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The enth Word

(Resurrection and the Hereafter)

Note: The reasons for my writing these treatises in the
form of metaphors, comparisons and stories

are to facilitate comprehension and to show how rational,
appropriate, well-founded and coherent are the truths of
Islam.

The meaning of the stories is contained in the truths that

conclude them; each story is like an allusion pointing to its

concluding truth.

Therefore, they are not mere fictitious tales, but veritable
truths.

In the Name of God, the Compassionate, the Merciful.

Look, then, to the signs of God’s mercy -how He restores
life to the earth after its death- verily He it is Who
quickens the dead, for He is powerful over all things.

{Qur’an, 30:50}

Note: The main part of this translation of the Tenth Word

is by Hamid Algar, Prof. of Middle East Studies in the
Univ. of California, Berkeley, USA, and was first
published in 1980. It has been slightly amended fo fit the
present work.

Brother, if you wish for a discussion of resurrection and
the hereafter in simple and common language, in a
straightforward style,

then listen to the following comparison, together with my
own soul.

Once two men were travelling through a land as beautiful
as Paradise (by that land, we intend the world).

Looking around them, they saw that everyone had left
open the door of his home and his shop and was not
paying attention to guarding it.

Money and property were readily accessible, without
anyone to claim them.

One of the two travellers grasped hold of all that he
fancied, stealing it and usurping it.

Following his inclinations, he committed every kind of
injustice and abomination. None of the people of that
land moved to stop him.

But his friend said to him: “What are you doing? You will
be punished, and I will be dragged into misfortune along
with you.

Onuncy

(Hasir Bahsi)

ihtar: Su risalelerde tesbih ve temsilleri, hikayeler
suretinde yazdigimin sebebi;

hem teshil, hem hakaik-i Islamiye ne kadar makul,

mitenasib, muhkem, miitesanid oldugunu gostermektir.

Hikayelerin manalari, sonlarindaki hakikatlerdir. Kinaiyat
kabilinden yalniz onlara delalet ederler.

Demek, hayali hikayeler degil, dogru hakikatlerdir.
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Birader, hasir ve ahireti basit ve avam lisaniylave vazih
bir tarzda beyanini ister isen,

oyle ise su temsili hikdyecige nefsimle beraber bak, dinle:

Bir zaman iki adam, Cennet gibi glizel bir memlekete (su
diinyaya isarettir) gidiyorlar.

Bakarlar ki; herkes ev, hane, diikkan kapilarini agik
birakip muhafazasina dikkat etmiyorlar.

Mal ve para, meydanda sahibsiz kalir.

O adamlardan birisi, her istedigi seye elini uzatip, ya
caliyor, ya gasbediyor.

Hevesine tebaiyet edip her nevi zulmii, sefaheti irtikab
ediyor. Ahali de ona ¢ok ilismiyorlar.

Diger arkadasi ona dedi ki: “Ne yapiyorsun? Ceza
cekeceksin; beni de belaya sokacaksin.
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All this property belongs to the state. The people of this
land, including even the children, are all soldiers or
government servants.

It is because they are at present civilians that they are not
interfering with you.

But the laws here are strict.

The king has installed telephones everywhere and his
agents are everywhere. Go quickly, and try to settle the
matter.”

But the empty-headed man said in hisobstinacy: “No, it
is not state property; it belongs instead to some
endowment, and has no clear or obvious owner.

Everyone can make use of it as he sees fit.

I see no reason to deny myself the use of these fine things.

[ will not believe they belong to anyone unless I see him
with my own eyes.”

He continued to speak in this way, with much
philosophical sophistry,

and an earnest discussion took place between them.

First the empty-headed man said: “Who is the king here?
do not know about him”

and then his friend replied:
“Every village must have its headman ;
every needle must have its manufacturer and craftsman.

And, as you know, every letter must be written by
someone.

How, then, can it be that so extremely well-ordered a
kingdom should have no ruler?

And how can so much wealth have no owner, when
every hour a train® arrives filled with precious and artful

gifts, as if coming from the realm of the unseen?

*{Indicates the cycle of a year. Indeed, every spring is a a
carload of provisions coming from the realm of the
unseen. }

And all the announcements and proclamations, all the
seals and stamps, found on all those goods, all the coins
and the flags waving in every cornerof the kingdom - can
they be without an owner ?

It seems you have studied foreign languages a little, and
are unable to read this Islamic script. In addition, you
refuse to ask those who are able to read it.

Come now, let me read to you the king’s supreme
decree.”

The empty-headed man then retorted: “Well, let us
suppose there is a king;

Bu mallar miri malidir. Bu ahali coluk cocuguyla asker
olmuslar veya memur olmuslar.

Su islerde sivil olarak istihdam ediliyorlar. Onun i¢in sana
cok ilismiyorlar.

Fakat intizam sediddir.

Padisahin her yerde telefonu var ve memurlari bulunur.
Cabuk git, dehalet et.” dedi.

Fakat o sersem inad edip dedi: “Yok, miri mali degil, belki
vakif malidir, sahibsizdir.

Herkes istedigi gibi tasarruf edebilir.

Bu glizel seylerden istifadeyi men’edecek hicbir sebeb
gormuyorum.

Gozlimle gbrmezsem inanmayacagim.” dedi.
Hem feylesofane cok safsatiyati soyledi.

Ikisi arasinda ciddi bir miinazara basladi.

Evvela o sersem dedi: “Padisah kimdir? Tanimam.”

Sonra arkadasi ona cevaben:
“Bir koy muhtarsiz olmaz.
Bir igne ustasiz olmaz, sahibsiz olamaz.

Bir harf katibsiz olamaz, bilivorsun.

Nasil oluyor ki, nihayet derecede muntazam su memleket
hékimsiz olur?

Ve bu kadar cok servet ki, her saatte bir simendifer*
gaibden gelir gibi kiymettar, musanna’ mallarla dolu gelir.
Burada dokuliyor gidiyor. Nasil sahibsiz olur?

*{(Hasive): Seneye isarettir. Evet, bahar, mahzen-i erzak
bir vagondur, gaibden gelir. }

Ve her yerde gortinen ilannameler ve beyannameler ve
her mal tistiinde goriinen turra ve sikkeler, damgalar ve
her késesinde sallanan bayraklar nasil méliksiz olabilir?

Sen anlasiliyor ki, bir parca firengi okumussun. Bu Islam
yazilarini okuyamiyorsun. Hem de bilenden sormuyorsun.

Iste gel, en biiyiik fermani sana okuyacagim.”

O sersem dondi dedi: “Haydi padisah var;



what harm can he suffer from the minute use [ am making
of all his wealth? Will his treasury decrease on account of
it?

In any event, [ can see nothing here resembling prison or
punishment.”

His friend replied: “This land that you see is a
manoeuvering ground.

It is, in addition, an exhibition of his wonderful royal arts.

Then again it may be regarded as a temporary hospice,
one devoid of foundations.

Do you not see that every day one caravan arrives as
another departs and vanishes?

It is being constantly emptied and filled.

Soon the whole land will be changed; its inhabitants will
depart for another and eternal realm.

There everyone will be either rewarded or punished in
accordance with his services.”

That treacherous empty-headed one retorted rebelliously:

“I don’t believe it. Is it at all possible that a whole land
should perish, and be transferred to another realm?”

fakat benim ciiz'1 istifadem ona ne zarar verebilir,
hazinesinden ne noksan eder?

Hem burada hapis mapis yoktur, ceza gériinmuyor.”

Arkadasi ona cevaben dedi: “Yahu su goriinen memleket
bir manevra meydanidir.

Hem sanayi-i garibe-i sultaniyenin mesheridir.

Hem muvakkat temelsiz misafirhaneleridir.

Gormuiiyor musun ki, her giin bir kafile gelir, biri gider,
kaybolur.

Daima dolar bosanir.

Bir zaman sonra su memleket tebdil edilecek. Bu ahali
baska ve daimi bir memlekete nakledilecek.

Orada herkes hizmetine mukabil ya ceza, ya mukafat
gorecek.” dedi.

Yine o hain sersem, temerrtid edip:

“Inanmam. Hi¢ miimkiin mudir ki, bu memleket harab
edilsin; bagka bir memlekete gog etsin.” dedi.
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His faithful friend then replied:

“Since you are so obstinate and rebellious, come, let me
demonstrate to you, with twelve out of the innumerable
proofs available,

that there is a Supreme Tribunal , a realm of reward and
generosity and a realm of punishment and incarceration,

and that just as this world is partially emptied every day,
so too a day shall come when it will be totally emptied
and destroyed .

First Aspect

Is it at all possible that in any kingdom, and particularly so
splendid a kingdom as this,

there should be no reward for those who serve obediently
and no punishment for those who rebel?

Reward and punishment are virtually non-existent here;
there must therefore be a Supreme Tribunal somewhere
else.

Second Aspect

Look at the organization and administration of this
kingdom!

See how everyone, including the poorest and the
weakest, is provided with perfect and ornate sustenance.

The best care is taken of the sick.

Bunun tizerine emin arkadasi dedi:

“Madem bu derece inad ve temerrtid edersin. Gel, hadd ti
hesabi olmayan delail icinde Oniki Suret ile sana
goOsterece@im Kki:

Bir mahkeme-i kiibra var, bir dar-1 muikéafat ve ihsan ve bir
dar-1 mucazat ve zindan var

ve bu memleket her gilin bir derece bosandi@ gibi, bir glin
gelir ki, buittin biitlin bosanip harab edilecek.

Birinci Suret

Hi¢ mimkiin muddr ki: Bir saltanat, bahusus boyle
muhtesem bir saltanat,

hiisn-i hizmet eden mutilere miikafati ve isyan edenlere
miuicazati bulunmasin.

Burada yok hitkmiindedir. Demek bagka yerde bir
mahkeme-i kiibra vardir.

ikinci Suret

Bu gidisata, icraata bak!

Nasil en fakir, en zaiften tut, ta herkese miikemmel,
mtkellef erzak veriliyor;

kimsesiz hastalara ¢ok gtizel bakiliyor.



Royal and delicious foods, dishes, jewel encrusted
decorations , embroidered garments, splendid feasts - all
are to be found here.

See how everyone pays due attention to his duties, with
the exception of empty-headed people such as yourself.

No one transgresses his bounds by as much as an inch.

The greatest of all men is engaged in modest and
obedient service, with an attitude of fear and awe.

The ruler of this kingdom must possess, then, great
generosity and all-embracing compassion,

as well as, at the same time, greatdignity, exalted
awesomeness and honour.

Now generosity requires liberality;
compassion cannot dispense with beneficence;

and awesomeness and honour make it imperative that the
discourteous be chastised.

But not even a thousandth part of what that generosity
and awesomeness require is to be seen in this realm.

The oppressor retains his power, and the oppressed, his
humiliation, as they both depart and migrate from this
realm.

Their affairs are, then, left to the same Supreme Tribunal
of which we speak.

Third Aspect

See with what lofty wisdom and ordering affairs are
managed,

and with what true justice and balance transactions are
effected!

Now a wise polity requires that those who seek refuge
under the protecting wing of the state should receive
favour,

and justice demands that the rights of subjects be
preserved, so that the splendour of the state should not
suffer.

But here in this land, not a thousandth part of the
requirements of such wisdom and justice is fulfilled;

for example, empty-headed people such as yourself
usually leave this realm unpunished.

So again we say, matters are postponed for the
consideration of a Supreme Tribunal.

Fourth Aspect

Look at these innumerable and peerless jewels that are
displayed here, these unparalleled dishes laid out like a
banquet ! They demonstrate that

Hem gayet kiymetdar ve sahane taamlar, kaplar, murassa’
nisanlar, miizeyyen elbiseler, muhtesem ziyafetler vardir.

Bak senin gibi sersemlerden bagka, herkes vazifesine gayet
dikkat eder.

Kimse zerrece haddinden tecaviiz etmez.

En blyiik sahis, en bliytik bir itaatle miitevaziane bir havf
ve heybet altinda hizmet eder.

Demek su saltanat sahibinin pek buiyiik bir keremi, pek
genis bir merhameti var.

Hem pek buytik izzeti, pek celalli bir haysiyeti, namusu
vardir.

Halbuki kerem ise, in’am etmek ister.
Merhamet ise, ihsansiz olamaz.

[zzet ise gayret ister. Haysiyet ve namus ise, edebsizlerin
te’dibini ister.

Halbuki su memlekette o merhamet, o namusa layik
binden biri yapilmiyor.

Zalim izzetinde, mazlum zilletinde kalip buradan go¢lp
gidiyorlar.

Demek bir mahkeme-i kiibraya birakiliyor.

Uciincii Suret

Bak ne kadar ali bir hikmet, bir intizamla igler dontiyor.

Hem ne kadar hakiki bir adalet, bir mizanla muameleler
gortlayor.

Halbuki hikmet-i hiikimet ise, saltanatin cenah-1
himayesine iltica eden miiltecilerin taltifini ister.

Adalet ise, raiyetin hukukunun muhafazasini ister; ta
hiikiimetin haysiyeti, saltanatin hasmeti muhafaza edilsin.

Halbuki su yerlerde o hikmete, o adalete layik binden biri
icra edilmiyor.

Senin gibi sersemler, cogu ceza gérmeden buradan goglp
gidiyorlar.

Demek bir mahkeme-i kiibraya birakiliyor.

Dordiincii Suret

Bak hadd 1 hesaba gelmeyen su sergilerde olan misilsiz
miicevherat, su sofralarda olan emsalsiz mat'umat
gosteriyorlar ki:



the ruler of these lands is possessed of infinite generosity
and an inexhaustible treasury.

Bu yerlerin padisahinin hadsiz bir sehaveti, hesabsiz dolu
hazineleri vardir.
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Now such generosity and such a treasury deserve and
require a bounteous display that should be eternal and
include all possible objects of desire.

They further require that all who come as guests to
partake of that display should be there eternally and not
suffer the pain of death and separation.

For just as the cessation of pain is pleasurable, so too is
the cessation of pleasure painful!

Look at these displays and the announcements
concerning them! And listen to these heralds proclaiming
the fine and delicate arts of a miracle-working monarch,
and demonstrating his perfections!

They are declaring his peerless and invisible beauty, and
speaking of the subtle manifestations of his hidden
beauteousness;

he must be possessed, then, of a great and astounding
invisible beauty and perfection.

This flawless hidden perfection requires one who will
appreciate and admire it, who will gaze on it exclaiming,
Ma’shallah!, thus displaying it and making it known.

As for concealed and peerless beauty, it too requires to
see and be seen, or rather to behold itself in two ways.

The first consists of contemplating itself in different
mirrors,

and the second of contemplating itself by means of the
contemplation of enraptured spectators and astounded
admirers.

Hidden beauty wishes, then, to see and be seen, to
contemplate itself eternally and be contemplated without
cease.

It desires also permanent existence for those who gaze
upon it in awe and rapture.

For eternal beauty can never be content with a transient
admirer;

moreover, an admirer destined to perish without hope of
return will find his love turning to enmity whenever he
imagines his death, and his admiration and respect will
vield to contempt.

It is in man’s nature to hate what he does not know and
cannot obtain.

Now everyone leaves the hospice of this realm very
quickly and vanishes,

having seen only a light or a shadow of the perfection and
beauty for no more than a moment, without in any way
being satiated.

Halbuki boyle bir sehavet ve tiikkenmez hazineler, daimi ve
istenilen her sey icinde bulunur bir dar-1 ziyafet ister.

Hem ister ki, o ziyafetten telezziiz edenler orada devam
etsinler. Téa zeval ve firak ile elem ¢ekmesinler.

Cunki zeval-i elem, lezzet oldugu gibi, zeval-i lezzet dahi
elemdir.

Bu sergilere bak! Ve su ilanlara dikkat et! Ve bu dellallara
kulak ver ki, mu’cizniima bir padisahin antika san atlarini
teskil ve teshir ediyorlar, kemalatini gésteriyorlar.

Misilsiz cemal-i manevisini beyan ediyorlar. Hiisn-u
mabhfisinin letaifinden bahsediyorlar.

Demek onun pek miihim, hayret verici kemalat ve cemal-i
manevisi vardir.

Gizli, kusursuz kemal ise; takdir edici, istihsan edici,
maésaallah devip miisahede edicilerin baslarinda teshir
ister.

Mahfi, nazirsiz cemal ise; goriinmek ve gérmek ister. Yani,
kendi cemalini iki vecihle gormek:

Biri, muhtelif dyinelerde bizzat miisahede etmek.

Digeri, mustak seyirci ve miitehayyir istihsan edicilerin
misahedesi ile miisahede etmek ister.

Hem gérmek, hem gériinmek, hem daimi miisahede,
hem ebedi ishad ister.

Hem o daimi cemal, mistak seyirci ve istihsan edicilerin
devam-1 viicudlarini ister.

Cunki daimi bir cemal, zail miistaka razi olamaz.

Zira dénmemek lizere zevale mahkiim olanbir seyirci,
zevalin tasavvuruyla muhabbeti adavete doner, hayret ve
hiirmeti tahkire meyleder.

Cunki insan, bilmedigi ve yetismedigi seye diismandir.

Halbuki su misafirhanelerden herkes cabuk gidip,
kayboluyor.

O kemal ve o cemalin bir 1s1g1n1 belki zayif bir golgesini,
bir anda bakip doymadan gidiyor.



Hence, it is necessary that he should go towards an
eternal realm where he will contemplate the Divine
beauty and perfection.

Fifth Aspect

See, it is evident from all these matters that that peerless
Being is possessed of most great mercy.

For he causes aid to be swiftly extended to every victim of
misfortune, answers every question and petition;

and mercifully fulfils even the lowliest need of his lowliest
subject.

If, for example, the foot of some herdsman’s sheep should
hurt, he either provides some medicine or sends a
veterinarian.

Come now, let us go; there is a great meeting on that
island.

All the nobles of the land are assembled there.

See, a most noble commander, bearing exalted
decorations, is pronouncing a discourse, and requesting
certain things from that compassionate monarch.

All those present say: “Yes, we too desire the same,” and
affirm and assent to his words.

Now listen to the words of that commander favoured by
his monarch:

“O monarch that nurtures us with his bounty! Show us
the source and origin of these examples and shadows you
have shown us!

Demek bir seyrangah-1 daimiye gidiliyor.

Besinci Suret

Bak bu igler icinde goriintiyor ki, o misilsiz zatin pek buiytk
bir sefkati vardir.

Cunki her musibetzedenin imdadina kosturuyor. Her suale
ve matluba cevab veriyor.

Hatta bak, en edna bir hacet, en edna bir raiyetten gorse,
sefkatle kaza ediyor.

Bir cobanin bir koyunu, bir ayagi incinse, ya merhem, ya
baytar gonderiyor.

Gel gidelim, su adada btiytik bir ictima var.

Bitiin memleket esrafi orada toplanmuglar.

Bak, pek btiytik bir nisani tasiyan bir yaver-i ekrem bir
nutuk okuyor. O sefkatli padisahindan bir seyler istiyor.

Biitiin ahali: “Evet, evet biz de istiyoruz” diyorlar. Onu
tasdik ve teyid ediyorlar.

Simdi dinle, bu padisahin sevagilisi diyor Kki:
“Ey bizi nimetleriyle perverde eden sultanimiz! Bize

gosterdigin nimunelerin ve golgelerin asillarini,
menba’larini goster.
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Draw us nigh to your seat of rule; do not let us perish in
these deserts!

Take us into your presence and have mercy on us!

Feed us there on the delicious bounty yvou have caused us
to taste here!

Do not torment us with desperation and banishment !

Do not leave your yearning, thankful and obedient
subjects to their own devices; do not cause them to be
annihilated !” he says and pleads a great deal. You also
hear him supplicating.

Is it at all possible that so merciful and powerful a
monarch, who significantly fulfills the needs of ordinary
man, should not totally fulfill the finest and highest aim of
his most beloved and noble commander?

Moreover, the purpose of that commander is the purpose
of all men,

and its fulfilment is required by the pleasure, the
compassion and the justice of the king,

Ve bizi makarr-1 saltanatina celbet. Bizi bu ¢ollerde
mahvettirme.

Bizi huzuruna al. Bize merhamet et.

Burada bize tattirdigin leziz nimetlerini orada yedir.

Bizi zeval ve teb’id ile tazib etme.

Sana miustak ve miitesekkir su muti raiyetini basi bos
birakip i’"dam etme.” diyor ve pek ¢ok yalvariyor. Sen de
isitivorsun.

Acaba bu kadar sefkatli ve kudretli bir padisah, hic
mumkiin mudur ki; en edna bir adamin en edna bir
meramini ehemmiyetle yerine getirsin, en sevgili bir yaver-
i ekreminin en glizel bir maksudunu yerine getirmesin?

Halbuki o sevgilinin maksudu, umumun da maksududur.

Hem padisahin marzisi, hem merhamet ve adaletinin
muktezasidir.



and it is a matter of ease for him, not difficulty, causing
him less difficulty than the transient places of enjoyment
contained in the hospice of the world.

Having spent so much effort on these places of witnessing
that will last only five or six days, and on the foundation
of this kingdom,

in order to demonstrate instances of his power, he will,
without doubt, display at his seat of rule true treasures,
perfections and skills in such a manner, and open before
us such spectacles, that our intellects will be astonished.

Those sent to this field of trial will not, then, be left to
their own devices; palaces of bliss or dungeons await
them.

Sixth Aspect

Come now, look! All these imposing railways, planes,
machines, warehouses, exhibitions show that behind the
veil an imposing monarch exists and governs.*

*{When a vast army in the present age receives the order,
“take up your weapons and fix your bayonets” in
accordance with the rules of war while on manoeuver, it
comes to resemble a forest of upright oaks.

Similarly, when the soldiers of a garrison are commanded
on festive days to don their parade uniforms and pin on
their medals,

it will resemble from one end to the other a colourful and
ornate garden, where all the flowers have blossomed.

Conversely, when on the parade-ground of the world, the
various and infinite species of the soldiery of the Pre-
Eternal Monarch - angels, jinn, men, animals and even

unfeeling plants -

receive the order of Be! And it is in the struggle for life’s
preservation and the command, “take up your weapons
and equipment, and prepare to defend yourselves,”

when they fix the minute bayonets that are the spiked
trees and plants found throughout the world, - then they
resemble a magnificent army advancing with bayonets
fixed.

Similarly, each day and each week of the spring is like a
festival for each class of the vegetable kingdom,

and each class presents itself to the witnessing gaze of the
Pre-Eternal Monarch with the jewelled decorations He has
given them, as if it were on parade in order to display the
fine gifts He has bestowed on them.

It is as if all the plants and trees were heeding adominical
command, don the bejewelled garments produced by
God'’s artistry, put on the decorations made by His
Creative Power - flowers and fruit.

Hem ona rahattir, agir degil. Bu misafirhanelerdeki
muvakkat niizhetgahlar kadar agir gelmez.

Madem niimunelerini gostermek icin bes-alti glin

seyrangahlara bu kadar masraf ediyor, bu memleketi
kurdu.

Elbette hakiki hazinelerini, kemalatini, hiinerlerini makarr-1
saltanatinda évle bir tarzda gosterecek, 6yle seyrangahlar
acacak ki, akillar1 hayrette birakacak.

Demek bu meydan-1 imtihanda olanlar, bast bos degiller;
saadet saraylari ve zindanlar onlar1 bekliyorlar.

Altinci Suret

Iste gel bak, bu muhtesem simendiferler, tayyareler,
techizatlar, depolar, sergiler, icraatlar gosteriyorlar ki,
perde arkasinda pek muhtesem bir saltanat vardir,

hiikmediyor.

{(Hasiye): Mesela: Nasil su zamanda manevra
meydaninda harb us(liinde, “Silah al, siingl tak.” emriyle
koca bir ordu bastan basa dikenli bir mesegaha benzedigi
gibi;

her bir bayram gtiniinde resm-i gecit i¢in: “Formalariniz
takip, nisanlarinizi asiniz.” emrine karst ordugéh,

seraser rengarenk cicek acmis miizeyyen bir bahceyi
temsil ettigi misilli;

oyle de rly-i zemin meydaninda, Sultan-1 Ezeli'nin
nihayetsiz enva’-1 cinudundan melek ve cinn ve ins ve
hayvanlar gibi suursuz nebatat taifesi dahi,

s iz o s
hifz-1 hayat cihadinda Emr-i ) jg,:.e o= ile: “Mudafaa

icin silahlariniz1 ve cihazatinizi takiniz.” emr-i Ilahiyi
aldiklan vakit,

zemin bastan asagiya butiin ondaki dikenli agaclar ve
nebatlar stinglctiklerini taktiklari zaman, aynen
stingtilerini takmis muhtesem bir ordugaha benziyor.

Hem baharin her bir giinii, her bir haftasi, birer taife-i
nebatatin birer bayrami hitkmiinde oldugu igin,

her bir taifesi dahi kendi Sultaninin o taifeye ihsan ettigi
glizel hediyeleri teshir icin ona taktigi murassa’ nisanlari
birer resm-i gegit tarzinda o Sultan-1 Ezeli’nin nazar-1
suhud ve ishadina arzettiginden ve 6yle bir vaziyet
gosterdiginden,

biitlin nebatat ve escar gliva “San ‘at-1 Rabbaniye
murassaatini ve cicek ve meyve denilen fitrat-1 llahiyenin
nisanlarini takiniz, cicekler aciniz.” emr-i Rabbaniyeyi
dinliyorlar ki,



The face of the earth then comes to represent a parade-
ground on a splendid festive day, a magnificent parade
brilliant with the uniforms and jewelled decorations of the
soldiers.

Such wise and well-ordered arrangement and ornament
demonstrates of a certainty, fo all who are not blind, that
they derive from the command of a monarch infinite in
power and unlimited in wisdom. }

ry-i zemin dahi gayet muhtesem bir bayram gtintinde,
sahane resm-i gecitte, stirmeli formalari ve murassa’
nisanlari parlavan bir ordugahi temsil ediyor.

Iste su derece hikmetli ve intizamli techizat ve tezyinat;
elbette nihavetsiz kadir bir sultanin, nihavet derecede
hakim bir hakimin emriyle oldugunu kér olmavaniara
gosterir. }

#6
Such a monarch requires subjects worthy of himself.

But now you see all his subjects gathered in a hospice for
wayfarers, a hospice that is filled and emptied each day.

It can also be said that his subjects are now gathered in a
testing-ground for the sake of manoeuvres, and this
ground also changes each hour.

Again, we may say that all his subjects stay in an
exhibition-hall for a few minutes to behold specimens of
the monarch’s beneficence, valuable products of his
miraculous art. But the exhibition itself changes each
moment.

Whoever leaves does not return, and whoever comes is
destined to go.

Now this situation and circumstance conclusively shows
that beyond the hospice, the testing-ground, the
exhibition,

there are permanent palaces, lasting abodes, and gardens
and treasuries full of the pure and elevated originals of the
samples and shapes we see in this world.

It is for the sake of these that we exert ourselves here.
Here we labour, and there we receive our reward.

A form and degree of felicity suited to everyone’s capacity
awaits us there.

Seventh Aspect

Come, let us walk a little, and see what is to be found
among these civilized people.

See, in every place, at every corner, photographers are
sitting and taking pictures.

Look, everywhere there are scribes sitting and writing
things down.

Everything is being recorded. They are registering the
least significant of deeds, the most commonplace of
events.

Now look up at the tall mountain; there you see a
supreme photographer installed, devoted to the service of
the king;

*{Some of the truths indicated in this parable have been
set forth in the Seventh Truth.

Boyle bir saltanat, kendisine layik bir raiyet ister.

Halbuki goriiyorsun, btitlin raiyet bu misafirhanede
toplanmislar. Misafirhane ise her giin dolar, bosanir.

Hem biitlin raiyet manevra igin bu meydan-1 imtihanda
bulunuyorlar. Meydan ise, her saat tebdil ediliyor.

Hem bitiin raiyet, padisahin kiymettar ihsanatinin
niimunelerini ve héarika san’atlarinin antikalarini sergilerde
temasa etmek icin su teshirgahta birka¢ dakika durup
seyrediyorlar. Mesher ise, her dakika tahavviil ediyor.

Giden gelmez, gelen gider.

Iste bu hal, su vaziyet kat'? gésteriyor ki: Su misafirhane ve
su meydan ve su mesherlerin arkasinda

daimi saraylar, mistemir meskenler, su ntimunelerin ve
suretlerin halis ve yiiksek asillariyla dolu bag ve hazineler
vardir.

Demek burada cabalamak onlar icindir. Surada calistirir,
orada Ucret verir.

Herkesin istidadina gore orada bir saadeti var.

Yedinci Suret

Gel, bir parga gezelim. Su medeni ahali iginde ne var, ne
yok gorelim.

Iste bak! Her yerde, her késede, miiteaddid fotograflar
kurulmus, suret aliyorlar.

Bak, her yerde mititeaddid katibler oturmuslar, bir seyler
yaziyorlar.

Her seyi kaydediyorlar. En ehemmiyetsiz bir hizmeti, en
adi bir vukuati zabtediyorlar.

Ha, su yiiksek dagda padisaha mahsus bir biytk fotograf
kurulmus ki,

{(Hasiye): Su suretin isaret ettigi manalarin bir kismi
Yedinci Hakikat’te beyan edilmis.



However, let us point out here that the figure of the
“supreme photographer devoted to the service of the
king” is an indication of the Preserved Tablet.

The reality and existence of the Preserved Tablet has
been proved in the Twenty-Sixth Word as follows:

a little portfolio suggests the existence of a great ledger;

a little document points to the existence of a great register;

and little drops point to the existence of a great water
tank.

So too the retentive faculties of men, the fruits of trees,
the seeds and kernels of fruit, being each like a little
portfolio, a Preserved Tablet in miniature or a drop
proceeding from the pen that inscribes the great
Preserved Tablet -

they point to, indicate and prove the existence of a
Supreme Retentive Faculty, a great register, an exalted
Preserved Tablet. Indeed, they demonstrate this visibly to
the perceptive intellect. }

he is taking pictures of all that happens in the area.

The king must, then, have issued this order; “Record all
the transactions made and deeds performed in the
kingdom .”

In other words, that exalted personage is having all events
registered and photographically recorded.

The precise record he is keeping must without doubt be
for the sake of one day calling his subjects to account.

Now is it at all possible that an All-Wise and All-Preserving
Being, who does not neglect the most banal doings of the
lowest of his subjects, should not record the most
significant deeds of the greatest among his subjects,
should not call them to account, should not reward and
punish them?

After all, it is those foremost among his subjects that
perform deeds offensive to his glory, contrary to his pride
and unacceptable to his compassion,

and those deeds remain unpunished in this world.

It must be, therefore, that their judgement is postponed to
a Supreme Court.

Yalniz burada padisaha mahsus bir buiylik fotograf isareti
ve hakikati “Levh-i Mahfuz” demektir.

Levh-i Mahfuz’un tahakkuk-u viicudu Yirmialtinci S6z’de
soyle isbat edilmis ki:

Nasil kiictik kuctik ctizdanlar, buiytik bir kiitigin
viicudunu ihsas eder

ve kiicuk kiicik senedler, bir defter-i kebirin bulundugunu
is’ar eder

ve kiiclk kesretli teressuhatlar, bliytik bir su menbaini
ismam eder.

Aynen oyle de: Atictik kiictik clizdanlar hiikmiinde, hem
birer ktictik Levh-i Mahfuz manasinda; hem biiviik Levh-i
Mahtuz’u yazan kalemden teressuh eden kiicik kiictik
noktalar suretinde olan beni-begerin kuvve-i hafizalari,
agaclarin meyveleri, meyvelerin ¢ekirdekleri, tohumlari;

elbette bir hafiza-i kiibrayi, bir defter-i ekberi, bir levh-i
mahfuz-u a’zami ihsas eder, is’ar eder ve isbat eder. Belki
keskin akillara gosterir. }

biitlin bu yerlerde ne cereyan eder, suretini aliyorlar.

Demek o zat emretmis ki; mulkiinde cereyan eden btitiin
muamele ve isler zabtedilsin.

Demek oluyor ki; o zat-1 muazzam buittin hadisati
kaydettirir, suretini alir.

Iste su dikkatli hifz ve muhafaza, elbette bir muhasebe
icindir.

Simdi, en adi raivetin en 4di muamelelerini ihmal
etmeyen bir Hakim-i Hafiz, hic miimkin mudir ki raiyetin
en biiyiiklerinden en biiyiik amellerini muhafaza etmesin,
muhasebe etmesin, miikafat ve miicazat vermesin.

Halbuki o zatin izzetine ve gayretine dokunacak ve se’'n-i
merhameti hic kabul etmeyecek muameleler, o
buiytiklerden sudir ediyor.

Burada cezaya carpmiyor.

Demek, bir mahkeme-i kiibraya birakiliyor.

#7

Eighth Aspect

Come, let me read to you the decrees issued by that
monarch.

See, he repeatedly makes the following promises and dire
threats:

Sekizinci Suret

Gel, ondan gelen bu fermanlari sana okuyacagim.

Bak, miikerrer va’dediyor ve siddetli tehdid ediyor ki:



“I will take you from your present abode and bring you to
the seat of my rule. There I shall bestow happiness on the
obedient and imprison the disobedient.

Destroying that temporary abode, I shall found a different
realm containing eternal palaces and dungeons.”

He can easily fulfil the promises that he makes, of such
importance for his subjects.

It is, moreover, incompatible with his pride and his power
that he should break his promise.

So look, o confused one! You assent to the claims of your
mendacious imagination, your distraught intellect, your
deceptive soul,

but deny the words of a being who cannot be compelled
in any fashion to break his promise, whose high stature
does not admit any such faithlessness, and fo whose
truthfulness all visible deeds bear witness.

Certainly you deserve a great punishment.

You resemble a traveller who closes his eyes to the light of
the sun and looks instead upon his own imagination.

His fancy wishes to illuminate his awesomely dark path
with the light of his brain, although it is no more than a
glow-worm.

Once that monarch makes a promise, he will by all means
fulfil it.

Its fulfilment is most easy for him, and moreover most
necessary for us and all things, as well as for him too and
his kingdom.

There is therefore, a Supreme Court, and a lofty felicity.

Ninth Aspect

Come now! Look at the heads of these offices and
groups.

*{The meanings indicated in this Aspect can be found in
the Eighth Truth. For example, by heads of offices we
mean the Prophets and the Saints.

As for the telephone, it is a link and relation with God that
goes forth from the heart and is the mirror of revelation
and the receptacle of inspiration. The heart is like the
earpiece of that telephone.}

Each has a private telephone to speak personally with the
king. Sometimes too they go directly to his presence.

See what they say and unanimously report, that the
monarch has prepared a most magnificent and awesome
place for reward and punishment.

His promises are emphatic and his threats are most stern.

“Sizleri oradan alip, makarr-1 saltanatima getirece@im ve
mutileri mes’ud, asileri mahpus edecegim.

O muvakkat yeri harab edip, miiebbed saraylari,
zindanlar1 havi diger bir memleket kuracagim.”

Hem o va’d etti@i seyler, ona gayet rahattir. Raiyetine,
gayet mihimdir.

Va’'dinde hulf ise, izzet-i iktidarina gayet ziddir.

Iste bak ey sersem! Sen yalanci vehmini, hezeyanci aklinu,
aldatici nefsini tasdik ediyorsun.

Ve hi¢bir vechile hulf ve hilafa mecburiyeti olmayanve
hicbir cihetle hilaf haysiyetine yakismayan ve blitiin
gortinen isler sidkina sehadet eden bir zati tekzib
ediyorsun.

Elbette bliyiik bir cezaya miistehak olursun.

Misalin suna benzer ki: Bir yolcu, glinesin ziyasindan
gozinu kapiyor, hayaline bakiyor;

vehmi, bir yildiz bocegi gibi kafa fenerinin isigiyla dehsetli
yolunu tenvir etmek istiyor.

Madem va’d etmis, yapacaktir.

Halbuki ifasi ona ¢ok rahat ve bize ve her seye ve ona ve
saltanatina pek ¢ok lazimdir.

Demek bir mahkeme-i kiibra, bir saadet-i uzma vardir.

Dokuzuncu Suret

Simdi gel! Bu dairelerin ve cemaatlerin bazi riesalarina ki,

{(Hasiye): Su suretin isbat ettigi manalar Sekizinci
Hakikat’te gortinecek. Mesela, dairelerin reisleri su
temsilde enbiya ve evliyaya isarettir.

Ve telefon ise, ma’kes-i vahv ve mazhar-1 ilham olan
kalbden uzanan bir nisbet-i Rabbaniyedir ki, kalb o
telefonun basidir ve kulag hiikmuindedir. }

her biri bizzat padisahla goriisecek hususi birer telefonu
var. Hem bazi onun huzuruna gikmuslar.

Ne diyorlar bak: Bunlar ittifakla ihbar ediyorlar ki: O zét,
miikafat ve miicazat icin pek muhtesem ve dehsetli bir yer
ihzar etmis.

Gayet kavi va’'d ve siddetli tehdid ediyor.



His pride and dignity are such that he would in no way
stoop to the abjectness inherent in the breaking of a
promise.

The bearers of this report, who are so numerous as to be
universally accepted, further report with the strong
unanimity of consensus that

“the seat and headquarters of the lofty monarchy, some
of whose traces are visible here, is in another realm far
distant from here.

The buildings existing in this testing-ground are but
temporary, and will later be exchanged for eternal
palaces. These places will change.

For this magnificent and unfading monarchy, the
splendour of which is apparent from its works,

can in no way be founded or based on so transient,
impermanent, unstable, insignificant, changing, defective

and imperfect matters.

Hem onun izzet ve celaleti hig bir vecihle hulf-tl va’de
tenezzll edip, tezelliili kabul etmez.

Halbuki o muhbirler hem tevattir derecesinde cok, hem
icma’ kuvvetinde bir ittifakla haber veriyorlar ki:

Su bazi asar1 gortinen saltanat-1 azimenin medari ve
makarri, buradan uzak bir bagka memlekettedir

ve su meydan-1 imtihanda binalar muvakkattirlar. Sonra
daimi saraylara tebdil edilecek. Bu yerler degisecekler.

Cunki eserlerivle azameti anlasilan su muhtesem, zevalsiz
saltanat;

boyle gecici, devamsiz, bikarar, ehemmiyetsiz, miitegayyir,
bekasiz, nakis, tekemmiilsiiz umdrlar tizerinde kurulmaz,
durulmaz.

#8

It is based rather on matters worthy of it, eternal, stable,
permanent and glorious.”

There is, then, another realm, and of a certainty we shall
go toward it.

Tenth Aspect

Come, today is the vernal equinox .

*{You will find what this Aspect alludes to in the Ninth
Truth. The vernal equinox is equivalent to the beginning
of spring. As for the green plain covered with flowers, this
is the face of the earth in springtime.

The changing scenes and spectacles are an allusion to the
different groups of vernal beings, the classes of summer
creation, and the sustenance for men and animals, that
the All-Powerful and Glorious Maker, the All-Wise and
Beauteous Creator, from the beginning of spring to the
end of summer, brings forth in orderly succession, renews
with the utmost compassion, and dispatches
uninterruptedly. }

Certain changes will take place, and wondrous things will
occur.

On this fine spring day, let us go for a walk on the green
plain adorned with beautiful flowers.

See, other people are also coming toward it.

There must be some magic at work, for buildings that
were mere ruins have suddenly sprung up again here,
and this once empty plain has become like a populous

city.

See, every hour it shows a different scene, just like a
cinema screen, and takes on a different shape.

Demek ona layik, daimi, miistekar, zevalsiz, mustemir,
muikemmel, muhtesem umtrlar Gizerinde duruyor.

Demek bir diyar-1 aher var; elbette o0 makarra gidilecektir.

Onuncu Suret

Gel, bugtin nevruz-u sultanidir.

{(Hasiye): Bu suretin remzini Dokuzuncu Hakikat’te
goreceksin. Mesela: Nevruz glinii, bahar mevsimine
isarettir. Cicekli yesil sahra ise, bahar mevsimindeki rliy-i
zemindir.

Degisen perdeler, manzaralar ise, fas/-1 baharin
ibtidasindan, vazin intihasina kadar Sani’-i Kadir-i
Ziilcelal’in, Fatir-1 Hakim-i Zilcemal’in kemal-i intizam ile
degistirdigi ve kemal-i rahmet ile tazelendirdi@i ve birbiri
arkasinda gonderdigi mevcudat-1 bahariye tabakatina ve
masnuat-1 sayfiye taifelerine ve erzak-1 hayvaniye ve
insaniyeye medar olan mat’'umata isarettir. }

Bir tebeddiilat olacak, acib isler cikacak.

Su baharin su gtizel glintinde, su gtizel cicekli olan su yesil
sahraya gidip bir seyran ederiz.

Iste bak! Ahali de bu tarafa geliyorlar.

Bak bir sihir var. O binalar birden harab oldular, baska bir
sekil aldi. Bak, bir mu’cize var. O harab olan binalar,
birden burada yapildi. Adeta bu hali bir ¢6l, bir medeni
sehir oldu.

Bak, sinema perdeleri gibi her saat bagka bir alem gosterir,
bagka bir sekil alir.



But notice, too, that among these complex, swiftly
changing and multifarious scenes perfect order exists, so
that all things are put in their proper places.

The imaginary scenes presented to us on the cinema
screen cannot be as well-ordered as this, and millions of
skilled magicians would be incapable of this artistry.

This monarch whom we cannot see must, then, have
performed even greater miracles.

O foolish one! You ask: “How can this vast kingdom be
destroyed and re-established somewhere else?”

You see that every hour numerous changes and
revolutions occur, just like that transfer from one realm to
another that your mind will not accept.

From this gathering in and scattering forth it can be
deduced that a certain purpose is concealed within these
visible and swift joinings and separations, these
compoundings and dissolvings.

Ten years of effort would not be devoted to a joining
together destined to last no longer than an hour.

So these circumstances we witness cannot be ends in
themselves; they are a kind of parable of something
beyond themselves, an imitation of it.

That exalted being brings them about in miraculous
fashion, so that they take shape and then merge, and the
result is preserved and recorded,

in just the same way that every aspect of a manoeuvre on
the battleground is written down and recorded.

This implies that proceedings at some great concourse
and meeting will be based on what happens here.

Further, the results of all that occurs here will be

permanently displayed at some supreme exposition.

All the transient and fluctuating phenomena we see here
will yield the fruit of eternal and immutable form.

Buna dikkat et ki; o kadar karisik, stir’atli, kesretli, hakiki
perdeler icinde ne kadar miikemmel bir intizam vardir ki,
her sey yerli yerine konuluyor.

Hayali sinema perdeleri dahi, bunun kadar muntazam
olamaz. Milyonlar mabhir sihirbazlar dahi, bu san’atlari
yapamazlar.

Demek, bize gériinmeyen o padisahin ¢ok buiyiik
mu’cizeleri vardir.

Ey sersem! Sen diyorsun: “Nasil bu koca memleket tahrib
edilip, bagka yere kurulacak? “

Iste goriiyorsun ki: Her saat, senin aklin kabul etmedigi o
tebdil-i divar gibi ¢ok inkilablar, tebdiller oluyor.

Su toplanmak, dagilmak ve su hallerden anlasiliyor ki: Bu
goriinen sir’atli ictimalar, dagilmalar, teskiller, tahribler
icinde bagka bir maksad var.

Bir saatlik igtima i¢in on sene kadar masraf yapiliyor.

Demek bu vaziyetler maksud-u bizzat degiller. Bir
temsildir, bir takliddirler.

O zat mu’cize ile yapiyor. Ta suretleri alinip terkib edilsin
ve neticeleri hifzedilip yazilsin.-

Nasil ki, manevra meydan-1 imtihaninin herseyi
kaydediliyordu ve yaziliyordu.

-Demek, bir mecma-1 ekberde muamele, bunlar tizerine
devam edip dénecek.

Hem bir mesher-i a’zamda daimi gosterilecek.

Demek su gecici, kararsiz vaziyetler; sabit suretler, baki
meyveler veriyorlar.
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All the variations we observe in this world are then, for the
sake of a supreme happiness, a lofty tribunal, for the sake
of exalted aims as yet unknown to us.

Eleventh Aspect

Come, o obstinate friend!

Let us embark on a plane or a train travelling east or west,
that is, to the past or the future.

Let us see what miraculous works that being has
accomplished in other places.

Look, there are marvels on every hand like the dwellings,
open spaces and exhibitions we see.

But they all differ with respect to art and to form.

Demek bu ihtifalat; bir saadet-i uzma, bir mahkeme-i
kiibra, bilmedigimiz ulvi gayeler icindir.

Onbirinci Suret
Gel, ey muannid arkadas!

Bir tayyareye, va sarka veva garba vani mazi ve
miistakbele giden bir simendifere binelim.

Su mu’cizekar zatin, sair yerlerde ne cesit mu’cizeler
gosterdigini gorelim.

Iste bak, gérdiigiimiiz menzil ve meydan ve mesher gibi
acaibler, her tarafta bulunuyor.

Lakin san at¢a, suretce birbirinden ayridirlar.



Note well, however, what order betokening manifest
wisdom, what indications if evident compassion, what
signs of lofty justice, and what fruits of comprehensive
mercy, are to be seen in these transient dwellings, these
impermanent open spaces, these fleeting exhibitions.

Anyone not totally devoid of insightwill understand a
certainty that no wisdom can be imagined more perfect
than his, no providence more beauteous than his, no
compassion more comprehensive than his, and no justice
more glorious than his.

If, for the sake of argument, as you imagine, no
permanent abodes, lofty places, fixed stations, lasting
residences, or resident and contented population existed
in the sphere of his kingdom,

and if the truths of his wisdom, compassion, mercy and
justice had no realm in which to manifest themselves fully
(for this impermanent kingdom is no place for their full
manifestation)

- then we would be obliged to deny the wisdom we see,
to deny the compassion we observe, to deny the mercy
that is in front of our eyes, and to deny the justice the
signs of which are evident. This would be as idiotic as
denying the sun, the light of which we clearly see at
midday.

We would also have to regard the one from whom
proceed all these wise measures we see, all these
generous acts, all these merciful gifts, as a vile gambler or
treacherous tyrant (God forbid!).

This would be to turn truth on its head. And turning a
truth into its opposite is impossible, according to the
unanimous testimony of all rational beings,

excepting only the idiot sophists who deny everything.

There is, then, a realm apart from the present one. In it,
there is a supreme tribunal, a lofty place of justice, an
exalted place of reward, where all this compassion,
wisdom, mercy and justice will be made fully manifest.

Twelfth Aspect

Come, let us return now. We will speak with the chiefs
and officers of these various groups,

and looking at their equipment will inquire whether that
equipment has been given them only for the sake of
subsisting for a brief period in that realm,

or whether it has been given for the sake of obtaining a
long life of bliss in another realm. Let us see.

