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THE TWENTY-SECOND LETTER

In His Name!
And there is nothing but it glorifies Him with
praise.(17:44)

[This letter consists of two topics; the first summons
believers to brotherhood and love.]

{NOTE: The present translation of the Twenty -Second
Letter was made by Hamid Algar, Prof. of Near Eastern
Studies in Univ. of California, Berkeley, U.S.A., and first
published in 1976. It has been slightly amended to fit the
present work. }

First Topic

In the Name of God, the Merciful, the Compassionate.
Verily the believers are brethren; so reconcile then your
brothers. (49:10) * Repel evil with what is better than it;
then the one between whom and yourself enmity prevails
will become like your friend and intimate.( 41:34 ) *
Those who suppress their anger and forgive people -
verily God loves those who do good.(3:134)

Dispute and discord among the believers,

and partisanship, obstinacy and envy, leading to rancour
and enmity among them,

are repugnant and vile, are harmful and sinful, by the
combined testimony of wisdom and the supreme
humanity that is Islam, for personal, social, and spiritual
life.

They are in short, poison for the life of man.
We will set forth six of the extremely numerous aspects of
this truth.
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[Su Mektub, iki mebhastir. Birinci Mebhas, ehl-i imani
uhuvvete ve muhabbete davet eder.]
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Mii'minlerde nifak ve sikak,

93\5

kin ve adavete sebebiyet veren tarafgirlik ve inad ve
hased;

hakikatca ve hikmetce ve insaniyet-i kiibra olan
[slamiyetce ve hayat-1 sahsiyece ve hayat-1 ictimaiyece ve
hayat-1 maneviyece cirkin ve merduddur, muzir ve
zulimdr

ve hayat-1 beseriye icin zehirdir.
Su hakikatin gayet cok viicuhundan alt1 vechini beyan
ederiz:

#2

First Aspect
They are sinful in the view of truth.

O unjust man nurturing rancour and enmity against a
believer!

Let us suppose that you were on a ship, or in a house,
with nine innocent people and one criminal.

If someone were to try to make the ship sink, or to set the
house on fire, because of that criminal, you know how
great a sinner he would be.

You would cry out to the heavens against his sinfulness.

Birinci Vecih
Hakikat nazarinda zuliimdiir.

Ey mii'mine kin ve adavet besleyen insafsiz adam!

Nasilki sen bir gemide veya bir hanede bulunsan, seninle
beraber dokuz masum ile bir cani var.

O gemiyi gark ve o haneyi ihrak etmeye calisan bir
adamin, ne derece zulmettigini bilirsin.

Ve zalimligini, semavata isittirecek derecede bagiracaksin.



Even if there were one innocent man and nine criminals
aboard the ship, it would be against all rules of justice to
sink it.

So too, if there are in the person of a believer, who may
be compared to a dominical dwelling, a divine ship, not
nine, but as many as twenty innocent attributes such as
belief, Islam, and neighbourliness;

and if you then nurture rancour and enmity against him
on account of one criminal attribute that harms and
displeases you,

attempting or desiring the sinking of his being, the
burning of his house, then you too will be a criminal
guilty of a great atrocity.

Second Aspect
They are also sinful in the view of wisdom,

for it is obvious that enmity and love are opposites, just
like light and darkness;

while maintaining their respective essences, they cannot
be combined.

If love is truly found in a heart, by virtue of the
predomination of the causes that produce it,

then enmity in that heart can only be metaphorical, and
takes on the form of compassion.

The believer loves and should love his brother, and is
pained by any evil he sees in him. He attempts to reform
him not with harshness but gently.

It is for this reason that the Hadith of the Prophet (UWBP)
says, "No believer should be angered with another and
cease speaking to him for more than three days."

Bukhari, Adab, 57, 62: Isti’dhan, 9: Muslim, Birr, 23, 25,
26; Abu Da’ud, Adab, 47: Tirmidhi, Birr, 21, 24; Ibn
Maja, Mugaddima, 7: Musnad, i, 176, 183; iii, 110, 165,
199, 209, 225; iv, 20, 327, 328; v, 416, 421, 422

If the causes that produce enmity predominate, and true
enmity takes up its seat in a heart,

then the love in that heart will become metaphorical, and
take on the form of artifice and flattery.

O unjust man! See now what a great sin is rancour and
enmity toward a brother believer!

If you were to say that ordinary small stones are more
valuable than the Ka'ba and greater than Mount Uhud, it
would be an ugly absurdity.

So too, belief which has the value of the Ka'ba, and Islam
which has the splendour of Mount Uhud, as well as other
Islamic attributes, demand love and concord;

but if you prefer to belief and Islam certain shortcomings
which arouse hostility, but in reality are like the small
stones

Hatta bir tek masum, dokuz céni olsa; yine o gemi hic bir
kanun-u adaletle batirilmaz.

Aynen &yle de: Sen, bir hane-i Rabbaniye ve bir sefine-i
llahiye olan bir mii'minin viicudunda iman ve Islamiyet ve
komsuluk gibi dokuz degil, belki yirmi sifat-1 masume
varken;

sana muzir olan ve hosuna gitmeyen bir cani sifati
yluziinden ona kin ve adavet baglamakla,

o hane-i maneviye-i viicudun manen gark ve ihrakina,
tahrib ve batmasina tesebbiis veya arzu etmen, onun gibi
seni' ve gaddar bir zulimdiir.

Ikinci Vecih
Hem hikmet nazarinda dahi zuliimdir.

Zira maliimdur ki: Adavet ve muhabbet, nur ve zulmet
gibi ziddrlar.

Ikisi, mana-y1 hakikisinde olarak beraber cem' olamazlar.

Eger muhabbet, kendi esbabinin riichaniyetine gore bir
kalbde hakiki bulunsa,

o vakit adavet mecazi olur; acimak suretine inkilab eder.

Evet mii'min, kardesini sever ve sevmeli. Fakat fenaligi
icin valniz acir. Tahakkiimle dedil, belki ltitufla islahina
calisir.

Onun igin nass-1 hadis ile: "Ug gtinden fazla mii'min
mui'mine kisup kat'-1 miikaleme etmeyecek."

Eger esbab-1 adavet galebe calip, adavet hakikatiyla bir
kalbde bulunsa;

o vakit muhabbet mecazi olur, tasannu' ve temelluk
suretine girer.

Ey insafsiz adam! Simdi bak ki: Mii'min kardesine kin ve
adavet ne kadar zulumdiir.

Cunki nasil ki sen adi kiigiik taglari, Kd'be'den daha
ehemmiyetli ve Cebel-i Uhud'dan daha biiytik desen,
cirkin bir akilsizlik edersin.

Aynen 6yle de: Ka'be hiirmetinde olan iman ve Cebel-i
Uhud azametinde olan Islamiyet gibi cok evsaf-1 Islamiye;
muhabbeti ve ittifaki istedigi halde,

mii'mine kargi adavete sebebiyet veren ve adi taglar
hiikmiinde olan bazi kusurati, iman ve Islamiyete tercih
etmek,



you too will be engaging in great injustice, foolishness,
and sin!

The unity of belief necessitates also the unity of hearts,
and the oneness of our creed demands the oneness of our
society.

You cannot deny that if you find yourself in the same
regiment as someone, you will form a friendly attachment
to him;

a brotherly relation will come into being as a result of your
both being submitted to the orders of a single
commander.

o derece insafsizlik ve akilsizlik ve pek buiytk bir zulim
oldugunu aklin varsa anlarsin!..

Evet tevhid-i imani, elbette tevhid-i kultbii ister. Ve
vahdet-i itikad dahi, vahdet-i ictimaiyevi iktiza eder.

Evet inkar edemezsin ki: Sen bir adamla beraber bir
taburda bulunmakla, o adama karsi dostane bir rabita
anlarsin;

ve bir kumandanin emri altinda beraber
bulundugunuzdan arkadasane bir aléka telakki edersin.
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You will similarly experience a fraternal relation through
living in the same town with someone.

Now there are ties of unity, bonds of union, and relations
of fraternity as numerous as the divine names that are
shown and demonstrated to you by the light and
consciousness of belief.

Your Creator, Owner, Object of Worship, and Provider is
one and the same for both of you; thousands of things are
and the same for you.

Your Prophet (UWBP), your religion, your gibla are one
and the same; hundreds of things are one and the same
for you.

Then too your village is one, your state is one, your
country is one; tens of things are one and the same for
you.

All of these things held in common dictate oneness and
unity, union and concord, love and brotherhood, and
indeed the cosmos and the planets are similarly
interlinked by unseen chains.

If, despite all this, you prefer things worthless and
transient as a spider's web that give rise to dispute and
discord, to rancour and enmity, and engage in true
enmity towards a believer,

then you will understand -unless your heart is dead and
your intelligence extinguished- how great is your
disrespect for that bond of unity, your slight to that
relation of love, your transgression against that tie of
brotherhood !

Third Aspect

In accordance with the meaning of the verse: No bearer of
burdens can bear the burden of another,(6:164) which
expresses pure justice,

to nurture rancour and enmity towards a believer is like
condemning all the innocent attributes found in him on

account of one criminal attribute, and is hence an act of
great injustice.

