Hakk'a hakiki abd olmazsa, kendi kendine
malik zannedecek.

Halbuki o ciiz1 ihtiyar, o kiiglik iktidar ile su firtinalt
diinyada viicudunu idare edemiyor.

Hayatina muzir mikroptan tut, t& zelzeleye kadar binler
taife dlismanlari, hayatina karsi tehactim vaziyetinde
gorar.

Elim bir korku dehseti icinde her vakit kendine mtidhis
gorlinen kabir kapisina bakiyor.



While in this state, man will also be troubled by the state
of the world and of mankind, for as a human being he is
attached to both.

But, he does not imagine them to be in the control of One
All-Wise, All-Knowing, All-Powerful, Merciful and
Generous, and has attributed them instead to chance and
to nature.

And so, together with his own pains, he suffers also the

pains of the world and of mankind. Earthquakes, plagues,
storms, famine and scarcity, separation and decease; all of
this torments him in the most painful and somber fashion.

But such a man is not worthy of pity and sympathy, for he
himself is responsible for it.

In the Eighth Word is a comparison between two brothers
who entered a well.

One was not content with a refreshing, sweet, reputable,
pleasant and licit drink at a splendid feast with pleasant
friends in a beautiful garden

and so drank some ugly and unclean wine in order to
obtain illicit and impure pleasure.

He became drunk and then imagined himself to be in
some foul place in the middle of winter surrounded by
wild beasts, and trembling cried out.

But such a man is not worthy of pity, for he imagined his
honorable and blessed companions to be monsters, and
thus insulted them.

He also imagined the delicious foods and clean dishes at
the feast to be impure and filthy stones and began
smashing them.

And the respected books and profound writings there to
be meaningless and banal designs, and so ripped them up
and trod on them.

Such a person is not merely unworthy of sympathy,
rather, he deserves a good beating.

In exactly the same way, a person who, through incorrect
choice and the lunacy of misguidance, is intoxicated with
unbelief,

imagines this hospice of the world, which belongs to the
All-Wise Maker, to be the plaything of chance and natural
forces.

He fancies the passage of creatures into the World of the
Unseen, that is in fact renewing the manifestation of the
Divine Names, to be execution and annihilation.

He supposes the echoes of those creatures' glorification of
God, who are accomplishing their duties with the passing
of time, to be the lamentations of death and eternal

separation.

Hem bu vaziyette iken insanivet itibariyle nev'-i insani ile
ve diinya ile alakadar oldugu halde,

zatin tasarrufunda tasavvur etmedigi ve onlari tesadif ve
tabiata havale ettigi icin, diinyanin ehvali ve insanin
ahvali onu daima iz'ac eder.

Kendi elemiyle beraber insanlarin elemini de ceker.
Diinyanin zelzelesi, taunu, tufani, kaht u galasi, fena ve
zevali, ona gavet miiz'ic ve karanlikli birer musibet
suretinde onu tazib eder.

Hem su haldeki insan, merhamet ve sefkate layik degildir.
Cunki kendi kendine bu dehsetli vaziyeti veriyor.

Sekizinci S6z'de kuyuya girmis iki kardesin muvazene-i
halinde denildigi gibi;

nasil bir adam, glizel bir bahcede, gtizel bir ziyafette, gtizel
ahbablar icinde, nezahetli, tatli, namuslu, hos, mesru bir
lezzet ve eglenceye kanaat etmeyip,

gavr-1 mesru ve mtilevves bir lezzet igin girkin ve necis bir
sarabi icse,

sarhos olup kendini kis ortasinda, pis bir yerde ve hatta
canavarlar icinde tahayyl etse, titreyip bagirip cagirsa

nasil merhamete layik degil. Ctinki ehl-i namus ve
mibarek arkadaslarini canavar tasavvur eder, onlara karst
hakaret eder.

Hem ziyafetteki leziz taamlar1 ve temiz kaplar1 milevves,
pis taglar tasavvur eder, kirmaga baslar.

Hem mecliste muhterem kitablari ve manidar mektublari
manasiz ve adi nakislar tasavvur eder, yirtarak ayak altina
atar ve hakeza...

Boyle bir sahis, nasil merhamete miistehak degil, belki
tokata mustehaktir.

Ovle de: Sti'-i ihtiyarindan nes'et eden kiiftir sarhosluguyla
ve dalalet divaneligiyle

Sani'-i Hakim'in su misafirhane-i diinyasini, tesadif ve
tabiat oyuncagi oldugunu tevehhiim edip

ve cilve-i esma-i llahivevi tazelendiren masnuatn,
zamanin gecmesivle vazifelerinin bittiginden dlem-i gayba
gecmelerini, adem ile i'dam tasavvur ederek

ve tesbihat sadalarini, zeval ve firak-1 ebedi vaveylasi
olduklarini tahayytl ettiginden
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He deems the pages of created beings, which are
inscriptions of the Eternally Besought One, to be
meaningless and confused.

He imagines the door of the grave, which opens onto the
world of mercy, to be the entrance to the darkness of non-
existence.

And he deems the appointed hour, which is in reality an
invitation to join his true friends, to be the onset of
separation from all of them.

Such a person both brings upon himself grievous and
ghastly torments, and denies, denigrates and insults all
beings and God's Names and His inscriptions.

He is, therefore, not only unworthy of compassion and
sympathy but also deserving of severe punishment. He is
not in any way worthy of pity.

And so, Oh wretched people of misguidance and
dissipation!

What accomplishment of yours, what art, what perfection,
what civilization, what progress, can confront this
awesome silence of the grave, this crushing despair?

Where can you find that true consolation that is the most
urgent need of the human spirit?

What nature, what causality, what partner ascribed by
you to God, what discovery, what nationality, what false
object of worship, in each of which you place so much
trust and to which you attribute God's works and His
sustaining bounties,

which of them can deliver you from the darkness of death
that you imagine to be eternal annihilation?

Which of them can enable you to cross the frontiers of the
grave, the boundaries of the intermediate realm, the
marches of the plain of resurrection, the Bridge of Sirat?
Or can bring about your eternal happiness?

But know that most definitely you will travel on this path
for you cannot close the door of the grave.

And a traveler on such a path ought to rely on one whose
control and command embraces all this vast sphere and
its extensive boundaries.

Oh wretched people of misguidance and neglect! In
accordance with the principles that the consequence of an
illicit love is suffering a merciless torment,

you are suffering a fully justified punishment, for you are
unlawfully employing your innate capacity for love,
knowledge, thanks and worship that relate properly to the
essence, attributes and Names of God Almighty, on your
own soul and the life of this world.

You have lavished the love that belongs to God Almighty
on yourself. Your own soul has become your beloved and
will cause you endless suffering: you are not giving true
peace to that beloved.

ve mektubat-1 Samedanive olan su mevcudat sahifelerini,
manasiz, karmakarisik tasavvur ettiginden

ve dlem-i rahmete yol acankabir kapisini zulimat-1 adem
agzi tasavvur ettiginden

ve eceli, hakiki ahbablara visal davetioldugu halde, butiin
ahbablardan firak nobeti tasavvur ettiginden;

hem kendini dehsetli bir azab-1 elimde birakiyor, hem
mevcudati, hem Cenab-1 Hakk'in esmasini, hem
mektubatini inkar ve tezyif ve tahkir ettiginden,

merhamete ve sefkate layik olmadigi gibi, siddetli bir

azaba da mustehaktir. Hicbir cihette merhamete layik
degildir.

Iste ey bedbaht ehl-i dalalet ve sefahet!

Su dehsetli sukuta karsi ve ezici me'yusiyete mukabil;

hangi tekemmiuiliintiz, hangi fiinununuz, hangi kemaliniz,
hangi medeniyetiniz, hangi terakkiyatiniz karsi gelebilir?

Ruh-u beserin esedd-i ihtiyac ile muhtag oldugu hakiki
teselliyi nerede bulabilirsiniz?

Hem giivendiginiz ve bel bagladiginiz ve asar-1 llahiveyi ve
ihsanat-1 Rabbaniyeyi onlara isnad ettiginiz hangi
tabiatiniz, hangi esbabiniz, hangi serikiniz, hangi
kesfiyatiniz, hangi milletiniz, hangi batil mabudunuz,

sizi sizce idam-1 ebedi olan mevtin zulimatindan kurtarip,

kabir hududundan, berzah hududundan, mahser
hududundan, sirat képristinden hakimane gegirebilir,
saadet-i ebediyeye mazhar edebilir?

Halbuki kabir kapisini kapamadiginiz icin, siz kat'l olarak
bu yolun yolcususunuz.

Boyle bir yolcu, 6yle birisine dayanir ki, btiin bu daire-i
azime ve bu genis hududlar, onun taht-1 emrinde ve
tasarrufundadir.

Hem dahi, ey bedbaht ehl-i dalalet ve gaflet! "Gayr-1
mesru bir muhabbetin neticesi, merhametsiz azab
cekmektir. "kaidesi sirrinca,

siz, fitratinizdaki Cenab-1 Hakk'in zat ve sifat ve esmasina
sarfedilecek muhabbet ve marifet istidadini ve stikiir ve
ibadat cihazatini, nefsinize ve diinyaya gayr-1 mesru bir
surette sarfettiginizden, bil-istihkak cezasini cekiyorsunuz.

Cunki Cenab-1 Hakk'a ait muhabbeti, nefsinize verdiniz.
Mahbubunuz olan nefsinizin hadsiz belasini ¢ekiyorsunuz.
Cunki hakiki bir rahati o mahbubunuza vermiyorsunuz.



You are suffering constantly because you do not hand it
over to the Possessor of Absolute Power Who is the only
true beloved and you do not trust wholly in Him.

You suffer further misfortunes because you give to the
world the love that belongs to God Almighty's Names and
attributes and divide up the works of His art among
causes in the world.

One group of those innumerable beloveds of yours will
turn their backs on you and leave you without even
saying good-bye.

Another group will not even recognize you, or if they do,
they will not love you. Or if they love you, their love will
be of no use.

You will constantly suffer from innumerable separations
and farewells without hope of return.

Hem onu, hakiki mahbub olan Kadir-i Mutlak'a tevekkiil
ile teslim etmiyorsunuz, daima elem cekiyorsunuz.

Hem Cenab-1 Hakk'in esma ve sifdtina ait muhabbeti,
diinyaya verdiniz ve asar-1 san'atini, alemin esbabina
taksim ettiniz; belasini ¢ekiyorsunuz.

Cunki o hadsiz mahbublarinizin bir kismi size Allaha
ismarladik demeyip, size arkasini ¢evirip, birakip gidiyor.

Bir kismu sizi hi¢ tanimiyor, tanisa da sizi sevmiyor. Sevse
de size bir fayda vermiyor.

Daima hadsiz firaklardan ve timidsiz donmemek tizere
zevallerden azab ¢ekiyorsunuz.
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This, then, is the essence and true nature of what the
people of misguidance call life's happiness, human
perfection, the advantages of civilization and the pleasure
of freedom.

And dissipation and intoxication are but a veil; they
temporarily block all feeling. So, say, "l spit on the
intelligence of those who follow such a path".

But as for the luminous highway of the Qur'an, it cures
with the truths of faith all the wounds of the people of
misguidance.

It disperses all the gloom and darkness of that first path. It
closes the door on all misguidance and perdition.

It cures man's weakness, powerlessness, poverty and need
with trust in One All-Powerful and Compassionate.

For, handing over the burden of his life and being to His
power and mercy instead of loading it on himself, man
finds ease and comfort as if he were riding on his own life
and soul.

The Qur'an states that he is not a 'rational animal', but
rather a true man and a well-accepted guest of the All-
Merciful One.

It gently cures man of the wounds inflicted on him by the
transience of the world, the ephemeral nature of things
and the love of them, and delivers him from the darkness
of delusion and fancy. It does this by showing the world
to be a guest-house of the All-Merciful One, and the
beings in it to be mirrors to the Divine Names and ever-
fresh inscriptions of the Eternally Besought One.

It shows death and the appointed hour to be the bridge to
the intermediate realm and the prelude to joining and
meeting beloved ones already in the world of eternity.

It thus cures the wounds inflicted by the notion of death as
eternal separation, as held by the people of misguidance.
It demonstrates that separation is in fact the truest form of
meeting.

Iste ehl-i dalaletin saadet-i hayatiye ve tekemmdilat-1
insaniye ve mehasin-i medeniyet ve lezzet-i hiirriyet
dedikleri seylerin icytizleri ve mahiyetleri budur.

Sefahet ve sarhosluk bir perdedir, muvakkaten
hissettirmez. "Tuh onlarin aklina!" de...

Amma Kur'an’in cadde-i nuraniyesi ise: Buttin ehl-i
dalaletin ¢ektigi yaralari, hakaik-i imaniye ile tedavi eder.

Biitin evvelki yoldaki zulimati dagitir. Biitlin dalalet ve
heléaket kapilarini kapatir.

Séyle ki: Insanin zaaf ve aczini ve fakr u ihtiyacini, bir
Kadir-i Rahim'e tevekkiil ile tedavi eder.

Hayat ve viicudun ytikiinii, Onun kudretine, rahmetine
teslim edip; kendine ytiklemeyip belki kendisi o hayatina
ve nefsine biner hiikmiinde bir rahat makam bulur.

Kendisinin "natik bir hayvan" degil, belki hakiki bir insan
ve makbul bir misafir-i Rahman oldugunu bildirir.

Diinyayi, bir misafirhane-i Rahman oldugunu géstermekle
ve diinyadaki mevcudat ise, esma-i llahiyenin ayineleri
olduklarini ve masnuati ise, her vakit tazelenen mektubat-1
Samedaniye olduklarini bildirmekle, insanin fena-i
dlinyadan ve zeval-i esyadan ve hubb-u faniyattan gelen
varalarini glizelce tedavi eder ve evhamin zuliimatindan
kurtarir.

Hem mevt ve eceli, dlem-i berzaha giden ve alem-i
bekada olan ahbablara visal ve milakat mukaddemesi
olarak gosterir.

Ehl-i dalaletin nazarinda biitiin ahbabindan bir firak-1
ebedi telakki ettigi 6liim yaralarini boylece tedavi eder. Ve
o firak, ayn-1 lika oldugunu isbat eder.



Further, by establishing that the grave is a door opening
onto the world of mercy, an abode of happiness, a garden
of paradise, the luminous realm of the All-Merciful One,

it dispels man's most terrifying fear and shows that the
apparently painful, troublesome and unpleasant journey
to the intermediate realm is in fact the most pleasurable,
enjoyable and joyous of journeys.

With the grave, it shows that the grave is not adragon's
mouth but is, rather, a door opening onto the garden of
mercy.

The Qur'an also says to the believer, "Since you have only
partial and restricted choice, hand over your affairs to
your Owner's universal will.

Since your power is slight, rely on that of the Possessor of
Absolute Power. Since your life is brief, think of eternal
life.

Do not fret! There is an unending life. If your mind isdull,
let the sun of Qur'an shine on you. Look with the light of
belief,

and instead of the firefly of your own mind, each verse of
the Qur'an will illumine you like a star.

"Since you have innumerable hopes and pains, know that
infinite reward and limitless mercy await you.

Since you have innumerable desires and aims, do not
think of them and become disturbed.

This world cannot contain them; the proper place for
them is another realm, and the one who will grant them is
one other than Yourself"

Hem kabrin alem-i rahmete ve dar-1 saadete ve bagistan-i
cinana ve nuristan-1 Rahman'a acilan bir kapi1 oldugunu
isbat etmekle,

beserin en miidhis korkusunu izale edip, en elim ve
kasavetli ve sikintili olan berzah seyahatini, en leziz ve
Unsiyetli ve ferahli bir seyahat oldugunu gosterir.

Kabir ile ejderha agzini kapatir, glizel bir bahgeye kapi
acar.

Yani kabir ejderha agzi olmadigini, belki bagistan-1
rahmete agilan bir kap1 oldugunu gosterir.

Hem mii'mine der: "lhtiyarin ciiz' ise; kendi malikinin
irade-i kiilliyesine isini birak.

Iktidarin kiiciik ise, Kadir-i Mutlak'in kudretine itimad et.
Hayatin az ise, hayat-1 bakiyeyi diistin.

Omriin kisa ise; ebedi bir 6mriin var, merak etme. Fikrin
sonuk ise; Kur'anin giinesi altina gir, imanin nuruyla bak

ki:

Yildiz bocegi olan fikrin yerine herbir ayet-i Kur'an, birer
yildiz misilli sana 1sik verir.

Hem hadsiz emellerin, elemlerin varsa, nihayetsiz bir
sevab ve hadsiz bir rahmet seni bekliyor.

Hem hadsiz arzularin, makasidin varsa, onlart distinip
muztarib olma.

Onlar bu diinyaya sigismaz. Onlarin yerleri baska diyardir
ve onlari veren de bagkadir."
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The Qur'an also says, "Oh man! You do not own yourself.
Rather, you are totally owned by One Whose power is
infinite, an All-Compassionate One of Glory Whose mercy
Is infinite.

Therefore, do not trouble yourself by shouldering the
burden of your life, for it is He Who grants you life and
administers it. "

Also, the world is not without an owner. So do not be
anxious thinking of the state of it and load that burden
onto your mind,

for the world's Owner is All-Wise and All-Knowing. You
are a guest so do not be officious and meddlesome.

"Furthermore, creatures such as men and animals have
not been left to their own devices, rather, they are all
officials with specific duties.

They are watched over by an All-Wise and
Compassionate One. Do not distress your spirit thinking
of their pains and afflictions.

Hem der: "Ey insan! Sen kendine malik degilsin. Sen,
kudreti nihayetsiz bir Kadir, rahmeti hadsizbir Rahim-i
Zat-1 Zilcelal'in memlukiistin.

Ovle ise sen, kendi hayatini kendine yiikleyip zahmet
cekme; Cunki havatr veren O’dur, idare eden de O’dur.

Hem diinya sahibsiz degil ki, sen kendi kafana diinya
yukunl yiklettirerek ehvalini diistintip merak etme;

Cunki onun sahibi Hakim'dir, Alim'dir. Sen de misafirsin;
fuzuli olarak karisma, karistirma.

Hem insanlar, hayvanlar gibi mevcudat, basi bos degiller;
belki vazifedar memurdurlar.

Bir Hakim-i Rahim'in nazarindadirlar. Onlarin alam ve
mesakkatlerini diistintip, ruhuna elem ¢ektirme.



Do not try to be more sympathetic and kind-hearted than
their All-Compassionate Creator. "

Also, the reins of all those things that are hostile fo you,
from microbes to plagues, storms, famine and

earthquakes, are in the hands of that All- Compassionate
All-Wise One.

Being All-Wise, He does nothing in vain. Being All-
Compassionate, His mercy is superabundant. There is a
form of grace and favor contained in everything He does."

The Qur'an also says, "This world is indeed ephemeral,
nevertheless, it produces the necessities for an everlasting
world.

It is transient and fleeting, but it yields eternal fruits, and
displays the manifestations of an Eternal Being's eternal
Names.

Its pleasures are indeed few and its pains many, but the
favors of the All-Merciful and Compassionate One are
everlasting and true pleasures.

And as for the pains of this world, they, too, yield a sort of
pleasure by reason of the reward to be had for enduring
them.

"Since the sphere of the licit is sufficient for all the
pleasures, delights and joys of the spirit, heart and soul,
do not approach the sphere of the illicit.

For one pleasure within that sphere sometimes leads to a
thousand pains. It will also cause the loss of the All-
Merciful One's favors, which are true and lasting
pleasures.

"Furthermore, as described above, illicit pleasure on the
path of misguidance causes man to fall to the lowest of
the low.

Then no civilization, no philosophy can provide a remedy
for him, and no human progress and scientific advances
can deliver him from that deep, dark pit.

Whereas, the All-Wise Qur'an elevates man, through belief
and good deeds, from the lowest of the low to the highest
of the high, and demonstrates that it does this with clear
proofs.

And it fills in that deep pit with rungs of inner
development and spiritual progress.

"Moreover, it facilitates man's long, stormy and
troublesome journey towards eternity. It shows him the
means for traversing a distance of a thousand years, or
rather of fifty thousand years, in a single day.

"Also, through making known the All-Glorious One, Who
is the Monarch of Pre-Eternity and Post- Eternity, it
confers on man the position of a bondsman, guest and
official entrusted with specific duties.

Ve onlarin Halik-1 Rahim'inin rahmetinden daha ileri
sefkatini stirme.

Hem sana dtismaniik vazivetini alan mikroptan ta taun ve
tufan ve kaht ve zelzeleye kadar biittin esyanin dizginleri,
o Rahim-i Hakim'in elindedirler.

O Hakim'dir, abes is yapmaz. Rahim'dir, rahimiyeti
coktur. Yaptigr her isinde bir nevi liituf var."

Hem der: "Su dlem ¢endan fanidir, fakat ebedi bir alemin
levazimatini yetistiriyor.

Cendan zaildir, gecicidir; fakat baki meyveler veriyor, baki
bir zatin baki esmasinin cilvelerini gosteriyor.

Ve cendan lezzetleri az, elemleri ¢oktur; fakat Rahman-1
Rahim'in iltifatat1, zevalsiz hakiki lezzetlerdir.

Elemler ise sevab cihetiyle manevi lezzet yetistiriyor.

Madem mesru daire; ruh ve kalb ve nefsin biitiin
lezzetlerine, safalarina, keyiflerine kafidir. Gayr-1 mesru
daireye girme.

Cunki o dairedeki bir lezzetin bazen bin elemi var. Hem
hakiki ve daimi lezzet olan iltifatat-1 Rahmaniyeyi
kaybetmege sebebdir."

Hem dalaletin yolunda sabikan bevan edildigi gibiesfel-i
safiline insan1 6yle bir sukut ettiriyor Kki;

hicbir medeniyet, hicbir felsefe ona care bulamadiklari ve
o derin zulimat kuyusundan hicbir terakkiyat-1 beseriye,
hicbir kemalat-1 fenniye insani ¢cikaramadigi halde,

Kur'an-1 Hakim iman ve amel-i salih ile o esfel-i safiline
sukuttan insani a'la-yi illiyyine ¢ikarir ve delail-i kat'iyye ile
¢tkarmasini isbat ediyor

ve o derin kuyuyu terakkiyat-1 maneviyenin
basamaklariyla ve tekemmiilat-1 ruhiyenin cihazatiyla
dolduruyor.

Hem beserin uzun ve firtinali ve dagdagali olan ebed
tarafindaki yolculugunu gayet derecede teshil eder ve
kolaylastirir. Bin, belki ellibin senelik mesafeyi bir giinde
kestirecek vesaiti gosterir.

Hem Sultan-1 Ezel ve Ebed olan Zat-1 Ziilcelal'i
tanittirmakla, insani ona bir memur abd ve bir vazifedar
misafir vaziyetini verir.



And it ensures that he travels with the greatest ease both
in the guest-house of this world and in the stages and
stopping-places of the intermediate realm and the
hereafter.

"A loyal official will travel in his monarch's kingdom and
pass through the frontiers of each province with ease,
journeying by the fastest means, such as by airplane, ship
or train.

Hem diinya misafirhanesinde, hem berzahi ve uhrevi
menzillerde kemal-i rahatla seyahatini temin eder.

Nasil ki bir padisahin miistakim bir memuru, onun daire-i
memleketinde, hem her vilayetin hududlarindan suhuletle
ve tayyare, gemi, simendifer gibi stir'atli vasita-i seyahatle
gezer, gecer.
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So, too, one who forms a relation with the Pre-Eternal
Monarch through belief and obeys Him through good
works

will pass with the speed of lightening or of Burag* through
the stages of this guest-house of the world, the spheres of
the intermediate realm and the world of resurrection and
the extensive frontiers of all the realms that are beyond
the grave,

*Trans. Note. The Prophet (PBUH)'s mount during his
Ascension.

until he attains eternal happiness." The Qur'an proves this
truth decisively and points it out to those who are purified
and to the saints.

The truth of the Qur'an also says, "Oh believer! Do not
give your infinite capacity for love to your ugly, defective,
evil, and for you, harmful instinctual soul.

Do not take it as your object of love and its whims as your
object of worship. Take rather the One who has bestowed
on you that infinite capacity for love.

He will also make you infinitely happy in the future, and,
through His bounties, all those to whom you are attached
and whose happiness makes you happy.

"Take for your object of love and worship One Who
possesses infinite perfection and a beauty that is infinitely
sacred, exalted, transcendent, faultless, flawless and
unfading.

The beauty of His mercy and the mercy of His beauty are
demonstrated by all the beauties and bounties of
Paradise. All of His Names are infinitely beautiful and in
each of them are abundant lights of fairness and beauty.

His beauty and perfection are indicated to and pointed to
by all the fairness, beauty, virtue and perfection of all
lovable and loved objects in the cosmos."

The Qur'an also says, "Oh man! Do not squander your
infinite capacity to love, which properly belongs to His
Names and attributes, on other transient creatures.

For the works and creatures of God are ephemeral, but
the Beautiful Names, whose impress and manifestation
may be seen on them, are eternal and permanent.

Ovyle de: Sultan-1 Ezeli'ye iman ile intisab eden ve amel-i
salih ile itaat eden bir insan,

su misafirhane-i diinya menzillerinden ve alem-i berzah ve
alem-i mahser dairelerinden ve hakeza kabirden sonraki
bitlin alemlerin genis hududlarindan berk ve burak
stir'atinde gecer.

Ta saadet-i ebediyeyi bulur. Ve su hakikat: kat'l isbat eder
ve asfiya ve evliyaya gosterir.

Hem de Kur'anin hakikati der ki: "Ey mii'min! Sendeki
nihayetsiz muhabbet kabiliyetini, cirkin ve noksan ve ser(ir
ve sana muzir olan nefs-i emmarene verme.

Onu mahbub ve onun hevasini kendine mabud ittihaz
etme. Belki sendeki o nihayetsiz muhabbet kabiliyetini,
nihayetsiz bir muhabbete layik,

hem nihayetsiz sana ihsan edebilen, hem istikbalde seni
nihayetsiz mes'ud eden, hem biitiin alakadar oldugun ve
onlarin saadetleriyle mes'ud oldugun biitiin zatlari,
ihsanatiyla mes'ud eden,

hem nihayetsiz kemalat: bulunan ve nihavetsiz derecede
kudsi, ulvi, miinezzeh, kusursuz, noksansiz, zevalsiz cemal
sahibi olan

ve bitiin esmasi, nihayet derecede gtizel olan ve her
isminde pek ¢ok envar-1 hiistin ve cemal bulunan ve
cennet biitlin glizellikleriyle ve nimetleriyle, onun cemal-i
rahmetini ve rahmet-i cemalini gosteren

ve sevimli ve sevilen bitiin kainattaki biitiin hiistin ve
cemal ve mehasin ve kemalat, onun cemaline ve
kemaline isaret eden ve delalet eden ve emare olan bir
zat, mahbub ve mabud ittihaz et..."

Hem der: "Ey insan! Onun esma ve sifatina ait istidad-1

mubhabbetini, sair bekasiz mevcudata verme; faidesiz

mahlukata dagitma.

Cunki asar ve mahlukat fanidirler. Fakat o dsdrda ve o
masnuatta nakislari, cilveleri goriinen esma-i hiisna
bakidirler, daimidirler.



And in each of His Names and attributes there are
thousands of degrees of bounty and beauty, perfection
and love.

Look only at the Name of All-Merciful: Paradise is a
manifestation of it, eternal happiness, a flash of it, and all
the sustenance and bounty in the world, a mere drop of
it".

Consider carefully, then, this verse which indicates the
true nature of the people of misguidance and that of the
people of belief, with regard to their lives and duties:

Verily We have created man in the fairest of forms, then
sent him down to the lowest of the low, except for those
who believe and do good deeds. *

* Quran 95:44.

And this verse that indicates their final result and
outcome:

The heavens and the earth wept not over them. *
*Quran 44:29.

Ve esma ve sifatin herbirisinde binler meratib-i ihsan ve
cemal ve binler tabakat-1 kemal ve muhabbet var.

Sen yalniz Rahman ismine bak ki: Cennet bir cilvesi ve
saadet-i ebediye bir lem'asi ve diinyadaki biitiin rizk ve
nimet, bir katresidir."

Iste su muvazene, ehl-i dalaletle ehl-i imanin hayat ve
vazife cihetindeki mahiyetlerine isaret eden

/
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How sublimely and miraculously they express the
comparison we have made.

Since the truth expressed miraculously and concisely in
the first verse is explained in detail in the Eleventh Word,
we refer our readers to that part of the Risale-i Nur for a
discussion of it.

As for the second verse, we shall show, through a brief
indication, how sublime a truth it expresses. It is as
follows.

The explicit meaning of the verse is that the heavens and
the earth do not weep when the people of misguidance
die.

The implied meaning is that the heavens and the earth do
weep when the people of belief depart this world.

For the people of misguidance, through their denial of the
duties and functions of the heavens and earth, their
ignorance of their meaning,

their rejection of their value, their refusal to recognize
their Maker, are in fact acting insultingly and with hostility
toward them.

So, of course, the heavens and earth will not weep over
them, but in fact curse them and rejoice at their death.

As for the implied meaning, that the heavens and earth
weep over the death of the people of belief,

this is because they know the duties and functions of the
heavens and earth, assent to their true realities and
understand, through belief, the meanings they express.

Ne kadar ulvi, mu'cizane, beyan ettigimiz muvazeneyi
ifade ederler.

Birinci ayet, Onbirinci S6z'de tafsilen o ayetin i'cazkarane
ve icazkarane ifade ettigi hakikati, o S6zde beyan
edildiginden, onu oraya havale ederiz.

Ikinci ayet ise, valniz bir kiclik isaretle gosterecegiz ki, ne
kadar ulvi bir hakikati ifade ediyor. Soyle ki:

Su ayet, mefhum-u muvafik ile séyle ferman ediyor: "Ehl-i
dalaletin 6lmesiyle, semavat ve zemin, onlarin tstiinde
aglamiyorlar."

Ve mefhum-u muhalif ile delalet ediyor ki: "Ehl-i imanin
diinyadan gitmesiyle, semavat ve zemin, onlarin tGstiinde
aglhyor."

Yani: Ehl-i dalalet, madem semavat ve arzin vazifelerini
inkar ediyor. Manalarini bilmiyor.

Onlarin kiymetlerini iskat ediyor. Sani'lerini tanimiyor.
Onlara karst bir hakaret, bir adavet ettiginden

elbette semavat ve zemin, onlara aglamak degil, belki
onlara nefrin eder, onlarin gebermesiyle memnun olurlar.

Ve mefhum-u muhalif ile der: "Semavat ve arz, ehl-i
imanin 6lmesiyle aglarlar."

Zira ehl-i iman ise (Cuinki) semavat ve arzin vazifelerini
bilir. Hakiki hakikatlarini tasdik ediyor. Ve onlarin ifade
ettikleri manalar1 iman ile anliyor.



They say, "How beautifully they have been made, how
finely they are carrying out their duties". They respect
them and assign them their true worth.

They love them and the Names they mirror for the sake of
God Almighty.

