#1

The Tiffoonth Ray

The Shining Proof
This consists of two ‘Stations’

[This lesson is a treatise which is apparently unimportant,
but in reality is of the greatest importance, and is
extremely powerful and comprehensive.

It is a Qur’anic fruit of Paradise and of belief which was
produced from the uniting —at the degrees of ‘knowledge
of certainty’ and ‘absolute certainty’— of my life of
reflective thought and the spiritual life of the Risale-i Nur,
which is based on ascertaining reality through its
evidences (tahkiki).*]

Said Nursi

*{According to Bediuzzaman, the aim of the Risale-i Nur
Is to gain for its readers or students ‘true, verified belief’
(iman-i tahkiki — Arabic: tahqiqi). This has been defined
as: “To acquire certain knowledge of all the questions
related to belief through close investigation, and to live
that belief... Firm, unshakeable belief.” See, Abdullah
Yegin, Yeni Lugat (3rd. ed.) Istanbul 1975, 271.}

The First Station

[A concise summary of the Twentieth Letter, and Part
One of the instruction given in the third ‘School of
Joseph’. It consists of three ‘Parts’]

In the Name of God, the Merciful, the Compassionate
And from Him do we seek help

I am someone who has spent thirty-five years in
seclusion, and particularly at night forgets the world,

and having for twenty-three years suffered the annoyance
of being under hostile surveillance, has become
unsociable. Being all alone,

I become fed up if | am for even an hour with anyone
other than those who assist me or are desirous of the
lessons of the Risale-i Nur.

But then, on the pretext of the petition | wrote to the
Court of Appeal about being held for eleven months in
total solitary confinement in Afyon Prison,

they forcibly transferred me to Ward Five and forbade my
brothers to come to me.

Onhesinci

El-Hiiccetii’z-Zehra

Iki Makamdir

[Bu ders zahiren kiiglik, hakikaten pek biyiik ve ¢cok
kuvvetli ve ¢ok genis bir risaledir.

Hem benim tefekkiiri hayatimin, hem Nur'un tahkiki
hayat-1 maneviyesinin ilmelyakin, aynelyakin ittihadindan
cikan bir meyve-i imaniye ve firdevsi bir semere-i
Kur'aniyedir.]

Said Nursi

Birinci Makam

Ucg Kisimdir.. )
[Yirminci Mektub'un hiilasat-ul hilasasi, Uctincii Medrese-
i Yusufiye'de verilen dersin Birinci Kismi'dir.]

s R A

Afyon hapsinde onbir ay tecrid-i mutlakta bulunduguma
dair Mahkeme-i Temyiz'e yazdigim istida bahanesiyle

otuzbes sene inzivada, hususan gecelerde diinyayi
unutmakta bulunan

ve garazkarane tarassudlarla yirmili¢ sene sikinti
¢ekmesinden insanlardan tevahhus edip yalniz tek basina
kalarak,

hizmetcisinden ve Nur dersini istiyakla arzulayandan
bagka kimse ile bir saat beraber bir yerde bulunmasindan
cok sikilan benim gibi bir bigareyi,

besinci kogusa cebren nakil ve kardeslerimin yanima
gelmelerini yasak ettiler.
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[ was feeling truly alarmed that | would be unable to
endure the crowded conditions

O kalabalik iginde yasayamayacagim diye cok telas
ederken,



when suddenly as a sign of wrath and anger, the cold
became so severe

I would not have survived had [ remained in my former
place. The hardship turned into mercy for me.

It occurred to me as [ was reciting the tesbihat following
the prayers: “In all the wards the Risale-i Nur students are
working as hard as they can at the Risale-i Nur and its
lessons both on their own account and in your place.

But because this fifth ward is somewhat isolated and is
constantly being filled and emptied, the need here is
greater for the Risale-i Nur’s instruction.

The youths and elderly people read the newspapers,
which write about the assaults of Russia with its awesome
denial of God,

and are therefore in far greater need of its definitive,
powerful instruction about belief in God’s existence and
unity.”

[ was thinking of writing a brief summary of the Twentieth
Letter and the sacred sentence:

There is no god but God, He is One, He has no partner;
His is the sovereignty and His is the praise; He gives life
and deals death, and He is Living and dies not; in His
hand is all good; He is Powerful over all things; and to
Him shall be your return,*

which for years [ have recited ten times after the morning
prayer. For it points out the affirmation of Divine unity on
a vast scale, and with its eleven phrases demonstrates in
detail as clearly as the sun both eleven proofs of the
Divine necessary existence and dominical unity, and
eleven good tidings. According to one narration, it bears
the Greatest Name.