Ve bir memlekette beraber bulunmakla uhuvvetkarane bir
muinasebet hissedersin.

Halbuki imanin verdigi nur ve suur ile ve sana gésterdigi
ve bildirdigi esma-i [lahiye adedince vahdet alakalar ve
ittifak rabitalar1 ve uhuvvet miinasebetleri var. Mesela:

Her ikinizin Halikiniz bir, Malikiniz bir, Mabudunuz bir,
Razikiniz bir.. bir bir, bine kadar bir bir.

Hem Peygamberiniz bir, dininiz bir, kibleniz bir.. bir bir,
ylize kadar bir bir.

Sonra koylinliz bir, devletiniz bir, memleketiniz bir.. ona
kadar bir bir.

Bu kadar bir birler vahdet ve tevhidi, vifak ve ittifaki,
muhabbet ve uhuvveti iktiza ettigi ve kainati ve kiireleri
birbirine baglayacak manevi zincirler bulunduklar1 halde;

sikak ve nifaka, kin ve adavete sebebiyet veren ériimcek
agd1 gibi ehemmiyetsiz ve sebatsiz seyleri tercih edip
mi'mine karsi hakiki adavet etmek ve kin baglamak;

ne kadar o rabita-i vahdete bir hiirmetsizlik ve o esbab-1
muhabbete karsi bir istihfaf ve o miinasebat-1 uhuvvete
karsi ne derece bir zuliim ve i'tisaf oldugunu; kalbin
6lmemis ise, aklin sbnmemis ise anlarsin!

Uciincii Vecih
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bir mii'minde bulunan céani bir sifat ytiziinden sair masum
sifatlarint mahkim etmek hiikmiinde olan adavet ve kin
baglamak, ne derece hadsiz bir zulim oldugunu



If you go further and include in your enmity all the
relatives of a believer on account of a single evil attribute
of his,

then, in accordance with the following verse in which the
active participle is in the intensive form, Verily man is
much given to wrongdoing,(14:34) you will have
committed a still greater sin and transgression, against
which truth, the Shari'a and the wisdom of Islam combine
to warn you.

How then can you imagine yourself to be right, and say:
"l am in the right"?

In the view of truth, the cause for enmity and all forms of
evil is in itself evil and is dense like clay: it cannot infect or
pass on to others.

If someone learns from it and commits evil, that is another
question.

Good qualities that arouse love are luminous like love; it
is part of their function to be transmitted and produce
effects.

It is for this reason that the proverb has come into being,
"The friend of a friend is a friend," {'Ali b. Abi Talib, Nahj
al-Balagha, 748-9.}

and also that it is said, "Many eyes are beloved on
account of one eye."

ve bahusus bir mii'minin fena bir sifatindan darilip kistp,
o mi'minin akrabasina adavetini tesmil etmek,
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zuliim ettigini, hakikat ve seriat ve hikmet-i Islamiye sana
ihtar ettigi halde;

nasil kendini hakli bulursun, "Benim hakkim var" dersin?

Hakikat nazarinda sebeb-i adavet ve serr olan fenaliklar,
serr ve toprak gibi kesiftir; bagkasina sirayet ve in'ikas
etmemek gerektir.

Bagkasi ondan ders alip serr iglese, o baska mes'eledir.

Muhabbetin esbabi olan iyilikler, muhabbet gibi nurdur;
sirayet ve in'ikas etmek, se'nidir.

Ve ondandir ki; "Dostun dostu dosttur" s6zi, durub-u
emsal sirasina ge¢mistir.

Hem onun icindir ki; "Bir goz hatir1 icin ¢cok gozler sevilir"
s6zti umumun lisaninda gezer.
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So O unjust man! If such be the view of truth, you will
understand now, if you have the capacity for seeing the
truth, how great an offence it is to cherish enmity for the
likeable and innocent brothers and relatives of a man you
dislike.

Fourth Aspect

It is a sin from the point of view of personal life. Listen to
the following four principles which are the base of this
Fourth Aspect.

First Principle: When you know your way and opinions
to be true, you have the right to say, "My way is right and
the best."

But you do not have the right to say, "Only my way is
right."

According to the sense of "The eye of contentment is too
dim to perceive faults; It is the eye of anger that exhibits
all vice";* your unjust view and distorted opinion cannot

be the all decisive judge

and cannot condemn the belief of another as invalid.

‘Ali Mawardi, Adab al-Dunya wa’l-Din, 10: Diwan al-
Shafi’, 91

Iste ey insafsiz adam! Hakikat boyle gordiigi halde,
sevmedigin bir adamin, sevimli masum bir kardesine ve
taallukatina adavet etmek; ne kadar hilaf-1 hakikat
oldugunu hakikat-bin isen anlarsin.

Dordiincii Vecih

Hayat-1 sahsiye nazarinda dahi zulimdir. Su dérdiinci
vechin esasi olarak birka¢ dusturu dinle:

Birincisi: Sen, meslegini ve efkarini hak bildigin vakit;
“Meslegim haktir veya daha glizeldir” demeye hakkin var.

Fakat, “Yalniz hak benim meslegimdir” demeye hakkin
yoktur.
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hakem olamaz.

Bagkasinin meslegini butlan ile mahkiim edemez.



Second Principle: It is your right that all that you say
should be true, but not that you should say all that is true.

For one of insincere intention may sometimes take
unkindly to advice, and react against it unfavourably.

Third Principle: If you wish to nourish enmity, then
direct it against the enmity in your heart, and attempt to
rid yourself of it.

Be an enemy to your evil-commanding soul and its
caprice and attempt to reform it, for it inflicts more harm
on you than all else.

Do not engage in enmity against other believers on
account of that injurious soul.

Again, if you wish to cherish enmity, there are unbelievers
and atheists in great abundance; be hostile to them.

In the same way that the attribute of love is fit to receive
love as its response, so too enmity will receive enmity as
its own fitting response.

If you wish to defeat your enemy, then respond to his evil
with good. For if you respond with evil, enmity will
increase,

and even though he will be outwardly defeated, he will
nurture hatred in his heart and hostility will persist.

But if you respond to him with good, he will repent and
become your friend.

The meaning of the lines: "If you treat the noble nobly, he
will be yours; And if you treat the vile nobly, he will
revolt",* is that it is the mark of the believer to be noble,
and he will become submitted to you by noble treatment.

* Mutanabi. See, al- ‘Urf al-Tayyib fi Sharh Diwan al-
Tayyib, ii, 710.

And even if someone is apparently ignoble, he is noble
with respect to his belief.

It often happens that if you tell an evil man, " You are
good, you are good," he will become good; and if you tell
a good man, "You are bad, you are bad," he will become
bad.

Hearken, therefore, to these sacred principles of the
Qur'an, for happiness and safety are to be found in them :
If they pass by futility, they pass by it in honourable
disdain. ( 25:72 ) * If you forgive, pardon, and relent,
verily God is All-Relenting, Merciful. (64:14)

ikinci Diistur: Senin iizerine haktir ki: Her séyledigin
hak olsun. Fakat her hakki séylemege senin hakkin
yoktur. Her dedigin dogru olmali. Fakat her dogruyu
demek dogru degildir.

Zira senin gibi niyeti halis olmayan bir adam, nasihati
bazan damara dokundurur, aks-til amel yapar.

Uciincii Diistur: Adavet etmek istersen, kalbindeki
adavete adavet et; onun ref'ine calss.

Hem en ziyade sana zarar veren nefs-i emmarene ve
heva-i nefsine adavet et, 1slahina calis.

O muazir nefsin hatir igin, mii'minlere adavet etme.

Eger diismanlik etmek istersen; kafirler, zindiklar ¢oktur;
onlara adavet et.

Evet, nasil ki muhabbet sifati, muhabbete layiktir; 6yle de
adavet hasleti, her seyden evvel kendisi adavete layiktir.

Eger hasmini maglub etmek istersen, fenaligina karsi
ivilikle mukabele et. Ciinki eger fenalikla mukabele
edersen, husumet tezayiid eder.

Zahiren maglub bile olsa, kalben kin baglar, adaveti
idame eder.

Eger iyilikle mukabele etsen, nedamet eder; sana dost
olur.
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hiikmiince; mi'minin se'ni, kerim olmaktir. Senin
ikraminla sana musahhar olur.

Zahiren leim bile olsa, iman cihetinde kerimdir.

Evet fena bir adama "lyisin iyisin" desen, iyilesmesi ve iyi
adama "Fenasin fenasin" desen, fenalasmasi ¢cok vuku
bulur.

Ovyle ise
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gibi desatir-i kudsiye-i Kur'aniyeye kulak ver, saadet ve
selamet ondadur.
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Fourth Principle: Those who cherish rancour and
enmity transgress against their own souls, their brother
believer, and divine mercy.

For such a person condemns his soul to painful torment
with his rancour and enmity.

He imposes torment on his soul whenever his enemy
receives some bounty, and pain from fear of him.

If his enmity arises from envy, then it is the most severe
form of torment.

For envy in the first place consumes and destroys the
envier, and its harm for the one envied is either slight or
nonexistent.

The cure for envy: Let the envious reflect on the
ultimate fate of those things that arouse his enmity.