And so it is for this reason that the heavens and earth
grieve over the death of the people of belief as if weeping.

An Important Question

You say, "Love is not voluntary. And, as a consequence
of innate need, I love delicious foods and fruits.

I love my father, mother and children, my wife, and my

friends and companions.

I love the prophets and the saints. And I love my life and
my youth, the spring, beautiful things and the world. How
may | not love these things?

So how should I rather give all this love to God Almighty's
essence, attributes and Names? What does this mean?

The Answer: Listen to four 'Points.

First Point

Indeed, love is not voluntary but by means of the will
love's face may turn from one object of love to another.

For example, when a beloved displays some ugliness or
shows that he is a veil or mirror to another beloved, who
Is truly worthy of love,

then love's face may be turned from the metaphorical to
the true beloved.

"Ne kadar gtizel yapilmiglar, ne kadar gtizel hizmet
ediyorlar." diyor. Ve onlara layik kiymeti veriyor ve
ihtiram ediyor.

Cenab-1 Hak hesabina onlara ve onlar ayine olduklari
esmaya muhabbet ediyor.

Iste bu sir i¢indir ki, semavat ve zemin, aglar gibi ehl-i
imanin zevaline mahzun oluyorlar.

Mihim Bir Sual

Diyorsunuz ki: "Muhabbet, ihtiyari degil. Hem ihtiyac-1
fitriye binaen, leziz taamlar1 ve meyveleri severim.

Peder ve valide ve evladlarimi severim. Refika-i hayatimi
severim. Dost ve ahbablarimi severim.

Enbiya ve evliyay1 severim. Hayatimi, gencligimi severim.
Bahari ve gtizel seyleri ve diinyay1 severim. Nasil bunlari
sevmeyecegim?

Nasil biittin bu muhabbetleri, Cenab-1 Hakk'in zat ve sifat
ve esmasina verebilirim? Bu ne demektir?

Elcevab: "Dort Niikte"yi dinle.
Birinci Niikte

Muhabbet, cendan ihtiyari degil. Fakat ihtiyar ile,
muhabbetin yiizli, bir mahbubdan diger bir mahbuba
donebilir.

Mesela: Bir mahbubun cirkinligini géstermekle veyahut
asil layik-1 muhabbet olan diger bir mahbuba perde veya
ayine oldugunu gostermekle,

muhabbetin yiizii, mecazi mahbubdan hakiki mahbuba
cevrilebilir.
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Second Point

We do not tell you not to love the things you enumerated,

but rather to love them for God Al- mighty's sake and in

the name of His love.

For example, to love delicious foods and luscious fruits as
being the bounty of God Almighty, the All- Merciful and
Compassionate One,

is to love His Names of All-Merciful and Bestower of
Bounties, and, moreover, takes on the meaning of thanks.

This love is to seek gain contentedly within the sphere of
the licit, which shows that it is not only for the sake of the
Instinctual soul but is in the name of the All-Merciful One.
It is to eat thoughtfully and with gratitude.

Furthermore, love and respect for parents, when for the
sake of the wisdom and mercy that compassionately fitted
vou out and caused them to bring you up with tender
care, pertain to God Almighty's love.

ikinci Nikte

Ta'dad ettigin sevdiklerini, sevme demiyoruz. Belki onlari

Cenab-1 Hakk'in hesabina ve onun muhabbeti namina

sev, deriz.

Mesela: Leziz taamlari, glizel meyveleri, Cenab-1 Hakk'in
ihsani ve o Rahman-1 Rahim'in in'ami cihetinde sevmek,

"Rahman" ve "Mun'im" isimlerini sevmektir, hem manevi
bir stikirdur.

Su muhabbet, valniz nefis hesabina olmadigini ve
Rahman namina oldugunu gésteren; mesru dairesinde
kanaatkarane kazanmak ve mitefekkirane, miitesekkirane
yemektir.

Hem peder ve valideyi sefkat ile techiz eden ve seni
onlarin merhametli ellerivle terbiye ettiren hikmet ve
rahmet hesabina onlara hiirmet ve muhabbet, Cenab-1
Hakk'in muhabbetine aittir.



The sign that this love, respect and compassion are for
God's sake is that

when they are old and are of no more use to you and
bring you only trouble and difficulty, you are even more
loving, kind and compassionate towards them.

The verse,

Should one of them, or both, attain to old age in your
care, never say to them a word of contempt, *

*Quran 17:23.

summons children to respect and be kind to their parents
in five degrees,

and demonstrates how important are the rights of parents
in the eyes of the Qur'an, and how ugly ingratitude
towards them.

A father desires only his son, and no one else, to be much
better than himself, however, the son cannot claim any
rights over his father in return for this.

That is to say, there is no inherent cause for dispute
between parents and child. This is because dispute arises
from envy and jealousy and there is nothing of this in the
father towards his son.

Or it arises from abuse of rights and the son has no rights
that he can claim against his father. If he considers his
father to be unjust, he may not rebel against him.

That is to say, one who does rebel against his father and
cause him pain is a monster, a corrupted human being.

And, to love and protect children with perfect compassion
and tenderness because they are gifts of the All-
Compassionate and Generous One once again pertains to

God.

The sign indicating that that love is for Almighty God's
sake is patience and thankfulness should they die, rather
than crying out in despair.

It is to say, "He was a lovable little being created and
owned by my Creator, Who entrusted him to my
supervision. Now that His wisdom requires it to be thus,

He has taken him from me, taken him to a better place. If
I had one apparent share in that little creature, a thousand
true shares belonged to his Creator."

It is to submit saying, "All authority is with God".

And as for friends and acquaintances, if they are friends
of God Almighty by reason of their belief and good works,
according to the meaning of 'love for God's sake', that
love, too, pertains to God.

O muhabbet ve hiirmet, sefkat lillah icin olduguna alameti
sudur Kki:

Onlar ihtiyar olduklar1 ve sana higbir faideleri kalmadigi
ve seni zahmet ve mesakkate attiklari zaman, daha ziyade
muhabbet ve merhamet ve sefkat etmektir.
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Kur'anin nazarinda valideynin hukuklari ne kadar
ehemmiyetli ve ukuklari ne derece ¢irkin oldugunu
gOsterir.

Madem peder; kimseyi degil, yalniz veledinin kendinden
daha ziyade iyi olmasini ister. Ona mukabil veled dahi,
pedere karsi hak dava edemez.

Demek vélideyn ve veled ortasinda fitraten sebeb-i
minakasa yok. Zira miinakasa, ya gibta ve hasedden
gelir. Pederde ogluna karst o yok.

Veya miinakasa, haksizliktan gelir. Veledin hakki yoktur
ki, pederine karsi hak dava etsin. Pederini haksiz gorse de,
ona isyan edemez.

Demek pederine isyan eden ve onu rencide eden, insan
bozmasi bir canavardir.

Ve evladlarini, o Zat-1 Rahim-i Kerim'in hediyeleri oldugu
icin kemal-i sefkat ve merhamet ile onlari sevmek ve
muhafaza etmek, yine Hakk'a aittir.

Ve o muhabbet ise, Cenab-1 Hakk'in hesabina oldugunu
gosteren alamet ise: Vefatlarinda sabir ile stikiirdir,
me'yusane feryad etmemektir.

"Halikimin benim nezaretime verdigi sevimli bir mahluku
idi, bir memluki idi, simdi hikmeti iktiza etti,

benden aldi, daha iyi bir yere gotiirdii. Benim o
memlukte bir zahiri hissem varsa, hakiki bin hisse onun
Halikina aittir.

"El-Hiikm Lillah" deyip teslim olmaktir.

Hem dost ve ahbab ise: Eger onlar iman ve amel-i salih
sebebiyle Cenab-1 Hakk'in dostlar iseler, "EI-Hubbu
Fillah" sirrinca o muhabbet dahi, Hakk'a aittir.
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Furthermore, love and cherish your wife as a
companionable and gracious gift of divine mercy.

But do not fasten your love to her physical beauty, which
swiftly fades.

Hem refika-i hayatini, rahmet-i llahiyenin munis, latif bir
hediyesi oldugu cihetiyle sev ve muhabbet et.

Fakat cabuk bozulan hiisn-u suretine muhabbetini
baglama.



Rather, woman's most attractive and agreeable beauty is
the fineness of character that accompanies the delicacy
and refinement peculiar to her.

And as for her most precious and sweet beauty, it is her
earnest, sincere, sublime and luminous compassion.

Thus beautiful tenderness and fineness of character
continues and increases until the end of her days.

Moreover, that weak and delicate creature's rights of
respect will be protected by that love.

Otherwise, when her superficial beauty fades the poor
woman will lose her rights, even when she most needs
them.

And to love the prophets and saints as God Almighty's
most esteemed bondsmen is to do so for the sake and in
the name of God Almighty, and from that point of view it
pertains to Him.

And to love and preserve life as most precious wealth and
capital that will gain eternal life, and a comprehensive
treasury vielding eternal perfections, which Almighty God
has given to you and to all humanity,

and to employ it in His service, is, once again, in one
respect, love that pertains to the True Object of Worship.

Also, to admire, love and put to proper use the grace and
beauty of youth as being a fine, sweet and beautiful
bounty of Almighty God is a sort of licit and thankful love.

And to love the spring thoughtfully as being the page of
the subtlest and most beautiful inscriptions of Almighty
God's luminous Names and the most finely adorned and
glittering exhibition of the All- Wise Maker's antique artis
to love His Names.

And to love this world as being the tillage for the
hereafter, as a mirror of the Divine Names and a missive
of God Almighty, and as a temporary guest house, on
condition that the evil-commanding soul does not
interfere, is to do so for God Almighty's sake.

In short: Love this world and the creatures in it as
pointing to a meaning beyond themselves, like a word.
Do not love them just for themselves.

Say, "How beautifully they have been made." Do not say,
"How beautiful they are."

Do not give any opportunity to other loves to enter into
your inner heart because the inner heart is the mirror of
the Eternally Besought One and pertains only to Him.

Say,

"Oh God, grant us love for You, and love for that which
will draw us closer to You."

Belki kadinin en cazibedar, en tatli glizelligi, kadinliga
mabhsus bir letafet ve nezaket icindeki hiisn-u siretidir.

Ve en kiymetdar ve en sirin cemali ise; ulvi, ciddi, samimi,
nurani sefkatidir.

Su cemal-i sefkat ve hiisn-u siret, ahir hayata kadar
devam eder, ziyadelesir.

Ve o zaife, latife mahlukun hukuk-u htirmeti, o
muhabbetle muhafaza edilir.

Yoksa htisn-ui suretin zevaliyle, en muhtac¢ oldugu bir
zamanda bicare hakkini kaybeder.

Hem enbiya ve evlivayi sevmek, Cenab-1 Hakk'in makbul
ibadi olmak cihetivle, Cenab-1 Hakk'in namina ve
hesabinadir ve o nokta-i nazardan ona aittir.

Hem hayati, Cenab-1 Hakk'n insana ve sana verdigi en
kiymetdar ve havat-1 bakiyevi kazandiracak bir sermaye
ve bir define ve baki kemalatin cihazatini cAmi’ bir hazine
cihetiyle onu sevmek, muhafaza etmek,

Cenab-1 Hakk'in hizmetinde istihdam etmek, yine o
muhabbet bir cihette Mabud'a aittir.

Hem gengligin letafetini, gtizelligini; Cenab-1 Hakk'in latif,
sirin, gtizel bir nimeti nokta-i nazarindan istihsan etmek,
sevmek, hiisn-ii istimal etmek, sakirane bir nevi
muhabbet-i mesruadir.

Hem bahari; Cenab-1 Hakk'in nurani esmalarinin en latif,
glizel nakislarinin sahifesi ve Sani'-i Hakim'in antika
sanatinin en mlizeyyen ve sasaall bir mesher-i san ati
oldugu cihetiyle mutefekkirane sevmek, Cenab-1 Hakk'in
esmasini sevmektir.

Hem diinyays; hiretin mezraasi ve esma-i llahivenin
Aavinesi ve Cenab-1 Hakk'in mektubati ve muvakkat bir
misafirhanesi cihetinde sevmek, -nefs-i emmare
karismamak sartiyla- Cenab-1 Hakk'a ait olur.

Elhasil: Diinyay1 ve ondaki mahlukati mana-y1 harfiyle
sev. Mana-y1 ismiyle sevme.

"Ne kadar gtizel yapilmig" de. "Ne kadar gtizeldir" deme.

Ve kalbin batinina, bagka muhabbetlerin girmesine
meydan verme. Cilinki batin-1 kalb, ayine-i Samed'dir ve
ona mahsustur.
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Thus, if in this form, all the loves that you have Iste biitiin ta'dad ettigimiz muhabbetler, eger bu suretle
enumerated will give a pain-free pleasure, and, in one olsa, hem elemsiz bir lezzet verir, hem bir cihette zevalsiz
respect, an unending union. bir visaldir.
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Moreover, they will increase love of God. They are licit
loves. And are, furthermore a sort of gratitude which is
pure pleasure, and thought, which is pure love.

For example, if a mighty king™* were to bestow an apple
on you, there would be two loves for that apple and two
pleasures in it.

* Once two tribal chiefs entered the presence of a king.
They were in exactly the same situation as is described
here.

The first of these is that the apple would be loved because
it is an apple, and there would be a pleasure peculiar to
and to the extent of the apple. This love does not concern
the king.

On the contrary, the man who puts the apple to his
mouth and eats it in the King's presence loves the apple
itself and his own soul rather than the king.

It sometimes happens that the king is not pleased with
that love which nourishes the instinctual soul, in fact, he
detests it.

Moreover, the pleasure that the apple gives is very limited
and passes quickly. After the apple is eaten it is gone, only
regret remains.

As for the second love, it is for the royal favor that is
demonstrated by means of the apple.

One who holds the apple precious as if it were the sample
and embodiment of a royal favor shows that he loves his
king.

Moreover, the pleasure in that fruit, which is a sort of
container for the favor, is such that it is far greater than
the pleasure obtained from a thousand apples.

This pleasure, then, is the essence of thankfulness. This
love is a respectful love for the king.

In exactly the same way, if all bounties and fruits are
loved for themselves, if they are thoughtlessly delighted in
only for the material pleasures that they vield, that love is
merely love of self.

Also, those pleasures are transient and bring pain. But, if
they are loved as favors proceeding from Almighty God's
mercy and as fruits of His munificence,

and if pleasure is obtained from them with good appetite
by appreciating the degree of kindness in that munificence
and favor, then it has both the meaning of gratitude and

is a pain-free pleasure.

Third Point

There are levels in the love for God Almighty's Names.

As we explained above, sometimes the Names are loved
with a love for finely made objects.

Hem muhabbet-i llahiyeyi ziyadelestirir. Hem mesru bir
muhabbettir. Hem ayn-1 lezzet bir stikirdir. Hem ayn-
muhabbet bir fikirdir.

Mesela: Nasil ki bir padisah-1 ali, sana bir elmayi ihsan
etse, o elmaya iki muhabbet ve onda iki lezzet var:

(Hasive): Bir zaman iki asiret reisi, bir padisahin huzuruna
girmisler, vazilan ayni vaziyette bulunmuslar.

Biri; elma, elma oldugu igin sevilir ve elmaya mahsus ve
elma kadar bir lezzet var. Su muhabbet padisaha ait degil.

Belki huzurunda o elmayr agzina atip yivenadam,
padisahi degil, elmay1 sever ve nefsine muhabbet eder.

Bazen olur ki; padisah o nefisperverane olan muhabbeti
begenmez, ondan nefret eder.

Hem elma lezzeti dahi cliz'idir. Hem zeval bulur; elmayi
yedikten sonra o lezzet dahi gider, bir teesstif kalir.

Ikinci muhabbet ise: Elma icindeki elma ile gosterilen
iltifatat-1 sahanedir.

Gliva o elma, iltifat-1 sahanenin numunesi ve
miicessemidir dive basina koyan adam, padisahi sevdigini
izhar eder.

Hem iltifatin gilafi olan o meyvede 6yle bir lezzet var ki,
bin elma lezzetinin fevkindedir.

Iste su lezzet ayn-1 siikrandir. Su muhabbet, padisaha
karst hiirmetli bir muhabbettir.

Aynen onun gibi buitlin nimetlere ve meyvelere, zatlar igin
muhabbet edilse, yalniz maddi lezzetleriyle gafilane
telezzliz etse, o muhabbet nefsanidir.

O lezzetler de gegici ve elemlidir. Eger Cenab-1 Hakk'in
iltifatat-1 rahmetive ihsanatinin meyveleri cihetiyle sevse

ve o ihsan ve iltifatatin derece-i ltituflarini takdir etmek
suretinde kemal-i istiha ile lezzet alsa; hem manevi bir
stikiir, hem elemsiz bir lezzettir...

Uciincii Niikte

Cenab-1 Hakk'in esmasina karsi olan muhabbetin tabakat
var:

Sabikan beyan ettigimiz gibi bazen asara muhabbet
suretiyle esmayi sever.



Sometimes they are loved as being titles of the divine
perfections.

Sometimes, man is needy and desirous of the Names by
reason of the comprehensiveness of his true nature
together with his having endless needs. It is through those
needs that he loves.

For example, if someone was to come forward and do a
kindness to all your relations, and the poor, the weak and
the needy, for all of whom you feel sympathy although
you are powerless to meet their need for help,

how that person's favor-granting title and generous name
would please you, how you would love that person
through that title.

So, too, think only of God Almighty's Names of All-
Merciful and Compassionate.

They make happy all the believing fathers and forefathers,
relations and friends whom vou love and feel sympathy
for, in this world by means of all kinds of bounties, and in
Paradise by means of all kinds of delights. They cause
happiness by showing you in eternal bliss to them, and
them in eternal bliss to you.

Bazen esmay1, kemalat-1 [lahiyenin unvanlar oldugu
cihetle sever.

Bazen insan, camiiyet-i mahiyet cihetiyle hadsiz ihtiyacat
noktasinda esmaya muhtac¢ ve miistak olur ve o ihtiyacla
sever.

Mesela: Sen bitin sefkat ettigin akraba ve fukara ve zaif
ve muhta¢ mahlukata karsi, acizane istimdad ihtiyacini
hissettigin halde; biri ciksa, istedigin gibi onlara iyilik etse,

o zatin in'am edici unvani ve kerim ismi ne kadar senin
hosuna gider, ne kadar o zéat1, o unvan ile seversin.

Ovyle de: Yalniz Cenab-1 Hakk'in Rahman ve Rahim
isimlerini dustin ki:

Sen sevdigin ve sefkat ettigin buitin mi'min aba ve
ecdadini ve akraba ve ahbabini diinyada nimetlerin
enva'iyla ve Cennet'te enva“i lezaiz ile ve saadet-i
ebediyede onlari sana gosterip ve kendini onlara
gostermesiyle mes'ud ettigi cihette
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So, how deserving of being loved is the Name of All-
Merciful and the title of All - Compassionate. And you can
see for yourself just how needy of those two Names is the
human spirit.

And you can understand just how appropriate is the
phrase,

'Praise be to God for His mercifulness and His
compassionateness.'

You are connected to the world and as a result are
afflicted by its wretchedness, so if you consider care- fully,
you may understand just how needy and desirous is your
spirit for the Name of All-Wise and for the title of Nurturer.
For the Owner of those Names orders, regulates and
sustains with perfect wisdom the world, which is like a
sort of house for you, and the creatures within it, which
are its familiar furniture and lovable decorations.

And you are altogether connected to other human beings
and grieve when they die. So, if you consider carefully,
you may understand just how needy is your spirit for the
Names of Inheritor and Resurrector, and for the titles
Eternal, All-Generous, Giver of Life, and Munificent. For
the Owner of these Names saves human beings at the
time of their death from the darkness of non-existence
and establishes them in a far finer place than this world.

Thus, since man's nature is exalted and his disposition
comprehensive,

he is, by his very nature, needy with thousands of
different sorts of needs for the innumerable Divine Names,
each of which has many degrees.

o "Rahman" ismi ve "Rahim" unvani, ne kadar sevilmege
layiktirlar ve ne derece o iki isme ruh-u beser muhtag
oldugunu kiyas edebilirsin.

Ve ne derece,
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yerindedir anlarsin.

Hem alakadar oldugun ve perisaniyetlerinden miiteessir
oldugun; senin bir nevi hanen ve icindeki mevcudat, senin
o hanenin tlinsivetli levazimat: ve sevimli miizeyyenati
htikmiinde olan diinyayi ve icindeki mahlukati kemal-i
hikmet ile tanzim ve tedbir ve terbiye eden zatin "Hakim'
ismine ve "Mirebbi" unvanina senin ruhun ne kadar
muhtag, ne kadar mistak oldugunu dikkat etsen anlarsin.

1

Hem buittin aldkadar oldugun ve zevalleriyle miteellim
oldugun insanlari, mevtleri hengdminda adem
zulimatindan kurtarip su diinyadan daha gtizel bir yerde
yerlestiren bir zatin "Varis, Bais" isimlerine, "Baki, Kerim,
Muhyive Muhsin" unvanlarina ne kadar ruhun muhtac
oldugunu dikkat etsen anlarsin.

Iste insanin mahiyeti ulviye, fitrati cAmia oldugundan;

binler enva'-1 hacat ile binbir esma-i llahiyeye, herbir
ismin ¢ok mertebelerine fitraten muhtactir.



Intensified need is longing. Intensified longing is love. And
intensified love is passion.

As the spirit is perfected, the degrees of love unfold
according to the degrees of the Names.

Furthermore, since the Names are the titles and
manifestations of the One of Glory, love of them will be
transformed into love of the divine essence.

Now, just as an example, we shall explain one of the
innumerable degrees of the Names of All-Just, All-Wise,
Truth, and All-Merciful.

If you wish to see the Names of All-Merciful and
Compassionate, and Truth within wisdom and justice to
the utmost extent, consider the following comparison.

Let us suppose there is an army in which there are four
hundred different sections.

And the uniforms that each section prefers are different,
the provisions that please them, the weapons they will
carry with ease and the medicines to cure their particular
ills are all different.

And, furthermore, rather than being separated into
squads and companies, they are all intermingled.

If the peerless and single king, then, out of perfect
compassion and solicitude, wonderful power, miraculous
all-embracing knowledge and extraordinary justice and
wisdom,

without confusing or forgetting any of them were himself,
in person, without helper, to give all of them their
completely different though appropriate uniforms,
provisions, medicines and weapons,

would you not see what a powerful, solicitous, just and
generous personage that king is.

Because, if there were individuals from ten nations in one
battalion, it would be extremely difficult to clothe and
equip them all differently.

Whatever people they were from they would of necessity
have to be fitted out in the same way.

Muzaaf ihtiyac, istivaktir. Muzaaf istivak, muhabbettir.
Muzaaf muhabbet dahi agktir.

Ruhun tekemmiilatina gére meratib-i muhabbet, meratib-i
esmaya gore inkisaf eder.

Bitin esmaya muhabbet dahi -¢ctinki o esma Zat-1
Ziilcelal'in unvanliari ve cilveleri oldugundan- muhabbet-i
zatiyeye doner.

Simdi yalniz numune olarak binbir esmadan yalniz "Adl"
ve "Hakem" ve "Hak" ve "Rahim" isimlerinin binbir
mertebelerinden bir mertebeyi beyan edecegiz.

Sovle ki: Hikmet ve adl igindeki "Rahmanurrahim" ve
"Hak" ismini a'zami bir dairede gérmek istersen, su temsile

bak:

Nasil ki bir orduda dértytiz muhtelif taifeler bulundugunu
farz ediyoruz ki;

herbir taife begendigi elbiseleri ayr1, hosuna gittigi erzaki
ayri, rahatla istimal edecegi silahlar1 ayri ve mizacina deva
olacak ilaclar ayr1 olduklari halde;

blttin o dortylz taife, ayri ayri takim, boliik tefrik
edilmeyerek, belki birbirine karisik oldugu halde

onlar1 kemal-i sefkat ve merhametinden ve héarikuldde
iktidarindan ve mu cizane ilim ve ihatasindan ve fevkalade
adalet ve hikmetinden, misilsiz bir tek padisah

onlarin hicbirini sagirmayarak, hicbirini unutmayarak,
biitlin ayr1 ayri onlara layik elbise, erzak, ilag ve silahlarini
muinsiz olarak bizzat kendisi verse,

o zét acaba ne kadar muktedir, musfik, adil, kerim bir
padisah oldugunu anlarsin.

Cunki bir taburda on milletten efrad bulunsa, onlari ayri
ayri giydirmek ve techiz etmek cok miuiskil oldugundan,

bilmecburiye ne cinsten olursa olsun, bir tarzda techiz
edilir.
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So, too, if you wish to see the manifestation of the Names
of Truth and All-Merciful and Compassionate within the
justice and wisdom of God Almighty,

look at the plant and animal armies comprising four
hundred thousand magnificent nations with their tents
pitched on the face of the earth in springtime.

For those groups and sections are all one within the other.

And the uniform of each one is different, and the
provisions, weapons, way of life, drill and demobilization
are all different.

Furthermore, they do not have the power to provide for
those needs and the tongues to ask for those wishes.

Iste 6yle de: Cenab-1 Hakk'in adl ve hikmet icindeki Ism-i
"Hak ve Rahmanurrahim"in cilvesini gérmek istersen,

bahar mevsiminde zeminin ylziinde ¢adirlart kurulmus,
muhtesem dortytizbin milletten mtirekkeb nebatat ve
hayvanat ordusuna bak Kki;

biitlin o milletler, o taifeler, birbiri icinde olduklari halde,
herbirinin libast ayri, erzaki ayri, silahi ayri, tarz-1 hayati
ayri, talimati ayri, terhisati ayri olduklari halde

ve o hacatlarini tedarik edecek iktidarlar:t ve o metalibi
isteyecek dilleri olmadigi halde,



So, watch and see the titles of Truth, All-Merciful,
Provider, Compassionate and Generous together with
order and equilibrium within the sphere of wisdom and
justice.

See how, without confusing, obscuring or forgetting any
of them, He sustains, regulates and administers them all.

Could another hand, therefore, interfere in a matter
performed with such amazing and all-encompassing order
and balance?

What, apart from the One Who is Single and Unique,
Absolutely Wise, and Powerful over all things, could even
stretch out its hand towards this art, this organizing, this
sustaining, this administering? What cause could interfere?

Fourth Point

You ask, "So long as they are in the form that the Qur'an
commands, what are the results and benefits of all my
different and various loves? That is, my love for food,
myself, my wife, parents and children, my friends, the
saints, the prophets, beautiful things, the spring and this
world?"

The Answer: It would be necessary to write a thick book
in order to explain all the results. For now only one or two
results will be briefly alluded to.

Firstly, the immediate results in this world will be
explained, then those that will become apparent in the
hereafter will be mentioned.

As was explained above, loves such as those of the
people of neglect and those attached to this world, that
are for the sake of the evil-commanding soul,

bring many tribulations, and much pain and suffering in
this world. While the ease, pleasures and enjoyment they
bring are little and few.

For example, compassion becomes a painful calamity on
account of impotence.

Love becomes a calamitous misfortune on account of
separation.

Pleasure becomes a poisoned cup on account of its
transience.

And in the hereafter, because they were not for God
Almighty's sake, they will either be without benefit or will
be torment. (If they were illicit.)

Question: How might love for the prophets and saints be
without benefit?

The Answer: In the same way that the love of the
Christians for Jesus (upon whom be peace), and the
heretics for Ali (may God be pleased with him) remain
without benefit.

daire-i hikmet ve adl icinde, mizan ve intizam ile "Hak" ve
"Rahman", "Rezzak" ve "Rahim", "Kerim" unvanlarini
seyret, gor.

Nasil hicbirini sasirmayarak, unutmayarak, iltibas
etmeyerek terbiye ve tedbir ve idare eder.

Iste, bdyle hayret verici muhit bir intizam ve mizan ile
yapilan bir ise, baskalarinin parmaklar karisabilir mi?

Vahid-i Ehad, Hakim-i Mutlak, Kadir-i Killi Sey'den
baska, bu san'ata, bu tedbire, bu rububiyete, bu tedvire
hangi sey elini uzatabilir? Hangi sebeb miidahale edebilir?

Dordiincii Niuikte

Diyorsun: Benim taamlara, nefsime, refikama,
véalideynime, evladima, ahbabima, evliyaya, enbiyaya,
glizel seylere, bahara, diinyaya miteallik ayri ayr1 muhtelif
muhabbetlerimin (Kur'anin emrettigi tarzda olsa)
neticeleri, faideleri nedir?

Elcevab: Biitlin neticeleri beyan etmek icin bliytk bir
kitab yazmak lazim gelir. Simdilik yalniz icmalen bir iki
neticeye isaret edilecek.

Evvela, diinyadaki muaccel neticeleri beyan edilecek.

Sonra ahirette tezahtir eden neticeleri zikredilecek.

Soyle ki: Sabikan beyan edildigi gibi; ehl-i gaflet ve ehl-i
diinya tarzinda ve nefis hesabina olan muhabbetlerin;

diinyada belalari, elemleri, mesakkatleri coktur. Safalari,
lezzetleri, rahatlar1 azdir.

Mesela: Sefkat, acz yliziinden elemli bir musibet olur.

Muhabbet, firak yiiziinden belali bir hirkat olur.

Lezzet, zeval yiiziinden zehirli bir serbet olur.

Ahirette ise; Cenab-1 Hakk'in hesabina olmadikiari icin, ya
faidesizdir veya azabdir. (Eger harama girmis ise.)

Sual: Enbiya ve evliyaya muhabbet, nasil faidesiz kalir?

Elcevab: Ehl-i Teslis'in Isa Aleyhisselam'a ve Réfizilerin
Hazret-i Ali Radiyallahu Anh'a muhabbetleri faidesiz
kaldigi gibi.
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If that love is in the form that the Qur'an directs, for God
Almighty's sake and in the name of the All-Merciful One's
love, then it has favorable results both in this world and in
the hereafter.

Now, to return to our subject, the results in this world of
your love for delicious foods and luscious fruits will be
that they are a pain-free bounty and a pleasure that is the
essence of gratitude.

Your love of your instinctual soul. The result will be pity
it, to train it, and to prevent harmful desires.

Then the soul will not ride you, it will not make you a
prisoner of its desires, rather, you will ride it.

You will drive your soul, not to whims and fancies, but to
right-guidance.

Your love for your wife. Since it will be built on her being
a mine of tenderness, a gift of compassion and on her
fineness of character,

if you have sincere love and affection for her, she, too,
will have earnest love and respect for you.

As the two of you approach old age these sentiments will
increase, you will pass your life happily.

But if it is otherwise, if it is love of a pretty face and for the
sake of the instinctual soul, then that love will be quickly
destroyed and so too will be good relations.

Your love for your father and mother. Since it will be for
God Almighty's sake, it will be both worship and the older
they grow the more your love and respect for them will
increase.

If you earnestly desire and pray, with the noblest of
sentiments and most manly zeal, that they will live far into
old age,

and even kiss their hands with sincere respect and say,
"Let me gain even more reward on their account', it will
obtain for you a most elevated pleasure of the spirit.