*{ Bukhari, Adhan, 155; Tahajjud, 21; ‘Umra, 12; Jihad,
133; Bad’ al-Khalq, 11; Maghazi, 29; Da’'wat, 18, 52;
Rigaq, 11; I'tisam, 3; Muslim, Dhikr. 28, 30, 74, 75, 76,
Witr, 24; Jihad, 158; Adab, 101; Tirmidhi, Mawaqit, 108;
Hajj, 104; Da’'wat, 35, 36; Nasa’i, Sahw, 83-6; Manasik,
163, 170; Iman, 12: Ibn Maja, Tijara 40; Manasik, 84;
Adab, 58: Du’a, 10, 14, 16; Abu Da’ud, Manasik, 56;
Darimi, Salat, 88, 90; Manasik, 34; Isti’'dhan, 53, 57;
Muwatta, Hajj, 127, 243; Qur’an, 20, 22: Musnad, i, 47;
i, 5; iii, 320: v, 4; v, 191; al-Hakim, al-Mustadrak, i,
538.}

But then it was suddenly imparted to me that I should
teach this concise summary to Nadir Hoja and the youths
here. So saying: “In the name of God,” | began:

This sentence demonstrating Divine unity contains eleven
good tidings and eleven proofs of the truths of belief.

For now, I shall point out briefly the proofs only and refer
their further explanation and the good tidings to the
Twentieth Letter and other parts of the Risale-i Nur.

birden bir alamet-i hiddet ve gazab olarak soguk o derece
siddetlendi ki;

eger o eski yerimde kalsa idim, hi¢ dayanamayacaktim. O
zahmet, benim hakkimda rahmete déndii.

Kalbe geldi ki: "Gergi Nur sakirdleri, her kogusta hem
kendileri hesabina, hem senin bedeline tam Nur dersleri
ile calisiyorlar.

Fakat bu besinci kogus, bir nevi tecridhane olmasindan
tazeleniyor, degisiyor; Nur dersine daha ziyade muhtactir.

Hem Rus'un dehsetli bir inkar ile ve Allah't tanimamak ile
hlicumunu yazan gazetelerin yazilarini okuyan gencler ve
ihtiyarlar,

elbette iman-1 billahtaki mevcudiyet ve vahdaniyet-i
[lahiyeye dair gayet kat'l ve kuvvetli derslere pek ziyade
ihtiyaclar1 var." diye tesbihatta kalbe geldi.

Ben de sabah namazindan sonra eskiden beri on defa
okudugum ve koca Yirminci Mektub risalesi onbir
kelimesinde hem onbir blirhan-1 viicub-u viicud ve
vahdet-i Rabbaniye, hem onbir miijde gayet parlak, glines
gibi tafsilatla gosteren ve bir rivayette ism-i a’zam tasiyan
bu tehlil ve tevhid-i muazzam:

A Al dd e, ENEs Ay
Je 5o
el adl3 58 2 K

kudsi cimleyi miitefekkirane tekrar edip "Yirminci
Mektub'"un kisa bir hiilasat-tl hiilasasini beraber
distiniyordum.

PSS e S SO gpe-

Birden kalbe geldi ki: "Bu kisacik htilasay1 Nadir Hoca'ya
ve buradaki genglere ders ver." Ben de Bismillah deyip
bagladim, dedim:

Bu kelam-1 tevhidde onbir miijde, onbir hiliccet-i imaniye
var.

Simdi, yalniz hiiccetlere gayet kisa bir isaret edip, izahini
ve miuijdeleri Yirminci Mektub ve Nur eczalarina havale
edecegim.
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However, I consider it appropriate to write here a few
points I did not tell them when I was writing the lesson. Of
the eleven phrases of the above sentence affirming Divine

unity:
The First Phrase:

‘There is no god but God’

The proof here is the treatise called The Supreme Sign
(Ayetii’l-Kiibra), which has been printed.