Then he will understand that the beauty, strength, rank,
and wealth possessed by his rival are transient and
temporary. Their benefit is slight, and the anxiety they
cause is great.

If it is a question of personal qualities that will gain him
reward in the hereafter, they cannot be an object of envy .

But if one does envy another on account of them, then he
is either himself a hypocrite, wishing to destroy the goods
of the hereafter while yet in this world,

or he imagines the one whom he envies to be a hypocrite,
thus being unjust towards him.

If he rejoices at the misfortunes he suffers and is grieved
by the bounties he receives, it is as if he is offended by the
kindness shown towards him by divine determining
(kader) and divine mercy,

as if he were criticizing and objecting to them.

Whoever criticizes divine determining is striking his head
against an anvil on which it will break, and whoever
objects to divine mercy will himself be deprived of it.

How might justice and sound conscience accept that the
response to something worth not even a day's hostility
should be a year's rancour and hostility?

You cannot condemn a brother believer for some evil you
experience at his hand for the following reasons:

Firstly, divine determining has a certain share of
responsibility. It is necessary to deduct that share from the
total and respond to it with contentment and satisfaction.

Secondly, the share of the soul and Satan should also be
deducted, and one should pity the man for having been
overcome by his soul and await his repentance instead of
becoming his enemy.

Thirdly, look at the defect in your own soul that you do
not see or do not wish to see; deduct a share for that too.

Dérdiincii Diistur: Ehl-i kin ve adavet hem nefsine,
hem mii'min kardesine, hem rahmet-i llahiyeye zulmeder,
tecaviiz eder.

Cunki kin ve adavet ile nefsini bir azab-1 elimde birakir.

Hasmina gelen nimetlerden azabi ve korkusundan gelen
elemi nefsine cektirir, nefsine zulmeder.

Eger adavet hasedden gelse, o biitiin bitin azabdir.

Cunki hased evvela héasidi ezer, mahveder, yandirir.
Mahsud hakkinda zarari ya azdir veya yoktur.

Hasedin caresi: Hasid adam, hased ettigi seylerin
akibetini diistinstin.

Ta anlasin ki; rakibinde olan diinyevi hiistin ve kuvvet ve
mertebe ve servet; fanidir, muvakkattir. Faidesi az,
zahmeti ¢oktur.

Eger uhrevi meziyetler ise, zaten onlarda hased olamaz.

Eger onlarda dahi hased yapsa; ya kendisi riyakardir,
ahiret malini diinyada mahvetmek ister

veyahut mahsudu riyakéar zanneder, haksizlik eder,
zulmeder.

Hem ona gelen musibetlerden memnun ve nimetlerden
mahzun olup kader ve rahmet-i llahiyeye, onun hakkinda
ettigi iyiliklerden kiistiyor.

Adeta kaderi tenkid ve rahmete itiraz ediyor.

Kaderi tenkid eden basini orse vurur, kirar. Rahmete itiraz
eden, rahmetten mahrum kalir.

Acaba, bir glin adavete degmeyen bir seye, bir sene kin
ve adavetle mukabele etmeyi hangi insaf kabul eder,
bozulmamis hangi vicdana sigar?

Halbuki mii'min kardesinden sana gelen bir fenaligi,
biitlin bitiin ona verip, onu mahkim edemezsin. Ciinki;

evveld, kaderin onda bir hissesi var. Onu ¢ikarip o kader
ve kaza hissesine karsi riza ile mukabele etmek gerektir.

Saniyen, nefis ve seytanin hissesini de ayirip, o adama
adavet degil, belki nefsine maglub oldugundan acimak ve
nedamet edecegini beklemek.

Salisen, sen kendi nefsinde gormedigin veya gérmek
istemedigin kusurunu gor; bir hisse de ona ver.



As for the small share which then remains, if you respond
with forgiveness, pardon, and magnanimity, in such a
way as to conquer your enemy swiftly and safely, then
you will have escaped all sin and harm.

But if, like some drunken and crazed person who buys up
fragments of glass and ice as if they were diamonds,

you respond to worthless, transient, temporary, and
insignificant happenings of this world with violent enmity,
permanent rancour, and perpetual hostility, as if you were
going to remain in the world with your enemy for all
eternity,

it would be extreme transgression, sinfulness,
drunkenness, and lunacy.

If then you love yourself, do not permit this harmful
hostility and desire for revenge, so harmful for personal
life, to enter your heart.

If it has entered your heart, do not listen to what it says.

Sonra baki kalan kiiciik bir hisseye karsi en selametli ve
en ¢abuk hasmini maglub edecek afv u sath ile ve
ultivviicenablikla mukabele etsen, zulimden ve zarardan
kurtulursun.

Yoksa sarhos ve divane olan ve siseleri ve buz parcalarini
elmas fiatiyla alan cevherci bir Yahudi gibi,

bes paraya degmeyen fani, zail, muvakkat, ehemmiyetsiz
umr-u diinyeviyeye; gliya ebedi diinyada durup ebedi
beraber kalacak gibi sedid bir hirs ile ve daimi bir kin ile
miitemadiyen bir adavetle mukabele etmek,

siga-i miibalaga ile bir zalGmiyettir veya bir sarhosluktur
ve bir nevi divaneliktir.

Iste hayat-1 sahsiyece bu derece muzir olan adavete ve
fikr-i intikama, -e@er sahsini seversen- yol verme ki kalbine
girsin.

Eger kalbine girmis ise, onun soziint dinleme.
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Hear what truth-seeing Hafiz of Shiraz says: "The world is
not a commodity worth arguing over."

It is worthless since it is transient and passing.

If this is true of the world, then it is clear how worthless
and insignificant are the petty affairs of the world!

Hafiz also said: "The tranquillity of both worlds lies in the
understanding of these two words: generosity towards
friends, forbearance towards enemies."

{Diwan-i Hafiz, 14 (Ghazal no: 5)}

If you say: "I have no choice, there is enmity within my
disposition.

I cannot overlook those who antagonize me."

The Answer: If evil character and bad disposition do not
exhibit any trace, and you do not act with ill intention,
there is no harm.

If you have no choice in the matter, then you are unable
to abandon your enmity.

If you recognize your defect and understand that you are
wrong to have that attribute, it will be a form of
repentance and seeking of forgiveness for you, thus
delivering you from its evil effects.

In fact, we have written this Topic of the Letter in order to
make possible such a seeking of forgiveness, to distinguish
right from wrong, and to prevent enmity from being
displayed as rightful.

Bak, hakikatbin olan Hafiz-1 Sirazi'yi dinle:
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Yani: "Dlinya 6yle bir meta' degil ki, bir niza’a degsin."
Cunki fani ve gecici oldugundan kiymetsizdir.

Koca diinya boyle ise, diinyanin ctiz'1 igleri ne kadar
ehemmiyetsiz oldugunu anlarsin!..

Hem demis:
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Yani: "ki cihanin rahat ve selametini iki harf tefsir eder,

kazandirir: Dostlarina karst miiriivvetkarane muaseret ve
dismanlarina sulhkarane muamele etmektir."

Eger dersen: "[htiyar benim elimde degil; fitratimda
adavet var.

Hem damarima dokundurmuslar, vazgegemiyorum."

Elcevab: Si'-i hulk ve fena haslet eseri gosterilmezse ve
giybet gibi seylerle ve muktezasiyla amel edilmezse;
kusurunu da anlasa zarar vermez.

Madem ihtiyar senin elinde degil, vazgecemiyorsun.

Senin manevi bir nedamet, gizli bir tévbe ve zimni bir
istigfar hitkmtinde olan kusurunu bilmen ve o haslette
haksiz oldugunu anlaman; onun serrinden seni kurtarir.

Zaten bu mektubun bu mebhasini yazdik, ta bu manevi
istigfar1 te’'min etsin; haksizligi hak bilmesin, hakli hasmini
haksizlikla teshir etmesin.



A case worthy of notice: | once saw, as a result of biased
partisanship,

a pious scholar of religion going so far in his
condemnation of another scholar with whose political
opinions he disagreed as to imply that he was an
unbeliever.

He also praised with respect a dissembler who shared his
own opinions.

[ was appalled at these evil results of political involvement.

[ said: "l take refuge with God from Satan and politics",
and from that time on withdrew from politics.

Cay-1 dikkat bir hadise: Bir zaman, bu garazkarane
tarafgirlik neticesi olarak gordiim Kki:

Mitedeyyin bir ehl-i ilim, fikr-i siyasisine muhalif bir alim-i
salihi, tekfir derecesinde tezyif etti.

Ve kendi fikrinde olan bir mtinafigi, hiirmetkarane
medhetti.

Iste siyasetin bu fena neticelerinden trktim,

"EGzi billahi minegseytani vessiyase" dedim, o zamandan
beri hayat-1 siyasiyeden ¢ekildim.

#7

Fifth Aspect

Obstinacy and partisanship are extremely harmful in
social life.

If it is said: There is a Hadith which says: "Difference
among my people is an instance of divine mercy", and
difference requires partisanship.