But if it is otherwise, and for the sake of the soul and this
world, when they grow old and approach the time of
becoming a burden for you,

if you show them, with the most base and despicable

sentiment, that they are a nuisance and then wish for the
deaths of those respected people, who were the cause of
vour life, it will be savage and grievous pain for the spirit.

Your love for your children. As for love for those lovable,
friendly creatures whom God Almighty entrusts to your
supervision and upbringing, it will be a most happy love,
a most happy bounty.

Neither shall you suffer too much pain at their
misfortunes, nor shall you cry out with despair at their
deaths.

Eger o muhabbetler, Kur'anin irsad ettigi tarzda ve Cenab-
1 Hakk'in hesabina ve muhabbet-i Rahman namina
olsalar, o zaman hem diinyada, hem &hirette gtizel
neticeleri var.

Amma diinyada ise leziz taamlara, gtizel meyvelere
muhabbetin, elemsiz bir nimet ve ayn-1 stikir bir lezzettir.

Nefsine muhabbet ise: Ona acimak, terbiye etmek, zararl
hevesattan men'etmektir.

O vakit nefis sana binmez, seni hevasina esir etmez. Belki
sen nefsine binersin.

Onu hevaya degil, hiidaya sevkedersin.

Refika-i hayatina muhabbetin, madem hiisn-u siret ve
maden-i sefkat ve hediye-i rahmet olduguna bina edilmis.

O refikaya samimi muhabbet ve merhamet edersen, o da
sana ciddi hiirmet ve muhabbet eder.

Ikiniz ihtiyar oldukca o hal ziyadelesir, mes'udane hayatini
gecirirsin.

Yoksa hiisn-ii surete muhabbet nefsani olsa, 0 muhabbet
cabuk bozulur, hiisn-ti muasereti de bozar.

Peder ve valideye karst muhabbetin, Cenab-1 Hak
hesabina oldugu icin hem bir ibadet, hem de onlar
ihtiyarlandik¢a hiirmet ve muhabbeti ziyadelestirirsin.

En ali bir his ile, en merdane bir himmet ile onlarin tGl-i
omrunu ciddi arzu edip bekalarina dua etmek,

ta onlarin yiiziinden daha ziyade sevab kazanayim diye
samimi hiirmetle onlarin elini 6pmek, ulvi bir lezzet-i
ruhani almaktir.

Yoksa nefsani, diinya itibariyle olsa, onlar ihtiyar olduklari
ve sana bar olacak bir vaziyete girdikleri zaman;

en stifli ve en alcak bir his ilevicudlarini istiskal etmek,
sebeb-i havatin olan o muhterem zatlarin mevtlerini arzu
etmek gibi vahsi, kederli, ruhani bir elemdir.

Evladina muhabbet ise: Cenab-1 Hakk'in senin nezaretine
ve terbivene emanet ettigi sevimli, Uiinsiyetli o mahluklara
muhabbet ise; saadetli bir muhabbet, bir nimettir.

Ne musibetleriyle fazla elem cekersin, ne de 6liimleriyle
me'yusane feryad edersin.



As was stated above you will say, "Since their Creator is
both All-Wise and Compassionate, as far as they are
concerned, that death is happiness'.

Moreover, concerning yourself, you will think of the
mercifulness of the One Who gave them to you and you
will be saved from the pain of separation.

Your love for your friends. Since it is for God's sake,
because separation from those friends, and even their
deaths, will not be an obstacle to your conversing and
your brotherhood, you will benefit from that immaterial
love and relation of the spirit.

And the pleasure of meeting will be permanent. If it is not
for the sake of God, the pleasure of one day's meeting will
result in the pain of a hundred days' separation.*

*One second's meeting for God's sake is a year. Whereas,
if it is for the sake of this world, a year is a second.

Sabikan gectigi gibi; onlarin Haliklar1 hem Hakim, hem
Rahim oldugundan, onlar hakkinda o mevt bir saadettir
dersin.

Senin hakkinda da, onlari sana veren zatin rahmetini
dustnursun, firak eleminden kurtulursun.

Ahbablara muhabbetin ise: Madem "Lillah" igindir. O
ahbablarin firaklari, hatta oliimleri, sohbetinize ve
uhuvvetinize mani olmadid igin, o manevi muhabbet ve
ruhani irtibattan istifade edersin.

Ve miilakat lezzeti daimi olur. "Lillah" igin olmazsa, bir
gunlik mulakat lezzeti, yiiz glinlik firak elemini netice
verir.

(Hasive): Lillah icin bir sdniye miilékat, bir senedir. Diinya
icin olsa; bir sene, bir saniyedir.
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Your love for the prophets and saints. Since the
intermediate realm, which seems to the people of neglect
to be a dark, lonely and desolate place, appears to you as
a stopping-place illuminated by the presence of those
luminous beings,

the fact that you will go there will not induce terror and
fright, but, on the contrary, an inclination towards it and a
feeling of longing; it will not drive away the pleasure of
worldly life.

But if it is otherwise, if love for the prophets and saints is
of the same sort as the love of the subscribers to modern
culture for their idols and heroes,

on thinking of the death and disappearance of those
perfect human beings and of their rotting in that mighty
grave known as the past, it will add one more sorrow to
lives that are already painful

That is to say, each will say to himself, "], too, will end up
in the grave, which rots even such perfect men'.

Whereas, when they are seen from the first point of view,
they are thought of with complete ease of mind, for they
have discarded the clothes of their bodies in the past

and now their dwelling-place is the intermediate realm,
which is the waiting-room for the future. And the
graveyard will be seen as having a familiarity and
friendliness.

Your love for beautiful things. Since it is for the sake of
the One Who fashioned them, it will be in the manner of,
"How beautifully they have been madé'.

This love is pleasurable thought and it causes the gaze of
beauty-worshipping delight to see the more elevated and
holy and thousand times more beautiful treasures of the
degrees of God's beauty.

Enbiya ve evliyaya muhabbetin ise: Eh/-i gaflete karanlikii
bir vahsetgdh gortinen adlem-i berzah, o nuranilerin
vicudlanyla tenevviir etmis menzilgahlari suretinde sana
gorindigu icin

o aleme gitmege tevahhus, tedehhiis degil; belki bilakis
temaytil ve istiyak hissini verir; hayat-1 diinyeviyenin
lezzetini kagirmaz.

Yoksa onlarin muhabbeti, ehl-i medeniyetin mesahir-i
insaniyeye muhabbeti nev'inden olsa;

o kamil insanlarin fena ve zevallerini ve mazi denilen
mezar-1 ekberinde clirimelerini diisinmekle, elemli
hayatina bir keder daha ilave eder.

Yani "Ovle kdmilleri ¢iiriiten bir mezara, ben de
gidecegim" diye diistinlir; mezaristana endiseli bir nazarla
bakar. "Ah!" ceker.

Evvelki nazarda ise: Cisim libasini mazide birakip,

kendileri istikbal salonu olan berzah &leminde kemal-i
rahatla ikametlerini diistiniir, mezaristana tinsiyetkérane
bakar.

Hem gtizel seylere muhabbetin, madem Sani'leri
hesabinadir. "/Ne gtizel yapiimislar' tarzindadir.

O muhabbetin bir leziz tefekkiir oldugu halde, histin-
perest, cemal-perest zevkinin nazarini daha yiiksek, daha
mukaddes ve binler defa daha gtizel cemal mertebelerinin
definelerine yol acar, baktirir.



This love opens up a way to these treasures because it
transfers the eye from those beautiful works to the beauty
of the divine actions.

And it opens a way from them to the beauty of the
Names, and from them to the beauty of the attributes,
and from them to the One of Glory's peerless beauty; it
opens a way to the heart.

Thus, if this love is in this form, it is both pleasurable, and
it is worship, and it is thought.

Your love of youth. Since you have loved it as a beautiful
bounty of God Almighty, you have, of course, done so in
worship, you have not drowned it in dissipation and
destroyed it.

Since this is the case, the worship you have gained during
vour youth is the undying fruit of that transient state.

As you grow older, because you will have obtained the
enduring fruits that are the positive aspect of youth, you
will have been saved from its harm and excesses.

Also, in old age you will see that you have achieved
success in performing more worship, and so will be more
worthy to receive divine mercy.

Unlike the people of neglect, you will not feel sadness for
the pleasures of youth that lasted five or ten years, then
wail for fifty years, "Alas, my youth has fled!

Neither will you be like one of them who said,

"If only my youth would return one day, I would tell it of
the woes old age has brought me."

Ciinki o giizel asardan efal-i llahiyenin giizelligine intikal
eftirir.

Ondan esmanin guzelligine, ondan sifatin giizelligine,
ondan Zat-1 Ziilcelal'in cemal-i bimisaline karst kalbe yol
acar.

Iste bu muhabbet bu surette olsa, hem lezzetlidir, hem
ibadettir ve hem tefekkiirdiir.

Genclige muhabbetin ise: Madem Cenab-1 Hakk'in gtizel
bir nimeti cihetinde sevmissin; elbette onu ibadette
sarfedersin, sefahette bogdurup éldirmezsin.

Ovle ise o genclikte kazandigin ibadetler, o fani gencligin
béki meyveleridir.

Sen ihtiyarlandikca, gencligin iyilikleri olan baki
meyvelerini elde ettigin halde, gencligin zararlarindan,
tagkinliklarindan kurtulursun.

Hem ihtiyarlikta daha ziyade ibadete muvaffakiyet ve
merhamet-i llahiyeye daha ziyade liyakat kazandigini
distntrsin.

Ehl-i gaflet gibi bes-on senelik bir genclik lezzetine
mukabil, elli senede "Eyvah gencligim gittl" diye teesstif
edip, genclige aglamayacaksin.

Nasil ki, oylelerin birisi demis:
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Yani: Kegke gencligim bir giin donse idi; ihtiyarlik benim
basima neler getirdigini sekva ederek haber verecektim."
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Your love for finely adorned exhibitions like the spring.
Since it is in the form of contemplating divine artistry,
when the spring ends the pleasure of the spectacle does
not fade.

For the meanings that the spring delivers, like a gilded
missive, may be contemplated all the time.

Both your imagination and time are like films in the
cinema, they both cause the pleasure of that
contemplation to continue for you, and they renew the
spring's meanings and beauties.

Your love, therefore, cannot be temporary and full of
regret and pain. Rather, it will be full of pleasure and
enjoyment.

Your love of this world. Since it is in the name of God
Almighty, the formidable creatures of this world will be
like familiar friends for you.

Since you love it as the tillage for the hereafter, you will
be able to find in everything capital or a fruit that will
produce benefits in the hereafter.

Bahar gibi zinetli mesherlere muhabbet ise: Madem
san'at-1 [lahiyeyi seyran itibariyledir. O baharin gitmesiyle,
temasa lezzeti zail olmaz.

Cunki bahar valdizli bir mektub gibi, verdigi manalari her
vakit temasa edebilirsin.

Senin hayalin ve zaman, ikisi de sinema seridleri gibi sana
o temasa lezzetini idame ettirmekle beraber o baharin
manalarini, glizelliklerini sana tazelendirirler.

O vakit muhabbetin esefli, elemli, muvakkat olmaz.
Lezzetli, safali olur.

Diinyaya muhabbetin ise: Madem Cenab-1 Hakk'in
naminadir. O vakit diinyanin dehsetli mevcudati, sana
Unsiyetli bir arkadag hiikmiine gecer.

Mezraa-i ahiret cihetiyle sevdigin icin, her seyinde, ahirete
faide verecek bir sermaye, bir meyve alabilirsin.



Neither will its disasters frighten you, nor will its transience
and ephemerality trouble you. You will pass your sojourn
in this guest-house with the greatest of ease.

But should you love it as the people of neglect do, then as
we have said to you a hundred times:

you will drown and perish in a fruitless love, condemned
to a depressing, crushing and suffocating transitoriness.

Thus we have shown only one subtle point out of
hundreds from each of the loves you enumerated, when
they are in the form that the Qur'an directs.

And we have indicated one hundredth of the harm they
cause if they are not in this way.

Now, if you want to hear and understand the results of
these loves in the eternal realm, in the world of the
hereafter, the results to which the All-Wise Qur'an points
with its clear and distinct verses,

then we shall show briefly by means of an Introduction
and nine Indications the results and one hundredth of the
benefits of those various licit loves in the world of the
hereafter.

An Introduction

God Almighty, with His glorious divinity, His beautiful
mercy, His mighty dominicality, His generous
benevolence, His immense power, and His subtle
wisdom,

has equipped and adorned tiny man with many senses
and feelings, limbs and systems, members and faculties,
and subtle and immaterial aspects

so that through them He might cause man to perceive,
know, taste and recognize the limitless varieties and levels
of His bounty, munificence and mercy.

And so that, through those tools, He might cause man to
ponder over, know and love the endless kinds of
manifestations of His thousand and one Names.

And, just as each of man's great many members and
faculties performs a completely different service and
worship,

so, too, do they have completely different pleasures,
pains, duties and rewards.

For example, the eye beholds the beauty of forms and the
varieties of the beautiful miracles of power in the world of
things seen.

Its duty, faking its lesson from these, is gratitude to its
Maker. The pleasures and pains peculiar to sight are
known, there is no need to enlarge upon them.

And, for example, the ear perceives the different sorts of
voices and their melodious songs, and the subtle instances
of God Almighty's mercy in the world of things heard. Its
worship, pleasures and rewards are all different.

Ne musibetleri sana dehset verir, ne zeval ve fenasi sana
sikint1 verir. Kemal-i rahatla o misafirhanede miiddet-i
ikametini gegirirsin.

Yoksa ehl-i gaflet gibi seversen, ytiz defa sana séylemisiz
ki:

Sikintili, ezici, bogucu, fenaya mahk(m, neticesiz bir
muhabbet icinde bogulur, gidersin.

Iste bazi mahbublarin, Kur'anin irsad ettigi surette oldugu
vakit, herbirisinden ytizde ancak bir letafetini gosterdik.

Kur'anin gosterdigi yolda olmazsa, yiizden bir mazarratina
isaret ettik.

Simdi su mahbublarin dar-1 bekada, alem-i ahirette,
Kur'an-1 Hakim'in 4vét-1 beyyinatiyla isaret ettigi neticeleri
isitmek ve anlamak istersen,

iste o cesit mesru muhabbetlerin dar-1 ahiretteki
neticelerini bir Mukaddeme ve dokuz "Isaret"le yiizden bir
faidesini icmalen gosterecegiz:

Mukaddeme

Cenab-1 Hak celil uluhivetivle, cemil rahmetivle, kebir
rububivetivle, kerim re'fetivle, azim kudretiyle, latif
hikmetiyle,

su kiictik insanin viicudunu bu kadar havas ve hissiyat ile,
bu derece cevarih ve cihazat ile ve muhtelif a'za ve aléat ile
ve miuitenevvi letaif ve maneviyat ile, techiz ve tezyin
etmistir ki;

ta, mitenevvi ve pekcok alat ile, hadsiz enva'-1 nimetini,
aksam-1 ihsanatini, tabakat-1 rahmetini, o insana ihsas
etsin, bildirsin, tattirsin, tanittirsin.

Hem ta binbir esmasinin hadsiz enva'-1 tecelliyatlarini,
insana o alat ile bildirsin, tarttirsin, sevdirsin.

Ve o insandaki pek kesretli alat ve cihazatin herbirisinin
ayri ayri hizmeti, ubudiyeti oldugu gibi,

ayri ayri lezzeti, elemi, vazifesi ve miikafati vardir.

Mesela goz, suretlerdeki gtizellikleri ve alem-i mubsiratta
glizel mu'cizat-1 kudretin enva'ini temasa eder.

Vazifesi, nazar-1 ibretle Sani'ine siikrandir. Nazara mahsus
lezzet ve elem mal(imdur, tarife hacet yok.

Mesela kulak, sadalarin enva'larini, latif nagmelerini ve
mesmuat dleminde Cenab-1 Hakk'in letaif-i rahmetini
hisseder. Ayri bir ubudiyet, ayri bir lezzet, ayri da bir
muikafati var.
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And, for example, the sense of smell perceives the subtle
instances of mercy within the realm of scents. It has a duty
of gratitude and pleasure peculiar to itself. And, of course,
it has a reward, too.

And, for example, the sense of taste, which is in the
tongue, through appreciating the taste of all foods,
performs its duty with a truly diverse thankfulness. And so
on.

All man's faculties, including his important subtle aspects,
such as the heart, intellect and spirit, have quite distinct
duties, pleasures and pains.

Thus, God Almighty, the Possessor of Absolute Wisdom,
will certainly give suitable recompense to each one of
those faculties, which He employs in human beings.

Everyone may perceive with his conscience the
immediate results in this world of those numerous
varieties of love, as was explained above, and they may
be confirmed through experience.

As for the results in the hereafter, their existence and
reality have been conclusively, through briefly, proved by
the decisively clear Twelve Truths of the Tenth Word, and
by the six self-evident Fundamental Points of the Twenty-
Ninth Word.

They are also clearly demonstrated in detail by the
distinct verses and the explanations, allusions, symbols
and indications of the All-Wise Qur'an, which is,

'The most truthful of all words, most eloquent in its order,
the Word of God -The Lord, The Mighty, The All-
Knowing'

There is no need to present more extensive proofs. In any
case, there are further proofs in other Words: in the
Second Station of the Twenty- Eighth Word, which is
about Paradise, and is in Arabic, and in the Twenty-Ninth
Word.

First Indication

According to the Qur'an, the result in the hereafter of licit
and thankful love for delicious foods and fruits is again
delicious food and fruit, but in a form appropriate for
Paradise.

And this licit love desires those foods and fruits of the
hereafter.

So much so, that when you utter the phrase 'Praise be to
God' over the fruit you eat in this world, it will be
embodied as a fruit of Paradise and presented to you
there.

Here you eat fruit, while there you will eat 'Praise be to
God'.

Mesela kuvve-i samme, kokular taifesindeki letaif-i
rahmeti hisseder. Kendine mahsus bir vazife-i stikraniyesi,
bir lezzeti vardir. Elbette miikéafati dahi vardir.

Mesela dildeki kuvve-i zaika, buittin mat'umatin ezvakini
anlamakla gayet miitenevvi bir stikr-ii manevi ile vazife
gorlr ve hakeza...

Biitliin cihazat-1 insaniyenin ve kalb ve akil ve ruh gibi
biiyiik ve miihim letaifin boyle ayri ayr vazifeleri, lezzetleri
ve elemleri vardir.

Iste Cenab-1 Hak ve Hakim-i Mutlak, bu insanda istihdam
ettigibu cihazatin elbette her birerlerine layik ticretlerini
verecektir.

O miiteaddid enva'-1 muhabbetin sabikan beyan edilen
diinyadaki muaccel neticelerini, herkes vicdan ile hisseder
ve bir hads-i sadik ile isbat edilir.

Ahiretteki neticeleri ise; kat'iyyen viicudlar: ve
tahakkuklar1, icmalen Onuncu S6z'tin oniki hakikat-i
katia-i satiasiyla ve Yirmidokuzuncu S6z'tin alti esas-1
bahiresiyle isbat edildigi gibi,

tafsilen
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olan Kur'an-1 Hakim'in ayat-1 beyyinatiyla tasrih ve telvih
ve remiz ve isaratiyla kat'iyyen sabittir.

Daha uzun buirhanlar getirmege lizum yok. Zaten bagka
Sozlerde ve Cennet'e dair Yirmisekizinci Soz'in arabi olan
ikinci makaminda ve Yirmidokuzuncu Séz'de ¢ok
blirhanlar gegmistir.

Birinci igaret

Leziz taamlara, hog meyvelere sakirane muhabbet-i
mesruanin uhrevi neticesi, Kur'anin nassiyla, Cennet'e
layik bir tarzda leziz taamlari, gtizel meyveleridir.

Ve o taamlara ve o meyvelere miistehiyane bir
muhabbettir.
Hatta diinyada yedigin meyve tstiinde soyledigin

"Elhamdailillah" kelimesi, cennet meyvesi olarak tecessiim
ettirilip sana takdim edilir.

Burada meyve yersin, orada "Elhamdiilillah" yersin.



And since you see divine munificence and the All-
Merciful One's favors in bounty and food, it is established
by Hadith, the indications of the Qur'an, and the
requirements of wisdom and mercy that that pleasurable
gratitude will be given to you in Paradise in the form of a
truly delicious food.

Second Indication

Licit love for your instinctual soul in this world is not a
love built on its good qualities,

but rather one that sees its short-comings and trains it with
a compassion that seeks to perfect it, and that impels it
towards good.

This love results in giving to the soul objects of love
worthy of it in Paradise.

As is explicitly stated and proved by a great number of
verses in the Quran, when the soul utilizes its desires and
wishes correctly and employs its faculties and senses in
the best way in this world, that is, in the way of God
Almighty,

as a result of this licit and worshipful love the Absolutely
Generous One will bestow on it houris in Paradise, the
ever-lasting realm. He will clothe these houris in seventy
all different varieties of the finery and subtle exquisiteness
of Paradise.

He will adorn their beings with seventy different kinds of
beauty that will carries and gratify all the senses of the
soul. Each houri will be like a miniature animated
Paradise.

Furthermore, your love of youth in this world, that is, the
result of expending the power of youth in worship, will be
eternal youth in the realm of bliss.

Ve nimette ve taam icinde in'am-1 {lahiyi ve iltifat-1
Rahmaniyi gordugtinden o lezzetli stikr-ti manevi,
Cennet'te gayet leziz bir taam suretinde sana verilecegi,
hadisin nassiyla, Kur'anin isaratiyla ve hikmet ve rahmetin
iktizasiyla sabittir.

ikinci isaret

Diinyada mesru bir surette nefsine muhabbet, yani
mehasinine bina edilen muhabbet degil,

belki noksaniyetlerini goriip tekmil etmege bina edilen
sefkat ile onu terbiye etmek ve onu hayra sevketmek

neticesi; o nefse layik mahbublari, Cennet'te veriyor.

Nefis, madem diinyada heva ve hevesini Cenab-1 Hak
volunda hiisn-U istimal etmis. Cihazatini, duygularini
hiisn-U suretle istihdam etmis.

Kerim-i Mutlak, ona diinyadaki mesru ve ubudiyetkarane
muhabbetin neticesi olarak Cennet'te, Cennet'in yetmis
ayri ayri enva'-1 zinet ve letafetinin numuneleri olan yetmis
muhtelif hulleyi giydirip,

nefisteki biitiin hdsseleri memnun edecek, oksayacak
yetmis enva'-1 hiislin ile viicudunu stslendirip; herbiri,
ruhlu kiclk birer cennet hitkmtinde olan hurileri, o dar-1
bekada verecegi, pek cok avét ile tasrih ve isbat edilmistir.

Hem diinyada gencliGe muhabbet, yani ibadette genclik
kuvvetini sarfetmenin neticesi: Dar-1 saadette ebedi bir
gengliktir.
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Third Indication

Licit love for your wife in this world is sincere love in
consequence of her delicate tenderness, fine virtues and
good character, together with your protecting her from
disobeying God obstinately and sinning.

The Absolutely Merciful One has promised that as a result
of this licit love your wife shall be given to you as an
eternal wife in the hereafter, the realm of bliss. She will be
in a form more beautifully adorned and attractive than the
houris.

You will relate to one another in delight your former
adventures in the world, bringing to mind old memories.

She will be an intimate, gracious and eternal friend, who
loves and is beloved. And, most certainly, that which He
Promises shall definitely be given.

Fourth Indication

ﬂgi’mcﬁ i§aret

Refika-i hayatina mesru dairesinde, yani latif sefkatine,
gtizel hasletine, hiisn-u siretine binaen samimi muhabbet
ile, refika-i hayatini da nasizelikten, sair gtinahlardan
muhafaza etmenin netice-i uhreviyesi ise:

Rahim-i Mutlak, o refika-i hayati, Aurilerden daha gtizel
bir surette ve daha zinetli bir tarzda, daha cazibedar bir
sekilde, ona dar-1 saadette ebedi bir refika-i hayati

ve diinyadaki eski maceralari birbirine mitelezzizane
nakletmek ve eski hatirati birbirine tahattur ettirecek

enis, latif, ebedi bir arkadas, bir muhib ve mahbub olarak

verilecegini va'detmistir. Elbette va'dettigi seyi kat'l
verecektir.

Dérdiincii Isaret



The result of licit love for parents and children is this.
According to the Qur'an, the Most Merciful of the Merciful
will bestow on that happy family, even though their
stations may be quite different,

the pure pleasure of each other's company in the
everlasting realm.

He will return children who die before reaching the age of
fifteen years, that is, the age of puberty, once more to the
embrace of their fathers and mothers, in a manner
appropriate to Paradise. They will be most beautifully
adorned and lovable, in the form of the children of
Paradise, who are known as, immortal youths' *

*Quran 76:19. 56:17

He will gratify their child-cherishing sentiments and will
give them that pleasure and delight eternally.

Since those children had not reached the age of
responsibility, they will remain eternally as lovable and
sweet children.

Every pleasurable thing in this world will be found in its
highest form in Paradise.

Some people surmise that since Paradise is not
appropriate for reproduction, there will be none of this
cherishing of children, which is so sweet, that is, the
pleasure of loving and carressing them.

But it will be there, too. and in the most delightful and
sweet form. This, then, is good news for those whose
children die before puberty.

Fifth Indication

The result of love for righteous friends in this world,
according to the decree of, 'Love for God's sake' is, as the
Qur'an states,

Facing one another on thrones of happiness',
*Quran 15:47, 37:44.

God Almighty will seat them on the chairs of Heaven
facing one another. He will cause them to meet with their
friends, pleasantly, agreeably and sweetly. They will enjoy
themselves recounting their old memories and adventures
in this world, with a pure love and companionship that
will not be subject to separation.

Valideyn ve evlada muhabbet-i mesruanin neticesi: (Nass-
1 Kur'an ile) Cenab-1 Erhamtirrahimin, onlarin makamlari
ayri ayri da olsa

yine o mes'ud aileye safi olarak lezzet-i sohbeti, Cennet'e
layik bir hiisn-ti muaseret suretinde, dar-1 bekada ebedi
mulékat ile ihsan eder.

Ve onbes vasina girmeden, yani hadd-i biiluga vasil
olmadan vefat eden ¢ocuklar,
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ile tabir edilen Cennet gocuklari seklinde ve Cennet'e ldvik
bir tarzda gayet sislii, sevimli bir surette, onlar1 Cennet'te
dahi peder ve validelerinin kucaklarina verir.

Veledperverlik hislerini memnun eder. Ebedi o zevki ve o
lezzeti onlara verir.

Zira cocuklar sinn-i teklife girmediklerinden; ebedi,
sevimli, sirin ¢ocuk olarak kalacaklar.

Dinyadaki her lezzetli seyin en a'lasi Cennet'te bulunur,

yalniz ¢ok sirin olan veledperverlik, yani cocuklarinisevip
oksamak zevki -Cennet tenastil yveri olmadigindan-
Cennet'te yoktur zannedilirdi.

Iste bu surette o dahi vardir. Hem en zevkli ve en sirin bir
tarzda vardir. Iste kable'l-builug evladi vefat edenlere
mujde...

Besinci Isaret

Dunyada "El-hubbu fillah" hiikmtince salih ahbablara
muhabbetin neticesi: Cennet'te

&L ,{:) s 5 T~
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ile tabir edilen,

karst karsiya kurulmus Cennet iskemlelerinde oturup hos,
sirin, glizel, tath bir surette, diinya maceralarini ve kadim
olan hatiratlarini birbirine nakledip eglendirmeleri
suretinde; firaksiz, safi bir muhabbet ve sohbet suretinde
ahbablariyla goristiirecegi, Kur'anin nassiyla sabittir.
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Sixth Indication

The result of love for the prophets and saints is as the
Qur'an explains. That is, it will be both to benefit in the
intermediate world and at the resurrection from the
intercession of the prophets and saints,

and, also, to profit abundantly, through that love, from
the station and blessings that befit them.

Altinci Isaret

Enbiya ve evliyaya Kur'anin tarif ettigi tarzda muhabbetin
neticesi: O enbiya ve evliyanin sefaatlarindan berzahta,
hasirde istifade etmekle beraber;

gayet ulvi ve onlara layik makam ve fliyuzattan o
muhabbet vasitasiyla istifaza etmektir.



Indeed, according to the meaning of

a person will be together with whom he loves’,

an ordinary man may approach the highest station by
following an exalted person whom he loves.

Seventh Indication

The result of licit love for beautiful things and the spring.
That is, to see with the eye of, 'how beautifully they have
been made’

and to love the beauty and order of the actions, which are
behind those works of art.

To love the manifestations of the Beautiful Names, which
are behind the order and harmony of the actions, and to
love the manifestations of the attributes behind those
Beautiful Names. And so on.

The result will be to see in Paradise, the ever-lasting
realm, the manifestation of the Names, and the beauty
and attributes within the Names, in a form a thousand
times more beautiful than the beautiful creatures to be
seen here.

More than-this even, Imam-i Rabbani (may God be
pleased with him) said, " The subtle exquisiteness of
Paradise will be the similitude of the manifestation of
God's Names."

Just think of it!

Eighth Indication

The result in the hereafter of thoughtful love in this world
for the two beautiful faces of the world, which are, the
tillage for the hereafter and the mirror of the Divine
Names.

An everlasting Paradise will be given that is as large as the
world but is not ephemeral and transient like this world.

And the Names, only pale shadows of which are shown in
this world, will be displayed in the mirror of Paradise in a
most brilliant form.

Moreover, the result of loving the world as being the
tillage of the hereafter is as follows.

When the world is seen thus, that is, as a seed-bed or
small place of cultivation that produces only shoots, it
results in a Paradise where those shoots burgeon and
blossom.

For in this world man's senses and faculties are tiny
shoots and in Paradise they will unfold in the most perfect
form.

And his abilities, which are here like tiny seeds, will be
given to him there in a form that will blossom with all sorts
of delights and perfections.

Evet

sl i i
Sirrinca,

adi bir adam, en ytiksek bir makama, muhabbet ettigi ali
makam bir zatin tebaiyetiyle girebilir.

Yedinci isaret

Glzel seylere ve bahara mesru muhabbetin, yani "ne
kadar gtizel vapiimis' nazaryla,

o asarin arkasindaki ef'alin glizelligini ve intizamini

ve intizam-1 efal arkasindaki glizel esmanin cilvelerini ve o
glizel esmanin arkasinda sifatin tecelliyatini ve hakeza
sevmekligin

neticesi ise:

Dér-1 bekada o gtizel gordiigti masnuattan bin defa daha
glizel bir tarzda esmanin cilvesini ve esma icindeki cemal
ve sifatini, Cennet'te gérmektir.

Hatta Imam-1 Rabbani (Radwyallahu Anhii) demis ki:
"Letaif-i Cennet, cilve-i esmanin temesstilatidir."

(Teemmel!..)

Sekizinci Isaret

Diinyada, diinvanin &hiret mezraasive esma-i llahive
avinesi olan iki gtizel yizine karsi mtitefekkirane
muhabbetin uhrevi neticesi:

Dunya kadar, fakat fani diinya gibi fani degil, baki bir
Cennet verilecektir.