It was because it is a matchless wonder that in giving news
of various parts of the Risale-i Nur, Imam ‘Ali (May God
be pleased with him) said:

“And by the Supreme Sign preserve me from sudden
death,”

and making that Supreme Sign an intercessor, through
the treatise’s victories in the Courts of both Ankara and
Denizli and its spreading effectively and secretly,

it was both the reason for the Risale-i Nur students being
acquitted, and since its secret printing had led to the
students’ imprisonment for nine months,

it both clearly affirmed Imam ‘Ali’s (May God be pleased
with him) wondrous prediction, and his prayer for the
Risale-i Nur students.

Yes, The Seventh Ray, The Supreme Sign, points out
thirty-three vast, universal, unanimous proofs in all
beings.

Alluding to innumerable evidences in each universal
proof,

it proves firstly that heavens indicate the Necessarily
Existent One’s existence and unity with the words of the
stars; the earth with the phrases and sentences of the
animals and plants;

and so on, until the universe as a whole, with the words of
all its contents and beings, and the truths of contingency
and createdness and change — it proves them as clearly
as sunlight and as certainly as the day.

Those who want unshakeable belief and seek an
unbreakable sword to combat irreligion and anarchy
should refer to The Supreme Sign.

The Second Phrase:
‘He is One’.

A concise indication of the proof in this phrase is as
follows:

In every aspect of the universe a unity, a oneness, is
apparent.

Fakat simdi, o dersi yazdigim zaman onlara séylemedigim
bazi kelimeleri ve niikteleri dahi yazmayi miinasib
gordiim. Iste o kelam-1 tevhidin onbir kelimesinden,

Birinci Kelime:
ﬁé\ %l 2\31 S} dr.

Bundaki hiiccet ise, matbu' Ayet-iil Kiibra Risalesidir.

O emsalsiz hiiccetin harikalig icindir ki; fmam-1 Ali (R.A.),
Nur'un eczalarindan haber verdigi sirada

o //o _ .~ /0}0 “/,_,c _
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deyip o Ayet-iil Kiibra'yi sefaatct yaparak Nur sakirdlerinin
Denizli hapsinde, o risalenin hem Ankara, hem Denizli
Mahkemelerinde galebesiyle ve perde altinda tesirli
intisaryla

talebelerine beraet kazandirmaga sebeb oldugu gibi; onun
gizli tab't da, sakirdlerinin dokuz ay mevkufiyetlerine vesile
olmasiyla

Imam-1 Ali'nin (R.A.) hem keramet-i gaybiyesini, hem Nur
sakirdlerinin bedeline duasini pek zahir bir surette tasdik
efti.

Evet Ayet-iil Kitbra Suai otuziic icma-i azimi ve kiilli
hiiccetleri mevcudatin heyet-i mecmuasinda gosterip,

her bir hiiccet-i kiilliyede hadsiz blirhanlara isaret ederek

basta semavat, yildizlar kelimeleriyle; arz, hayvanat ve
nebatat kelamlari ve ciimleleriyle;

gitgide ta kainat mecmuasi, mistemilat ve mevcudat ve
hudiis ve imkan ve tegayytir hakikatlarmnin kelimeleriyle
Vacib-il Viicud'un mevcudiyetini ve vahdaniyetini glines
zuhurunda ve guindiz kat'iyyetinde isbat ediyor.

Sarsilmaz bir iman isteyen ve dinsiz anarsistlige kars
kirilmaz bir kiling arayanlar, Ayet-il Kiibra'yva miiracaat
etsinler.

Ikinci Kelime:
8~ 0

o.,\:>-j dur.

Bundaki hiiccete gayet kisa bir isaret sudur:

Bu kéinatta, her cihette bir birlik, bir vahdet goriintiyor.



For example, it displays a unity and oneness by being a
well set-out city, a magnificent palace, a meaningful,
materialized book, and an embodied Qur’an every verse,
and even every letter and point of which is miraculous.

Similarly, since the palace’s lamp is one and the same,
and its calendar-lamp, and fiery cook, and water-bearing
sponges, and hundreds of thousands of other things it
contains are all one and the same,

it proves decisively that the owner, ruler, scribe, and
author of the palace, city, book, and mighty embodied
Qur’an is existent, one, and single.