We cannot look at everyone and his equipment. But by
way of example, let us look at the identity card and
register of this officer.

On his card, his rank, salary, duty, supplies and
instructions are recorded.

Fakat buna iyi dikkat et ki: O sebatsiz menzillerde, o
devamsiz meydanlarda, o bekasiz mesherlerde; ne kadar
bahir bir hikmetin intizamati, ne derece zahir bir inayetin
isarat1, ne mertebe ali bir adaletin emarati, ne derece vasi’
bir merhametin semerati gortintiyor.

Basiretsiz olmayan herkes yakinen anlar ki: Onun
hikmetinden daha ekmel bir hikmet ve inayetinden daha
ecmel bir inayet ve merhametinden daha esmel bir
merhamet ve adaletinden daha ecell bir adalet olamaz ve
tasavvur edilemez.

Eger faraza tevehhiim ettigin gibi, daire-i memlieketinde
daimi menziller, ali mekanlar, sabit makamlar, baki
meskenler, mukim ahali, mes’ud raiyeti bulunmazsa;

su hikmet, inayet, merhamet, adaletin hakikatlarma su
bekasiz memleket mazhar olamadigi maliim ve onlara
mazhar olacak, bagka yerde de bulunmazsa;

o vakit glindliz ortasinda gtinesin 1sigin1 gordiigiimiiz
halde gtinesi inkar etmek derecesinde bir ahmaklikla, su
g6ziimiiz 6ntindeki hikmeti inkar etmek ve su miisahede
ettigimiz inayeti inkar etmek ve su gordigimiiz
merhameti inkar etmek ve su pek kuvvetli emarati, isaratt
goriinen adaleti inkar etmek lazim gelir.

Hem bu gordigimiiz icraat-1 hakimane ve ef’al-i
kerimane ve ihsanat-1 rahimanenin sahibini; -hasa simme
hasa!- sefih bir oyuncu, gaddar bir zalim oldugunu kabul
etmek lazimgelir.

Bu ise, hakikatlerin zidlarina inkilabidir. Halbuki inkilab-1
hakaik, biitiin ehl-i aklin ittifakiyla muhaldir, mimkin
degildir.

Yalniz, her seyin viicudunu inkér eden Sofestai eblehler
harictir.

Demek, bu diyardan baska bir diyar vardir. Onda bir
mahkeme-i kiibra, bir ma’dele-i ulya, bir mekreme-i uzma
vardir ki; ta su merhamet ve hikmet ve inayet ve adalet
tamamen tezahiir etsinler.

Onikinci Suret

Gel simdi donecegiz. Su cemaatlerin reisleriyle ve
zabitleriyle gorlisecegiz

ve techizatlarina bakacag@iz ki; o techizat, yalniz o
meydandaki kisa bir miiddet icinde gecinmek icin mi
verilmistir?

Yahut baska yerde uzun bir saadet hayati tahsil etmek igin
mi verilmistir? Gorelim.

Herkese ve her techizata bakamayiz. Fakat niimune icin
su zabitin clizdan ve defterine bakacagiz:

Bu clizdanda zabitin riitbesi, maast, vazifesi, matlubati,
distur-u harekéat: vardir.
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See, this rank has not been awarded him for just a few
days; it may be given for a prolonged period.

It says on his card: “You will receive so much salary on
such-and-such a day from the treasury .”

But the date in question will not arrive for a long time to
come, after this realm has been vacated .

Similarly, the duty mentioned on his card has not been
given for this temporary realm, but rather for the sake of
earning a permanent felicity in the proximity of the king.

Then, too, the supplies awarded him cannot be merely for
the sake of subsisting in this hospice of a few days’
duration; they can only be for the sake of a long and
happy life.

The instructions make it quite clear that he is destined for
a different place, that he is working for another realm.

Now look at these registers. They contain instructions for
the use and disposition of weapons and equipment.

If there were no realm other than this, one exalted and
eternal, that register with its categorical instructions and
that identity card with its clear information, would both be
quite meaningless.

Further, that respected officer, that noble commander ,
that honoured chief, would fall to a degree lower than

that of all men; he would be more wretched, /uckless

abased, afflicted, indigent and weak than everyone.

Apply the same principle to everything. Whatever you
look upon bears witness that after this transient world
another and eternal world exists.

O friend! This temporary world is like a field. It is a place
of instruction, a market.

Without doubt a supreme tribunal and ultimate happiness
will succeed it.

If you deny this, you will be obliged also to deny the
identity cards of all the officers, their equipment and their
orders; in fact, you will have to deny too all the order
existing in the country, the existence of a government in it
and all the measures that the government takes.

Then you will no longer deserve the name of man or the
appellation of conscious. You will be more of a fool than
the sophists.

Beware, do not imagine that the proofs of the transfer of
creation from one realm to another are restricted to these
twelve.

There are indications and proofs beyond counting and
enumeration, all showing that this impermanent, changing
kingdom will be transformed into a permanent and
immutable realm.

Bak, bu rititbe birkag glinlik igin degil; pek uzun bir zaman
icin verilebilir.

“Su maasi hazine-i hassadan filan tarihte alacaksin”
yazilidir.

Halbuki o tarih, cok zaman sonra ve bu meydan
kapandiktan sonra gelir.

Su vazife ise; su muvakkat meydana gore degil, belki
padisahin kurbiinde daimi bir saadeti kazanmak igin
verilmistir.

Su matlubat ise, birkag glinliik bu misafirhanede
gecinmek icin olamaz. Belki uzun ve mes’udane bir hayat
icin olabilir.

Su dustur ise, biitlin buitlin agiga verir ki; clizdan sahibi
bagka yere namzeddir, baska éleme calsir.

Bak su defterlerde, aletler techizatinin suret-i istimali ve
mes uliyetler vardir.

Halbuki eger yalniz bu meydandan bagka ali, daimi bir
yer bulunmazsa; su muhkem defter, o kat’i clizdan, btitiin
blitin manasiz olur.

Hem su muhterem zabit ve miikerrem kumandan ve
muazzez reis; blitlin ahaliden asagi, herkesten daha
bedbaht, daha bicare, daha zelil, daha musibetli, daha
fakir, daha zayif bir derekeye diser.

Iste buna kiyas et. Hangi seye dikkat etsen sehadet eder
ki: Bu faniden sonra bir baki var.

Ey arkadas! Demek, bu muvakkat memleket bir tarla
hiikmiindedir. Bir talimgahtir, bir pazardir.

Elbette arkasinda bir mahkeme-i kiibra, bir saadet-i uzma
gelecektir.

Eger bunu inkar etsen; biitiin zabitlerdeki ctizdanlari,
defterleri, techizatlari, diisturlart belki su memleketteki
bitlin intizamati, hattda hiikiimeti inkar etmege mecbur
olursun ve btitlin vaki’ olan icraatin viicudunu tekzib
etmek lazim gelir.

O vakit sana, insan ve zisuur denilmez. Sofestailerden
daha akilsiz olursun.

Sakin zannetme; tebdil-i memleket delilleri bu “Oniki
Suret”e munhasirdir.

Belki hadd ii hesaba gelmezemareler, deliller var ki: Su
kararsiz muitegayyir memleket; zevalsiz, mustekar bir
memlekete tahvil edilecektir.



There are also innumerable signs and evidences that men
will be taken from this temporary hospice and sent to the
eternal seat of rule of all creation.

[ will show one proof in particular that is stronger than all
the twelve aspects taken together.

Come now, look, in the midst of the great assembly
visible in the distance the same noble commander whom
we previously saw on the island, adorned with numerous
decorations, is making an announcement.

Let us go and listen.

Hem hadd ii hesaba gelmezisaretler, alametler var ki: Bu
ahali, su muvakkat misafirhanelerden alinacak, saltanatin
makarr-1 daimisine gonderilecek.

Béhusus, gel sana “Oniki Suret” kuvvetinden daha
kuvvetli bir biirhan daha gosterece@im.

Iste gel bak, su uzaktaki gériinen cemaat-1 azime icinde,
evvel adada gordiiglimiiz bliytik nisan sahibiYaver-i
Ekrem bir tebligatta bulunuyor.

Gidelim, dinleyelim.
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See, that luminous and most noble commander is
conveying a supreme edict, beautifully inscribed. He says:

“Prepare yourselves; you will go to another and
permanent realm, a realm such that this one will appear
as a dungeon by comparison.

You will go to the seat of rule of our king, and there
receive his compassion and his bounty, if you heed this
edict well and obey it.

But if you rebel and disobey it, you will be cast into
awesome dungeons.” Such is the message that he
conveys.

If you look at the decree, you will see that it bears such a
miraculous seal that it cannot in any way be imitated.

Everyone apart from idiots such as yourself knows of a
certainty that the decree is from the king.

Moreover, the noble commander bears such bright
decorations that everyone except those blind like yourself
understands full well that he is the veracious conveyer of
the king’s orders.

Is it at all possible that the teaching of transfer from one
realm to another, challengingly conveyed by that noble
commander in the supreme edict he has received, should
at all be open to objection?

No, it is not possible, unless we deny all that we have
seen.

Now, o friend, it is your turn to speak. Say what you have
to say.

“What should I say? What can be said to contradict all of
this? Who can speak against the sun at midday? I say
only:

Praise be to God. A hundred thousand thanks that [ have
been saved from the dominance of fancy and vain
imagination, and delivered from an eternal dungeon and
prison.

I have come to believe that there is an abode of felicity in
the proximity of the monarch, separate from this confused
and impermanent hospice.”

Our comparison indicating the truth of resurrection and
the hereafter is now complete.

Now with God’s grace, we will pass on to the most exalted
truth.

We shall set forth twelve interrelated Truths,
corresponding to the twelve Aspects discussed above, as
well as an Introduction.

Bak o parlak yaver-i ekrem, bak o yiiksekte ta’lik edilmis
ferman-1 a’zami1 ahaliye bildiriyor ve diyor ki:

“Hazirlaniniz; bagka, daimi bir memlekete gideceksiniz.
Oyle bir memleket ki, bu memleket ona nisbeten bir
zindan hiitkmtuindedir.

Padisahimizin makarr-1 saltanatina gidip merhametine,
ihsanlarina mazhar olacaksiniz. Eger glizelce bu fermani
dinleyip itaat etseniz.

Yoksa isyan edip dinlemezseniz, miidhis zindanlara
atilacaksiniz.” gibi tebligatta bulunuyor.

Sen de gorlyorsun Ki; o ferman-1 a’zamda 6yle i’cazkar
bir turra var ki, hicbir vechile kabil-i taklid degil.

Senin gibi sersemlerden bagka herkes; o ferman,
padisahin fermani oldugunu kat’i bilir.

Ve o parlak yaver-i ekremde 6yle nisanlar var ki; senin
gibi korlerden baska herkes o zati, padisahin pek dogru
terciman-1 evamiri oldugunu yakinen anlar.

Acaba o yaver-i ekrem o ferman-1 a’zamla beraber biitiin
kuvvetiyle dava edip teblig ettikleri su tebdil-i memleket
mes’elesi, hic kabil midir ki itiraz kabul etsin.

Evet kabil degil! [lla ki, biitiin bu gérdiigiimiiz her seyi
inkér edesin.

Simdi ey arkadas!. S6z senindir, séyle. Ne diyorsan de!

-Ben ne diyecegim, daha buna karst bir sey denebilir mi?
Glindliz ortasinda giinese karst s6z soylenir mi? Yalniz
derim ki:

Elhamduilillah, ytizbin defa stkiir olsun ki; vehim ve heva
tahakkiimiinden, nefis ve heves esaretinden kurtulup,
daimi hapis ve zindandan halas oldum

ve inandim ki: Bu karmakarisik, kararsiz
misafirhanelerden bagka ve kurb-u sahanede bir diyar-1
saadet vardir; biz de ona namzediz.

Iste hasir ve ahiretten kinaye ve ibaret olan su hikaye-i
temsiliye burada tamam oldu.

Simdi tevfik-1 llahi ile hakikat-1 ulyaya gececegiz.

Gegmis “Oniki Suret’e mukabil “Oniki miitesanid
Hakikat’ ile bir “Mukaddime” beyan edecegiz.
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Mukaddime



[By means of a few indications, we refer here to several
matters explained elsewhere, that is, in the Twenty-
Second, Nineteenth and Twenty-Sixth Words. ]

First Indication

The foolish man in the previous story and his trustworthy
companion correspond to three other pairs:

The instinctual soul and the heart;

The students of philosophy and the pupils of the All-Wise
Qur’an;

The people of unbelief and the community of Islam.

The worst error and misguidance of the students of
philosophy, the people of unbelief and the instinctual
soul, lies in not recognizing God.

Just as in the preceding story the trustworthy man said,
“There can be no letter without a scribe, no law without a
legislator,” we too say the following:

A book, particularly one in each word of which a minute
pen has inscribed another whole book, and in each letter
of which a magnificent poem has been traced with a fine
pen. Cannot be without a writer; this would be entirely
impossible.

So too this cosmos cannot be without its inscriber; this is
impossible to the utmost degree.

For the cosmos is precisely such a book that each of its
pages includes many other books, each of its words
contains a book, and each of its letters contains a poem.

The face of the earth is but a single page in the book of
the cosmos. See how many books it contains.

Every tree is a word, including many pages.

Every fruit is a letter, and every seed is a dot. In that dot is
contained the index of the whole tree in its vastness.

A book such as this can have been inscribed only by the
mighty pen of a Possessor of Glory Who enjoys the
attributes of splendour and beauty, and Who is the holder
of infinite wisdom and power.

Faith, then, follows inevitably on the observation of the
world, unless one is drunk on misguidance.

Similarly, a house cannot arise without a builder,

particularly a house adorned with miraculous works of art,
wondrous designs, and amazing ornaments.

As much art has been put into one of its stones as into a
whole palace.

No intelligence will accept that it could arise without a
builder; definitely it needs a master architect.

[Birkag isaretle bagka yerlerde yani Yirmiikinci,
Ondokuzuncu, Yirmialtinci Sézlerde izah edilen birkag
mes’eleye isaret ederiz.]

Birinci i§aret

Hikayedeki sersem adamin o emin arkadasiyla, ti¢
hakikatlar1 var.

Birincisi: Nefs-i emmarem ile kalbimdir.

Ikincisi: Felsefe sakirdleriyle, Kur’an-1 Hakim tilmizleridir.

Uctinciisii: Ummet-i Islamiye ile millet-i kiifriyedir.

Felsefe sakirdleri ve millet-i kiifriye ve nefs-i emmarenin
en mudhis dalaleti, Cenab-1 Hakk’1 tanimamaktadir.

Hikayede nasil emin adam demisti: “Bir harf katibsiz
olmaz, bir kanun hakimsiz olmaz.” Biz de deriz:

Nasil ki bir kitab, bahusus évle bir kitab ki; her kelimesi
icinde ktictik kalemle bir kitab yazilmis, her harfi icinde
ince kalem ile muntazam bir kaside yvazilmis. Kéatibsiz
olmak, son derece muhaldir.

Ovle de su kainat nakkassiz olmak, son derece muhal
ender muhaldir.

Zira bu kainat 6yle bir kitabdir ki, her sahifesi cok kitablar1
tazammun eder. Hatta her kelimesi icinde bir kitab vardir.
Her bir harfi iginde bir kaside vardir.

Yerytizii bir sahifedir, ne kadar kitab icinde var.

Bir agag bir kelimedir, ne kadar sahifesi vardur.

Bir meyve bir harf; bir ¢ekirdek, birnoktadir. O noktada
koca bir agacin programu, fihristesi var.

Iste béyle bir kitab, evsaf-1 celal ve cemale, nihayetsiz
kudret ve hikmete malik bir Zat-1 Ziilcelal’in naks-1 kalem-i
kudreti olabilir.

Demek alemin suhuduyla, bu iman lazim gelir. 114 ki,
dalaletten sarhos olmus ola.

Hem nasil ki bir hane ustasiz olmaz.

Bahusus 6yle bir hane ki; héarika san’atlarla, acib
nakigslarla, garib zinetlerle tezyin edilmis.

Hatta her bir taginda, bir saray kadar san’at dercedilmis.

Ustasiz olmak, hicbir akil kabul edemez, gayet mahir bir
san’atkar ister.
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Moreover, within the building, veritable rooms take shape
and change each hour with the utmost order and ease,
Jjust as if clothes were being changed, or as if scenes were
passing across a cinema screen.

We can say even that numerous little rooms are
constantly being created in each of those scenes.

In like manner, the cosmos also requires an infinitely wise,
all-knowing and all-powerful maker.

For the magnificent cosmos is a palace that has the sun
and the moon as its lamps and the stars as its candles;

time is like a rope or ribbon hung within it, on to which
the Glorious Creator each year threads a new world.

And within the world that He thus threads on the string of
time He places three hundred and sixty fresh and orderly
forms. He changes them with the utmost orderliness and

wisdom.

He has made the face of the earth a bounteous spread
and He adorns it in each spring with three hundred
thousand species of creation, that He fills with
innumerable kinds of generous gifts.

This He does in such a fashion that they all stand apart
from each other, quite separate and distinct, despite their
being at the same time so close and intermingled.

Is it possible to overlook the existence of the Maker of
such a palace?

Again, to deny the existence of the sun, on a cloudless
day at noon, when its traces are to be observed and its
reflection is to be seen in every bubble on the surface of
the ocean, in every shining object on dry land, and in
every particle of snow -to make such a denial would be to
rave like the deranged.

For if one denied and refused to accept the existence of
the single, unique sun,

he would be compelled to accept the existence of a whole
series of minor suns, each real and existent in its own
right, as numerous as the drops and bubbles of the ocean,
as countless as the particles of snow.

It would be necessary to believe that each minute particle
contains a huge sun, even though the particle is large
enough only to contain itself.

It would be an even greater sign of lunacy and
misguidance to refuse one’s assent to the attributes of
perfection of the Glorious Creator, even while beholding
the well-ordered cosmos that is constantly changing in
wise and regular fashion, that is being ceaselessly
renewed in disciplined manner.

This, too, would be like the ravings of a lunatic, since it
would then become necessary to believe and accept that
absolute divinity is present in all things, even a particle.

For every particle of air is somehow able to enter and
work its effects upon every flower, fruit and leaf,

Bahusus o saray icinde sinema perdeleri gibi her saatte
hakiki menziller teskil edilip, kemal-i intizamla elbise
dedistirdigi gibi degistiriyor.

Hatta her bir hakiki perde icinde, mtiteaddid kuictik kiigik
menziller icad ediliyor.

Oyle de su kainat nihayetsiz hakim, alim, kadir bir sani’
ister.

Cunki su muhtesem kainat 6yle bir saraydir ki: Ay, Glines
lambalari; yildizlar, mumlari;

zaman, bir ip, bir serittir ki, o Sani’-i Ziilcelal her sene bir
bagka élemi ona takip, gosteriyor.

O taktig1 alemin iginde tigyliz altmis tarzda muntazam
suretlerini tecdid ediyor. Kemal-i intizamla ve hikmetle
degistiriyor.

Yerytiztinl bir sofra-i nimet yapmus ki, her bahar
mevsiminde, licylizbin enva’-1 masnuatiyla tezyin ediyor.
Hadd i hesaba gelmez enva’-1 ihsanatiyla dolduruyor.

Ovle bir tarzda ki, nihavet ihtilat icinde ve karismis
olduklari halde, nihayet derecede imtivaz ve farkla
birbirlerinden ayriliyor.

Bagka cihetleri buna kiyas et. Nasil, boyle bir sarayin
Séani’inden gaflet edilebilir?

Hem nasil ki bulutsuz, giindliz ortasinda, Guinesin deniz
ylziinde butin kabarciklar tstiinde ve karada biitiin
parlak seylerde ve karin butiin parcalarinda cilvesi
goriindigl ve aksi muisahede edildigi halde Giinesi inkéar
etmek, ne derece acib bir divanelik hezeyanidir.

Cunki o vakit bir tek Giinesi inkar ve kabul etmemekle;

katarat sayisinca, kabarciklar mikdarinca, parcalar
adedince, hakiki ve bil’asale giinescikleri kabul etmek
lazim geliyor.

Her zerrecikte (ki ancak bir zerre sikisabildigi halde) koca
bir Glinesin icinde kabul etmek lazim geldigi gibi,

aynen oyle de: Su siravari icinde her zaman hikmetle
degisen ve diizglinliik icinde her vakit tazelenen su
muntazam kdinat: gortip, Halik-1 Ziilcelal’i evsaf-1
kemaliyle tasdik etmemek, ondan daha berbad bir dalalet
divaneligidir,

bir mecnunluk hezeyanidir. Zira her seyde, hatta her bir
zerrede bir uluhiyet-i mutlaka kabul etmek lazimdir.

Cunki mesela havanin her bir zerresi; her bir cicek ile her
bir meyveye, her bir yapraga girer ve isleyebilir.



and unless the particle be entrusted with this task by a
Creator, it must know of itself the structure and form of all
the objects it penetrates and affects.

In other words, it must possess all-encompassing power
and knowledge.

Every particle of soil is potentially capable of giving rise to
all the different seeds that exist.

If it is not acting under command, it must contain within
itself equipment and instruments corresponding to all the
various trees and plants in the world.

i§te su zerre, eger memur olmazsa, blitlin girebildigi ve
isledigi masnularin tarz-1 tegkilatini ve suretlerini ve
heyetlerini bilmek lazimdir, ta icinde isleyebilsin.

Demek muhit bir ilim ve kudrete malik olmal ki, boyle
yapsin.

Mesela, toprakta her bir zerresi kabildir ki, muhtelif biitiin
tohumlar ve cekirdeklere medar ve mense olsun.

Eger memur olmazsa, 1azim geliyor ki: Otlar ve agaclar
adedince manevi cihazat ve makineleri tazammun etsin.
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Or, to put it differently, one must attribute to the particle
such artistry and power that it is aware of the structure of
each of them, knows the forms that each of them is
caused to assume, and is capable of fashioning those
forms.

Compare other matters with this.

From this you can understand that in all things there are
numerous and manifest proofs of God’s Unity.

To create all things from one thing, and to make all things
into one thing, is a task possible only for the Creator of all
things.

Pay heed to the sublime declaration:

”

“There is naught but proclaims His Glory with praise.

For if one does not accept God, the One and Unique, one
must accept gods as numerous as created beings.

Second Indication

In our story, we made mention of a Most Noble
Commander and said that whoever is not blind and sees
his decorations and medals will understand that he acts in
accordance with the commands of a monarch and is his
favoured servant.

Now that Most Noble Commander is the Most Noble
Messenger of God, may peace and blessings be upon
him.

The sacred Creator of so ornamented a cosmos must of
necessity have a Noble Messenger, just as the sun must of
necessity have light.

For it is impossible that the sun does not emit light, and
Divinity cannot be without showing itself through the
sending of prophets.

Is it at all possible that a beauty of utter perfection should
not desire to manifest itself by means of one who will
demonstrate and display it?

Is it at all possible that a perfection of beauteous artistry
should not desire to make itself known by means of a
herald that will draw men'’s gazes upon if?

Veyahut onlarin biittin tarz-1 teskilatini bilir, yapar, biitin
onlara giydirilen suretleri tanir, dikebilir bir san’at ve
kudret vermek lazim gelir.

Daha sair mevcudati da kiyas et.

Ta anlayacaksin ki: Her seyde asikare, vahdaniyetin cok
delilleri var.

Evet bir seyden her seyi yapmak ve her seyi bir tek sey
yapmak, her seyin Halik’ina has bir istir.

ferman-1 zisanina dikkat et.

Demek Vahid-i Ehad’1 kabul etmemek ile, mevcudat
adedince ilahlan kabul etmek lazimgelir.

Ikinci Isaret
Hikayede bir yaver-i ekremden bahsedilmis ve denilmis ki:

Kor olmayan herkes onun nisanlarini gérmekle anlar ki: O
zat, padisahin emriyle hareket eder ve onun has

bendesidir.

Iste o yaver-i ekrem, Resul-i Ekrem’dir (Alevhissalatii
Vesselam).

Evet s6yle miizeyyen bir kainatin, éyle mukaddes bir
Sani’ine boyle bir Resul-i Ekrem, 1sik semse liizumu
derecesinde elzemdir.

Cinki nasil Giines, ziya vermeksizin miimkiin degildir.
Oyle de uluhiyet de, peygamberleri gondermekle kendini
gostermeksizin mumkiin degildir.

Hem hi¢ miimkiin olur mu ki, nihayet kemalde olan bir
cemal; gosterici ve tarif edici bir vasita ile kendini
gostermek istemesin?

Hem mumkiin olur mu ki; gayet cemalde bir kemal-i
san’at, onun tizerine enzar-1 dikkati celbeden bir dellal
vasitasiyla teghir istemesin?



Is it at all possible that the universal monarchy of all-
embracing dominicality should not desire to announce its
unity and eternal besoughtedness throughout the different

levels of multiplicity and particularity by means of an
envoy possessing two aspects?

By the two aspects, we mean that he is both the envoy of
the realm of multiplicity to the Divine Court, by virtue of
his universal worship,

and also the messenger of the Divine Court to the realm
of multiplicity, by virtue of his closeness to God and being
entrusted with His message.

Is it at all possible that a possessor of infinite inherent
beauty should not wish both to behold himself and to
display to others, in numerous mirrors, the charms of his
beauty and the allurements of his fairness?

God’s Messenger is His beloved, making himself beloved
of Him by means of his worship and holding up a mirror
to Him,

and he is also the bearer of His message, making Him
beloved of men and demonstrating to them the beauty of
His Names.

Hem hi¢ mimkin olur mu ki; bir rububiyet-i ammenin
saltanat-1 kiilliyesi, kesret ve ciiz'iyat tabakatinda
vahdaniyet ve samedaniyetini, ziilcenaheyn bir meb’us
vasttasiyla ilanini istemesin!

Yani o zat, ubudiyet-i kiilliye cihetiyle kesret tabakatinin
dergéh-1 llahiye elcisi oldugu gibi,

kurbiyet ve risalet cihetiyle dergah-1 llahinin kesret
tabakatina memurudur.

Hem hi¢ mimkiin olur mu ki; nihayet derecede bir hiisn-t
zatl sahibi, cemalinin mehasinini ve hiisniintin letaifini
avinelerde gérmek ve gostermek istemesin!

Yani bir habib resul vasitasiyla ki; hem habibdir,
ubudiyetiyle kendini ona sevdirir, ayinedarlik eder.

Hem resuldiir; onu mahlukatina sevdirir, cemal-i esmasini
gosterir.
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Is it at all possible that the owner of treasuries i1/l of
wondrous miracles, rare and valuable items, should not
wish and desire to display them to men’s gaze by means
of an expert jeweller, and eloquent describer, thereby
revealing his hidden perfections?

Is it at all possible that the One Who manifests the
perfection of all His Names in the cosmos by means of
artful adornment for men to look upon, so that the
cosmos comes to resemble a palace decorated with all
kinds of wondrous and subtle art, should not also
designate a teacher and a guide to the wonders of his
creation?

Is it at all possible that the Lord of the cosmos should not
solve, by means of a messenger, the complex talisman of
the aim and purpose of all the changes that take place in
the cosmos, and the riddle contained in the three difficult
questions posed by all beings: “What is our origin? What
is our destination? What is our purpose?”

Is it at all possible that the Glorious Maker Who makes
Himself known to sentient beings by means of His fair
creation, and Who makes himself loved by means of His
precious bounties, should not also communicate to
sentient beings, by means of a messenger, what His
pleasure desires of them in exchange?

Is it at all possible that God should create mankind in a
form predisposing it to suffer the consciousness of
multiplicity but also containing the ability to engage in
universal worship, without at the same time wishing to
turn it away from multiplicity to unity, by means of a
teacher and guide?

Hem hi¢ mimkun olur mu ki; acib mu cizelerle, garib ve
kiymettar sevlerle dolu hazineler sahibi, sarraf bir tarif
edici ve vassaf bir teshir edici vasitasiyla enzar-1 halka arz
ve baglarinda izhar etmekle, gizli kemalatini beyan etmek
irade etmesin ve istemesin?

Hem miimkiin olur mu ki; bu kainati biitlin esmasinin
kemalatini ifade eden masnuatla tezyin ederek seyir icin
garib ve ince san’atlarla stislenilmis bir saraya benzetsin
de, rehber bir muallim tayin etmesin?

Hem hi¢ mimkiin olur mu ki; bu kéinatin sahibi, su
kainatin tahavviilatindaki maksad ve gaye ne olacagini,
mug’ir-i tilsim-1 muglakini, hem mevcudatin “Nereden?
Nereye? Necisin?” li¢ sual-i miigkilin muammasini bir elci
vasitasiyla actirmasin!

Hem hi¢c mimkiin olur mu ki; bu gtizel masnuat ile
kendini zisuura tanittiran ve kiymetli nimetler ile kendini
sevdiren Sani’-i Zilcelal; onun mukabilinde zisuurdan
marziyati ve arzulari ne oldugunu bir elci vasitasiyla
bildirmesin!

Hem hi¢ mimkiin olur mu ki; nev’-i insani, suurca kesrete
miibtela, istidadca ubudiyet-i kiilliyeye mitheyya suretinde
yaratip, muallim bir rehber vasitasiyla onlari kesretten
vahdete yiizlerini cevirmek istemesin!



There are numerous other functions of prophethood,
each of which is a decisive proof that Divinity necessarily
implies messengership.

Did anyone ever appear in the world more worthy and
more in possession of the abovementioned qualities and
functions than Muhammad, the Arabian Prophet, may
peace and blessings be upon him?

Has time ever shown us one more fitting and suited to the
rank of messengerhood and the task of conveying God’s
message? No, by no means!

He is the master of all messengers, the foremost of all
prophets, the leader of all pure ones, the closest to God of
all those who have drawn nigh unto Him, the most perfect
of all creatures, the monarch of all guides to
righteousness.

Quite apart from the countless indications of his
prophethood deriving from more than a thousand
miracles, such as the splitting of the moon and the flowing
of water from his fingers, that all scholars unanimously
confirm,

the supreme miracle of the Glorious Qur’an -an ocean of
truth and a book miraculous in forty different respects- is
itself enough to demonstrate his prophethood as clearly as
the sun.

Since we discuss the forty different aspects of the Qur’an’s
miraculousness in other treatises, particularly the Twenty-
Fifth Word, we curtail our discussion of the matter here.

Daha bunlar gibi ¢ok vezaif-i niibtivvet var ki, her biri bir
biirhan-1 kat’idir ki: Uluhiyet, risaletsiz olamaz.

Simdi acaba dlemde Muhammed-i Arabi Alevhissalatii
Vesselam’dan -beyan olunan evsaf ve vezaife- daha ehil
ve daha cami’ kim zuhur etmis?

Ve riitbe-i risalete ve vazife-i teblige ondan daha elyak,
daha evfak hi¢ zaman gostermis midir? Hayir, asla ve
kat’al.

Belki o, biitlin resullerin seyyididir, biitlin enbiyanin
imamudir, biittin asfiyanin serveridir, biitiin mukarrebinin
akrebidir, biitin mahlukatin ekmelidir, biittin mirsidlerin
sultanidir.

Evet ehl-i tahkikatin ittifakiyla, Sakk-1 Kamer ve
parmaklarindan su akmasi gibi bine balig mu’cizatindan
hadd G hesaba gelmez delail-i ntiblivvetinden baska,

Kur’an-1 AzZimtiissan gibi bir bahr-i hakaik ve kirk vecihle
mu cize olan mu’cize-i kiibra, Gilines gibi risaletini
gostermege kafidir.

Bagka risalelerde ve bilhassa Yirmibesinci S6z’de Kur’anin
kirka karib viicuh-u i’cazindan bahsettigimizden burada
kisa kesiyoruz.
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Third Indication

Let it not be thought that petty man is too insignificant for
this vast world to be brought to an end and another realm
to be unfolded simply for the sake of his being brought to
account.

For apparently petty man bears great importance as the
master of all creatures, by virtue of the
comprehensiveness of his disposition, as the herald of
God’s monarchy, and the manifester of universal worship.

Also let nobody ask: “How can one earn eternal torment
in the course of a very brief life?”

For unbelief seeks to drag creation, something as valuable
and exalted as a letter written by God, down to the depths
of meaninglessness and purposelessness.

It is an insult to all being, since it denies and rejects the
manifestations and impresses of God’s Sacred Names that
are visible in all being,

and it seeks to negate all the infinite proofs that
demonstrate the veracity and truthfulness of God
Almighty.

Hence, unbelief is a crime of infinite proportions,
deserving of infinite punishment.

l"Jgiincii i§aret

Hatira gelmesin ki: Bu kiigiiciik insanin ne ehemmiyeti var
ki, bu azim diinya onun muhasebe-i a’mali i¢in kapansin,
bagka bir daire acilsin?

Cunki bu kiiglictik insan, camiiyet-i fitrat itibariyle su
mevcudat i¢inde bir ustabasi ve bir dellal-1 saltanat-1
llahiye ve bir ubudiyet-i kiilliyeye mazhar oldugundan
bliytik ehemmiyeti vardir.

Hem hatira gelmesin ki: Kisacik bir 6mtirde nasil ebedi bir
azaba mustehak olur?

Zira kiifiir; su mektubat-1 Samedaniye derecesinde ve
kiymetinde olan kainati manasiz, gayesiz bir derekeye
dustrdugu icin,

biitlin kainata karst bir tahkir oldugu gibi; bu mevcudatta
cilveleri, nakiglar1 goriinen biitiin esma-i kudsiye-i llahiyeyi
inkar ile red

ve Cenab-1 Hakk’in hakkaniyet ve sidkini gosteren gayr-1
miitenahi bltin delillerini tekzib oldugundan nihayetsiz
bir cinayettir.

Nihayetsiz cinayet ise, nihayetsiz azabi icab eder.



Fourth Indication

In the story, we saw by means of twelve aspects that a
king who had one realm resembling a transient hospice
must of a necessity have another realm, one eternal and
permanent, manifesting his splendour and the sublimity of
his power.

In the same way, it is not at all possible that the Eternal
Creator of the transient world should not create also an
eternal realm.

It is not possible that the Everlasting Maker of this fine but
unstable cosmos, should not create another cosmos,
permanent and lasting.

It is not possible that the Wise, Powerful and Merciful
Creator of this world, which is like an exhibition, or a
testing-ground, or a field, should not create also a
hereafter in which the purposes of this world shall be
made manifest.

Entry is to be had to this truth by means of twelve gates,
and the twelve gates are to be unlocked by means of
twelve other truths.

We will begin with the shortest and simplest of them.

First Truth

The Gate of Dominicality and Sovereignty, the
Manifestation of the Name of Sustainer

Is it at all possible that the glory of God’s dominicality and
His Divine sovereignty should create a cosmos such as
this, in order to display His perfections, with such lofty
aims and elevated purposes, without establishing a reward
for those believers who through faith and worship
respond to these aims and purposes?

Or that He should not punish those misguided ones who
treat His purposes with rejection and scorn?

Dérdiincii Isaret

Nasil ki hikayede oniki suretle gordiik ki: Hicbir cihetle
mumkiin degil; 6yle bir padisahin, 6yle muvakkat
misafirhane gibi bir memleketi bulunsun da, miistekar ve
hasmetine mazhar ve saltanat-1 uzmasina medar diger
daimi bir memleketi bulunmasin.

Ovle de hicbir vecihle mimkiin degil ki; bu fani alemin
baki Halik’1, bunu icad etsin de, baki bir alemi icad
etmesin?

Hem miimkiin degil: Su bedi’ ve zail kainatin sermedi
Sani’i bunu halk etsin de, miistekar ve daimi diger bir
kainati icad etmesin?

Hem mumkuin degil: Bu mesher ve meydan-i1 imtihan ve
tarla hiikmtinde olan diingyanin Hakim ve Kadir ve Rahim
olan Fatir'i onu yaratsin, onun biitiin gayelerine mazhar
olan dar-1 ahireti halk etmesin?

Bu hakikata oniki kapit ile girilir. Oniki hakikat ile o kapilar
acilir.

En kisa ve basitten baglariz:

Birinci Hakikat

Bab-1 rububiyet ve saltanattir ki, ism-i Rabb’in cilvesidir.

Hi¢ mimkiin mudir ki: Se’n-i rububiyet ve saltanat-1
uluhiyet, bahusus boyle bir kainati, kemalatini géstermek
icin gayet ali gayeler ve yliksek maksadlar ile icad etsin,
onun gayat ve makasidina karsi iman ve ubudiyetle
mukabele eden mii’minlere miikafati bulunmasin.

Ve o makasidi red ve tahkir ile mukabele eden ehl-i
dalalete miicazat etmesin?
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Second Truth

The Gate of Generosity and Mercy, the Manifestation of
the Names of Generous and Merciful

Is it at all possible that the Lord of this world, Who in His
works demonstrates infinite generosity, infinite mercy,
infinite splendour and infinite glory, should not give
reward in a manner befitting His generosity and mercy,
and not punish in a manner befitting His splendour and
glory?

If one looks at the disposition of affairs in this world, one
sees that all animate beings -from the weakest to the most
powerful- are given some fitting form of sustenance.

*{All licit nourishment is obtained not through the
exercise of strength, but through the existence of need.
The decisive proof of this

ikinci Hakikat

Béab-1 kerem ve rahmettir ki, Kerim ve Rahim isminin
cilvesidir.

Hic mumkin mudur ki: Gésterdigi 4sér ile nihavetsiz bir
kerem ve nihavetsiz bir rahmet ve nihayetsiz bir izzet ve
nihayetsiz bir gayret sahibi olan su alemin Rabbi; kerem
ve rahmetine layik mukéafat, izzet ve gayretine sayeste
miicazatta bulunmasin.

Evet su diinya gidisatina bakilsa gortltyor ki; en aciz, en
zaiften tut ta en kaviye kadar her canliya layik bir rizik
veriliyor.

{(Hasiye): Rizk-1 helal, iktidar ile alinmadigina, belki
iftikara binaen verildigine delil-i kat’1:



is that powerless infants enjoy the finest of livelihoods,
while strong wild beasts suffer from all kinds of deficiency,

and that fish, for all their lack of intelligence, wax fat,
while the cunning fox and monkey remain thin in their
quest for livelihood.

There is, therefore, an inverse relationship between
sustenance on the one hand and strength and will power
on the other.

The more one relies on strength and will power the more
difficult it will be to sustain one’s livelihood. }

Indeed, the weakest and most powerless are given the
best form of sustenance.

This largesse and bounty is distributed with such lofty
generosity that a hand of infinite generosity is manifestly
at work.

For example, in the spring, all the trees are garbed in
clothes as fine as silk, just like the hourisin Paradise,

they are encrusted with flowers and fruits, as if with
jewels, and caused to offer us numerous varieties of the
choicest fruits, on branches delicately outstretched like the
hands of a servant.

Similarly, we are given wholesome and sweet honey to
eat, from the hand of the bee with its sting;

we are clothed in the finest and softest of clothes by
means of an insect that has no hands;

and within a small seed a great treasure of mercy is
preserved for us.

It is self-evident that all of this is the effect of a most
beauteous generosity, a most delicate sense of mercy.

Then, too, the fact that, with the exception of man and
certain wild animals, all things, from the sun, the moon
and earth to the smallest of creatures, perform their
functions with the utmost exactitude,

do not overstep their bounds by an inch, and observe a
universal obedience in a spirit of great awe

- this shows that they act by the command of a Possessor
of great glory and dignity.

It is also apparent that the fashion in which all mothers, in
the vegetable, animal and human realms, succour their
weak and powerless infants with the delicate nurture of
milk, in tender compassion, is a manifestation of God’s
all-embracing mercy.

*{The fact that a hungry lion will prefer its offspring to
itself, and give to it a piece of meat it would otherwise
have eaten;

that the cowardly rabbit will attack a lion in order to
protect its young;

Iktidarsiz yavrularin hiisn-it maiseti ve muktedir
canavarlarin dik-1 maiseti;

hem zekéavetsiz baliklarin semizligi ve zekavetli, hileli tilki
ve maymunun derd-i maisetle viicudca zaifligidir.

Demek rizik, iktidar ve ihtiyar ile ma’k(isen miitenasibdir.

Ne derece iktidar ve ihtiyarina glivense, o derece derd-i
maisete miibtela olur. }

En zaif, en acize en iyi rnzik veriliyor. Her dertliye
ummadigi yerden derman yetistiriliyor.

Ovle ulvi bir keremle ziyafetler, ikramlar olunuyor ki,
nihayetsiz bir kerem eli iginde isledigini bedaheten
goOsteriyor.

Mesela, bahar mevsiminde cennet hurileri tarzinda bitiin
agaglar stindiis-misal libaslar ile giydirip,

cicek ve meyvelerin murassaatiyla stslendirip hizmetkéar
ederek onlarin latif elleri olan dallariyla, gesit cesit en tatli,
en musanna’ meyveleri bize takdim etmek;

hem zehirli bir sinegin eliyle sifali en tath bal bize
yedirmek;

hem en glizel ve yumusak bir libasi elsiz bir bocegin eliyle
bize giydirmek;

hem rahmetin buyik bir hazinesini kiiciik bir cekirdek
icinde bizim icin saklamak;

ne kadar cemil bir kerem, ne kadar latif bir rahmet eseri
oldugu bedaheten anlasilir.

Hem insan ve bazi canavarlardan baska, Gilines ve Ay ve
Arz’dan tut, ta en kiiciik mahluka kadar her sey kemal-i
dikkatle vazifesine calismasi,

zerrece haddinden tecaviiz etmemesi, bir azim heybet
tahtinda umumi bir itaat bulunmast;

bliytk bir celal ve izzet sahibinin emriyle hareket ettiklerini
gosteriyor.

Hem gerek nebati ve gerek hayvani ve gerek insani biitiin
validelerin o rahim sefkatleriyle ve siit gibi o latif gida ile o
aciz ve zaif yavrularin terbiyesi, ne kadar genis bir
rahmetin cilvesi isledigi bedaheten anlasilir.

{(Hasiye): Evet ac bir arslan, zaif bir yavrusunu kendi
nefsine tercih ederek, elde ettigi bir eti yemeyip yavrusuna
vermesi;

hem korkak tavuk, yavrusunu himaye igin ite, arslana
saldirmast;



that the fig-tree contents itself with mud while giving pure
milk to its offspring, the fruit

- this shows to anyone not blind that they act in
accordance with the commands of a Being infinitely
merciful, generous and solicitous.

Again, the fact that even unconscious plants and beasts
function in the wisest and most conscious of fashions
demostrates irrefutably that

One Utterly Knowing and All-Wise has set them to work,
and that they are acting in His name. }

hem incir agaci kendi camur yiyerek yavrusu olan
meyvelerine halis siit vermesi,

bilbedahe nihayetsiz Rahim, Kerim, Sefik bir zatin
hesabiyla hareket ettiklerini kor olmayana gosteriyorlar.

Evet nebatat ve behimiyat gibi suursuzlarin gayet
derecede suurkarane ve hakimane isler gérmesi bizzarure
gosterir Ki:

Gayet derecede Alim ve Hakim birisi vardir ki, onlart
islettiriyor. Onlar, onun namuyla isliyorlar. }

#18

Since the master of this world has, then, such infinite
generosity, mercy, splendour and glory,

it follows that His infinite glory and splendour require the
chastisement of the discourteous;

that His infinite generosity requires infinite bounty, and
His infinite mercy requires a bestowal of favour worthy of
itself.

Now in this transitory world and brief life, only a millionth
part of all this, like one drop from the ocean, establishes
and manifests itself.

There must therefore be a realm of blessedness
appropriate to that generosity and worthy of that mercy.

One would otherwise have to deny the existence of the
mercy that is visible to us, and this would be like denving
the existence of the sun that fills daytime with its light.

For irrevocable death would transform compassion into
disaster, love into affliction, blessing into vengeance,

intellect into a tool of misery, and pleasure into pain, so
that the very essence of God’s mercy would vanish.

There must in addition be a realm of punishment
appropriate to God’s glory and dignity.

For generally the oppressor leaves this world while still in
possession of his might, and the oppressed while still
subjected to humiliation.

These matters are therefore deferred for the attention of a
supreme tribunal; it is not that they are neglected.

It sometimes happens too that punishment is enacted in
this world.

The torments suffered by disobedient and rebellious
peoples in previous centuries show that

man is not left to his own devices, and that he is always
subject to the blows that God’s splendour and majesty
may choose to inflict on him.

Is it at all possible that man should have the most
important duty in all of creation and be endowed with the
most important capacities;

Bu alemin mutasarrifinin madem nihayetsiz boyle bir
keremi, nihayetsiz boyle bir rahmeti, nihayetsiz 6yle bir
celal ve izzeti vardur.

Nihayetsiz celal ve izzet, edebsizlerin te’dibini ister.

Nihayetsiz kerem, nihayetsiz ikram ister, nihayetsiz
rahmet; kendine ldyik ihsan ister.

Halbuki bu fani diinyada ve kisa 6miirde, denizden bir
damla gibi milyonlar cliz’den ancak bir cliz'i yerlesir ve
tecelli eder.

Demek o kereme layik ve o rahmete sayeste bir dar-1
saadet olacaktr.

Yoksa gtindlizii 1sigivla dolduran Glinesin viicudunu inkar
etmek gibi, bu goriinen rahmetin viicudunu inkar etmek
lazim gelir.

Cunki bir daha dénmemek tizere zevalise; sefkati
musibete, muhabbeti hirkate ve nimeti nikmete ve

akli, mes’um bir alete ve lezzeti eleme kalbettirmekle
hakikat-1 rahmetin intifasi lazim gelir.

Hem o celal ve izzete uygun bir dar-1 miicazat olacaktir.

Cunki ekseriya zalim izzetinde, mazlum zilletinde kalip,
buradan gogtip gidiyorlar.

Demek bir mahkeme-i kiibraya birakiliyor, te’hir ediliyor.
Yoksa, bakilmiyor degil.

Bazan diinyada dahi ceza verir.

Kurlin-u sélifede cereyan eden asi ve miitemerrid
kavimlere gelen azablar gosteriyor Kki:

Insan basibos degil, bir celal ve gayretsillesine her vakit
maruzdur.

Evet hi¢ miimkiin midir ki; insan umum mevcudat icinde
ehemmiyetli bir vazifesi, ehemmiyetli bir istidad1 olsun da,



that man’s Sustainer should make Himself known to him
with all His well-ordered works, and man should then fail
to recognize him in return by way of worship;

Or that God should make Himself beloved of men
through the numerous adorned fruits of His mercy, and
man should then fail to make himself beloved of God
through worship;

Or that God should demonstrate His love and mercy to
man through His variegated bounties and man should
then fail to respect Him with thanks and with praise;

is it at all possible that man should remain unpunished,
left to his own devices, or that that powerful Possessor of
splendour and glory should not make ready for him a
realm of requital?