Hem diinyada vainiz zaif gélgeleri gésterilen esma, o
Cennet'in ayinelerinde en sasaali bir surette gosterilecektir.

Hem diinyayi, mezraa-i ahiret yliziinde sevmenin neticesi:

Dinyay: fidanlik, yani ancak fidanlar bir derece yetistiren
kiigtik bir mezraasi hiikmiinde olacak 6yle bir Cennet'i
verecek ki:

Dilinyada havas ve hissiyat-1 insaniye, kiictik fidanlar
oldugu halde, Cennet'te en mitkemmel bir surette inkisaf

ve diinyada tohumcuklar hiikmiinde olan istidadlari,
enva'-1 lezaiz ve kemalét ile stinbiillenecek surette ona
verilecegi,



This is proved by the indications of the Qur'an and by
Hadith, and is necessitated by mercy and wisdom.

For it is not blameworthy love of the world, which is the
source of every fault,

but, rather, love of its two faces that look to God's Names
and to the hereafter, and is for the sake of the Names and
the hereafter.

It is to cultivate those faces with thoughtful worship, as if
taking the whole world as the means for worship.

It is, therefore, most definitely necessitated by mercy and
wisdom that a reward should be given that is as large as
the world.

rahmetin ve hikmetin muktezasi oldugu gibi, hadisin
nususuyla ve Kur'anin isaratiyla sabittir.

Hem madem dinyanin; her hatanin basi olan mezmum
muhabbeti degil,

belki esmaya ve ahirete bakan iki yliziinii, esma ve ahiret
icin sevmis

ve ibadet-i fikriye ile o yiizleri ma'mur etmis, gtiya buitiin
dinyasiyla ibadet etmis.

Elbette diinya kadar bir miikafat almasi, mukteza-yi
rahmet ve hikmettir.
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And, therefore, one who, through love of the hereafter,
has loved its seed-bed, and through love of Almighty
God, has loved the mirror of His Names,

will most certainly desire a beloved like the world. and
that, too, will be a Paradise as great as the world.

Question: What is the use of such a vast and empty
Paradise?

Answer: If it was possible for you to travel with speed of
imagination round all the regions of the earth and most of
the stars, you would be able to say, " The whole universe
is miné'.

And the fact that the angels, other human beings and the
animals share the world with you would not quash your
claim.

In the same way, if Paradise, also, was to be thus full, you
would be able to say, "Paradise is miné'.

The meaning of the Hadith, A five hundred year Paradise
will be given to some of those in Paradise, has been
explained in the Twenty-Eighth Word and the Twentieth
Flash, the Treatise on Sincerity.

Ninth Indication

The result of faith and love of God. It is proved by the
consensus of the people of unveiling and verification, by
certain Hadith* and by the Quran that a thousand years
of happy life in this world is not worth one hour of life in
Paradise.

And that a thousand years of heavenly life is not worth
one hour's vision and contemplation of the All-Glorious

One, Who possesses incomparable beauty and perfection.

*Included in the Hadith is the following: 'That vision far
surpasses all the other delights of Paradise, so much so
that it causes them to be forgotten.

And after the vision the loveliness and beauty of those
who experience it will have increased to such a degree
that

Hem madem ahiretin muhabbetiyle onun mezraasini
sevmis ve Cenab-1 Hakk''n muhabbetiyle ayine-i esmasini
sevmis.

Elbette diinya gibi bir mahbub ister. O da, diinya kadar
bir Cennet'tir.

Sual: O kadar buyiik ve hali bir Cennet neye yarar?

Elcevab: Nasil ki eger miimkiin olsa idi, hayal stir'atiyle
zeminin aktarini ve yildizlarin ekserini gezsen, "Biittin dlem
benimdir" diyebilirsin.

Melaike ve insan ve hayvanlarin igtirakleri, senin o
htkmiini bozmaz.

Ovyle de: O Cennet dahi dolu olsa, "O Cennet benimdir"
diyebilirsin.

Hadiste bazi ehl-i Cennet'e verilen begyiiz senelik bir
Cennet sirr1, Yirmisekizinci S6z'de ve lhlas Lem'asinda
beyan edilmistir.

Dokuzuncu Isaret

Iman ve muhabbetullahin neticesi: Ehl-i kesif ve tahkikin
ittifakiyla; diinyanin bin sene hayat-1 mes'udanesi, bir
saatine degmeyen Cennet hayati

ve Cennet hayatinin dahi bin senesi, bir saat
misahedesine degmeyen bir kudsi, miinezzeh cemal ve
kemal sahibi olan Zat-1 Ziilcelal'in muisahedesi, rii'yetidir
ki; hadis-i kat7 ile ve Kuranin nassiyla sabittir.

(Hasive): Hadisin nasswia "O suhud, bittin lezaiz-i

Cennet'in o derece fevkindedir ki, onlari unutturur.

Ve suhuddan sonra ehl-i suhudun htisn-ii cemali o derece
fazlalasir ki;



when they return, it will be only with difficulty and
scrutiny that their families in their mansions will recognize
them.

Everyone may perceive through his conscience a great
longing for the vision of a personage famous for his
magnificence and perfection, like the Prophet Solomon
(upon whom be peace), and a great yearning to behold a
personage distinguished by his beauty, like the Prophet
Joseph (upon whom be peace).

And to, if you can, compare how longed-for, sought after,
and desire-arousing is the vision of One, one
manifestation of Whose beauty and perfection are all the
virtues and perfections of Paradise, which are thousands
of times more elevated than all the virtues and perfections
of this world.

Oh God, bestow upon us in this world love for You and
love for that which will draw us closer to You, and the
right-gidedness that You have commanded, and, in the
next world Your mercy and the vision of You.

Glory be unto You, we have no knowledge save that
which You have taught us. You are indeed All-Knowing,
All-Wise. *

*Quran 2:32.

Oh God, grant blessings and peace on him whom You
sent as a mercy to all the worlds, and on all his family and
companions. Amen.

doéndlikleri vakit, saraylarindaki aileleri cok dikkat ile zor
ile onlari tanwyabilirler. " hadiste varid olmustur.

Hazret-i Stileyman Aleyhisselam gibi muhtesem bir kemal
ile meshur bir zatin rii'yetine istiyakh bir merak, Hazret-i
Yusuf Aleyhisselam gibi bir cemal ile miimtaz bir zatin
suhuduna merakli bir istiyak; herkes vicdanen hisseder.

Acaba diinyanin biitiin mehasin ve kemalatindan binler
derece yiiksek olan Cennet'in blitiin mehasin ve kemalati,
bir cilve-i cemali ve kemali olan bir zatin ri'yeti, ne kadar
mergub, merak-aver ve suhudu ne derece matlub ve
istivak-aver oldugunu kiyas edebilirsen et...
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The Second Station of the
Fourteenth Flash

This, which has been included here beause of its
relevance, concerns six of the thousands of mysteries
contained in “In the Name of God, the Merciful, the
Compassionate”.

NOTE: A bright light from “In the Name of God, the
Merciful, the Compassionate” concerning divine mercy
appeared to my dull mind from afar.

[ wanted to record it for myself in the form of notes,

to hunt it down and capture it, and circumscribe the light
with twenty to thirty mysteries.

But unfortunately [ was not able to do this at the present
time and the twenty or thirty mysteries were reduced to
five or six.

When [ say: “O man!”, | mean myself.

Although this lesson addresses my own soul in particular, I
refer it as the Second Station of the Fourteenth Flash for
the approval of my meticulous brothers in the hope that it
may benefit those with whom | am connected spiritually
and whose souls are more discerning than mine.

This lesson looks to the heart more than the reason, and
to spiritual pleasure and perception rather than rational
proofs.

In the Name of God, the Merciful, the Compassionate.

[The Queen] said: “Ye chiefs! Here is — delivered to me —
a letter worthy of respect. It is from Solomon, and is [as
follows]: In the Name of God, the Merciful, the
Compassionate.” (27:29-30)

A number of mysteries will be mentioned in this station.

First Mystery

I saw one manifestation of “In the Name of God, the
Merciful, the Compassionate” as follows:

On the face of the universe, the face of the earth, and the
face of man are three stamps of dominicality one within
the other and each showing samples of the others:

The First is the great stamp of Godhead, which is
manifested through the mutual assistance, co-operation,
and embracing and corresponding to one another of
beings in the totality of the universe. This looks to “In the
Name of God”.

On Dérdiincii Lem'a’nin ikinci
Makami

(Makam mtunasebeti ile buraya alinmustir.)
e ) GE N & oy
in binler esrarindan alt1 sirrina dairdir.

[HTAR: Besmele'nin rahmet noktasinda parlak bir nuru,
sontik aklima uzaktan gérundii.

Onu, kendi nefsim icin nota suretinde kaydetmek istedim.

Ve yirmi otuz kadar sirlar ile o nurun etrafinda bir daire
cevirmek ile avlamak ve zaptetmek arzu ettim.

Fakat maatteesstif simdilik o arzuma tam muvaffak
olamadim. Yirmi otuzdan bes altiya indi.

"Ey insan!" dedigim vakit nefsimi murad ediyorum.

Bu ders kendi nefsime has iken ruhen benimle
miinasebettar ve nefsi nefsimden daha huisyar zatlara
belki medar-1 istifade olur niyetiyle, On Dérdiinci
Lem'a'nin Ikinci Makami olarak miidakkik kardeslerimin
tasviplerine havale ediyorum.

Bu ders akildan ziyade kalbe bakar, delilden ziyade zevke
nazirdir.

A LS S &) gl QA g e
z 0 Z 2 o AT _ _ o s
w)\g@)\&\ﬁmb s
Su makamda birkag sir zikredilecektir.

Birinci Sir

Bismillahirrahmanirrahim'in bir cilvesini séyle gordim ki:

Kainat simasinda, arz simasinda ve insan simasinda birbiri
icinde birbirinin numunesini gosteren g sikke-i rububiyet
var:

Biri: Kainatin heyet-i mecmuasindaki teaviin, tesantid,
teanuk, tecaviibden tezahtr eden sikke-i kiibra-yi
uluhiyettir ki "Bismillah" ona bakiyor.
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The Second is the great stamp of divine mercifulness,
which is manifested

through the mutual resemblance and proportion, order,
harmony, favour and compassion in the disposal, raising
and administration of plants and animals on the face of
the earth. This looks to “In the Name of God, the
Merciful”.

Then is the exalted stamp of divine compassionateness,
which is manifested through the subtleties of divine
beneficence, fine points of divine clemency, and rays of
divine compassion on the face of man’s comprehensive
nature. This looks to “the Compassionate” in “In the
Name of God, the Merciful, the Compassionate.”

That is to say, “In the Name of God, the Merciful, the
Compassionate” is the sacred title of three stamps of
divine oneness, which form a luminous line on the page
of the world, and a strong cord, and shining filament.

That is, by being revealed from above, the tip of “In the
Name of God, the Merciful, the Compassionate” rests on
man, the fruit of the universe and miniature copy of the
world;

it binds the lower world to the divine throne; it is a way
for man to ascend to the human throne.

Second Mystery

In order not to overwhelm minds by divine unity, which is
apparent in the boundless multiplicity of creatures, the
Qur’an of Miraculous Exposition

constantly points out the manifestation of divine oneness
within divine unity.

For example, the sun encompasses numberless things
with its light.

A truly extensive conceptual ability and comprehensive
view is necessary to behold the sun itself in the totality of
its light.

So, lest the sun be forgotten, it is displayed in every
shining object by means of its reflection.

And in accordance with their capacities, all lustrous
objects reflect the sun’s attributes,

such as its light and heat and the seven colours in its light,
together with the manifestation of its essence. So too, the
sun’s attributes encompass all the things facing it.

In exactly the same way, “And God'’s is the highest
similitude” (16:60) -but let there be no mistake in the
comparison- just as divine oneness and eternal
besoughtedness have a manifestation together with all the
divine names in everything, in animate creatures in
particular, and especially in man’s mirror-like essence;

so too through divine unity each of the divine names
connected to beings encompasses all things.

Ikincisi: Kiire-i arz simasinda nebatat ve hayvanatin tedbir
ve terbiye ve idaresindeki tesabtih, tenastip, intizam,
insicam, lituf ve merhametten tezahiir eden sikke-i kiibra-
y1 rahmaniyettir ki "Bismillahirrahman" ona bakiyor.

Sonra insanin mahiyet-i camiasinin simasindaki letaif-i
re'fet ve dekaik-1 sefkat ve suaat-1 merhamet-i llahiyeden
tezahtir eden sikke-i ulya-i rahimiyettir ki
Bismillahirrahmanirrahim'deki "Er-Rahim" ona bakiyor.

Demek Bismillahirrahmanirrahim sahife-i 4lemde bir satir-
1 nurani teskil eden (¢ sikke-i ehadiyetin kudsi unvanidir
ve kuvvetli bir haytidir ve parlak bir hattidir.

Yani Bismillahirrahmanirrahim yukaridan ntizul ile
semere-i kainat ve alemin niisha-i musaggarasi olan
insana ucu dayaniyor.

Fersi arsa baglar, insani arsa ¢ikmaya bir yol olur.

ikinci Sir

Kur'an-1 Mu'cizii'l-Beyan, hadsiz kesret-i mahlukatta
tezahtir eden vahidiyet icinde ukali bogmamak icin

daima o vahidiyet icinde ehadiyet cilvesini gosteriyor.

Yani, mesela nasil ki giines, ziyasiyla hadsiz esyay1 ihata
ediyor.

Mecmu-u ziyasindaki giinesin zatint miillahaza etmek icin
gayet genis bir tasavvur ve ihatali bir nazar lazim
oldugundan;

glinesin zatin1 unutturmamak igin her bir parlak seyde
glinesin zatini aksi vasitasiyla gosteriyor.

Ve her parlak sey, kendi kabiliyetince gtinesin cilve-i
zatisiyle beraber ziyasi, harareti gibi hassalarini gosteriyor.
Ve her parlak sey glinesi butiin sifatiyla kabiliyetine gore
gosterdigi gibi, glinesin ziya ve hararet ve ziyadaki elvan-i
seb'a gibi keyfiyatlarinin her birisi dahi umum
mukabilindeki seyleri ihata ediyor.

. o T 40 s ° _
Oyle de éCY\ di.d\ 4\’y -temsilde hata olmasin-

ehadiyet ve samediyet-i Ilahiye, her bir seyde, hususan
zihayatta, hususan insanin mahiyet ayinesinde biitiin
esmasiyla bir cilvesi oldugu gibi;

vahdet ve vahidiyet cihetiyle dahi mevcudat ile alakadar
her bir ismi blitiin mevcudati ihata ediyor.



Thus, lest minds become overwhelmed by divine unity
and hearts forget the Most Pure and Holy Essence,

the Qur’an constantly draws attention to the stamp of
divine oneness within divine unity.

And that stamp, with its three salient points, is “In the
Name of God, the Merciful, the Compassionate.”

Iste vahidiyet icinde ukdli bogmamak ve kalpler Zat-1
Akdes'i unutmamak igin

daima vahidiyetteki sikke-i ehadiyeti nazara veriyor ki

o sikkenin tic miihim ukdesini irae eden
Bismillahirrahmanirrahim'dir.
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Third Mystery

What makes this boundless universe rejoice is clearly
divine mercy.

What illuminates these dark beings is self-evidently divine
mercy.

What fosters and raises creatures struggling with their
endless needs is self-evidently again divine mercy.

What causes the whole universe to be turned towards
man, like a tree together with all its parts is turned towards
its fruit, and causes it to look to him and run to his
assistance is clearly divine mercy.

What fills and illuminates boundless space and the empty,
vacant world and makes it rejoice is self-evidently divine
mercy.

And what designates ephemeral man for eternity and
makes him the addressee and beloved of the Pre-Eternal
and Post-Eternal One is self-evidently divine mercy.

O man! Since divine mercy is such a powerful, inviting,
sweet, assisting lovable truth,

say: “In the Name of God, the Mexrciful, the
Compassionate,” adhere to this truth and be saved from
absolute desolation and the pains of unending needs!

Draw close to the throne of the Pre-Eternal and Post-
Eternal Monarch, and availing yourself of the
compassionate and rays of divine mercy, become His
addressee, friend, and beloved.

All the realms of beings in the universe are purposively
gathered around man and are made to hasten to meet all
his needs with the utmost order and wisdom, which
clearly arises from one of two situations.

Either each realm of beings knows man, obeys him, and
runs to help him,

which just as it is completely irrational is also impossible
in many respects;

or an absolutely impotent being like man has to possess
the power of the mightiest absolute sovereign;

or this assistance occurs through the knowledge of an
Absolutely Powerful One behind the veil of the universe.

That is to say, it is not that the different beings in the
universe know man,

Uciincii Sir

Su hadsiz kéinati senlendiren, bilmtisahede rahmettir.

Ve bu karanlikli mevcudat: 1giklandiran, bilbedahe yine
rahmettir.

Ve bu hadsiz ihtiyacat icinde yuvarlanan mahlukati
terbiye eden, bilbedahe yine rahmettir.

Ve bir agacin biitlin heyetiyle meyvesine miiteveccih
oldugu gibi bitin kainati insana miiteveccih eden ve her
tarafta ona baktiran ve muavenetine kosturan, bilbedahe
rahmettir.

Ve bu hadsiz fezayi ve bos ve héli alemi dolduran,
nurlandiran ve senlendiren, bilmtisahede rahmettir.

Ve bu fani insani ebede namzet eden ve ezeli ve ebedi bir
zata muhatap ve dost yapan, bilbedahe rahmettir.

Ey insan, madem rahmet boyle kuvvetli ve cazibedar ve
sevimli ve mededkar bir hakikat-i mahbubedir.

"Bismillahirrahmanirrahim" de, o hakikate yapis ve
vahset-i mutlakadan ve hadsiz ihtiyacatin elemlerinden
kurtul

ve o Sultan-1 ezel ve ebed'in tahtina yanas ve o rahmetin
sefkatiyle ve sefaatiyle ve suaatiyla o Sultan'a muhatap ve
halil ve dost ol!

Evet, kdinatin envaini hikmet dairesinde insanin etrafinda
toplayip butiin hacatina kemal-i intizam ve inayet ile
kosturmak, bilbedahe iki haletten birisidir:

Ya kéainatin her bir nev'i kendi kendine insani taniyor, ona
itaat ediyor, muavenetine kosuyor.

Bu ise yiiz derece akildan uzak oldugu gibi cok muhalat:
intac ediyor.

insan gibi bir aciz-i mutlakta, en kuvvetli bir sultan-i
mutlak'in kudreti bulunmak lazim geliyor.

Veyahut bu kainatin perdesi arkasinda bir Kadir-i
Mutlak'in ilmi ile bu muavenet oluyor.

Demek kainatin envai, insani taniyor degil;



but that they are the evidences of a Knowing,
Compassionate One who is acquainted with him and
knows him.

O man! Come to your senses!

Is it at all possible that the All-Glorious One, who causes
all the varieties of creatures to turn towards you and
stretch out their hands to assist you, and to say: “Here we
are!” in the face of your needs — is it possible that He does
not know you, is not acquainted with you, does not see
vou?

Since He does know you, He informs you that He knows
vou through His mercy. So you should know Him too,
and with respect let Him know that you know Him

and understand with certainty that what subjugates the
vast universe to an absolutely weak, absolutely impotent,
absolutely needy, ephemeral, insignificant creature like
you, and despatches it to assist you,

is the truth of divine mercy, which comprises wisdom,
favour, knowledge, and power.

Most certainly, a mercy such as this requires universal and
sincere thanks, and earnest and genuine respect.

Therefore, say: “In the Name of God, the Merciful, the
Compassionate”, which is the interpreter and expression
of such sincere thanks and genuine respect.

Make it the means of attaining to the mercy, and an
intercessor at the court of the All-Merciful One.

belki insani bilen ve taniyan, merhamet eden bir zatin
tanimasinin ve bilmesinin delilleridir.

Ey insan! Aklini basina al.

Hi¢ miimkiin miidtir ki: Bliitiin enva-1 mahlukati sana
miiteveccihen muavenet ellerini uzattiran ve senin
hécetlerine "Lebbeyk!" dedirten Zat-1 Ziilcelal seni
bilmesin, tanimasin, gérmesin/

Madem seni bilivor, rahmetivle bildigini bildiriyor. Sen de
onu bil, hiirmetle bildigini bildir

ve kat'iyen anla ki: Senin gibi zayif-1 mutlak, aciz-i mutlak,
fakir-i mutlak, fani, kiigik bir mahluka koca kainati
musahhar etmek ve onun imdadina gondermek;

elbette hikmet ve inavet ve ilim ve kudreti tazammun
eden hakikat-i rahmettir.

Elbette boyle bir rahmet, senden kiilli ve halis bir stikiir ve
ciddi ve safi bir hiirmet ister.

Iste o halis stikriin ve o safi hiirmetin tercimani ve unvani
olan Bismillahirrahmanirrahim'i de.

O rahmetin vusulline vesile ve 0 Rahman'in dergahinda
sefaatci yap.
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The existence and reality of divine mercy are as clear as
the sun.

For just as a woven tapestry centred on one point is
formed by the order and situation of the threads of its
warp and weft coming from all directions,

so too the luminous threads extending from the
manifestation of a thousand and one divine names in the
vast sphere of the universe weave such a seal of
compassionateness, tapestry of clemency, and seal of
benevolence within a stamp of mercy that

it demonstrates itself to minds more brilliantly than the
sun.

The Beauteous All-Merciful One, who orders the sun and
moon, the elements and

minerals, and plants and animals like the warp and weft
of a vast woven tapestry through the rays of His thousand
and one names,

and causes them to serve life; and demonstrates His
compassion through the exceedingly sweet and self-
sacrificing compassion of mothers, plant and animal;

and subjugates animate creatures to human life, and from
this demonstrates man’s importance and a most lovely
large tapestry of divine dominicality,

Evet, rahmetin viicudu ve tahakkuku, glines kadar
zahirdir.

Cunki nasil merkezi bir nakis, her taraftan gelen atki ve
iplerin intizamindan ve vaziyetlerinden hasil oluyor.

Oyle de bu kainatin daire-i kiibrasinda bin bir ism-i
llahinin cilvesinden uzanan nurani atkilar, kainat
simasinda 6yle bir sikke-i rahmet icindebir hatem-i
rahimiyeti ve bir naks-1 sefkati dokuyor ve 6yle bir hatem-i
inayeti nescediyor ki

glinesten daha parlak kendini akillara gosteriyor.

Evet, sems ve kameri, anasir ve maadini, nebatat ve
hayvanati bir naks-1 a'zamin atki ipleri gibi o bin bir
isimlerin suéalariyla tanzim eden

ve hayata hadim eden ve nebati ve hayvani olan umum
validelerin gayet sirin ve fedakarane sefkatleriyle sefkatini
gOsteren

ve zevil-hayati hayat-1 insaniyeye musahhar eden ve
ondan rububiyet-i llahiyenin gayet glizel ve sirin bir naks-1
a'zamini ve insanin ehemmiyetini gosteren



and manifests His brilliant mercy; — that Most Merciful
One has, in the face of His own absolute lack of need,
made His mercy an acceptable intercessor for animate
creatures and man.

O man! If you are truly a human being, say: “In the
Name of God, the Merciful, the Compassionate.” Find
that intercessor!

For sure, it is clearly, self-evidently, divine mercy which,
without forgetting or confusing any of them, raises,
nurtures, and administers the innumerable plant and
animal species on the earth at precisely the right time and
with perfect order, wisdom, and beneficence, and stamps
the seal of divine oneness on the face of the globe of the
earth.

The existence of divine mercy is as certain as the
existence of the beings on the face of the earth,

so do the beings offer evidences of its reality to their own
number.

Just as there is this seal of mercy and stamp of divine
oneness on the face of the earth,

so on the face of man’s nature is a stamp of divine mercy

that is not inferior to the stamp of compassion and vast
stamp of mercy on the face of the universe.

Simply, man has so comprehensive a nature he is as
though the point of focus of a thousand and one divine
names.

ve en parlak rahmetini izhar eden o Rahman-1 Ziilcemal,
elbette kendi istigna-i mutlakina karsi, rahmetini ihtiyac-1
mutlak icindeki zihayata ve insana makbul bir sefaatci

yapmis.

Ev insan, eger insan isen Bismillahirrahmanirrahim de, o
sefaatciyi bul!

Evet, zeminde dort yiiz bin muhtelif ayr1 ayri nebatatin ve
hayvanatin taifelerini, hicbirini unutmayarak,
sasirmayarak, vakti vaktine kemal-i intizam ile hikmet ve
inayet ile terbiye ve idare eden ve kiire-i arzin simasinda
hatem-i ehadiyeti vaz'eden, bilbedahe belki bilmiisahede
rahmettir.

Ve o rahmetin viicudu, bu kiire-i arzin simasindaki
mevcudatin viicudlar1 kadar kat't oldugu gibi

o mevcudat adedince tahakkukunun delilleri var.

Evet, zeminin ylziinde 6yle bir hatem-i rahmet ve sikke-i
ehadiyet bulundugu gibi

insanin mahiyet-i maneviyesinin simasinda dahi dyle bir
sikke-i rahmet vardir ki
kiire-i arz simasindaki sikke-i merhamet ve kainat

simasindaki sikke-i uzma-y1 rahmetten daha asagi degil.

Adeta bin bir ismin cilvesinin bir nokta-i mihrakiyesi
hiikmiinde bir camiiyeti var.
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O man! Is it at all possible that the One who gives you this
face, and places such
a stamp of mercy and seal of oneness on it

would leave you to your own devices, attach no
importance fo you, pay no attention fo your actions,

make the whole universe, which is turned towards you,
futile and pointless, and make the tree of creation rotten
and insignificant with decayed fruit?

Would He cause His mercy to be denied, although it is as
obvious as the sun, as well as His wisdom, which is as
clear as davlight, and neither of which can in any way be
doubted, nor are in any way deficient? God forbid!

O man!

Understand that there is a way to ascend to the throne of
divine mercy, and that is, “In the Name of God, the
Merciful, the Compassionate.”

If you want to understand the importance of this ascent,
look at the beginning of the one hundred and fourteen
Suras of the Qur’an of Miraculous Exposition, and at the
beginnings of all estimable books, and at the start of all
good works.

Ev insan, hic miimkiin miidiir ki: Sana bu simayi veren, o
simada béyle bir sikke-i rahmeti ve bir hatem-i ehadiyeti
vaz'eden zat,

seni basi bos biraksin, sana ehemmiyet vermesin, senin
harekatina dikkat etmesin,

sana miiteveccih olan blittin kdinati abes vapsin, hilkat
seceresini meyvesi clirtik, bozuk, ehemmivetsiz bir agac
vapsin!

Hem hicbir cihetle stiphe kabul etmeyen ve hicbir vechile
noksaniveti olmayan, giines gibi zahir olan rahmetini ve
ziya gibi gortinen hikmetini inkar ettirsin. Hasa!

Ev insan!
Bil ki o rahmetin arsina yetismek icin bir mirac var. O
mi'rac Bismillahirrahmanirrahim dir.

Ve bu mi'rac ne kadar ehemmiyetli oldugunu anlamak
istersen, Kur'an-1 Mu'cizii'l-Beyan'in yiiz on dért surelerinin
basglarina ve hem bitiin mubarek kitaplarin iptidalarina ve
umum mibarek islerin mebdelerine bak.



A clear proof of the God-determined grandeur of “In the
Name of God” is that

Imam Shafi‘i (May God be pleased with him), one of the
very foremost Islamic scholars, said:

“In the Name of God, the Merciful, the Compassionate is
only one verse, yet it was revealed one hundred and
fourteen times in the Qur’an.”

*{See, al-Shafi’i, al-Umm, i, 208; al-Jassas, Ahkam al-
Qur’an, i, 8: al-Ghazzali, al-Mustafa, i, 82: Ibn al-Jawzi, al-
Tahqiq fi Ahadith al-Khilaf, i, 345-7; al-Zayla’i, Nasb al-
Rava, i, 327.}

Fourth Mystery

In the face of the manifestation of divine unity within
boundless multiplicity, declaring: “You alone do we
worship”(1:5) is not sufficient for everyone; the mind
wanders.

One’s heart would have to be as broad as the globe to
observe the Single One behind the unity in the totality of
beings, and to say: “You alone do we worship, and from
You alone do we seek help!”(1:5)

In consequence, so that the seal of divine oneness should
be apparent on all species and realms of beings just as it is
shown clearly on individual objects, and that they should
call to mind the Single One, it is shown within the stamp
of divine mercy.

Thus everyone at every level may turn to the Most Pure
and Holy One, and saying: “You alone do we worship,
and from You alone do we seek help”, address Him
directly.

It is in order to express this mighty mystery and clearly
point out the seal of divine oneness that the All-Wise
Qur’an suddenly mentions the smallest sphere and most
particular matter when describing the vastest sphere of the
universe, for example, the creation of the heavens and the
earth.

That is, so that the mind does not wander, nor the heart
drown, and the spirit may find its True Object of Worship
directly, while mentioning the creation of the heavens and
earth it opens a discussion of man’s creation and voice,
and the subtle details of the bounties and wisdom in his
features, for example.

Ve Besmele'nin azamet-i kadrine en kat'l bir hiiccet sudur
ki,

Imam-1 Safii (ra) gibi cok biiyiik muctehidler demisler:

"Besmele tek bir ayet oldugu halde, Kur'an'da yiiz on dort
defa nazil olmustur."

Dordiinci Sir

Hadsiz kesret icinde vahidiyet tecellisi, hitab-1 ii;.: 3\;1

demekle herkese kéfi gelmiyor. Fikir dagiliyor.

Mecmuundaki vahdet arkasinda Zat-1 Ehadiyeti muilahaza
S s807

edip :)giio 3\;13 SV X 3\;! demeye, kiire-i arz

vis'atinde bir kalp bulunmak lazim geliyor.

Ve bu sirra binaen cliz'iyatta zahir bir surette sikke-i
ehadiyeti gosterdigi gibi her bir nevide sikke-i ehadiyeti
gostermek ve Zat-1 Ehad'i miilahaza ettirmek icin hatem-i
rahmaniyet icinde bir sikke-i ehadiyeti gosteriyor;

ta kiilfetsiz herkes her mertebede 3\313 ji;:: 3\;1

:;“;ugi:i deyip dogrudan dogruya Zat-1 Akdes'e hitap
ederek miiteveccih olsun.

Iste Kur'an-1 Hakim, bu sirr-1 azimi ifade icindir ki kainatin
daire-i a'zamindan mesela, semavat ve arzin hilkatinden
bahsettigi vakit, birden en kiictik bir daireden ve en dakik
bir cliziden bahseder; ta ki zahir bir surette hatem-i
ehadiyeti gostersin.