Mesela: Kainat bir muntazam sehir, bir muhtesem saray,
bir miicessem manidar kitab, bir cismani ve her ayeti,
hatta herbir harfi ve herbir noktast mu'cizekar bir Kur'an
hiikmiinde bulunmasiyla bir vahdet ve birlik gosterdigi
gibi,

o sarayin lambasi bir ve takvimci kandili bir ve atesli asgcisi
bir ve sakaci stingeri, sucusu bir, bir bir bir, t& binbirler
kadar birlikleri ve vahdetleri gostermekle

o sarayin ve sehrin, o kitabin, o cismani Kur'an-1 Kebir'in
sahibi, hakimi, katibi, musannifi bilbedahe mevcud ve
véahid ve birdir diye kat'l isbat eder.
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The Third Phrase:

‘He has no partner’

A brief indication of the proof in this is as follows:

The source, master, and basis of The Supreme Sign is the
sublime verse: Say: if there had been [other] gods with
Him —as they say— behold, they would certainly have
sought out a way to the Lord of the Throne! [to the end of
the verse], (Qur’an, 17:42) which is also called The
Supreme Sign.

That is, if God had any partners and others had
intervened in creation and interfered in His dominicality,
the order of the universe would have been spoilt.”

However, the perfect order in everything, small and large,
particular and universal, from the wing of the tiniest fly
and the cell of the pupil of the eye to the numberless birds
which fly through the air and the solar system,

furnishes indubitable and decisive evidence for the
impossibility and non-existence of any such partners.

It also testifies self-evidently to the existence and unity of
the Necessarily Existent One.

The Fourth Phrase:

‘His is the dominion’

A concise indication of the lengthy proof contained in this
phrase:

We see that behind the veil One of boundless power and
knowledge makes the face of the earth into an arable
field, and every spring sows in it all mixed up together the
seeds of a hundred thousand species of plants.

Then in perfect order without confusing any of their crops,
He raises them

Uciincii Kelime:
A @9 j\.;u Y dur.

Bundaki hticcete gayet kisa bir isaret sudur ki:

Ayet-iil Kiibra Suainin madeni, Gistadi, esasi ve Ayet-iil

z

P ///5/" .- <1z o1 %2
Kiibra naminda olan \Jl B j-%-j WY A.é\ A2 QK} J;
/))\.;.3.; u}};ﬂ S él \3;53/& ila &hir.. ayet-i ekberidir.

Yani: E@er seriki olsa ve bagka parmaklar icada ve
rububiyete karigsa idiler, intizam-1 kéinat bozulacakti.

Halbuki kiictictik sine@in kanadindan ve gozbebegindeki
hliceyrecikten tut, ta tayyare-i cevviye olan hadsiz kuslara,
ta manzume-i semsiyeye kadar her seyde ctz'i-killi, kiictiik
ve bliyik en miikemmel bir intizam bulunmast;

seksiz ve kat' bir surette seriklerin muhaliyetine ve
madumiyetine delalet ettigi gibi,

Véacib-til Viicud'un mevcudiyetine ve vahdetine bilbedahe
sehadet eder.

Dordiincii Kelime:
é/UjJ\ 4 dur.
Bundaki uzun hiiccete gayet kisa bir isaret:

Evet goztimiizle gortiyoruz ki; zemin yuiztini bir tarla
yapip icinde her bir baharda yiizbin nevi nebatatin
tohumlarini1 beraber, karisik olarak o pek genis tarlada
ekiyor.

Ve mahsulatlarini ayri ayri, hi¢ karistirmayarak,
sasirmayarak kemal-i intizamla kaldirip



and with the hand of mercy and wisdom, out of them
distributes to the two hundred thousand animal species
their sustenance and rations according to need.

He performs these acts of disposal in His vast, rich
dominions, especially on the face of the earth.

Those, then, who do not recognize that All-Wise Disposer
and Compassionate Owner are compelled to deny the
earth together with its produce, like the foolish Sophists.

ikiytizbin nevi hayvanatina ondan erzak ve tayinati -
rahmet ve hikmet eliyle- ihtiyaclarina gore tevzi eden
hadsiz kudret ve ilim sahibi bir mutasarnif perde arkasinda
var Kki;

bu genis ve zengin miilkiinde, hususan zemin tarlasinda
bu tasarrufati yapiyor.

Bu Mutasarrf-1 Hakim'i ve Malik-i Rahim'i tanimayan; bu
zemini, ahmak Sofestailer gibi mahsulatiyla inkér etmege
mecbur olur.
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The Fifth Phrase:

‘His is the praise’

This is a very brief indication to the very extensive proof
contained in this phrase:

Yes, we see with our eyes and understand clearly with our
minds that

this city of the universe, quarter of the earth, and barracks
of men and animals is governed, supervised, and
maintained by an All-Compassionate Provider, a
Munificent Provider of Bounties.