* al-Ajluni, Kashf al-Khafa’, i, 64, al-Manawi, Fayd al-
Qadir, i, 210-1

The sickness of partisanship also delivers the oppressed
common people from the oppressor elite,

for if the elite of a town or village join together, they will
destroy the oppressed common people.

If there is partisanship, the oppressed may seek refuge
with one of the parties and thus save himself.

It is also from the confrontation of opinions and the
contradiction of views that truth becomes apparent in its
full measure .

The Answer: To the first part of the question, we say:
The difference intended in the Hadith is a positive
difference.

That is, each party strives to promote and diffuse its own
belief;

it does not seek to tear down and destroy that of the
other, but rather to improve and reform it.

Negative difference is rejected by the Hadith, for it aims in
partisan and hostile fashion at mutual destruction, and

those who are at each other's throats cannot act
positively.

To the second part of the question, we say: If partisanship
is in the name of truth, it can become a refuge for those
seeking their rights.

But as for the partisanship obtaining now, biased and self-
centred, it can only be a refuge for the unjust and a point
of support for them.

Besinci Vecih
Hayat-1 ictimaiyece, inad ve tarafgirlik, gayet muzir
oldugunu beyan eder.
S o_ @b 3 o
Eger denilse: Hadiste 4.5 L§’°\ u)k;o.l denilmis.
Ihtilaf ise, tarafgirligi iktiza ediyor.

Hem tarafgirlik marazi; mazlum avami, zalim havassin
serrinden kurtariyor.

Cunki bir kasabanin ve bir koytin havassi ittifak etseler,
mazlum avami ezerler.

Tarafgirlik olsa, mazlum bir tarafa iltica eder, kendisini
kurtarir.

Hem tesadiim-u efkardan ve tehaltif-ti ukilden hakikat
tamamiyla tezahtr eder.

Elcevab: Birinci suale deriz ki: Hadisteki ihtilaf ise,
musbet ihtilaftir.

Yani: Herbiri kendi mesleginin tamir ve revacina sa'yeder.

Bagkasinin tahrib ve ibtaline degil, belki tekmil ve islahina
calisir.

Amma mentfi ihtilaf ise ki: Garazkarane, adavetkarane
birbirinin tahribine calismaktir; hadisin nazarinda
merduddur. Ciinki

birbiriyle bogusanlar, miisbet hareket edemezler.

Ikinci suale deriz ki: Tarafgirlik eger hak namina olsa,
haklilara melce' olabilir.

Fakat simdiki gibi garazkarane, nefis hesabina olan
tarafgirlik, haksizlara melce'dir ki; onlara nokta-i istinad
tegkil eder.



For if a devil comes to a man engaged in biased
partisanship, encourages him in his ideas and takes his
side, that man will call down God's blessings on the Devil.

But if the opposing side is joined by a man of angelic
nature, then he will - may God protect us! - go so far as to
invoke curses upon him.

To the third part of the question, we say: If the
confrontation of views takes place in the name of justice
and for the sake of truth,

then the difference concerns only means; there is unity
with respect to aim and basic purpose.

Such a difference makes manifest every aspect of the
truth and serves justice and truth.

But what emerges from a confrontation of views that is
partisan and biased, and takes place for the sake of a
tyrannical, evil-commanding soul, that is based on
egotism and fame-seeking - what emerges from this is not
the flash of truth, but the fire of dissension.

Unity of aim is necessary, but opposing views of this kind
can never find a point of convergence anywhere on earth.

Since they do not differ for the sake of the truth, they
multiply ad infinitum,

and give rise to divergences that can never be reconciled.

In Short: If one does not make of the exalted rules,
"Love for the sake of God, (Qur'an, 40:12, 28:70, 6:57) *
Dislike for the sake of God, judgement for the sake of
God"(*1) the guiding principles of one's conduct, dispute
and discord will result.

* Bukhari, Iman. 1; Abu Da’ud, Sunna, 2: Musnad, v,
146

If one does not say, "Dislike for the sake of God,
judgement for the sake of God" and take due account of
those principles, one's attempts to do justice will result in
injustice.

Cunki garazkarane tarafgirlik eden bir adama seytan
gelse, onun fikrine yardim edip taraftarlik gosterse, o
adam o seytana rahmet okuyacak.

Eger mukabil tarafa melek gibi bir adam gelse, ona hasa
lanet okuyacak derecede bir haksizlik gosterecek.

Uctincii suale deriz ki: Hak namina, hakikat hesabina olan
tesadiim-u efkar ise;

maksadda ve esasta ittifak ile beraber, vesailde ihtilaf
eder.

Hakikatin her kosesini izhar edip, hakka ve hakikata
hizmet eder.

Fakat tarafgirane ve garazkéarane, firavunlasmis nefs-i
emmare hesabina hodfiirusluk, séhretperverane bir
tarzdaki tesadiim-U efkardan barika-i hakikat degil, belki
fitne atesleri cikiyor.

Cunki maksadda ittifak lazim gelirken, 6ylelerin efkarinin
Kiire-i Arz'da dahi nokta-i telakisi bulunmaz.

Hak namina olmadigdi icin, nihayetsiz mifritane gider.

Kabil-i iltiyam olmayan insikaklara sebebiyet verir. Hal-i
alem buna sahiddir.

Elhasl: 51} ;:bé—\j 5&3\ L% u}a.;.ﬁ\j 5&1\ C,‘.’;-/\ olan

desatir-i aliye dustur-u harekat olmazsa nifak ve sikak
meydan alir.
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Evet 41 (ié-;'f;-\ K 5).\\ 32 uézz.fj\ demezse, o disturlar

nazara almazsa, adalet etmek isterken zulmeder.
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An event with an important lesson: Imam 'Ali (May God
be pleased with him) once threw an unbeliever to the
ground.

As he drew his sword to kill him, the unbeliever spat in his
face. He released him without killing him.

The unbeliever said: "Why did you not kill me?"

He replied: "l was going to kill you for the sake of God.
But when you spat at me, 1 became angered

and the purity of my intention was clouded by the
inclinations of my soul. It is for this reason that I did not
kill you."

Cay-1 ibret bir hadise: Bir vakit, Imam-1 Ali Radiyallahi
Anh, bir kafiri yere atmus.

Kilincini ¢ekip kesecegi zaman, o kéafir ona tikirmis. O
kafiri birakmis, kesmemis.

O kafir, ona demis ki: "Neden beni kesmedin?"

Dedi: "Seni Allah igin kesecektim. Fakat bana tiikirdiin,
hiddete geldim.

Nefsimin hissesi karistigi i¢in ihlasim zedelendi. Onun icin
seni kesmedim."



The unbeliever replied: "If your religion is so pure and
disinterested, it must be the truth."
(Shemseddin Sivasi, Manaqib-i Chahar Yar-i Guzin, 29)

An occurrence worthy of note: When once a judge
showed signs of anger while cutting off the hand of a
thief, the just ruler who chanced to observe him dismissed
him from his post.

For if he had cut the hand in the name of the Shari'a, his
soul would have felt pity for the victim;

he should have cut it off in a manner devoid of both
anger and mercy.

Since the inclinations of his soul had had some share in
his deed, he did not perform the act with justice.

A regrettable social condition and an awesome disease
affecting the life of society, fit to be wept over by the heart
of Islam:

To forget and abandon internal enmities when foreign
enemies appear and attack is a demand of social welfare
recognized and enacted even by the most primitive
peoples.

What then ails those who claim to be serving the Islamic
community that at a time when numberless enemies are
taking up positions to attack, one after the other,

they fail to forget their petty enmities, and instead prepare
the ground for the enemies' attacks?

it is disgraceful savagery, and treason committed against
the social life of Islam.

A story to be pondered over: There were two groups of
the Hasanan, a tribe of nomads, hostile to each other.

Although more than maybe fifty people had been killed
on each side,

when another tribe such as the Sibgan or Haydaran came
out against them,

those two hostile groups would forget their enmity and
fight together, shoulder to shoulder,

until the opposing tribe had been repelled, without ever
once recalling their internal dissensions.

O Believers! Do you know how many tribes of enemies

have taken up position to attack the tribe of the people of
belief?

There are more than a hundred of them, like a series of
concentric circles.

The believers are obliged to take up defensive positions,
each supporting the other and giving him a helping hand.

Is it then at all fitting for the people of belief that with their
biased partisanship and hostile rancour they should
facilitate the attack of the enemy and fling open the doors
for him to penetrate the fold of Islam?

O kafir ona dedi: "Beni cabuk kesmen igin seni hiddete
getirmekti. Madem dininiz bu derece safi ve halistir, o din
haktir." dedi.

Hem medar-1 dikkat bir vakia: Bir zaman bir hakim, bir
hirsizin elini kestigi vakit eser-i hiddet gosterdigi icin, ona
dikkat eden adil amiri onu o vazifeden azletmis.

Cunki seriat namina, kanun-u Ilahi hesabina kesse idi,
nefsi ona aciyacak idi.

Ve kalbi hiddet etmeyip, fakat merhamet de etmeyecek
bir tarzda kesecekti.

Demek nefsine o hiikimden bir hisse ¢ikardidi icin,
adaletle is gormemistir.