Is it at all possible, on the other hand, that He should not
prepare a realm of reward and eternal bliss for those
believers who respond to the Merciful and Compassionate
One’s making Himself known by recognizing Him in faith;
to His making Himself beloved by loving Him in worship;
and to His mercy by offering thanks and veneration?

insanin Rabbi de insana bu kadar muntazam masnuatiyla
kendini tanittirsa, mukabilinde insan iman ile onu
tanimazsa;

hem bu kadar rahmetin stislii meyveleriyle kendini
sevdirse; mukabilinde insan ibadetle kendini ona
sevdirmese;

hem bu kadar bu tiirlii nimetleriyle muhabbet ve
rahmetini ona gosterse; mukabilinde insan stikiir ve
hamdle ona hiirmet etmese;

cezasiz kalsin, basibos birakilsin, o izzet, gayret sahibi Zat-1
Zilcelal bir dar-1 miicazat hazirlamasin?

Hem hi¢ mimkiin midir ki: O Rahman-1 Rahim’in
kendini tanittirmasina mukabil: iman ile tanimakla ve
sevdirmesine mukabil, ibadetle sevmek ve sevdirmekle ve
rahmetine mukabil, stikiir ile htirmet etmekle mukabele
eden mi’'minlere bir dar-1 miikafan, bir saadet-i ebediyeyi
vermesin?
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Third Truth

The Gate of Wisdom and Justice, the Manifestation of the
Names of Wise and Just.

Is it at all possible™

*{The sentence “is it at all possible?” is indeed repeated
many times, because it expresses a most significant
mystery.

Misguidance and lack of belief generally spring from the
habit of imagining things to be impossible, far removed
from the realm of reason, and therefore denying them.

Now in this discussion of resurrection it has been
decisively demonstrated that true impossiblity, absurdity
and irrationality pertain to the path of misbelief and the
road of misguidance,

whereas true possibility, facility and rationality are
characteristics of the path of faith and highway of Islam.

In short, the philosophers tend to unbelief on account of
their regarding things as impossible,

whereas the Tenth Word (discussion of resurrection), by
means of the repeated sentence, “is it at all possible?”
shows where impossibility lies, and thus deals them a
blow in the mouth.}

that the Lord of Glory, Who demonstrates His dominical
sovereignty in the wisdom and order, the justice and
equilibrium that pervade all things, from the atom to the
sun, should not bestow favour on those believers who
seek refuge beneath the protective wing of His
dominicality, who believe in His Wisdom and Justice, and
whose acts are for the purpose of worshipping Him?

Uciincii Hakikat

Bab-1 hikmet ve adalet olup, ism-i Hakim ve Adil’in
cilvesidir.

Hi¢c mimkin mudir ki:

{(Hasiye): Evet, “Hi¢c mimkin mudir ki” su ctimle cok
tekrar ediliyor. Clinki miithim bir sirn ifade eder.

Soyle ki: Ekser kiiftir ve dalalet; istib’addan ileri gelir. Yani
akildan uzak ve muhal gorir, inkar eder.

Iste Hasir Séz’tinde kat'iyyen gosterilmistir ki: Hakiki
istib’ad, hakiki muhaliyet ve akildan uzaklik ve hakiki
suubet, hatta imtina” derecesinde mugkilat, kiftir
yolundadir ve dalaletin meslegindedir.

Ve hakiki imkan ve hakiki makuliyet, hatta viicub
derecesinde stihulet; iman yolundadir ve Islamiyet
caddesindedir.

Elhasil, ehl-i felsefe istib’ad ile inkara gider.

Onuncu Soz, istib’ad hangi tarafta oldugunu o tabir ile
gosterir. Onlarin agizlarina bir samar vurur. }

Zerrelerden glineslere kadar cerevan eden hikmet ve
intizam, adalet ve mizanla rububiyetin saltanatini gosteren

Zat-1 Zilcelal, rububiyetin cenah-1 himavesine iltica eden
ve hikmet ve adalete iman ve ubudiyetle tevfik-1 hareket
eden ml’'minleri taltif etmesin




Again, is it possible that He should not chastise those rude
and discourteous men who disbelieve in His wisdom and
Jjustice, and rebel against Him in insolence?

Now not even a thousandth part of that wisdom and
justice is exercised with respect to man, in this transient
world; it is rather deferred.

Most of the people of misguidance leave this world
unpunished, and most of the people of guidance leave it
unrewarded.

All things are, then, postponed for a supreme tribunal, an
ultimate bliss.

Yes, it is apparent that the Being Who controls this world
does so in accordance with an infinite wisdom.

Do you require a proof? It is the preservation of interest
and benefit in all things.

Do you not see that numerous wise benefits are intended
in all the limbs, bones and veins of man, even in the cells
and in every particle of his body?

Do you not see that from certain limbs wise benefits are to
be had as numerous as the fruits of a tree? All of this
shows that matters are done in accordance with infinite
wisdom.

The existence of the utmost regularity in the making of all
things is a proof of the same truth.

The compression of the exact programme of development
of a beautiful flower into a minute seed, the inscription on
a small seed by the pen of destiny of the scroll of deeds of
a tree, its life-history and list of equipment, show that a
pen of utmost wisdom is at work.

The existence of a high degree of fine artistry in all things
proves that there exists also the impress of an infinitely
Wise Maker.

ve o hikmet ve adalete kiiftir ve tugvan ile isyan eden
edebsizleri te’dib etmesin?

Halbuki bu muvakkat diinyada o hikmet, o adalete layik
binden biri, insanda icra edilmiyor, te’hir ediliyor.

Ehl-i dalaletin ¢ogu ceza almadan; ehl-i hidayetin de ¢ogu
mukafat gormeden buradan goglp gidiyorlar.

Demek bir mahkeme-i kiibraya, bir saadet-i uzmaya
birakiliyor.

Evet gortintiyor ki; su dlemde tasarruf eden zat, nihayetsiz
bir hikmetle is gortiyor.

Ona biirhan mu1 istersin? Her seyde maslahat ve faidelere
riayet etmesidir.

Gormiyor musun ki: Insanda biitiin aza, kemikler ve
damarlarda, hatta bedenin hticeyratinda, her yerinde, her
cliz’inde faydalar ve hikmetlerin gozetilmesi,

hatta bazi azasi, bir agacin ne kadar meyveleri varsa, o
derece o uzva hikmetler ve faydalar takmasi gosteriyor ki;
nihayetsiz bir hikmet eliyle is gortiltiyor.

Hem her seyin san’atinda nihayet derecede intizam
bulunmasi gosterir ki, nihayetsiz bir hikmet ile ig
gortlayor.

Evet glizel bir ¢icegin dakik programini, kiigticiik bir
tohumunda dercetmek, biiyiik bir agacin sahife-i a’'malini,
tarihce-i hayatini, fihriste-i cihazatini kiigtictik bir
cekirdekte manevi kader kalemiyle yazmak; nihayetsiz bir
hikmet kalemi isledigini gosterir.

Hem her seyin hilkatinde gayet derecede hiisn-ii san’at
bulunmasi; nihayet derecede hakim bir Séni’in naksi
oldugunu gosterir.
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Further, the inclusion within the minute body of man of
an index of all being, of the keys to all the treasuries of
mercy, and of the mirrors of all the Divine Names,
demonstrates the existence of wisdom within that
infinitely fine artistry.

Now is it at all possible that the wisdom that thus
permeates the workings of dominicality should not wish
eternally to favour those who seek refuge beneath the
wing of dominicality and who offer obedience in faith?

Do you wish for a proof that all things are done with
justice and balance?

The fact that all things are endowed with being, given
shape and put in their appropriate place in accordance
with precise equilibrium and in appropriate measure,
shows that all matters are done in accordance with infinite
justice and balance.

Evet su kiiclictik insan bedeni icinde biittin kainatin
fihristesini, blitin hazain-i rahmetin anahtarlarini, bittin
esmalarinin ayinelerini dercetmek; nihayet derecede bir
hisn-i san’at icinde bir hikmeti gosterir.

Simdi hi¢c mimkun mudur ki, sévle icraat-1 rububivette
héakim bir hikmet; o rububiyetin kanadina iltica eden ve
iman ile itaat edenlerin taltifini istemesin ve ebedi taltif
etmesin?

Hem adalet ve mizan ile i goriildiigline birhan mi
istersin?

Her seye hassas mizanlarla, mahsus o6l¢tilerle viicud
vermek, suret giydirmek, yerli yerine koymak; nihayetsiz
bir adalet ve mizan ile is gortldiigiinti gosterir.



Similarly, the fact that all things are given their rights in
accordance with their disposition, that they receive all the
necessities of their being and all the requirements of life in
the most fitting form - this too is the sign left by a hand of
infinite justice.

Again, the fact that answer is always given to every
petition and request made by the tongue of disposition,
and of natural need or necessity, demonstrates the
existence of infinite justice and wisdom.

Now is it at all possible that the justice and wisdom that
hasten to relieve the pettiest need of the smallest of
creation should fail to provide immortality, the greatest
need of man, the greatest of creatures?

That it should fail to respond to his greatest plea and cry
for assistance? Or that it should not preserve the dignity of
God’s dominicality by preserving the rights of His
servants?

Man, whose life is so brief, cannot experience the true
essence of justice in this transient world; it is for this
reason that matters are postponed for a supreme tribunal.

For true justice requires that man, this apparently petty
creature, should be rewarded and punished, not in
accordance with his pettiness, but in accordance with the
magnitude of his crime, the importance of his nature and
the greatness of his function.

Since this passing and transient world is far from
manifesting such wisdom and justice for man, who is
created for eternity,

of necessity there will be an eternal Hell and everlasting
Paradise of that Just and Awesome Possessor of Beauty,
that Wise and Beauteous Possessor of Awe.

Fourth Truth

The Gate of Generosity and Beauty, the Manifestation of
the Names of Generous and Beautiful.

Is it at all possible that infinite generosity and liberality,
inexhaustible riches, unending treasures, peerless and
eternal beauty, flawless and everlasting perfection, should
not require the existence of grateful supplicants, yearning
spectators and astounded onlookers, all destined to stay
an eternity in an abode of bliss, a place of repose?

Hem her hak sahibine istidadi nisbetinde hakkini vermek,
yani viicudunun biitiin levazimatini, bekasinin btitiin
cihazatini en miinasib bir tarzda vermek; nihayetsiz bir
adalet elini gosterir.

Hem istidad lisaniyla, ihtiyac-1 fitri lisanyla, 1zdirar
lisaniyla sual edilen ve istenilen her seye daimi cevab
vermek; nihayet derecede bir adl ve hikmeti gosteriyor.

Simdi hi¢c mimkun mudur ki, bévle en kiictik bir
mahlukun, en kiictik bir hacetinin imdadina kosan bir
adalet ve hikmet; insan gibi en biiylik bir mahlukun beka
gibi en biiyik bir hacetini miihmel biraksin?

En buyuk istimdadini ve en biiylk sualini cevabsiz
biraksin? Rububiyetin hasmetini, ibadinin hukukunu
muhafaza etmekle muhafaza etmesin?

Halbuki su fani diinyada kisa bir hayat gegiren insan, 6yle
bir adaletin hakikatina mazhar olamaz ve olamiyor. Belki
bir mahkeme-i kiibraya birakiliyor.

Zira hakiki adalet ister ki: Su kiiglictik insan, su kuictkligu
nisbetinde degil, belki cinayetinin blyiikliigi, mahiyetinin
ehemmiyeti ve vazifesinin azameti nisbetinde muikéafat ve
mucazat gorsun.

Madem su fani, gecici diinya; ebed icin halk olunan insan
hususunda 6yle bir adalet ve hikmete mazhariyetten ¢ok
uzaktir.

Elbette adil olan o Zat-1 Celil-i Ziilcemal’in ve Hakim olan
o Zat-1 Cemil-i Zilcelal’in daimi bir Cehennem’i ve ebedi
bir Cennet’i bulunacaktir.

Dorduncu Hakikat

Béab-1 cd ve cemaldir. Ism-i Cevvad ve Cemil’'in
cilvesidir.

Hi¢ miimkin muiidur ki: Nihayetsiz cd u sehavet,
tikenmez servet, bitmez hazineler, misilsiz sermedi cemal,
kusursuz ebedi kemal; bir dar-1 saadet ve mahall-i ziyafet
icinde daimi bulunacak olan muhtac sakirleri, mustak
ayinedarlar1, mitehayvyir seyircileri istemesinler?
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Yes, adorning the face of the world with all these objects
of beauty, creating the moon and the sun as its lamps,

filling the surface of the earth with the finest varieties of
sustenance and thus making it a banquet of bounty,

making fruit-trees into so many dishes, and renewing
them several times each season - all this shows the
existence of infinite generosity and liberality.

Such unending liberality and generosity, such
inexhaustible treasures of mercy, require the existence of
an abode of repose, a place of bliss, that shall be
everlasting and contain all desirable objects within it.

They also require that those who enjoy such bliss should
remain in that abode of repose eternally, without suffering
the pain of cessation and separation.

For just as the cessation of pain is a form of pleasure, so
too the cessation of pleasure is a form of pain, one that
such infinite generosity is unwilling to give pain.

It requires, then, the existence both of an eternal paradise
and of supplicants to abide in it eternally.

Infinite generosity and liberality desire to bestow infinite
bounty and infinite kindness.

The bestowal of infinite bounty and infinite kindness
require in turn infinite gratitude.

This necessitates the perpetual existence of those who
receive all the kindness so that they can demonstrate their
thanks and gratitude for that perpetual bestowal and
constant bounty.

A petty enjoyment, made bitter by cessation, and lasting
for only a brief time, is not compatible with the
requirements of generosity and liberality.

Look too at the different regions of the world, each like an
exhibition where God’s crafts are displayed.

Pay attention to the dominical proclamations in the hands
of all the plants and animals on the face of the earth

and listen to the prophets and the saints, the heralds of
the beauties of dominicality.

*{The existence of a brightly designed and brilliantly
adorned flower, a most artfully conceived and bejewelled
fruit on a twig as thin as a wire, affixed to a dry, bonelike
tree

- this is without doubt a proclamation to all animate
beings of the fine arts produced by a most skilled, wise
and miraculous maker. This holds true not only of the
vegetable kingdom, but also of the animal realm.}

They unanimously display the flawless perfections of the
Glorious Maker by demonstrating His miraculous arts,
and thus invite the gazes of men.

Evet diinya ytiztinii bu kadar miizeyyen masnuatiyla
stislendirmek, Ay ile Glinesi lamba yapmak,

yeryliziini bir sofra-i nimet ederek mat’'umatin en gtizel
cesitleriyle doldurmak,

meyveli agaclar birer kab yapmak, her mevsimde bircok
defalar tecdid etmek; hadsiz bir clid u sehaveti gosterir.

Boyle nihayetsiz bir clid u sehavet; 6yle tikenmez
hazineler ve rahmet, hem daimi, hem arzu edilen her sey
iginde bulunur bir dar-1 ziyafet ve mahall-i saadet ister.

Hem Kkat'1 ister ki; o ziyafetten telezziiz edenler, o mahall-i
saadette devam etsinler, ebedi kalsinlar. Ta zeval ve firakla
elem cekmesinler.

Ciinki zeval-i elem lezzet oldugu gibi, zeval-i lezzet dahi
elemdir. Oyle sehavet, elem cektirmek istemez.

Demek ebedi bir Cennet’i, hem icinde ebedi muhtaclart
ister.

Cunki nihayetsiz cid u seha, nihayetsiz ihsan etmek ister,
nimetlendirmek ister.

Nihayetsiz ihsan ve nimetlendirmek ise, nihayetsiz
minnettarlik, nimetlenmek ister.

Bu ise, ihsana mazhar olan sahsin devam-1 viicudunu
ister. T4, daimi tena’umla o daimi in’ama karsi stikir ve
minnettarhi@ini gostersin.

Yoksa zeval ile acilasan ctiz’1 bir telezziiz, kisacik bir
zamanda 6yle bir cid u sehanin muktezasiyla kabil-i tevfik
degildir.

Hem dahi mesher-i san’at-1 llahive olan aktar-1 dlem
sergilerine bak.

Yerytiziindeki nebatat ve hayvanatin ellerinde olan ilanat-1
Rabbaniyeye dikkat et,

mehasin-i rububiyetin dellallar1 olan enbiya ve evliyaya
kulak ver.

{(Hasiye): Evet kemik gibi bir kuru agacin ucundaki tel
gibi incecik bir sapta gavet miinakkas, miizeyyen bir cicek
ve gayet musanna’ ve murassa’ bir meyve,

elbette gavet san atperver mu cizekar ve hikmettar bir
Sani’in mehasin-i san’atini ziguura okutturan bir
ilannamedir. Iste nebatata hayvanati dahi kiyas et. }

Nasil muttefikan Sani’-i Zilcelal’in kusursuz kemalatini,
hérika san’atlarinin teshiriyle gosteriyorlar, beyan
ediyorlar, enzar-1 dikkati celbediyorlar.



The Maker of this world has, then, most important,
astounding and secret perfections.

It is these He wishes to display by means of His
miraculous arts.

For secret, flawless perfection wishes to be manifested to
those who will appreciate, admire and wonderingly gaze
at it.

Eternal perfection requires eternal manifestation. Such
eternal manifestation in turn requires the perpetual
existence of those who are to appreciate and admire it.

The value of perfection will always sink in the view of its
admirer if he is devoid of perpetual existence.

*{There is a proverbial occurrence pertaining to this
point. A celebrated beauty once expelled from her
presence a common man who had become infatuated
with her.

In order to console himself, he said, “how ugly she is!”,
thus denying her beauty.

Once a bear stood beneath a vine trellis, and wished to
eat the grapes. But he was unable to reach out for the
grapes, or to climb up the trellis.

So he said to himself, by way of consolation, “the grapes
must be sour,” and growling went on his way. }

Demek bu alemin Sani’inin pek miihim ve hayret verici ve
gizli kemalati vardir.

Bu hérika san’atlarla onlar1 géstermek ister.

Cunki gizli, kusursuz kemalat ise, takdir edici, istihsan
edici, méasaallah diyerek miisahede edicilerin baglarinda
teshir ister.

Daimi kemalat ise, daimi tezahtir ister. O ise, takdir ve
istihsan edicilerin devam-1 viicudunu ister.

Bekasi olmayan istihsan edicinin nazarinda, kemalatin
kiymeti sukut eder.

{(Hasiye-1): Evet durub-u emsaldendir ki: Bir diinya
guizeli, bir zaman kendine meftun olmus adi bir adami
huzurundan tardeder.

O adam kendine teselli vermek icin: “Tuh, ne kadar
cirkindir” der. O gtizelin guizelligini nefyeder.

Hem bir vakit bir ay1, gayet tath bir iziim asmasi altina
girer. Uzlimleri yemek ister. Koparmaga eli yetismez.
Asmaya da ¢ikamaz.

Kendi kendine teselli vermek icin kendi lisaniyla “Eksidir”
der. Glimler gider. }
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Again, the beauteous, artistic, brilliant and adorned
creatures that cover the face of the globe,

bear witness to the fairness of a peerless, transcendent
beauty, and indicate the subtle charms of an unparalleled,
hidden pulchritude, just as sunlight bears witness to the
sun.

*{Although all beings that act as mirrors for God'’s beauty
constantly vanish and disappear, those that succeed them
display and manifest in their forms and features the same
beauty and fairness.

This shows that the beauty in question does not belong to
them; the visible instances of beauty are rather the signs
and indications of a franscendent and sacred beauty. }

Each manifestation of that sacred, transcendent beauty,
indicates the existence of countless hidden treasures in
each of God’s Names.

Now so exalted , peerless and hidden a beauty, just as it
desires to view its own fairness in a mirror and to behold
the degrees and measures of its beauty in an animate
reflection,

desires also to become manifest, in order to look on its
own beauty through the eyes of others.

That is, it wishes to look at its own beauty in two ways;
firstly, by beholding itself in mirrors of variegated colour;

Hem dahi, kdinatin ytiziinde serilmis olan gayetle glizel ve
san’ath ve parlak ve siisli su mevcudat;

15tk Glinesi bildirdigi gibi, misilsiz manevi bir cemalin

mehasinini bildirir ve nazirsiz, hafi bir Atisniin letaifini is’ar

ediyor.

{(Hasiye-2): Avine-misal mevcudatin birbiri arkasinda
zeval ve fenalariyla beraber, arkalarindan gelenlerin
Ustlinde ve ylizlerinde ayni hiistin ve cemalin cilvesinin
bulunmasi gosterir ki:

Cemal onlarin degil; belki o cemaller, bir hiisn-ii
miinezzeh ve bir cemal-i mukaddesin dyéati ve emaratidir. }

O mitinezzeh hisiin, o mukaddes cemalin cilvesinden,

esmalarda, belki her isimde ¢ok gizli defineler

bulundugunu isaret eder.

Iste su derece ali, nazirsiz, gizli bir cemal ise; kendi
mehasinini bir mir’atta gérmek ve hiisniniin derecatini ve
cemalinin mikyaslarini zisuur ve mistak bir ayinede

miusahede etmek istedigi gibi,

bagkalarinin nazariyla yine sevgili cemaline bakmak icin,
gortinmek de ister.

Demek iki vecihle kendi cemaline bakmak; biri: Her biri
bagka baska renkte olan ayinelerde bizzat miisahede
etmek.



secondly, through the gaze of yearning witnesses to
itself, of bewildered admirers of its beauty.

In short, beauty and fairness desire to see and be seen.

Both of these require the existence of yearning witnesses
and bewildered admirers.

And since beauty and fairness are eternal and everlasting,
their witnesses and admirers must have perpetual life.

An eternal beauty can never be satisfied with transient
admirers.

An admirer condemned to irreversible separation will find
his love turning to enmity once he conceives of
separation. His admiration will yield to ridicule, his
respect to contempt.

For just as a selfish man is an enemy to what is unknown
to him, so too he is opposed to all that lies beyond his
reach.

However, he responds to a beauty that deserves infinite
love and unending longing and admiration with implicit
enmity, hatred and rejection.

From this we understand the profound reason for the
unbeliever’s enmity to God.

So endless generosity and liberality, peerless fairness and
beauty, flawless perfection - all these require the existence
of eternally grateful and longing supplicants and admirers.

But we see in this hospice of the world that everyone
quickly leaves and vanishes,

having had only a taste of that generosity, enough to whet
his appetite but not to satiate him,

and having seen only a dim light coming from the
perfection, or rather a faint shadow of its light, without in
any way being fully satisfied.

It follows, then, that men are going toward a place of
eternal joy where all will be bestowed on them in full
measure.

In short, just as this world, with all its creatures, decisively
demonstrates the existence of the Glorious Maker,

so too do His sacred attributes and Names indicate, show
and logically require, the existence of the hereafter.

Digeri: Mustak olan seyirci ve miitehayyir olan
istihsancilarin miisahedesi ile miisahede etmek ister.

Demek hiisiin ve cemal, gérmek ve gortinmek ister.

Gormek, gorinmek ise; mustak seyirci, mitehayyir
istihsan edicilerin viicudunu ister.

Hiuslin ve cemal, ebedi sermedi oldugundan miistaklarin
devam-1 viicudlarini ister.

Cunki daimi bir cemal ise; zail bir miistaka razi olamaz.

Zira donmemek lizere zevale mahkim olan bir seyirci,
zevalin tasavvuruyla muhabbeti adavete doner, hayreti
istinfafa, hiirmeti tahkire meyleder.

Cunki hodgam insan bilmedigi seye diisman oldugu gibi,
yetismedi@i seye de ziddir.

Halbuki nihavetsiz bir muhabbet, hadsiz bir sevk ve
istihsan ile mukabeleye layik olanbir cemale karsi zimnen

bir adavet ve kin ve inkér ile mukabele eder.

Iste kafir, Allah’mn diismani oldugunun sirri bundan
anlasiliyor.

Madem o nihayetsiz sehavet-i clid, o misilsiz cemal-i
hiistin, o kusursuz kemalét; ebedi mtitesekkirleri,
mustaklari, mustahsinleri iktiza ederler.

Halbuki su misafirhane-i diinyada gortiyoruz; herkes
cabuk gidip, kayboluyor.

O sehavetin ihsanini ancak az bir parca tadar. Istihas:
acilir, fakat yemez gider.

O cemal, o kemalin dahi ancak biraz 1s1gina, belki bir zaif
golgesine bir anda bakip, doymadan gider.

Demek, bir seyrangah-1 daimiye gidiliyor.

Elhasil: Nasil ki su alem btitiin mevcudatiyla Sani’-i
Zulcelal’ine kat'i delalet eder;

Séani’-i Ziilcelal’in de sifat ve esma-i kudsiyesi, dar-1
ahirete delalet eder ve gosterir ve ister.
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Fifth Truth

The gate of Compassion and Muhammadan Worship, the
Manifestation of the Names of Answerer of Prayer and
Compassionate

Is it at all possible that a Lord possessing infinite
compassion and mercy, Who most compassionately fulfils
the smallest need of His lowliest creatures in the most
unexpected fashion ,

Besinci Hakikat

Bab-1 sefkat ve ubudiyet-i Muhammediyedir
(Aleyhissalatii Vesselam). Ism-i Miicib ve Rahim’in
cilvesidir.

Hi¢ miimkiin midiir ki: En edna bir haceti, en edna bir
mahlukundan gortip kemal-i sefkatle ummadigr yerden
is’af eden



Who heeds the muffled plea for help of His most obscure
creature, and Who responds to all the petitions He hears,
whether vocal or mute,

is it at all possible that such a Lord should not pay heed to
the greatest petition of the foremost among His servants,
the most beloved among his creatures, that He should not
hear and grant his most exalted prayer?

*{He whose kingdom has lasted one thousand three
hundred and fifty years, who has generally had more than
three hundred and fifty million subjects,

to whom his subjects daily renew their pledge of
allegiance and to whose perfections they continually bear
witness, whose commands are obeyed in perfect
submission,

whose spiritual hue has colored half of the globe and a
fifth of mankind, who is the beloved of men’s hearts and
the educator of their spirits

- such a being is without doubt the greatest servant of the
Lord Who holds sway over the universe.

Also, since most of the realms of beings applauded that
being’s function and duty through each bearing the fruit
of his miracles, he is for sure the most beloved creature of
the Fashioner of the cosmos.

Similarly, the desire for perpetuity existing in all men by
virtue of their very nature, a desire that lifts men from the
lowest of the low to the highest of the high,

is the greatest of all desires and petitions, fit to be
presented to the Provider of all Needs only by the greatest
among His servants on behalf of all people.}

The kindness and ease manifested in the feeding and
nurturing of weak and young animals show that the
Monarch of the cosmos exercises his dominicality with
infinite mercy.

Is it at all possible that a compassion merciful to this
degree in the exercise of dominicality should not accept
the prayer of the most virtuous and beautiful of all
creation?

This truth is explained in the Nineteenth Word, but let us
repeat our statement of the matter here:

O friend listening to these words together with my own
soul! We said in the comparison that

a meeting took place on a certain island, and a most
noble commander delivered a speech there. In order to
find out the truth indicated in the comparison,

come, let us depart from this age, and in our mind and
imagination travel to the Arabian Peninsula in the blessed
age of the Prophet, in order to visit and watch him while
he is performing his duties and engaging in worship.

See, just as he is the means for the attainment of eternal
bliss, by means of his messengerhood and guidance,

ve en gizli bir sesi, en gizli bir mahlukundan isitip imdad
eden, lisan-1 hal ve kal ile istenilen her seye icabet eden

nihayetsiz bir sefkat ve bir merhamet sahibi bir Rab;

en bliyuk bir abdinden, en sevgili bir mahlukundan en
bliyiik hacetini goriip bitirmesin, is’af etmesin; en yiksek
duayi isitip kabul etmesin?

{(Hasiye): Evet binlicyiiz elli sene saltanat stiren ve
saltanatt devam eden ve ekser zamanda ticytizelli
milyondan ziyade raiyeti bulunan

ve her giin bitlin raiyeti onunla tecdid-i biat eden ve
onun kemalatina sehadet eden ve kemal-i itaatle
evamirine inkiyad eden

ve Arzin nisfi ve nev’-i beserin humsu o zatin siba ile
sibgalansa, yani manevi rengiyle renklense ve o zat
onlarin mahbub-u kul(ibu ve miirebbi-i ervahi olsa;

elbette o zat, su kdinatta tasarruf eden Rabb’in en buyik
abdidir.

Hem ekser enva’-1 kéinat o zatin birer meyve-i mu ’cizesini
tasimak suretiyle onun vazifesini ve memuriyetini
alkiglasa, elbette o zéat, su kainat Halikinin en sevgili
mahlukudur.

Hem biitin insaniyet, bitln istidadiyla istedigi beka gibi
bir haceti ki; o hacet ise, insan1 esfel-i safilinden a’la-y1
illiyyine cikariyor.

Elbette o hacet, en biiyik bir hacettir ve en biiytik bir abd,
umumun namina onu Kadiyy-iil Hacat’tan isteyecek. }

Evet mesela hayvanatin zaiflerinin ve yavrularinin rizik ve
terbiyeleri hususunda gortinen liituf ve stihuleti gosteriyor
ki: Su kainatin Maliki, nihayetsiz bir rahmetle rububiyet
eder.

Rububiyetinde bu derece rahimane bir sefkat, hic kabil
midir ki mahlukatin en efdalinin en giizel duasini kabul
etmesin?

Bu hakikati Ondokuzuncu S6z’de izah ettigim vechile,
surada dahi miikerreren soéyle beyan edelim:

Ey nefsimle beraber beni dinleyen arkadas! Hikaye-i
temsiliyede demistik:

Bir adada bir ictima var. Bir yaver-i ekrem bir nutuk
okuyor. Onun igaret ettigi hakikat soyledir ki:

Gel! Bu zamandan tecerrlid edip, fikren Asr-1 Saadet’e ve
hayalen Ceziret-iil Arab’a gidiyoruz. Té ki, Resul-i Ekrem’i
(Aleyhissalatti Vesselam) vazife baginda ve ubudiyet
icinde gorlp, ziyaret ederiz.

Bak! O zat nasil ki risaletiyle, hidayetiyle saadet-i
ebediyenin sebeb-i husulii ve vesile-i vusuludiir.



so too he is the cause for the existence of that bliss and
the means for the creation of Paradise, by means of his
worship and prayer.

Now see! That being is praying for eternal bliss in such
supreme supplication, with such sublime worship, that it is
as if this island, or even the whole world, were praying
and supplicating together with him.

Onun gibi, ubudiyetiyle ve duasiyla, o saadetin sebeb-i
vicudu ve Cennet’in vesile-i icadidir.

Iste bak! O zat 6yle bir salat-1 kiibrada, bir ibadet-i ulyada
saadet-i ebediye icin dua ediyor ki, gtiya bu cezire, belki
biitlin Arz onun azametli namaziyla namaz kilar, niyaz
eder.
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For the worship he performs contains within itself not only
the worship of the community that follows him, but also
that of all the other prophets, in its essential form, by
virtue of the correspondence existing between him and
them.

Moreover, he performs his supreme prayer and offers his
supplications in such a vast congregation that it is as if all
luminous and perfect men, from the time of Adam down
to the present, were following him in prayer and saying
“amen” to his supplications!

*{From the time that the Prophet - peace and blessings be
upon him - first made his supplication down to the
present, all the invocations upon him of peace and
blessings made by his community are a kind of eternal
amen to his prayer, a form of universal participation in it.

Every invocation of peace and blessings upon him by
every member of the Muslim community in the course of
his prayer, as well as the prayer for him uttered after the
second call to prayer according to the Shafi’i school - this
too is a powerful and universal amen to his supplication
for eternal bliss.

So the eternity and everlasting bliss desired by all men
with all of their strength, in accordance with their
primordial disposition, is requested in the name of
humanity by the Prophet, peace and blessings be upon
him,

and the luminous segment of humanity says “amen” after
him. Is it at all possible that such a prayer should not be
accepted?}

He is praying for so universal a need -immortality- that
not merely the people of this earth, but also the
inhabitants of the heavens and the entirety of creation are
participating in his supplications and silently proclaiming,
“Yes, o Lord! Grant his prayer; we too desire it

He petitions for everlasting bliss with such touching
sadness, in so yearning, so longing, and so pleading a
fashion, that he causes the whole of the cosmos to weep
and thus to share in his prayer.

See, he desires and prays for bliss, for such a purpose and
goal that

he elevates man and all creatures from captivity in the
abysmal state of utter annihilation, from worthlessness,
uselessness, and purposelessness

to the apex of preciousness, eternity, exalted function,
and the rank of being a script penned by God.

Cunki ubudiyeti ise; ona ittiba eden immetin ubudiyetini
tazammun ettigi gibi, muvafakat sirriyla biittin enbiyanin
sirr-1 ubudiyetini tazammun eder.

Hem o salat-1 kiibray1 ¢yle bir cemaat-1 uzmada kilar,
niyaz ediyor ki; gliva beni-Ademin Hazret-i Adem’den
asrimiza kadar, belki kiyamete kadar btittin nurani ve
kamil insanlar ona tebaiyetle iktida edip duasina amin
derler.

{(Hasiye): Evet miinacat-1 Ahmediye (Alevhissalatti
Vesselam) zamanindan simdiye kadar biitlin immetin
biitlin salatlar1 ve salavatlari onun duasina bir &min-i
daimi ve bir istirak-i umumidir.

Hatta ona getirilen her bir salavat dahi, onun duasina
birer &mindir ve immetinin her bir ferdi, her bir namazin
icinde ona salat i selam getirmek ve kametten sonra
Safiilerin ona dua etmesi; onun saadet-i ebediye
hususundaki duasina gayet kuvvetli ve umumi bir &mindir.

Iste biitiin beserin fitrat-1 insaniyet lisan-1 haliyle, biitiin
kuvvetiyle istedigi beka ve saadet-i ebediyeyi; o nev’-i
beser namina Zat-1 Ahmediye (Aleyhissalatii Vesselam)
istiyor

ve beserin nurani kismi, onun arkasinda amin diyorlar.
Acaba hi¢ miimkin mudur ki, su dua kabule karin
olmasin?}

Bak, hem 6yle beka gibi bir hacet-i amme i¢in dua ediyor
ki; degil ehl-i Arz, belki ehl-i semavat, belki biitiin

mevcudat niyazina istirak edip lisan-1 hal ile: “Oh, evet ya
Rabbena! Ver, duasini kabul et. Biz de istiyoruz.” diyorlar.

Hem bak! Oyle hazinane, éyle mahbubane, yle
mistakane, oyle tazarrukarane saadet-i bakiye istiyor ki;
bitin kainati aglattirp, duasina istirak ettiriyor.

Bak hem 6yle bir maksad, dyle bir gaye icin saadet
isteyip, dua ediyor Kki;

insan1 ve biitin mahlukati esfel-i safilin olan fena-y1
mutlaka sukuttan, kiymetsizlikten, faidesizlikten,
abesiyetten

a’la-y1 illiyyin olan kiymete, bekaya, ulvi vazifeye,
mektubat-1 Samedaniye olmasi derecesine cikariyor.



See, he makes his petition with such elevated plea for
succour, makes his supplication with so sweet a request
for mercy, that

it is as if he caused all beings, the heavens and God’s
throne itself to listen, and to echo his prayer ecstatically
with cries of “amen, o Lord, amen!”

*{Indeed, it is not at all possible that the Master of this
world, all of Whose doings are self-evidently inspired by
consciousness, knowledge and wisdom, should be
unaware and uninformed of the acts of the foremost
among all of His creatures.

Again, it is not at all possible that the All-Knowing Master
should remain indifferent to the deeds and prayers of that
foremost among His creatures, and deem them
unimportant despite being aware of them.

It is further impossible that the Powerful and Merciful
Master of the World should not accept his prayers, having
not remained indifferent to them.

Yes, through the light of the Muhammedan Being the
form of the world has changed. The true essence of men
and all beings in the cosmos became apparent through
that light; it became clear that

they are each missives of the Eternally Besought One
proclaiming the Divine Names, precious and profound
beings with God-given functions and destined to manifest
eternity.

Were it not for that light, beings would be condemned to
utter annihilation, they would be valueless, meaningless,
useless, confused, the result of blind chance, sunk inthe

darkness of illusion.

It is for this reason that just as men say “amen” to the
prayer of the Prophet, so too all other beings, from the
face of the earth up to God’s throne, from the soil to the
stars, all take pride in his light, and proclaim their
connection with him.

The very spirit of the worship of the Prophet is indeed
none other than this prayer. Again, all the motions and
workings of the cosmos are in their essence prayer. For
example, the progress of a seed until it becomes a tree is a
form of prayer to the Creator.}

Bak hem 6yle ytiksek bir fizar-1 istimdadkarane ile istiyor
ve Oyle tath bir niyaz-1 istirhamkarane ile yalvariyor ki:

Gliya biitlin mevcudata, semavata, arsa isittirip vecde
getirip duasina: “Amin, Allahiimme &min” dedirtiyor.

{(Hasiye): Evet su alemin mutasarrifi, biitiin tasarrufati
bilmtisahede suurane, alimane, hakimane oldugu halde,
higbir cihetle miimkiin degildir ki; o mutasarrif, kendi
masnuati iginde en miimtaz bir ferdin harekatina suuru ve
ithlar bulunmasin.

Hem higbir cihetle miimkiin degildir ki; o Mutasarnf-1
Alim, o ferd-i miimtazin harekatina ve daavéatina
(dualarina) ittila1 bulundugu halde ona karst lakayd kalsin,
ehemmiyet vermesin.

Hem hicbir cihetle miimkiin degildir ki; o Mutasarrif-1
Kadir-i Rahim; onun dualarina lakayd kalmadigi halde, o
dualar1 kabul etmesin.

Evet Zat-1 Ahmediye nin (Aleyhissalatii Vesselam) nuruyla
alemin sekli degisti. Insan ve biitiin kainatin mahiyet-i
hakikiyeleri o nur, o ziya ile inkisaf etti ve goriindu ki:

Su kainatin mevcudat:; esma-i {lahiyeyi okutan birer
mektubat-1 Samedaniye, birer muvazzat memur ve
bekaya mazhar kiymettar ve manidar birer mevcuddurlar.

Eger o nur olmasa idi, mevcudat fena-y1 mutlaka mahkam
ve Kiymetsiz, manasiz, faidesiz, abes, karmakarisik, tesadiif
oyuncagi bir zulmet-i evham icinde kalirdi.

Iste su sirdandir ki: Insanlar Zat-1 Ahmediye’nin
(Aleyhissalatii Vesselam) duasina amin dedikleri gibi, ars
ve fers ve seradan stireyyaya kadar biittin mevcudat onun
nuruyla iftihar edip, aldkadarlik gosteriyorlar.

Zaten ubudiyet-i Ahmediyenin (Aleyhissalatii Vesselam)
ruhu, duadir. Belki kainatin harekat: ve hidemati, bir nevi
duadir. Mesela: Bir ¢ekirdegin hareketi; Halikindan, bir
agac olmasina bir nevi duadir. }
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See, he requests bliss and eternity from a Being, One so
All-Hearing, Generous and Powerful, so All-Seeing,
Merciful and Knowledgeable that

He sees, hears, accepts and takes pity upon the most
secret wish, the slightest desire of the most obscure of his
creatures, this, in observable form.

He answers all pleas even if they are silently proffered.

Bak hem o6yle Semi’ ve Kerim bir Kadir'den, 6yle Basir ve
Rahim bir Alim’den saadet ve bekay istiyor ki;

bilmtisahede en gizli bir zthayatin en gizli bir arzusunu, en
hafi bir niyazin1 gortir, isitir, kabul eder, merhamet eder.

Lisan-1 hal ile de olsa icabet eder.




He bestows all things and answers all pleas in so wise,
percipient and merciful a fashion that no doubt remains
that all that nurturing and regulating can derive only from
One All-Hearing and All-Seeing, One Generous and
Merciful.

Let us listen to what the Pride of All Being is requesting,
that source of honour for all of mankind, that one unique
in all of creation, He stands on this earth with all humanity
behind him lifts up his hands towards God’s throne and
offers up a prayer which in its reality contains the essence
of the worship of all of mankind.

See, he is asking for eternal bliss for himself and for his
community. He is asking for eternity and Paradise.

He is making his plea together with all the Divine Sacred
Names that display their beauty in the mirrors of all
created being. You can see, indeed, that he is seeking
intercession from those Names.

If there were not countless reasons and causes for the
existence of the hereafter, a single prayer of that exalted
being would be enough for the creation of Paradise, a
task as easy for the power of the Merciful Creator as the
creation of spring.

*{To display wondrous samples of art, and examples of
resurrection on the face of the earth that, compared with
the hereafter is like a narrow page,

to inscribe and include on that single page, in perfect
order, all the different species of creation, that resemble
three hundred thousand separate books,

is certainly more difficult than building and creating the
delicate and symmetrical structure of Paradise in the
broad realm of eternity.

Indeed, it may be said that to whatever degree Paradise is
more elevated than the spring, to that degree the creation
of the gardens of spring is more difficult and wondrous
than the creation of Paradise. }

Indeed, how could the creation of spring be difficult for
the Possessor of Absolute Power Who each spring makes
the face of the world into a plain of resurrection , and
brings forth there a hundred thousand examples of
resurrection?

In just the same way that the messengerhood of the
Prophet was the reason for the foundation of this realm of
trial -the saying “were it not for thee, were it not for thee, |
would not have created the spheres”*being an indication
of this-

*{‘Ali al-Qari, Sharh al-Shifa, i, al-Ajluni, Kashf al-Khafa,
i, 164}

so too the worship he performed was the cause for the
foundation of the abode of bliss.

Ovyle suret-i hakimane, basirane, rahimanede verir ve
icabet eder ki; siibhe birakmaz o terbiye ve tedbir 6yle
Semi’ ve Basir'e mahsus, 6yle bir Kerim ve Rahim’e
hastir.

Acaba biitiin beni-Ademi arkasina alip su Arz iistiinde
durup, ars-1 a’zama miteveccihen el kaldirip, nev’-i
beserin htildsa-i ubudiyetini cdmi’ hakikat-1 ubudiyet-i
Ahmediye (Aleyhissalatii Vesselam) icinde dua eden su
seref-i nev’-i insan ve ferid-i kevn (i zaman olan Fahr-i
Kainat (Aleyhissalatii Vesselam) ne istiyor, dinleyelim.

Bak, kendine ve immetine saadet-i ebediye istiyor, beka
istiyor, Cennet istiyor.

Hem mevcudat ayinelerinde cemallerini gésteren biitiin
esma-i kudsiye-i [lahiye ile beraber istiyor.O esmadan
sefaat taleb ediyor, gortiyorsun.

Eger ahiretin hesabsiz esbab-1 micibesi, delail-i viicudu
olmasa idi; yalniz su zatin tek duasi, baharimizin icadi
kadar Halik-1 Rahim’in kudretine hafif gelen su Cennet’in
binasina sebebiyet verecekti.

{(Hasiye-1): Evet ahirete nisbeten gayet dar bir sahife
hiitkmiinde olan riy-i zeminde hadd G hesaba gelmeyen
hérika san’at nimunelerini ve hasir ve kiyametin
misallerini géstermek

ve lgytiz bin kitab hiikmiinde olan muntazam enva’-1
masnuati, o tek sahifede kemal-i intizam ile yazip
dercetmek;

elbette genis olan alem-i ahirette latif ve muntazam
Cennet’in binasindan ve icadindan daha miskildir.

Evet Cennet bahardan ne kadar yiiksek ise, o derece
bahar bahgelerinin hilkati, o Cennet’ten daha miuskildir ve
hayretfezadir denilebilir. }

Evet baharimizda yer yliziinii bir mahser eden, ytizbin
hasir nimunelerini icad eden Kadir-i Mutlak’a, Cennet’in
icad1 nasil agir olabilir?

Demek nasil ki onun risaleti, su dar-1 imtihanin acilmasina
sebebiyet verdi, AN cals \d 33}33 3&}3 sirrina

mazhar oldu.

Onun gibi, ubudiyeti dahi 6teki dar-1 saadetin acilmasina
sebebiyet verdi.



Is it at all possible that the flawless perfection of artistry,
the peerless beauty of dominicality expressed in the order
of the world and the comprehensive mercy that reduce all
to bewilderment, should not answer his prayer, and thus
tolerate an extreme form of ugliness, cruelty and disorder?

Is it possible that it would listen to the most petty and
insignificant desires and grant them, but dismiss significant
and important desires as worthless, and fail to hear,
understand, and fulfill them?

Acaba hic miimkiin mudur ki, biitiin akillar1 hayrette
birakan su intizam-1 dlem ve genis rahmet icinde kusursuz
hiisn-Ui san’at, misilsiz cemal-i rububiyet; o duaya icabet
etmemekle boyle bir cirkinligi, boyle bir merhametsizligi,
boyle bir intizamsizhigi kabul etsin?

Yani en ciiz', en ehemmiyetsiz arzulari, sesleri
ehemmiyetle isitip ifa etsin, yerine getirsin. En
ehemmiyetli, lizumlu arzulari ehemmiyetsiz goriip
isitmesin, anlamasin, yapmasin?
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No, a thousand times no! Such beauty can never accept
such ugliness and itself become ugly.

*{It is unanimously agreed the total reversal of truths is
impossible. It is quite impossible that something should
become the very opposite and reverse of itself,

and impossible to the thousandth degree that something
should retain its own nature, and yet at the same time
become identical with its opposite. Thus infinite beauty
cannot become ugliness, while vet remaining beauty,

and, in our example, it is not possible that the beauty of
Dominicality, a beauty perceptible and manifest in its
existence, should retain its quiddity as the beauty of
Dominicality, but become the very essence of ugliness.
This would be the strangest of all impossible and false
notions in the world. }

So just as the Prophet opened the gates of this world with
his messengerhood, he opens the gates of the hereafter
with his worship.

May the blessings of the Compassionate One be upon
him, to the extent of all that this world and paradise
confain.

O God, grant blessings and peace to Your servant and
Messenger, that Beloved One who is the Master of both
Realms, the Pride of all the Worlds, the source of life in
both spheres, the means for the attainment of happiness
here and in the hereafter, he who flies on two wings, who
Is the messenger to both men and jinn - to him, and to his
Family, and all of his Companions, as well as his brethren
from among the prophets and messengers. Amen.

Sixth Truth

The Gate of Splendour and Eternity, the Manifestation of
the Names of Glorious and Eternal.

Is it at all possible that the splendour of dominicality that
subdues and commands all beings, from suns and trees
down to particles, just like obedient soldiers,

should concentrate its entire attention on the wretched
and transient beings that pass a temporary life in the
hospice of this world,

Hasa ve kella, yiizbin defa hasa! Boyle bir cemal, boyle bir
cirkinligi kabul edip cirkin olamaz.

{(Hasiye): Evet inkilab-1 hakaik ittifaken muhaldir. Ve
inkilab-1 hakaik iginde muhal-ender-muhal, bir zid kendi
ziddma inkilabidir.