For in order to have His bounties praised and thanked
for, He makes the earth into a merchant ship and railway
train bringing provender,

and the spring into a waggon filled with a hundred
thousand sorts of foods and packets of conserves called
breasts,

conveying them to the needy living creatures whose
rations have been exhausted at the end of winter. Anyone
with an iota of intelligence would agree that this was the
work of an All-Compassionate Provider.

While one who does not affirm it and deviates into denial
is a foolish, harmful animal since he is then obliged to
deny all the regular bounties and specific foods on the
face of the earth, which are the cause of praise and
thanks.

The Sixth Phrase:

‘He gives life’

An extremely brief allusion to the proof in this phrase:

Yes, it is proved in the Tenth Word and in other parts of
the Risale-i Nur that

every spring on the face of the earth a glorious army is
raised to life which consists of three hundred thousand
species of living beings of infinite variety.

Besinci Kelime:
SOCH A 9 dr.
Bundaki pek genis hiiccete gayet kisa bir isarettir:

Evet gbziimiizle goriiyoruz ve aklimizla bedahetle biliyoruz
ki;

bu kainat sehrinde ve zemin mahallesinde ve insan ve
hayvanat kislasinda 6yle bir Rezzak-1 Rahim ve Muhsin-i
Kerim tasarruf ve nezaret ve terbiye eder Kki;

kendi nimetlerine mukabil hamd ve siikrettirmek igin,
zemini bir sefine-i tliccariye ve erzak getiren bir simendifer

ve yuiztindeki bahar mevsimini bir vagon tarzinda ytizbin
nevi taamlarla ve memeler denilen konserve paketleriyle
doldurup

kis ahirinde erzaklari biten muhtag zihayatlara yetistiren
bir Rezzak-1 Rahim'in igleri oldugunu, zerre kadar akl
bulunan tasdik eder.

Ve tasdik etmeyip inkara sapan, elbette zemin ylziinde
vesile-i hamd i stikran olan biitiin muntazam nimetleri ve
muayyen riziklar1 inkar etmege mecbur olarak ahmak bir
muzir hayvan olur.

Altinc1 Kelime:

62: dir.

Hiccetine gayet kisa bir isaret:

Evet Onuncu S6z'de ve Nur eczalarinda biirhanlariyla
isbat edilmis ki:

Her baharda, zihayattan tigylizbin nevi ve gesit gesit
tarzlarda ve hadsiz efradi bulunan bir ordu-yu Stibhani,
rQy-i zeminde ihya ediliyor.



With its innumerable members, all of whose lives and
necessities are given them with perfect order and
regularity,

it displays a hundred thousand samples, indeed, signs, of
the supreme resurrection of the dead.

All those innumerable different creatures which are
intermingled and mixed up together are raised to life in
perfect balance and order without error, mistake, or
deficiency, with none being confused, disarranged, or
forgotten.

Those hundreds of thousands of animal species with their
uncountable members, which all differ as regards their
forms, art, and livelihoods, are resurrected from droplets
of fluid called sperm which is all similar, from seeds
resembling earth, from tiny grains which differ little from
one another, from the tiny eggs of flies which are all
similar, and the birds from the same air and from fluid
and eggs which are either the same as or only a little
different from each other.

The person, therefore, who does not conclude that it is an
Ever-Living and Self-Subsistent One, an All-Knowing,
Creative Giver of Life Who writes out on the page of the
earth and the spring a hundred thousand different books,
all together, one within the other, without error, perfectly,

is surely compelled to deny both himself and all the living
creatures throughout the earth, in all the springs attached
to the string of time, and on the faces of the living earth
and space, and must himself be the most foolish and
wretched of living creatures.

Onlara hayat ve levazimat-1 hayatiye kemal-i intizamla
veriliyor.