Cay-1 teessiif bir halet-i ictimaiye ve kalb-i Islam: aglatacak
mudhis bir maraz-1 hayat-1 ictimat:

"Harici diismanlarin zuhur ve tehactimtinde dahili
adavetleri unutmak ve birakmak"olan bir maslahat-1
ictimaiyeyi en bedevi kavimler dahi takdir edip yaptiklari
halde,

su cemaat-1 [slamiyeye hizmet dava edenlere ne olmus ki;
birbiri arkasinda tehactim vaziyetini alan hadsiz diigmanlar
varken,

cliz'i adavetleri unutmayip, diismanlarin hticumuna zemin
hazir ediyorlar.

Su hal bir sukuttur, bir vahsettir. Hayat-1 ictimaiye-i
[slamiyeye bir hiyanettir.

Medar-1 ibret bir hikdye: Bedevi asiretlerinden Hasenan
asiretinin birbirine diisman iki kabilesi varmis.

Birbirinden belki elli adamdan fazla oldurdiikleri halde;

Sipkan veya Hayderan asireti gibi bir kabile karsilarina
ciktigi vakit;

o iki digsman taife, eski adaveti unutup omuz omuza
verip,

o harici agireti def'edinceye kadar, dahili adaveti
hatirlarina getirmezlerdi.

Iste ey mii'minler! Ehl-i iman asiretine karsi tecaviiz
vaziyetini almis ne kadar asiret hitkmtinde diismanlar
oldugunu bilir misiniz?

Birbiri icindeki daireler gibi yiiz daireden fazla vardir.

Her birisine karst tesantid ederek, el-ele verip miidafaa
vaziyeti almaya mecbur iken;

onlarin hiicumunu teshil etmek, onlarin harim-i Islama
girmeleri icin kapilart agmak hiitkmiinde olan garazkarane
tarafgirlik ve adavetkarane inad; higbir cihetle ehl-i imana
yakigir m1?



There are maybe seventy circles of enemies, including the
misguided, the atheist, and the unbeliever, each of them
as harmful to you as all the terrors and afflictions of this
world, and each of them regarding you with greed, anger
and hatred .

O diisman daireler ehl-i dalalet ve ilhaddan tut, ta ehl-i
kiifrin alemine, ta diinyanin ehval ve mesaibine kadar
birbiri icinde size karsi zararli bir vaziyet alan, birbiri
arkasinda size hiddet ve hirs ile bakan, belki yetmis nevi
diismanlar var.

#9

Your firm weapon, shield and citadel against all of them is
none other than the brotherhood of Islam.

So realize just how contrary to conscience and to the
interests of Islam it is to shake the citadel of Islam on
account of petty hostilities and other pretexts! Know this,
and come to your senses!

According to a noble Hadith of the Prophet (UWBP),

noxious and awesome persons like Sufyan and the Dajjal
will come to rule over the godless at the end of time,

and exploiting the greed, discord and hatred amongst the
Muslims and mankind,

they will need only a small force to reduce humanity to
anarchy and the vast world of Islam to slavery.

O people of faith! If you do not wish to enter a
humiliating condition of slavery, come to your senses

and enter and take refuge in the citadel of: Indeed the
believers are brothers, (49:10) to defend yourselves
against those oppressors who would exploit your
differences!

Otherwise you will be able neither to protect your lives
nor to defend your rights.

It is evident that if two champions are wrestling with each
other, even a child can beat them.

If two mountains are balanced in the scales, even a small
stone can disturb their equilibrium and cause one to rise
and the other to fall.

So O people of belief! Your strength is reduced to nothing
as a result of your passions and biased partisanships, and
you can be defeated by the slightest forces.

If you have any interest in your social solidarity, then
make of the exalted principle of "The believers are
together like a well-founded building, one part of which
supports the other" * your guiding principle in life! Then
you will be delivered from humiliation in this world and
wretchedness in the hereafter.

*{Bukhari, Salat 88: Adab 36; Mazalim 5; Muslim, Birr
65; Tirmidhi, Birr 18; Nasa’i, Zakat 67: Musnad vi, 140,
405, 409.}

Sixth Aspect

Spiritual life and correctness of worship will suffer as a
result of enmity and rancour,

Biitlin bunlara kargi kuvvetli silahin ve siperin ve kal'an:
Uhuvvet-i Islamiyedir.

Bu kal'a-i Islamiyeyi, kiiciik adavetlerle ve bahanelerle
sarsmak; ne kadar hilaf-1 vicdan ve ne kadar hilaf-1
maslahat-1 Islamiye oldugunu bil, ayil!..

Ehadis-i serifede gelmis ki:

"Ahirzamanin Siifyan ve Deccal gibi nifak ve zindika
basina gececek eshas-1 muidhige-i muzirralari,

Islam'mn ve beserin hirs ve sikakindan istifade ederek

az bir kuvvetle nev'-i beseri herc (i merc eder ve koca
Alem-i Islami esaret altina alir.

Ey ehl-i iman! Zillet icinde esaret altina girmemek
isterseniz, akliniz1 baginiza aliniz!

-

ihtilafinizdan istifade eden zalimlere karst () ji.g s ji)\ L::l
& o
g}p—! kal'a-i kudsiyesi icine giriniz; tahassun ediniz.

Yoksa ne hayatinizi muhafaza ve ne de hukukunuzu
mudafaa edebilirsiniz.

MalGmdur ki; iki kahraman birbiriyle bogusurken; bir
cocuk, ikisini de dogebilir.

Bir mizanda iki dag birbirine karst miivazenede bulunsa;
bir kiictik tag, miivazenelerini bozup onlarla oynayabilir;
birini yukari, birini agagi indirir.

Iste ey ehl-i iman! Ihtiraslarmizdan ve husumetkarane
tarafgirliklerinizden kuvvetiniz hige iner, az bir kuvvetle
ezilebilirsiniz.

a..nq a 0 A o 5 ¢ g ° }e/
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dustur-u hayat yapiniz, sefalet-i diinyeviyeden ve sekavet-
i uhreviyeden kurtulunuz!..

Altinci1 Vecih

Hayat-1 maneviye ve sihhat-1 ubudiyet, adavet ve inad ile
sarsilir.



since the purity of intention that is the means of salvation
will be damaged.

For a biased person will desire superiority over his enemy
in the good deeds that he performs and will be unable to
act purely for the sake of God.

He will also prefer, in his judgement and dealings, the one
who takes his side; he will be unable to be just.

Thus the purity of intention and the justice that are the
bases of all good acts and deeds will be lost on account of
enmity and hostility.

The Sixth Aspect is extremely complex, but we will cut it
short here since this is not the place to enlarge on it.

Cunki vasita-i halas ve vesile-i necat olan "ihlas" zayi' olur.

Zira tarafgir bir muannid, kendi a'mal-i hayriyesinde
hasmina tefevvuk ister. Halisen livechillah amele pek de
muvaffak olamaz.

Hem hiikiim ve muamelatinda tarafgirini tercih eder,
adalet edemez.

Iste ef'al ve a'mal-i hayriyenin esaslari olan "ihlas" ve
"adalet", husumet ve adavetle kaybolur.

Su Altinci Vecih ¢ok uzundur. Fakat kabiliyet-i makam
kisa oldugundan kisa kesiyoruz.
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Second Topic

In the Name of God, the Merciful, the Compassionate.
Verily God it is Who gives all sustenance, Lord of Power
and Steadfast. (51:58) * How many are the creatures that
carry not their own sustenance? It is God who provides
for them and for you; He is All Hearing, All-Knowing.
(29:60)

O people of belief! You will have understood by now how
harmful is enmity.

Understand too that greed is another awesome disease, as
harmful for the life of Islam as enmity.

Greed brings about disappointment, deficiency, and
humiliation; it is the cause of deprivation and abjection.

The humiliation and abjection of people who have leaped
greedily upon the world, is a decisive proof of this truth.

Greed demonstrates its evil effects throughout the animate
world, from the most universal of species to the most
particular of individuals.

To seek out one's sustenance while placing one's trust in
God will, by constrast, bring about tranquillity and
demonstrate everywhere its beneficient effects.

Thus, fruit trees and plants, which are a species of
animate being insofar as they require sustenance,

remain contentedly rooted where they are, placing their
trust in God and not evincing any greed; it is for this
reason that their sustenance hastens toward them.

They breed too far more offspring than do the animals.

The animals, by contrast, pursue their sustenance
greedily, and for this reason are able to attain it only
imperfectly and at the cost of great effort.

ikinci Mebhas
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Ey ehl-i iman! Sabikan, adavet ne kadar zararli oldugunu
anladin.

Hem anla ki; adavet kadar hayat-1 Islamiyeye en mudhis
bir maraz-1 muzir dahi hirstir.

Hirs, sebeb-i haybettir ve illet ve zillettir ve mahrumiyet ve
sefaleti getirir.

Evet her milletten ziyade hirs ile diinyaya saldiran Yahudi
Milleti’nin zillet ve sefaleti, bu hiikme bir sahid-i kati'dir.

Evet hirs, zihayat dleminde en genis bir daireden tut, té en
clz1 bir ferde kadar si'-i tesirini gosterir.

Tevekkilvari taleb-i rizk ise, bilakis medar-1 rahattir ve her
yerde hiisn-U tesirini gosterir.