Ve bu inkilab-1 ezdad iginde bilbedahe bin derece muhal
sudur ki: Zid, kendi mahiyetinde kalmakla beraber, kendi
ziddmin ayni olsun. Mesela: Nihayetsiz bir cemal; hakiki
cemal iken, hakiki cirkinlik olsun.

Iste su misalimizde meshud ve kat'iyy-til viicud olan bir
cemal-i rububiyet; cemal-i rububiyet mahiyetinde daim
iken, ayn-1 cirkinlik olsun. Iste diinyada muhal ve bati/
misallerin en acibidir. }

Demek, Resul-i Ekrem Aleyhissalatii Vesselam; risaletiyle
dinyanin kapisini actigi gibi, ubudiyetiyle de ahiretin
kapisini acar.
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Bab-1 hagmet ve sermediyet olup, ism-i Celil ve Baki
cilvesidir.

Hi¢ mimkiin muddr ki: Biitin mevcudat glineslerden,
agaclardan zerrelere kadar emirber nefer hiikmiinde teshir
ve idare eden bir hagmet-i rububiyet;

su misafirhane-i diinyada muvakkat bir hayat gegiren
perisan faniler Gistinde dursun...



and not create an eternal and everlasting sphere of
splendour, an unending manifestation of dominicality?

Yes, observed in this universe; the exalted affairs like the
conversion of seasons, the sublime motions of planet like
the aeroplane and the mighty subjugations like the
assignment of the Earth as a cradle to man and the sun as
a lamp to the creatures, vast transformations such as the
reviving and adornment of the dead and dry globe - all of
this shows that

behind the veil a sublime dominicality exists, that a
splendid monarchy is at work.

Now such a dominical kingdom requires subjects worthy
of itself, as well as an appropriate mode of manifestation.

But look at this hospice of the world, and you will see that
the most significant class of its subjects, endowed with the
most comprehensive of functions, are gathered together
only temporarily and that, in the most wretched of states.

The hospice fills and empties each day.

All of the subjects stay only temporarily in this abode of
trial for the sake of being tested in service.

sermedi, baki bir daire-i hasmet ve ebedi, ali bir medar-1
rububiyeti icad etmesin?

Evet su kainatta goériinen mevsimlerin degismesi gibi
hasmetli icraat ve seyyaratin tayyare-misal hareketleri gibi
azametli harekat ve Arzi insana besik, Gilinesi halka lamba
yapmak gibi dehsetli teshirat ve 6lmis, kurumus Kiire-i
Arz1 diriltmek, stislendirmek gibi genis tahvilat gosteriyor
ki:

Perde arkasinda boyle muazzam bir rububiyet var,
muhtesem bir saltanatla hiikkmediyor.

Boyle bir saltanat-1 rububiyet, kendine layik bir raiyet ister
ve sayeste bir mazhar ister.

Halbuki gériiyorsun: Mahiyetce en cami’ ve miithim raiyeti
ve bendeleri, su misafirhane-i diinyada perisan bir surette

muvakkaten toplanmiglar.

Misafirhane ise; her glin dolar, bosanir.

Hem bitiin raiyet, tecriibe-i hizmet icin su meydan-i
imtihanda muvakkaten bulunuyorlar.
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The abode itself changes each hour.

Again, all of the monarch’s subjects stay only for a few
brief minutes in order to behold the samples of the
precious bounty of the Glorious Maker, to look on His
miraculous works of art in the exhibition of the world with
the eye of a buyer. Then they disappear.

The exhibition itself changes every minute.

Whoever leaves it, never returns, and whoever comes to
it, will ultimately depart.

Now this state and circumstance definitively shows that
behind and beyond this hospice, this testing-ground, this
exhibition,

there are permanent palaces and eternal abodes that fully

manifest and support God'’s everlasting sovereignty;

there are gardens and treasure houses full of the pure and
exalted originals of the forms and copies we see in this
world.

If we strive here in this world, it is for the sake of what
awaits us there. We work here, and are rewarded there.

Bliss awaits everyone there, in accordance with his
capacity, as long as he does not squander his share.

Yes, it is impossible that such eternal kingship should
concentrate exclusively on these wretched transient
beings.

Meydan ise, her saat tebeddil eder.

Hem biittin o raiyet, Sani’-i Ziilcelal’in kiymettar
ihsanatinin niimunelerini ve harika san’at antikalarini
carsi-y1 alem sergilerinde, ticaret nazarinda temasa etmek
icin, su teshirgahta birkag¢ dakika durup seyrediyorlar;
sonra kayboluyorlar.

Su mesher ise, her dakika tahavviil ediyor.

Giden gelmez, gelen gider.

Iste bu hal ve su vaziyet kat'i gésteriyor ki: Su misafirhane
ve su meydan ve su mesherlerin arkasinda;

o sermedi saltanata medar ve mazhar olacak daimi
saraylar, mistemir meskenler,

su diinyada gordiigiimtiz niimunelerin ve suretlerin en
hélis ve en yliksek asillariyla dolubag ve hazineleri vardir.

Demek burada cabalamak, onlar igindir. Surada calstirir,
orada Ucret verir.

Herkesin istidadina gore -eger kaybetmezse- orada bir
saadeti vardir.

Evet 6yle sermedi bir saltanat, muhaldir ki; su faniler ve
zail zeliller istinde dursun.



Consider this truth through the telescope of the following
comparison. You are travelling along a road. You see a
caravanserai ahead of you on the road, built by a great
personage for people coming to visit him.

Millions are spent on the decoration of the caravanserai
so that guests should enjoy their one night’s stay there,
and for their instruction.

But the guests see very little of those decorations, look at
them for a very short time; briefly tasting the joys of what
is offered them, they go on their way without being
satiated.

But each guest takes a photograph of the objects in the
caravanserai by means of his special camera.

Also, the servants of that great personage record with
great care the conduct of all the guests and preserve the
record.

You see, too, that he destroys every day most of the
valuable decorations, and replaces them with fresh
decorations for the newly arriving guests.

After seeing all this, will any doubt remain that the
personage who has constructed this caravanserai on the
road has permanent and exalted dwellings, inexhaustible
and precious treasures, an uninterrupted flow of great
generosity?

By means of the generosity displayed in the caravanserai,
he intends merely to whet the appetite of his guests for
those things he keeps in his immediate presence; to
awaken their desire for the gifts he has prepared for them.

So too, if you look upon the state of the hospice of this
world without falling into drunkenness, you will
understand the following nine principles :

First Principle: You will understand that this world does
not exist for its own sake, any more than does the
caravanserai. It is impossible that it should assume this
shape by itself.

Rather, it is a well-constructed hospice, wisely designed to
receive the caravan of beings that constantly arrive to
alight before departing again.

Su hakikata, su temsil darbiniyle bak ki: Mesela sen yolda
gidiyorsun, goértiyorsun Ki; yol icinde bir han var. Bir
bliyik zat o hani, kendine gelen misafirlerine yapmis.

O misafirlerin bir gece tenezziih ve ibretleri igin, o hanin
tezyinatina milyonlar altunlar sarfediyor.

Hem o misafirler o tezyinattan pek azi ve az bir zamanda
bakip, o nimetlerden pek az bir vakitte, az bir sey tadip,
doymadan gidiyorlar.

Fakat her misafir kendine mahsus fotografiyla, o handaki
seylerin suretlerini aliyorlar.

Hem o buiyiik zatin hizmetkarlar da, misafirlerin suret-i
muamelelerini gayet dikkat ile aliyorlar ve kaydediyorlar.

Hem gortiyorsun ki; o zat her glinde, o kiymettar
tezyinatin cogunu tahrib eder. Yeni gelecek misafirlere,
yeni tezyinati icad eder.

Bunu gordiikten sonra hic stibhen kalir mi ki: Bu yolda bu
hani yapan zatin daimi pek ali menzilleri, hem tiikenmez,
pek kiymetli hazineleri, hem mistemir, pek buiytk bir
sehaveti vardir.

Su handa gosterdigi ikram ile, misafirlerini kendi yaninda
bulunan seylere istihalarini agiyor ve onlara hazirladigi
hediyelere ragbetlerini uyandiriyor.

Aynen onun gibi, su misafirhane-i diinyadaki vaziyeti,
sarhos olmadan dikkat etsen; su dokuz esasi anlarsin:

Birinci Esas: Anlarsin ki: O han gibi bu diinya dahi
kendi i¢in degil. Kendi kendine de bu sureti almasi
muhaldir.

Belki kafile-i mahlukatin gelip konmak ve go¢cmek igin
dolup bosanan, hikmetle yapilmis bir misafirhanesidir.
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Second Principle: You will understand, too, that those
living within this hospice are guests. They are invited by
their Generous Sustainer to the Abode of Peace.

Third Principle: You will understand, further, that the
adornments of this world are not simply for the sake of
enjoyment or admiration.

For if they yield pleasure for a time, they cause pain for a
longer time with their cessation.

They give you a taste and whet your appetite, but never
satiate you.

For either the life of the pleasure is short, or your life is
short,

ikinci Esas: Hem anlarsin ki: Su hanin icinde oturanlar
misafirlerdir. Onlarin Rabb-1 Kerim’i, onlar1 Dar-ls
Selam’a davet eder.

Uciincii Esas: Hem anlarsin ki: Su diinyadaki tezyinat,
yalniz telezziiz veya tenezziih igin degil.

Cunki bir zaman lezzet verse, firakiyla bir¢cok zaman elem
verir.

Sana tattirr, istihani acar fakat doyurmaz.

Cunki ya onun 6mri kisa, ya senin émriin kisadir.



too brief for you to become satiated .

These adornments of high value and brief duration must,
then, be for the sake of instruction in wisdom,*

for arousing gratitude, and for encouraging men to seek
out the perpetual originals of which they are copies.

They are, then, for other exalted goals beyond
themselves.

*{Now the life-span of everything is short, although its
value is high and the subtleties of its artistry are most
exalted and beautiful.

This implies that everything is only a sample, a form of
something else, that it has the function of drawing the
gaze of the customer to the authentic and original object.

This being the case, it may be said that the variegated
adornments of this world are the samples of the bounties
of Paradise, prepared by the Compassionate and Mexrciful
One for His beloved servants. }

Fourth Principle: You will understand also that the
adornments of this world are like samples and forms of
the blessings stored up in Paradise by the mercy of the
Compassionate One for the people of faith.

*{There are numerous purposes for the existence of
everything, and numerous results flow from its being.

These are not restricted to this world and to the souls of
men, as the people of misguidance imagine, being thus

lost in vanity and purposelessness.

On the contrary, the purposes for the existence and the
results of the being of all things relate to the following
three categories. The first and the most exalted pertains to
the Creator.

It consists of presenting to the gaze of the Pre-Eternal
Witness the bejewelled and miraculous wonders He has
affixed to the object in question, as if in a military parade.

To live for a fleeting second is enough to attain that
glance. Indeed, the potentiality and intent for existence is
enough, without ever emerging into life.

This purpose is fully realized, for example, by delicate
creatures that vanish swiftly and by seeds and kernels,
each a work of art, that never come to life, that is, never
bear fruit or flower. They all remain untouched by vanity
and purposelessness.

Thus the first purpose of all things is to proclaim, by
means of their life and existence, the miracles of power
and the traces of artistry of the Maker and display them to
the gaze of the Glorious Monarch.

The second purpose of all existence and the result of all
being pertains to conscious creation.

Doymaga kafi degil.

Demek kiymeti ytiksek, mtiddeti kisa olan su tezyinat;
ibret igindir,*

stikir igindir, ustl-t daimisine tesvik icindir.
Bagka gayet ulvi gayeler igindir.

{(Hasiye): Evet madem her seyin kiymeti ve dekaik-1
san’at1 gayet yiksek ve gtizel oldugu halde; muddeti kisa,
omra azdir.

Demek o seyler nlimunelerdir, baska seylerin suretleri
hikmiindedirler. Ve madem musterilerin nazarlarini,
asillarina geviriyorlar gibi bir vaziyet vardir.

Ovle ise, elbette su diinyadaki o cesit tezyinat; bir
Rahman-1 Rahim’in rahmetiyle, sevdigi ibadina hazirladig
niam-1 Cennet’in niimuneleridir, denilebilir ve denilir ve
oyledir. }

Dérdiincii Esas: Hem anlarsin ki: Su diinyadaki
miizeyyenat ise Cennet’te ehl-i iman icin rahmet-i
Rahman’la iddihar olunan nimetlerin nimuneleri, suretleri
hiikmiindedir.

{(Hasiye): Evet her seyin viicudunun mtiteaddid gayeleri
ve hayatinin muteaddid neticeleri vardir.

Ehl-i dalaletin tevehhtim ettikleri gibi dinyaya, nefislerine
bakan gayelere miinhasir degildir. Ta, abesivet ve
hikmetsizlik icine girebilsin.

Belki her seyin gayat-1 viicudu ve netaic-i hayati ti¢
kisimdir: Birincisi ve en ulvisi, Sani’ine bakar Kki;

o seve taktigi harika-i san’at murassaatini, Sahid-i
Ezeli’nin nazarina resm-i gegit tarzinda arzetmektir ki,

0 nazara bir an-1 seyyale yasamak kafi gelir. Belki viicuda
gelmeden, bilkuvve niyet hiikmiinde olan istidadi yine
kafidir.

Iste seri-tiz zeval latif masnuat ve viicuda gelmeven, vani
stinblil vermeyen birer hdrika-i san’at olan gekirdekler,
tohumlar su gayeyi bitamamiha verir. Faidesizlik ve
abesiyet onlara gelmez.

Demek her sey havatiyla, viicuduyla Sani’inin mu’cizat-1
kudretini ve &sar-1 san’atini teshir edip, Sultan-1 Zilcelal’in
nazarina arzetmek birinci gayesidir.

Ikinci kisim gaye-i viicud ve netice-i hayat, zisuura bakar.



Everything is like a truth-displaying missive, an artistic
poem, or a wise word of the Glorious Maker, offered to
the gaze of angels and jinn, of men and animals, and
desiring to be read by them.

It is an object for the contemplation and instruction of
every conscious being that looks upon it.

The third purpose of all existence and result of all being
pertains to the soul of the thing itself,

and consists of such minor consequences as the
experience of pleasure and joy, and living with some
degree of permanence and comfort.

If we consider the purpose of a servant employed as a
steersman on some royal ship, we see that only one
hundredth of that purpose relates to the steersman himself
- i.e., the wage he receives; ninty-nine hundredths of the
purpose relate to the king who owns the ship.

A similar relation exists between the purpose of a thing
related to its own self and its worldly existence, and its
purpose related to its Maker.

In the light of this multiplicity of purposes we can now
explain the ultimate compatibility between divine wisdom
and economy on the one hand, and divine liberality and
generosity - in fact, infinite generosity - on the other hand,
even though they appear to be opposites and

contradictory.

In the individual purposes of things, liberality and
generosity predominate, and the Name of Most Generous
is manifested.

From the point of view of individual purpose, fruits and
grains are indeed beyond computation, and they
demonstrate infinite generosity.

But in universal purposes, wisdom predominates, and the
name of All-Wise is manifested.

However many purposes a tree has, each of its fruits
contains that many purposes, and these can be divided
into the three categories we have established.

Their universal purposes demonstrate an infinite wisdom
and economy. Infinite wisdom and infinite generosity and
liberality are thus combined, despite their apparent
opposition.

For example, one of the purposes for raising an army is
the maintenance of order. Whatever troops are available
for the purpose will suffice or be more than enough.

But the whole army will be barely enough for other
purposes such as protecting the national frontiers and
repelling enemies; its size will be in perfect balance with
utter wisdom.

Thus the wisdom of the state will be joined to its
splendour, and it can be said that there is no excess in the
army. }

Yani her sey, Sani’-i Ziilcelal'in birer mektub-u hakaik-
nilima, birer kaside-i letafetniima, birer kelime-i hikmet-
eda hiikmiindedir ki; melaike ve cin ve hayvanin ve
insanin enzarina arzeder, miitalaaya davet eder.

Demek ona bakan her zisuura, ibret-niima bir
miutalaagahtir.

Uctinct kisim gaye-i viicud ve netice-i hayat, o seyin
nefsine bakar ki;

telezzliz ve tenezziih ve beka ve rahatla yasamak gibi ctiz'l
neticelerdir.

Mesela: Azim bir sefine-i sultaniyede bir hizmetkarin
diimencilik ettiginin gayesi; sefine itibariyle ytizde birisi
kendisine, lcret-i cliz’iyesine ait, doksandokuzu sultana ait
oldugu gibi;

her seyin nefsine ve diinyaya ait gayesi bir ise, Sani’ine ait
doksandokuzdur.

Iste bu taaddtid-t gayattandir ki; birbirine zid ve miinafi
gortinen hikmet ve iktisad, cid u seha ve bilhassa
nihayetsiz seha ile sirr-1 tevfiki sudur ki:

Birer gaye nokta-i nazarinda ctid u seha hitkmeder, ism-i
Cevvad tecelli eder.

Meyveler, hubublar; o tek gaye nokta-i nazarinda bigayr-1
hisabdir. Nihayetsiz ctidu gosteriyor.

Fakat umum gayeler nokta-i nazarinda; hikmet
hiikmeder, ism-i Hakim tecelli eder.

Bir agacin ne kadar meyveleri var, belki her meyvenin o
kadar gayeleri vardir ki; beyan ettigimiz ti¢ kisma tefrik
edilir.

Su umum gayeler, nihayetsiz bir hikmeti ve iktisadi
gosteriyor. Zid gibi gortinen nihayetsiz hikmet, nihayetsiz
ctd ile seha ile i¢tima ediyor.

Mesela: Asker ordusunun bir gayesi, temin-i asayistir. Bu
gayeye gore ne kadar asker istersen var ve hem pek
fazladr.

Fakat hifz-1 hudud ve miicahede-i a’da gibi sair vazifeler
icin, bu mevcud ancak kafi gelir. Kemal-i hikmetle
mivazenededir.

Iste hiikimetin hikmeti, hasmet ile ictima ediyor. O halde,
o askerlikte fazlalik yoktur denilebilir. }
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Fifth Principle: You will understand, too, that all of
these transient objects have not been created for the sake
of annihilation, in order to appear briefly and then vanish.

The purpose for their creation is rather briefly to be
assembled in existence and acquire the desired form, so
that these may be noted, their images preserved, their
meanings known, and their results recorded.

This is so that, for example, everlasting spectacles might
be wrought for the people of eternity, and that they might
serve other purposes in the realm of eternity.

You will understand that things have been created for
eternity, not for annihilation; and as for apparent
annihilation, it has the sense of a completion of duty and
a release from service,

for every transient thing advances to annihilation with one
aspect, but remains eternally with numerous other
aspects.

Look, for example, at the flower, a word of God’s power;
for a short time it smiles and looks at us, and then hides
behind the veil of annihilation.

It departs just like a word leaving your mouth. But it does
so entrusting thousands of its fellows to men’s ears.

It leaves behind meanings in men’s minds as numerous as
those minds.

The flower, too, expressing its meaning and thus fulfilling
its function, goes and departs. But it goes leaving its
apparent form in the memory of everything that sees it, its
inner essence in every seed.

It is as if each memory and seed were a camera to record
the adornment of the flower, or a means for its
perpetuation.

If such be the case with an object at the simplest level of
life, it can be readily understood how closely tied to
eternity is man, the highest form of life and the possessor
of an eternal soul.

Again, from the fact that the laws -each resembling a
spirit- according to which large flowering and fruit bearing
plants are formed and the representations of their forms
are preserved and perpetuated in most regular fashion in
tiny seeds throughout tempestuous changes -

from this fact it can be easily understood how closely tied
and related to eternity is the spirit of man, which
possesses an extremely exalted and comprehensive
nature, and which although clothed in a body, is a
conscious and luminous law issuing from the divine
command.

Besinci Esas: Hem anlarsin ki: Su fani masnuat fena
icin degil, bir parca gértintip mahvolmak igin
yaratilmamaglar.

Belki viicudda kisa bir zaman toplanip, matlub bir vaziyet
alip; ta suretleri alinsin, timsalleri tutulsun, manalari
bilinsin, neticeleri zabtedilsin.

Meseld, ehl-i ebed i¢in daimi manzaralar nescedilsin. Hem
alem-i bekada bagka gayelere medar olsun.

Esya beka icin yaratildigini, fena icin olmadigini; belki
sureten fena ise de tamam-1 vazife ve terhis oldugu
bununla anlasiliyor ki:

Fani bir sey bir cihetle fenaya gider, ¢ok cihetlerle baki
kalir.

Mesela kudret kelimelerinden olan su cigege bak ki; kisa
bir zamanda o cicek tebesstim edip bize bakar, der-akab
fena perdesinde saklanir.

Fakat senin agzindan ¢ikan kelime gibi o gider, fakat
binler misallerini kulaklara tevdi’ eder.

Dinleyen akillar adedince, manalarini akillarda ibka eder.

Cunki vazifesi olan ifade-i mana bittikten sonra kendisi
gider, fakat onu goren her seyin héafizasinda zahiri suretini
ve her bir tohumunda manevi mahiyetini birakip 6yle
gidiyor.

Gliya her hafiza ile her tohum; hifz-1 zineti icin birer
fotograf ve devam-1 bekasi icin birer menzildirler.

En basit mertebe-i hayatta olan masnu boyle ise, en
viiksek tabaka-i hayatta ve ervah-1 bakive sahibi olan
insan; ne kadar beka ile alakadar oldugu anlasilir.

Cicekli ve meyveli koca nebatatin bir parca ruha benzeyen
her birinin kanun-u tesekktilati, timsal-i sureti; zerrecikler
gibi tohumlarda kemal-i intizamla, dagdagali inkilablar
icinde ibka ve muhafaza edilmesiyle,

gayet cem jvetli ve yiiksek bir mahivete malik, harici bir
viicud giydirilmis, zisuur nurani bir kanun-u emri olan ruh-
u beser; ne derece beka ile merbut ve alakadar oldugu
anlagilir.
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Sixth Principle: You will also understand that man has
not been left to graze at will, with a halter loosely tied
around his neck,

Altinc1 Esas: Hem anlarsin ki: Insan, ipi bogazina sarilip,
istedigi yerde otlamak icin bagibos birakilmamistir;



on the contrary, the forms of all his deeds are recorded
and registered, and the results of all his acts are preserved
for the day when he shall be called to account.

Seventh Principle: You will understand, further, that
the destruction visited upon the beautiful creatures of
summer and spring in the autumn is not for the sake of
annihilation. Instead, it is a form of dismissal after the
completion of service.*

*{Yes, it is fitting that the fruits, flowers and leaves on the
tips and branches of a tree, proceeding from the treasuries
of sustenance provided by divine mercy, should depart
when they become old and their duties are at an end.

Otherwise the gate will remain closed to those that come
after them, and a barrier will be erected against the
expansion of God’s mercy and the services to be
performed by their brethren (i.e., other members of the
species).

Moreover, with the passing of youth, they will become
wretched and distraught.

Spring is like a fruit-bearing tree that in turn is an
indication of the plain of resurrection. Similarly, the world
of humanity in every age is like a tree inviting
contemplation, (...)

and the world as a whole is like an amazing tree the fruits
of which are dispatched to the market of the hereafter.}

It is also a form of emptying in order to clear a space for
the new creation that is to come in the following spring, of
preparing the ground and making ready for the beings
that are to come and assume their functions.

Finally, it is a form of Divine warning to conscious beings
to awake from the neglect that causes them to forget their
duties, from the drunken torpor that causes them to forget
their obligation of offering thanks.

Eighth Principle: You will understand this, too, that the
eternal Maker of this transient world has another,
everlasting world,; it is to this that He urges and impels His
servants.

Ninth Principle: You will understand, also, that so
Compassionate a Being will bestow upon His choice
servants in that world such gifts as no eye has ever seen,
no ear has ever heard, nor has their image crossed the
heart of any man. In this we believe.

{Bukhari, Bad'ul-Khalqg, 8; Tafsir al-Sura, xxxii,
1;Tawhid, 35; Muslim, Iman, 312.}

Seventh Truth

The Gate of Protection and Preservation, the
Manifestation of the Names of Preserver and Guardian

belki buittin amellerinin suretleri alinip yazilir ve bitin
fiillerinin neticeleri muhasebe icin zabtedilir.

Yedinci Esas: Hem anlarsin ki: Gliz mevsiminde yaz-
bahar aleminin glizel mahlukatinin tahribati, i'dam degil.
Belki vazifelerinin tamamuyla terhisatidir.®

{(Hasiye): Evet rahmetin erzak hazinelerinden olan bir
secerenin uglarinda ve dallarinin baglarindaki meyveler,
cicekler, yapraklar ihtiyar olup, vazifelerinin hitama
ermesiyle gitmelidirler.

T4, arkalarindan akip gelenlere kapi kapanmasin. Yoksa
rahmetin viis’atina ve sair ihvanlarinin hizmetine sed
cekilir.

Hem kendileri, genclik zevaliyle hem zelil, hem perisan
olurlar.

Iste bahar dahi, mahser-niima bir meyvedar agactir. Her
asirdaki insan alemi; ibret-ntiima bir seceredir. Arz dahi,
mahser-i acaib bir secere-i kudrettir.

Hatta diinya dahi, meyveleri ahiret pazarina génderilen
bir secere-i hayret-niimadir. }

Hem veni baharda gelecek mahlukata yer bosaltmak igin
tefrigattir ve yeni vazifedarlar gelip konacak ve vazifedar
mevcudatin gelmesine yer hazirlamaktir ve ihzarattir.

Hem Zisuura vazifesini unutturan gafletten ve stikriinii
unutturan sarhogluktan ikazat-1 Stibhaniyedir.

Sekizinci Esas: Hem anlarsin ki: Su fani alemin sermedi
Sani’i igin bagka ve béaki bir alemi var ki, ibadini oraya
sevk ve ona tesvik eder.

Dokuzuncu Esas: Hem anlarsin ki: Oyle bir Rahman,
oyle bir alemde, 6yle has ibadina dyle ikramlar edecek; ne
goz goérmlis, ne kulak isitmis, ne kalb-i besere hutur
etmistir. Amenna...

Yedinci Hakikat

Béab-1 hifz ve hafiziyet olup, ism-i Hafiz ve Rakib’in
cilvesidir.



Is it at all possible that God’s attribute of Preserver, which  Hi¢c miimkiin mudur ki: Gékte, verde, karada, denizde;
protects all things with the utmost order and balance, vas kuru, kiictik biiyiik, adi 4l her seyi kemal-i intizam ve
-things in the heavens and on the earth, on dry land and ~ mizan icinde muhafaza edip, bir tirli muhasebe icinde
in the ocean, dry and wet, large and small, commonplace neticelerini eleyen bir hafiziyet;

and exalted- and as it were, sifts their results by way of

accounting
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- is it at all possible that this attribute should permit the
deeds and acts of man, man who has been given the lofty
disposition of humanity, the rank of God’s supreme
vicegerency, and the duty of bearing the Supreme Trust,

not to be recorded, not to be passed through the sieve of
accounting,not to be weighed in the balance of justice,
not to be punished or rewarded fittingly, even though his
acts and deeds closely pertain to God’s universal
dominicality? No, it is not in any way possible!

Yes, the Being that administers this cosmos preserves all
things in order and balance.

Order and balance are the manifestation of knowledge
and wisdom, of will and power.

For we see that the substance of every created object is
fashioned in well-ordered and symmetrical fashion.

Not only is each of the forms it changes throughout its life
well-ordered, but the totality of these forms is also marked
by the same orderliness.

We see, too, that the Glorious Preserver preserves many
forms of all things the life of which comes to an end when
they have performed their function and which depart
from the manifest world, in the memories of men, that are
like a kind of preserved tablet,* or in a form of archetypal
mirror.

*{See, the footnote to the Seventh Aspect above. }

He also writes and inscribes a brief history of their life in a
seed, that is like the result and outcome of the whole.
Thus He causes all things to be preserved in mirrors
pertaining to both the outer and inner worlds.

The memory of man, the fruit of the tree, the kernel of the
fruit, the seed of the flower- all of these demonstrate the
universality and comprehensiveness of the law of
preservation.

Do you not see that all the flowers and fruits of the vast
spring, the records of their deeds in appropriate form, the
laws of their formation, and the images of their forms, are
all inscribed into the finite space of a minute seed and are
there preserved?

The following spring, their record of deeds is set forth, in a
form of accounting appropriate to them, and another vast
world of spring is brought forth, with the utmost order and
wisdom.

This demonstrates with what powerful comprehensiveness
God’s attribute of Preserver exercises itself.

Considering that the results of such transient,
commonplace, impermanent and insignificant things are
preserved,

insan gibi biiytik bir fitratta, hilafet-i kiibra gibi bir riitbede,
emanet-i kiibra gibi biiviik vazifesi olan beserin,

rububiyet-i Ammeye temas eden amelleri ve fiilleri
muhafaza edilmesin, muhasebe eleginden gegirilmesin,
adalet terazisinde tartilmasin, sayeste ceza ve miikafat
¢ekmesin? Hayir, asla!..

Evet su kainati1 idare eden zat, her seyi nizam ve mizan
icinde muhafaza ediyor.

Nizam ve mizan ise; ilim ile hikmet ve irade ile kudretin
tezahtiraddr.

Cunki gortiyoruz her masnu’ viicudunda, gayet muntazam
ve mevzun yaratiliyor.

Hem hayati miiddetince degistirdigi suretler dahi, birer
intizamli oldugu halde, heyet-i mecmuasi da bir intizam
tahtindadir.

Zira goruyoruz ki; vazifesinin bitmesiyle 6mriine nihayet
verilen ve su alem-i sehadetten gociip giden her seyin
Hafiz-i Zilcelal, bircok suretlerini elvah-1 mahfuza
htikmtinde olan® hafizalarda ve bir tlirlii misali ayinelerde
hifzedip,

{(Hasiye): Yedinci Suret’in hasivesine bak. }

ekser tarihce-i hayatini cekirdeginde, neticesinde naksedip
yaziyor. Zahir ve batin ayinelerde ibka ediyor.

Mesela: Beserin héfizasi, agacin meyvesi, meyvenin
cekirdegi, cicegin tohumu, kanun-u hafiziyetin azamet-i
ihatasini gosteriyor.

Gormiiyor musun ki: Koca baharin hep ¢icekli, meyveli
biitiin mevcudati ve bunlarin kendilerine gére biitlin
sahaif-i a’mali ve teskilatinin kanunlari ve suretlerinin
timsalleri; mahdud bir miktar tohumcuklar iclerinde
yazarak, muhafaza ediliyor.

Ikinci bir baharda, onlara gére bir muhasebe icinde sahife-
i amellerini nesredip, kemal-i intizam ve hikmet ile koca
diger bir bahar alemini meydana getirmekle;

hafiziyetin ne derece kuvvetli ihata ile cereyan ettigini
gosteriyor.

Acaba gecici, adi, bekasiz, ehemmiyetsiz seylerde boyle
muhafaza edilirse;



is it at all possible that men’s deeds, that vield important
fruit in the world of the unseen, the world of the hereafter,
and the world of spirits, from the point of view of
universal dominicality, is it at all possible that they should
not be guarded and preserved, should not be recorded as
a matter of importance? No, by no means!

Yes, from this manifestation of God’s attribute of
Preserver it can be deduced that the Master of all creation
devotes great care to the orderliness of all things that
come to pass in His realm.

He pays great attention to the function of sovereignty, and
lavishes extreme care on the dominicality of kingship.

alem-i gaybda, dlem-i dhirette, dlem-i ervahta rububiyet-i
ammede miihim semere veren beserin amelleri hifz icinde
gozetilmek suretiyle, ehemmiyetle zabtedilmemesi kabil
midir? Hayir ve asla!

Evet su hafiziyetin bu surette tecellisinden anlasiliyor ki:
Su mevcudatin Maliki, mulkiinde cereyan eden her seyin
inzibatina buylk bir ihtimami var.

Hem hakimiyet vazifesinde nihayet derecede dikkat eder.
Hem rububiyet-i saltanatinda gayet ihtimami gozetir.

#32

Thus He records, or causes to be recorded, the pettiest of
happenings, the smallest of services, and preserves in
numerous things the form of everything that happens in
His realm.

This attribute of Preserver indicates that an important
register of deeds will be subjected to precise examination
and weighing: especially the records of the most ennobled
and honored men whose essence was the most perfect
and their deeds will stand revealed.

Now is it at all possible that man should be ennobled with
the vicegerency of God and His Trust,

that, as a witness to the universality of dominicality, he
should proclaim God’s unity in the realm of multiplicity,

and thus act as a controller and witness by having some
share in the glorification of God and worship of most
beings

- is it at all possible that he should do all of this and then
go to his grave and sleep peacefully without ever being
awakened?

Without ever being asked concerning his deeds, small and
great? That he should not go to the plain of resurrection
and be tried at the Supreme Tribunal? No, by no means!

Or is it possible for man to flee and hide himself in
annihilation, for him to enter the earth and conceal
himself from that Powerful and Glorious One to Whose
Power over all contingencies in the future, * the
occurrences of past time -each a miracle of His power -
bear witness, and Who visibly creates winter and spring,
that, taken together, resemble resurrection?

*{The entirety of the past, extending from the present
back to the beginning of creation, consists of occurrences.

Every day, year and century that came into being is like a

line, a page, a book, written by the pen of destiny;

the hand of God’s power has inscribed His miraculous
signs there with the utmost wisdom and order.

O derece ki, en kiigiik bir hadiseyi, en ufak bir hizmeti
yazar, yazdirir. Miilkiinde cereyan eden her seyin suretini
miteaddid seylerde hifzeder.

Su hafiziyet isaret eder ki: Ehemmiyetli bir muhasebe-i
a’'mal defteri acilacak ve bilhdssa mahiyetce en biytk, en
mikerrem, en muserref bir mahluk olan insanin bliytik
olan amelleri, miihim olan fiilleri; miihim bir hesab ve
mizana girecek, sahife-i amelleri nesredilecek.

Acaba hig kabil midir ki: Insan, hilafet ve emanetle
miuikerrem olsun,

rububiyetin kiillivat-1 suununa sahid olarak kesret
dairelerinde, vahdaniyet-i llahiyenin dellalligini ilan
etmekle,

ekser mevcudatin tesbihat ve ibadetlerine miidahale edip
zabitlik ve muisahidlik derecesine ciksin da

sonra kabre gidip, rahatla yatsin ve uyandirilmasin?

Kiiclik biiytik her amellerinden sual edilmesin? Mahsere
gidip mahkeme-i kiibray1 gérmesin? Hayir ve asla!..

Hem bilitiin gelecek zamanda olan miimkinata kadir
olduguna, blitiin gecmis zamandaki mu cizat-1 kudreti
olan vukuati sehadet eden ve kivamet ve hasre pek
benzeyen kis ile bahar her vakit bilmtisahede icad eden
bir Kadir-i Ziilcelal’den, insan nasil ademe gidip kacabilir,
toprag@a girip saklanabilir?

{(Hasiye): Evet zaman-1 hazirdan, ta ibtida-i hilkat-1 4leme
kadar olan zaman-1 mazi; umumen vukuattir.

Viicuda gelmis her bir glinii, her bir senesi, her bir asri;
birer satirdir, birer sahifedir, birer kitabdir ki kalem-i kader
ile tersim edilmistir.

Dest-i kudret, mu’cizat-1 dyatini onlarda kemal-i hikmet ve
intizam ile yazmistir.



Similarly, time from the present until resurrection,
Paradise and eternity, consists entirely of contingencies.
The past consists of occurrences, the future of
contingencies.

Now if these two chains of time be compared with each
other, it will be seen to be true of a certainty that the
Being That created yesterday and brought into being the
creatures peculiar to it, is capable, too, of creating
tomorrow together with its creatures.

Again, there is no doubt that the beings and wonders of
past time, that wondrous display, are the miraculous
works of a Powerful and Glorious One.

They bear decisive witness that that Powerful One is
capable of creating all of the future and its contingencies,
and manifesting all of its wonders.

The one who creates an apple must of a certainty be able
to create all the apples in the world and to bring the vast
spring into being.

Conversely, the one who cannot create a spring cannot
create a single apple either, for the apple is made at the
same workbench.

But the one who makes an apple can make the spring.
Each apple is an example in miniature of a tree, even of a
garden or a cosmos.

The apple seed that carries within itself the life-story of the
huge tree is, from the point of view of artistry, such a
miracle that the one who creates it thus is incapable of
nothing.

So too, the one that creates today is able also to create
the day of resurrection, and it is only the one capable of
creating the spring that is able, too, to create resurrection.

The one who affixes all the worlds of past time to the
ribbon of time and displays them there in utmost wisdom
and order, is without doubt capable of attaching other
beings to the ribbon of the future and displaying them
there.

In several of the Words, particularly the Twenty-Second
Word, we proved with utter certainty that:

“The one who cannot create everything cannot create
anything, and the one who can fashion one thing, can
fashion everything.

Also, if the creation of everything is entrusted to a single
being, the creation of all things becomes as easy as the
creation of a single thing; thus facility arises.

If, on the contrary, it is entrusted to numerous causes, and
ascribed to multiplicity, the creation of a single thing
becomes as difficult as the creation of everything, and
such difficulty arises as borders on impossibility.” }

Su zamandan ta kiyamete, ta Cennet’e, ta ebede kadar
olan zaman-1 istikbal; umumen imkéanattir. Yani mazi
vukuattir, istikbal imkanattir.

Iste o iki zamanin iki silsilesi birbirine karst mukabele
edilse; nasil ki diinkii giinii halkeden ve o gtine mahsus
mevcudati icad eden zat; yarinki giinii mevcudatiyla
halketmeye muktedir oldugu hicbir vecihle stibhe
getirmez.

Oyle de stibhe yoktur ki: Su meydan-1 garaib olan zaman-
1 mazinin mevcudati ve harikalari; bir Kadir-i Ziilcelal’in
mu’cizatidir.

Kat’1 sehadet ederler ki: O Kadir, bttin istikbalin, biitiin
mumkKinatin icadina, biitiin acaibinin izharina muktedirdir.

Evet nasil ki bir elmay1 halkedecek; elbette diinyada biitiin
elmalar1 halketmeye ve koca bahari icad etmeye muktedir
olmak gerektir.

Bahari icad etmeyen, bir elmayi icad edemez. Zira o elma
o tezgahta dokunuyor.

Bir elmayi icad eden, bir bahari icad edebilir. Bir elma; bir
agacin, belki bir bahcenin, belki bir kainatin misal-i
musaggaridir.

Hem san’at itibariyle koca agacin biitiin tarih-i hayatini
tasiyan elmanin cekirdegi itibariyle 6yle bir harika-i
san’attir ki: Onu 6ylece icad eden, hicbir seyden éaciz
kalmaz.

Oyle de bugiinii halkeden, kiyamet giintinii halkedebilir
ve bahari icad edecek, hasrin icadina muktedir bir zat
olabilir.

Zaman-1 mazinin bitin alemlerini zamanin seridine
kemal-i hikmet ve intizam ile takip gosteren; elbette
istikbal seridine dahi baska kainati takip gosterebilir ve
gOsterecektir.

Kag Sozlerde, bilhassa Yirmiikinci S6z’'de gayet kat'i isbat
etmisiz ki:

Her seyi yapamayan hicbir seyi yapamaz ve bir tek seyi
halkeden, her seyi yapabilir.

Hem esyanin icadi bir tek zata verilse, biitiin esya bir tek
sey gibi kolay olur ve siihulet peyda eder.

Eger miteaddid esbaba verilse ve kesrete isnad edilse, bir
tek seyin icadi; buitlin esyanin icadi kadar muskilatli olur
ve imtina’ derecesinde suubet peyda eder.}
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Since man is not called to account and judged in fitting
fashion while in this world, it follows that he must proceed
to a Supreme Tribunal and a final felicity.

Eighth Truth

The Gate of Promise and Threat, the Manifestation of the
Names of Beautiful and Glorious.

Is it at all possible that the Maker of this world, the
Possessor of Absolute Knowledge and Absolute Power,
should not fulfil the oft-repeated promise and threat that
has been proclaimed unanimously by all the prophets and
been witnessed in unison by all the veracious and the

saints, and thus display weakness and ignorance? God
forbid!

All that is implied by His promise and threat is not at all
difficult for His power to fulfil; it is extremely simple and
easy.

It is as easy for Him as bringing back next spring the
countless beings of last spring, in part identically®, in part
in simile®*,

*{Like trees and the roots of grasses. }

**{Like leaves and fruits. }

It is our need, the need of everything, His own need and
the need of His dominical sovereignty, that He should
fulfil His promise.

For Him to break His promise would be contrary to the
dignity of His power, and it would contradict the
comprehensiveness of His knowledge. For the breaking of
a promise can arise only from ignorance or impotence.

O denier! Do you know how foolish a crime you are
committing with your unbelief and denial? Paying heed to
your own lying fancy, your delirious intellect, your
deceptive soul,

you reject as a liar One Who in no way can be compelled
to the breaking of His promise, Whose glory and stature
can in no way admit the breaking of His word, and
Whose truthfulness and veracity are attested by all visible
matters and objects!

Despite your infinite pettiness, you are committing a
crime of infinitely great proportions.

Without doubt you deserve great and eternal punishment.

According to certain narrations, the fact that the teeth of
some of the people of Hell will be as big as a mountain
will serve as an indication of the magnitude of their crime.

{Muslim, Janna, 44; Tirmidhi, Jahannam, 3; Ibn Maja,
Zuhd, 38; Musnad, ii, 26, 328, 3534.}

O denier, you are like a traveller who closes his eyes to
the sunlight and looks instead at the fantasy in his own
mind.

Madem bu diinyada ona layik muhasebe goriliip, hiikim
verilmiyor. Elbette bir mahkeme-i kiibra, bir saadet-i
uzmaya gidecektir.

Sekizinci Hakikat

Bab-1 va’d ve vaiddir. Ism-i Cemil ve Celil’in cilvesidir.

Hic mumkin muadur ki: Alim-i Mutlak ve Kadir-i Mutlak
olan su masnuatin Sani’i; biittin enbivanin tevattirle haber
verdikleri ve blitiin siddikin ve eviiyanin icma’ ile sehadet
ettikleri miikerrer va’d ve vaid-i {lahisini yerine
getirmeyip,-hasa- acz ve cehlini gostersin?

Halbuki va’d ve vaidinde bulundugu emirler, kudretine
hi¢ agir gelmez. Pek hafif ve pek kolay.

Gecmis baharin hesabsiz mevcudatini, gelecek baharda
kismen aynen® kismen milsen** iadesi kadar kolaydir.

*{(Hasive-1): Aga¢ ve otlarin kokleri gibi... }
*#{ (Hagsiye-2): Yapraklar, meyveler gibi... }

[fa-y1 va'd ise; hem bize, hem her seye, hem kendisine,
hem saltanat-1 rububiyetine pek ¢ok lazimdir.

Hulf-tl va’d ise; hem izzet-i iktidarina ziddir, hem ihata-y1
ilmiyesine muinafidir. Zira hulf-il va’d; ya cehilden, ya
acizden gelir.

Ey munkir! Bilir misin ki: Kifiir ve inkarin ile ne kadar
ahmakca bir cinayet isliyorsun ki; kendi yalanci vehmini,
hezeyanci aklini, aldatici nefsini tasdik edip,

hicbir vechile hulf ve hilafa mecburiyeti olmayan ve hicbir
vecihle hilaf, onun izzetine, haysiyetine yakismayan ve
biitlin goriinen seyler ve isler, sidkina ve hakkaniyetine
sehadet eden bir zat1 tekzib ediyorsun!

Nihayetsiz kiictiklik icinde nihayetsiz bliyiik cinayet
isliyorsun!
Elbette, ebedi buiyiik cezaya mitistehak olursun.

Bazi ehl-i Cehennem’in bir disi, dag kadar olmas;
cinayetinin buiytikligine bir mikyas olarak haber verilmis.

Misalin su yolcuya benzer ki: Gilinesin ziyasindan gézini
kapar. Kafasi icindeki hayaline bakar.



His imagination wishes to illumine the awesome path in
front of him with the light proceeding from his mind’s
lamp that in reality is no stronger than a glow-worm.

Whatever has been promised by God Almighty, Whose
veracious words are these beings we see and Whose
truthful, eloquent signs are the processes of nature, He
will of a surety fulfil.

He will establish a Supreme Tribunal, and bestow an
ultimate bliss.

Vehmi, bir yildiz bocegi gibi kafa fenerinin 1sigiyla dehsetli
yolunu tenvir etmek istiyor.

Madem su mevcudat; hak soyleyen sadik kelimeleri, su
héadisat-1 kainat; dogru séyleyen nétik ayetleri olan Cenab-
1 Hak va’d etmis, elbette yapacaktir.

Bir mahkeme-i kiibra agacaktir, bir saadet-i uzma
verecektir.
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Ninth Truth

The Gate of God’s bestowal of life and death, the
Manifestation of the Names of Eternally Living and Self-
Subsistent, and Giver of Life and Giver of Death.

Is it at all possible that the One Who gives life to this vast
dead and dry earth;

Who in so doing demonstrates His power by deploying
more than three hundred thousand different forms of
creation, each of them as remarkable as man;

Who further demonstrates in this deployment His all-
embracing knowledge by the infinite distinctions and
differentiations He makes in the complex intermingling of
all of those forms;

Who directs the gaze of all His slaves to everlasting bliss
by promising them resurrection in all of His heavenly
decrees;

Who demonstrates the splendour of His dominicality by
causing all of His creation to collaborate with one another
, to revolve within the circle of His command and His will,
to aid one another and be submitted to Him;

Who shows the importance He has given to manby
creating him as the most comprehensive, the most
precious and delicate, the most valued and valuable fruit
on the tree of creation by addressing him without
intermediary and subjugating all things to him;

- is it at all possible that so Compassionate and Powerful a
One, so Wise and All-Knowing a One, should not bring
about resurrection; should not gather His creatures
together or be unable to do so;

should not restore man to life, or be unable to do so;
should not be able to inaugurate His Supreme Court;

should not be able to create Heaven and Hell? Nay,
indeed, by no means is any of this possible.

Indeed, the Almighty Disposer of this world’s affairs
creates in every century, every year and every day, on the
narrow and transient face of the globe, numerous signs,
examples and indications of the Supreme Gathering and
the Plain of Resurrection.

Dokuzuncu Hakikat

Bab-1 ihya ve imatedir. Ism-i Hayy-u Kayyum’un, Muhyi
ve Mumit’in cilvesidir.