Mesela, hilkat-i semavat ve arzdan babhsi iginde hilkat-i
insandan ve insanin sesinden ve simasindaki dekaik-1
nimet ve hikmetten bahis acar; ta ki fikir dagilmasin, kalp
bogulmasin, ruh mabudunu dogrudan dogruya bulsun.
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This truth is demonstrated in miraculous fashion by the
verse, “And among His signs is the creation of the
heavens and the earth, and the variations in your
languages and in your colours.” (30:22)

Mesela

-
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bir surette gosteriyor.



Within innumerable creatures and infinite multiplicity,
there are stamps of unity like concentric circles of many
sorts and degrees from the greatest stamp to the smallest.

But however clear the unity is, it is still unity within
multiplicity; it does not truly address observers.

Hence, there has to be the stamp of divine oneness
behind unity

so that unity does not call to mind multiplicity and before
the Most Pure and Holy One a way may be opened up to
the heart directly.

Furthermore, a truly captivating design, shining light,
agreeable sweetness, pleasing beauty, and powerful truth
— which is the stamp of divine mercy and seal of divine
compassion — has been placed on the stamp of divine
oneness in order to direct gazes towards it and attract
hearts.

Yes, it is the strength of that mercy that attracts the gazes
of conscious beings, draws them to it, and causes them to
reach the seal of oneness and to observe the Single One,

and from that to truly manifest the address of “You alone
do we worship, and from You alone do we seek help”.

It is because “In the Name of God, the Merciful, the
Compassionate” is the index of Sura al-Fatiha and a
concise summary of the Qur’an that

it is the sign and interpreter of this mighty mystery.

The person who clasps it may travel through the levels of
divine mercy.

And the person who causes this interpreter to speak may
learn about the mysteries of divine mercy and behold the
lights of divine compassion and pity.

Fifth Mystery

There is a Hadith which goes something like this: “God
created man in the form of the Most Merciful.” {See,
Bukhari, Isti’dhan, 1; Muslim, Birr, 115; Janna, 28;
Musnad, ii, 244, 251, 315, 323, 434, 463, 519.}

It has been interpreted by some Sufis in an extraordinary
way, unfitting for the tenets of belief.

Some of them who were ecstatics even considered man’s
spiritual nature to be in the form of the All-Merciful.

Since ecstatics are mostly immersed in contemplation and
confused, they are perhaps to be excused in holding
views contrary to reality.

But on consideration, people in their right senses cannot
accept ideas of theirs that are contrary to the
fundamentals of belief. If they do, they are in error.

Evet, hadsiz mahlukatta ve nihayetsiz bir kesrette vahdet
sikkeleri, mtitedahil daireler gibi en bliytigiinden en kiiciik
sikkeye kadar envai ve mertebeleri vardir.

Fakat o vahdet ne kadar olsa yine kesret icinde bir
vahdettir, hakiki hitabi tam temin edemiyor.

Onun icin vahdet arkasinda ehadiyet sikkesi bulunmak
lazimdir.

Ta ki kesreti hatira getirmesin. Dogrudan dogruya Zat-1
Akdes'e karst kalbe yol agsin.

Hem sikke-i ehadiyete nazarlar cevirmek ve kalpleri
celbetmek icin o sikke-i ehadiyet tstiinde gayet cazibedar
bir nakis ve gayet parlak bir nur ve gayet sirin bir halavet
ve gayet sevimli bir cemal ve gayet kuvvetli bir hakikat
olan rahmet sikkesini ve rahimiyet hatemini koymustur.

Evet, o rahmetin kuvvetidir ki zisuurun nazarlarini
celbeder, kendine ceker ve ehadiyet sikkesine isal eder ve
Zat-1 Ehadiyeyi mulahaza ettirir

ve ondan :;355.:@ 3\35 ji;.: 3\;1 deki hakiki hitaba
mazhar eder.

Iste Bismillahirrahmanirrahim Fatiha'nin fihristesi ve
Kur'an'in miicmel bir hiilasast oldugu cihetle,

bu mezkar sirr-1 azimin unvani ve tercimani olmus.

Bu unvani eline alan, rahmetin tabakatinda gezebilir.

Ve bu terclimani konusturan, esrar-1 rahmeti 6grenir ve
envar-1 rahimiyeti ve sefkati gorir.

Besinci Sir
Bir hadis-i serifte varid olmus ki:

SEN5s HUAY gs &l &)

Bu hadisi, bir kisim ehl-i tarikat, akaid-i imaniyeye
minasip diismeyen acib bir tarzda tefsir etmigler.

Hatta onlardan bir kisim ehl-i agk insanin sima-y1
manevisine bir suret-i Rahman nazariyla bakmuglar.

Ehl-i tarikatin ekserinde sekr, ehl-i agkin cogunda istigrak
ve iltibas oldugundan, hakikate muhalif telakkilerinde
belki mazurdurlar.

Fakat akli basinda olanlar, fikren onlarin esas-1 akaide
minafi olan manalarini kabul edemez.
Etse hata eder.



Indeed, the Most Pure and Holy Deity, who administers
with order the whole universe as though it were a palace
or house, and spins the stars as though they were particles
and causes them to travel through space with wisdom and
ease, and employs minute particles as though they were
orderly officials,

has no partner, match, opposite, or equal. So too,
according to the meaning of the verse: There is nothing
whatever like unto Him, and He hears and sees [all
things](42:11) He has no form, like, or peer, and there is
nothing resembling Him or similar to Him.

Evet, biitlin kainati bir saray, bir ev gibi muntazam idare
eden ve yildizlar zerreler gibi hikmetli ve kolay ceviren ve
gezdiren ve zerrati muntazam memurlar gibi istihdam
eden Zat-1 Akdes-i llahi'nin

seriki, naziri, zidd1, niddi olmadigi gibi

p) ,o\ﬁ ﬁ\/’/ﬁ % \i S/ -1
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sirriyla sureti, misli, misali, sebihi dahi olamaz.
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However, according to the meaning of the following verse
and its parabolic comparison,

And His is the highest similitude in the heavens and the
earth, and He is Exalted in Might, Full of Wisdom (30:27)
His actions, attributes, and names may be considered.

That is to say, allegory and comparison may be used in
connection with His actions.

One of the many things intended by the above-mentioned
Hadith is:

“Man is in a form that displays the divine name of All-
Merciful in its entirety.”

Yes, as we explained before, the divine name of All-
Merciful is manifested through the rays of a thousand and
one names on the face of the universe,

and is apparent through the innumerable manifestations
of God’s absolute dominicality on the face of the earth.

Similarly, its complete manifestation is apparent in a small
measure in man’s comprehensive form, the same as on
the faces of the earth and universe.

The Hadith suggests also that the evidences of the
Necessarily Existent One offered by such proofs, mirrors,
and manifestations of the Most Merciful as animate
creatures and man are so certain, clear, and obvious that

just as it may be said of a shining mirror which reflects the
image of the sun: “That mirror is the sun,” indicating the
clarity of its brilliance and evidence,

so it has been said and may be said: “Man is in the form
of the All-Merciful One,” indicating the clarity of his
evidence and completeness of his relation.

It is in consequence of this mystery that the more
moderate of those who believed in the Unity of Existence
said: “There is no existent but He”, as a way of expressing
the clarity of this evidence and perfection of the relation.
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sirriyla, mesel ve temsil ile suunatina ve sifat ve esmasina
bakilir.

Demek mesel ve temsil, suunat nokta-i nazarinda vardir.
Su mezk(r hadis-i serifin cok makasidindan birisi sudur ki
“Insan, ism-i Rahman'i tamamuyla gésterir bir surettedir.”

Evet, sabikan beyan ettigimiz gibi kdinatin simasinda bin
bir ismin sualarindan tezahtir eden ism-i Rahman
gorindugui gibi

zemin yiiziiniin simasinda rububiyet-i mutlaka-i llahiyenin
hadsiz cilveleriyle tezahtiir eden ism-i Rahman gosterildigi
gibi

insanin suret-i cAmiasinda kuctik bir mikyasta zeminin
simasi ve kainatin simasi gibi yine o ism-i Rahman'in cilve-
i etemmini gosterir demektir.

Hem isarettir ki: Zat-1 Rahmanu'r-Rahim'in delilleri ve
ayineleri olan zihayat ve insan gibi mazharlar o kadar o
Zat-1 Vacibi'l-Viicud'a delaletleri kat'? ve vazih ve zahirdir
ki

glinesin timsalini ve aksini tutan parlak bir ayine
parlakligina ve delaletinin vuzuhuna isareten "O &yine
glinestir." denildigi vakit,

"Insanda suret-i Rahman var." vuzuh-u delaletine ve
kemal-i miinasebetine isareten denilmis ve denilir.

Ve ehl-i vahdetii'l-viicudun mutedil kismi "L& mevcude illa
h(" bu sirra binaen, bu delaletin vuzuhuna ve bu
miinasebetin kemaline bir unvan olarak demisler.



O God! O Most Merciful One! Most Compassionate One!
For the sake of “In

the Name of God, the Merciful, the Compassionate” have
mercy on us as befits Your Compassionateness, and allow
us to understand the mysteries of “In the Name of God,
the Merciful, the Compassionate” as befits Your
Mercifulness. Amen.

Sixth Mystery

O unhappy man afflicted by boundless impotence and
endless wants!

See from the following how valuable and acceptable an
intercessor is divine mercy.

For it is a way to know the All-Glorious Sovereign in
whose army both the stars and minute particles serve
together in perfect order and obedience

— the Glorious Monarch of Pre-Eternity and Post-Eternity,
who is self-sufficient and utterly without need.

He is rich without limit and in no way in need of the
universe and its beings.

The whole cosmos is under His command and direction,
utterly obedient beneath His majesty and grandeur,
submissive before His sublimity.
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Altinci Sir

Ey hadsiz acz ve nihayetsiz fakr icinde yuvarlanan bicare
insan!

Rahmet, ne kadar kiymettar bir vesile ve ne kadar makbul
bir sefaatci oldugunu bununla anla ki

o rahmet, 6yle bir Sultan-1 Ziilcelal'e vesiledir ki yildizlarla
zerrat beraber olarak kemal-i intizam ve itaatle -beraber-
ordusunda hizmet ediyorlar.

Ve O Zat-1 Zilcelal'in ve o Sultan-1 ezel ve ebed'in istigna-i
zatisi var ve istigna-i mutlak icindedir.

Hicbir cihetle kainata ve mevcudata ihtiyaci olmayan bir
Ganiyy-i Ale'l-itlak'tir.

Ve biittin kainat taht-1 emir ve idaresinde ve heybet ve
azameti altinda nihayet itaatte, celaline karsi tezelltildedir.
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That is divine mercy for you, O man! It raises you to the
presence of the One who lacks all need, the Eternal
Sovereign, and makes you His friend, addressee, and
well-loved servant.

But just as you cannot reach the sun and are far from it

although it fills your mirror with its light, reflection, and
manifestation, and you can in no way draw near to it;

in the same way you are infinitely distant from the Most
Pure and Holy One, the Sun of Pre-Eternity and Post-
Eternity, and cannot draw near to Him,

but the light of His mercy brings Him nearer to us.

O man! Anyone who finds this mercy finds an eternally
unfailing treasury of light.

And the way to find it is by following the practices of the
Most Noble Messenger (Upon whom be blessings and
peace), who was the most brilliant exemplar and
representative of mercy, its most eloquent tongue and
herald, and was described in the Qur’an as a “Mercy to
All the Worlds”.

The way to attain to this embodiment of mercy who is a
mercy to all the worlds is to utter the prayer calling down
God’s blessings upon him.

Indeed, the meaning of this prayer is mercy.

Iste rahmet seni ey insan! O Miistagni-i Ale'-itlak'in ve
Sultan-1 Sermedi'nin huzuruna cikarir ve ona dost yapar
ve ona muhatap eder ve sevgili bir abd vaziyetini verir.

Fakat nasil sen glinese yetisemiyorsun, cok uzaksin, hicbir
cihetle yanasamiyorsun.

Fakat glinesin ziyasi, glinesin aksini, cilvesini senin ayinen
vasttasiyla senin eline verir.

Oyle de o Zat-1 Akdes'e ve 0 Sems-i Ezel ve Ebed'e biz
cendan nihayetsiz uzagiz, yanasamayiz.

Fakat onun ziya-i rahmeti, onu bize yakin ediyor.

Iste ey insan! Bu rahmeti bulan, ebedi tiikenmez bir
hazine-i nur buluyor.

O hazineyi bulmasinin caresi: Rahmetin en parlak bir
misali ve miimessili ve o rahmetin en belig bir lisan1 ve
dellali olan ve Rahmeten li'l-dlemin unvaniyla Kur'an'da
tesmiye edilen Resul-i Ekrem aleyhissalatii vesselamin
stinnetidir ve tebaiyetidir.

Ve bu Rahmeten li'l-dlemin olan rahmet-i miicessemeye
vesile ise salavattr.
Evet, salavatin manasi, rahmettir.



As a prayer of mercy for that living embodiment of divine
mercy, it is a means of reaching the Mercy to All the
Worlds (UWBP).

{See, Muslim, Salat, 11, 70; Tirmidhi, Witr, 21; Abu
Da’ud, Salat, 36, 210; Witr, 26; Nasa’i, Jum’a, 5; Adhan,
37: Sahw, 55; Ibn Maja, Igama al-Salat, 79; Darimi, Salat,
206; Rigaq, 58; Musnad, ii, 168, 375, 485; iii, 102, 445:
v, 8.}

So, make this prayer the means to the mercy to all the
worlds for yourself, and at the same time

make him the means of reaching the mercy of the Most
Merciful One.

The whole Muslim community in all its vastness uttering
this prayer which is synonymous with mercy for the Mercy
to All the Worlds (UWBP)

proves in brilliant fashion what a precious gift is divine
mercy, and how broad is its sphere.

To Conclude: Just as the most precious jewel in the
treasury of mercy is the Prophet Muhammad (Upon
whom be blessings and peace), its doorkeeper,

so is its first key “In the Name of God, the Merciful, the
Compassionate”’,

and its most easy key the prayer for the Prophet (UWBP).

O God! Through the truth of “In the Name of God, the
Merciful, the Compassionate” grant blessings and peace
to the one whom You sent as a mercy to all the worlds as
befits Your mercy, and in veneration of him, and to all his
Family and Companions.

And grant us mercy so as to make us free of want for the

mercy of any other than You from among Your creatures.
AMEN.

Ve o zihayat miicessem rahmete, rahmet duasi olan
salavat ise 0 Rahmeten li'l-dlemin'in vusuliine vesiledir.

Ovle ise sen salavat: kendine, o Rahmeten lil-alemin'e
vesile yap ve o zati da rahmet-i Rahman'a vesile ittihaz et.

Umum Gimmetin Rahmeten li'l-alemin olan Aleyhissalatii
vesselam hakkinda hadsiz bir kesretle rahmet manasiyla
salavat getirmeleri,

rahmet ne kadar kiymettar bir hediye-i llahiye ve ne kadar
genis bir dairesi oldugunu parlak bir surette ispat eder.

Elhasil: Hazine-i rahmetin en kiymettar pirlantasi ve
kapicisi Zat-1 Ahmediye alevhissalatii vesselam oldugu gibi

en birinci anahtart dahi Bismillahirrahmanirrahim dir.

Ve en kolay bir anahtari da salavattir.
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The Twenty-third Word

[This Word contains Two Chapters]

In the Name of God, the Merciful, the Compassionate.

Indeed, We have created man on the most excellent of
patftterns,
Except those who believe and do good deeds.
Qur’an, 95:4-6.

First Chapter

We shall explain in five ‘Points’ only five of the virtues of
belief out of thousands.

First Point

Through the light of belief, man rises to the highest
of the high and acquires a value worthy of Paradise.

* Then sent him down to the lowest of the low, *

Yirmiiiciincii S6z

[Su soziin iki mebhast vardir. ]

-

Birinci Mebhas

Imanin binler mehasininden yalniz besini “Bes Nokta”
icinde beyan ederiz.

Birinci Nokta

Insan, nur-u iman ile a’la-y1 illiyyine cikar; Cennet’e
layik bir kiymet alir.



And through the darkness of unbelief, he descends to
the lowest of the low and falls to a position fit for Hell.

For belief connects man to the All-Glorious Maker; it is
a relation.

Thus, man acquires value by virtue of the Divine art
and inscriptions of the dominical Names which become
apparent in him through belief.

Unbelief severs the relation, and due to that severance
the dominical art is concealed.

His value then is only in respect to the matter of his
physical being.

And since this matter has only a transitory, passing,
temporary animal life, its value is virtually nothing.

We shall explain this mystery by means of a
comparison:

For example: among man’s arts, the value of the
materials used and that of the art are entirely different.

Sometimes they are equal, sometimes the material is
more valuable, and sometimes it happens that five
liras” worth of art is to be found in material like iron worth
five kurush.

Sometimes, even, an antique work of art is worth a
million while the material of which it is composed is not
worth five kurush.

If such a work of art is taken to the antiques market and
ascribed to a brilliant and accomplished artist of
former times, and announced mentioning the artist and
that art, it may be sold for a million liras.

Whereas if it is taken to the scrap-dealers, the only
price received will be for the five kurush’s worth of iron.

Ve zulmet-i kiifiir ile, esfel-i safiline diser;
Cehennem’e ehil (olacak) bir vaziyete girer.

Cunki iman, insan1 Sani’-i Ziilcelal’ine nisbet ediyor;
iman, bir intisabdir.

lee ise insan, iman ile insanda tezahiir eden san’at-1
Ilahiye ve nukus-u esma-i Rabbaniye itibariyle bir
kiymet alir.

Kiflr, o nisbeti kat’eder. O kat'dan san’at-1
Rabbaniye gizienir.

Kiymeti dahi yalniz madde itibariyle olur.

Madde ise, hem faniye, hem zaile, hem muvakkat bir
hayat-1 hayvani oldugundan, kiymeti hi¢c hikkmiindedir.

Bu sirr1 bir temsil ile beyan edecegiz.

Mesela: Insanlarin san’atlar icinde nasilki maddenin
kiymeti ile san’atin kiymeti ayri ayridir.

Bazan miisavi, bazan madde daha kiymettar, bazan
oluyor ki; bes kurusluk demir gibi bir maddede bes liralik
bir san’at bulunuyor.

Belki bazan, antika olan bir san’at, bir milyon kiymeti
aldigi halde, maddesi bes kurusa da degmiyor.

Iste 6yle antika bir san’at, antikacilarin carsisina gidilse,
harika-pise ve pek eski hiinerver san’atkarina nisbet
ederek o san’atkar1 yad etmekle ve o san’atla teshir
edilse, bir milyon fiatla satilir.

Eger kaba demirciler carsisina gidilse, bes kurusluk bir
demir bahasina alinabilir.
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Thus, man is such an antique work of art of Almighty
God. He is a most subtle and graceful miracle of His
power whom He created to manifest all his Names and
their inscriptions, in the form of a miniature
specimen of the universe.

If the light of belief enters his being, all the meaningful
inscriptions on him may be read.

As one who believes, he reads them consciously, and
through that relation, causes others to read them.

That is to say, the dominical art in man becomes apparent
through meanings like, “I am the creature and artefact of
the All-Glorious Maker. I manifest His mercy and
munificence.”

That is, belief, which consists of being connected to the
Maker, makes apparent all the works of art in man.

Man’s value is in accordance with that dominical art and
by virtue of being a mirror to the Eternally Besought
One.

Iste insan, Cenab-1 Hakk’imn boyle antika bir san’atidir ve
en nazik ve nazenin bir mu’cize-i kudretidir ki; insani,
biitiin esmasinin cilvesine mazhar ve nakislarina medar
ve kainata bir misal-i musaggar suretinde
yaratmuistir.

Eger nur-u iman, icine girse, tsttindeki biitin manidar
nakislar, o 1sikla okunur.

O mii’min, suur ile okur ve o intisabla okutur.

Yani: “Séani’-i Ziilcelal’in masnuuyum, mahlukuyum,
rahmet ve keremine mazharim” gibi manalarla
insandaki san’at-1 Rabbaniye tezahtr eder.

Demek Sani’ine intisabdan ibaret olan iman; insandaki
buitlin asar-1 san’ati izhar eder.

Insanin kiymeti, o san’at-1 Rabbaniyeye gére olur ve
ayine-i Samedaniye itibariyledir.



In this respect insignificant man becomes God’s
addressee and a guest of the Sustainer worthy of
Paradise superior to all other creatures.

However, should unbelief, which consists of the severance
of the relation, enter man’s being, then all those
meaningful inscriptions of the Divine Names are
plunged into darkness and become illegible.

For if the Maker is forgotten, the spiritual aspects which
look to Him will not be comprehended, they will be as
though reversed.

The majority of those meaningful sublime arts and
elevated inscriptions will be hidden.

The remainder, those that may be seen with the eye, will
be attributed to lowly causes, nature,and chance, and
will become utterly devoid of value.

While they are all brilliant diamonds, they become dull
pieces of glass.

O halde su ehemmiyetsiz olan insan, su itibarla bittin
mahlukat tsttinde bir muhatab-1 Ilahi ve Cennet’e layik
bir misafir-i Rabbani olur.

Eger kat’-1 intisabdan ibaret olan kiifiir, insanin igine girse;
o vakit biitin o manidar nukus-u esma-i Ilahiye
karanliga duser, okunmaz.

Zira Sani’ unutulsa, Sani’a miiteveccih manevi cihetler
de anlasilmaz. Adeta bas asag: diiser.

Manidar ali san’atlarin ve manevi ali nakiglarin cogu
gizlenir.

Baki kalan ve goz ile gortilen bir kismi ise; siifli esbaba
ve tabiata ve tesadiife verilip, nihayet sukut eder.

Herbiri birer parlak elmas iken, birer séntik sise olurlar.
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His importance looks only to his animal, physical being.

And as we said, the aim and fruit of his physical
being is only to pass a brief and partial life as the most
impotent, needy, and grieving of animals.

Then it decays and departs.

See how unbelief destroys human nature, and
transforms it from diamonds into coal.

Second Point

Just as belief is a light which illuminates man and
makes legible all the missives of the Eternally Besought
One inscribed upon him,

so too it illuminates the universe, and delivers the past
and the future from darkness.

[ shall explain this mystery with a comparison [ saw
during a vision, which concerns one meaning of the
verse: God is the Protector of those who believe; He
leads them out of darkness into light.

Qur’an, 2:257.

It was like this: | saw in a vision an awesome bridge
built between two high mountains situated opposite one
another.

Beneath the bridge was a valley of great depth.
[ was on the bridge.

A dense darkness had enveloped every part of the
world.

I looked to my right and saw a vast grave swathed in an
unending dense gloom, that is, | imagined it.

I looked to my left and as though saw violent storms
and calamities gathering amid terrifying waves of
blackness.

I looked beneath the bridge and imagined [ saw a
profound abyss.

I had a dim torch in the face of this terrifying
darkness.

[ used it and could see a little with its light.

A most horrific situation appeared to me.

Ehemmiyeti yalniz madde-i hayvaniyeye bakar.
Maddenin gayesi ve meyvesi ise; -dedigimiz gibi-
kisacik bir 6mirde hayvanatin en acizi ve en muhtaci ve

en kederlisi oldugu bir halde yalniz ciiz’i bir hayat
gecirmektir.

Sonra tefessiih eder gider.

Iste kiifiir, béyle mahiyet-i insaniyeyi yikar, elmastan
komiire kalbeder.

ikinci Nokta

iman nasilki bir nurdur, insaniisiklandiriyor, stiinde
vazilan biitin mektubat-1 Samedaniyeyi okutturuyor.

Ovyle de, kainati dahi isiklandiryor. Zaman-1 mazi ve
miustakbeli, zulimattan kurtariyor.

Su sirri, bir vakiada
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ayet-i kerimesinin bir sirrina dair gordiigiim bir temsil
ile beyan ederiz.

Sovyle ki: Bir vakia-i hayaliyede gérdiim ki: Iki yiiksek
dag var birbirine mukabil. Ustiinde dehsetli bir kdprii
kurulmus.

Kopriiniin altinda pek derin bir dere.
Ben o kopriiniin Gstiinde bulunuyorum.

Dunyayi da, her tarafi karanlik, kesif bir zuliimat istila
etmisgti.

Ben sag tarafima baktim; nihayetsiz bir zulimat icinde bir
mezar-1 ekber gordiim, yani tahayyiil ettim.

Sol tarafima baktim; miidhis zuliimat dalgalar icinde
azim firtinalar, dagdagalar, dahiyeler hazirlandigini
gortiyor gibi oldum.

Kopriiniin altina baktim; gayet derin bir ucurum
goruyorum zannettim.

Bu miidhis zuliimata kars1 soniik bir cep fenerim
vardi.

Onu istimal ettim, yarim yamalak 1s1giyla baktim.

Pek miidhis bir vaziyet bana gortindi.
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In fact, such awful dragons, lions, and monsters
appeared around me and on the bridge in front of me that
I wished I had no torch and [ have not witnessed
these horrifying things.

Whichever way I directed it, I felt the same horror.

Hatta 6ntimdeki kopriiniin basinda ve etrafinda 6yle
miidhis ejderhalar, arslanlar, canavarlar gortindu ki;
keske bu cep fenerim olmasa idi, bu dehsetleri
gormese idim, dedim.

O feneri hangi tarafa cevirdim ise, dyle dehsetler
aldim.



I exclaimed: “Oh! This torch brings me only
trouble!”, and | angrily cast it to the ground and broke
it.

Then on smashing it, the darkness suddenly
dispersed as though [ had turned on the switch for a
huge electric lamp that lit up the whole world.

Everywhere was filled with the lamp’s light.

It showed everything as it was in reality.

I saw that the bridge I had seen was a highway through
a plain passing over even ground.

The vast grave I had seen on my right [ realized
consisted from top to bottom of beautiful, verdant gardens
and gatherings for worship, service, conversation, and
the remembrance of God under the direction of
luminous men.

The precipices and peaks on my left which I had
imagined to be tempestuous and stormy [ now saw
fleetingly to be a vast, lovely, and elevated place of
feasting, recreation, and enjoyment behind mountains
that were adorned and pleasant.

And the creatures | had thought to be terrifying
monsters and dragons, | saw were familiar domestic
animals like camels, oxen, sheep, and goats.

Declaring, “All praise be to God for the light of belief,”|
recited the verse,

God is the Protector of those who believe; He leads them
out of darkness into light,

Qur’an, 2:257.

and I awoke from my vision.

Thus, the two mountains were the beginning and end of
life; that is, this world and the Intermediate Realm.

“Eyvah! Su fener, basima beladir” dedim. Ondan
kizdim; o cep fenerini yere carptim, kirdim.

Giliya onun kirilmasi, diinyayi isiklandiran biiyiik
elektrik lambasinin diigmesine dokundum gibi
birden o zuliimat bosandi.

Her taraf o lambanin nuru ile doldu.

Herseyin hakikatini gosterdi.

Baktim ki: O gordigiim kopri, gayet muntazam yerde,
ova icinde bir caddedir.

Ve sag tarafimda gordiigiim mezar-1 ekber; bastan
basa glizel, yesil bahcelerle nurani insanilarin taht-1
rivasetinde ibadet ve hizmet ve sohbet ve zikir
meclisleri oldugunu farkettim.

Ve sol tarafimda, firtinali, dagdagali zannettigim
ucurumlar, sahikalar ise; siislii, sevimli cazibedar olan
daglarin arkalarinda azim bir ziyafetgah, gtizel bir
seyrangah, yiiksek bir nlizhetgah bulundugunu hayal
meyal gordim.

Ve o miidhis canavarlar, ejderhalar zannettigim
mahluklar ise, munis deve, 6kiiz, koyun, keci gibi
hayvanat-1 ehliye oldugunu gérdim.

‘f]hamdﬁlil/ahi alé nur-il iman ”diyerek
0o 8 8

ayet-i kerlmesml okudum, o vakladan aylldlm.

Iste o iki dag; mebde-i hayat, &hir-i hayat.. yani alem-i arz
ve alem-i berzahtir.

#133

The bridge was the road of life.

To the right was the past, and to the left, the future.

As for the small torch, it was the human ego, which is
egotistical, relies on what it knows, and does not heed
the heavenly revelation.

The things imagined to be the monsters were the events
and strange creatures of the world.

Thus, one who relies on his ego, who falls into the
darkness of heedlessness and is afflicted with the
blackness of misguidance resembles my first state in the
vision,

which, like with the pocket-torch and due to deficient
and misguided knowledge, saw the past in the form a
huge grave amid darkness imbued with non-
existence.

O kopri ise, hayat yoludur.

O sag taraf ise, gegmis zamandir. Sol taraf ise, istikbaldir.

O cep feneri ise, hodbin ve bildigine itimad eden ve
vahy-i semaviyi dinlemeyen enaniyet-i insaniyedir.

O canavarlar zannolunan seyler ise dlemin hadisati ve
acib mahlukatidir.

Iste enaniyetine itimad eden, zuliimat-1 gaflete diisen,
dalalet karanligina mubtela olan adam; o vakiada evvelki
halime benzer ki:

O cep feneri hiikmiinde nakis ve dalalet-alid maliimat
ile zaman-1 maziyi, bir mezar-1 ekber suretinde ve adem-
alad bir zulimat icinde gortyor.



It showed the future to be a stormy and desolate
wasteland governed by coincidence,

and events and beings, which are all submissive officials
of One All-Wise and All-Compassionate to be
monsters.

Such a person as though manifests the verse, And those
who reject belief, their protectors are the evil ones; they
lead them out of light into darkness.

Qur’an, 2:257.

But if Divine guidance reaches him and belief enters
his heart, and if the tyranny of his soulis smashed and he
heeds God’s Book, he will resemble my second state in
the vision.

Then the universe will suddenly take on the colour of day
and be filled with Divine light.

The world will recite the verse, God is the light of the
heavens and the earth.
Qur’an, 24:35.

Then he will see with the eye of the heart that the past is
not a vast grave, but where the groups of purified spirits
who each century having performed their duties of
worship under the leadership of a prophet or saint
exclaim, “God is Most Great!” on completion of the duties
of their lives, and fly to elevated abodes, moving on to the
future.

Istikbali, gayet firtinali ve tesadiife bagh bir vahsetgéh
gosterir.

Hem herbirisi, bir Hakim-i Rahim’in birer memur-u
miusahhari olan hadisat ve mevcudati1, muzir birer
canavar hikmiinde bildirir.

-
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hiitkmtine mazhar eder.

Eger hidayet-i ilahiye yetisse, iman kalbine girse,
nefsin firavuniyeti kirilsa, Kitabullah’1 dinlese, o
vakiada ikinci halime benzeyecek.

O vakit birden kainat bir giindiiz rengini alir, nur-u Ilahi
ile dolar.

o215 o520 ) 5
ayetini okur.

O vakit zaman-1 mazi, bir mezar-1 ekber degil, belki herbir
asr1 bir nebinin veya evlivanin taht-1 riyasetinde vazife-i
ubudiveti ifa eden ervah-1 safive cemaatlarinin vazife-i
hayatlarini bitirmekle “Allahti Ekber” diyerek makamat-1
aliyeye ugmalarini ve mistakbel tarafina gecmelerini kalb
gozu ile gortir.
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He will look to the left, and through the light of belief
distinguish in the distance a feasting-place of the
Most Merciful set up in palaces of bliss in the gardens of
Paradise, beyond the mountainous revolutions of the
Intermediate Realm and the hereafter.