Iste bir nevi zihayat ve rizka muhtag olan meyvedar
agaclar ve nebatlar,

tevekkiilvari, kanaatkarane yerlerinde durup hirs
gostermediklerinden, riziklart onlara kosup geliyor.
Hayvanlardan pek fazla evlad besliyorlar.

Hayvanat ise, hirs ile riziklar1 pesinde kostuklar igin, pek
¢ok zahmet ve noksaniyet ile riziklarini elde edebiliyorlar.



Within the animal kingdom it is only the young who, as it
were, evince their trust in God by proclaiming their
weakness and impotence; hence it is that they receive in
full measure their rightful and delicate sustenance from
the treasury of divine mercy.

But savage beasts that pounce greedily on their
sustenance can hope only for an illicit and coarse
sustenance, attained through the expenditure of great
effort. These two examples show that

greed is the cause of deprivation, while trust in God and
contentment are the means to God's mercy.

In the human kingdom, some peoples have clung to the
world more greedily and have loved its life with more
passion than any others,

but the usurious wealth they have gained with great
efforts is merely illicit property over which they exercise
temporary stewardship, and it benefits them little.

It earns them, on the contrary, the blows of abjection and
humiliation, of death and insult, that are rained down on
them by all peoples. This shows that

greed is a source of humiliation and loss.

Hem hayvanat dairesi icinde za'f u acz lisan-1 haliyle
tevekkil eden yavrularin mesru' ve miikkemmel ve latif
riziklar1 hazine-i rahmetten verilmesi;

ve hirs ile riziklarina saldiran canavarlarin gayr-1 mesru ve

pek cok zahmet ile kazandiklari nadhos riziklar gésteriyor
ki:

Hirs, sebeb-i mahrumiyettir; tevekkiil ve kanaat ise, vesile-
i rahmettir.

Hem daire-i insaniye icinde her milletten ziyade hirs ile
diinyaya yapisan ve ask ile hayat-1 diinyeviyeye baglanan

Yahudi Milleti

pek cok zahmet ile kazandigi, kendine faidesi az, yalniz
hazinedarlik ettigi gayr-1 mesru bir servet-i ribai ile

biitlin milletlerden yedikleri sille-i zillet (i sefalet, katl G
ihanet gosteriyor Ki:

Hirs maden-i zillet ve hasarettir.
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There are in addition so many instances of a greedy
person being exposed to loss that "the greedy is subject to
disappointment and loss" has become a universally
accepted truth.

This being the case, if you love wealth, seek it not with
greed but with contentment, so that you may have it in
abundance.

The content and the greedy are like two men who enter
the audiencehall of a great personage.

One of them says to himself: "It is enough that he should
admit me so that [ can escape from the cold outside.

Even if he motions me to sit in the lowest position, I will
count it as a kindness."

The second man says arrogantly, as if he had some right
in the matter and everyone were obliged to respect him: "l
should be assigned the highest position."

He enters with greed and fixes his gaze on the highest
positions, wishing to advance toward them.

But the master of the audience-hall turns him back and
seats him in a lower position.

Instead of thanking him as he should, he is angered
against him in his heart and criticizes him.

The lord of the palace will be offended by him.

The first man enters most humbly and wishes to sit in the
lowest position.

His modesty pleases the lord of the audience-hall, and he
invites him to sit in a higher position.

His gratitude increases, and his thankfulness is
augmented.

Now this world is like an audience-hall of the Most
Merciful One. The surface of the globe is like a
banqueting spread laid out by His mercy.

The differing degrees of sustenance and grades of bounty
correspond to the seating positions in the audience-hall.

Furthermore, even in the minutest of affairs everyone can
experience the evil effects of greed.

For example, everyone knows in his heart that when two
beggars request something, he will be offended by the
one who greedily importunes him, and refuse his request;
whereas he will take pity on the peaceable one and give
him what he asks.

Or to give another example, if you are unable to fall
asleep at night and wish to do so, you may succeed if you
remain detached.

Hem haris bir insan, her vakit hasarete diistiigine dair o
kadar vakialar var ki,
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darb-1 mesel hiikmiine gecmis, umumun nazarinda bir
hakikat-1 amme olarak kabul edilmistir.

Madem 6yledir; eger mali ¢cok seversen, hirs ile degil, belki
kanaat ile mali taleb et, ta cok gelsin.

Ehl-i kanaat ile ehl-i hirs, iki sahsa benzer ki; bliyiik bir
zatin divanhanesine giriyorlar.

Birisi kalbinden der: "Beni yalniz kabul etsin, disaridaki
soguktan kurtulsam bana kafidir.

En asagidaki iskemleyi de bana verseler, lituftur."

Ikinci adam gtiya bir hakk: varmus gibi ve herkes ona
hiirmet etmeye mecbur imis gibi magrurane der ki: "Bana
en yukari iskemleyi vermeli."

O hurs ile girer, goziinii yukar: mevkilere diker, onlara
gitmek ister.

Fakat divanhane sahibi onu geri dondtrtip asagi oturtur.

Ona tesekkiir lazimken, tesekkiire bedel kalbinden kiziyor.
Tesekkir degil, bilakis hane sahibini tenkid ediyor.

Hane sahibi de ondan istiskal ediyor.

Birinci adam miitevaziane giriyor; en asagidaki iskemleye
oturmak istiyor.

Onun o kanaati, divanhane sahibinin hosuna gidiyor.
"Daha yukari iskemleye buyurun" der.

O da gittikce tesekkiiratini ziyadelestirir, memnuniyeti
tezaylid eder.

Iste dinya bir divanhane-i Rahman'dir. Zemin yiiz, bir
sofra-y1 rahmettir.

Derecat-1 erzak ve meratib-i nimet dahi, iskemleler
hiikmiindedir.

Hem en ciiz' iglerde de herkes hirsin sii'-i tesirini
hissedebilir.

Mesela: Iki dilenci bir sey istedikleri vakit, hirs ile ilhah
eden dilenciden istiskal edip vermemek; diger sakin
dilenciye merhamet edip vermek, herkes kalbinde
hisseder.

Hem mesela: Gecede uykun kagmis, sen yatmak istesen,
lakayd kalsan uykun gelebilir.



But if you desire sleep greedily, and say: "Let me sleep, let
me sleep," then sleep will quit you entirely.

Yet another example is this, that if you greedily await the
arrival of someone for some important purpose and
continually say: "He still hasn't come," ultimately you will
lose patience and get up and leave.

But one minute later the person will come, and your
purpose will be frustrated,

The reason for all this is as follows. The production of a
loaf of bread requires a field to be cultivated and
harvested, the grain to be taken to a mill, and the loaf to
be baked in an oven.

So too in the arrangement of all things there is a certain
slow deliberation decreed by God's wisdom.

If on account of greed one fails to act with slow
deliberation, one will fail to notice the steps one must
mount in the arrangement of all things;

he will either fall or be unable to traverse the steps, and in
either event will not reach his goal.

1

Eger hurs ile uyku istesen: "Aman yatayim, aman yatayim'
dersen, biittin biitin uykunu kacirirsin.

Hem mesela: Miihim bir netice icin birisini hirs ile
beklersin; "Aman gelmedi, aman gelmedi" deyip en
nihayet hirs senin sabrini tiiketip kalkar gidersin;

bir dakika sonra o adam gelir; fakat bekledigin o miihim
netice bozulur.

Su héadisatin sirr1 sudur ki: Nasil ki bir ekmegin viicudu,
tarla, harman, degirmen, firina terettiib eder.

Oyle de: Tertib-i esyada bir teenni-i hikmet vardir.

Hirs sebebiyle teenni ile hareket etmedigi igin, o tertibli
esyadaki manevi basamaklart miiraat etmez;

ya atlar diiser veyahut bir basamagi noksan birakir;
maksada ¢ikamaz.
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O brothers giddied by preoccupation with your livelihood,
and drunk on your greed for this world!

Greed is harmful and pernicious; how is it then that you
commit all kinds of abject deed for the sake of your greed;
accept all kinds of wealth, without concern for licit or illicit;
and sacrifice much of the hereafter?

On account of your greed you even abandon one of the
most important pillars of Islam, the payment of zakat,

although zakat is for everyone a means of attracting
plenty and repelling misfortune.

The one who does not pay zakat is bound to lose the
amount of money he would otherwise have paid:

either he will spend it on some useless object, or it will be
taken from him by some misfortune.

In a veracious dream that came to me during the fifth year
of the First World War, the following question was put to
me:

"What is the reason for this hunger, financial loss, and
physical trial that now afflicts the Muslims?" [ replied in the
dream:

"From the wealth He bestows upon us, God Almighty
required from us either a tenth (1) or a fortieth (2)

{(1,2)-A tenth, that is, of wealth like com that every year
yields a new crop; and a fortieth of whatever yielded a
commercial profit in the course of the year. }

Iste ey derd-i maisetle sersem olmus ve hirs-1 diinya ile
sarhos olmus kardesler!

Hirs bu kadar muzir ve belali bir sey oldugu halde, nasil
hirs yolunda her zilleti irtikdb ve haram helal demeyip her
mali kabul ve hayat-1 uhreviyeye lazim cok seyleri feda
ediyorsunuz?