Hi¢ miimkiin midir ki: Olmiis, kurumus koca Arz1 ihAva
eden

ve o ihya iginde her biri beser hasri gibi acib, tigyiiz
binden ziyade enva’-1 mahlukati hasr G nesredip kudretini
gosteren

ve o hasr U nesr icinde nihayet derecede karisik ve ihtilat
icinde, nihayet derecede imtiyaz ve tefrik ile /hata-i
ilmiyesini gosteren

ve biitlin semavi fermanlanyla beserin hasrini va’detmekle
bultin ibadinin enzarini saadet-i ebediyeye ceviren

ve bitiin mevcudati bagsbasa, omuz omuza, elele verdirip
emir ve iradesi dairesinde dondurtip birbirine yardimci ve
miuisahhar kilmakla azamet-i rububiyetini gosteren

ve beseri, secere-i kdinatin en cami’ ve en nazik ve en
nazenin, en nazdar, en niyazdar bir meyvesi yaratip,
kendine muhatab ittihaz ederek her seyi ona mtisahhar
kilmakla, insana bu kadar ehemmivet verdigini gésteren

bir Kadir-i Rahim, bir Alim-i Hakim, kiyameti getirmesin?
Hasri yapmasin ve yapamasin?

Beseri ihya etmesin veya edemesin? Mahkeme-i Kiibrayi
acamasin?

Cennet ve Cehennem’i yaratamasin? Haséa ve kella!..

Evet su dlemin Mutasarrif-1 Zisan’t her asirda, her senede,
her giinde bu dar, muvakkat ry-i zeminde hasr-i ekberin
ve meydan-1 kiyametin pek ¢ok emsalini ve nimunelerini
ve isaratini icad ediyor.




Thus in the gathering that takes place every spring we see
that in the course of five or six days more than three
hundred thousand different kinds of animal and plant are
first gathered together and then dispersed.

The roots of all the trees and plants, as well as some
animals, are revived and restored exactly as they were.

The other animals are recreated in a form so similar as fo
be almost identical.

The seeds which appear, in their outward form, to be so
close to each other, nonetheless, in the course of six days
or six weeks, become distinct and differentiated from each
other, and then with extreme speed, ease and facility, are
brought to life in the utmost order and equilibrium.

Is it at all possible that for the One Who does all of this
anything should be difficult; that He should be unable to
create the heavens and the earth in six days; that He
should be unable to resurrect men with a single blast? No,
by no means is it possible!

Ezctimle: Hasr-i baharide goériiyoruz ki: Bes-alt1 glin
zarfinda kiictik ve blyiik hayvanat ve nebatattan tigytiz
binden ziyade enva’i hasredip nesrediyor.

Bitin agaclarin, otlarin koklerini ve bir kisim hayvanlari
aynen ihya edip iade ediyor.

Bagkalarini aynivet derecesinde bir misliyet suretinde icad
ediyor.

Halbuki maddeten farklari pek az olan tohumcuklar o
kadar karismigken, kemal-i imtiyaz ve teghis ile o kadar
stir’at ve viis’at ve siihulet iginde kemal-i intizam ve mizan
ile alt: giin veya alti hafta zarfindaihya ediliyor.

Hic kabil midir ki: Bu isleri yapan Zat’a bir sey agir
gelebilsin, semavat ve arzi alt1 ginde halkedemesin, insani
bir sayha ile hasredemesin? Hasa!
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Let us suppose there were to be some gifted writer who
could write out in a single hour the confused and
obliterated letters of three hundred thousand books on a
single sheet without any error, omission or defect,
complete and in the best form.

If someone were then to say to you that that writer could
write out again from memory a book written by him that
had fallen into the water and become obliterated, would
you then say that he is unable, and would you not believe
in his ability?

Or think of some talented king who, in order to
demonstrate his power or for the sake of providing a
warning example, removes whole mountains with a single
command, turns his realm upside down, and transforms
the sea into dry land.

Then you see that a great rock rolls down into a valley, so
that the path is blocked for guests travelling to attend the
king’s reception and they are unable to pass.

If someone should say to you: “that exalted onewill
remove or dissolve the stone, however great it may be,
with a single command ; he will not leave his guests
stranded,” would you then say that he will not remove
the stone, or be unable to do so?

Or if someone one day should gather together a great
army, and you are then informed that he will summon its
battalions together with a blast of the trumpet after they
had dispersed to rest,

and the battalions will form up in disciplined shape,
would you respond by saying, “I don’t believe it?” Were
you to say any of these things your behaviour would truly
be madness.

Acaba mu’cizniima bir katib bulunsa; huruflari ya
bozulmus veya mahvolmus ti¢ yiz bin kitabi tek bir
sahifede karistirmaksizin, galatsiz, sehivsiz, noksansiz,
hepsini beraber, gayet glizel bir surette bir saatte yazarsa;

birisi sana dese: “Su katib kendi te’lif ettigi senin suya
diismiis olan kitabini, yeniden bir dakika zarfinda
hafizasindan yazacak.” Sen diyebilir misin ki, “Yapamaz
ve inanmam.”

Veyahut bir sultan-1 mu’cizekar, kendi iktidarini gostermek
icin veya ibret ve tenezziih i¢in bir isaretle daglari kaldirir,
memleketleri tebdil eder, denizi karaya gevirdigini
gordigiin halde

sonra gorsen Ki; bliyik bir tasdereye yuvarlanmis, o zatin
kendi ziyafetine davet ettigi misafirlerin yolunu kesmis,
gecemiyorlar.

Biri sana dese: “O zat, bir isaretle o tasi, ne kadar biiyiik
olursa olsun kaldiracak veya dagitacak. Misafirlerini yolda
birakmayacak.” Sen desen ki: “Kaldirmaz veya
kaldiramaz.”

Veyahut bir zat bir glinde, yeniden biytik bir orduyu teskil
ettigi halde biri dese: “O zat bir boru sesiyle, efradi
istirahat icin dagilmis olan taburlari toplar.

Taburlar, nizami altina girerler.” Sen desen ki:
“Inanmam!” Ne kadar divanece hareket ettigini anlarsin...



If you have understood these three parables, now look
further and see how the Pre-Eternal Designer turns over
in front of our eyes the white page of winter and opens
the green pages of spring and summer.

Then He inscribes on the page of the earth’s surface, with
the pen of power and destiny, in the most beautiful form,
more than three hundred thousand species of creation .

Not one encroaches upon another. He writes them all
together, but none blocks the path of another.

In their formation and shape, each is kept separate from
the other without any confusion. There is no error in the
writing.

That Wise and Preserving One, Who preserves and inserts
the spirit of a great tree in the smallest seed, no bigger
than a dot - is it permissible even to ask how He preserves
the spirits of those who die?

That Powerful One Who causes the globe to revolve like a
pebble in a sling - is it permissible even to ask how He will
remove this globe from the path of His guests who are
travelling to meet Him in the Hereafter?

Again, the One of Glorious Essence Who from non-being
recruits anew and inscribes into His battalions, with the
command of “Be, and behold it is,” and with utmost
discipline, the troops of all living things, the very particles
of all of their bodies, and thus creates highly disciplined
armies

- is it permissible even to ask how He can make bodies
submit to His discipline like a battalion, how He can
gather together through a single blast their mutually
acquainted fundamental particles, and their component
members?

Iste su tic temsili fehmettin ise, bak: Nakkas-1 Ezeli,
gozlimiiziin 6nlinde kisin beyaz sahifesini cevirip, bahar
ve yaz yesil yapragini agip,

ray-i arzin sahifesinde licytiz binden ziyade enva’, kudret
ve kader kalemiyle ahsen-i suret lizere yazar.

Birbiri icinde birbirine karismaz; beraber yazar, birbirine
mani olmaz.

Teskilce, suretge birbirinden ayri, hic sagirtmaz, yanlis
yazmaz.

Evet en buiytik bir agacin ruh programini bir nokta gibi en
kiiguk bir ¢gekirdekte dercedip, muhafaza eden Zat-1
Hakim-i Hafiz; vefat edenlerin ruhlarini nasil muhafaza
eder denilir mi?

Ve Kiire-i Arz1 bir sapan tasi gibi ¢ceviren Zat-1 Kadir;
ahirete giden misafirlerinin yolunda nasil bu Arzi
kaldiracak veya dagitacak, denilir mi?

Hem hicten, yeniden biitiin zthayatin ordularini bitin
cesedlerinin taburlarinda kemal-i intizamla zerrati Emr-i

Ee z ~% o 2
) )iz.e u& ile kaydedip yerlestiren, ordular icad eden

Zat-1 Zilcelal;

tabur-misal cesedin nizami altina girmekle, birbiriyle
tanisan zerrat-1 esasiye ve ecza-y1 asliyesini bir sayha ile
nasil toplayabilir denilir mi?
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You can, moreover, behold with your own eyes, the
numerous designs made by God as signs, similes and
indications of resurrection, designs placed by Him in
every age and epoch of the world, in the alternation of
day and night, even in the appearance and
disappearance of clouds in the sky.

If you imagine yourself to have been living a thousand
years ago, and then compare with each other the two
wings of time that are the past and the future, then you
will behold similes of the gathering and indications of
resurrection as numerous as the centuries and days.

If, then, after witnessing so many similes and indications,
you regard corporeal resurrection as improbable and
rationally unacceptable, know your behaviour to be pure
lunacy.

See what the Supreme Decree says concerning the truth
we are discussing:

Hem bu bahar hasrine benzeyen, diinyanin her devrinde,
her asrinda, hattd gece glindiiziin tebdilinde, hatta cevv-i
havada bulutlarin icad u ifnasinda hasre niimune ve misal
ve emare olacak ne kadar nakislar yaptigini goziinle
goruyorsun.

Hatté e@er hayalen bin sene evvel kendini farzetsen,

sonra zamanin iki cenahi olan mazi ile mustakbeli birbirine
karsilastirsan; asirlar, gtinler adedince misal-i hasir ve
kiyametin niimunelerini géreceksin.

Sonra bu kadar niimune ve misalleri miisahede ettigin
halde, hasr-i cismaniyi akildan uzak gortp istib’ad
etmekle inkar etsen; ne kadar divanelik oldugunu sen de
anlarsin.

Bak Ferman-1 A’zam, bahsettigimiz hakikata dair ne diyor:



Look upon the signs of God’s mercy, and see how He
restores life to the earth after its death. Verily He it is Who
shall bring to life the dead, and He is powerful over all
things. {Qur’an, 30:50.}

In short: There is nothing that makes impossible the
gathering of resurrection, and everything that necessitates
it.

The glorious and eternal dominicality, the almighty and a//
embracing sovereignty of the One Who gives life and

death to this vast and wondrous earth as if it were a mere
animal; Who has made of this earth a pleasing cradle, a
fine ship, for man and the animals; Who has made of the
sun a lamp furnishing light and heat to the hostelry of the
world; Who has made of the planets vehicles for the
conveyance of His angels

- the dominicality and sovereignty of such a One cannot
rest upon and be restricted to the transitory,
impermanent, unstable, insignificant, changeable,
unlasting, deficient and imperfect affairs of this world.

He must, therefore, have another realm, one worthy of
Him, permanent, stable, immutable and glorious.

Indeed, He does have another kingdom, and it is for the
sake of this that He causes us to labour, and to this that
He summons us.

All those of illumined spirit who have penetrated from
outer appearances to truth, and have been ennobled with
proximity to the Divine Presence, all the spiritual poles
endowed with luminous hearts, all the possessors of
lucent intelligence, all bear witness that He will transfer us
to that other kingdom.

They inform us unanimously that He has prepared for us
there reward and requittal, and relate that He is

repeatedly giving us firm promises and stern warnings.

As for the breaking of a promise, it is baseless and utter
humiliation. It cannot in any way be reconciled with the
glory of His sanctity.
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Elhasil: Hasre mani’ hicbir sey yoktur. Muktazi ise her
seydir.

Evet mahser-i acaib olan su koca Arzi, adi bir hayvan gibi
imate ve ihya eden ve beser ve hayvana hos bir besik,
glizel bir gemi yapan ve Glines’i onlara su misafirhanede
151k verici ve 1sindirici bir lamba eden, seyyarati
meleklerine tayyare yapan bir zatin, bu derece muhtesem
ve sermedi rububiyeti ve bu derece muazzam ve muhit
hakimiyeti;

elbette yalniz boyle gecici, devamsiz, bikarar,
ehemmiyetsiz, miitegayyir, bekasiz, nakis, tekemmiuilstiz
umr-u diinya tizerinde kurulmaz ve durmaz.

Demek ona sayeste, daimi, berkarar, zevalsiz, muhtesem
bir diyar-1 aher var.

Bagka baki bir memleketi vardir. Bizi onun igin calistirir.
Oraya davet eder

ve oraya nakledecegine; zahirden hakikate gecen ve kurb-
u huzuruna miiserref olan buttiin ervah-1 neyyire ashabi,
biitlin kulib-u miinevvere aktabi, bitiin ukil-ti nuraniye
erbabi sehadet ediyorlar

ve bir muikafat ve miicazat ihzar ettigini mitittefikan haber
veriyorlar ve miikerreren pek kuvvetli va’d ve pek siddetli
tehdid eder, naklederler.

Hulf-tl va’d ise hem zillet, hem tezelltildiir. Hig bir cihetle
celal-u kudsiyetine yanasamaz.
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Similarly, failure to fulfil a threat arises either from
forgiveness or powerlessness. Now unbelief is extreme
crime, and cannot be forgiven.

*{Unbelief denounces creation for alleged worthlessness
and meaninglessness. It is an insult to all of creation, a
denial of the manifestation of the Divine Names in the
mirror of beings.

It is disrespect to all the Divine Names, and rejection of
the witness borne to the Divine Unity by all beings. It is a
denial of all creation.

It corrupts man’s potentialities in such a way that they are
incapable of reform and unreceptive to good.

Hulf-il vaid ise ya afvdan, ya aczden gelir. Halbuki kiiftir;
cinayet-i mutlakadir, afva kabil degil.

{(Hasiye): Evet kiiftir, mevcudatin kiymetini iskat ve
manasizlikla itttham ettiginden, biitiin kainata karsi bir
tahkir ve mevcudat ayinelerinde cilve-i esmay1 inkar
oldugundan

butiin esma-i Ilahiyeye karst bir tezyif ve mevcudatin
vahdaniyete olan sehadetlerini reddettiginden biitiin
mahlukata kars bir tekzib oldugundan;

istidad-1 insaniyi 6yle ifsad eder ki, salah ve hayri kabule
liyakati kalmaz.



Unbelief is also an act of utter injustice, a transgression
against the rights of all of creation and God’s Names.

The preservation of those rights, as well as the
unredeemable nature of the unbeliever’s soul, make it
necessary that unbelief should be unpardonable.

The words, “to assign partners to God is verily a great

”

transgression,” (Qur’an, 31:13) express this meaning. }

The Absolutely Omnipotent One is exempt of and exalted
above all powerlessness.

Those who bring us their testimony and report; despite all
the differences in their methods, temperaments and paths,
are totally unanimous and agreed on this basic matter.

By their number, they have the authority of unanimity. By
their quality, they have the authority of learned
consensus.

By their rank, each one is a guiding star of mankind, the
cherished eye of a people, the object of a nation’s
veneration.

By their importance, each one is an expert and an
authority in the matter.

In any art or science, two experts are preferred to
thousands of non-experts, and two positive affirmers are
preferred to thousands of negators in the transmission of a

report.

For example, the testimony of two men affirming the
sighting of the crescent moon at the beginning of
Ramadan totally nullifies the negation of thousands of
deniers.

In short: In the whole world there is no truer report, no
firmer claim, no more apparent truth than this.

The world is without doubt a field, and the resurrection a
threshing-floor, a harvest. Paradise and Hell are each
storehouses for the grain.

Tenth Truth

The Gate of Wisdom, Grace, Mercy and Justice; the
Manifestation of the Names of All-Wise, Generous, Just
and Merciful.

Is it at all possible that the Glorious Possessor of all
Dominion in this impermanent hospice of the world, in
this transient place of testing, in this unstable showplace of
the earth

so manifest a wisdom, so evident a grace, so
overwhelming a justice, so comprehensive a mercy, - in
His realm, in the worlds of the outer and inner dimensions
of things,

there should not exist permanent abodes with eternal
inhabitants, everlasting stations with immortal residents,

Hem bir zulm-{i azimdir ki, umum mahlukatin ve biitiin
esma-i [lahiyenin hukukuna bir tecaviizdir.

Iste su hukukun muhafazasi ve nefs-i kafir hayra
kabiliyetsizligi, kiifriin adem-i afvini iktiza eder

: ;.:%_5— ?JJ;J 3f§.5\ :)1 su manay! ifade eder. }

Kadir-i Mutlak ise, acizden miinezzeh ve mukaddestir.

Sahidler, muhbirler ise; mesleklerinde, mesreblerinde,
mezheblerinde mubhtelif olduklari halde kemal-i ittifak ile
su mes’elenin esasinda mittehiddirler.

Kesretce tevatiir derecesindedirler, keyfiyetce icma’
kuvvetindedirler.

Mevkice her biri nev’-i beserin bir yildizi, bir taifenin gozi,
bir milletin azizidirler.

Ehemmiyetce su mes’elede hem ehl-i ihtisas, hem ehl-i
isbattirlar.

Halbuki bir fende veya bir san’atta iki ehl-i ihtisas, binler
baskalardan miireccahtirlar ve ihbarda iki misbit, binler
nafilere tercih edilir.

Mesela Ramazan hilalinin stibutunu ihbar eden iki adam,
binler muinkirlerin inkarlarini hice atarlar.

Elhasil: Diinyada bundan daha dogru bir haber, daha
saglam bir dava, daha zahir bir hakikat olamaz.

Demek, stibhesiz diinya bir mezraadir. Mahser ise bir
beyderdir, harmandir. Cennet, Cehennem ise birer

mahzendir.

Onuncu Hakikat

Bab-1 hikmet, inayet, rahmet, adalettir. fsm-i Hakim,
Kerim, Adil, Rahim’in cilvesidir.

Hi¢ mimkiin mudir ki: Su bekasiz misafirhane-i diinyada
ve su devamsiz meydan-1 imtihanda ve su sebatsiz
teshirgah-1 arzda

bu derece bahir bir hikmet, bu derece zahir bir inayet ve
bu derece kahir bir adalet ve bu derece vasi bir
merhametin &sarini gésteren Malik-iil Miilk-i Ziilcelal in
daire-i memleketinde ve dlem-i milk ve melekitunda

daimi meskenler, ebedi sakinler, baki makamlar, mukim
mahluklar bulunmayip



and that as a result all the truths of wisdom, grace, mercy
and justice that we now see should decline into
nothingness.

su gortinen hikmet, inayet, adalet, merhametin hakikatlar
hige insin?..
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Again, is it at all possible that that All-Wise Being should
choose man, among all His creation, to receive direct and
universal address from Him, should make him a
comprehensive mirror to Himself,

should permit him to taste, weigh, and become
acquainted with, all the contents of His treasuries of
mercy,

should make Himself known to him with all His Names,
should love him and make Himself beloved of him

- that He should do all this and then fail to despatch
wretched man to that eternal realm, to invite him to that
abode of permanent bliss and make him happy there?

Is it at all reasonable that He should impose on every
being, even the seed, a task as heavy as a tree, mount in
it instances of His wisdom as numerous as the flowers,
and beneficial aspects as numerous as the fruits,

but assign to that task, to those instances of His wisdom
and those beneficial aspects, a purpose pertaining only to
this world, one as small as a seed?

That He should make that purpose nothing more than the
life of this world, something less valuable than a grain of
mustard-seed?

That He should not make of beings seeds for the world of
meaning and tillage for the realm of the hereafter, for
them to yield there their true and worthy results?

That He should permit such significant alternations to
remain without purpose, to be empty and vain?

That He should not turn their faces towards the world of
meaning and the hereafter, so that they might there
reveal their true purposes and fitting results?

Again, is it at all possible that by thus causing things to
controvert their own nature He should present His own
veracious Names, All-Wise, Generous, Just, Merciful, as
being characterized by their opposites -God forbid!

- that He should deny the true essences of all those beings
that indicate His wisdom and generosity, His justice and
mercy,

that He should reject the testimony of all creatures, that
He should negate the indications made by all things?

Can intelligence at all accept that God should impose on

man and his senses duties as numerous as the hair on his
head,

but give him no more than an earthly reward, something
no more valuable than a hair?

That He should act meaninglessly, in a fashion contrary to
His true justice and opposed to His true wisdom?

Hem hig kabil midir ki o Zat-1 Hakim, su insan1 biittin
mahlukat iginde kendine killi muhatab ve cami’ bir ayine

vyapip

biitlin hazain-i rahmetinin mustemilatini ona tattirsin, hem
tarttirsin, hem tanittirsin,

kendini buitlin esmasiyla ona bildirsin, onu sevsin ve
sevdirsin..

sonra o bicare insani o ebedi memleketine géndermesin?
O daimi saadetgaha davet edip mes’ud etmesin?

Hem hi¢ makul mudur ki, hatté gekirdek kadar her bir
mevcuda bir aga¢ kadar vazife yiiki yiiklesin, cigekleri
kadar hikmetleri bindirsin, semereleri kadar maslahatlari
taksin da

biitlin o vazifeye, o hikmetlere, o maslahatlara diinyaya
miuteveccih yalniz bir cekirdek kadar gaye versin!

Bir hardal kadar ehemmiyeti olmayan diinyevi bekasini
gaye yapsin!

Ve bunlari, dlem-i manaya cekirdekler ve dlem-i ahirete
bir mezraa yapmasin! Ta hakiki ve layik gayelerini
versinler.

Ve bu kadar miihim ihtifalat-1 mthimmeyi gayesiz, bos,
abes biraksin.

Onlarin yiiziinl alem-i manaya, alem-i ahirete
cevirmesin? Ta asil gayeleri ve layik meyvelerini gostersin.

Evet hi¢ miimkiin mudir ki: Bu seyleri boyle hilaf-1
hakikat yapmakla kendi evsaf-1 hakikiyesi olan Hakim,
Kerim, Adil, Rahim’in zidlaryla -hdsé siimme hasa-
muttasif gosterip

hikmet ve keremine, adl ve rahmetine delalet eden butin
kainatin hakaikini tekzib etsin,

biitin mevcudatin sehadetlerini reddetsin, btitiin
masnuatin delaletlerini ibtal etsin?

Hem hig akil kabul eder mi ki, insanin basina ve icindeki
havassina saglar adedince vazifeler yiikletsin de,

valniz bir sa¢ htikmtinde ona bir licret-i diinyeviye versin;

adalet-i hakikiyesine zid olarak ve hikmet-i hakikiyesine
minafi, manasiz is yapsin?



Again, is it at all possible that God Who proves and shows
Himself to be a possessor of absolute wisdom, by
attaching to every animate being, or even to every
member like the tongue, indeed to every creature,
instances of His wisdom and sources of benefit as
numerous as the results and the fruits He has attached to
a tree

- is it at all possible that He should fail to bestow of
Himself the greatest of all instances of His wisdom, the
most significant of all sources of benefit, the most
necessary of all results, that which makes His wisdom into
wisdom, His blessings into blessings, His mercy into
mercy,

the source and aim of all of His wisdom, bounty, mercy
and beneficence - eternity, the meeting with Him in the
hereafter and everlasting bliss? Were He to abandon
these,

Hem hi¢ mimkin mudir ki, bir agaca taktigi neticeler,
meyveler miktarinca her bir zihayata, belki lisan gibi her
bir uzvuna, belki her bir masnua o derece hikmetleri,
maslahatlari takmakla kendisinin bir Hakim-i Mutlak
oldugunu isbat edip gostersin,

sonra butiin hikmetlerin en biiyigli ve biitiin
maslahatlarin en mithimmi ve biitiin neticelerin en elzemi
ve hikmeti hikmet, nimeti nimet, rahmeti rahmet eden

ve bitiin hikmetlerin, nimetlerin, rahmetlerin,
maslahatlarin menbai ve gayesi olan beka ve likay1 ve
saadet-i ebediyeyi vermeyip terkederek,
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He would plunge all of His doings unto utter pointlessness
and cause Himself to resemble a being

who constructed a palace, each stone of which contained
thousands of designs, in each corner of which thousands
of adornments were to be found, and in each part of
which thousands of precious household instruments and
tools were provided,

but failed to build a roof over it, so that everything rotted
and was needlessly destroyed. No, by no means can this
be true!

From absolute goodness comes forth goodness, and from
the Possessor of Absolute Beauty comes forth beauty; so
too nothing devoid of purpose can emerge from the
Possessor of Absolute Wisdom.

Whoever in his imagination embarks on the ship of
history and sets sail for the past, will see dead stages,
places, gatherings and worlds, as numerous as the years,
and each like the stopping-place that is the world , the
field of trial, the gathering of creation , that we now see.

In form and quality they are different from each other, but
they resemble each other with respect to their orderliness,

their wondrousness and the fashion in which they display
the power and wisdom of the Maker.

In those impermanent stopping-places, those transient
fields, those fleeting gatherings, he will also see the orderly
workings of so manifest a wisdom, the indications of so
evident a beneficence, the signs of so imperious a justice,
the fruits of so comprehensive a mercy,

that he will know of a certainty -unless fotally devoid of
perception- that a more perfect wisdom that that which he
beholds is inconceivable, that a beneficence more
beauteous than that the signs of which he observes is
impossible,

btin iglerini abesiyet-i mutlaka derekesine dustirsiin ve
kendini o zata benzetsin ki;

oyle bir saray yapar, her bir tasinda binlerce nakislar, her
bir tarafinda binler zinetler ve her bir menzilinde binler
kiymetdar alat ve levazimat-1 beytiye bulundursun da

sonra ona dam yapmasin, her sey clirlisiin, beyhude
bozulsun. Hasa ve kella!.

Hayr-1 Mutlak’tan hayir gelir, Cemil-i Mutlak’tan gtizellik
gelir, Hakim-i Mutlak’tan abes bir sey gelmez.

Evet her kim fikren tarihe binip mazi cihetine gitse, su
zaman-1 hazirda gordiigiimiiz menzil-i diinya, meydan-1
ibtila, mesher-i esya gibi, seneler adedince vefat etmis
menziller, meydanlar, mesherler, alemler gorecek.

Suretce, keyfiyetce birbirinden ayri olduklari halde;
intizamca, acaibce, Sani’in kudret ve hikmetini
gostermekce birbirine benzer.

Hem gorecek ki; o sebatsiz menzillerde, o devamsiz
meydanlarda, o bekasiz mesherlerde o kadar bahir bir
hikmetin intizamatini, o derece zahir bir inayetin isaratini,
o mertebe kahir bir adaletin emaratini, o derece vasi bir
merhametin semeratini gérecek.

Basiretsiz olmamak sartiyla yakinen bilecek ki: O
hikmetten daha ekmel bir hikmet olamaz ve o aséri
gorlinen inayetten daha ecmel bir inayet kabil degil



that a justice more glorious than that the indications of
which he sees cannot exist, and a mercy more
comprehensive than that the fruits of which he sees is
unimaginable .

If, to suppose the impossible, there were no permanent
abodes, lofty mansions, everlasting stations and eternal
abodes, with their eternal residents, God’s joyous
servants, in the realm of that Eternal Monarch Who
disposes all affairs and Who constantly is changing the
hospice and its inmates,

then it would be necessary to reject the true essences of
wisdom, justice, beneficence and compassion, those four
powerful and universal spiritual elements that are like
light, air, water and earth, and to deny their existence,
even though they are as apparent as that of the external
elements.

For it is plain that this impermanent world and its contents
cannot be a complete manifestation of their true essences.
If there is no other place, somewhere else, where they can
be manifested fully,

it then becomes necessary, with a lunacy like that of the
man who denies the existence of the sun even though he
sees its light filling the day,

ve o emarati goriinen adaletten daha ecell bir adalet
yoktur ve o semerati gériinen merhametten daha esmel
bir merhamet tasavvur edilmez.

Eger farz-1 muhal olarak su isleri ceviren, su misafirleri ve
misafirhaneleri dedistiren Sultan-1 Sermedi’nin daire-i
memleketinde daimi mendziller, ali mekéanlar, sabit
makamlar, baki meskenler, mukim ahali, mes’ud ibadi
bulunmazsa;

ziya, hava, su, toprak gibi kuvvetli ve simullii dort anasir-1
maneviye olan hikmet, adalet, inayet, merhametin
hakikatlarini nefyetmek ve o anasir-1 zahiriye gibi,
goriinen vicudlarini inkar etmek 1azim gelir.

Cunki su bekasiz diinya ve mafiha, onlarin tam
hakikatlarina mazhar olamadi@ maltimdur. Eger baska
yerde dahi onlara tam mazhar olacak mekan bulunmazsa,

o vakit giindtizii dolduran ziyay1 gérdigi halde, Glinesin
vicudunu inkar etmek derecesinde bir divanelikle,
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to deny the wisdom that we can see in everything in front
of our eyes; to deny the beneficence that we can observe
in our own souls and in most other things ;

to deny the justice™® the signs of which appear so strongly;
and to deny the compassion we see everywhere in
operation. It follows in turn that

we must regard as a foolish prankster, a treacherous
tyrant, the one from whom proceed all the wise processes,
the generous deeds and the merciful gifts we perceive in
the universe.

God forbid that this should be so; it is a totally impossible
reversal of the truth.

*{There are two varieties of justice, oneaffirmative, the
other negative.

The positive variety consists in giving the deserving his
right. This form of justice exists throughout the world in
the most obvious fashion,

because, as proven in the Third Truth, it observably
bestows, in accordance with special balances and
particular criteria, all the objects of desire requested by
everything from its Glorious Creator with the tongue of

innate capacity, the language of natural need, the speech
of necessity, and all the requirements of life and existence.

This variety of justice is, then, as certain as life and
existence itself.

The other variety of justice, the negative, consists in
chastising the unjust; it gives wrongdoers their due by way
of requittal and punishment.

su her seyde bulunan géziimtiiz 6ntindeki hikmeti inkar
etmek, su nefsimizde ve ekser esyada her vakit miisahede
ettigimiz inayeti inkar etmek

ve su pek kuvvetli emarati gortinen adaleti* inkar etmek
ve su her yerde gordiiglimiiz merhameti inkar etmek lazim
geldigi gibi;

su kainatta gordiiglimiiz icraat-1 hakimane ve ef’al-i
kerimane ve ihsanat-1 rahimanenin sahibini -hdsa siimme
hésé- sefih bir oyuncu, gaddar bir zalim oldugunu kabul
etmek lazim gelir ki,

nihayetsiz muhal bir inkilab-1 hakaiktir.

{(Hasiye): Evet adalet iki siktir. Biri miisbet, digeri
menfidir.

Miisbet ise, hak sahibine hakkini vermektir. Su kisim
adalet, bu diinyada bedahet derecesinde ihatasi vardir.

Cuinki “Uctincii Hakikat ta isbat edildigi gibi; her seyin
istidad lisaniyla ve ihtivac-1 fitri lisaniyla ve izdirar lisaniyla
Fatir-1 Ziilcelal’den istedigi biitiin matlubatini ve viicud ve
hayatina lazim olan biittin hukukunu mahsus mizanlarla,
muayyen Olciilerle bilmiisahede veriyor.

Demek adaletin su kismi, viicud ve hayat derecesinde
kat’l vardur.

Ikinci kisim menfidir ki, haksizlari terbiye etmektir. Yani
haksizlarin hakkini, tazib ve tecziye ile veriyor.



This type of justice is not fully manifest in this world, even
though there are countless signs and indications that
permit us to sense its true nature.

For example, all the chastising blows and punitive lashes
that have descended on all rebellious peoples, from the
Ad and Thamud to those of the present age, show
definitely that an exalted justice dominates the world.}

Even the foolish sophists, who denied the existence of
everything and even that of their own selves, would not
readily contemplate such a proposition.

In short: Considering the utter disparity befween -on the
one hand- this state of affairs which we see together with
the universal fusions of life and the swift separations of

death, the imposing gatherings and the rapid dispersions,
the magnificent revolutions and the great manifestations,

and -on the other hand- the petty fruits we see briefly
attained in this transient world, the temporary and
insignificant purposes of beings that pertain to this world,

we conclude that the non-existence of the hereafter would
mean attaching to a little stone wise purposes as great as a
mountain, and to a great mountain, a purpose as petty as
a small stone. No intelligence or wisdom can find this
acceptable.

In other words, this lack of proportion between beings
and these matters on the one hand, and their purposes
pertaining to this world on the other, demonstrates with
certainty that all beings have their faces turned to the
world of meaning.

It is there that they will yield their appropriate fruits, and
their eyes are fixed on the Sacred Names. Their ultimate
aims pertain to that world alone.

While their substance is hidden beneath the soil of this
world, their flowers will unfold in the World of Similitudes.

Man sows and is sown in this world, in accordance with
his capacity, the harvest is gathered in the hereafter.

If you look at the aspect of things that is turned towards
the Divine Names and the hereafter you will see that each
seed, a miracle of power, has an aim as vast as a tree.

Su sik ise cendan tamamiyla su diinyada tezahiir etmiyor.
Fakat o hakikatin viicudunu ihsas edecek bir surette
hadsiz isarat ve emarat vardir.

Ezciimle: Kavm-i Ad ve Semud’dan tut, ta su zamanin
miutemerrid kavimlerine kadar gelen sille-i te’dib ve
te’ziyane-i tazib, gayet ali bir adaletin hiikiimran oldugunu
hads-i kat’i ile gosteriyor. }

Hatta her sevin viicudunu ve kendi nefsinin viicudunu
inkar eden ahmak Sofestailer dahi bunun tasavvuruna
kolay kolay yanasamazlar.

Elhasil: Su goriinen suunat, diinyadaki viis’atli ictimaat-1
hayatiye ve siir’atli iftirakat-1 mevtiye ve hagmetli
toplanmalar ve cabuk dagilmalar ve azametli ihtifalat ve

buiyiik tecelliyat ile

ve onlarin bu aleme ait bu diinya-y1 fanide kisa bir
zamanda malimumuz olan semerat-1 cliz’'iyeleri,
ehemmiyetsiz ve muvakkat gayeleri mabevninde hig
muinasebet olmadigindan,

adeta kiictik bir tasa bir biiyiik dag kadar hikmetler,
gayeler takmak; bir bliyiik daga, bir kiictik tas gibi
muvakkat bir gaye-i cliz'iye vermeye benzer ki; hicbir akil
ve hikmete uygun gelemez.

Demek su mevcudat ve suunat ile ve diinyaya ait gayeleri
ortasinda bu derece nisbetsizlik, kat'iyyen sehadet eder ki;
bu mevcudatin yiizleri alem-i manaya miiteveccihtir,

miinasib meyveleri orada veriyor ve gozleri esma-i
kudsiyeye dikkat ediyorlar, gayeleri o aleme bakiyor.

Ve 6zleri diinya topragi altinda, stinblleri alem-i misalde
inkisaf ediyor.

Insan istidadi nisbetinde burada ekiyor ve ekiliyor, ahirette
mahsul aliyor.

Evet su esyanin esma-i llahiveve ve dlem-i &hirete
miiteveccih yizlerine baksan goéreceksin ki; mu’cize-i
kudret olan her bir ¢ekirdegin bir aga¢ kadar gayesi var.
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Each flower,* which is like a word of Divine wisdom, has
meanings as numerous as the flowers on a tree,

*{If it be asked, “why do your parables consist chiefly of
flowers, seeds and fruits,”

our answer is that they are the most wondrous,
remarkable and delicate of the miracles of God’s power.

Moreover, since naturalists, philosophers and the people
of misguidance have been unable to read the subtle script
written upon them by the pen of destiny and power, they
have choked on them, and fallen into the swamp of
nature. }

and each fruit, a wonder of God'’s workmanship and a
poem dictated by His mercy, has wise purposes as
numerous as the fruits of a tree.

As for the fruit serving us as sustenance, it is merely one
out of those many thousand wise purposes; it fulfils its
purpose, expresses its meanings, and dies, being buried in
our stomach.

Since these transient beings yield eternal fruits in another
place, leave there permanent forms of themselves, and
express there everlasting meanings; since they engage in
ceaseless glorification of the Maker;

and since man becomes man by perceiving these aspects
of things that are oriented to the hereafter, thus finding
his way to eternity by means of the transient

- since all of this is true, there must be some other purpose
for all these beings that are cast around between life and
death, that are first gathered and then dispersed.

There is no error in this comparison: the above-
mentioned state of affairs resembles circumstances formed
and arranged by way of imitation and representation.

Brief gatherings and dispersions are at great expense
merely for the sake of taking pictures that can thereafter
be shown in the cinema.

So too, one of the reasons for our passage through
individual and social life in this life, for a brief time, is to
enable pictures to be taken and images formed, to enable
the result of our deeds to be registered and recorded,

for display on a day of accounting, for being shown at a
vast gathering, and to vield the fruit of supreme happiness

The noble saying of the Prophet (Peace and blessing be
upon him) “This world is the tillage for the hereafter,”*
indicates this meaning.

*{al-Ajluni, Kashf al-Khafa’, i, 320.}

Since the world exists, and within this world wisdom,
beneficence, compassion and justice also exist, with their
numerous evidences, of a certainty the hereafter also
exists, just as surely as does this world.

Kelime-i hikmet olan her bir ¢igegin* bir agac ¢icekleri
kadar manalari var

{(Hasiye): Sual: Eger dense: Neden en cok misalleri
cicekten ve cekirdekten ve meyveden getiriyorsun?

Elcevab: Ciinki onlar hem mu’cizat-1 kudretin en
antikalari, en héarikalari, en nazeninleridirler.

Hem ehl-i tabiat ve ehl-i dalalet ve ehl-i felsefe, onlardaki
kalem-i kader ve kudretin yazdigi ince hatti
okuyamadiklari icin onlarda bogulmusglar, tabiat
batakligina diigsmusgler. }

ve o hérika-i san’at ve manzume-i rahmet olan her bir
meyvenin, bir agacin meyveleri kadar hikmetleri var.

Bizlere rizik olmasi ise; o binler hikmetlerinden bir tek
hikmettir ki, vazifesi biter, manasini ifade eder, vefat eder,
midemizde defnedilir.

Madem bu fani esya, baska yerde baki meyveler verirler
ve daimi suretler birakir ve bagka cihette ebedi manalar
ifade eder, sermedi tesbihat yapar.

Ve insan ise, onlarin su cihetine bakan ytizlerine
bakmakla insan olur, fanide bakiye yol bulur.

Demek, bu havat ve mevt icinde yuvarlanan, toplanip
dagilan mevcudat icinde baska maksad var.

Temsilde kusur yoktur: Su ahval, taklid ve temsil igin teskil
ve tertib edilen ahvale benzer.

Nasil bliyiik masrafla kisa ictimalar, dagilmalar yapiliyor.
Ta suretler alinsin, terkib edilsin, sinemada daim
gosterilsin.

Onun gibi, bu diinyada kisa bir miiddet zarfinda hayat-1
sahsiye ve hayat-1 ictimaiye gecirmenin bir gayesi sudur
ki; suretler alinip terkib edilsin, netice-i amelleri alinip
hifzedilsin.

Té& bir mecma-i ekberde muhasebesi goriilsiin ve bir
mesher-i a’zamda gosterilsin ve bir saadet-i uzmaya
istidad1 gosterilsin.

Demek hadis-i serifte “Diinya &hiret mezraasidir” diye bu
hakikati ifade ediyor.

Madem diinya var. Ve diinya icinde bu asariyla hikmet ve
inayet ve rahmet ve adalet var. Elbette diinyanin viicudu
gibi kat’i olarak ahiret de var.



Since one aspect of everything in this world is turned to
that world and is proceeding toward it, to deny that world
would be denying this world with all it contains.

Just as the allotted hour and the grave await man, so too
do Paradise and Hell, anxiously watching for his arrival.

Madem diinyada her gey bir cihette o dleme bakiyor.
Demek oraya gidiliyor. Ahireti inkar etmek, diinya ve
mafihayi inkar etmek demektir.

Demek ecel ve kabir insani bekledigi gibi, Cennet ve
Cehennem de insani bekliyor ve gozliyor.
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Eleventh Truth

The Gate of Humanity, and the Manifestation of the
Name of Truth

Is it at all possible that God Almighty, He Who is
worshipped by right, should create man within creation as
the most significant of all of His servants with respect to
His absolute dominicality and with respect to His
universal dominicality in all of His realms;

that He should make him the most thoughtful recipient of
His glorious address, the most comprehensive mirror to
the manifestation of His Names;

that He should create him as the most beautiful miracle of
His power in the fairest of forms, in order to receive the
manifestation of the Greatest Name, as well as that quality
of the Greatest Name inherent in the other Names,

in order for him to assess and perceive the contents of His
treasuries of mercy; that He should make him an
investigator of secrets equipped more than any other
creature with balances and instruments;

and He should make him the most needy of all creatures
with respect to His infinite gifts, the one suffering most
from annihilation and the one most desirous of
immortality;

that He should make him the most delicate, the poorest
and neediest of animals, most wretched and subject to
pain in his worldly life but most sublime in disposition, in
the highest of forms and characters

- is it possible that God Almighty should do all this with
man and not send him to the Eternal Realm for which he
Is suited and fitted and for which he is longing?

Is it possible that He should thus negate the whole
essence of humanity, act in a manner totally contrary to
His own veracity, and perform an act of injustice that the
eye of truth must deem ugly?

Again, is it at all possible that He Who rules justly, Whose
mercy is absolute, should bestow on man such a
disposition that he took up the Supreme Trust, from
which the heavens and mountains both shrank,

in order to measure and know, with his slight and petty
measures and crafts, the all encompassing attributes, the
universal workings, and the infinite manifestations of the
Creator;

Onbirinci Hakikat

Bab-1 insaniyettir. Ism-i Hakk’in cilvesidir.

Hic mimkin mudir ki: Cenab-1 Hak ve Mabud-u Bilhak,
insani su kainat iginde rububiyet-i mutlakasina ve umum
alemlere rububiyet-i &mmesine karsi en ehemmiyetli bir

abd

ve hitabat-1 Stibhaniyesine en miitefekkir bir muhatab ve
mazhariyet-i esmasina en cami’ bir ayine

ve onu ism-i a’zamin tecellisine ve her isimde bulunan
ism-i a’zamlik mertebesinin tecellisine mazhar bir ahsen-i
takvimde en gtizel bir mu’cize-i kudret

ve hazain-i rahmetinin mustemilatini tartmak, tanimak igin
en ziyade mizan ve aletlere malik bir mtidakkik

ve nihayetsiz nimetlerine en ziyade muhtag ve fenadan en
ziyade miiteellim ve bekaya en ziyade mustak

ve hayvanat icinde en nazik ve en nazdar ve en fakir ve
en muhtac ve hayat-1 diinyeviyece en miiteellim ve en
bedbaht ve istidadc¢a en ulvi ve en yiksek surette,
mahiyette yaratsin da,

onu mulistaid oldugu ve miistak oldugu ve layik oldugu bir
dar-1 ebediye gbndermeyip,

hakikat-1 insaniyeyi ibtal ederek kendi hakkaniyetine taban
tabana zid ve hakikat nazarinda cirkin bir haksizlik etsin!

Hem hic kabil midir ki: Hakim-i Bilhak, Rahim-i Mutlak;
insana 6yle bir istidad verip, ver ile gékler ve daglar
tahammliliinden c¢ekindigi emanet-i kiibray1 tahammiil
edip,

vani kiictictik cliz'7 oictilerivle, san’at¢iklariyla Halikinin
mubhit sifatlarini, killi suunatini, nihayetsiz tecelliyatini
Olgerek bilip;



that He should create him as the most delicate,
vulnerable, weak and powerless of beings, while yet
entrusting him with the regulation of all the vegetal and
animal life upon earth, and causing him to intervene in
their modes of worship and glorification of God;

that He should cause him to be a representation in
miniature of His cosmic processes; that He should cause
him to proclaim His glorious dominicality to all beings, in
word and deed;

that He should prefer him to the angels and give him the
rank of vicegerent

- is it at all possible that God should bestow all of this on
man and not give him eternal bliss, the purpose, result
and fruit of all of these duties?

That He should cast him down to low degree, as the most
wretched, ill-fortuned, humiliated and suffering of all His
creatures;

hem yerde en nazik, nazenin, nazdar, aciz, zaif yaratip;
halbuki biittin yerin nebati ve hayvani olan mahlukatina
bir nevi tanzimat memuru yapip, onlarin tarz-1 tesbihat ve
ibadetlerine miidahale ettirip,

kainattaki icraat-1 [lahiyeye kiicticiik mikyasta bir temsil
gosterip, rububiyet-i Stibhaniyeyi fiilen ve kalen kainatta
ilan ettirmek,

meleklerine tercih edip hilafet riitbesini verdigi halde;

ona blitiin bu vazifelerinin gayesi ve neticesi ve semeresi
olan saadet-i ebediyeyi vermesin?

Onu buitin mahlukatinin en bedbaht, en bicare, en
musibetzede, en dertmend, en zelil bir derekeye atip;
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or that He should make of intelligence, a gift from His
own wisdom and a most blessed and luminous tool for
the attainment of happiness, an inauspicious and sombre
tool of torment for that wretch,

thus acting in total contradiction to His absolute wisdom
and in opposition to His absolute mercy? No, it is by no
means possible!

In short: Just as we saw by looking at the identity papers
of an officer in our comparison that his rank, duty, wage,
instructions and equipment prove that

he exists not for the sake of some temporary battlefield,
but rather that he is proceeding to some permanent
kingdom, for the sake of which he is exerting himself -

so too those to whom truth and certainty have been
unveiled are unanimously agreed that the subtleties
inscribed in the book of man’s heart the senses written
down in the notebook of his intellect, the equipment
contained in his essential character,

are all turned towards Eternal Bliss; they have been given
to man and fashioned in accordance with this ultimate

goal and all investigative scholars and people of
illumination unanimously confirm that matter.

For example, if one servant and illustrator of the intellect
called “the imaginative power,” is told that “you can have
a million years of life and rule over the world, but in the
end you shall become nothing,”

it will react with sorrow instead of pleasure, unless
deceived by vain fancy and the interference of the soul.

The greatest of transient things cannot, then, satisfy the
smallest faculty of man.

en mlibarek, nurani ve alet-i tes’id bir hediye-i hikmeti
olan akli o bigareye en mes'um ve zulmani bir alet-i tazib

vyapip,

hikmet-i mutlakasina biisbiitiin zid ve merhamet-i
mutlakasina killiyen miinafi bir merhametsizlik etsin.
Hasa ve kella!

Elhasil: Nasil hikaye-i temsiliyede bir zabitin ctizdanina
ve defterine bakip gormiis idik ki; hem ritbesi, hem
vazifesi, hem maast, hem diistur-u hareketi, hem cihazati
bize gosterdi Ki;

o zabit, o muvakkat meydan i¢in degil, belki mtistekar bir
memlekete gidecek de ona gore calisiyor.