And he will realize that the storms and earthquakes and
tempestuous events are all submissive officials,

and understand that they are the means for instances of
wisdom which though apparently harsh are in fact
most gentle, like the storms and rains of spring.

He will even see death to be the introduction to eternal
life, and the grave, the door to everlasting happiness.

You can deduce further aspects for yourself. Apply the
reality to the comparison!

Third Point
Belief is both light and strength.

Yes, one who acquires true beliefmay challenge the
whole universe and be saved from the pressure of
events in accordance with the strength of his belief.

Saying, “I place my trust in God,” he travels through
the mountainous waves of events in the ship of life in
complete safety.

Sol tarafina bakar ki; daglar-misal bazi inkilabat-1
berzahiye ve uhreviye arkalarinda Cennet’in baglarindaki
saadet saraylarinda kurulmus bir ziyafet-i Rahmaniyeyi o
nur-u iman ile uzaktan uzaga fark eder.

Ve firtina ve zelzele, taun gibi hadiseleri, birer miisahhar
memur bilir.

Bahar firtinasi ve yagmur gibi hadisati; sureten hasin,
manen ¢ok latif hikmetlere medar gortiyor.

Hatta mevti, hayat-1 ebediyenin mukaddemesi ve
kabri, saadet-i ebediyenin kapisi gortiyor.

Daha sair cihetleri sen kiyas eyle. Hakikat1 temsile
tatbik et.

Uciincii Nokta
iman hem nurdur, hem kuvvettir.

Evet hakiki imani elde eden adam, kainata meydan
okuyabilir ve imanin kuvvetine gére hadisatin
tazyikatindan kurtulabilir.

“Tevekkeltii alallah” der, sefine-i hayatta kemal-i
emniyetle hadisatin daglarvari dalgalari iginde seyran
eder.



He entrusts all his burdens to the hand of power of
the Absolutely Powerful One, voyages through the world
in ease, then takes his rest in the Intermediate Realm.

Later he may fly up to Paradise in order to enter eternal
happiness.

Otherwise, if he does not rely on God, rather than
flying, the burdens of the world will drag him down to the
lowest of the low.

That is to say, belief necessitates affirmation of Divine
unity, affirmation of Divine unity necessitates
submission to God, submission to God necessitates
reliance on God, and reliance on God necessarily leads to
happiness in this world and the next.

Biitiin agirhiklarim Kadir-i Mutlak’in yed-i kudretine
emanet eder, rahatla diinyadan gecer, berzahta istirahat
eder.

Sonra saadet-i ebediyeye girmek icin Cennet’e ucabilir.

Yoksa tevekkiil etmezse, diinyanin agirliklari ugmasina
degil, belki esfel-i safiline ceker.

Demek iman tevhidi, tevhid teslimi, teslim tevekkili,
tevekkil saadet-i dareyni iktiza eder.
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But do not misunderstand this, reliance on God is
not to reject causes

altogether; it is rather to know that causes are a veil to
the hand of power and have recourse to them. Knowing
that attempting causes is a sort of active prayer,

it is to seek the effects only from Almighty God,
recognize that the results are from Him alone, and to be
thankful to Him.

Those who place their trust in God and those who
do not, resemble the two men in this story:

One time two men loaded heavy burdens onto both
their backs and heads, and buying tickets, boarded a large
ship.

As soon as they boarded it, one of them left his load on
the deck, and sitting on it guarded it.

The other, however, since he was both stupid and
arrogant, did not put down his load. When he was
told:

“Leave that heavy load on the deck and be comfortable,”
he replied:

“No, I won’t put it down, it might get lost.

[ am strong, I’'ll guard my property by carrying it on my
head and back.”

He was told again: “This reliable royal ship which is
carrying you and us is stronger, it can protect it better
than you.

You may get giddy and fall into the sea together with your
load.

Anyway you will gradually lose your strength, and by
degrees those loads will get heavier and your bent back
and brainless head will not have the power to bear
them.

Fakat yanlis anlama. Tevekkiil, esbabi biittin biitiin
reddetmek degildir.

Belki esbabi dest-i kudretin perdesi bilip riavet ederek;
esbaba tesebbiis ise, bir nevi dua-i fiili telakki ederek;

miisebbebati yalniz Cenab-1 Hak’tan istemek ve
neticeleri ondan bilmek ve ona minnettar olmaktan
ibarettir.

Tevekkiil eden ve etmeyenin misalleri, su hikayeye
benzer:

Vaktiyle iki adam hem bellerine, hem baslarina agir
viikler yuklenip, bliytik bir sefineye bir bilet alip girdiler.

Birisi girer girmez yiikiinii gemiye birakip, Gstiinde oturup
nezaret eder.

Digeri hem ahmak, hem magrur oldugundan yukina
yere birakmiyor. Ona denildi:

“Agir ytikiinii gemive birakip rahat et.” O dedi:

“Yok, ben birakmayacagim. Belki zayi’ olur.

Ben kuvvetliyim. Malimi, belimde ve basimda muhafaza
edecegim.”

Yine ona denildi: “Bizi ve sizi kaldiran su emnivetli
sefine-i sultaniye daha kuvvetlidir, daha ziyade iyi
muhafaza eder.

Belki basin doner, yiikiin ile beraber denize dusersin.

Hem gittikce kuvvetten disersin. Su biikiilmiis belin,
su akilsiz basin gittikce agirlasan su yiiklere tékat
getiremeyecek.



And if the Captain sees you in this state, he will either say
that you are crazy and expel you from the ship, or he will

think you are ungrateful, accusing our ship and jeering
at us, and he will order you to be put into prison.

Also you are making a fool of yourself in front of
everyone.

Kaptan dahi eger seni bu halde gérse, ya divanedir diye
seni tardedecek. Ya haindir, gemimizi ittiham ediyor,
bizimle istihza ediyor, hapis edilsin, diye emredecektir.

Hem herkese maskara olursun.
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For the perceptive see that you are displaying weakness
through your conceit, impotence through vour pride,
and abasement and hypocrisy through your pretence,
and have thus made yourself a laughing-stock in the eyes
of the people.

Everyone’s laughing at you. ”Whereupon the unfortunate
man came to his senses.

He put down his load on the deck and sat on it.

He said to the other: “Ah! May God be pleased with
vou. ['ve been saved from that difficulty, from prison,
and from making a fool of myself.”

O man who does not place his trust in God! You too
come to your senses like that man and place your
trust in Him,

so that you may be delivered from begging before all the
universe, trembling before every event, from pride,
making a fool of yourself, misery in the hereafter, and
the prison of the pressures of this world...

Fourth Point

Belief makes man into man, indeed, it makes him
into a king.

Since this is so, man’s basic duty is belief and
supplication.

Unbelief makes him into an extremely impotent beast.

Out of thousands of proofs of this matter, the differences
in the ways animals and man come into the world are a
clear indication and decisive proof.

Yes, these differences show that humanity becomes
humanity through belief.

For when animals come into the world, they come
complete in all points in accordance with their abilities
as though having been perfected in another world; that
is, they are sent.

Cunki ehl-i dikkat nazarinda, za'fi gosteren tekebbiiriin
ile, aczi gosteren gururun ile, rivay ve zilleti gbsteren
tasannuun ile kendini halka mudhike yaptin.

Herkes sana gtiltiyor. ” denildikten sonra o bicarenin akl
basina geldi.

Yukiint yere koydu, tsttinde oturdu.

“Oh!..Allah senden razi olsun. Zahmetten, hapisten,
maskaraliktan kurtuldum.” dedi.

Iste ey tevekkiilsiiz insan! Sen de bu adam gibi aklin
basina al, tevekkiil et.

Ta biitiin kadinatin dilenciliginden ve her hadisenin
karsisinda titremekten ve hodftirusluktan ve
maskaraliktan ve sekavet-i uhreviyeden ve tazyikat-1
diinyeviye hapsinden kurtulasin.

Dordiincii Nokta

Iman, insan1 insan eder. Belki insani sultan eder.
Oyle ise, insanin vazife-i asliyesi, iman ve duadir.

Kufir, insani gayet aciz bir canavar hayvan eder.

Su mes’elenin binler delillerinden yalniz hayvan ve
insanin diinyaya gelmelerindeki farklari, o mes’eleye
vazih bir delildir ve bir birhan-1 kat1’dur.

Evet insaniyet, iman ile insaniyet oldugunu; insan ile
hayvanin diinyaya gelisindeki farklar1 gosterir.

Cunki hayvan diinyaya geldigi vakitadeta baska bir
alemde tekemmiil etmis gibi istidadina gore miikkemmel
olarak gelir, yani gonderilir.
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They learn all the conditions of their lives, their
relationships with the universe, and the laws of life
in either two hours or two days or two months,and
become proficient in them.

Ya iki saatte, ya iki glinde veyaiki ayda, btittin serait-i
havativesinive kainatla olan miinasebetini ve
kavanin-i hayatini1 6grenir, meleke sahibi olur.



Animals like sparrows and bees acquire in twenty days
the power to survive and proficiency in their actions
that man only acquires in twenty years; that is, they are
inspired with them.

This means that the animals’ fundamental duty is not to
be perfected through learning and progress by
acquiring knowledge, nor to seek help and offer
supplications through displaying their impotence,

but in accordance with their abilities to work and act.

Their duty is active worship.

As for man, he needs to learn everythingwhen he comes
into the world; he is ignorant, and cannot even learn
completely the conditions of life in twenty years.

Indeed, he needs to go on learning till the end of his life.

Also he is sent to the world in a most weak and impotent
form, and can only rise to his feet in one or two years.

Only in fifteen years can he distinguish between harm
and benefit,

and with the help of mankind’s experience attract
things advantageous to him and avoid others that are
harmful.

This means that man’s innate duty is to be perfected
through learning and to proclaim his worship of God and
servitude to Him through supplication.

That is to say, it is to know the answers of the questions:
“Through whose compassion is my life so wisely
administered in this way? Through whose generosity
am I so kindly raised? Through whose graciousness am [
so delicately nurtured and ministered to?”

And regarding his needs, which his hands cannot reach
even one out of a thousand; it is fo beseech the Provider
of Needs through the tongue of impotence and
poverty; and to supplicate and beg from Him.

Insanin yirmi senede kazandig: iktidar-1 hayatiyeyi ve
meleke-i ameliyeyi, yirmi glinde serce ve ar1 gibi bir
hayvan tahsil eder, yani ona ilham olunur.

Demek hayvanin vazife-i aslivesi; taalliimle
tekemmiil etmek degildir ve marifet kesbetmekle terakki
etmek degildir ve aczini gostermekle meded istemek, dua
etmek degildir.

Belki vazifesi; istidadima gore taammtldtir, amel
etmektir,

ubudiyet-i fiiliyedir.

Insan ise diinyaya gelisinde herseyi égrenmeye muhtac ve
hayat kanunlarina cahil, hatta yirmi senede tamamen
serait-i hayat1 6grenemiyor.

Belki ahir-i émriine kadar 6grenmeye muhtag,

hem gayet aciz ve zaif bir surette diinyaya gonderilip bir-
iki senede ancak ayaga kalkabiliyor.

Onbes senede ancak zarar ve menfaat1 farkeder.

Hayat-1 beseriyenin muavenetiyle, ancak
menfaatlarini celb ve zararlardan sakinabilir.

Demek ki, insanin vazife-i fitriyesi; taallimle
tekemmiildiir, dua ile ubudiyettir.

Yani: “Kimin merhametiyle boyle hakimane idare
olunuyorum? Kimin keremiyle boyle musfikane terbiye
olunuyorum? Nasil birisinin latuflariyla béyle nazeninane
besleniyorum ve idare ediliyorum?” bilmektir.

Ve binden ancak birisine eli yetisemedigi hacatina dair
Kadi-iil Hacat’a lisan-1 acz ve fakr ile yalvarmaktir ve
istemek ve dua etmektir.
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It is to fly to the high station of worship and servitude to
God on the wings of impotence and poverty.

This means that man came to this world to be perfected
by means of knowledge and supplication.

In regard to its nature and abilities everything is tied to
knowledge.

And the foundation, source, light, and spirit of all true
knowledge is knowledge of God, and its essence and

basis is belief in God.

Furthermore, since man is subject to endless tribulations
and afflicted with innumerable enemies despite his
boundless impotence, and suffers from endless needs
and has innumerable desires despite his boundless
poverty, after belief, his fundamental innate duty is
supplication.

Yani aczin ve fakrin cenahlariyla makam-1 a’la-y1
ubudiyete ugmakir.

Demek insan bu aleme ilim ve dua vasitasiyla
tekemmiil etmek icin gelmistir.

Mabhivyet ve istidad itibariyle hersey ilme baglidar.

Ve biitin ulim-u hakikiyenin esas1 ve madeni ve nuru ve
ruhu; marifetullahtir ve onun Uss-ul esasi da iman-

billahtir.

Hem insan, nihayetsiz acziyle nihayetsiz beliyyata
maruz ve hadsiz a’danin hiicumuna miibtela ve
nihayetsiz fakriyla beraber nihayetsiz hacata giriftar ve
nihayetsiz metalibe muhtac oldugundan, vazife-i asliye-i
fitriyesi, imandan sonra “dua”dur.



As for supplication, it is the basis of worship of God and
servitude to Him.

In order to secure a desire or wish he cannot obtain, a
child will either cry or ask for it, that is,

he will supplicate through the tongue of his impotence
either actively or verbally,

and will be successful in securing it.

In the same way, man is like a delicate, petted child in
the world of living creatures.

He has to either weep at the Court of the Most
Merciful and Compassionate One through his
weakness and impotence, or supplicate through his
poverty and need,

so that the things he wants may be made subject to
him, or he may offer thanks for their being made so.

Otherwise like a silly child who creates a fuss over a fly,
saying: “With my own strength I subjugate things it is not
possible to subjugate and things a thousand times more
powerful, and | make them obey me through my own
ideas and measures,” he displays ingratitude for the
bounties.

And just as this is contrary to man’s innate nature, so
he makes himself deserving of severe punishment.

Dua ise, esas-1 ubudiyettir.

Nasil bir cocuk, eli yetismedigi bir meramini, bir
arzusunu elde etmek icin, ya aglar, ya ister.

Yani ya fiili, ya kavli lisan-1 acziyle bir dua eder.

Maksuduna muvaffak olur.

Oyle de: insan biitiin zihayat alemi iginde nazik,
nazenin, nazdar bir cocuk hiikmiindedir.

Rahmaniirrahim’in dergahinda; ya za'’f u aczivie
aglamak veya fakr u ihtivyaciyla dua etmek gerektir.

Ta ki, makasidi ona miisahhar olsun veya teshirin
stikriinti eda etsin.

Yoksa bir sinekten vaveyla eden ahmak ve haylaz bir
cocuk gibi; ben kuvvetimle bu kabil-i teshir olmayan ve
bin derece ondan kuvvetli olan acib seyleri teshir
ediyorum ve fikir ve tedbirimle kendime itaat ettiriyorum
deyip kiifran-1 nimete sapmak,

insaniyetin fitrat-1 asliyesine z1d oldugu gibi, siddetli
bir azaba kendini muistehak eder.
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Fifth Point

Belief necessitates supplication as a certain means of
securing needs, and both human nature has an intense
desire for it,

and Almighty God decrees, Say: My Sustainer would
not concern Himself with you but for your supplication,
Qur’an, 25:77.

which has the meaning of:

What importance would you have if you did not offer Me
supplications?

He also commands: Call upon Me and [ will answer you.
Qur’an, 40:60.

If you say: We frequently offer supplications, but they
are not accepted.

But the verse is general, it states that every supplication
is answered.

The Answer: To answer is one thing, to accept is
something quite different.

Every supplication is answered, but its being accepted and
exactly what was sought being given is dependent on
Almighty God’s wisdom.

Besinci Nokta
Iman duay bir vesile-i kat'iyye olarak iktiza ettigi ve

fitrat-1 insaniye, onu siddetle istedigi gibi;

Cenab-1 Hak dahi “Duaniz olmazsa ne ehemmiyetiniz
var?” mealinde
08
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ferman ediyor.
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Hem
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emrediyor.

Eger desen: “Bircok defa dua ediyoruz, kabul olmuyor.

Halbuki ayet umumidir, her duaya cevab var ifade
ediyor.”

Elcevab: Cevab vermek ayridir, kabul etmek ayridir.

Her dua igin cevab vermek var; fakat kabul etmek, hem
ayn-1 matlubu vermek Cenab-1 Hakk’in hikmetine
tabi’dir.



For example, if a sick child calls the doctor, saying:
“Doctor! Doctor!”, and he replies: “Here I am, what do
you want?”, and the child says: “Give me that
medicine!”,

the doctor will either give him exactly what he asks for
or something better and more beneficial for him.

Or knowing that medicine is harmful for his illness, he
will give him nothing.

Thus, since Almighty God is all-present and all-seeing,
He responds to the supplications of His servants.

Through His presence and response, He transforms the
desolation of loneliness and solitude into familiarity.

But He does this, not in accordance with man’s capricious
and importunate demands, but in accordance with the
requirements of dominical wisdom; He gives either what
is sought or what is better than it, or He gives
nothing at all.

Also, supplication is a form of worship and recognition
of man’s servitude to God.

The fruits of this pertain to the hereafter.

Mesela: Hasta bir cocuk cagirir: “Ya Hekim! Bana
bak.” Hekim: “Lebbeyk” der..“Ne istersin?” cevab verir.
Cocuk: “Su ilaci ver bana” der.

Hekim ise; ya aynen istedigini verir, yahut onun
maslahatina binaen ondan daha iyisini verir,

yahut hastaligina zarar oldugunu bilir, hi¢ vermez.

i§te Cenab-1 Hak, Hakim-i Mutlak hazir, nazir oldugu
icin, abdin duasina cevab verir.

Vahset ve kimsesizlik dehsetini, huzuruyla ve cevabiyla
linsiyete gevirir.

Fakat insanin hevaperestane ve heveskarane
tahakkimuyle degil, belki hAikmet-i Rabbaniyenin
iktizasiyla ya matlubunu veya daha evlasim verir veya
hi¢c vermez.

Hem, dua bir ubudiyettir.

Ubudiyet ise semerati uhreviyedir.
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The aims pertaining to this world are the times of a
particular sort of supplication and worship.

For example, the prayers and supplications for rain
are a form of worship.

Drought is the time for such worship.

Worship and supplications of this sort are not in order to
bring rain.

If they are performed with that intention alone they are
not worthy of acceptance, for they are not sincere
worship.

Sunset is the time of the evening prayers.

And eclipses of the sun and moon are the times of two

particular prayers known as salat al-kusuf and salat al-
khusuf.

That is to say, with the veiling of the two luminous signs
of the night and day, God’s tremendousness is
proclaimed, so Almighty God calls his servants to a sort
of worship at those times.

The prayers are not so that the sun and moon will be
revealed (whose appearance and how long the eclipses
will continue have anyway been reckoned by
astronomers).

In just the same way, drought is the time for the
pravers for rain,

Diinyevi maksadlar ise, o nevi dua ve ibadetin
vakitleridir. O maksadlar, gayeleri degil.

Mesela: Yagmur namazi ve duasi bir ibadettir.

Yagmursuzluk, o ibadetin vaktidir.

Yoksa o ibadet ve o dua, yagmuru getirmek icin degildir.

Eger suirf o niyet ile olsa; o dua, o ibadet halis
olmadigindan kabule layik olmaz.

Nasilki giinesin gurubu, aksam namazinin vaktidir.

Hem Giines’in ve Ay’in tutulmalan, kisuf ve husuf
namazlar1 denilen iki ibadet-i mahsusanin vakitleridir.

Yani gece ve glindiiziin nurani ayetlerinin
nikablanmasiyla bir azamet-i Ilahiyeyi ilana medar
oldugundan, Cenab-1 Hak ibadim o vakitte bir nevi
ibadete davet eder.

Yoksa o namaz, (agilmasi ve ne kadar devam etmesi,
mineccim hesabiyla muayyen olan) Ay ve Giines’in
husuf ve kusuflarinin inkisaflarr icin degildir.

Ayni onun gibi; yagmursuzluk dahi, yagmur
namazinin vaktidir.



and the visitation of calamities and infliction of harmful
things the times of certain supplications when man
realizes his impotence and through his supplication
and entreaty seeks refuge at the Court of One Possessing
Absolute Power.

Even if the calamities are not lifted despite many
supplications, it may not be said that they were not
accepted.

It should rather be said that the time for the supplication is
not yet over.

If through His graciousness and munificence
Almighty God removes the calamity, /ight upon light,
then the time for that supplication is over and done with.

That is to say, supplication has the meaning of worship
and man’s acknowledging his servitude to God.

As for worship and servitude to God, it should be purely
and sincerely for God’s sake.

Man should only proclaim his impotence and seek
refuge with Him through supplication,

he should not interfere in His dominicality.

Ve beliyyelerin istilasi ve muzir seylerin fasallutu, bazi
dualarin evkat-1 mahsusalaridir ki; insan o vakitlerde
aczini anlar, dua ile niyaz ile Kadir-i Mutlak’in
dergdhina iltica eder.

Eger dua cok edildigi halde beliyyeler def'olunmazsa
denilmeyecek ki: “Dua kabul olmad:.”

Belki denilecek ki: “Duanin vakti, kaza olmadi.”

Eger Cenab-1 Hak fazl u keremiyle belayi ref’etse;
nurun ala nur.. O vakit dua vakti biter, kaza olur.

Demek dua, bir sirr-1 ubudiyettir.

Ubudiyet ise, halisen livechillah olmali.

Yalniz aczini izhar edip, dua ile ona iltica etmeli.

Rububiyetine karismamali.
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He should leave the taking of measures to Him and rely
on His wisdom.

He should not accuse His Mercy.

Indeed, what is in reality established by the Qur’an’s clear
verses is that just as all beings offer their own particular
glorification and worship, so what rises to the Divine
Court from all the universe is supplication.

This is either through the tongue of innate ability

like the supplication of plants, through which they seek
forms from the Absolute Bestower and to display and
manifest His Names.

Or it is through the tongue of innate need.

These are the supplications for all their essential needs
— beyond their power to obtain— offered by animate
beings.

Through this tongue, the animate beings seek certain
things from the Absolutely Generous One for the
continuance of their lives, like a sort of sustenance.

Or it is supplication through the tongue of exigency,
through which all beings with spirits who find
themselves in some plight or predicament make
supplication and seek urgent refuge with an unknown
protector; indeed, they turn to the All-Compassionate
Sustainer.

If there is nothing to prevent it, these three sorts of
supplication are always accepted.

The fourth sort of supplication is the most well-known; it
is our supplication.

This too is of two sorts: one is active and by disposition,
and the other, verbal and with the heart.

For example, having recourse to causes is an active
prayer.

To gather together causes is not in order to create the
effect, but through the fongue of disposition to take up
an acceptable position in order to seek the effect from
Almighty God.

To plough a field is to knock at the door of the treasury
of mercy.

Since this sort of active supplication is directed towards
the Absolutely Generous One’s Name and title, it is
accepted in the great majority of cases.

Tedbiri ona birakmali. Hikmetine itimad etmeli.

Rahmetini ittiham etmemeli.

Evet hakikat-1 halde ayat-1 beyyinatin beyaniyla sabit
olan: Biitiitn mevcudat, herbirisi birer mahsus tesbih ve
birer hususti ibadet, birer has secde ettikleri gibi; biitiin
kainattan dergah-1 Ilahiyeye giden, bir duadir.

Ya istidad lisaniyladir.

(Biittin nebatatin dualari gibi ki; herbiri lisan-1 istidadiyla
Feyyaz-1 Mutlak’tan bir suret taleb ediyorlar ve
esmasina bir mazhariyet-i muinkesife istiyorlar.)

Veya ihtiyac-1 fitri lisaniyladir.

(Butin zihayatin, iktidarlar1 dahilinde olmayan hacat-1
zaruriyeleri icin dualardir ki;

her birisi o ihtiyac-1 fitr lisaniyla Cevvad-1 Mutlak’tan
idame-i hayatlari igin bir nevi rizik hitkmiinde bazi
metalibi istiyorlar.)

Veya lisan-1 1zdirariyla bir duadir ki: Muztar kalan herbir
ziruh; kat’i bir iltica ile dua eder, bir hami-i mechuliine
iltica eder, belki Rabb-1 Rahim’ine tevecciih eder.

Bu ti¢ nevi dua, bir mani olmazsa daima makbuldiir.

Dérdiincii nevi ki; en meshurudur, bizim duamizdr.
Bu da iki kisimdir: Biri, fiili ve hali; digeri, kalbi ve
kalidir.

Mesela: Esbaba tesebbiis, bir dua-y1 fiilidir.

Esbabin ictimai; miisebbebi icad etmek icin degil, belki
lisan-1 hal ile muisebbebi Cenab-1 Hak’tan istemek icin bir
vaziyet-i marziye almaktir.

Hatta cift stirmek hazine-i rahmet kapisini calmaktir.

Bu nevi dua-yi fiili, Cevvad-1 Mutlak’in isim ve
iinvanina mliteveccih oldugundan, kabule mazhariyeti
ekseriyet-i mutlakadir.
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The second sort is to offer supplication with the tongue
and the heart.

It is to seek certain wishes which the hand cannot
reach.

Ikinci kisim; lisan ile, kalb ile dua etmektir.

Eli yetismedigi bir kisim metalibi istemektir.



The most important aspect, the most beautiful aim,
the sweetest fruit of this is this: “The one who offers the
supplications knows that there is Someone Who hears
the wishes of his heart, Whose hand can reach all things,
Who can bring about each of his desires, Who takes pity
on his impotence, and answers his poverty.”

O impotent, needy man! Do not neglect a means like
supplication, which is the key fo the treasury of mercy and
to an inexhaustible strength. Cling to it! Rise to the
highest peaks of humanity!

Include in your supplication those of all the universe,
like a king!

Say, “From You alone do we seek help,
Qur’an, 1:4.

like an universal servant

and deputy representing all the universe!

Be on the Most Excellent Pattern of creation!

Second Chapter

Including five remarks with respect to man’s happiness
and misery

[Since man has been created on the most excellent of
patterns and has been given most comprehensive
abilities, he has been cast into an arena of trial and
examination in which he may rise or fall to stations,
ranks, and degrees from the lowest of the low to the
highest of the high, from the earth to the Divine Throne,
and from minute particles to the sun.

He has been sent to this world as a miracle of Divine
Power, the result of creation, and a wonder of
Divine art before whom have been opened two roads
leading either to infinite ascent or infinite descent.

We shall explain the mystery of this awesome progress
and decline of man’s in five ‘Remarks’.]

Bunun en miihim ciheti, en glizel gayesi, en tatli
meyvesi sudur ki: “Dua eden adam anlar ki: Birisi var;
onun hatirat-1 kalbini isitir, herseye eli yetisir, her bir
arzusunu yerine getirebilir, aczine merhamet eder, fakrina
meded eder.”

Iste ey aciz insan ve ey fakir beser! Dua gibi hazine-i
rahmetin anahtari ve tiilkenmez bir kuvvetin medari olan
bir vesileyi elden birakma, ona yapis, a’la-yi illiyyin-i
insaniyete cik.

Bir sultan gibi bltin kainatin dualarini, kendi duan
icine al.

Bir abd-i killi ve bir vekil-i umumi gibi

’;M: °3 _gj@
de.

Kainatin glizel bir takvimi ol.

ikinci Mebhas

Insanin saadet ve sekavetine medar bes niikteden
ibarettir.

[Insan ahsen-i takvimde yaratildid! ve ona gayet cami’
bir istidad verildigi icin; esfel-i safilinden ta a’la-yu illiyyine,
fersten ta arsa, zerreden t4 semse kadar dizilmis olan
makamata, meratibe, derecata, derekata girebilir ve
dusebilir bir meydan-1 imtihana atilmas,

nihayetsiz sukut ve suuda giden iki yol onun 6éntinde
acilmig bir mu’cize-i kudret ve netice-i hilkat ve
acube-i san ‘at olarak su diinyaya génderilmistir

Iste insanin su dehsetli terakki ve tedennisinin sirrin1 “Bes
Niikte”de beyan edecegiz.]
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First Remark

Man stands in need of most of the varieties of beings
in the universe and is connected to them.

His needs spread through every part of the world, and
his desires extend to eternity.

As he wants a flower, so he wants the spring.

As he desires a garden, so does he also desire
everlasting Paradise.

As he longs to see a friend, so does he long to see the
All-Beauteous One of Glory.

Birinci Niukte

Insan, kainatin ekser enva’ina muhtac ve aldkadardir.

Ihtiyacat: alemin her tarafina dagilmis, arzulari ebede
kadar uzanmis..

Bir cigegi istedigi gibi, koca bir bahari da ister.

Bir bahceyi arzu ettigi gibi, ebedi Cennet’i de arzu
eder.

Bir dostunu gérmege mustak oldugu gibi,
Cemil-i Zilcelal'i de gérmeye miistaktir.



Just as in order to visit one he loves who lives somewhere
else, he is in need for his beloved’s door to be opened to
him, so too in order to visit the ninety-nine per cent of his
friends who have travelled to the intermediate realm
and so be saved from eternal separation, he needs to
seek refuge at the court of an Absolutely Powerful One.

For it is He Who will close the door of this huge world
and open the door of the hereafter, which is an
exhibition of wonders, remove this world and establish
the hereafter in its place.

Thus for man in this position the only True Object of
Worship will be One in Whose hand are the reins of all
things, with Whom are the treasuries of all things, Who
sees all things, and is present everywhere, Who is beyond
space, exempt from impotence, free of fault, and far
above all defect; an All-Powerful One of Glory, an All-
Compassionate One of Beauty, an All-Wise One of
Perfection.

One who will fulfill the unlimited needs of mankind can
only be One who has infinite Power and All-
Encompassing Knowledge.

Thus, He is the only One worthy of worship.

O man, if you are the slave of Him alone, you will earn
a place superior to all creatures.

But if you hold back from this servitude to Him, you will
become an abased slave fo impotent creatures.

If you rely on your ego and own power and
abandoning reliance on God and supplication, deviate
into pride and boasting,

Baska bir menzilde duran bir sevdigini ziyaret etmek icin o
menzilin kapisini agmaya muhtag oldugu gibi; berzaha
gocmis yuzde doksandokuz ahbabini ziyaret etmek ve
firak-1 ebediden kurtulmak icin

koca diinyanin kapisini kapayacak ve bir mahser-i
acaib olan ahiret kapisim acacak, diinyvay: kaldirip
ahireti yerine kuracak ve koyacak bir Kadir-i Mutlak’in
dergéhina ilticaya muhtactr.