Hasr-i A'zam'in ytizbin niimunelerini, belki emarelerini
gosterip o ayri ayri hadsiz mahlukati beraber,

birbiri icinde sehivsiz, yanlissiz, noksansiz, hic
sasirmayarak, karisik iken hi¢ karistirmayarak,
unutmayarak kemal-i mizan ve nizamla dirilten ve hayat
veren

ve nutfe denilen miitemasil su katrelerinden ve toprak,
miitesabih tohumlarindan ve az farkli habbeciklerinden ve
sineklerin birbirinin ayni olan yumurtaciklarindan ve
kusglarin ayni havadan, birbirinin ayni nutfelerinden, hem
birbirinin misli veya az farkli yumurtalarindan o hadsiz
efradi bulunan ve birbirinden suretce, san'atca ve
maisetce ayri ayri yizbinler zihayatlar dirilten

ve zemin ve bahar sahifesinde yiizbin baska bagka
kitablar beraber, birbiri iginde, hatasiz, miikkemmel yazan;
hadsiz bir dikkat ve nihayetsiz bir hikmetle is géren,
tasarruf eden bir Zat-1 Hayy-u Kayyum ve Muhyi bir
Hallak-1 Alim olduguna kanaat getirmeyen,

elbette hem kendini, hem biitlin zeminde ve zaman
seridine asilan biitin gegmis baharlarda ve hayatl zemin
ve feza yiizlerinde bulunmus buitiin zihayatlar: inkar
etmeg@e ve en ahmak ve bedbaht bir zihayat olmaga
mecburdur.
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The Seventh Phrase:
‘And deals death’

A very brief indication of the proof contained in this
phrase:

In the autumn when the three hundred thousand species
of living creatures are being discharged from their duties
under the name of death,

the registers and pages of the actions of each species and
all their members, and the indexes of all they have done,
and the lists of all they will do the following spring, and
their seeds, which are spirits of a sort, are all entrusted in
their places to the hand of wisdom of the All-Glorious
Preserver.

The person, therefore, who does not recognize that All-
Wise Creator, the Ever-Living and Undying One, Who
inscribes in the miniscule seeds of the fig-tree, each of
which is like an immortal spirit and bears all the laws
governing the tree’s life, the story of the tree’s life, which
contains writing enough to fill a book, thus making it like
a large volume —

Yedinci Kelime:
é’%ﬁé 9 dur.
Bunun hiiccetine gayet kisa bir isaret:

Evet gortiyoruz ki: Gliz mevsiminde tlicytizbin nevi zihayat
vefat namiyla terhis edilirken,

herbir nevi ve ferdin sahife-i amellerinin kutucuklar ve
islediklerinin fihristeleri ve gelen baharda isleyeceklerinin
listeleri ve bir cihette bir nevi ruhlari olan tohumlarini
onlarin yerlerinde Hafiz-i Ziilcelal'in yed-i hikmetine
emanet edildigini

ve incirin tohum ve ¢ekirdekleri gibi zerrecik o kicticiik
tohumlari birer ruh-u baki gibi incir agacinin bitin
kavanin-i hayatiyesini tasiyan ve bir kitab kadar kuvve-i
hafizada yaz1 misillii agacin tarihce-i hayatini onda kader
kalemiyle yazan, bliytik bir kitab hiikmitine getiren bir
Hallak-1 Hakim, bir Hayy-1 Layemut'u tanimayan;



such a person is certainly not even an idiot and delirious
animal, but more abject than the devils who stoke the
fires of Hell, and will be condemned to eternal death.

Yes, just as it is a hundredfold impossibility and futility
that the above universal, comprehensive, wise, purposive
acts, which comprise numberless wonders and miracles
and point to the proofs of these Phrases, should be
without the one who performed them;

so too, to attribute them to blind, impotent, unconscious,
deaf, lifeless, confused, disorderly, overwhelming causes
is impossible, precluded and unjustifiable a thousand
times over.

For if that was the case, every particle of earth would
have to possess an infinite power and wisdom, and a
wondrous, universal craftsmanship so that it could give
form to all the plants and flowers;

and as it says in the piece about the air in A Guide For
Youth, every molecule of air would have to possess the
ability to know all speech and all the words spoken on the
radio and telephone, and to teach them to the other
molecules.

No satan even could make anyone accept such an
extraordinary idea.

The penalty for unbelief and denial, which is thus far from
reason and reality and constitutes insult and aggression
against all beings,

could only be a terrible Hell, which is pure justice. We
should surely declare in the face of such disbelievers:
“Long live Hell!”

The Eighth Phrase:

‘And He is living and dies not’

An extremely brief indication of the proof in this phrase is
this:

For example, on the disappearance of the tiny suns
reflected in the bubbles on the surface of a choppy sea or
flowing river, the bubbles that replace them display the
same tiny suns, thus pointing to the sun in the sky and
testifying to it, and with their disappearance and death
they indicate the existence of a perpetual sun.