Hatta erkan-1 Islamiyenin mithim bir riiknii olan zekati,
hirs yolunda terkediyorsunuz?

Halbuki zekat, her sahis icin sebeb-i bereket ve dafi-i
beliyyattir.

Zekat1 vermeyenin herhalde elinden zekat kadar bir mal
cikacak;

ya lizumsuz yerlere verecektir, ya bir musibet gelip
alacaktir.

Hakikath bir rii'yva-y1 hayaliyede, Birinci Harb-i Umumi'nin
besinci senesinde, bir acib ri'vada benden soruldu:

"Musliimanlara gelen bu aglik, bu zayiat-1 maliye ve
mesakkat-1 bedeniye nedendir?" Ri'vada demistim:

"Cenab-1 Hak, bir kissim maldan onda bir (Hasiye-1) veya
bir kisim maldan kirkta bir (Hasiye-2), kendi verdigi
malindan birisini bizden istedi;

{(Hasiye-1): Yani her sene taze verdigi bugday gibi
mallardan onda bir.

(Hasiye-2): Yani eskiden verdigi kirktan ki: Her senede
galiben ve laakal ribh-i ticari ve nesl-i hayvani cihetiyle o
kirktan taze olarak on aded verir. }



so that we may benefit from the grateful prayers of the
poor, and rancour and envy may be prevented.

But in our greed and covetousness we refused to give
zakat, and God Almighty has taken from us a thirtieth
where a fortieth was owed, and an eighth where a tenth
was owed.

He required of us to undergo, for no more than one
month each year, a hunger with seventy beneficial
purposes.

But we took pity on our instinctual souls, and did not
undergo that temporary pleasurable hunger.

God Almighty then punished us by compelling us to fast
for five years, with a hunger replete with seventy kinds of
misfortune.

He also required of us, out of each period of twenty-four
hours, one hour to be spent in a form of divine drill,
pleasing and sublime, luminous and beneficial.

But in our laziness we neglected the duty of prayer. That
single hour was joined to the other hours and wasted.

As penance, God Almighty then caused us to undergo a
form of drill and physical exertion that took the place of
prayer."

[ then awoke, and upon reflection realized that an
extremely important truth was contained in that dream.

As proven and explained in the Twenty Fifth Word, when
comparing modern civilization with the principles of the
Qur'an,

all immorality and instability in the social life of man
proceeds from two sources:

The First: "Once my stomach is full, what do I care if
others die of hunger?"

The Second: "You work, and I'll eat."

That which perpetuates these two is the prevalence of
usury and interest on the one hand, and the
abandonment of zakat on the other.

ta bize fukaralarin dualarini kazandirsin ve kin ve
hasedlerini men'etsin.

Biz hirsimiz i¢in tama'karlik edip vermedik. Cenab-1 Hak
miuterakim zekatini, kirkta otuz, onda sekizini aldi.

Hem her senede yalniz bir ayda yetmis hikmetli bir aghk
bizden istedi.

Biz nefsimize acidik, muvakkat ve lezzetli bir aclig
cekmedik.

Cenab-1 Hak ceza olarak yetmis cihetle belali bir nevi
orucu bes sene cebren bize tutturdu.

Hem yirmidort saatte bir tek saati, hos ve ulvi, nurani ve
faideli bir nevi talimat-1 Rabbaniyeyi bizden istedi.

Biz tenbellik edip, o namazi ve niyazi yerine getirmedik. O
tek saati diger saatlere katarak zayi' ettik.

Cenab-1 Hak onun keffareti olarak, bes sene talim ve
talimat ve kosturmakla bize bir nevi namaz kildird1."
demistim.

Sonra ayildim, distindiim, anladim ki; o rii'yva-yi
hayaliyede pek miihim bir hakikat vardir.

Yirmibesinci S6z'de, medeniyetle hiikkm-ti Kur'ani
miivazene bahsinde isbat ve beyan edildigi tizere;

beserin hayat-1 ictimaisinde buttin ahlaksizigin ve biittin
ihtilalatin mense'i iki kelimedir:

Birisi: "Ben tok olduktan sonra, baskasi acliktan 6lse
bana ne?"

ikincisi: "Sen calis, ben yiyeyim."

Bu iki kelimeyi de idame eden, cereyan-1 riba ve terk-i
zekattir,
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The only remedy able to cure these two awesome social
diseases lies in implementing zakat as a universal principle
and in forbidding usury.

Zakat is a most essential support of happiness not merely
for individuals and particular societies, but for all of
humanity.

There are two classes of men: the upper classes and the
common people.

It is only zakat that will induce compassion and generosity
in the upper classes toward the common people, and
respect and obedience in the common people toward the
upper classes.

Bu iki mudhis maraz-1 ictimaiyi tedavi edecek tek care,
zekatin bir diistur-u umumi suretinde icrasiyla, viicub-u
zekat ve hurmet-i ribadir.

Hem degil yalniz eshasta ve hususi cemaatlerde, belki
umum nev'-i beserin saadet-i hayati icin en miihim bir
rikiin belki devam-1 hayat-1 insaniye igin en miihim bir
direk, zekattir.

Cunki beserde, havas ve avam iki tabaka var.

Havastan avama merhamet ve ihsan ve avamdan
havassa karsi hiirmet ve itaati temin edecek, zekattir.



In the absence of zakat, the upper classes will descend on
the common people with cruelty and oppression, and the
common people will rise up against the upper classes in
rancour and rebellion.

There will be a constant struggle, a persistent opposition
between the two classes of men.

It will finally result in the confrontation of capital and
labour, as happened in Russia.

O people of nobility and good conscience! O people of
generosity and liberality!

If acts of generosity are not performed in the name of
zakat, there are three harmful results. The act may have
no effect,

for if you do not give in the name of God, you arein
effect imposing an obligation,

and imprisoning some wretched pauper with a sense of
obligation.

Then you will be deprived of his prayer, a prayer which
would be most acceptable in the sight of God.

In reality you are nothing but an official entrusted with the
distribution of God Almighty's bounties among His
servants;

but if you imagine yourself to be the owner of wealth, this

is an act of ingratitude for the bounties you have received.

If, on the contrary, you give in the name of zakat, you will
be rewarded for having given in the name of God
Almighty; you will have offered thanks for bounties
received.

The needy person too will not be compelled to fawn and
cringe in front of you; his self-respect will not be injured,
and his prayer on your behalf will be accepted.

See how great is the difference between, on the one
hand, giving as much as one would in zakat, but earning
nothing but the harm of hypocrisy, fame, and the
imposition of obligation;

and, on the other hand, performing the same good deeds
in the name of zakat, and thereby fulfilling a duty, and
gaining a reward, the virtue of sincerity, and the prayers
of those whom you have benefited?

Glory be unto You; we have no knowledge save that
which you have taught us; indeed, you are All-Knowing,
All-Wise.(2:32)

Yoksa yukaridan avamin basina zulim ve tahakkiim iner,
avamdan zenginlere karsi kin ve isyan cikar.

Iki tabaka-i beser daimi bir mticadele-i maneviyede, bir
kesmekes-i ihtilafta bulunur.

Gele gele ta Rusya'da oldugu gibi, sa'y ve sermaye
miicadelesi suretinde bogusmaya baglar.

Ey ehl-i kerem ve vicdan ve ey ehl-i sehavet ve ihsan!

Ihsanlar zekat namina olmazsa, li¢ zarar var. Bazan da
faidesiz gider.

Cunki Allah namina vermedigin icin, manen minnet
ediyorsun;

bicare fakiri minnet esareti altinda birakiyorsun.

Hem makbul olan duasindan mahrum kaliyorsun.

Hem hakikaten Cenab-1 Hakk'in malini ibadina vermek
icin bir tevziat memuru oldugun halde,

kendini sahib-i mal zannedip bir kiifran-1 nimet ediyorsun.

Eger zekat namina versen; Cenab-1 Hak namina verdigin
icin bir sevab kazaniyorsun, bir siikran-1 nimet
gOsteriyorsun.

O muhtac adam dahi sana tabasbus etmege mecbur
olmadidi igin, izzet-i nefsi kirlmaz ve duasi senin hakkinda
makbul olur.

Evet zekat kadar, belki daha ziyade nafile ve ihsan, yahut
sair suretlerde verip riya ve sohret gibi, minnet ve tezlil gibi
zararlart kazanmak nerede?

Zekat namina o iyilikleri yapip, hem farzi eda etmek, hem
sevabi, hem ihlasi, hem makbul bir duay1 kazanmak
nerede?

° - _.z //5/ /5 //° - v
L et o ele L N e Y dus



O God, grant blessings and peace to our master
Muhammad , who said: "The believer is with respect to
the believer like a firm building, of which one part
supports the other, " (*1) and who said too that
"Contentment is a treasure that never perishes, " (*2) and
to his Family and his Companions . And praise be to
God, the Sustainer of All the Worlds .

{ *1-Bukhari, Salat, 88: Adab, 36, Mazalim, 5; Muslim,
Birr, 65; Tirmidhi , Birr, 18; Nasa'l, Zakat, 67: Musnad, vi,
405, 409.