Aynen onun gibi; insanin kalb ctizdanindakiletaif ve akil
defterindeki havas ve istidadindaki cihazat,

tamamen ve miittefikan saadet-i ebediyeye miiteveccih ve
ona gore verilmis ve ona gore techiz edilmis olduguna
ehl-i tahkik ve kesf miittefiktirler.

Ezctimle: Mesela akiin bir hizmetkér: ve tasvircisi olan
kuvve-i hayaliyeye denilse ki: “Sana bir milyon sene ¢mtir
ile saltanat-1 diinya verilecek, fakat ahirde mutlaka hig
olacaksin.”

Tevehhiim aldatmamak, nefis karismamak sartiyla “oh”

“a

yerine “ah” diyecek ve teesstif edecek.

Demek en biiyiik fani, en kictik bir alet ve cihazat-1
insaniyeyi doyuramiyor.



It is, then, this disposition of man -hAis desires extending to
eternity, his thoughts that embrace all of creation and his
wishes that embrace the different varieties of eternal bliss-
that demonstrates he has been created for eternity and
will indeed proceed to eternity.

This world is like a hospice for him, a waiting-room for the
hereafter.

Twelfth Truth

The Gate of Messengerhood and Revelation, and the
Manifestation of “In the Name of God, the Merciful, the
Compassionate.”

Is it at all possible that errant doubts, no stronger than the

wing of a fly, could close the path to the hereafter and the

gate to Paradise that have been definitively opened by the
Most Noble Messenger (Peace and blessings be upon

him), with all of his might, relying upon the power of his
thousand certified miracles as well as the thousands of

decisive verses of the All-Wise Qur’an, a book miraculous
in forty different ways - that Messenger whose words are
affirmed by all of the other prophets, relying upon their
own miracles, whose claim is affirmed by all of the saints,
relying upon their visionary and charismatic experiences,
and to whose veracity all of the purified scholars bear
witness, relying upon their investigations of truth?

Iste bu istidaddandir ki, insanin ebede uzanmis emelleri ve
kainati ihata etmis efkarlar ve ebedi saadetlerinin
enva’ina yavilmis arzulari gosterir ki; bu insan ebed icin
halkedilmis ve ebede gidecektir.

Bu diinya ona bir misafirhanedir ve hiretine bir intizar
salonudur.

Onikinci Hakikat

Bab-ur Risaleti ve-t Tenzil’dir.
“Bismillahirrahmanirrahim”in cilvesidir.

Hi¢ mimkin mudir ki: Blittin enbiya mu cizelerine
istinad ederek soziinti teyid ettikleri ve biittin eviiva kesf ti
kerametlerine istinad edip davasini tasdik ettikleri ve
blittin asfiva tahkikatina istinad ederek hakkaniyetine
sehadet ettikleri Resul-i Ekrem Sallallahii Aleyhi ve
Sellem’in tahakkuk etmis bin mu’cizatinin kuvvetine
istinad edip buttin kuvvetiyle, hem kirk vecihle mu’cize
olan Kur’an-1 Hakim binler ayat-1 kat’iyyesine istinad
ederek, buttin kat'iyyetle actiklari ahiret yolunu ve kiisad
ettikleri Cennet kapisini, sinek kanadi kadar kuvveti
bulunmayan vahi vehimler, ne haddi var ki kapatabilsin!
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From the previous truths it has become apparent that
resurrection is so firmly rooted a truth that not even a
power capable of lifting up the globe, breaking it and
casting it aside, could shake it.

For God Almighty Himself affirms this truth in accordance
with the meaning of all His Names and attributes;

His Noble Messenger confirms it with all of his miracles
and evidences;

the All-Wise Qur’an establishes it with all of its truths and
verses;

and the cosmos itself bears witness to it with all the
creational signs it contains and all the wise processes that
take place within it.

Is it at all possible that the Necessary Being should unite
with all of His creation (exceptingonly the unbelievers) on
this question of resurrection,

and doubts feebler than a whisker and satanic
insinuations should shake and uproot that exalted and
firmly-rooted truth which resembles a mountain? No, by
no means!

Beware, do not imagine that the proofs of resurrection are
restricted to the Twelve Truths we have mentioned.

The All-Wise Qur’an alone, that instructed us in these
Twelve Truths, indicates thousands of other aspects of the
matter as well,

Gecen hakikatlardan anlagild: ki; hagir mes’elesi 6yle rasih
bir hakikattir ki, Ktire-i Arzi yerinden kaldiracak, kirip
atacak bir kuvvet o hakikat1 sarsamaz.

Zira o hakikati Cenab-1 Hak biitiin esma ve sifatinin
iktizasi ile tesbit ediyor

ve Resul-i Ekrem’i biitlin mu’cizat ve berahiniyle tasdik
ediyor

ve Kur’an-1 Hakim bitiin hakaik ve dyatiyla onu isbat
ediyor

ve su kainat biitlin ayéat-1 tekviniye ve suunat-1 hakimanesi
ile sehadet ediyor.

Acaba hi¢ miimkin mudur ki; hasir mes’elesinde Vacib-til
Viicud ile buttiin mevcudat -kdfirler miistesna olarak- ittifak
etmis olsun,

kil kadar kuvveti olmayan siibheler, seytani vesveseler o
dag gibi hakikat-1 rasiha-i aliyeyi sarssin, yerinden
kaldirsin? Hasa ve kella!

Sakin zannetme, delail-i hasriye, bahsettigimiz On Iki
Hakikat’a mtinhasirdur.

Hayir, belki yalniz Kur’an-1 Hakim, gecen su on iki
hakikatlari bize ders verdigi gibi, daha binler viicuha isaret
edip,



each aspect being a sign that our Creator will transfer us
from this transient realm to an eternal one.

Again, do not imagine that the Divine Names which
logically require the existence of resurrection are only
those we have discussed - Wise, Generous, Merciful, Just,
Preserver.

On the contrary, all the Divine Names manifest in the
ordering of the cosmos logically require the existence of
resurrection, indeed make it imperative.

Do not imagine, either, that the creational signs indicating
resurrection are confined to those we have mentioned
above.

On the contrary, in the majority of beings, there exist
different aspects and qualities that are like curtains
opening to the right and the left. one aspect bears witness
to the Maker, and the other aspect indicates resurrection.

For example, the beauty of man’s being, fashioned as he
is in the fairest of forms, demonstrates the existence of the
Maker,

while at the same time the fact that together with his
comprehensive abilities, lodged in that fairest of forms, he
soon declines and dies, demonstrates the existence of
resurrection.

Sometimes, if one looks at the same aspect in two
different ways, one sees that it demonstrates the existence
both of the Maker and of resurrection.

For example, if one looks at the wise ordering, the just
balance, the gracious adornment and the merciful favour
inherent in most things,

they are seen to demonstrate that they proceed from the
powerful hand of a Wise, Generous, Just and Merciful
Maker.

So too, if one looks at the brief and insignificant life of the
transient beings that are the manifestations of these
qualities, despite their power and infinitude, the hereafter
appears before one.

In other words, all things silently recite and cause others to
recite “I believe in God and the Last Day.”

her bir vecih kavi bir emaredir ki: Halikkimiz bizi bu déar-1
faniden bir dar-1 bakiye nakledecektir.

Hem sakin zannetme ki: Hagri iktiza eden esma-i llahiye,
bahsettigimiz gibi yalniz Hakim, Kerim, Rahim, Adil, Hafiz
isimlerine miinhasirdir.

Hayur, belki kdinatin tedbirinde tecelli edenbiitiin esma-i
llahiye, ahireti iktiza eder, belki istilzam eder.

Hem zannetme ki, hasre delalet eden kainatin ayat-1
tekviniyesi, su gecen bahsettigimize miinhasirdir.

Hayir, belki ekser mevcudatta saga sola agilir perdeler gibi
vecih ve keyfiyetleri vardir ki; bir vechi Séni’a sehadet
ettigi gibi, diger vechi de hasre isaret eder.

Mesela: Insanin ahsen-i takvimdeki htisn-ii masnuiyeti,
Sani’i gosterdigi gibi;

o ahsen-i takvimdeki kabiliyet-i camiasiyla kisa bir
zamanda zeval bulmasi, hasri gosterir.

Bazi kerre bir vecihle iki nazarla bakilsa; hem Sani’i, hem
hasri gosterir.

Mesela ekser esyada goriinen hikmetin tanzimi, inayetin
tezyini, adaletin tevzini ve rahmetin taltifi; nasil ki
mabhiyetlerine bakilsa,

bir Sani’-i Hakim, Kerim, Adil, Rahim’in dest-i
kudretinden ¢iktigini gosterirler.

Onun gibi, bunlarin kuvveti ve hadsizlikleriyle beraber,
sunlarin mazharlarr olan su fani mevcudatin ehemmiyetsiz
ve az yasamasina bakilsa, ahiret gortinir.

Demek ki, her sey lisan-1 hal ile “Amenti billahi ve
bilyevm-il ahir” okuyor ve okutturuyor.
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Conclusion

The preceding Twelve Truths confirm, supplement and
support each other.

Coming together in union, they demonstrate the required
result.

Does it lie in the capacity of any doubt to penetrate those
twelve firm walls, each like steel or diamonds,

in order to shake the belief in resurrection housed within
their closed citadel?

Hatime

Gecen oniki hakikat, birbirini teyid eder, birbirini tekmil
eder, birbirine kuvvet verir.

Bitin onlar birden ittihad ederek neticeyi gosterir.

Hangi vehmin haddi var; su demir gibi, belki elmas gibi
oniki muhkem surlari delip gecebilsin.

Ta hisn-1 hasinde olan hasr-i imaniyi sarssin!



The verse, Your creation and resurrection is but like a
single soul, indicates the following meaning:

Qur’an, 31:28

“The creation and resurrection of all men is as easy for
God’s power as the creation and resurrection of a single

”

man.

Yes indeed. In a treatise entitled Nokta (Point), I
explained in detail the truth expressed by this verse.

Here we will indicate only a summary by means of a few
comparisons. If you want more detail, then refer to Nokta.
For example, And God's is the highest similitude, and
there is no error in the comparison,

Qur’an, 16:60.

if the manifestation of the sun were in accordance with its
own will, it could be said that in accordance with the
mystery of luminosity the sun bestows its mystery of
manifestation on numerous transparent objects with the
same ease as on a single particle.

In accordance with the mystery of transparency, the little
pupil of a transparent particle is equal to the vast face of
the ocean in receiving the reflection of the sun.

In accordance with the mystery of order, it overturns a
huge battleship with the same ease as a child turning over
his toy boat with his finger.

In accordance with the mystery of obedience, it causes a
vast army to move with the same word that a commander
uses to make a single infantryman move.

In accordance with the mystery of equilibrium, let us
imagine there to exist in space a balance so sensitive and
at the same time so large that were two walnuts to be
placed in its pans it would feel them, and be equally able
to hold and to weigh two suns.

If two suns of equal weight were placed in the pans of the
scale; the same power, which causes one of the walnuts to
be lifted up to the heavens and the other walnut to
descend to the ground, will move these heavenly bodies
with the same ease.

cJo-\jL).«.c.Sy . “/y/;.é.a)o-\ﬁayet—

kerimesi ifade ediyor Kki:

Biitlin insanlarin halkolunmasi ve hagredilmesi, kudret-i
llahiyeye nisbeten bir tek insanin halki ve hastri gibi
asandur.

Evet 6yledir. “Nokta” naminda bir risalede Hasir bahsinde
su avetin ifade ettigi hakikati tafsilen yazmigim.

Burada yalniz bir kisim temsilatiyla hiilasasina bir isaret
edecegiz. Eger istersen o “Nokta”ya miiracaat et. Mesela:

oKy A8 L
L}CY\ J’I;J\ 4 5 -temsilde kusur yok-

nasil ki “nuraniyet” simyla, Giinesin cilvesi kendi
ihtivyanyla olsa da, bir zerreye stihuletle verdigi cilveyi,
ayni sithuletle hadsiz seffafata da verir.

Hem ‘“seffafiyet” sirriyla, bir zerre-i seffafenin kiictik
gozbebegi Glinesin aksini almasinda, denizin genis
ylziine musavidir.

Hem “intizam” sirmiyla, bir cocuk parmagiyla gemi
suretindeki oyuncag@ini cevirdigi gibi, kocaman bir
diritnotu da gevirir.

Hem ‘“imtisal” sirmyla, bir kumandan bir tek neferi bir ars
emriyle tahrik ettigi gibi, bir koca orduyu da ayni kelime
ile tahrik eder.

Hem “miivazene” sirriyla, cevv-i fezada bir terazi ki, 6yle
hakiki hassas ve o derece bliytik farzedelim ki, iki ceviz
terazinin iki goztine konulsa hisseder ve iki glinesi de
istiab edip tartar.

O iki kefesinde bulunan iki cevizi birini semavata, birini
yere indiren ayni kuvvetle, iki sems bulunsa; birini arsa,
digerini ferse kaldirr, indirir.
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Since in this lowly, deficient and transient world of
contingency, the greatest and smallest things are equal,
and numerous, infinite things appear equal to a single
thing, through the mystery of luminosity, transparency,
order, obedience and balance,

Madem su adi, nakss, fani miimkinatta nuraniyet ve
seffafiyet ve intizam ve imtisal ve miivazene sirlariyla, en
bliyiik sey en kiiglik seye musavi olur. Hadsiz hesabsiz
seyler bir tek seye misavi gortinur.



then of a certainty little and much, small and great, will be
equal in the sign of the possessor of absolute power, and
He will be able to summon all men to resurrection with a
single blast on the trumpet, just as if they were one man -
this, by virtue of the mysteries of the luminous
manifestations of the infinite and utterly perfect power of
His essence, the transparency of the inner dimension of
things, the order decreed by wisdom and destiny, the
complete obedience of all things to His creational
commands, and the equilibrium existing in contingent
being, that consists of the equivalence of the being and
non-being of the contingent.

Furthermore, the degrees of strength and weakness that a
thing possesses are determined by the intervention in that
thing of its opposite.

For example, degrees of heat are determined by the
intervention of cold; degrees of beauty, by the
intervention of ugliness; stages of light, by the intervention
of darkness.

But if something exists of itself, and is not accidental, then
its opposite cannot interfere with it, for then a union of
opposites would logically have to occur, and that is
impossible.

In something that exists of itself, there can then be no
gradation.

Now the power of the Possessor of Absolute Power
pertains to His essence; it enjoys absolute perfection and
is not accidental like contingent being.

It is therefore impossible that its opposite, impotence,
should intervene in it. Hence it is as easy for the Lord of
Glory to create a spring as it is to create a flower.

But if creation were ascribed to causality, then the
creation of a single flower would be as difficult as that of a
whole spring.

For God it is as easy to resurrect and gather all men as it
is to resurrect and gather one man.

All that we have expounded so far with regard to
resurrection, the comparisons indicating it and its truths, is
derived from the effulgence of the All-Wise Qur’an.

Its sole purpose has been bringing the soul to surrender
and the heart to acceptance. It is to the Qur’an that the
right to speak belongs. It is true speech, and all speech is
subordinate to it. Let us listen, then, to the Qur’an:

Say: “With God is the argument that reaches home: if it
had been His will, He could indeed have guided you all.”

Qur’an, 6:149.

Look upon the signs of God'’s mercy, and see how He
restores life to the earth after its death. Verily He it is Who
shall bring to life the dead, and He is powerful over all
things.

Qur’an, 30:50.

Elbette Kadlir-i Mutlak’in zati ve nihayetsiz ve gayet
kemalde olan kudretinin nurani tecellivati ve melekitiyet-i
esvanin seffafiyeti ve hikmet ve kaderin intizamati ve
esyanin evamir-i tekviniyesine kemal-i imtisali ve
miimkinatin viicud ve ademinin miisavatindan ibaret olan
imkanindaki miivazenesi sirriyla; az cok, buyik kictk ona
musavi oldugu gibi, biitlin insanlari bir tek insan gibi bir
sayha ile hagre getirebilir.

Hem bir seyin kuvvet ve za’fca meratibi, o seyin igine
zidddinin midahalesidir.

Mesela hararetin derecati, sogugun miidahalesidir.
Guzelligin meratibi, ¢irkinligin miidahalesidir. Ziyanin
tabakati, karanhgin miidahalesidir.

Fakat bir sey zati olsa, arizl olmazsa, onun zidd1 ona
miuidahale edemez. Clinki cem’-i ziddeyn lazim gelir. Bu
ise, muhaldir.

Demek asll, zati olan bir seyde meratib yoktur.

Madem Kadir-i Mutlak’in kudreti zatidir, miimkinat gibi
anzi degildir ve kemal-i mutlaktadir.

Onun zidd1 olan acz ise, muhaldir ki tedahiil etsin. Demek
bir bahari halketmek, Zat-1 Ziilcelal’ine bir ¢icek kadar
ehvendir.

Eger esbaba isnad edilse; bir ¢icek bir bahar kadar agir
olur.

Hem biittin insanlari ihya edip hasretmek, bir nefsin ihyasi
gibi kolaydir.

Mes’ele-i hasrin basindan buraya kadar olan temsil
suretlerine ve hakikatlarina dair olan beyanatimiz, Kur’an-
1 Hakim’in feyzindendir.

Nefsi teslime kalbi kabule ihzardan ibarettir. Asil soz ise
Kur’anindir. Zira s6z odur ve s6z onundur. Dinleyelim:
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And he makes comparisons for Us, and forgets his own
[Origin and] Creation: he says, “Who can give life to [dry]
bones and decomposed ones [at that]?”

Qur’an, 36:78.

O mankind! Fear your Lord! For the convulsion of the
Hour [of Judgement] will be a thing terrible! The Day ve
shall see it, every mother giving suck shall forget her
suckling-babe, and every pregnant female shall drop her
load [unformed]: thou shalt see mankind as in a drunken
riot, yet not drunk: but dreadful will be the Wrath of God.

Qur’an, 22:1-2.

God! There is no god but He: of a surety He will gather
vou together against the Day of Judgement, about which

there is no doubt. And whose word can be truer than
God’s?

Qur’an, 4:87.

As for the righteous, they will be in bliss; And the wicked -
they will be in the fire.

Qur’an, 82:13-14.

When the Earth is shaken to her [utmost] convulsion, And
the Earth throws up her burdens [from within], And man
cries [distressed]: “What is the matter with her!” -On that
Day will she declare her tidings: For that thy Lord will
have given her inspiration. On that Day will men proceed
in companies sorted out, to be shown the deeds that they
[had done]. Then shall anyone who has done an atom'’s
weight of good, see it. And anyone who has done an
atom’s weight of evil, shall see it.

Qur’an, 99:1-8.

The [Day] of Noise and Clamour: What is the [Day] of
Noise and Clamour? And what will explain to thee what
the [Day] of Noise and Clamour is? [It is] a Day whereon
men will be like moths scattered about, And the
mountains will be like carded wool. Then, he whose
balance [of good deeds] will be [found] heavy, Will be in
a life of good pleasure and satisfaction. But he whose
balance [of good deeds] will be [found] light,- Will have
his home in a [bottomless] Pit. And what will explain to
thee what this is? [It is] a Fire blazing fiercely!

Quran, 101:1-11.
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To God belongs the mystery of the heavens and the
earth.And the decision of the Hour is as the twinkling of
an eye or even quicker: for God has power over all things.

Qur’an, 16:77.

wme S o
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Listening to these and other clear verses of the Qur’an, let
us say, “ves, we believe and give our assent.”

[ believe in God, His angels, His books, His messengers
and in the Last Day. [ believe that both the good and evil
of destiny are from God Almighty; that resurrection after
death is a reality; that Paradise is a reality; that Hell-fire is
a reality; that intercession is a reality; that Munkar and
Nakir are reality; and that God will resurrect those who
are in the tombs. I bear witness that there is no god but
God, and I bear witness that Muhammad is the Messenger
of God.

O God, grant blessings to the most delicate, the most
noble, the most perfect, the most beautiful fruit of the
Tuba of Your mercy, him whom You sent as a mercy to
all the worlds, and as a means for our attaining unto the
most beauteous, the fairest, purest and most exalted of
the fruits of that Tuba, the branches of which are
outspread over the hereafter and paradise; o God, protect
us and our parents against the fire, and cause us and our
parents to enter Paradise with the pious, for the sake of
Thy chosen Prophet. Amen.

O brother studying this treatise with an open mind! Do
not say, “why cannot | immediately understand this
‘Tenth Word’ in all its details?” and do not be saddened
by your failure to understand it completely.

For even a master of philosophy such as Ibn Sina said
that “resurrection cannot be understood by rational
criteria.” His judgement was that we must believe in
resurrection, but reason cannot aid our belief.

Similarly, all the scholars of Islam unanimously have held
that resurrection rests entirely on traditional proofs; it
cannot be rationally examined.

Naturally, so profound, and at the same time, so exalted a
path cannot suddenly become a public highway for the
exercise of the reason.

But we would offer a thousand thanks that the Merciful
Creator has bestowed upon us this much of the path, by
means of the effulgence of the All-Wise Qur’an and His
own mercy, in an age when belief by imitation is past and
meek acceptance has disappeared.

Daha bunlar gibi ayat-1 beyyinat-1 Kur’aniyeyi dinleyip,
“Amenné ve saddakna” diyelim.
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Ey su risaleyi insaf ile miitalaa eden kardes! Deme, “nigin
bu Onuncu S6z’1 birden tamamiyla anlayamiyorum” ve
tamam anlamadigin i¢in sikilmal!

Giinki fon-i Sina gibi bir dahi-yi hikmet, & /o) 72d|
%J.a.c

Z e

M\.O.A demis. “Iman ederiz, fakat akil bu yolda

gidemez” diye hiitkmetmistir.

Hem biitiin iilema-i Islam: “Hasir, bir mes’ele-i nakliyedir,
delili nakildir. Akil ile ona gidilmez.” diye miittefikan
htikmettikleri halde,

elbette o kadar derin ve manen pek yiiksek bir yol; birden
bire bir cadde-i umumiye-i akliye hiikmiine gecemez.

Kur’an-1 Hakim’in feyziyle ve Halik-1 Rahimin rahmetiyle,
su taklidi kirilmis ve teslimi bozulmus asirda, o derin ve
yuksek yolu su derece ihsan ettiginden bin stkir
etmeliyiz.



For the amount vouchsafed to each of us is enough for
the salvation of our faith.

Being content with the amount that we have been able to
understand, we should reread the treatise and seek to
increase our comprehension.

Cunki imanimizin kurtulmasina kéfi gelir.

Fehmettigimiz miktarina memnun olup tekrar miitalaa ile
izdiyadina galismaliyiz.
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One of the reasons that it is impossible to approach a
rational understanding of resurrection is that since the
supreme gathering, resurrection, is through the
manifestation of the Greatest Name,

only through beholding and demonstrating the great
deeds evident in the maximum manifestation of the
Greatest Name of God as well as His other Names,

is it possible to prove it as certain; and unshakeably
believe that resurrection is as simple as the spring.

Thus do matters appear and thus they are demonstrated
in this ‘Tenth Word’ (Resurrection and the Hereafter), by
means of the effulgence of the Qur’an.

Were it not for this effulgence, and were our intelligence
to be left to its own petty devices, it would be powerless,
and condemned to believing in resurrection by way of
imitation.

Hagre akil ile gidilmemesinin bir sirri sudur ki: Hagr-i
A’zam, Ism-i A’zamin tecellisiyle oldugundan,

Cenab-1 Hakk’in Ism-i A’zaminin ve her ismin a’zami
mertebesindeki tecellisiyle zahir olan ef’al-i azimeyi
gormek ve gostermekle,

hasr-i a’zam bahar gibi kolay isbat ve kat'i iz’an ve tahkiki
iman edilir.

Su Onuncu S6z’de feyz-i Kur’an ile 6yle gortliyor ve

gosteriliyor.

Yoksa akil, dar ve kictik disturlariyla kendi basina kalsa
aciz kalir, taklide mecbur olur.
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The First Part Of An Important
Supplement And Addendum To The
Tenth Word

In the Name of God, the Merciful, the Compassionate.

So [give] glory to God, when you reach eventide and
when you rise in the morning;

Yea, fo Him be praise, in the heavens and on earth; and
in the late afternoon and when the day begins to decline.

It is He Who brings out the living from the dead, and
brings out the dead from the living, and Who Gives life to
the earth after it is dead: and thus shall you be brought
out [from the dead].

Among His Signs is this, that He created you from dust;
and then,- behold, you are men scattered [far and wide]!

And among His Signs is this, that He created for you
mates from among yourselves, that you may dwell in
tranquillity with them, and He has put love and mercy
between your [hearts]: Verily in that are Signs for those
who reflect.

Onuncu S6z’tn Miihim Bir Zeyli Ve
Lahikasimin Birinci Parcasi
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And among His Signs is the creation of the heavens and
the earth, and the variations in your languages and your
colours: verily in that are Signs for those who know.

And among His Signs is the sleep that you take by night
and by day, and the quest that you [make for livelihood]
out of His Bounty: verily in that are Signs for those who
hearken.

And among His Signs, He shows you the lightning, by
way both of fear and of hope, and He sends down rain
from the sky and with it gives life to the earth after it is
dead: verily in that are Signs for those who are wise.

And among His Signs is this, that heaven and earth stand
by His Command: then when He calls you, by a single
call, from the earth, behold, you [straightway] come forth.

To Him belongs every being that is in the heavens and on
earth: all are devoutly obedient to Him.

It is He Who begins [the process of] creation, then repeats
it; and for Him it is most easy. To Him belongs the loftiest
similitude [we can think of] in the heavens and the earth:
For He is Exalted in Might, Full of Wisdom.

Qur’an, 30:17-27.
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In this Ninth Ray will be expounded a supreme point of
these sublime heavenly verses, which demonstrate one of
the ‘poles’ of belief, these mighty sacred proofs of the
resurrection of the dead will be explained.

It is a subtle instance of dominical grace that thirty years
ago at the end of his work entitled Muhé&kemat
(Reasonings), which was an introduction to Qur’anic
commentaries, the Old Said wrote:

“Second Aim: Two Qur’anic verses alluding to the
resurrection of the dead will be expounded and
explained.

“In the Name of God, the Merciful, the Compassionate.”

There he stopped and could write no further.

Now, praise and thanks to my Compassionate Creator to
the number of signs and indications of the resurrection,
that after thirty years He has given me success.

Yes, nine or ten years ago, He bestowed the Tenth and
Twenty-Ninth Words, two brilliant and powerful proofs
expounding the Divine decree of: So look to the signs of
God’s mercy, how He raises to life the earth after its
death; He it is who will raise the dead to life, for He is
Powerful Over All Things {Qur’an, 30:50.} which was the
first of the two verses. They silenced the deniers of
resurrection.

Now, nine or ten years after those two impregnable
bastions of belief in the resurrection of the dead, He
bestowed with the present treatise a commentary on the
second of the above two sublime verses.

This Ninth Ray, then, consists of Nine Elevated Stations,
indicated by the above-mentioned verses, and an
important Introduction .

Introduction

[This consists of two Points comprising a concise
explanation of one comprehensive result of the numerous
spiritual benefits of belief in resurrection and of its vital
consequences;

a demonstration of how essential it is for human life and
especially for the life of society;

a summary of one universal proof out of numerous proofs
of the tenet of belief in the resurrection ;

and a statement of how indubitable and self-evident is
that tenet of belief.]

First Point

Imanin bir kutbunu gésteren bu semavi ayat-1 kitbranin ve
hasri isbat eden su kudsi berahin-i uzmanin bir niikte-i
ekberi ve bir hiiccet-i a’zami; bu “Dokuzuncu Sua”da
beyan edilecek.

Latif bir inayet-i Rabbaniyedir ki: Bundan otuz sene evvel
Eski Said, yazdigi tefsir mukaddemesi “Muhakemat”
namindaki eserin ahirinde;

“Ikinci Maksad: Kur’anda hasre isaret eden iki ayet tefsir
ve beyan edilecek.

13 @ 2@ 'L ° 2{ 2
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deyip durmus. Daha yazamamus.

Halik-1 Rahim’ime delail ve emarat-1 hasriye adedince
stikiir ve hamd olsun ki, otuz sene sonra tevfik ihsan
eyledi.

Evet bundan dokuz-on sene evvel, o iki ayetten birinci
ayet olan:
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ferman-1 Ilahi’nin iki parlak ve cok kuvvetli hiiccetleri ve
tefsirleri bulunan Onuncu Séz ile Yirmidokuzuncu So6z’t
in’am etti. Munkirleri susturdu.

Hem iman-1 hasrinin hiicum edilmez o iki metin
kal’asindan dokuz ve on sene sonra ikinci ayet olan basta
mezk(r ayat-1 ekberin tefsirini bu risale ile ikram etti.

Iste bu Dokuzuncu Sua; mezkir ayatiyla isaret edilen
dokuz ali makam ve bir ehemmiyetli mukaddimeden
ibarettir.

Mukaddime

[Hasir akidesinin, pek ¢ok ruhi faidelerinden ve hayati
neticelerinden bir tek netice-i camiayi ihtisar ile beyan

ve hayat-1 insaniyeye hususan hayat-1 ictimaiyesine ne
derece liizumlu ve zaruri oldugunu izhar

ve bu iman-1 hagri akidesinin pek ¢ok hiiccetlerinden bir
tek hiiccet-i kiilliyeyi icmal ile gostermek

ve o akide-i hagriye ne derece bedihi ve siibhesiz
bulundugunu ifade etmekten ibaret olarak “Iki Nokta”dir.]

Birinci Nokta



We shall indicate, as a measure, only four out of hundreds
of proofs that belief in the hereafter is fundamental to the
life of society and to man’s personal life, and is the basis
of his happiness, prosperity, and achievement.

The First: It is only with the thought of Paradise that
children, who form almost a half of mankind, can endure
all the deaths around them, which appear to them to be
grievous and frightening, and strengthen the morale of
their weak and delicate beings.

Ahiret akidesi; hayat-1 ictimaiye ve sahsiye-i insaniyenin
liss-ll esasi ve saadetinin ve kemalatinin esasati olduguna,
vtizer delillerinden bir mikyas olarak valniz dort tanesine
Isaret edecegiz.

Birincisi: Nev'-i beserin hemen varisini teskil eden
cocuklar, yalniz Cennet fikriyle, onlara dehsetli ve aglatici
goriinen olumlere ve vefatlara karsi dayanabilirler ve
gayet zaif ve nazik viicudlarinda bir kuvve-i maneviye
bulabilirler

#52

Through Paradise they find hope in their vulnerable
spirits, prone to weeping, and may live happily.

For example, with the thought of Paradise, one may say:
“My little brother or friend has died and become a bird in
Paradise. He is flying around Paradise and living more
happily than us.”

The frequent deaths before their unhappy eyes of other
children like themselves or of grown-ups will otherwise
destroy all their resistance and morale,

making their subtle faculties like their spirits, hearts, and
minds weep in addition to their eyes; they will either
decline utterly or become crazy, wretched animals...

Second Proof: It is only through the life of the hereafter
that the elderly, who form half of mankind, can endure
the proximity of the grave,

and be consoled at the thought that their lives, fo which
they are firmly attached, will soon be extinguished and
their fine worlds come to an end.

It is only at the hope of eternal life that they can respond
to the grievous despair they feel in their emotional child-
like spirits at the thought of death.

Those worthy, anxious fathers and mothers, so deserving
of compassion and in need of tranquillity and peace of
mind,

will otherwise feel a terrible spiritual turmoil and distress in
their hearts, and this world will become a dark prison for
them, and life even, grievous torment.

Third Proof: It is only the thought of Hell-fire that checks
the turbulent emotions of youths, the most vigorous
element in the life of society, and their violent excesses,
restraining them from aggression, oppression, and
destruction, and ensuring that the life of society continues
tranquilly.

If not for fear of Hell, in accordance with the rule ‘might is
right,” in pursuing their desires, those drunken youths
would turn the worlds of the wretched weak and
powerless into Hell, and elevated humanity into base

animality.

ve her seyden cabuk aglayan gayet mukavemetsiz mizac-1
ruhlarinda, o Cennet ile bir timid bulup mesrurane
yasayabilirler.

Mesela Cennet fikriyle der: “Benim kiiciik kardesim veya
arkadasim 6ldii, Cennet’in bir kusu oldu. Cennet’te gezer,
bizden daha gtizel yasar.”

Yoksa her vakit etrafinda kendi gibi ¢ocuklarin ve
buytklerin 6lumleri, o zaif bicarelerin endiseli nazarlarina
carpmast; mukavemetlerini ve kuvve-i maneviyelerini zir @
zeber ederek

gozleriyle beraber ruh, kalb, akil gibi btittin letaifini dahi
oyle aglattiracak, ya mahvolup veya divane bir bedbaht
hayvan olacakti.

ikinci delil: Nev’-i insanin -bir cihette- nisfi olan
ihtiyarlar, yalniz hayat-1 uhreviye ile yakinlarinda bulunan
kabre karsi tahammiil edebilirler.

Ve ¢ok aldkadar olduklari hayatlarinin yakinda sonmesine

ve gtizel diinyalarinin kapanmasina mukabil bir teselli
bulabilirler

ve cocuk htikmtine gecen seri-lit teesstir ruhlarinda ve
mizaclarinda, mevt ve zevalden cikan elim ve dehsetli
me’yusiyete karst, ancak hayat-1 bakiye imidiyle
mukabele edebilirler.

Yoksa o sefkate layik muhteremler ve siikiinete ve
istirahat-i kalbiyeye cok muhtag o endiseli babalar ve
analar,

oyle bir vaveyla-i ruhi ve bir dagdaga-i kalbi
hissedeceklerdi ki; bu diinya onlara zulmetli bir zindan ve
hayat dahi kasavetli bir azab olurdu.

l"Jgi'mcii delil: Insanlarin havat-1 ictimaivesinin medari
olan gengler, delikanlilar, siddet-i galeyanda olan
hissiyatlarini ve ifratkar bulunan nefis ve hevalarini
tecaviizattan ve zulimlerden ve tahribattan durduran ve
hayat-1 ictimaiyenin hiisn-ii cereyanini temin eden; yalniz
Cehennem fikridir.

Yoksa Cehennem endisesi olmazsa “El-hiikmi lil-galib”
kaidesiyle o sarhos delikanlilar, hevesatlari pesinde bicare
zaiflere, acizlere, diinyayi Cehenneme cevireceklerdi ve
yuksek insaniyeti gayet stifli bir hayvaniyete
dondureceklerdi.



Fourth Proof: The most comprehensive centre of man’s
worldly life, and its mainspring, and a paradise, refuge,
and fortress of worldly happiness, is the life of the family.

Everyone’s home is a small world for him.

And the life and happiness of his home and family are
possible through genuine, earnest, and loyal respect and
true, tender, and self-sacrificing compassion.

This true respect and genuine kindness may be achieved
with the idea of the members of the family having an
everlasting companionship and friendship and
togetherness, and their parental, filial, brotherly, and
friendly relations continuing for all eternity in a limitless
life, and their believing this.

One says, for example: “My wife will be my constant
companion in an everlasting world and eternal life.

It does not matter if she is now old and ugly, for she will
have an immortal beauty.”

He will tell himself that he will be as kind and devoted as
he can for the sake of that permanent companionship,

and treat his elderly wife lovingly and kindly as though
she was a beautiful houri.

Dordiincii delil: Nev’-i beserin hayat-1 diinyeviyesinde
en cem’iyetli merkez ve en esasli zenberek ve diinyevi
saadet icin bir Cennet, bir melce, bir tahassiingah ise; aile
hayatidir.

Ve herkesin hanesi, kiictik bir diinyasidir.

Ve o hane ve aile hayatinin hayati ve saadeti ise; samimi
ve ciddi ve vefadarane hiirmet ve hakiki ve sefkatli ve

fedakarane merhamet ile olabilir

ve bu hakiki hiirmet ve samimi merhamet ise; ebedi bir
arkadaslik ve daimibir refakat ve sermedibir beraberlik ve
hadsiz bir zamanda ve hududsuz bir hayatta birbiriyle
pederane, ferzendane, kardesane, arkadasane
miuinasebetlerin bulunmak fikriyle, akidesiyle olabilir.

Mesela der: “Bu haremim, ebedi bir alemde, ebedi bir
hayatta, daimi bir refika-i hayatimdir.

Simdilik ihtiyar ve ¢irkin olmus ise de zarar1 yok. Ciinki
ebedi bir gtizelligi var, gelecek.

Ve boyle daimi arkadagligin hatiri icin herbir fedakarligr ve
merhameti yaparim.” diyerek

o ihtiyare karisina, gilizel bir huri gibi muhabbetle, sefkatle,
merhametle mukabele edebilir.
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A companionship that was to end in eternal separation
after an hour or two of brief, apparent friendship would
otherwise afford only superficial, temporary, feigned,
animal-like feelings, and false compassion and artificial
respect.

As with animals, self-interest and other overpowering
emotions would prevail over the respect and compassion,
transforming that worldly paradise into Hell.

Thus, one of the hundreds of results of belief in
resurrection is connected with the life of society.

If a comparison is made between the above four proofs
out of the hundreds of aspects and benefits of this single
consequence and the rest, it will be understood that

the realization of the truth of resurrection, and its
occurrence, are as certain as the elevated reality of
humanity and its universal need.

It is clearer even than the evidence for the existence of
food offered by the existence of need in man’s stomach,
and tells of its existence even more clearly.

And it proves that if the consequences of the truth of
resurrection were to quit humanity, whose nature is
extremely significant, lofty, and living, it would descend to
being a corrupt corpse fed on by microbes .

The sociologists, politicians, and moralists, who govern
mankind and are concerned with its social and moral
questions should be aware of this!

Yoksa kisacik bir-iki saat suri bir refakatten sonra ebedi bir
firak ve miifarakate ugrayan arkadaslik; elbette gayet suri
ve muvakkat ve esassiz, hayvan gibi bir rikkat-i cinsiye
manasinda ve bir mecazi merhamet ve sun’i bir hiirmet
verebilir.

Ve hayvanatta oldugu gibi; baska menfaatler ve sair galib
hisler, o hiirmet ve merhameti maglub edip o diinya
cennetini, cehenneme cevirir.

Iste iman-1 hasrinin yiizer neticesinden birisi; hayat-1
ictimaiye-i insaniyeye taalluk eder.

Ve bu tek neticenin de yiizer cihetinden ve faydalarindan
mezk(r dort delile sairleri kiyas edilse anlasilir ki:

Hakikat-1 hasriyenin tahakkuku ve vukuu; insaniyetin ulvi
hakikati ve kiilli haceti derecesinde kat’idir.

Belki insanin midesindeki ihtiyacin viicudu, taamlarin
viicuduna delalet ve sehadetinden daha zahirdir ve daha
ziyade tahakkukunu bildirir.

Ve eger bu hakikat-1 hagriyenin neticeleri insaniyetten
ciksa; o cok ehemmiyetli ve yiiksek ve hayattar olan
insaniyet mahiyeti, murdar ve mikrop yuvasi bir lase
hiitkmiine sukut edecegini isbat eder.

Beserin idare ve ahlak ve ictimaiyati ile cok alakadar olan
ictimaiyun ve siyasiyun ve ahlakiyyunun kulaklari ¢inlasin!



How do they propose to fill this vacuum? With what can
they cure these deep wounds?

Second Point

This explains in summary form a proof -one of many-
proceeding from the testimony to the truth of resurrection
of the other pillars of belief.

It is as follows: All the miracles indicating the
Messengership of Muhammad (Peace and blessings be
upon him) and the evidences for his prophethood, and all
the proofs of his veracity, together testify to the
occurrence of the resurrection, and prove it.

For after Divine unity, everything he claimed throughout
his life was centred on the resurrection of the dead.

Also, all his miracles and proofs affirming, and making

aftirmed, all the previous prophets attest to the same truth.

Also, the testimony of the phrase “and in His Scriptures,”
which makes completely clear the testimony of the phrase
“and in His Prophets,” testifies to the same truth.

Like this:

All the miracles, truths, and proofs proving foremost the
veracity of the Qur’an of Miraculous Exposition, testify to
and prove the realization and occurrence of resurrection.

For almost a third of the Qur’an is about resurrection, and
at the beginning of most of its short suras are powerful
verses about it.

Gelsinler, bu boslugu ne ile doldurabilirler ve bu derin
yaralari ne ile tedavi edebilirler?

ikinci Nokta

Hakikat-1 hasriyenin hadsiz burhanlarindan sair erkan-i
imaniyeden gelen sehadetlerin hiilasasindan ¢ikan bir
blirhani, gayet muhtasar bir surette beyan eder.

Soyle ki: Hazret-i Muhammed Aleyhissalatii Vesselam’in
risaletine delalet eden bitiin mu’cizeleri ve biitiin delail-i
niibtivveti ve hakkaniyetinin biitiin biirhanlari, birden
hakikat-1 hagriyenin tahakkukuna sehadet ederek isbat
ederler.

Cunki bu zatin butiin hayatinda bitiin davalart,
vahdaniyetten sonra hasirde temerkiiz ediyor.

Hem umum peygamberleri tasdik eden ve ettiren butiin
mu’cizeleri ve hiiccetleri, ayni hakikate sehadet eder.

Hem 5./\.‘:} 9 kelimesinden gelen sehadeti bedahet

3
derecesine ¢ikaran, 5\35 9 sehadeti de ayni hakikate
sehadet eder.
Soyle ki:

Basta Kur’an-1 Mu ciz-il Beyan'in hakkaniyetini isbat
eden butiin mu’cizeleri, hiiccetleri ve hakikatlari, birden
hakikat-1 hagriyenin tahakkukuna ve vukuuna sehadet
edip isbat ederler.

Cunki Kur’anin hemen ticten birisi hasirdir ve ekser kisa
surelerinin baslarinda gayet kuvvetli ayat-1 hasriyedir.
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It expresses the same truth explicity and implicitly with

thousands of its verses, and proves and demonstrates it.
For example:

When the sun is folded up.

Qur’an, 81:1.

O men, fear your Sustainer; the trembling of the Hour is
an awesome event;

Qur’an, 22:1.

When the earth is convulsed:;

Qur’an, 99:1.

When the heavens are forn asunder:

Qur’an, 82:1.

Sarihan ve isareten binler ayatiyla ayni hakikati haber
verir, isbat eder, gosterir. Mesela:
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When the heavens are torn apart;

Qur’an, 84:1.

Concerning what they dispute;

Qur’an, 78:1.

Has the story reached you, of the overwhelming event?

Qur’an, 88:1.

Besides demonstrating with complete certainty at the
beginning of thirty or forty suras that resurrection is the
most important and necessary truth in the universe,

it sets forth various persuasive evidences for that truth in
others of its verses.

Is there any possibility that belief in the hereafter should
be false, which emerges like the sunfrom the thousands
of declarations and statements of a Book a single
indication of one of the verses of which has vielded before
our eves the fruits of numerous learned and cosmic truths
in the Islamic sciences?

Is there any possibility of denying the sun, or the existence
of the universe? Would it not be impossible and absurd?

Is it at all possible that although an army may sometimes
be plunged into battle so that a mere sign of the king
should not be given the lie,

to show as false the thousands of words, promises, and
threats of that most serious, proud monarch? Is it possible
that they should be false?

Although a single sign of that glorious spiritual monarch
who for thirteen centuries without break has ruled over
innumerable spirits, minds, hearts, and souls within the
bounds of truth and reality, and trained and raised them,
would be sufficient to prove the truth of resurrection,

it has demonstrated it with thousands of explicit
statements. Is the torment of Hell-fire not necessary then
for the compounded idiot who does not recognize this
fact? Is it not pure justice?

Moreover, by their definite acceptance of the truth of
resurrection, which the Qur’an -prevailing over the future
and all times- repeatedly proves in detail and elucidates,
all the revealed scriptures and sacred books, each of
which dominated a particular period,

proved it according to their own times and centuries, but
in undetailed, veiled, and summary manner, confirming
with a thousand signatures what the Qur’an teaches.

°
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gibi, otuz-kirk surelerin baglarinda biitiin kat’iyyetle
hakikat-1 hagriyeyi kainatin en ehemmiyetli ve vacib bir
hakikat1 oldugunu gostermekle beraber,

sair ayetler dahi o hakikatin gesit cesit delillerini beyan
edip ikna eder.

Acaba bir tek ayetin birtek isareti, gbziimiiz niinde uliim-
u Islamiyede miiteaddid ilmi, kevni hakikatlan meyve
veren bir kitabin boyle sehadetleriyle ve davalar ile,
Gtlines gibi zuhur eden iman-1 hasti; hakikatsiz olmasi

Glnesin inkan belki kainatin ademi gibi hicbir cihet-i
imkani var mi ve yiiz derece muhal ve batil olmaz mi1?

Acaba bir sultanin bir tek isareti yalan olmamak i¢in bazan
bir ordu hareket edip carpistigi halde,

o pek ciddi ve izzetli sultanin binler sdzleri ve va’dleri ve
tehdidlerini yalan ¢tkarmak hicbir cihette kabil midir ve
hakikatsiz olmak mimkin midur?

Acaba onlc asirda fasilasiz olarak hadsiz ruhlara, akillara,
kalblere, nefislere hak ve hakikat dairesinde hitkmeden,
terbiye eden, idare eden bu manevi Sultan-1 Zisan’in bir
tek isareti boyle bir hakikati isbat etmeye kafi iken,

binler tasrihat ile bu hakikat-1 hasriyeyi gosterip isbat
ettikten sonra, o hakikati tanimayan bir echel ahmak icin
Cehennem azabi lazim gelmez mi ve ayn-1 adalet olmaz
mi1?

Hem birer zamana ve birer devre hiikmeden buitin
semavi suhuflart ve mukaddes kitablar1 dahi, bifiin
istikbale ve umum zamanlara htikiimran olan Kur’anin
tafsilatla, izahatla, tekrar ile beyan ve isbat ettigi hakikat-
1 hasriyeyi,

asirlarina ve zamanlarina gore o hakikati katt kabul ile
beraber, tafsilatsiz ve perdeli ve muhtasar bir surette
beyan, fakat kuvvetli bir tarzda iddia ve isbatlari; Kur’anin
davasini binler imza ile tasdik ederler.
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Included here since it is related to this discussion is the
testimony at the end of the Third Ray of the other pillars
of faith and particularly “the Prophets” and “Holy
Scriptures” to “belief in the Last Day.” It forms a
convincing proof of resurrection, and is in the form of a
powerful yet succinct supplication, which dispels all
doubts.

It says in the supplication:

“O My Compassionate Sustainer! “I have understood
from the instruction of Your Noble Messenger (PBUH)
and the teaching of the Qur’an,

that foremost the Qur’an and the Messenger, and all the
sacred scriptures and prophets, have unanimously
testified and pointed out that the manifestations of the
Names related to Your beauty and glory, examples of
which are to be seen in this world, will continue even
more radiantly for all eternity, and that Your bounties,
samples of which are to be observed in this transitory
world, will continue in the abode of bliss in more glittering
fashion, and that those who long for them in this world
will accompany them for all eternity.