Iste su vaziyette bir insana hakiki Mabud olacak; yalniz,
herseyin dizgini elinde, herseyin hazinesi yaninda,
hersevin yaninda nézir, her mekénda hazir, mekandan
miuinezzeh, acizden miberra, kusurdan mukaddes,
nakistan mualla bir Kadir-i Ziilcelal, bir Rahim-i Ziilcemal,
bir Hakim-i Ziilkemal olabilir.

Cunki nihayetsiz hacat-1 insaniyeyi ifa edecek, ancak
nihayetsiz bir kudret ve muhit bir ilim sahibi
olabilir.

Oyle ise, mabudiyete layik yalniz odur.

Iste ey insan! Eger valniz ona abd olsan, biitiin
mahlukat iistiinde bir mevki kazanirsin.

Eger ubudiyetten istinkaf etsen, dciz mahlukata zelil
bir abd olursun.

Eger enaniyetine ve iktidarina giivenip tevekkiil ve duayi
birakip, tekebbiir ve davaya sapsan;
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then you will fall lower than an ant or beein regard to
goodness and creation, and become weaker than a
spider or a fly.

You will become heavier than a mountain in regard to
evil and destruction, and more harmfulthan a
pestilence.

Yes, O man! You have two aspects: oneis that of
creation, good, acts, and positivity.

The other is the aspect of destruction, non-existence,
evil, negativity, and passivity.

In regard to the first aspect, you are lower than a bee or
sparrow, and weaker than a spider or fly.

Whereas in regard to the second aspect, you surpass the
mountains, earth, and skies;

you take on a burden before which they expressed
their impotence and from which they shrank,

and you assume a sphere more extensive and vaster
than them.

o vakit iyilik ve icad cihetinde ar1 ve karincadan daha
asagl, 6érimcek ve sinekten daha zaif diisersin.

Ser ve tahrib cihetinde; dagdan daha agir, taundan
daha muzir olursun.

Evet ey insan! Sende iki cihet var: Birisi, icad ve viicud ve
hayir ve miisbet ve fiil cihetidir.

Digeri; tahrib, adem, ser, nefy, infial cihetidir.

Birinci cihet itibariyle; aridan, sergeden asagi, sinekten,
oriimcekten daha zaifsin.

Ikinci cihet itibariyle; dag, yer, goklerden gecersin.
Onlarin cekindigi ve izhar-1 acz ettikleri bir yiikii
kaldirirsin.

Onlardan daha genis, daha biiyik bir daire alirsin.



For when you create and do good, you are able to do
so only to the extent of your own power and strength
and to the degree your hand can reach.

But when you commit evil and destruction, then
your evil overwhelms and your destruction spreads.

For example, unbelief is an evil, a destruction, an
absence of affirmation.

But that single evil comprises insulting the whole
universe, belittling all the Divine Names, and abusing all
humanity.

For these beings have elevated positions and
important duties;

they are dominical missives, Divine mirrors, and
Divine officials.

But unbelief dismisses them from their rank of being
mirrors, officials charged with duties, and bearing
meanings,

and reduces them to the level of futility and being the
playthings of chance. And through the destruction of
death and separation, it lowers them to the degree of
being swiftly decaying ephemeral matter lacking all
importance and value, to being nothing.

So too through denial it insults the Divine Names, the
inscriptions, manifestations, and beauties of which
are to be seen throughout the universe and in the
mirrors of beings.

Cunki sen iyilik ve icad ettigin vakit, yalniz viis’atin
nisbetinde, elin ulasacak derecede, kuvvetin yetisecek
mertebede iyilik ve icad edebilirsin.

Eger fenalik ve tahrib etsen, o vakit fenaligin tecaviiz
ve tahribin intisar eder.

Mesela: Kiiftir bir fenaliktir, bir tahribdir, bir adem-i
tasdiktir.

Fakat o tek seyyie; biitiin kainatin fahkirini ve bitiin
esma-i [lahiyenin tezyifini, biitlin insaniyetin terzilini
tazammun eder.

Cunki su mevcudatin ali bir makami, ehemmiyetli bir
vazifesi vardir.

Zira onlar, mektubat-1 Rabbaniye ve meraya-y
Stibhaniye ve memurin-i llahiyedirler.

Kufir ise; onlari ayinedarhik ve vazifedarlik ve
manidarlik makamindan dustirtp,

abesiyet ve tesadiiftin oyuncag derekesine ve zeval ve
firakin tahribiyle cabuk bozulup degisen mevadd-1
faniyeye ve ehemmiyetsizlik, kiymetsizlik, hiclik
mertebesine indirdigi gibi

biitlin kainatta ve mevcudatin dyinelerinde nakislari ve
cilveleri ve cemalleri goriinen esma-i llahiyeyi inkérile
tezyif eder.
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And it casts down to a position more abased and
weaker, more powerless and needy than the lowliest
transient animal the one who holds the rank of
vicegerent of the earth, known as man.

For man is a well-composed ode of wisdom proclaiming
the manifestations of the Sacred Divine Names,

and a seed-like self-evident miracle of Divine power
containing all the members of an eternal tree, and who,
with assuming the ‘Supreme Trust,” rose to being
higher than the earth, sky and mountains and gained
superiority over the angels.

It reduces him to the level of being a common sign-
board lacking all meaning, confused, and swiftly
decaying.

In Short: In regard to destruction and evil, the evil-
commanding soul may commit infinite crimes, but
concerning creativity and good, its power is extremely
little and partial.

Yes, he may destroy a house in one day, while it cannot
be built in a hundred.

Ve insanlik denilen, biitiin esma-i kudsiye-i ilahiyenin
cilvelerini glizelce ilan eden

bir kaside-i manzume-i hikmet ve bir secere-i
bakiyenin cihazatini cami’ ¢ekirdek-misal bir mu’cize-i
kudret-i bahire ve emanet-i kiibray1 uhdesine almakia
yer, gok, daga tefevvuk eden ve melaikeye karsi
richaniyet kazanan bir sahib-i mertebe-i hilafet-i arziyeyi;

en zelil bir hayvan-1 fani-i zailden daha zelil, daha zaif,
daha aciz, daha fakir bir derekeye atar.

Ve manasiz, karmakarisik, cabuk bozulur bir &di levha
derekesine indirir.

Elhasil: Nefs-i emmare tahrib ve ser cihetinde
nihavetsiz cinayet isleyebilir, fakat icad ve hayirda iktidar
pek azdir ve cliz’idir.

Evet, bir haneyi bir glinde harab eder, yiiz glinde
yapamaz.



However, if the soul gives up egoism and seeks good
and existence from Divine assistance,

and if it foregoes evil and destruction and relying on the
soul, and seeking forgiveness becomes a true slave of

God’s,

then it will manifest the meaning of the verse, God will

change their evil into good.
Quran, 25:70.

Its infinite capacity for evil will be transformed into an
infinite capacity for good.

It will acquire the value of the Most Excellent of
Patterns and ascend to the highest of the high.

O heedless man! See Almighty God’s munificence and
generosity! Although it would be justice to record one evil
as a thousand and a single good deed as one or not at
all,

He records a single evil as one, and a single good deed
as ten, and sometimes as seventy or seven hundred, or
even sometimes as seven thousand.

You will also understand from this Remark that to be
sent to Hell, which is so dreadful, is retribution for the
deed and pure justice,

while to be sent to Paradise is pure generosity.

Lakin eger enaniyeti biraksa, hayr ve viicudu tevfik-
i llahiyeden istese,

ser ve tahribden ve nefse itimaddan vazgecse, istigfar
ederek tam abd olsa;

o vakit
P e & Re_s
Sirrina mazhar OIUI’ 3

Ondaki nihayetsiz kabiliyet-i ser, nihayetsiz kabiliyet-i
hayra inkilab eder.

Ahsen-i takvim kiymetini alir, a’la-y1 illiyyine ¢ikar.

Iste ey gafil insan! Bak Cenab-1 Hakk'in fazlina ve
keremine! Seyyieyi bir iken bin yazmak, haseneyi bir
yazmak veya hic yazmamak adalet oldugu halde;

bir seyyieyi bir yazar, bir haseneyi on, bazan yetmis,
bazan yediyliz, bazan yedi bin yazar.

Hem su ntikteden anla ki; o miidhis Cehennem’e
girmek ceza-y1 ameldir, ayn-1 adildir.

Fakat Cennet’e girmek, mahz-1 fazildir.
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Second Remark

Man has two faces: one, concerning his ego, looks to
the life of this world.

The other, concerning worship and servitude to God,
looks to eternal life.

In respect to the first face he is a wretched creature
whose capital consists only of the following:

of will he has only a partial power of choice like a hair;
of power, a weak ability to acquire; of life, a fast dying
flame; of a life-span, a fleeting brief spell; and of being, a
swiftly decaying small body.

Together with this, he is one delicate, weak individual
out of the innumerable individuals of the numberless
varieties of beings dispersed through the levels of the
universe.

In respect of the second face and especially his
impotence and poverty, which are turned towards
worship, man has truly great breadth and vast
importance.

For the All-Wise Creator has included in man’s nature an
infinitely vast impotence and boundlessly huge

poverty,

ikinci Niikte

Insanda iki vecih var. Birisi, enaniyet cihetinde su
hayat-1 diinyeviyeye nazirdir.

Digeri ubudiyet cihetinde hayat-1 ebediyeye bakar.

Evvelki vecih itibariyle 6yle bir bicare mahluktur ki;
sermavyesi yalniz

ihtiyardan bir sa’re(sag) gibi cliz' bir ciiz’-i ihtiyari ve
iktidardan zaif bir kesb ve hayattan cabuk soner bir su’le
ve 6miirden ¢cabuk gecer bir miiddetcik ve mevcudiyetten
cabuk curtr kicik bir cisimdir.

O haliyle beraber kdinatin tabakatinda serilmis hadsiz
enva’in hesabsiz efradindan nazik zaif bir ferd olarak
bulunuyor...

Ikinci vecih itibariyle ve bilhassa ubudivete miiteveccih
acz ve fakr cihetinde pek buiyiik bir viisati var, pek buytik
bir ehemmiyeti bulunuyor.

Cunki Fatir-1 Hakim, insanin mahiyet-i maneviyesinde
nihayetsiz azim bir acz ve hadsiz cesim bir fakr
dercetmistir.



so that he can be an extensive mirror containing the
innumerable manifestations of an All-Powerful and
Compassionate One Whose power is infinite, an All-
Generous All-Rich One Whose wealth is boundless.

Indeed, man resembles a seed.

This seed has been given significant immaterial
members by Divine power and a subtle, valuable
programme by Divine Determining,

so that it may work beneath the ground, and emerging
from that narrow world, enter the broad world of the air,
and asking its Creator with the tongue of its
disposition to be a tree, find a perfection worthy of
it.

If, due to bad temperament, the seed uses the
immaterial members given it in attracting certain
harmful substances under the ground, in a short time it
will rot and decay in that narrow place without benefit.

Ta ki, kudreti nihayetsiz bir Kadir-i Rahim ve ginasi
nihayetsiz bir Ganiyy-i Kerim bir zatin hadsiz
tecellivyatina cami’ genis bir ayine olsun...

Evet insan bir cekirdege benzer.

Nasilki o cekirdege kudretten manevi ve ehemmiyetli
cihazat ve kaderden ince ve kiymetli program verilmis.

Ta ki, toprak altinda calisip, t& o dar dlemden cikip, genis
olan hava alemine girip, Halikindan istidad lisaniyla bir
agag olmasini isteyip, kendine layik bir kemal bulsun.

Eger o ¢ekirdek, sii’-i mizacindan dolayi ona verilen
cihazat-1 maneviyeyi, toprak altinda bazi1 mevadd-1
muzirrayi celbine sarfetse; o dar yerde kisa bir zamanda
faidesiz tefesstih edip ctirtivecektir.
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But if the seed conforms to the creational command
of, God is the Splitter of the seed-grain and date-stone
Quran, 6:95.

and employs well those immaterial members,

it will emerge from that narrow world, and through
becoming a large fruit-bearing tree, its tiny particular
reality and its spirit will take on the form of an extensive
universal reality.

Similarly, significant members and valuable
programmes have been deposited in man’s nature by
Divine power and determining.

If man uses those immaterial members on the desires of
his soul and on minor pleasures under the soil of
worldly life in the narrow confines of this earthly world,

he will decay and decompose in the midst of difficulties in
a brief life in a constricted place like the rotted seed, and
load the responsibility on his unfortunate spirit, then
depart from this world.

If, however, he nurtures the seed of his abilities with the
water of Islam and light of belief under the soil of worship
and servitude to God, conforms to the commands of
the Qurx’an, and turns his faculties towards their true
aims,

they will produce branches and buds in the World of
Similitudes and the Intermediate Realm;

he will be a seed of great value and a shining machine
containing the members of an everlasting tree and
permanent truth which will be the means to
innumerable perfections and bounties in Paradise.

And he will be a blessed and luminous fruit of the tree
of the universe.

Eger o cekirdek, o manevi cihazatini
s ca- i
nin emr-i tekvinisini imtisal edip hiisn-ii istimal etse;

o dar alemden cikacak, meyvedar koca bir agag olmakla
kiigtictik ciiz’i hakikati ve ruh-u manevisi, biiyiik bir
hakikat-1 kiilliye suretini alacaktr.

Iste aynen onun gibi; insanin mahiyetine, kudretten
ehemmiyetli cihazat ve kaderden kiymetli
programlar fevdi edilmis.

Eger insan, su dar alem-i arzide, hayat-1 diinyeviye
toprag: altinda o cihazat-1 maneviyesini nefsin
hevesatina sarfetse; bozulan cekirdek gibi bir cliz'1 telezziiz
icin

kisa bir omiirde, dar bir yerde ve sikintili bir halde
curtiyip tefessiih ederek, mes’uliyet-i maneviyeyi
bedbaht ruhuna yiiklenecek, su diinyadan gociip
gidecektir...

Eger o istidad cekirdegini Islamiyet suyu ile, imanin
ziyasiyla, ubudiyet topradi altinda terbiye ederek, evamir-
i Kur’aniyeyi imtisal edip cihazat-1 maneviyesini hakiki
gavelerine tevcih etse;

elbette alem-i misal ve berzahta dal ve budak verecek

ve alem-i dhiret ve Cennet 'te hadsiz kemalat ve nimetlere
medar olacak bir secere-i bakiyenin ve bir hakikat-1
daimenin cihazatina cami’kiymettar bir cekirdek ve
revnakdar bir makine

ve bu secere-i kdinatin miibarek ve miinevver bir
meyvesi olacaktir...



Yes, true progress is to turn the faces of the heart, spirit,
intellect, and even the imagination and other subtle
faculties given to man towards eternal life and for each to
be occupied with the particular duty of worship worthy
of it.

Progress is not as the people of misguidance
imagine, to plunge into the life of this world in all its
minute details and in order to taste every sort of pleasure,
even the basest,

make subject to the evilcommanding soul all the
subtle faculties and the heart and intellect, and make
them assist it; to do this is not progress, it is decline.

Evet hakiki terakki ise; insana verilen kalb, sir, ruh, akil
hatta hayal ve sair kuvvelerin hayat-1 ebediyeye ytizlerini
cevirerek, herbiri kendine layik hususi bir vazife-i
ubudiyet ile mesgul olmaktadir.

Yoksa ehl-i dalaletin terakki zannettikleri, hayat-1
diinyeviyenin biittin inceliklerine girmek ve zevKlerinin her
cesitlerini, hatta en siiflisini tatmak igin

biitlin letaifini ve kalb ve aklini nefs-i emmareye
musahhar edip yardimci verse; o terakki degil, sukuttur.
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[ saw this fact in a vision which is described in the
following comparison:

[ was entering a large town when I looked and saw it
was full of large palaces.

At the doors of some of these palaces was merry-making
like a brilliant theatre; it captured and held everyone’s
attention and was entertaining them.

[ looked carefully and saw that the lord of such a palace
had come to the door; he was playing with a dog and
assisting the merry-making.

The ladies were indulging in sweet conversation with
stranger youths.

Grown-up girls were organizing the children’s games.

And the doorkeeper had taken the role of directing the
others.

[ then realized that the inside of the huge palace was
completely empty.

Its refined duties all remained undone.

The morals of its inhabitants had declined so that they
had taken on these roles at the door.

I passed on until I came to another large palace.

[ saw that there was a faithful dog stretched out at the
door and a stern and faciturn doorkeeper; it had an
undistinguished appearance.

I was curious: why was the other the way it was and
this palace like this? [ went inside.

Then I saw that the inside was very merry.

Apartment over apartment, the people of the palace were
busy with their different refined duties.

The men in the first apartment were overseeing the
administration and running of the palace.

In the apartment over that, girls were teaching the
children.

Su hakikati bir vakia-i hayaliyede, soyle bir temsilde
gordiim Ki:..

Ben biiyiik bir sehre giriyorum. Baktim ki, o sehirde
biiyiik saraylar var.

Bazi saraylarin kapisina bakiyorum, gayet senlik, parlak
bir tiyatro gibi nazar-1 dikkati celbeder, herkesi eglendirir
bir cazibedarlik vardi.

Dikkat ettim ki, o sarayin efendisi kapiya gelmis, it ile
oynuyor ve oynamasina yardim ediyor.

Hanimlar, yabani genclerle tatli sohbetler ediyorlar.

Yetismis kizlar dahi, cocuklarin oynamasini tanzim
ediyorlar.

Kapici da onlara kumandanlik eder gibi bir aktor tavrini
almis.

O vakit anladim ki, o koca sarayin icerisi bombos.

Hep nazik vazifeler muattal kalmis.

Ahlaklar sukut etmis ki, kapida bu sureti almiglardr...

Sonra gectim, bir buyiik saraya daha rast geldim.

Gordim ki; kapida uzanmig vefadar bir it ve kaba, sert,
sakin bir kapici ve sonuk bir vaziyet vardi.

Merak ettim. Ne icin o 6éyle? Bu boyle? Iceriye girdim.

Baktim ki, icerisi cok senlik...

Daire daire tstiinde, ayrr ayri nazik vazifeler ile saray ehli
mesguldiirler.

Birinci dairedeki adamlar sarayin idaresini, tedbirini
gorlyorlar.

Ustiindeki dairede kizlar, cocuklar ders okuyorlar.



Above that the ladies were occupied with fine arts and
beautiful embroideries.

Daha ustiinde hanimlar, gayet latif san’atlar, giizel
nakislarla istigal ediyorlar.
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And on the top floor, the lord was exchanging news with
the king, and was busy with his own elevated duties in
order to maintain the peoples’ tranquillity and his own
attainments and progress.

They did not stop me since | was not visible to them, and |
was able to wander around.

Then I came out and looked around: everywhere in the
town were these two sorts of palaces.

[ asked about this and they told me: “The palaces where
there is merry-making at the door and whose insides are
empty belong to the foremost of the unbelievers and
people of misguidance.

The others belong to honourable Muslim notables.”

Then in one corner I came across a palace on which
was written my name, SAID.

[ was curious. I looked more closely and I as though saw
my image on it.

Calling out in utter bewilderment, | came fo my senses
and awoke.

And now I shall interpret this vision for you.
May God cause good to come of it.

The town was human social life and the city of man’s
civilization.

Each of the palaces was a human being.

The people of the palaces were the subtle faculties in man
like the eyes, ears, heart, inner heart, spirit, intellect, and
things like the soul and caprice, and powers of lust and
anger.

Each of man’s faculties has a different duty of worship,
and different pleasures and pains.

The soul and caprice and powers of lust and anger are
like the doorkeeper and the dog.

Thus, to make the elevated subtle faculties subject to the
soul and caprice and make them forget their
fundamental duties is certainly decline and not
progress.

You can interpret the rest for yourself.

En yukarida efendi, padisahla muhabere edip halkin
istirahatini1 temin icin ve kendi kemaléat1 ve terakkiyati
icin kendine has ve ulvi vazifeler ile istigal ediyor gérdiim.

Ben onlara gériinmedigim icin, “Yasak” demediler,
gezebildim.

Sonra ¢iktim, baktim. O sehrin her tarafinda bu iki kisim
saraylar var.

Sordum dediler: “O kapisi senlik ve ici bos saraylar,
kafirlerin ileri gelenlerinindir ve ehl-i dalaletindir.

Digerleri, namuslu misliman biyiiklerinindir.”

Sonra bir késede bir saraya rast geldim. Ustiinde “Said”
ismini gordim.

Merak ettim. Daha dikkat ettim, suretimi tstiinde
gordiim gibi bana geldi.

Kemal-i taacciibiimden bagirarak, aklim basima geldi,
ayildim...

Iste o vakia-i hayaliyeyi sana tabir edecegim.
Allah hayir etsin...

Iste o sehir ise, hayat-1 ictimaiye-i beseriye ve medine-
i medenivet-i insaniyedir.

O saraylarin herbirisi, birer insandir.

O saray ehli ise; insandaki goz, kulak, kalb, sir, ruh, akil
gibi letaif ve nefs ve heva ve kuvve-i seheviye ve kuvve-i
gazabiye gibi seylerdir.

Herbir insanda her bir latifenin ayri ayr vazife-i
ubudiyetleri var. Ayri ayri lezzetleri, elemleri var.

Nefis ve heva, kuvve-i seheviye ve gazabiye, bir kapici
ve it hikmtuindedirler.

Iste o yiiksek letaifi, nefis ve hevaya miisahhar etmek ve
vazife-i aslivelerini unutturmak, elbette sukuttur, terakki
degildir.

Sair cihetleri sen tabir edebilirsin...
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Third Remark

In regard to his acts and deeds and his labour man is a
weak animal, an impotent creature.

Uciincii Niikte

Insan, fiil ve amel cihetinde ve sa’y-i maddi itibariyle zaif
bir hayvandir, aciz bir mahluktur.



The extent of his power of disposal and ownership in
this respect is so narrow that it is no greater than as far as
his hand can reach.

Domestic animals, even, the reins of which have been
given to man, have each taken a share of his weakness,
impotence, and laziness, so that

if they are compared with their wild counterparts, a great
difference is apparent. (Like domestic goats and cattle,
and wild goats and cattle).

But in regard to passivity, acceptance, supplication, and
entreaty, man is an honoured traveller in this hostel of
the world.

He is the guest of One so generous that infinite
treasuries of mercy have been opened to him and
innumerable unique beings and servants subjugated
to him.

And a sphere so large has been prepared for this
guest’s recreation, amusement, and benefit that half its
diameter is as long and broad as the imagination can
stretch.

Thus, if man relies on his ego, and making worldly life his
goal, attempts to taste temporary pleasures while
struggling to make his living, he becomes submerged
within an extremely constricted sphere, then departs.

All the members, systems, and faculties given him will
testify against him at the resurrection and will bring a
suit against him.

Whereas if he knows himself to be a guest and spends the
capital of his life within the sphere of permission of the

Generous One of Whom he is the guest, he will strive for

a long, eternal life within a broad sphere, then take his

rest and ease.

And later, he may rise to the highest of the high.

Moreover, all the members and systems given to man will
be happy with him and testify in favour of him in the
hereafter.

For sure, all the wonderful faculties given to men were not
for this insignificant worldly life, but for an everlasting
life of great significance.

Onun o cihetteki daire-i tasarrufat1 ve malikiyeti o
kadar dardir ki; elini uzatsa ona yetigebilir.

Hatta, insanin eline dizginini veren hayvanat-1 ehliye,
insanin za’f ve acz ve tenbelliginden birer hisse almiglardir
ki;

yabani emsallerine kiyas edildikleri vakit, azim fark
goruntr. (Ehli keci ve 6kiiz, yabani keci ve okiiz gibi).

Fakat o insan, infial ve kabul ve dua ve sual cihetinde,
su diinya haninda aziz bir yolcudur.

Ve 6yle bir Kerim’e misafir olmus ki nihayetsiz rahmet
hazinelerini ona agmis. Ve hadsiz bedi’ masnuatini
ve hizmetkarlarim1 ona musahhar etmis.

Ve o misafirin tenezziihline ve temasasina ve istifadesine
oyle biiyiik bir daire acip miiheyya etmistir ki; o
dairenin nisf-1 kutru -yani merkezden muhit hattina
kadar- gozlin kestigi miktar, belki hayalin gittigi yere kadar
genistir ve uzundur.

Iste eger insan, enaniyetine istinad edip hayat-1
dinyeviyeyi gaye-i hayal ederek derd-i maiset icinde
muvakkat bazi lezzetler icin caligsa, gayet dar bir daire
icinde bogulur gider.

Ona verilen butiin cihazat ve alat ve letaif, ondan sikayet
ederek hasirde onun aleyhinde sehadet edeceklerdir
ve davaci olacaklardr.

Eger kendini misafir bilse, misafir oldugu Zat-1 Kerim’in
izni dairesinde sermaye-i 6mriinii sarfetse, 6yle genis bir
daire icinde uzun bir hayat-1 ebediye icin giizel calisir
ve teneffis edip istirahat eder.

Sonra, a’la-y1 illiyyine kadar gidebilir.

Hem de bu insana verilen buitiin cihazat ve alat, ondan
memnun olarak ahirette lehinde sehadet ederler.

Evet insana verilen biitiin cihazat-1 acibe, bu
ehemmivyetsiz hayat-1 diinyeviye icin degil; belki, pek
ehemmiyetli bir hayat-1 bakiye icin verilmisler.
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For if we compare man with the animals, we see that
man is very rich in regard to faculties and members,

a hundred times more so than the animals.

But in the pleasures of worldly life and in animal life he
falls a hundred times lower.

For in each pleasure he receives is a trace of pain.

The pains of the past and fears of the future and the pain
at each pleasure’s passing spoil the enjoyment to had
from them, and leave a trace in the pleasure.

But animals are not like that. They receive pleasure with
no pains.

They take enjoyment with no sorrow.

Neither the sorrows of the past cause them suffering,
nor the fears of the future distress them.

They live peacefully, and offer thanks to their Creator.

This means that if man, who is created on the most
excellent of patterns, restricts his thoughts to the life of
this world, although, in respect of capital he is a hundred
times higher than animals, he falls a hundred times lower
than a creature like a sparrow.

[ explained this fact in another place by means of a
comparison.

It is related to this, so I shall repeat it here. It was like
this:

A man gave one of his servants ten pieces of gold and
told him to have a suit of clothes made in a particular
cloth.

Then to a second one, he gave a thousand pieces of gold,
and putting in the servant’s pocket a note on which
certain things were written, sent him to a market.

The first servant bought an excellent suit of the finest cloth
with the ten pieces of gold.

While the second servant did not use his head, and
looking at the first servant and not reading the account-
note in his pocket, he gave the thousand pieces of gold to
a shop keeper and asked for a suit of clothes.

The dishonest shopkeeper gave him a suit of the very
worst-quality cloth.

Ciinki insan1 hayvana nisbet etsek gériiyoruz ki: Insan,
cihazat ve alét itibariyle cok zengindir.

Yz derece hayvandan daha ziyadedir.

Hayat-1 diinyeviye lezzetinde ve hayvani yasayisinda yiiz
derece asagi duser.

Cunki her gordugti lezzetinde, bir elem izi vardir.

Gegmis zamanin elemleri ve gelecek zamanin korkular
ve herbir lezzetin dahi elem-i zevali, onun zevKklerini
bozuyor ve lezzetinde bir iz birakiyor.

Fakat hayvan 6yle degil. Elemsiz bir lezzet alir,

kedersiz bir zevk eder.

Ne gecmis zamanin elemleri onu incitir, ne de gelecek
zamanin korkulari onu iirkiitiir.

Rahatla yasar, yatar, Halikina stikreder.

Demek ahsen-i takvim suretinde yaratilan insan, hayat-1
diinyeviyeye hasr-1 fikr etse; yiiz derece sermayece
hayvandan yiiksek oldugu halde, yiiz derece serce kusu
gibi bir hayvandan asa@: diiser.

Bagka bir yerde bir temsil ile bu hakikati beyan
etmistim.

Minasebet geldi, yine o temsili tekrar ediyorum. Soyle
ki:

Bir adam, bir hizmetkarina on altun verip “Mahsus
bir kumastan bir kat elbise yaptir” emreder.

Ikincisine, bin altun verir, bir pusula icinde bazi seyler
yazili o hizmetkérin cebine kovar, bir pazara génderir.

Evvelki hizmetkar on altun ile a’la kumastan miitkemmel
bir elbise alir.

Ikinci hizmetkar, divanelik edip, evvelki hizmetkara bakip,
cebine konulan hesab pusulasini okumayarak bir
diikkanciya bin altun vererek bir kat elbise istedi.

insafsiz diikkanci da kumasin en ciiriigiinden bir kat
elbise verdi.
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Then the wretched servant returned to his lord and
received a severe reprimand and a terrible punishment.

Thus, even the most unintelligent will understand that the
thousand pieces of gold given the second servant were
not to buy a suit of clothes,

but for some important trade.

O bedbaht hizmetkar, seyyidinin huzuruna geldi ve
siddetli bir te’dib gordi ve dehsetli bir azab gekti.

Iste edna bir suuru olan anlar ki, ikinci hizmetkéara verilen
bin altun, bir kat elbise almak icin degildir.

Belki mtihim bir ticaret icindir.



In just the same way, each of the immaterial members
and subtle faculties in man have expanded to a degree a
hundred times greater than that of the animals.

For example, consider faculties and members like man’s
eyes, which can discern all the degrees of beauty,

and his sense of taste, which can distinguish all the
varieties of the particular tastes of foods,

and his mind, which can penetrate to all the subtlest
points of reality, and

his heart, which yearns for every sort of perfection, and
then consider the extremely simple members of the
animals which have developed only one or two degrees.

There is just this difference, that in animals a member
particular to some function and special to a particular
species develops more.

But this development is particular.

The reason for man’s wealth in regard to faculties is this:
by reason of the mind and thought, man’s senses and
feelings have greatly developed and expanded.

And numerous emotions have come into being because
of the multiplicity of his needs.

And his senses have become extremely diverse.

And because of the comprehensiveness of his nature,
desires have appeared turned towards numerous aims.

And because he has numerous duties due to his nature,
his members and faculties have expanded greatly.

And since he has been created with a nature capable of
performing every sort of worship, he has been given
abilities which embrace the seeds of all perfections.

Thus, this great wealth in faculties and abundant capital
was certainly not given for procuring this temporary
worldly life.

Rather, man’s fundamental duty is to perform his
duties, which look to innumerable aims; and proclaim
his impotence, poverty, and faults in the form of
worship;

Aynen onun gibi: Insandaki cihazat-1 maneviye ve
letaif-i insaniye Ki, herbirisi hayvana nisbeten ytiz derece
inbisat etmis.

Mesela; glizelligin biitlin meratibini farkeden insan gozii ve

taamlarin biitiin gesit cesit ezvak-1 mahsusalarini temyiz
eden insanin zaika-i lisaniyesi

ve hakaikin biitiin inceliklerine niifuz eden insanin aklh

ve kemaléatin biitlin enva’ina miistak insanin kalbi gibi
sair cihazlari, aletleri nerede? Hayvanin pek basit yalniz
bir-iki mertebe inkisaf etmis aletleri nerede?

Yalniz su kadar fark var ki; hayvan, kendine has bir
amelde (miinhasiran o hayvanda bir cihaz-1 mahsus)
ziyade inkisaf eder.