*2-al-Suytiti, al-Fath; al-Kabir, ii, 309. }
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Conclusion

(Concerning Backbiting)

In His Name, be He glorified!
And there is nothing but it glorifies Him with
praise.(17:44)

In the Fifth Point of the First Ray of the First Light of the
Twenty-Fifth Word, a single Qur'anic verse having the
effect of discouraging and restraining was shown to
induce repugnance at backbiting in six miraculous ways.

It was shown too how abominable a thing is backbiting in
the view of the Qur'an, and that there is therefore no need
for any further explanation of the subject.

Indeed, after the Qur'an has made its declaration, there is
neither the possibility nor the need for anything further.

The Qur'an reproaches the backbiter with six reproaches
in the verse:

Would any among you like to eat the flesh of his dead
brother?(49:12)

and forbids him to commit this sin with six degrees of
severity.

When the verse is directed to those persons actually
engaged in backbiting, its meaning is the following.

As is well-known, the "hamza" at the beginning of the
verse has an interrogative sense.

This interrogative sense penetrates all the words of the
verse like water, so that each word acquires an additional
meaning.

Thus the first word asks, with its “hamza”: "Is it that you
have no intelligence capable of discrimination, so that
you fail to perceive the ugliness of this thing?"

The second word "like" asks: "Is your heart, the seat of
love and hatred, so corrupted that it loves the most
repugnant of things?"

Hatime
(Giybet hakkindadir)
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Yirmibesinci S6z'lin Birinci Su'lesi'nin Birinci Suai'nin
Besinci Noktasi’'nin makam-1 zemm ve zecrin
misallerinden olan birtek ayetin, mu'cizane alt1 tarzda
giybetten tenfir etmesi;

Kur'an'in nazarinda giybet ne kadar seni' bir sey oldugunu
tamamuyla gosterdiginden, bagka beyana ihtiyac
birakmamis.

Evet Kur'anin beyanindan sonra beyan olamaz, ihtiyac da
yoktur.

Iste \5/’.;; a3 f; JS\.: Q\ e 0s g;.é-\ ayetinde alti

derece zemmi, zemmeder. Glybetten alti mertebe siddetle
zecreder.

Su ayet bilfiil giybet edenlere miiteveccih oldugu vakit,
manast gelecek tarzda oluyor. Soyle ki:

Maltimdur: Ayetin basindaki hemze, sormak (aya)
manasindadir.

O sormak manast, su gibi ayetin bitin kelimelerine girer.
Her kelimede bir hiitkm-i zimni var.

Iste birincisi, hemze ile der: Aya, sual ve cevab mahalli
olan akliniz yok mu ki, bu derece cirkin bir sey'i
anlamiyor?

. 2 s .
Ikincisi, = lafziyla der: Aya, sevmek ve nefret etmek

mahalli olan kalbiniz bozulmus mu ki, en menfur bir isi
sever?
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The third word "any among you" asks: "What befell your
sense of social and civilized responsibility that you are
able to accept something poisonous to social life?"

The fourth word "to eat the flesh" asks: "What has befallen
your sense of humanity that you are tearing your friend
apart with your fangs like a wild animal ?"

The fifth word "of his brother" asks: "Do you have no
fellow-feeling, no sense of kinship, that you are able to
sink your teeth into some wretch who is tied to you by
numerous links of brotherhood?

Do you have no intelligence that you are able to bite into
your own limbs with your teeth, in such lunatic fashion?

The sixth word "dead" asks: "Where is your conscience? Is
your nature so corrupt that you abandon all respect and
act so repugnantly as to consume your brother's flesh?"

According then to the total sense of the verse, as well as
the indications of each of its words,

slander and backbiting are repugnant to the intelligence
and the heart, to humanity and conscience, to nature and
social consciousness.

You see then that the verse condemns backbiting in six
miraculous degrees and restrains men from it in six
miraculous ways.

Backbiting is the vile weapon most commonly used by the
people of enmity, envy, and obstinacy, and the self-
respecting will never stoop to employing so unclean a
weapon.

Some celebrated person once said: "l never stoop to
vexing my enemy with backbiting, for backbiting is the
weapon of the weak, the low, and the vile."

Backbiting consists of saying that which would be a cause
of dislike and vexation to the person in question if he
were to be present and hear it.

Even if what is said is true, it is still backbiting. If it is a lie,
then it is both backbiting and slander and a doubly
loathsome sin.

Uctinciist, ;,é:i:;\ kelimesiyle der: Cemaatten hayatini

alan hayat-1 i¢timaiye ve medeniyetiniz ne olmus ki, boyle
hayatinizi zehirleyen bir ameli kabul eder?

0
~
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Dérdiincist, {J— JS \.“s O kelamwla der: insaniyetiniz ne

olmus ki, boyle canavarcasina arkadasinizi dis ile
parcalamay1 yapiyorsunuz?

Besincisi, 5.::5-\ kelimesiyle der: Hig rikkat-i cinsiyeniz, hig

sila-i rahminiz yok mu ki, boyle cok cihetlerle kardesiniz
olan bir mazlumun sahs-1 manevisini insafsizca
digliyorsunuz?

Ve hig akliniz yok mu ki, kendi azaniz1 kendi disinizle
divane gibi isiriyorsunuz?

Altincst, \;;.; kelamyla der: Vicdaniniz nerede? Fitratiniz

bozulmus mu ki, en muhterem bir halde bir kardesinize
karsi, etini yemek gibi en mustekreh bir isi yapiyorsunuz?

Demek su ayetin ifadesiyle ve kelimelerin ayri ayri
delaletiyle:

Zemm ve giybet, aklen ve kalben ve insaniyeten ve
vicdanen ve fitraten ve milliyeten mezmumdur.

Iste bak nasil su ayet, icazkarane altt mertebe zemmi
zemmetmeKle, i'cazkarane alt1 derece o clirimden
zecreder.

Glybet, ehl-i adavet ve hased ve inadin en ¢ok istimal
ettikleri alcak bir sildhtir. Izzet-i nefis sahibi, bu pis sildha
tenezziil edip istimal etmez.

Nasil meshur bir zat demis:
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Yani: "Diismanima giybetle ceza vermekten nefsimi

yuksek tutuyorum ve tenezziil etmiyorum. Cinki giybet;
zaif ve zelil ve agagilarin silahidir."

Giybet odur ki: Giybet edilen adam hazir olsa idi ve isitse
idi, kerahet edip darilacakti.

Eger dogru dese, zaten giybettir. Eger yalan dese; hem
gybet, hem iftiradir. Iki katli ¢irkin bir glinahtir.
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Backbiting can be permissible in a few special instances:

First: If a complaint be presented to some official, so that
with his help evil be removed and justice restored.

Giybet, mahsus birka¢c maddede caiz olabilir:

Birisi: Sekva suretinde bir vazifedar adama der, ta yardim
edip o munkeri, o kabahati ondan izale etsin ve hakkini
ondan alsin.



Second: If a person contemplating co-operation with
another comes to seek your advice,

and you say to him, purely for the sake of his benefit and
to advise him correctly, without any self-interest: "Do not
co-operate with him; it will be to your disadvantage."

Third: If the purpose is not to expose someone to disgrace
and notoriety, but simply to make people aware, and one
says: "That foolish, confused man went to such-and-such
a place."

Fourth: If the subject of backbiting is an open and
unashamed sinner; is not troubled by evil , but on the
contrary takes pride in the sins he commits; finds pleasure
in his wrongdoing; and unhesitatingly sins in the most
evident fashion.

In these particular cases, backbiting may be permissible, if
it be done without self-interest and purely for the sake of
truth and communal welfare.

But apart from them, it is like a fire that consumes good
deeds like a flame eating up wood.

If one has engaged in backbiting, or willingly listened to it,
one should say: "O God, forgive me and him concerning
whom I spoke ill",

and say to the subject of backbiting, whenever one meets
him: "Forgive me."

The Eternal One, He is the Eternal One!
Said Nursi

Birisi de: Bir adam onunla tesrik-i mesai etmek ister.
Senin ile mesveret eder.

Sen de sirf maslahat igin garazsiz olarak, megveretin
hakkini eda etmek icin desen: "Onun ile tesrik-i mesai
etme. Clinki zarar goreceksin."

Birisi de: Maksadi, tahkir ve teshir degil; belki maksadi,
tarif ve tanittirmak igin dese: "O topal ve serseri adam filan
yere gitti."

Birisi de: O giybet edilen adam fasik-1 miitecahirdir. Yani
fenaliktan sikilmiyor, belki isledigi seyyiatla iftihar ediyor;
zulmt ile telezziiz ediyor, sikilmayarak asikare bir surette
isliyor.

Iste bu mahsus maddelerde garazsiz ve sirf hak ve
maslahat icin giybet caiz olabilir.

Yoksa giybet, nasil ates odunu yer bitirir; giybet dahi
a'mal-i salihay1 yer bitirir.

Eger qiybet etti veyahut isteyerek dinledi; o vakit ;.Z.U\
el - S5 u;_g.c\ demeli,

sonra giybet edilen adama ne vakit rast gelse, "Beni helal
et" demeli.

3 5a 3l
Said Nursi