“Also, relying on hundreds of evident miracles and
decisive signs, foremost Your Most Noble Messenger
(Peace and blessings be upon him) and the All-Wise
Qur’an, and the prophets with their luminous spirits, and
the saints, who are spiritual poles with their light-filled
hearts,

and the purified scholars with their enlightened intellects,
relying on Your repeated threats and promises in all the
sacred scriptures,

and trusting in Your sacred attributes like power, mercy,
favour, wisdom, glory, and beauty, and on Your
functions, and the dignity of Your glory, and the
sovereignty of Your dominicality,

and in consequence of their illuminations and visions and
beliefs at ‘the knowledge of certainty,” give the glad tidings
to men and jinn of eternal happiness and inform them of
Hell for the people of misguidance; they firmly believe this
and testify to it.

“O All-Powerful and Wise One! O Most Merciful and
Compassionate! O Munificent One True to His Promise!
O All-Compelling One of Glory, One of Dignity,
Grandeur, and Wrath!

“You are utterly exempt from and exalted above giving
the lie to so many /oval friends, and so many promises,
and attributes and functions, and denying the certain
demands of the sovereignty of Your dominicality

Bu bahsin miinasebetiyle Risale-i Minacat’in ahirinde,
iman-un bilyevm-il ahir riikntine, sair rtikiinlerin hususan
“Rustl” ve “Kiittib”tin sehadetini, miinacat suretinde
zikredilen pek kuvvetli ve hiilasali ve buittin evhamlari izale
eden bir hiiccet-i hasrive aynen buraya giriyor.

Soyle ki: Miinacat’ta demis:

Ey Rabb-i Rahim’im! Resul-i Ekrem’inin talimiyle ve
Kur’an-1 Hakim’in dersiyle anladim ki:

Basta Kur’an ve Resul-i Ekrem’in olarak biittin mukaddes
kitablar ve peygamberler, bu diinyada ve her tarafta
niimuneleri gértilen celalli ve cemalli isimlerinin tecellileri
daha parlak bir surette ebed-iil abddda devam edecegine
ve bu fani dlemde rahimane cilveleri, niimuneleri
mlisahede edilen ihsanatinin daha sasaali bir tarzda dar-1
saadette istimrarina ve bekasina ve bu kisa hayat-1
diinyeviyede onlari zevk ile gbren ve muhabbet ile refakat
eden mustaklarin, ebedde dahi refakatlarina ve beraber
bulunmalarina icma’ ve ittifak ile sehadet ve delalet ve
isaret ederler.

Hem viizer mu’cizat-1 bahirelerine ve avat-1 katialarina
istinaden, basta Resul-i Ekrem ve Kur’an-1 Hakim’in
olarak biitlin nurani ruhlarin sahibleri olan peygamberler
ve butiin miinevver kalblerin kutublari olan veliler

ve btitlin keskin ve nurlu akillarin madenleri olan
siddikinler, biitlin suhuf-u semaviyede ve kitib-i
mukaddesede senin cok tekrar ile ettigin binler va’dlerine
ve tehdidlerine istinaden,

hem senin kudret ve rahmet ve inayet ve hikmet ve celal
ve cemal gibi ahireti iktiza eden kudsi sifatlarina,
se’nlerine ve senin izzet-i celaline ve saltanat-1
rububiyetine itimaden,

hem &hiretin izlerini ve teressuhatini bildiren hadsiz
kesfiyatlarina ve miisahedelerine ve ilmelyakin ve
aynelyakin derecesinde bulunan itikadlarina ve
imanlarina binaen saadet-i ebediyeyi insanlara
mujdeliyorlar. Ehl-i dalalet igin Cehennem ve ehl-i
hidayet icin Cennet bulundugunu haber verip ilan
ediyorlar. Kuvvetli iman edip sehadet ediyorlar.

Ey Kadir-i Hakim! Ey Rahman-1 Rahim! Ey Sadik-ul Va'd-
il Kerim! Ey izzet ve azamet ve celal sahibi Kahhar-1
Zilcelal!..

Bu kadar sadik dostlarini, bu kadar va’dlerini ve bu kadar
sifat ve suunatini yalanci ¢ikarmak, tekzib etmek ve
saltanat-1 rububiyetinin kat'i mukteziyatini tekzib edip
yapmamak



and the endless prayers and supplications of Your
innumerable acceptable servants, whom You love and
who attract Your love by assenting to You and obeying
You;

and You are exempt from confirming the denial of
resurrection by the people of misguidance and
unbelief, who through their disbelief and rebellion and
denial of Your promises, offend the magnificence of Your
grandeur and affront Your dignity and glory and the
honour of Your Godhead, and sadden the compassion of

Your dominicality.

ve senin sevdigin ve onlar dahi seni tasdik ve itaat
etmekle kendilerini sana sevdiren hadsiz makbul ibadinin
ahirete bakan hadsiz dualarini ve davalarini reddetmek,
dinlememek

ve kiifiir ve isyan ile ve seni va’dinde tekzib etmekle, senin
azamelt-i kibrivana dokunan ve izzet-i celaline dokunduran
ve uluhivetinin haysivetine ilisen ve setkat-i rububivetini
mliteessir eden ehl-i dalaleti ve ehl-i kiifrii hasrin
inkarinda, onlar tasdik etmekten yiizbinler derece
mukaddessin ve hadsiz derece miinezzeh ve alisin.
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We declare Your justice, beauty, and mercy to be exempt
from such infinite tyranny, such ugliness.

We believe with all our strength that the testimony of the
prophets, purified scholars, and saints, who are those
truthful envoys of Yours, those heralds of Your
sovereignty,

at the degrees of ‘absolute certainty,” ‘knowledge of
certainty,” and ‘the vision of certainty,” to the treasuries of
Your mercy in the hereafter and the stores of Your

bounties in the everlasting realm,

and to the wondrously beautiful manifestations of Your
Beautiful Names, which will be manifested totally in the
abode of bliss, are absolutely true and veracious, and
what they have indicated conforms absolutely with reality,
and that what they have given glad tidings of is true and
will occur.

Believing that the supreme ray of Your Name of Truth,
which is the source, sun, and protector of all realities, is
this truth of the resurrection and Great Gathering, they
teach it to Your servants.

“O God! For the sake of what they teach and in
veneration of it, grant us and all students of the Risale-i
Nur perfect belief and a happy death. And allow us to
receive their intercession. Amen!”

Moreover, just as all the proofs demonstrating the veracity
of the revealed scriptures, and all the miracles and
evidences proving the prophethood of God’s Beloved
(PBUH) and of all the prophets,

indirectly prove the reality of the hereafter, which is what
they teach above all else;

so most of the evidences for the existence and unity of the
Necessary Existent

testify indirectly to the existence and opening up of an
eternal realm of bliss, which will be the supreme
manifestation of dominicality and divinity.

Boyle nihayetsiz bir zuliimden ve nihayetsiz bir
cirkinlikten, senin o nihayetsiz adaletini ve nihayetsiz
cemalini ve hadsiz rahmetini, hadsiz derece takdis
ediyoruz.

Ve biitiin kuvvetimizle iman ederiz ki: O yiizbinler sadik
elcilerin ve o hadsiz dogru dellal-1 saltanatin olan enbiya,
asfiya, evliyalar,

hakkalyakin, aynelyakin, ilmelyakin suretinde senin uhrevi
rahmet hazinelerine, alem-i bekadaki ihsanatinin
definelerine

ve dar-1 saadette tamamiyla zuhur eden glizel isimlerinin
hérika glizel cilvelerine sehadetleri hak ve hakikattir ve
isaretleri dogru ve mutabiktir ve besaretleri sadik ve
vaki’dir.

Ve onlar bitin hakikatlarin mercii ve glinesi ve hamisi
olan “Hak” isminin en blyk bir suai; bu hakikat-1 ekber-
i hasriye oldugunu iman ederek, senin emrin ile senin
ibadina hak dairesinde ders veriyorlar ve ayn-1 hakikat
olarak talim ediyorlar.

Ya Rab! Bunlarin ders ve talimlerinin hakki ve htirmeti
icin, bize ve Risale-i Nur talebelerine iman-1 ekmel ve
hiisn-i hatime ver. Ve bizleri onlarin sefaatlerine mazhar
eyle, amin...

Hem nasil ki Kur’anin, belki biitiin semavi kitablarin
hakkaniyetini isbat eden umum deliller ve hticcetler ve
Habibullah’in belki biitiin enbiyanin niiblivvetlerini isbat
eden umum mu’cizeler ve biirhanlar,

dolayisiyla en biiylik miiddealar olan ahiretin
tahakkukuna delalet ederler.

Aynen o6yle de, Vacib-iil Viicud'un viicuduna ve
vahdetine sehadet eden ekser deliller ve hticcetler,

dolayiswyla rububiyetin ve uluhiyetin en biiyiik medari ve
mazhari olan dar-1 saadetin ve alem-i bekanin viicuduna,
acllmasina sehadet ederler.



For as is explained and proved in the following
paragraphs, both the existence of the Necessarily Existent
One, and most of His attributes, functions and Names,
like dominicality, Godhead, mercy, grace, wisdom, and
justice,

necessitate the hereafter with the utmost certainty, and
demand an eternal realm and the resurrection of the dead
and Last Judgement for the granting of reward and
punishment.

Since there is a pre-eternal and post-eternal God, most
certainly there is the hereafter, the everlasting means of
the sovereignty of His Godhead.

And since there is in the universe and in living beings a
most majestic, wise, and compassionate absolute
dominicality, and it is apparent;

there is certain to be an eternal realm of happiness which
will save the majesty of that dominicality from abasement,
its wisdom from purposelessness , and its compassion
from cruelty, and that realm shall be entered.

And since the unlimited bestowals, bounties, favours,
gifts, and instances of grace and mercy which are to be
seen,

show to minds that are not extinguished and hearts that
are not dead that behind the veil of the Unseen is One All-
Merciful and Compassionate;

Cunki gelecek makamatta beyan ve isbat edilecegi gibi;
Zat-1 Vacib-ul Viicud’'un hem mevcudiyeti, hem umum
sifatlari, hem ekser isimleri, hem rububivet, uluhivet,
rahmet, inavet, hikmet, adalet gibi vasiflari, se’nleri

lizum derecesinde ahireti iktiza ve viicub derecesinde
béki bir alemi istilzam ve zaruret derecesinde miikafat ve
miicazat icin hasri ve nesri isterler.

Evet madem ezeli, ebedi bir Allah var; elbette saltanat-1
uluhivetinin sermedi bir medari olan dhiret vardir.

Ve madem bu kéinatta ve zihayatta gayet hasmetli ve
hikmetli ve sefkatli bir rububiyet-i mutlaka var ve
gorinuyor.

Elbette o rububivetin hasmetini sukuttan ve hikmetini
abesivyetten ve sefkatini gadirden kurtaran ebedi bir dar-1
saadet bulunacak ve girilecek.

Hem madem géz ile gériinenbu hadsiz in’amlar, ihsanlar,
latuflar, keremler, inayetler, rahmetler;

perde-i gayb arkasinda bir Zat-1 Rahman-1 Rahim’in
bulundugunu sénmemis akillara, 6lmemis kalblere
goOsterir.
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surely there is an immortal life in an eternal realm which
will save the bestowal from mockery, the bounties from
deception, the favours from enmity, the mercy from
torment, the grace and gifts from treachery, and will make
the bounties bounty and the bestowal bestowal.

And since in the springtime on the narrow page of the
earth, a pen of power writes a hundred thousand books
without error tirelessly before our eyes;

and since the Holder of the pen has promised a hundred
thousand times:

“I am going to write a fine, immortal book in a broad
realm, easier than this book of the spring, which is written
in this narrow realm, confused and intermingled, and I
shall allow you to read it;”

He mentions the book in all his decrees ;

certainly, the main part of the book has been written, and
with the resurrection and Last Judgement its footnotes
shall be added, and all the notebooks of people’s actions
shall be recorded in it.

And since, with its multiplicity of creatures, and its being
the dwelling, source, factory, exhibition, and gathering
place of hundreds of thousands of constantly changing
species of living beings and beings with spirits,

Elbette in’ami istihzadan ve ihsani1 aldatmaktan ve inayeti
adavetten ve rahmeti azabdan ve liituf ve keremi
ihanetten haléas eden ve ihsani ihsan eden ve nimeti
nimet eden bir dlem-i bakide bir hayat-1 bakiye var ve
olacaktir.

Hem madem bahar faslinda zeminin dar sahifesinde
hatasiz yiizbin kitabi birbiri icinde yazan bir kalem-i kudret
gbziimiiz 6nitinde yorulmadan isliyor.

Ve o kalem sahibi yiizbin defa ahd u va’detmis ki:

“Bu dar yerde ve karisik ve birbiri icinde yazilan bahar
kitabindan daha kolay olarak genis bir yerde giizel ve
layemut bir kitab1 yazacagim ve size okutturacagim”

diye, bitin fermanlarda o kitabdan bahsediyor.

Elbette ve herhalde o kitabin asli yazilmis ve hasir ve nesir
ile hasiyeleri de yazilacak. Ve umumun defter-i a’'malleri
onda kaydedilecek.

Hem madem bu Arz, kesret-i mahlukat cihetiyle ve
mitemadiyen degisen yiizbinler cesit cesit enva’-1 zevil-
hayat ve zevil-ervahin meskeni, mensei, fabrikast,
mesheri, mahseri olmasi haysiyetiyle



and the heart, centre, summary, and result of the
universe, and the reason for its creation, the earth has
such a supreme importance that

it is held equal to the mighty heavens despite its
smallness; in the heavenly decrees, it is always said:
Sustainer of the Heavens and Earth. ..

And since there is mankind, who rules all over the earth,
which is of which true nature is aforementioned, has
possession over most creatures, and subjects most living
beings gathering them around himself;

and so orders, displays, and gathers each remarkable
species together in one place like a list, adorning them,

that he attracts not only the attention and admiration of
men and jinn, but of the dwellers of the heavens and the
universe, and the appreciative gaze of the universe’s
Owner,

thus gaining great importance and high worth; and who
shows through his sciences and arts that he is the purpose
of the universe’s creation, and its most important result,
and most precious fruit, and the Divine vicegerent on
earth;

and who because with respect to this world, he has
ordered and displayed excellently the miraculous arts of
the world’s Maker, is left in this world despite his rebellion
and disbelief, and whose punishment is postponed, and
because of this work of his, whose term is prolonged and
is allowed success...

And since there is an extremely powerful, wise, and
compassionate Disposer, Who makes the mighty globe
into a treasury of every sort of metal and mineral that
man needs in a way entirely beyond his strength and will
-who despite being weak, impotent, and wanting by
nature and creation, has innumerable needs and is
subject to innumerable pains - and a store of every sort
of food, and a shop stocking goods of every kind that
pleases man, and looks to man in this way, and nurtures
him, and gives him what he wants...

bu kéainatin kalbi, merkezi, hiilasasi, neticesi, sebeb-i
hilkati olarak gayet buiyiik 6yle bir ehemmiyeti var ki;

kuigukligliyle beraber koca semavata karst denk tutulmus.
Semavi fermanlarda daima u?;Y\ K Q\}Lﬁd\ C);

deniliyor.

Ve madem bu mabhiyetteki arzin her tarafina hiitkmeden ve
ekser mahlukatina tasarruf eden ve ekser zihayat
mevcudatini teshir edip kendi etrafina toplattiran

ve ekser masnuatini kendi hevesatinin hendesesiyle ve
ihtiyacatinin disturlariyla 6yle glizelce tanzim ve teshir ve
tezyin ve ¢ok antika nevilerini liste gibi birer yerlerde 6yle
toplayip suslettirir ki;

degil yalniz ins ve cin nazarlarini, belki semavat ehlinin ve
kainatin nazar-1 dikkatlerini ve takdirlerini ve kainat
sahibinin nazar-1 istihsanini celbetmekle

gayet buiyiik bir ehemmiyet ve kiymet alan ve bu
haysiyetle bu kainatin hikmet-i hilkati ve buiyiik neticesi ve
kiymetli meyvesi ve Arzin halifesi oldugunu; fenleriyle,
san’atlariyla gosteren..

ve diinya cihetinde Sani’-i Alem’in mu’cizeli san’atlarint
gayet glizelce teshir ve tanzim ettigi icin, isyan ve kiifriiyle
beraber diinyada birakilan ve azabi te’hir edilen ve bu
hizmeti igin imhal edilip muvaffakiyet géren nev’-i beni-
Adem var.

Ve madem bu mahiyetteki nev’-i beni-Adem, mizac ve
hilkat itibariyle gayet zaif ve aciz ve gayet acz ve fakryla
beraber hadsiz ihtiyacati ve teelliimati oldugu halde,
blitiin biitiin kuvvetinin ve ihtivarinin fevkinde olarak
koca Kiire-i Arzi, o nev’-i insana lizumu bulunan her nevi
madenlere mahzen ve her nevi taamlara anbar ve nev’-i
insanin hosuna gidecek her cesit mallara bir diikkan
suretine getiren, gayet kuvvetli ve hikmetli ve sefkatli bir
mutasarnf var ki, boyle nev’-i insana bakiyor, besliyor,
istedigini veriyor.
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And since there is a Sustainer Who has these
aforementioned truths, Who both loves man, and causes
man to love Him, and Who is eternal, and has eternal
worlds,

and Who performs every work with justice, and carries
out everything with wisdom;

and since the splendour of that Pre-Eternal Sovereign’s
rule and His eternal rule cannot be contained in this brief
worldly life, and in man’s fleeting span, and in the
temporary and transient earth;

Ve madem bu hakikatteki bir Rab; hem insani sever, hem
kendini insana sevdirir, hem bakidir, hem béaki alemleri
var,

hem adaletle her isi gortir ve hikmetle her seyi yapiyor.

Hem bu kisa hayat-1 diinyeviyede ve bu kisacik 6mr-ii
beserde ve bu muvakkat ve fani zeminde o Hakim-i
Ezel’'nin hasmet-i saltanati ve sermediyet-i hakimiyeti
yerlesemiyor.



and since the excessive wrongdoing and rebellion that
occur among men, which are contrary to and opposed to
the universe’s order, justice, balance, and beauty,

and their denial, treachery, and disbelief towards their
Benefactor, Who nurtures them tenderly, are not
punished in this world, and the cruel oppressor passes his
life in ease, while the unhappy oppressed live in hardship;

and since the absolute justice whose traces are to be seen
throughout the universe is entirely opposed to the cruel
tyrant and despairing oppressed being equal in death, and
would not bear it and in no way permit it ...

And since just as the universe’s Owner has chosen the
earth from the universe, and man from the earth, and
bestowed on him a high rank and importance;

so out of mankind He has chosen the prophets, saints,
and purified ones, true human beings who conform to
the aims of His dominicality and through their belief and
submission make Him love them,

He has taken them as friends and addressees, and
bestowed miracles and success on them and punished
their enemies with heavenly blows.

And out of these worthy and lovable friends He has
chosen their leader and source of pride, Muhammad
(Peace and blessings be upon him),

and for long centuries has illuminated with his Light half
of the important globe and a fifth important humanity;

as though the universe was created for him, all its
purposes become apparent through him and his religion
and the Qur’an.

And although he deserved to live for an infinite time in
recompense for his infinitely valuable service, for millions
of years,

he only lived a brief sixty-three years of great hardship
and striving.

Is there any possibility then that he should not be
resurrected together with all his peers and friends? That
they should not now be living in the spirit?

That they should have been annihilated eternally? God
forbid, a hundred thousand times!

Yes, all the universe and the reality of the world demand
that he should be resurrected and they beseech the
universe’s Owner that he should be living...

And since in the Seventh Ray, The Supreme Sign, each
with the strength of a mountain, the thirty-three powerful
consensuses have proved

that the universe emerged from a single hand and is the
property of a single being;

Ve nev’-i insanda vuku bulan ve kdinatin intizamina ve
adalet ve mtivazenelerine ve htisn-ii cemaline miinafi ve
muhalif cok blylk zulimleri ve isyanlari

ve velinimetine ve onu sefkatle besleyene karsi
ihanetleri, inkéarlari, kiftrleri bu diinyada cezasiz kalip,
gaddar zalim, rahat ile hayatini ve bigare mazlum
mesakkatler icinde 6miirlerini gecirirler.

Ve umum kéinatta eserleri gériinen su adalet-i mutlakanin
mabhiyeti ise; dirilmemek suretiyle o gaddar zalimlerin ve
me’yus mazlumlarin vefat icindeki miisavatlarina butiin
butin ziddir, kaldirmaz, miisaade etmez!

Ve madem nasil ki kainatin sahibi, kdinattan zemini ve
zeminden nev’-i insani intihab edip gayet buytk bir
makam, bir ehemmiyet vermis.

Ovle de, nev'-i insandan dahi makasid-1 rububivetine
tevafuk eden ve kendilerini iman ve teslim ile ona
sevdiren hakiki insanlar olan enbiya ve evliya ve
asfiyay1 intihab edip

kendine dost ve muhatab ederek, onlart mu’cizeler ve
tevfikler ile ikram ve diigmanlarini semavi tokatlar ile tazib
ediyor.

Ve bu kiymetli, sevimli dostlarindan dahi, onlarin imami
ve mefhari olan Muhammed Aleyhissalatti Vesselam’
intihab ederek,

ehemmiyetli Kiire-i Arzin yarisini ve ehemmiyetli nev’-i
insanin besten birisini uzun asirlarda onun nuruyla tenvir
ediyor.

Adeta bu kainat onun icin varatilmis gibi; biitiin gayeleri
onun ile ve onun dini ile ve Kur’ani ile tezahtir ediyor.

Ve o pek cok kiymetdar ve milyonlar sene yasayacak
kadar hadsiz hizmetlerinin ticretlerini hadsiz bir zamanda
almaya miustehak ve layik iken,

gayet mesakkatler ve mticahedeler icinde altmistic sene
gibi kisacik bir 6miir verilmis.

Acaba higbir cihetle hicbir imkan, higbir ihtimali, hicbir
kabiliyeti var mi ki; o zat, biitiin emsali ve dostlariyla
beraber dirilmesin ve simdi de ruhen diri ve hayy
olmasin?

’'dam-1 ebedi ile mahvolsunlar? Hasa, viiz bin defa hasa
ve kella!..

Evet butiun kainat ve hakikat-1 dlem, dirilmesini dava eder
ve hayatini Sahib-i Kainat’tan taleb ediyor.

Ve madem Yedinci Sua olan “Avet-iil Kiibra”da herbiri
bir dag kuvvetinde otuzilic aded icma-1 azim isbat etmigler
ki:

Bu kainat bir elden ¢ikmig ve bir tek zatin mulkiadur.



and have demonstrated self-evidently His unity and
oneness, the means of the Divine perfections;

and through unity and oneness the entire universe
become as if His soldiers under orders and subservient
officials;

and with the coming of the hereafter, His perfections are
saved from decline, His justice from mocking cruelty,
universal wisdom from foolish absurdity, all-embracing
mercy from jeering torment, and the dignity of power
from abased impotence, and they are exonerated from
these...

Ve kemalat-1 llahiyenin medari olan vahdetini ve
ehadiyetini bedahetle gostermisler

ve vahdet ve ehadiyet ile biitiin kainat, o Zat-1 Vahid’in
emirber neferleri ve miisahhar memurlar: hiikmiine

geciyor

ve ahiretin gelmesiyle, kemalati sukuttan ve adalet-i
mutlakasi mustehziyane gadr-1 mutlaktan ve hikmet-i
ammesi sefahetkarane abesiyetten ve rahmet-i vasiasi
lahivane tazibden ve izzet-i kudreti zelilane acizden
kurtulurlar, takaddiis ederler.
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Certainly and certainly without any doubt, as necessitated
by the truths in these eight ‘sinces’ -eight out of hundreds
of points of belief in God- the end of the worldshall come
and the resurrection of the dead occur. Abodes of reward

Elbette ve elbette ve herhalde iman-1 billahin yiizer
niiktesinden bu sekiz mademlerdeki hakikatlarin
muktezasiyla; kiyamet kopacak, hasir ve nesir olacak, dar-

and punishment shall be thrown open

so that the above-mentioned importance of the earth, and
its centrality, and man’s importance and value shall be
realized,

and the above-mentioned justice, wisdom, mercy, and
sovereignty of the All-Wise Disposer, Who is the Creator
of the earth and of man, and their Sustainer, shall be
established;

and the true and yearning friends of that eternal Sustainer
shall be saved from eternal annihilation;

and the most eminent and worthy of those friends receive
the recompense for his sacred services, which have made
all beings pleased and indebted;

and the perfections of the Eternal Sovereign should be
exempted and exonerated from all fault and deficiency,
and His power from impotence, and His wisdom from
foolishness, and His justice from tyranny.

In Short: Since God exists, so does the hereafter
certainly exist.

Moreover, just as with all the evidences that prove them,
the above three pillars of belief testify to and indicate
resurrection;

so do the two pillars “and in the angels, and in Divine
Determining, that both the good of it and the evil of it are
from God Almighty, ” also necessitate resurrection; testify
and indicate in powerful fashion to the eternal realm.

It is like this: All the evidences proving the existence of
the angels and their duties of worship, and innumerable
observations of them and conversations with them,

prove indirectly the existence of the Spirit World, and the
World of the Unseen, and the eternal realm and world of
the hereafter, and the existence of an abode of happiness
and Paradise and Hell, which in the future shall be
populated with men and jinn.

1 miicazat ve miikafat agilacak.

Ta ki Arzin mezk(ir ehemmiyeti ve merkeziyeti ve insanin
ehemmiyeti ve kiymeti tahakkuk edebilsin

ve Arz ve insanin Haliki ve Rabbi olan Mutasarrif-1
Hakim’in mezk(r adaleti, hikmeti, rahmeti, saltanati
takarrur edebilsin

ve o Baki Rabb’in mezkir hakiki dostlar1 ve miistaklari
i’dam-1 ebediden kurtulsun

ve o dostlarin en bliyligu ve en kiymettari, bitiin kainati
memnun ve minnettar eden kudsi hizmetlerinin miikafatini
gorsin

ve Sultan-1 Sermedi’nin kemalati naks u kusurdan ve
kudreti acizden ve hikmeti sefahetten ve adaleti zulimden
tenezziih ve takaddis ve teberri etsin.

Elhasil: Madem Allah var, elbette dhiret vardir...

Hem nasil ki mezkdr ti¢ erkén-1 imaniye onlar isbat eden
bitin delilleriyle hasre sehadet ve delalet ederler.

- ) ~ o ~ //c Z )/ -
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olan iki riikn-i imani dahi hagri istilzam edip kuvvetli bir
surette alem-i bekaya sehadet ve delalet ederler.

Soyle ki: Melaikenin viicudunu ve vazife-i ubudiyetlerini
isbat eden biittin deliller ve hadsiz mtisahedeler,
mukalemeler,

dolayisiyla alem-i ervahin ve alem-i gaybin ve alem-i
bekanin ve alem-i ahiretin ve ileride cin ve ins ile
senlendirilecek olan dar-1 saadetin, Cennet ve
Cehennem’in viicudlarina delalet ederler.



For with Divine permission, the angels can see these
worlds and enter them.

And all the high-ranking angels who meet with humans,
like Gabriel, tell unanimously of the existence of these
aforementioned worlds and of their travelling round them.

Just as we are certain, due to the information of those
coming from there, that the continent of America exists,
although we have not seen it,

so due to information about the angels, which has the
strength of a hundredfold consensus, we should believe in
the existence of the world of eternity, the realm of the
hereafter, and Paradise and Hell with the same certainty.

And thus we do believe in it.

Furthermore, all the evidences proving the pillar of “belief
in Divine Determining,” included in the Treatise on Divine
Determining, the Twenty-Sixth Word,

prove indirectly the resurrection of the dead, the
balancing of deeds on the supreme scales, and the
publishing of the pages of deeds.

Ciinki melekler bu alemleri izn-i Ilahi ile gérebilirler ve
girerler

ve Hazret-i Cebrail gibi, insanlar ile goértisen umum
melaike-i mukarrebin mezkir alemlerin viicudlarini ve
onlar, onlarda gezdiklerini miittefikan haber veriyorlar.

Gormedigimiz Amerika kit’asinin viicudunu, ondan

gelenlerin ihbaryla bedihi bildigimiz gibi;

ylz tevattir kuvvetinde bulunan melaike ihbaratiyla dlem-i
bekanin ve dar-1 ahiretin ve Cennet ve Cehennem’in
viicudlarina o kat’iyyette iman etmek gerektir

ve oyle de iman ederiz.

Hem Yirmialtinci Séz olan “Risale-i Kader”de “Iman-1
Bilkader” riiknini isbat eden buittin deliller;

dolayisiyla hasre ve nesr-i suhufa ve mizan-1 ekberdeki
miivazene-i a'male delalet ederler.
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For the recording before our eyes of the appointed
courses of all things on the tablets of order and balance,

and the inscribing of the life-stories of all living beings in
their faculties of memory,

and the transcribing of the notebooks of deeds of all
beings with spirits, and especially men, on the Preserved
Tablet,

such a comprehensive determining and wise apportioning
and precise recording and preserving inscription

could surely only be the result of a general judgement in a
supreme tribunal set up to mete out permanent reward
and punishment.

That comprehensive and precise recording and
preservation would otherwise be completely meaningless
and purposeless, and contrary to wisdom and reality.

Also, if there was no resurrection, all the certain meanings
of the book of the universe, written with the pen of Divine
Determining, would be nullified, which is completely
impossible.

It is as impossible as denying the universe’s existence,
indeed, is a delirium.

In Short: The five pillars of belief demand with all their
evidences the occurrence of the resurrection and Last
Judgement, and their existence, and the existence and
opening up of the realm of the hereafter, and they testify
to these and necessitate them.

Thus, it is because there are such vast and unshakeable
supports and proofs of the resurrection, completely in
conformity with its vastness,

Cunki her seyin mukadderatini géziimiiz 6niinde nizam ve
mizan levhalarinda kaydetmek

ve her zihayatin sergtizest-i hayatiyelerini kuvve-i
héfizalarinda ve cekirdeklerinde ve sair elvah-1 misaliyede
yazmak

ve her ziruhun, hususan insanlarin defter-i a’mallerini
elvah-1 mahfuzada tesbit etmek, gecirmek;

elbette 6yle muhit bir kader ve hakimane bir takdir ve
muidakkikane bir kayid ve hafizane bir kitabet,

ancak mahkeme-i kiibrada umum? bir muhakeme
neticesinde daimi bir miikafat ve miicazat icin olabilir.

Yoksa o ihatali ve inceden ince olan kayid ve muhafaza;
bltlin butiin manasiz, faidesiz kalir; hikmete ve hakikate
miinafi olur.

Hem hasir gelmezse; kader kalemiyle yazilan bu kitab-1
kainatin buttin muhakkak manalart bozulur ki, hicbir
cihet-i imkani olamaz

ve o ihtimal, bu kainatin viicudunu inkér gibi bir muhal,
belki bir hezeyan olur.

Elhasil: Imanin bes riiknii butiin delilleriyle, hasir ve
nesrin vukuuna ve viicuduna ve dar-1 dhiretin viicuduna
ve acilmasina delalet edip isterler ve sehadet edip taleb
ederler.

Iste hakikat-1 hasrivenin azametine tam muvafik boyle
azametli ve sarsilmaz direkleri ve biirhanlari bulundugu
icindir Ki;



that almost one third of the Qur’an of Miraculous Kur’an-1 Mu’ciz-til Beyan’in hemen hemen tgten birisi

Exposition is formed by resurrection and the hereafter, hasir ve ahireti teskil ediyor ve onu btittin hakaikina temel
and it makes it the basis and foundation stone of all its tas1 ve Uiss-Ul esas yapiyor ve her seyi onun ustiine bina
truths, and constructs everything on it. ediyor.

(The end of the Introduction) (Mukaddime nihayet buldu.)
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Second Part Of The Addendum

The first of nine stations comprising the nine levels of
proofs of resurrection miraculously indicated in the
following verse:

Glory be to God in the evening and at daybreak, and
praise is His in the heavens and earth, at nightfall and
when the day begins to decline. It is He Who brings forth
the living from the dead, and brings forth the dead from
the living, and gives life to the earth after its death; thus,
too, will you be brought forth.

Qur’an, 30:17-19.

The manifest proof and brilliant evidence of God’s decree
concerning resurrection contained in this verse will now
be expounded and set forth, God willing.

*{The whole station has not yet been written and has
been included here because of the relevance of the topic
of life to resurrection.

In addition, it contains a subtle and profound allusion to
the pillar of Divine Determining at the end of the topic of
life. }

In connection with the twenty-eighth property of life it
was explained that life looks upon the six pillars of faith
and proves them; it contains a series of indications of their
truth.

Now the most important result, substance and reason for
the creation of the cosmos is none other than life,

and life, that exalted verity, can in no way be restricted to
this transient, brief, defective and painful worldly life.

Rather the purpose and result of the tree of life, the
splendour of which can be deduced from its twenty-nine
properties, the fruit of that tree worthy of its splendour,

is the eternal life of the hereafter; it is life in the eternal
realm where even stones, trees and the soil will be
endowed with life.

Otherwise, it will follow that the tree of life, so plentifully
decked out with significant instruments, yields no fruit,
benefit or truth for animate beings, especially man;

and man who in his substance and facullties is twenty
times superior to the sparrow and is indeed the most
important and elevated of all creation,

will fall to a degree twenty times lower than that of the
sparrow; with respect to the felicity of his life, he will be
the most unfortunate and humiliated of wretches.

Similarly, intelligence, the most precious of gifts for man,
will wound his heart through constant reflection of the
pains of the past and the fears of the future;

Zeylin Ikinci Parcasi
[Bastaki ayetin mu’cizane isaret ettikleri dokuz tabaka

berahin-i hasriyeye dair dokuz makamdan “Birinci
Makam”:
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olan fikradaki ferman-1 hasre dair buradaki gosterdigi
blirhan-1 bahiri ve hticcet-i katiasi beyan ve izah edilecek
insaallah.

{(Hasiye): O makam daha yazilmamis ve hayat mes’elesi
hasre miinasebeti icin buraya girmis.

Fakat hayatin &hirinde kader riikntine isareti pek ince ve
derindir. }

Hayatin yirmisekizinci hassasinda beyan edilmistir ki:
Hayat, imanin alti erkanina bakip isbat ediyor. Onlarin
tahakkukuna isaretler ediyor.

Evet madem bu kéinatin en miihim neticesi ve mayesi ve
hikmet-i hilkati hayattir.

Elbette o hakikat-1 dliye; bu fani, kisacik, noksan, elemli
hayat-1 diinyeviyeye miinhasir degildir.

Belki havatin yirmidokuz hdssasiyla mahivetinin azameti
anlasilan secere-i hayatin gayesi, neticesi ve o secerenin
azametine layik meyvesi;

hayat-1 ebediyedir ve hayat-1 uhreviyedir ve faswia ve
agaciyla, topragiyla havatdar olan déar-1 saadetteki
hayattir.

Yoksa bu hadsiz cihazat-1 miihimme ile techiz edilen hayat
seceresi, zisuur hakkinda, hususan insan hakkinda
meyvesiz, faidesiz, hakikatsiz olmak lazim gelecek

ve sermayece ve cihazatca serce kusundan meseld virmi
derece ziyade ve bu kéinatin ve zihayatin en miihim,
vliksek ve ehemmiyetli mahluku olan insan;

serce kusundan saadet-i hayat cihetinde, yirmi derece
asagi distip, en bedbaht, en zelil bir bicare olacak.

Hem en kivmettar bir nimet olan akil dahi, gecmis
zamanin huiziinlerini ve gelecek zamanin korkularini
distinmek ile kalb-i insan1 miitemadiyen incitip,



it will mix nine pains with every pleasure and thus
become a disaster to man.

bir lezzete dokuz elemleri karigtirdigindan en musibetli bir
bela olur.
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Now this is false to the hundredth degree.

The life of this world thus proves decisively the pillar of
faith that is belief in the hereafter and displays to our eyes
every spring more than three hundred thousand
specimens of resurrection.

Is it at all possible that an All-Powerful Agent Who
promptly supplies and provides, with wisdom, solicitude
and mercy, all the instruments and tools needed for your
life, in your body, yvour garden and your homeland,

Who hears and answers the private and particular prayer
made for sustenance by your stomach, for the sake of its
life and survival,

Who shows His acceptance of that prayer by means of
numerous delicious foods

- is it at all possible that such a Being should not be aware
of you or hear you, that He should not provide you with
the means of life eternal, the greatest purpose of the
human species?

Is it possible that He should not accept the greatest, most
significant, most worthy and most universal prayer for
eternity of the human species by establishing eternal life
and creating paradise?

Is it possible that He should not heed the universal and
insistent prayer of the human species, the most important
creature in the cosmos, the monarch of the earth, a prayer
that resounds throughout heaven and earth, and not pay
it the same attention, or grant it the same gratification, as
a little stomach?

Is it possible that He should thus cause His perfect
wisdom and infinite mercy to be denied? No, a hundred
thousand times no!

Again, is it at all possible that He should hear the most
secret voice of the most minute of beings, remedy its pain
and succour its plaint;

that He should nourish it with the utmost care and
consideration and cause creatures greater than itself to
serve it

- is it at all possible that He should do all of this and not
hear the thunderous cry of life, the greatest, most
precious, most eternal and most delicate form of life?

That He should pay no heed to its powerful prayer and
supplications for eternity?

It would be like equipping a single soldierwith the utmost
care and totally ignoring a vast and obedient army!

Like seeing a speck and overlooking the sun! Like hearing
the buzz of a fly and not hearing the roar of the thunder!
No, a hundred thousand times no!

Bu ise ytiz derece batildir.

Demek bu hayat-1 diinyeviye, dhirete iman rtikntinti kat’i
isbat ediyor ve her baharda hasrin ti¢ yiiz binden ziyade
niimunelerini géziimiize gosteriyor.

Acaba senin cisminde ve senin bahgende ve senin
vataninda, senin hayatina lazim ve munasib bittin
levazimati ve cihazati, hikmet ve inayet ve rahmetle ihzar
eden ve vaktinde yetistiren,

hatta senin midenin beka ve yasamak arzusuyla ettigi
hususi ve cliz'1 olan rizk duasini bilen ve isiten

ve hadsiz leziz taamlarla o duanin kabuliinii gésteren ve
mideyi memnun eden bir Mutasarrif-1 Kadir,

hi¢ mimkiin midur ki seni bilmesin ve gérmesin ve nev’-i
insanin en biiylik gayesi olan hayat-1 ebediyeye lazim
esbabi ihzar etmesin?

Ve nev’-i insanin en biliyiik ve en ehemmiyetli, en layik ve
umumi olan beka duasini; hayat-1 uhreviyenin insasiyla ve
Cennet’in icadiyla kabul etmesin?

Ve kédinatin en miihim mahluku, belki zeminin sultani ve
neticesi olan nev’-i insanin ars ve fersi ¢inlatan umumi ve
gayet kuvvetli duasini isitmeyip kiictik bir mide kadar
ehemmiyet vermesin, memnun etmesin?

Kemal-i hikmetini ve nihayet rahmetini inkar ettirsin?
Hasa, ylzbin defa hasa!..

Hem hic kabil midir ki: Hayatin en ciiz’isinin pek gizli
sesini isitsin, derdini dinlesin, derman versin ve nazini
ceksin

ve kemal-i itina ve ihtimam ile beslesin ve ona dikkatle
hizmet ettirsin ve bliyiik mahlukatini ona hizmetkar yapsin

ve sonra en blylk ve kiymetdar ve baki ve nazdar bir
hayatin gok sadasi gibi ytiksek sesini isitmesin?

Ve onun ¢ok ehemmiyetli beka duasini ve nazini ve

niyazini nazara almasin?

Adeta bir neferin kemal-i itina ile techiz ve idaresini yapsin
ve muti ve muhtesem orduya hi¢ bakmasin?

Ve zerreyi gorstin, glinesi gormesin? Sivrisineg@in sesini
isitsin, gok glirtiltistinii isitmesin? Hasa, ytizbin defa hasa!



Again, can the intelligence at all accept that an All-
Powerful and All-Wise Being, Whose mercy, love and
solicitude are infinite, Who loves His own artistry, Who
causes Himself to be loved, and Who greatly loves those
that love Him

- can it accept that such a Being would annihilate through
permanent death a life that loves Him greatly, that is itself
lovable and that instinctively worships its Maker; and, the
essence and jewel of that life, the spirit?

That He would offend and insult His lover and beloved
for all eternity,

that He would injure his feelings and deny Himself, and
cause others to deny, the mystery of His mercy and the
light of His love?

No, a hundred thousand times no!

Hem hicgbir cihetle akil kabul eder mi ki: Hadsiz rahmetli,
muhabbetli ve nihayet derecede sefkatli ve kendi san’atini
cok sever ve kendini sevdirip ve kendini sevenleri ziyade
sever bir Zat-1 Kadir-i Hakim,

en ziyade kendini seven ve sevimli ve sevilen ve Sani’ini
fitraten perestis eden hayati ve havatin zat ve cevheri
olan ruhu mevt-i ebedi ile i’"dam edip;

kendinden o sevgili muhibbini ve habibini ebedi bir
surette kisturstin, dariltsin,

dehsetli rencide ederek sirr-1 rahmetini ve nur-u
muhabbetini inkér etsin ve ettirsin?

Hasa, ylzbin defa hasa ve kella!..
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An absolute beauty that adorns creation with its
manifestation and the absolute mercy that makes all
creatures rejoice

are without doubt exempt and purified from such infinite
ugliness, such utter abomination and pitilessness.

The result, then, is that considering the existence of life,
those men who understand the purpose of life and who
do not misuse their lives will become manifestations of

eternal life in the realm of eternity and eternal Paradise.
In this we believe.

So, too, the shining of brilliant objects found on the earth
through the reflection of sunlight, the brief glinting on the
surface of the ocean of little bubbles through flashes of
light,

and the coming in their place of further bubbles that like
them hold up a mirror to a whole series of imaginary suns

- this demonstrates tangibly that those flashes are the
reflectory manifestation of the one supreme sun.

With their manifold tongues, they make mention of that
one sun and they point toward it with their luminous
fingers.

So, too, the fashion in which, through the supreme
manifestation of the Name ‘Giver of Life’ of the Living
and Self-Subsistent Being,

all the animate beings on the face of the earth and in the
depths of the sea shine through God’s power,

and then disappear behind the veil of the unseen, saying,
“O Eternally Living One!”, in order to make room for
those that follow them

- this represents a series of testimonies to and indications
of the life and necessary existence of the Living and Self-
Subsistent Being.

Bu kainati cilvesiyle stislendiren bir cemal-i mutlak ve
umum mahlukati sevindiren bir rahmet-i mutlaka,

boyle hadsiz bir cirkinlikten ve kubh-u mutlaktan ve boyle
bir zulm-i mutlaktan, bir merhametsizlikten, elbette
nihayetsiz derece miinezzehtir ve mukaddestir.

Netice: Madem diinyada hayat var; elbette insanlardan
hayatin sirrint anlayanlar ve hayatini s’-i istimal
etmeyenler dar-1 bekada ve Cennet-i Bakiyede hayat-1
bakiyeye mazhar olacaklardir, amenna...

Ve hem nasil ki: Yerytiziinde bulunan parlak seylerin
Glnesin akisleriyle parlamalari ve denizlerin yiizlerinde
kabarciklar, ziyanin lem’alariyla parlayip sénmeleri,

arkalarindan gelen kabarciklar, gidenler gibi yine hayali
Glinesciklere ayinelik etmeleri;

bilbedahe gosteriyor ki: O lem’alar, yiiksek bir tek
Gunesin cilve-i in’ikasidirlar

ve Glnesin viicudunu muhtelif diller ile yadediyorlar ve
15tk parmaklariyla ona isaret ediyorlar.

Aynen o6yle de: Zat-1 Hayy-u Kayyum’un Muhyi isminin
cilve-i a’zami ile

berrin yiiziinde ve bahrin icindeki zihayatlarin kudret-i

llahiye ile parlayip,

arkalarindan gelenlere yer vermek icin “Ya Hayy” deyip
perde-i gaybda gizlenmeleri;

bir hayat-1 sermediye sahibi olan Zat-1 Hayy-u Kayyum’un
hayatina ve viicub-u viicuduna sehadetler, isaretler
ettikleri gibi,



Similarly, all the proofs that bear witness to the Divine
knowledge the traces of which are visible in the ordering
of all beings;

all the evidences that establish the existence of a power
working its will throughout creation,

all the arguments that point to a volition and
purposefulness dominating the ordering and
administering of the cosmos,

all the signs and miracles that attest the messengerhood of
the prophets, the means of dominical speech and Divine
revelation,

and the indications bearing witness to the seven attributes
of Divinity

- all of them point to, testify to, and indicate unanimously
the life of the Living and Self-Subsistent Being.

For if the faculty of vision is present in a thing, there must
also be life. If there is hearing, this too is a sign of life. If
there is speech, this also points to the existence of life.

Similarly, attributes the existence of which is proven and
self-evident by virtue of their traces throughout the
cosmos, attributes such as Absolute power, all-embracing

will, and comprehensive knowledge,

bear witness with all of their proofs to the life and
necessary existence of the Living and Self-Subsistent
Being.

They attest His everlasting life, one shadow of which is
enough fto illumine the whole of the cosmos, and one
manifestation of which suffices to give life to the hereaffter,
together with all of its particles.

The Divine attribute of life is also connected with the pillar
of belief in the angels, and proves it by way of indication.

umum mevcudatin tanziminde eseri gértinen ilm-i llahiye
sehadet eden biittin deliller

ve kainata tasarruf eden kudreti isbat eden biitiin
birhanlar

ve tanzim ve idare-i kainatta hiikiimferma olan irade ve
mesieti isbat eden butiin hiiccetler

ve kelam-1 Rabbani ve vahy-i Ilahinin medari olan
risaletleri isbat eden blitlin alametler, mu’cizeler

ve hakeza yedi sifat-1 [lahiyeye sehadet eden biitiin delail,

bil'ittifak Zat-1 Hayy-u Kayyum’un hayatina delalet,
sehadet, isaret ediyorlar.

Ciinki nasil bir seyde gérmek varsa, hayat: da vardir.
Isitmek varsa, hayatin alametidir. Séylemek varsa, hayatin
vicuduna isaret eder. lhtiyar, irade varsa, hayati gosterir.

Aynen oyle de; bu kdinatta dsaniyla viicudlart muhakkak
ve bedihi olan kudret-i mutlaka ve irade-i samile ve ilm-i
muhit gibi sifatlar,

bitin delailleri ile Zat-1 Hayy-u Kayyum’un hayatina ve
viicub-u viicuduna sehadet ederler

ve biitiin kdinati bir golgesivle istklandiran ve bir cilvesiyle
blitiin dar-1 &hireti zerratiyla beraber hayatlandiran hayat-1
sermediyesine sehadet ederler.