Fakat o inkisaf, hususidir.

Insanin cihazat cihetiyle zenginligi su sirdandir ki: Akil ve
fikir sebebiyle insanin hasseleri, duygulari fazla inkisaf ve
inbisat peyda etmistir.

Ve ihtiyacatin kesreti sebebiyle cok cesit cesit hissiyat
peyda olmustur.

Ve hassasiyeti cok fenevvii etmis.

Ve fitratin camiiyeti sebebiyle pek ¢cok makasida
miiteveccih arzulara medar olmus.

Ve pek cok vazife-i fitriyesi bulundugu sebebiyle, alat ve
cihazati ziyade inbisat peyda etmistir.

Ve ibadatin biitlin enva’ina miistaid bir fitratta yaratildigi
icin biitiitn kemalatin tohumlarina cami’ bir istidad
verilmistir.

Iste su derece cihazatca zenginlik ve sermayece kesret,
elbette ehemmiyetsiz muvakkat su hayat-1 diinyeviyenin
tahsili icin verilmemistir.

Belki soyle bir insanin vazife-i aslivesi, nihayetsiz
makasida miiteveccih vezaifini gortip, acz ve fakr ve
kusurunu ubudiyet suretinde ilan etmek
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and observing the glorifications of beings with a
universal eye, to bear witness to them;

and seeing the instances of the assistance of the Most
Merciful One, to offer thanks;

and gazing on the miracles of dominical power in beings,
to contemplate on them as objects from which lessons
may be drawn.

O man who worships this world, is the lover of worldly
life, and is heedless of the meaning of ‘the most excellent
of patterns’!

ve kiilli nazariyla mevcudatin tesbihatini miisahede
ederek sehadet etmek

ve nimetler icinde imdadat-1 Rahmaniyeyi gorip
stikretmek

ve masnuatta kudret-i Rabbaniyenin mu cizatini temasa
ederek nazar-1 ibretle tefekkiir etmektir.

Ey diinya-perest ve hayat-1 diinyeviyeye asik ve sirr-1
ahsen-i takvimden gafil insan!



The Old Said saw the reality of worldly life in a vision.

It transformed him into the New Said. You too listen to it
in the form of a comparison:

I saw that [ was a traveller and was going on a long
journey; that is to say, [ was being sent.

The one who was my lord gradually gave me some of
the money from the sixty gold pieces he had allotted
me.

I spent them, and came to a hostel where there were
amusements of all kinds.

In one night in that hostel I spent ten pieces of gold on
gambling, amusements, and the enjoyment of fame.

In the morning I had no money left. Moreover [ had done

no trade nor bought any goods for the place [ was going.

All that remained to me from the money were sins and
pains, and from the amusements, wounds and sorrow.

While in that sorry state, a man suddenly appeared.

He said to me: “You have wasted all vour capitaland
deserve punishment.

You are going to your destination bankrupt and with
your hands empty.

But if you have any sense, the door of repentance is
open.

When you receive the fifteen pieces of gold that remain to
you, keep half of them in reserve.

That is, obtain the things necessary for you in the place
where you are going.”

I looked, my soul did not agree to this.

Su hayat-1 diinyeviyenin hakikatini bir vakia-i
hayaliyede Eski Said gérmuis.

Onu Yeni Said’e dondirmis olan su vakia-i temsiliyeyi
dinle:

Gordiam ki, ben bir yolcuyum. Uzun bir yola gidiyorum.
Yani génderiliyorum.

Seyyidim olan zat, bana tahsis ettigi altmis altundan
tedricen birer miktar para veriyordu.

Ben de sarfedip pek eglenceli bir hana geldim.

O handa bir gece iginde on altunu kumara mumara,
eglencelere ve sohret-perestlik yoluna sarfettim.

Sabahleyin elimde hic bir para kalmad:. Bir ticaret
edemedim. Gidecegim yer icin bir mal alamadim.

Yalniz o paradan bana kalan elemler, giitnahlar ve
eglencelerden gelen varalar, bereler, kederler benim
elimde kalmusti.

Birden ben o hazin halette iken orada bir adam peyda
oldu.

Bana dedi: “Biitlin blitlin sermayeni zayi’ ettin. Tokata
da miistehak oldun.

Gidecegin yere de miiflis olarak elin bos gideceksin.
Fakat aklin varsa, tovbe kapist aciktir.

Bundan sonra sana verilecek baki kalan onbes altundan
her eline gectikge yarisini ihtiyaten muhafaza et.

Yani gidecegin yerde sana lazim olacak bazi seyleri al.”

Baktim nefsim razi olmuyor.
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So he said: “A third, then.” My soul still did not obey
him. Then he said: “A quarter.”

My soul could not give up the habits to which it was
addicted, so the man

angrily turned his back on me and left. Suddenly, the
scene changed.

[ was in a train in a tunnel, which was travelling fast as
though downwards vertically.

I took fright. But what could I do, there was no escape
anywhere.

Strangely, attractive flowers and enticing fruits appeared
on both sides of the train.

And |, like the foolish and inexperienced, looked at
them and stretching out my hand, tried to pick them.

“Ucte birisini” dedi. Ona da nefsim itaat etmedi. Sonra
“Dortte birisini” dedi.

Baktim nefsim miibtela oldugu adetini terkedemiyor.
O adam hiddetle ytiziinti cevirdi gitti. Birden o hal degisti.

Baktim ki; ben, ttinel icinde sukut eder gibi bir str’atle
giden bir simendifer icindeyim.

Telas ettim. Fakat ne care ki, hi¢ bir tarafa kagilmaz.

Garaibden olarak o simendiferin iki tarafinda pek
cazibedar cicekler, leziz meyveler gortinliyordu.

Ben de akilsi1z acemiler gibi onlara bakip elimi uzattim. O
cigekleri koparmak, o meyveleri almak igin ¢alistim.



But they were covered in thorns and tore at my hands
when [ touched them making them bleed.

With the movement of the train, my hands were
lacerated at being parted from them. They cost me
much.

Suddenly a porter on the train said: “Give me five kurush
and [ shall give you as much of the flowers and fruits as
you want.

You are caused the loss of a hundred kurush with your
hands being torn, rather than five kurush.

Also there is a penalty; you cannot pick them without
permission.”

In distress I put my head out of the window and looked
ahead to see when the tunnel would end.

I saw that in place of the tunnel’s entrance were
numerous holes.

People were being thrown into them from the long
train.

I saw a hole opposite me. On either side of it was a
gravestone. | looked in amazement.

[ saw that written on one of the gravestones was the name
SAID.

In my bewilderment and anxiety | exclaimed: “Alas/”

Then suddenly I heard the voice ofthe man who had
given me advice at the door of the hostel.

Fakat o cicekler ve meyveler, dikenli mikenli,
miulakatinda elime batiyor, kanatiyor.

Simendiferin gitmesiyle miifarakatindan elimi
parcaliyorlar, bana pek pahali distiyorlardi.

Birden simendiferdeki bir hademe dedi: “Bes kurus ver,
sana o cicek ve meyvelerden istedigin kadar verecegim.

Bes kurus yerine elin parcalanmasiyla yiiz kurus zarar
ediyorsun.

Hem de ceza var, izinsiz koparamazsin.”

Birden sikintidan ne vakit ttinel bitecek diye basimi cikarip
ileriye baktim.

Gordim ki, tiinel kapisi yerine ¢ok delikler gorintiyor.
O uzun simendiferden o deliklere adamlar atiliyorlar.

Bana mukabil bir delik gérdum. Iki tarafinda iki mezar
tasi dikilmis. Merak ile dikkat ettim.

O mezar tasinda buytk harflerle “Said” ismi yazilmig
gordim.

Teessiif ve hayretimden “Eyvah’/” dedim.

Birden o han kapisinda bana nasihat eden zatin sesini
isittim.
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He asked: “Have you come to your senses?”1 replied:
“Yes, but it is too late now.” So he said: “Repent and
place your trust in God.” I replied that I would.

Then I awoke and saw myself as the New Said; the Old
Said had disappeared.

So, that was the vision. May God cause good to come of
it! I shall interpret one or two parts of it, then you can
interpret the rest for yourself.

The journey was the journey which passes from the
World of Spirits, through the mother’s womb, youth,
old age, the grave, the Intermediate Realm, the
resurrection, and the Bridge of Sirat fowards eternity.

The sixty pieces of gold were the sixty years of life. |

reckoned I saw the vision when | was forty-five years
old.

[ had nothing to guarantee it, but a sincere student of the
All-Wise Qur’an advised me to spend half of the fifteen
that remained to me on the hereafter.

The hostel for me was Istanbul.

The train was time, and each year a carriage. As for the
tunnel, it was the life of this world.

Dedi: “Akilin basina geldi mi?” Dedim: “Evet geldi fakat
kuvvet kalmadi, care yok.” Dedi: “Tovbe et, tevekkiil
et.” Dedim: “Ettim!”

Ayildim.. Eski Said kaybolmus. Yeni Said olarak
kendimi gérdim.

Iste o vakia-i hayaliyeyi, -Allah hayr etsin- bir-iki kismni
ben tabir edeceg@im, sair cihetleri sen kendin tabir et.

O yolculuk ise; alem-i ervahtan, rahm-1 maderden,
genglikten, ihtiyarliktan, kabirden, berzahtan, hasirden,
kopriiden gecen ebed-til 4bad tarafina bir yolculuktur.

O altmis altun ise, altmis sene 6miurdur ki; bu vakiayi
gordigum vakit kendimi kirkbes yasinda tahmin
ediyordum.

Senedim yok, fakat baki kalan onbesinden yarisini ahirete
sarfetmek icin Kur’an-1 Hakim’in halis bir tilmizi beni
irsad etti.

O han ise, benim icin Istanbul imis.

O simendifer ise, zamandir. Herbir yil bir vagondur. O
ttinel ise, hayat-1 diinyeviyedir.



The thorny flowers and fruits were illicit pleasures and
forbidden amusements

which cause pain while indulging in them on thinking of
their passing, and on separation lacerate the heart,
making it bleed.

They also cause a punishment to be inflicted.

The porter on the train told me to give him five kurush so
that he would give me as many as | wanted.

The meaning of this is as follows: the pleasures and
enjoyment man receives through licit striving within
the sphere of what is lawful are sufficient for him.

No need remains to enter the unlawful. You may
interpret the rest for yourself.

O dikenli cicekler ve meyveler ise, lezaiz-i namesruadir
ve lehviyat-1 muharremedir ki;

miildkat esnasinda tasavvur-u zevaldeki elem, kalbi
kanatiyor. Miifarakatinda parcaliyor.

Cezayi dahi cektiriyor.

Simendifer hademesi demisti: “Bes kurus ver, onlardan
istedigin kadar verecegim.”

Onun tabiri sudur ki: insanin helal sa’viyle mesru
dairede gordugl zevkKler, lezzetler, keyfine kafidir.

Harama girmeye ihtiyag birakmaz. Sair kisimlari sen
tabir edebilirsin...
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Fourth Remark

Man resembles a delicate and petted child in the
universe.

There is a great strength in his weakness and great
power in his impotence.

For it is through the strength of his weakness and power
of his impotence that beings have been subjected to
him.

If man understands his weakness and offers supplications
verbally and by state and conduct, and recognizes his
impotence and seeks help,

since he has offered thanks by exhibiting them, he
achieves his aims and his desires are subjugated to him
in a way far exceeding what he could achieve with his
own power.

Only, he sometimes wrongly attributes to his own power
the attainment of a wish that has been obtained for him
through the supplications offered by the tongue of his
disposition.

For example, the strength in the weakness of a chick
causes the mother hen to attack a lion.

And its newly-born lion cub subjugates to itself the
savage and hungry lioness, leaving the mother hungry
and the cub full.

See this strength in weakness and manifestation of
Divine mercy, which are worthy of notice!

Just as through crying or asking or looking unhappy, a
child subjugates the strong to himself, and is so successful
in getting what he wants that he could not obtain one
thousandth of it with a thousand times his own strength.

That is to say, since weakness and impotence excite
compassion and a sense of protection towards him, the
child can subjugate heroes to himself with his tiny finger.

Dordiincii Niuikte

Insan su kainat icinde pek nazik ve nazenin bir cocuga
benzer.

Za’finda bliyik bir kuvvet ve aczinde buyk bir kudret
vardir.

Cunki o za’fin kuvvetiyle ve aczin kudretiyledir ki, su
mevcudat ona miisahhar olmus.

Eger insan za’fin1 anlayip, kalen, halen, tavren dua etse
ve aczini bilip istimdad eylese;

o teshirin stikriinii eda ile beraber matlubuna 6yle
muvaffak olur ve maksadlari ona éyle miisahhar olur ki,
iktidar-1 zatisiyle onun 6sr-i mi’sarina muvaffak olamaz.

Yalniz bazi vakit lisan-1 hal duasiyla hasil olan bir
matlubunu yanlis olarak kendi iktidarina hamleder.

Mesela: Tavugun yavrusunun za’'findaki kuvvet, tavagu
arslana saldirtir.

Yeni diinyaya gelen arslanin yavrusu, o canavar ve ag
arslani kendine miisahhar edip onu ag¢ birakip kendi tok
oluyor.

Iste cay-1 dikkat, za’ftaki bir kuvvet ve sayan-1 temasa
bir cilve-i rahmet...

Nasilki nazdar bir cocuk aglamasiyla, ya istemesiyle, ya
hazin haliyle matlublarina 6éyle muvaffak olur ve 6yle
kaviler ona muisahhar olurlar ki; o matlublardan binden
birisine bin defa kuvvetcigiyle yetisemez.

Demek za’f u acz, onun hakkinda sefkat ve himayeti
tahrik ettikleri icin kiicliclik parmagiyla kahramanlari
kendine miisahhar eder.



Now, should such a child with foolish conceit deny the
compassion and accuse the protection saying: “I
subjugate these with my own strength”, of course he will
receive a slap.

Simdi boyle bir cocuk, o sefkati inkar etmek ve o
himayeti ittiham etmek suretiyle ahmakane bir gurur ile
“Ben kuvvetimle bunlari teshir ediyorum” dese, elbette bir
tokat yiyecektir.
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In the same wav, if, like Qarun, man says: / have been
given it on account of the knowledge I have,

Quran, Z28:78.

that is, “I gained this through my own knowledge and my
own power”

in a way that demonstrates ingratitude

and denies his Creator’s mercy

and accuses His wisdom,

he will of course deserve a punishing blow.

This means that man’s domination and human
advances and the attainments of civilization, which are
to be observed,

have been made subject to him not through his
attracting them or conquering them or through
combat, but due to his weakness.

He has been assisted because of his impotence.

They have been bestowed on him due to his
indigence.

He has been inspired with them due to his ignorance.
They have been given him due to his need.

And the reason for his domination is not strength and
the power of knowledge, but the compassion and
clemency of the Sustainer and Divine mercy and
wisdom: they have subjugated things to him.

Yes, what clothes man, who is defeated by vermin like
eveless scorpions and legless snakes, in silk from a tiny
worm and feeds him honey from a poisonous insect

is not his own power, but the subjugation of the
Sustainer and the bestowal of the Most Merciful,
which are the fruits of his weakness.

O man! Since the reality of the matter is thus, give up
egotism and arrogance.

With the tongue of seeking help proclaim your impotence
and weakness at the Divine Court, and with the tongue
of entreaty and supplication, your poverty and need.

Show that you are His slave. Say: God is enough for us,
for He is the Best Disposer of Affairs,and rise in degree.
Quran, 3:173.

Iste insan dahi Halikinin rahmetini inkar ve hikmetini
itttham edecek bir tarzda kiifran-1 nimet suretinde Karun
gibi

<. 53 _1..¢
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yani: “Ben kendi ilmimle, kendi iktidarimla kazandim”
dese, elbette sille-i azaba kendini miistehak eder.

Demek su meshud saltanat-1 insaniyet ve terakkiyat-1
beseriye ve kemalat-1 medeniyet;

celb ile degil, galebe ile degil, cidal ile degil, belki ona
onun za’fi icin teshir edilmis,

onun aczi icin ona muavenet edilmis,

onun fakri igin ona ihsan edilmis,

onun cehli icin ona ilham edilmis,
onun ihtiyact i¢cin ona ikram edilmis.

Ve o saltanatin sebebi, kuvvet ve iktidar-1 ilmi degil,
belki sefkat ve re’fet-i Rabbaniye ve rahmet ve
hikmet-i llahiyedir ki; esyayi ona teshir etmistir.

Evet, bir gozstiz akrep ve ayaksiz bir yilan gibi haserata
maglub olan insana, bir kiigtik kurttan ipegi giydiren ve
zehirli bir bécekten bali yediren;

onun iktidart degil, belki onun za’finin semeresi olan
teshir-i Rabbani ve ikram-1 Rahmanidir.

Ey insan! Madem hakikat boyledir; gururu ve enaniyeti
birak.

Uluhiyetin dergahinda acz u za’fini, istimdad lisaniyla;
fakr u hacatini, fazarru’ ve dua lisaniylailan et

ve abd oldugunu goster. Ve
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de, yiiksel.
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Also, do not say: “I am nothing. What importance do [
have that the universe should purposefully be made
subject to me by an Absolutely All-Wise One, and
universal thanks required of me?”

Hem deme ki: “Ben hicim; ne ehemmiyetim var ki, bu
kainat bir Hakim-i Mutlak tarafindan kasdi olarak bana
teshir edilsin, benden bir siikr-ii killi istenilsin?”



Because for sure you are as though nothing with
respect to your soul and form,

but from the point of view of duty and rank, you are an
observant spectator of this majestic universe,

an eloquent, articulate tongue of these beings so full
of wisdom,

a discerning reader of this book of the universe,

a supervisor of these creatures full of wonder at their
glorifications,

and like a foreman of these beings full of respect for their
worship.

Yes, O man! In regard to your vegetable physical being
and animal soul, you are a tiny particle, a contemptible
atom, a needy creature, a weak animal, who, tossed on
the awesome waves of the flood of beings, is
departing.

But being perfected through the light of belief, which
comprises the radiance of Divine love,

and through the training of Islam, which is enlightened,
in regard to humanity

and servitude to God, you are a king, and a universal
within particularity,

and within your insignificance, a world,

and within your contemptibility, a supervisor of such
high rank and extensive sphere that you can say:

“My Compassionate Sustainer has made the world a
house for me,

the sun and moon lamps for it, and the spring, a bunch
of flowers for me,

and summer, a table of bounties, and the animals, He has
made my servants.

And He has made plants the decorated furnishings of my
house.”

To conclude: If you heed Satan and your soul, you will
fall to the lowest of the low.

But if you heed Truth and the Qur’an, you will rise to
the highest of the high and become the Most Excellent
Pattern of the universe.

Cunki sen cendan, nefsin ve suretin itibariyle hic
hiikmiindesin.

Fakat vazife ve mertebe noktasinda, sen su hagmetli
kainatin dikkatli bir seyircisi,

su hikmetli mevcudatin belagatl bir lisan-1 natiki

ve su kitab-1 dlemin anlayish bir miitalaacisi

ve su tesbih eden mahlukatin hayretli bir nazin

ve su ibadet eden masnuatin hiirmetli bir ustabasisi
hikmiindesin.

Evet ey insan! Sen, nebati cismaniyetin cihetiyle ve
hayvani nefsin itibariyle; sagir bir ctiz, hakir bir cliz'1, fakir
bir mahluk, zaif bir hayvansin ki; bttiin dehsetli
mevcudat-1 seyyalenin dalgalan icinde ¢alkanip
gidiyorsun.

Fakat muhabbet-i llahivenin zivasini tazammun eden
imanin nuruyla

miinevver olan Islamiyetin terbiyesiyle tekemmiil
edip; insaniyet cihetinde,

abdiyetin icinde bir sultansin ve ciiz’iyetin icinde bir
kiillisin,

kiiguikliigiin icinde bir alemsin

ve hakaretin icinde 6yle makamin buyuk ve daire-i
nezaretin genis bir nazirsin ki, diyebilirsin:

“Benim Rabb-1 Rahim’im diinyay1 bana bir hane
vapti.

Ay ve giinesi, o haneme bir lamba; ve bahari, bir deste
gil;

ve vazi, bir sofra-i nimet; ve hayvani, bana hizmetkar
vapti.

Ve nebatati, o hanemin zinetli levazimat: yapmustir.”

Netice-i kelam: Sen eger nefis ve seytami dinlersen,
esfel-i safiline dusersin.

Eger Hak ve Kur’an’1 dinlersen, a/4-v1 illivyine cikar,
kainatin bir gtizel takvimi olursun.
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Fifth Remark

Man has been sent to this world as an official and guest,
and has been given abilities of great significance.

And he has been entrusted with important duties in
accordance with those abilities.

Besinci Niikte

Insan, su diinyaya bir memur ve misafir olarak
gonderilmis, cok ehemmiyetli istidad ona verilmis.

Ve o istidadata gore ehemmiyetli vazifeler tevdi
edilmis.



In order to employ man in fulfilling those aims and duties,
powerful encouragement and severe threats have been
made.

We shall here summarize the fundamentals of worship
and of man’s duties, which we have explained at length
elsewhere,

so that the mystery of ‘the Most Excellent of Patterns’
may be understood.

On coming into the universe man has two aspects of
worship and being a slave of God’s.

One is worship and contemplation in the absence of the
Object of Worship.

The other is worship and supplication in His presence
and addressing Him directly.

First Aspect: It is to affirm submissively the sovereignty
of dominicality apparent in the universe and

to observe its perfections and virtues in wonder.

Then it is to proclaim and herald the unique arts which
consist of the inscriptions of the Sacred Divine
Names and to display them to others.

Then it is to weigh on the scales of perception the
jewels of the dominical Names, which are all like hidden
spiritual treasures;

it is to appreciatively affirm their value with the
discerning heart.

Then it is to study and ponder over in wonder the pages
of beings and /eaves of the earth and sky, which are like
missives of the pen of power.

Then through beholding admiringly the adornment
and subtle arts in beings, it is to feel love for knowledge of
their All-Beauteous Creator,

and to yearn to ascend to the presence of their All-
Perfect Maker and to receive His favours.

Ve insani, o gayeye ve o vazifelere calistirmak icin, siddetli
tesvikler ve dehsetli tehdidler edilmis.

Bagka yerde izah ettigimiz vazife-i insaniyetin ve
ubudiyetin esasatini surada icmal edecegiz.

Ta ki, “ahsen-i takvim” sirr1 anlagilsin.

Iste insan, su kainata geldikten sonra “iki cihet ile”
ubudiyeti var:

Bir ciheti; gaibane bir surette bir ubudiyeti, bir tefekkiirii
var.

Digeri; hazirane, muhataba suretinde bir ubudiyeti, bir
muinacati vardir.

Birinci vecih sudur ki: Kainatta goértinen saltanat-1
rububiyeti, ifaatkdrane tasdik edip

kemalatina ve mehasinine hayretkarane nezaretidir.

Sonra, esma-i kudsiye-i Ilahiyenin nukuslarindan
ibaret olan bedi’ san’atlari, birbirinin nazar-1 ibretlerine
gosterip dellallik ve ilanciliktir.

Sonra, herbiri birer gizli hazine-i maneviye hiilkmiinde
olan esma-i Rabbaniyenin cevherlerini idrak terazisiyle
tartmak,

kalbin kiymet-sinashai ile takdirkarane kiymet
vermektir.

Sonra, kalem-i kudretin mektubat1 hitkmiinde olan
mevcudat sahifelerini, arz ve sema vapraklarint miitalaa
edip hayretkarane tefekkiirdiir.

Sonra, su mevcudattaki zinetleri ve latif san’atlar
istihsankarane temasa etmekle onlarin Fatir-1
Zilcemal’inin marifetine muhabbet etmek

ve onlarin Sani’-i Zilkemal’inin huzuruna ctkmaga ve
iltifatina mazhar olmaya bir istiyaktir.
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Second Aspect: This is the station of presence and
address wherein man passes from the work to the
producer of the work

and he sees that an All-Beauteous Maker wants to
make himself known and acquainted through the
miracles of His art,

and he responds with knowledge and belief.

Then he sees that an All-Compassionate Sustainer
wants to make himself loved through the fine fruits of His
mercy.

So confining his love and worship to Him, he makes
himself love Him.

ikinci Vecih, huzur ve hitab makamudir ki; eserden
miiessire gecer, gortr Kki:

Bir Sani’-i Ziilcelal, kendi san’atinin mu’cizeleri ile
kendini tanittirmak ve bildirmek ister.

O da iman ile, marifet ile mukabele eder.

Sonra gortr ki: Bir Rabb-1 Rahim, rahmetinin gtizel
meyveleriyle kendini sevdirmek ister.

O da ona hasr-1 muhabbetle, tahsis-i taabbtidle kendini
ona sevdirir.



Then he sees that an All-Generous Bestower is
nurturing him with the delights of bounties material and
immaterial,

and in return he offers Him thanks and praise with
his actions, conduct, words, and as far as he can, with all
his senses and faculties.

Then he sees that an All-Beauteous and Glorious One is
announcing His tremendousness and perfections, and
glory and beauty in the mirrors of these beings, and is
drawing attentive gazes to them.

So in response he declares: “God is Most Great! Glory
be to God!”, and in humility prostrates in love and
wonder.

Then he sees that a Possessor of Absolute Riches is
displaying His boundless wealth and treasuries amid an
absolute munificence.

So in response, exalting and praising Him, he entreats
and asks for them, expressing his utter need.

Then he sees that the All-Glorious Creator has made
the face of the earth like an exhibition and displayed on
it all His antique works of art.

So in response he exclaims in appreciation: “What
wonders God has willed!”, and in admiration: “What
blessings God has bestowed!”, and in wonder:
“Glory be to God!”, and in astonishment: “God is Most
Great!”

Sonra gortyor ki: Bir Miin’im-i Kerim, maddi ve manevi
nimetlerin lezizleriyle onu perverde ediyor.

O da ona mukabil; fiiliyle, haliyle, kaliyle, hatta elinden
gelse butin hasseleri ile, cihazati ile siikiir ve hamd
sena eder.

Sonra gortyor ki: Bir Celil-i Cemil, su mevcudatin
ayinelerinde kibriva ve kemalini ve celal ve cemalini
izhar edip nazar-1 dikkati celbediyor.

O da ona mukabil: “Allahii Ekber, Siibhanallah”
deyip, mahvivet icinde hayret ve muhabbet ile secde eder.

Sonra goruyor ki: Bir Ganiyy-i Mutlak, bir sehavet-i
mutlak icinde nihayetsiz servetini, hazinelerini gosteriyor.

O da ona mukabil, ta’zim ve sena icinde kemal-i iftikar
ile sual eder ve ister.

Sonra goruyor ki: O Fatira1 Ziilcelal, yeryiiziini bir
sergi hiitkmiinde yapmis. Biitiin antika san’atlarini orada
teshir ediyor.

O da ona mukabil: “Masaallah” diyerek takdir ile,
“Barekallah” diyerek tahsin ile, “Stibhanallah” diyerek
hayret ile, “Allahti Ekber” diyerek istihsan ile mukabele
eder.
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Then he sees that in His palace of the universe a Single
One of Unity has struck seals of unity on all beings with
His inimitable signature, and with His stamps, signets, and
cyphers particular to Him;

that He inscribes the signs of His unity; and planting the
banner of unity in every region of the world, He
proclaims His dominicality.

And he responds with assent, belief, submission,
worship, and affirmation of His unity.

Thus, through worship and contemplation of this kind
he becomes a true man.

He shows that he is on the Most Excellent of Patterns.

Through the auspiciousness of belief he becomes a
reliable vicegerent of the earth worthy of bearing the
Trust.

O heedless man created on the Most Excellent of
Patterns, who, through the misuse of his will is
descending to the lowest of the low! Listen to me!

In the heedlessness induced by the intoxication of
vouth [, like you, thought the world was fine and lovely.

Then the moment I awoke in the morning of old age, I
saw how ugly was the world’s face that was not turned
towards the hereafter, which I had previously imagined to
be beautiful.

To see this and how beautiful was its true face, which
looks to the hereafter, you may refer to the two
‘Signboards’ in the Second Station of the Seventeenth
Word, and see for yourself.

The First Signboard depicts the reality of the world of the
people of neglect, which long ago, like the people of
misguidance, | saw through the veil of heedlessness, but
without being intoxicated.

The Second Signboard indicates the reality of the worlds
of the people of guidance.

[ left it in the form it was written long ago. It resembles
poetry, but it is not truly that...

Glory be unto You! We have no knowledge save that
which You have taught us; indeed You are All-Knowing,
All-Wise.

Quran, 2:32.

O My Sustainer! Expand for me my breast * Make easy
for me my affair * And loosen the knot on my fongue *
That they may understand my words.

Quran, 20:25-8.

Sonra goruyor ki: Bir Vahid-i Ehad, su kéinat sarayinda
taklid edilmez sikkeleriyle, ona mahsus hatemleriyle, ona
muinhasir turralariyla, ona has fermanlariyla biittin
mevcudata damga-i vahdet koyuyor

ve tevhidin ayatini naksediyor. Ve afak-1 dlemin aktarinda
vahdaniyetin bayragini1 dikiyor ve rububiyetini ilan
ediyor.

O da ona mukabil; tasdik ile, iman ile, tevhid ile, iz’an
ile, sehadet ile, ubudiyet ile mukabele eder.

Iste bu cesit ibadat ve tefekkiiratla hakiki insan olur,

ahsen-i takvimde oldugunu gosterir.

Imanin yiimniiyle emanete layik, emin bir halife-i arz
olur.

Ey ahsen-i takvimde yaratilan ve sti’-i ihtivariyla esfel-i
safilin tarafina giden insan-1 gafil! Beni dinle.

Ben de senin gibi genclik sarhosluguyla gaflet icinde
dinyayt hos ve gilizel gordiigiim halde,

genclik sarhoslugundan ihtiyarlik sabahinda ayildigim
dakikada, o glizel zannettigim ahirete miiteveccih
olmayan diinyanin yiiziini nasil ¢irkin gérdugimi

ve ahirete bakan hakiki ytizii ne kadar giizel oldugunu,
Onyedinci S6z’'tin [kinci Makaminin 219-220’nci
sahifelerinde yazilan iki levha-i hakikate bak, sen de gor:

Birinci Levha: Ehl-i dalalet gibi, fakat sarhos olmadan
gaflet perdesiyle eskiden gordiigim ehl-i gaflet diinyasinin
hakikatini tasvir eder.

Ikinci Levha: Ehl-i hidayet ve huzurun hakikat-1
dinyalarina isaret eder.

Eskiden ne tarzda yazilmis, o tarzda biraktim. Siire
benzer, fakat siir degillerdir.

o 2 @ //5/ /5 //o - i
L) e ) eade U Y el e Y dsu
[}

SE-

z- 09 od o o7 0 £ o o _ o 2 _
&3@%\}6f\éﬂ)§2&ogcj&\u)

}/0/

“ .

d55 Lyeae gL
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O Most Merciful of the Merciful and Most Generous of the s _o . ,
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