Hem hayat, melaikeye iman riikniine dahi bakar, remzen
isbat eder.
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For the most important of all goals of the cosmos is life,

and animate beings constitute the most widespread form
of creation, with its specimens multiplied on account of
their value; they constantly animate the hospice of this
world with the coming and going of their caravans.

Further, the globe, which is filled with so many species of
animate beings, is being constantly emptied and refilled as
these various species are renewed and multiplied,

and animate beings are created in multiplicity even in the
vilest and most corrupt substances, so that there is -as it
were- a constant resurrection of microbes.

Finally, consciousness and intellect, which are the distilled
essence of life, and the spirit, which is its subtle and stable
substance, are also created everywhere on the globe in

the utmost multiplicity ,

so that it is as if the globe were animated and caused to
rejoice by life, intellect, consciousness and spirit.

Cunki madem kainatta en miihim netice hayattir

ve en ziyade intisar eden ve kiymetdarligi igin ntshalar
teksir edilen ve zemin misafirhanesini, gelip gegen
kafilelerle senlendiren zihayatlardir

ve madem Kiire-i Arz, bu kadar zihayatin enva’iyla
dolmus ve miitemadiyen zihayat enva’larini tecdid ve
teksir etmek hikmetiyle her vakit dolar bosanir

ve en hasis ve ¢lirimiis maddelerinde dahi kesretle
zihayatlar halkedilerek bir mahser-i huveynat oluyor.

Ve madem havatin stiziilmiis en safi hiilasast olan, suur ve
akil; ve /atif ve sabit cevheri olan ruh; Kiire-i Arzda gayet
kesretli bir surette halkolunuyorlar.

Adeta Kiire-i Arz, hayat ve akil ve suur ve ervah ile ihya
olup 6yle senlendirilmis.



If we take into consideration all of the foregoing, it is
totally impossible that the heavenly bodies, which are
subtler, more luminous, greater and more significant than
the globe, should be dead, rigid, lifeless, and dumb.

There must, then, exist and be provided with the property
of life, conscious and animate beings that animate the
skies, the suns, and the stars, bestow upon them their
vitality, manifest the result of the purpose for the creation
of the heavens, and receive address from the Glorious
Creator. These creatures, of a nature suited to the
heavens, are none other than the angels.

Similarly, the innermost essence of life symbolically
proves the pillar of belief in the prophets.

For the cosmos was created for the sake of life, and life is
in turn one of the supreme manifestations of the Living,
Self-Subsistent and Eternal One.

It is one of His most perfect designs, one of His most
beauteous arts.

Further, the eternal life of God shows itself only through
the sending of messengers and the revelation of books.

If there were no books or prophets, then eternal life would
remain unknown.

When a man speaks, he is recognized to be alive.

Similarly, it is the prophets and revealed books that make
manifest the words and decrees of the Being Who, from
behind the world of the unseen that is veiled by the
cosmos, speaks, talks, and emits His commands and
prohibitions.

Just as the life existent in the cosmos bears decisive
witness to the necessary existence of the Living and
Eternal One,

so too does it point to and indirectly confirm the pillars of
belief in the sending of messengers and the revelation of
scriptures, for these are the rays, the manifestations, and
the relations of that eternal life.

And especially the messengership of Muhammad -Peace
and blessings be upon him- and the Qur’anic revelation,
since they are like the very spirit and intellect of life, their
veracity is as indisputable as the existence of this life.

Life is, then, the distilled essence of the cosmos;

consciousness and feeling are the distilled essence of life;

the intellect is the distilled essence of consciousness;

and the spirit, finally, is the pure and unsullied substance,
the stable and autonomous essence, that lies at the heart
of life.

Elbette Kiire-i Arzdan daha latif, daha nurani, daha
bliyiik, daha ehemmiyetli olan ecram-1 semaviye 0li,
camid, hayatsiz, suursuz kalmasi imkan haricindedir.

Demek gokleri, glinesleri, vildizlar senlendirecek ve
havatdar vaziyetini verecek ve netice-i hilkat-1 semavati
gosterecek ve hitabat-1 Stibhaniyveye mazhar olacak olan
zisuur, zihayat ve semavata miinasib sekeneler, herhalde
sirr-1 hayatla bulunuyorlar ki, onlar da melaikelerdir.

Hem hayatin sirr-1 mahiyeti, “Peygamberlere iman”
riknline bakip remzen isbat eder.

Evet madem kainat, hayat icin yaratilmig ve hayat dahi
Hayy-u Kayyum-u Ezeli’nin bir cilve-i a’zamudur,

bir naks-1 ekmelidir, bir san’at-1 ecmelidir.

Madem hayat-1 sermediye, resullerin génderilmesiyle ve
kitablarin indirilmesiyle kendini gosterir.

Evet eg@er kitablar ve peygamberler olmaz ise, o hayat-1
ezeliye bilinmez.

Nasil ki bir adamin séylemesiyle diri ve hayatdar oldugu
anlasilir.

Ovle de, bu kainatin perdesi altinda olan alem-i gaybin
arkasinda soyleyen, konusan, emir ve nehyedip hitab
eden bir zatin kelimatini, hitabatini1 gosterecek
peygamberler ve nazil olan kitablardir.

Elbette kainattaki hayat, kat’1 bir surette Hayy-1 Ezeli’'nin
viicub-u viicuduna kat’i sehadet ettigi gibi,

o hayat-1 ezeliyenin suaati, celevati, miinasebati olan
“Irsal-i Rustil ve Inzal-i Kiitiib” riikiinlerine bakar, remzen
isbat eder

ve bilhéassa risalet-i Muhammediye ve vahy-i Kur’ani,
havatin ruhu ve akli hiikmtinde oldugundan, bu hayatin
viicudu gibi hakkaniyetleri kat’idir denilebilir.

Evet nasil ki hayat, bu kainattan stiztilmts bir hiilasadir

ve suur ve his dahi, hayattan stiztilmiis hayatin bir
huilasasidir

ve akil dahi, suurdan ve histen stiztilmts, suurun bir
hulasasidir

ve ruh dahi, hayatin hélis ve safi bir cevheri ve sabit ve
mustakil zatidir.
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So, too, the life of the Prophet Muhammad -Peace and
blessings be upon him- in both its outer and its inner
aspects is the distilled quintessence of life and the spirit of
the cosmos,

and the messengership of Muhammad -Peace and
blessings be upon him- is the pure and distilled essence of
the feeling, the consciousness and the intellect of the
COSmos.

Rather, the life of the Prophet Muhammad -Peace and
blessings be upon him- in its outer and inner aspects is, as
the centuries have borne witness, the very essence of the
life of the cosmos,

and the prophethood of Muhammad -Peace and blessings
be upon him- is the very light and essence of the
consciousness of the cosmos.

The Qur’anic revelation is also the spirit of the life of the
cosmos and the intellect of its consciousness.

If the light of the messengership of Muhammad -Peace
and blessings be upon him- were to depart from the
cosmos and vanish, the cosmos would die.

If the Qur’an were to depart, the cosmos would lose its
sanity, and the globe would lose its sense and its head.

Its dizzy, uncomprehending head would collide with a
planet, and the end of the world would result.

Life also looks to the pillar of belief in Divine Determining,
and proves it indirectly.

Because, since life is the light of the Manifest World, and it
dominates it, and is the result and aim of existence,

and since it is the most comprehensive mirror of the
Creator of the universe and the most perfect sample and
index of dominical activity, and -let there be no mistake in
the comparison- is like a sort of programme,

for sure, the mystery of life necessitates that the creatures
in the World of the Unseen, that is, the past and the
future, that is, that have been and will come, are
predisposed to conform to order, regularity, being known
and observed, specific individual existence , and the
creative commands, which are their lives in one respect

The original seed of a tree and its root, as well as the
seeds contained in its fruit and final outcome, all manifest
a sort of life, no less than the tree itself;

indeed, they bear within themselves laws of life more
subtle than those of the tree.

Similarly, the seeds and roots left by last autumn, before
the present spring,

as well as the seeds and roots that will be left to
subsequent springs after this spring has departed

- they all bear the manifestations of life, just like this
spring, and are subject to the laws of life .

Ovyle de, maddi ve manevi hayat-1 Muhammediye
(Aleyhissalatii Vesselam) dahi; hayattan ve ruh-u
kainattan stiziilmis htlasat-ul hiilasadir

ve risalet-i Muhammediye (Alevhissalatii Vesselam) dahi
kainatin his ve suur ve aklindan stiztilmtis en safi
hulasasidir.

Belki maddi ve manevi hayat-1 Muhammediye
(Aleyhissalatii Vesselam) -asarinin sehadetiyle- hayat-1
kainatin hayatidir

ve risalet-i Muhammediye (Alevhissalatii Vesselam) suur-u
kainatin suurudur ve nurudur.

Ve vahy-i Kur’an dahi, -hayatdar hakaikinin sehadetiyle-
hayat-1 kédinatin ruhudur ve suur-u kainatin akhdir.

Evet, evet, evet!.. EGer kainattan risalet-i
Muhammediye’nin (Alevhissalatii Vesselam) nuru ciksa,
gitse, kainat vefat edecek.

Eger Kur’an gitse, kéinat divane olacak ve Kiire-i Arz
kafasini, aklin1 kaybedecek.

Belki suursuz kalmis olan basini, bir seyyareye carpacak,
bir kiyameti koparacak.

Hem hayat, “iman-1 bilkader” riikniine bakiyor, remzen
isbat eder.

Cunki madem hayat, dlem-i sehadetin ziyasidir ve istila
ediyor ve viicudun neticesi ve gayesidir

ve Halik-1 Kainat’in en cami’ ayinesidir ve faaliyet-i
Rabbaniyenin en miikemmel enmuzeci ve fihristesidir.
Temsilde hata olmasin, bir nevi programi hiikkmiindedir.

Elbette dlem-i gayb, yani mazi miistakbel, yani ge¢mis ve
gelecek mahlukatin havat-1 maneviyeleri hiikmiinde olan
intizam ve nizam ve maltimivet ve meshudivet ve taayviin
ve evamir-i tekviniyeyi imtisale miiheyya bir vaziyette
bulunmalarini, sirr-1 hayat iktiza ediyor.

Nasil ki bir agacin ¢ekirdek-i aslisi ve kokii ve
miintehasinda ve meyvelerindeki cekirdekleri dahi; aynen
agag gibi bir nevi hayata mazhardirlar.

Belki agacin kavanin-i hayatiyesinden daha ince kavanin-i
hayati tagiyorlar.

Hem nasil ki bu hazir bahardan evvel gecmis gtiziin
biraktigi tohumlar ve kokler;

bu bahar gittikten sonra gelecek baharlarda birakacagi
cekirdekler, kokler;

bu bahar gibi, cilve-i hayati tagiyorlar ve kavanin-i
hayatiyeye tabidirler.



In just the same way, all the branches and twigs of the
cosmic tree each have a past and a future.

They have a chain consisting of past and future stages
and circumstances.

The multiple existences and stages of each species and
each member of each species, existing in Divine

knowledge, forms a chain of being in God’s knowledge,

and both its external existence, and its existence in God’s
knowledge, is a manifestation of universal life that draws
all the aspects of its life from these meaningful and vital
Tablets of Divine Determining.

Aynen oyle de: Secere-i kainatin biittin dal ve
budaklariyla her birinin bir mazisi ve mustakbeli var.

Gegmis ve gelecek tavirlardan ve vaziyetlerinden
mlitesekkil bir silsilesi bulunur.

Her nevi ve her ciiz’tintin ilm-i llahiyede muhtelif tavirlar
ile miiteaddid viicudlari, bir silsile-i viicud-u ilmi tegkil
eder

ve viicud-u harici gibi, viicud-u ilmi dahi, hayat-1
umumiyenin manevi bir cilvesine mazhardir ki;
mukadderat-1 hayative o manidar ve canli elvah-1
kaderiyeden alinir.
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The fact that the World of Spirits -which is one form of the
World of the Unseen- is full of the essence of life, the
matter of life and the spirits, which are the substances and
essence of life,

demands and requires of a certainty that past and future
-which are another form of the World of the Unseen and

its second segment- should also receive the manifestation
of life.

In addition, the perfect order, the meaningful
circumstances and vital fruits and stages inherent in the
existence of a thing within God’s knowledge, also
demonstrate the manifestation of a sort of life.

Such a manifestation of life, which is the light emitted by
the sun of eternal life, cannot be limited to this manifest
world, this present time, this external existence.

On the contrary, each world receives the manifestation of
that light in accordance with its capacity, and the cosmos
together with all its worlds is alive and illumined through
it.

Otherwise, as the misguided imagine, beneath a
temporary and apparent life, each world would be a vast
and terrible corpse, a dark ruin.

One broad aspect of the pillar of faith in Divine
Determining and Decree is, then, understood through the
mystery of life and is established by it.

Just as the life and vitality of the Manifest World and
existent, visible objects becomes apparent from their
orderliness and the consequences of their existence,

so too past and future creatures -regarded as belonging to
the World of the Unseen- have an immaterial existence
and sort of life, and a spiritual presence in God’s
knowledge.

The trace of this life and presence is made manifest and
known by means of the Tablet of Divine Determining and
Decree and through all the stages and circumstances of
their external lives and existences.

Evet 4lem-i gaybin bir nev’i olan dlem-i ervah, ayn-1 hayat
ve madde-i hayat ve havatin cevherleri ve zatlari olan
ervah ile dolu olmasi,

elbette mazi ve mustakbel denilen dlem-i gaybin bir diger
nev’i de ve ikinci kismi dahi cilve-i hayata mazhariyeti
ister ve istilzam eder.

Hem bir seyin viicud-u ilmisindeki intizam-1 ekmel ve
manidar vaziyetleri ve canli meyveleri, tavirlari, bir nevi
hayat-1 maneviyeye mazhariyetini gosterir.

Evet havat-1 ezelive gtinesinin ziyasi olan, bu meshud
cilve-i hayat, elbette yalniz bu alem-i sehadete ve bu
zaman-1 hazira ve bu viicud-u hariciye miinhasir olamaz.

Belki her bir alem, kabilivetine gére o ziyanin cilvesine
mazhardir ve kainat biitiin dlemleriyle o cilve ile hayatdar
ve ziyadardir.

Yoksa nazar-1 dalaletin gordtigti gibi, muvakkat ve zahiri
bir hayat altinda her bir alem biiytik ve miidhis birer
cenaze ve karanlikh birer virane alem olacakti.

Iste kadere ve kazaya iman rikniiniin dahi genis bir vechi
de, sirr-1 hayatla anlasiliyor ve sabit oluyor.

Yani nasil ki alem-i sehadet ve mevcud hazir esya
intizamlariyla ve neticeleriyle hayatdarliklari gortintiyor.

Ovle de &lem-i gavbdan savilan gecmis ve gelecek
mahlukatin dahi manen hayatdar bir viicud-u manevileri
ve ruhlu birer siibut-u ilmileri vardir ki;

Levh-i Kaza ve Kader vasitasiyla o manevi hayatin eseri,
mukadderat namiyla goriinir, tezahtir eder.
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Third Part Of The Addendum

A question related to the resurrection of the dead: The
frequently repeated verse, /t will be naught but a single

Ccry,

Qur’an, 36:29,49,53; 38:15; 54:31.

and the verse, The command of the Hour will be like the
glance of the eye,

Qur’an, 16:77.

show that the resurrection of the dead and Great
Gathering will occur instantaneously, in a flash.

But man’s narrow reason requires some tangible example
so that it can conceive of this wondrous, extraordinary,
and unparalleled event, and accept it.

The Answer: At the resurrection there will be the return
of spirits to their bodies, the revivification of the bodies,
and the remaking of the bodies. It consists of three
matters.

The First Matter: An example for the return of spirits to
their bodies is the mustering, at a loud bugle call, of the
members of a well-disciplined army after they have
dispersed to rest.

Yes, the Sur of the Angel Israfil is no less powerful than an
army bugle.

The spirits, too, who, while in post-eternity, reply with
“Yes, we accept”to the question “Am I not your
Sustainer?”, {Qur’an, 7:172.} which comes from pre-
eternity,

are infinitely more subjugated, disciplined, and obedient
than the soldiers of an army.

The Thirtieth Word has demonstated with decisive proofs
that not only spirits, but all particles, form a Divine army
and are its soldiers under command.

Second Matter: An example for the revivification of
bodies is the springing to life in an instant of the hundred
thousand electric lights of a large city on a festival night,
switched on from one centre.

It would be possible to light up in the same way a
hundred million lamps scattered over the face of the earth
from one centre.

Since through the training and instruction in regularity
and order it has received from its Creator, a creature of
Almighty God like electricity -a servant and candleholder
in His guest-house- possesses this quality,

Zeylin Uciincii Parcasi

Hasir miinasebetiyle bir sual: Kur’anda miikerreren
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fermanlar:

gosteriyor ki: Hasr-i a’zam bir anda zamansiz viicuda
geliyor.

Dar akil ise, bu hadsiz derece harika ve emsalsiz olan
mes’eleyi iz’an ile kabul etmesine medar olacak meshud
bir misal ister.

Elcevab: Hasirde, ruhlarin cesedlere gelmesi var. Hem
cesedlerin ihyasi var. Hem cesedlerin insasi var. Ug
mes’eledir.

Birinci mes’ele: Ruhlarin cesedlerine gelmesine misal
ise: Gayet muntazam bir ordunun efrad: istirahat icin her
tarafa dagilmis iken, yiiksek sadali bir boru sesiyle
toplanmalaridir.

Evet Israfil’in borusu olan Sur’u, ordunun borazanindan
geri olmadigi gibi,

ebedler tarafinda ve zerreler dleminde iken ezel
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& ile cevab veren ervahlar,

elbette ordunun neferatindan binler derece daha
miusahhar ve muntazam ve mutidirler.

Hem degil yalniz ruhlar, belki bitiin zerreler dahi, bir
ordu-yu Stibhani ve emirber neferleri oldugunu kat’i
biirhanlarla Otuzuncu Séz isbat etmis.

ikinci mes’ele: Cesedlerin ihyasina misal ise: Cok biiyiik
bir sehirde, senlik bir gecede, bir tek merkezden, yiizbin
elektrik lambalari, adeta zamansiz bir anda canlanmalari
ve 1siklanmalar gibi,

buttin Kiire-i Arz yiiziinde dahi, bir tek merkezden ytiz
milyon lambalara nur vermek miimkindur.

Madem Cenab-1 Hakk’in elektrik gibi bir mahluku ve bir
misafirhanesinde bir hizmetkari ve bir mumdari,
Halikindan aldigi terbive ve intizam dersiyle bu keyfiyete
mazhar oluyor.



surely the resurrection of the dead could occur inthe
twinkling of an eye within the bounds of the regular laws
of Divine wisdom which thousands of luminous servants
represent, like electricity.

Elbette elektrik gibi binler nurani hizmetkarlarinin temsil
ettikleri, hikmet-i [lahiyenin muntazam kanunlari
dairesinde, hasr-i a’zam tarfet-il ayn’da viicuda gelebilir.
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Third Matter: An example for the remaking of bodies
instantaneously is the perfect remaking within a few days
of all the trees in the spring, which are far more numerous
than all humanity, together with all their leaves , in exactly
the same way as those of the previous spring;

and the bringing into being, again like those of previous
springs, all the blossoms, fruits and leaves of the trees with
the speed of lightning;

and the sudden awakening of the uncountable numbers
of seeds, grains, and roots, which are the source of the
spring, and their unfolding and being raised to life;

and reflecting the meaning of “resurrection after death,”
the sudden raising to life at a command of the upright
skeleton-like corpses of the trees;

and the reanimation of the innumerable members of all
species of small animals; and the revivification of all the
sorts of flying insects,

particularly those which, continually cleaning their faces,
eyes, and wings, remind us of our ablutions and
cleanliness, and caress our faces

-the resurrection and remaking of all the members of this
tribe within a few days every spring before our very eyes
together with all the other species, despite being greater in
number than a//mankind since the time of Adam,

provides not one example of the remaking of all human
bodies at the resurrection , but thousands.

Yes, since this world is the realm of wisdom and the
hereafter the realm of power,

numerous Divine Names like All-Wise, Arranger,
Disposer, and Nurturer, and dominical wisdom, require
that the creation of things in this world is gradual and in
the course of time.

In the hereafter, however, power and mercy will be
manifested more than wisdom, and there being no need
for matter, time, and waiting, things will be made
instantaneously.

Alluding to the fact that things which are made here in a
day or in a year will be made in the hereafter in an instant
or a flash, the Qur’an of Miraculous Exposition states: 7he
command of the Hour will be like the glance of the eye,
or briefer. {Qur’an, 16:77.}

If you want to be as certain about the occurrence of the
resurrection of the dead as you are about the arrival of
next spring, study the Tenth and Twenty-Ninth Words
carefully, which are about this, and you will see!

Uciincii mes’ele ki, ecsadin def’aten insasinin misali ise:
Bahar mevsiminde birkag glin zarfinda, nev’-i beserin
umumundan bin derece ziyade olan umum agaclarin
biitlin yapraklari, evvelki baharin ayni gibi birden
miitkemmel bir surette ingalar:

ve yine umum agaclarin umum cicekleri ve meyveleri ve
yapraklari, gecmis baharin mahsulat: gibi, berk gibi bir
sur’atle icadlar;

hem o baharin mebde’leri olan hadsiz tohumcuklarin,
cekirdeklerin, koklerin, birden beraber intibahlari ve
inkisaflart ve ihyalart;

hem kemiklerden ibaret olarak ayakta duran emvat gibi
bitliin agaclarin cenazeleri bir emir ile def'aten “ba’st
ba’de-l mevt”’e mazhariyetleri ve nesirleri;

hem kiicliciik hayvan taifelerinin hadsiz efradlarinin gayet
derecede san’atlh bir surette ihyalari; hem bilhassa sinekler
kabilelerinin hasirleri

ve bilhassa daima ylzini, goziinl, kanadini temizlemekle
bize abdesti ve nezafeti ihtar eden ve yliziimiizii oksayan
goziim ontindeki kabilenin

bir senede nesrolan efradi, beni-Ademin Adem
zamanindan beri gelen umum efradindan fazla oldugu
halde, her baharda sair kabileler ile beraber birka¢ giin
zarfinda insalari ve ihyalari, hagirleri;

elbette Kiyamette ecsad-1 insaniyenin ingasina bir misal
degil, belki binler misaldirler.

Evet diinya dar-tl hikmet ve ahiret dar-il kudret
oldugundan;

dinyada Hakim, Mirettib, Miidebbir, Miirebbi gibi cok
isimlerin iktizasiyla, diinyada icad-1 esya bir derece tedrici
ve zaman ile olmasi; hikmet-i Rabbaniyenin muktezasi
olmus.

Ahirette ise, hikmetten ziyade kudret ve rahmetin
tezahiirleri icin maddeye ve miiddete ve zamana ve
beklemeye ihtiya¢ birakmadan birden esya insa ediliyor.

Burada bir glinde ve bir senede yapilan isler, ahirette bir
anda, bir lemhada insasina isareten Kur’an-1 Mu’ciz-il

Beyan 381 58 51 &l o8 N1 421001 3R G5
ferman eder.
Eger hasrin gelmesini, gelecek baharin gelmesi gibi kat’i

bir surette anlamak istersen; hasre dair Onuncu Soz ile
Yirmidokuzuncu Séz’e dikkat ile bak, gor.



If you do not then believe that it will occur as you believe
the coming of spring, come and stick your finger in my
eye!

A Fourth Matter: The death of the world and
Doomsday.

The sudden collision with this globe, our guest-house, at a
dominical command, of a planet or comet, could wipe out
this dwelling-place of ours.

Like the destruction in a minute of a palace the building
of which had taken ten years.

Eger baharin gelmesi gibi inanmaz isen, gel parmagini
goziime sok.

Dordiincii mes’ele olan mevt-i diinya ve kiyamet
kopmasi ise:

Bir anda bir seyyare veya bir kuyruklu yildizin emr-i
Rabbani ile kiiremize, misafirhanemize carpmasi; bu
hanemizi harab edebilir.

On senede yapilan bir sarayin, bir dakikada harab olmasi
gibi...
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Fourth Part Of The Addendum

He said: “Who shall give life to decaying bones?” Say:
“He shall give them life who first gave them life, and He is
All-Knowing concerning all creation.” {Qur'an, 36:785.}

As was illustrated in the third comparison in the Ninth
Truth of the Tenth Word, some personage may one day
summon together before your eyes a great army.

If someone were then to say, “that personage is able to
call together the troops in his army, who had dispersed to
take rest, and assemble them again in battalions,”

and you were to say, “I don’t believe it,” you know well
how lunatic would be your denial.

So too, an All-Powerful and All-Knowing Being Who out
of nothing recorded and put in place, with the command
of, "Be!”, and it is, all the particles and subtle aspects of
the bodies of all animals and other animate beings, as if
they were an army with the utmost orderliness and wise
equilibrium,

and Who creates each century, or rather each spring, the
hundreds of thousands of different species and groups of
animate beings that populate the face of the earth, each
like an army

- such a Being can gather together, with one blow on the
trump of Israfil, all the fundamental particles and original
components that enjoy mutual acquaintance through joint
submission to the order of the body that corresponds to a
battalion.

Were you to say, “how can this be?” or consider it
unlikely, it would be idiotic lunacy.

Zeylin Dordiincii Parcasi
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Yani, insan der: “Ciiriimiis kemikleri kim diriltecek?” Sen,
de: “Kim, onlar1 bidayeten insa edip hayat vermis ise o
diriltecek.”

Onuncu S6z’tin Dokuzuncu Hakikati’'nin tigtincti
temsilinde tasvir edildigi gibi; bir zat gbz 6ntinde bir glinde
yeniden buyik bir orduyu teskil ettigi halde,

biri dese: “Su zat, efradl istirahat icin dagilmis olan bir
taburu bir boru ile toplar, tabur nizami altina getirebilir.

” Sen ey insan, desen “Inanmam.” Ne kadar divanece bir
inkar oldugunu bilirsin.

Aynen onun gibi; hiclikten, yeniden ordu-misal buittin
hayvanat ve sair zthayatin tabur-misal cesedlerini kemal-i
intizamla ve mizan-1 hikmetle o bedenlerin zerratini ve
letaifini emr-i kiin feyekln ile kavdedip verlestiren

ve her karnda, hatta her baharda rly-i zeminde yiiz binler
ordu-misal zevil-hayatin enva’larini ve taifelerini icad
eden bir Zat-1 Kadir-i Alim,

tabur-misal bir cesedin nizami altina girmekle birbirivie
tanisan zerrat-1 esasiye ve ecza-i asliyeyi bir sayha ile Sur-

”

u Israfil’in borusuyla “nasil toplayabilir?

Istib’ad suretinde denilir mi? Denilse, eblehcesine bir
divaneliktir.



It sometimes happens in the Qur’an that, in order to
impress upon the heart the wondrous deeds He will
perform in the hereafter and to prepare the mind for
acceptance of them, God Almighty mentions the
wondrous deeds He performs in this world as a kind of
preparation.

Alternatively, He may sometimes mention the wondrous
deeds He will perform in the future and the hereafterin
such a fashion that we are convinced of them by analogy
with the similar deeds we observe in this world.

One example is furnished by the verse, [Has not man seen
that We created him from a drop of sperm? And then he
becomes an open disputer. and the remaining verses of
the same sura. {Qur'an, 36:77.}

Hem Kur’an kah oluyor ki; Cenab-1 Hakk’in &hirette
hérika efallerini kalbe kabul ettirmek icin ihzariye
hiikmiinde ve zihni tasdike mtiheyva etmek icin bir
i’dadiye suretinde, diinyadaki acaib ef’alini zikreder.

Veyahut istikbali ve uhrevi olan ef’al-i acibe-i llahiyeyi
oyle bir surette zikreder ki, meshudumuz olan cok
nazireleriyle onlara kanaatimiz gelir.

Mesela:
Tt 3h 136 2283 4 Ul T HUEYI 5 23|

t4 surenin ahirine kadar...
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The All-Wise Qur’an thus proves the question of
resurrection in seven or eight different forms.

It first directs man’s attention to his own origins.

It says “you see how you advanced from a drop of sperm
to a drop of blood, from a drop of blood to a formless
lump of flesh, and from a formless lump of flesh to human
form.

How, then, can you deny your second creation? It is just
the same as the first, or even easier of accomplishment for
God.”

God Almighty also refers to the great bounties He has
bestowed on man with phrases such as: He Who made
fire for you from the green tree, {Qur’an, 36:80.} and
says to man:

“Will the Being Who thus bestowed bounty upon you
leave you to your own devices, in such fashion that you
enter the grave to sleep without rising again?”

He also hints at the following: “You see how dead trees
come to life and grow green again.

Refusing to regard as a parallel the reanimation of your
bones, that resemble dry wood, you dismiss the whole
matter as improbable.

Now is it at all possible that the One Who creates the
heavens and earth should not be empowered over the life
and death of man, the fruit of heaven and earth?

Do you imagine that He would make fruitless and vain
the tree of creation that He has moulded with wisdom in

all its parts, by abandoning the supreme result of that
trﬁ?”

Iste su bahiste hasir mes’elesinde Kur’an-1 Hakim hasgri
isbat icin yedi-sekiz surette, muhtelif bir tarzda isbat
ediyor.

Evvela; nes’e-i Gilay1 nazara verir.

Der ki: Nutfeden alakaya, alakadan mudgaya, mudgadan
ta hilkat-1 insaniyeye kadar olan nes’etinizi goériiyorsunuz.

Nasil oluyor ki, nes’e-i uhrayi inkar ediyorsunuz?.. O,
onun misli, belki daha ehvenidir.

Hem Cenab-1 Hak, insana karsi ettigi ihsanat-1 azimeyi

kelimesiyle isaret edip der:

“Size boyle nimet eden bir zat, sizi basibos birakmaz ki,
kabre girip kalkmamak lizere yatasiniz.”

Hem remzen der: Olmiis agaglarin dirilip yesillenmesini
goruyorsunuz.

Odun gibi kemiklerin hayat bulmasini kiyas edemeyip
istib’ad ediyorsunuz.

Hem semavat ve arzi halkeden, semavat ve arzin meyvesi
olan insanin hayat ve mematindan aciz kalir mi1?

Koca agaci idare eden, o agacin meyvesine ehemmiyet
vermeyip baskasina mal eder mi? Biitlin agacin neticesini
terk etmekle, blittin eczasiyla hikmetle yogrulmus hilkat
seceresini abes ve beyhude yapar m1 zannedersiniz?



The Qur’an says further: “The Being That will restore you
fo life at resurrection is such that the whole cosmos is like
an obedient soldier of His.

It bows its head submissively whenever it hears the
command, “Be!”, and itis. {Quran, 2:117.}

To create a spring is easier for Him than the creation of a
flower.

To create the whole of the animal realm is as easy for His
power as creating a fly.

None may belittlingly challenge His power by saying to
Him: Who will give life to the bones? {Qur’an, 36:78.}

Then, from the verse, Glory be to Him in Whose hand lies

the sovereignty of all things, {Qur’an, 36:83.}

we see that the reins of all things is in His hand, the key to

all things is in His possession; He rotates night and day,
winter and summer, with as much ease as if He were
turning the pages of a book.

He is an All-Powerful, Glorious Being Who closes the
door on this world and opens it on the hereafter as if they
were two stations.

This being the case, as the result of the mentioned
evidences, To Him you shall return, {Qur’an, 10:56.}

Der: Hasirde sizi ihya edecek zat 6yle bir zattir ki, buittin
kainat ona emirber nefer hiitkmiindedir.

Emr-i kiin feyek(ine karsi kemal-i inkiyad ile serfiiru eder.
Bir bahar halketmek, bir ¢icek kadar ona ehven gelir.

Biitiin hayvanati icad etmek, bir sinek icadi1 kadar
kudretine kolay gelir bir zattir.
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deyip, kudretine karst taciz ile meydan okunmaz.
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her seyin dizgini elinde, her seyin anahtari yaninda, gece
ve gunduizli, kis ve yazi bir kitab sahifeleri gibi kolayca
gevirir.

Diinya ve ahireti iki menzil gibi; bunu kapar, onu acar bir
Kadir-i Ziilcelal’dir.

Madem boyledir, biitiin delailin neticesi olarak:
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that is, He will bring you back to life from your graves,
take you to the plain of resurrection, and judge you in His
majestic presence.

Now these verses prepare the mind and make ready the
heart to accept the reality of resurrection,

for they have demonstrated parallels to resurrection in
worldly processes.

Sometimes it also happens that He mentions the deeds
He will perform in the hereafter in such a way as to draw
attention to their worldly parallels, so that no room should
be left for doubt and denial.

Examples are the Suras introduced by these verses: W/hen
the sun is rolled up, {Qur’an, 81:1.} When the heavens
are torn asunder. {Qur’an, 82:1.}

In these Suras , God Almighty mentions resurrection and
the vast revolutions and dominical deeds that shall take
place at that time, in such a fashion that

man thinks of their worldly parallels that he has seen in
autumn and spring, and then, with awe in his heart, easily
accepts what the intellect would otherwise refuse.

Even to indicate the general meaning of the three suras
just mentioned would take very long. Let us, then, take
simply one word as a specimen of the whole.

With the words, When the pages are spread out, { Qur’an,
81:10.} God Almighty expresses the following:

“Upon resurrection, everyone’s deeds will be revealed on
a written page. This appears to be very strange, and
totally beyond the reach of reason.

But as the Sura indicates, just asthe resurrection of the
spring is a parallel to other matters, so too the spreading
out of pages’ has a very clear parallel.

Every fruit-bearing tree, every flowering plant has its
deeds, actions and functions.

It performs a certain kind of worship, depending on the
fashion in which it glorifies God through the
manifestations of His Names.

Now all of its deeds and the record of its life are inscribed
in all the seeds that are to emerge next spring in another
plot of soil.

With the tongue of shape and form, the seeds make
eloquent mention of the origins of those deeds, and
spread out the page of deeds together with branch, twig,
leaf, flower and fruit.

yani, kabirden sizi ihya edip, hasre getirip huzur-u
kibriyasinda hesabinizi gorecektir.

Iste su ayetler, hasrin kabuliine zihni miiheyya etti, kalbi
de hazir etti.

Cunki nezairini dinyevi ef’al ile de gosterdi.

Hem kéah oluyor ki: Ef'al-i uhreviyesini 6yle bir tarzda
zikreder ki: Diinyevi nezairlerini ihsas etsin. Ta istib’ad ve
inkara meydan kalmasin.
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Iste su surelerde, kiyamet ve hasirdeki inkilabat-1 azimeyi
ve tasarrufat-1 rububiyeti dyle bir tarzda zikreder ki,

insan onlarin nazirelerini diinyada mesela glizde, baharda
gordligu icin, kalbe dehset verip akla sigmayan o
inkilabat1 kolayca kabul eder.

Su li¢ surenin meal-i icmalisine isaret dahi pek uzun olur.
Onun igin bir tek kelimeyi niimune olarak gosterecegiz.

o 2 35 3 g
Mesela: C)};& | bl kelimesiyle ifade eder ki:

Hasirde herkesin biitlin a’'mali bir sahife icinde yazili
olarak nesrediliyor. Su mes’ele kendi kendine ¢ok acib
oldugundan akil ona yol bulamaz.

Fakat surenin isaret ettigi gibi hasr-i baharide baska
noktalarin naziresi oldugu gibi, su nesr-i suhuf naziresi pek
zahirdir.

Cunki her meyvedar agac ve cicekli bir otun da amelleri
var, fiilleri var, vazifeleri var.

Esma-i Ilahiyeyi ne sekilde gostererek tesbihat etmis ise
ubudiyetleri var.

Iste onun biitiin bu amelleri tarih-i hayatlariyla beraber
umum ¢ekirdeklerinde, tohumcuklarinda yazilip bagka bir
baharda, bagka bir zeminde cikar.

Gosterdigi sekil ve suret lisaniyla gayet fasih bir surette
analarinin ve asillarinin a’malini zikrettigi gibi dal, budak,
yaprak, cicek ve meyveleriyle sahife-i a’'malini nesreder.



He Who says: “When the pages are spread out”is the
same Being That performs, before our eyes, these wise,
preserving, nurturing and subtle acts.

Compare other matters with this by analogy, and deduce
the truth if you have the capacity. Let us aid you with the
following.

The verse, When the sun is folded up, refers to a brilliant
similitude and hints at its parallel:

i§te gozimuziin 6ntinde bu hakimane, hafizane,
muidebbirane, murebbiyane, latifane su isi yapan O’dur
ki, der:
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Bagka noktalar1 buna kiyas eyle. Kuvvetin varsa istinbat
et. Sana yardim icin bunu da soyleyecegiz.

° /W" o & <
Iste: & jf M\ \3& Su kelam, tekvir lafziyla yani

sarmak ve toplamak manasiyla parlak bir temsile isaret
etti@i gibi, nazirini dahi ima eder.
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First: God Almighty has cast aside the curtains of non-
being, the ether and the heavens to bring forth from His
treasury of mercy and show to the world a jewel-like lamp
illumining the world - the sun.

After closing the world, He will wrap that jewel again in
His veils and remove it.

Second: The sun may be depicted as an official entrusted
with the task of distributing the commodity of light over
the globe, and causing it and darkness to succeed each
other.

Every evening the official is ordered to gather up the light.

It may sometimes happen also that his trade may be
slackened when he is hidden by the veil of a cloud.

At other times it may be that the moon will also form a
veil, and hinder his task.

Now just as that official has his goods and ledgers
gathered up for inspection, so too he will one day be
relieved of his duties.

Even if there be no cause for his dismissal , there are two
dark spots on the sun -now small, but liable to grow- that
one day will grow to the point that the sun will take back,
by dominical command, the light it now wraps around the
head of the earth,

and wrap it around its own head. It will then be told:
“Come, your task on earth is now complete. Go to Hell,
and burn there those who have worshipped you and thus
mocked with faithlessness an obedient servant like you.”

With its own dark and scarred face, it will read out the
decree, “When the sun is rolled up.”

Birinci: Evet Cenab-1 Hak tarafindan adem ve esir ve
sema perdelerini acip, Glines gibi diinyayr 1siklandiran
pirlanta-misal bir [ambay1, hazine-i rahmetinden ¢ikarip
diinyaya gosterdi.

Duinya kapandiktan sonra o pirlantayi perdelerine sarip
kaldiracak.

Ikinci: Veya ziya metaini nesretmek ve zeminin kafasina
zivayi zulmetle miinavebeten sarmakla muvazzafbir
memur oldugunu

ve her aksam o memura metaini dahi toplattirip gizlettigi
gibi;

kah olur bir bulut perdesiyle alis-verisini az yapar,

kah olur Ay onun ytiziine karsi perde olur, muamelesini
bir derece ceker.

Metaini ve muamelat defterlerini topladigi gibi elbette o
memur bir vakit o memuriyetten infisal edecektir.

Hatta hig bir sebeb-i azl bulunmazsa, simdilik kticiik, fakat
biiyiimeye yiiz tutmusg yiiziindeki iki leke blytimekle,
Glnes yerin basina izn-i llahi ile sardi@1 ziyayi, emr-i
Rabbani ile geriye alip,

glinesin basina sarip “Haydi yerde isin kalmadi” der,
“Cehennem’e git, sana ibadet edip senin gibi bir memur-u
musahhar sadakatsizlikla tahkir edenleri yak” der.

o - uwl AT . -
< ; M\ \Ji fermanini lekeli siyah ytiztiyle

ylziinde okur.
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Fifth Part Of The Addendum

Zeylin Besinci Parcasi



The hundred and twenty-four thousand prophets, who
are according to explicit prophetic tradition the choice
part of humanity, have unanimously and with one accord
reported, partly on the basis of direct vision and partly on

the basis of absolute certainty,

that the hereafter exists and that all beings will be taken to
the hereafter as the Creator has firmly promised.

{Musnad, v.266; Tabrizi, Mishkat al-Masabih, iii, 122: Ibn
Qayvim al-Jawzi, Zad al-Ma’ad (tahqiq, al-Arnavut), i, 43-
4.}

Similarly, the one hundred and twenty-four million saints
who confirm the reports of the prophets through unveiling
and witnessing, give testimony to the existence of the
hereafter in the form of certain knowledge, and also bear
testimony to the existence of the hereafter.

All the Names of the All-Wise Maker of the cosmos also
necessitate the existence of an eternal realm through the
manifestations they display in this world.

The existence of the hereafter is furthermore necessitated
by the infinite Eternal Power, the unlimited and exact
Everlasting Wisdom, that revives every spring the
countless dead trees scattered all over the earth with the
command of ‘Be!’, and it is, thus making of them
manifestations of “resurrection after death,”

and that resurrects three hundred thousand different
species of the various groups of plant and nations of
animals, as hundreds of thousands of specimens of the
supreme resurrection.

The existence of the hereafter is also necessitated by an
Eternal Mercy and Permanent Grace that sustains in
wondrous and solicitous fashion all animate beings that
stand in need of nurture, and that display each spring, in
the briefest of periods, infinite different varieties of
adornment and beauty.

Finally, there is the self-evident proof and indication given
by the intense, unshakeable, and permanent love of
eternity, yearning for immortality and hope of
permanence that are lodged in man, the most beloved
creation of the Maker of the cosmos, and whose concern
with all the beings in the cosmos is the greatest.

Evet nass-1 hadis ile nev’-i beserin en miimtaz sahsiyetleri
olan yliz yirmidort bin enbiyanin icma’ ve tevattr ile
kismen suhuda ve kismen hakkalyakine istinaden,
miittefikan

ahiretin viicudundan ve insanlarin oraya
sevkedileceginden ve bu kainat Halik’inin kat’i va’dettigi
ahireti getireceginden haber verdikleri gibi;

ve onlarin verdikleri haberi kesif ve suhud ile ilmelyakin
suretinde tasdik eden ylz yirmidort milyon evliyanin o
ahiretin viicuduna sehadetleriyle

ve bu kainatin Sani’-i Hakim’inin biitiin esmasi bu
diinvada gosterdikleri cilveleriyle bir alem-i bekayi
bilbedahe iktiza ettiklerinden yine ahiretin viicuduna
delaletiyle;

ve her sene baharda rivy-i zeminde ayakta duran hadd (i
hesaba gelmez 6lmiis agaglarin cenazelerini emr-i kiin
fevekin ile ihva edip ba’s-ii ba’de-l mevte mazhar eden

ve hasir ve nesrin yliz binler nlimunesi olarak nebatat
taifelerinden ve hayvanat milletlerinden tigyliz bin nev’leri
hasir ve nesreden hadsiz bir kudret-i ezeliye ve hesabsiz ve
israfsiz bir hikmet-i ebediye

ve rizka muhtag blitiin ziruhlan kemal-i setkatle gayet
harika bir tarzda iase ettiren ve her baharda az bir
zamanda hadd (i hesaba gelmez enva’-1 zinet ve mehasini
gosteren bir rahmet-i bakiye ve bir inayet-i daime,
bilbedahe ahiretin viicudunu istilzam ile;

ve su kdinatin en miikemmel meyvesi ve Halik-1 Kainat'in
en sevdigi masnuu ve kadinatin mevcudatiyla en ziyade
aldkadar olan insandaki sedid, sarsilmaz, daimi olan “ask-
1 beka” ve “sevk-i ebediyet” ve “amal-i sermediyet”
bilbedahe isareti ve delaletiyle,
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All of the foregoing so firmly prove that after this transient
world there will be an eternal world, a hereafter, a realm
of felicity,

that we are compelled to accept the existence of a
hereafter as indisputably as we accept the existence of this
world.*

*{It can be realized from this comparison how easy it is to
make a positive affirmation and how difficult to make a
denial and negation.

bu alem-i faniden sonra bir alem-i baki ve bir dar-1 ahiret
ve bir dar-1 saadet bulundugunu o derece kat’1 bir surette
isbat ederler ki:

Dunyanin viicudu kadar, bilbedahe ahiretin viicudunu
kabul etmeyi istilzam ederler.

{(Hasiye): Evet slibuti bir emri, ihbar etmenin kolayligi ve
inkar ve nefyetmenin gayet miskil oldugu, bu temsilden
gorinar.



If, for example, someone should say, “there exists
somewhere on this earth a wondrous garden containing
canned milk,” and someone else should say, “there is
not,”

the affirmer need only point to the place of that garden or
show some of its fruits in order to prove his claim.

The denier, by contrast, will have to inspect and display
the whole world in order to justify his negation.

So too the testimony of two veracious witnesses will be
enough to establish the existence of Paradise, quite apart
from the hundreds of thousands of traces, fruits and
indications demonstrated by those who assert its
existence.

Those who deny it must examine, explore and sift the
infinite cosmos and infinite time before they can prove
their denial and demonstrate the non-existence of
Paradise.

So, o aged brothers of mine, understand how firm is
belief in the hereafter. }

One of the most important lessons faught us by the All-
Wise Qur’an, is, then, belief in the hereafter.

This belief is so firm and contains within itself so powerful
a hope and a consolation that

if a person be assailed by old age hundred thousand-fold,
the consolation derived from this beliefwill be fully
enough.

Saying, “Praise be to God for the perfection of belief,” we
old people should rejoice in old age.

Soyle Kki; biri dese: “Meyveleri stit konserveleri olan gayet
harika bir bahce, Kuire-i Arz tizerinde vardir.” Digeri dese:
“Yoktur.”

Isbat eden, valniz onun yerini veyahut bazi meyvelerini
gostermekle kolayca davasini isbat eder.

Inkar eden adam, nefyini isbat etmek icin Kiire-i Arzi
buitlin gérmek ve gostermekle davasini isbat edebilir.

Aynen 6yle de, Cennet’i ihbar edenler ytizbinler
teressuhatini, meyvelerini, dsarini gosterdiklerinden kat’-1
nazar, iki sahid-i sadikin siibutuna sehadetleri kafi
gelirken;

onu inkar eden hadsiz bir kainati ve hadsiz ebedi zamani
temasa etmek ve gormek ve eledikten sonra inkarini isbat
edebilir, ademini gosterebilir.

Iste ey ihtiyar kardesler, iman-1 &hiretin ne kadar kuvvetli
oldugunu anlaymniz. }

Madem Kur’'an-1 Hakim'in bize verdigi en muihim bir ders;
iman-1 bil-ahirettir

ve o iman da bu derece kuvvetlidir ve o imanda 6yle bir
rica ve bir teselli var Ki;

Yz bin ihtiyarlik bir tek sahsa gelse, bu imandan gelen
teselli mukabil gelebilir.

Biz ihtiyarlar “Elhamduilillahi ala kemal-il iman” deyip
ihtiyarhigimiza sevinmeliyiz.