Similarly, the creatures on the surface of the constantly
changing sea of the universe, and ever- renewed, infinite
space, in the arable field of minute particles, and in the
river of time, which with its flow draws all transitory
beings into its embrace,

continuously and speedily flow on and depart, and their
apparent causes die along with them.

elbette degil ahmak bir insan ve divane bir hayvan, belki
Cehennem atesini karistiran bir serseri seytandan daha
bedbaht ve ebedi 6lime mahkim olur.

Evet bu kelimelerin hiiccetlerine isaret eden kuilli, ihatali
ve hadsiz harika ve nihayetsiz harikalari, mu'cizeleri ihtiva
eden bu mezkar hakimane ef'al, failsiz olmalari yiiz derece
muhal ve batil oldugu gibi;

kor, aciz, suursuz, sagir, camid, karmakarisik, intizamsiz,
karigik, istilact olan esbaba isnad etmek bin derece
mumteni', esassizdir.

Yoksa topragin herbir zerresinde hadsiz bir kudret, bir
hikmet ve bitiin otlar ve cigeklerin tegkilatina dair pek
harika ve killi bir san'atkarlik bulunmak;

havanin herbir zerresinde -Rehber'deki Hiive Niiktesi'nin
dedigi gibi- buitlin konugmalari ve telefon ve radyolarin
kelimelerini bilecek ve sair zerrelere ders verecek bir
kabiliyet bulunmak lazim gelir.

Bu acib fikri ise; hicbir seytan, hicbir kimseye kabul
ettiremez.

Ve bu derece akildan, hakikattan uzak ve biitiin
mevcudata karst bir tahkir ve tecaviiz olan kiftir ve
inkarin cezasi,

ancak dehsetli Cehennem olabilir ve ayn-1 adalettir.
Elbette 6yle miinkirler icin "Yagasin Cehennem!" dememiz
lazim.

Sekizinci Kelime:
& ji.; N fé‘ }é 5 dur.
Bundaki hticcete gayet kisa bir isaret sudur:

Mesela: Nasil glindiizde calkanan bir deniz yiiziinde ve
akan bir nehir tsttindeki kabarciklarda gértinen
glinesgikler gitmeleriyle arkalarindan gelen yeni
kabarciklar, aynen gidenler gibi glinescikleri gosterip
gokteki glinese isaret ve sehadet ederler ve zeval ve
vefatlariyla bir daimi glinesin mevcudiyetine ve bekasina
delalet ederler;

aynen oyle de: Her vakit degisen kainat denizinin ytiziinde
ve tazelenen hadsiz fezasinda ve zerrat tarlasinda ve biittin
hadisati ve fani mevcudati kucagina alarak beraber
calkanan zaman nehrinin iginde mahlukat,

miutemadiyen sur'atle akip gidiyorlar, zahiri sebebleriyle
beraber vefat ediyorlar.

#7

Every day, every year, a universe dies and a new one
replaces it.

Her sene, her gtin bir kainat 6lir, bir tazesi yerine gelir.



Since the crops of travelling worlds and flowing universes
are continuously reaped from the field of particles,

certainly just as the bubbles and tiny suns point to a
perpetual sun with their passage,

so the deaths of those numberless creatures and endless
crops, and their being discharged in perfect orderliness
together with their apparent causes,

testify with the clarity and certainty of daylight, indeed, of
the sun, to the necessary existence and being and unity of
an Ever-Living Undying One, an Eternal Sun, an
Enduring Creator, a Most Pure and Holy Commander. All
beings testify to these a thousand times more clearly and
definitely than the existence of the universe.

Now you have certainly understood just how deaf,
foolish, and offensive is someone who does not hear
these loud voices and powerful testimonies that fill the
universe, nor heeds them.

The Ninth Phrase:

‘In His hand is all good’

A brief indication of the proof contained in this phrase is
as follows:

We see that each sphere of the universe, each realm of
being, each level, each individual and member, and even
each cell of each body possesses a store or depot
containing its reserve supplies of sustenance, an arable
field or treasury producing and preserving all its
necessities.

For at exactly the right time, in perfect order and balance,
with perfect wisdom and graciousness, all their necessities
are given to those needy beings by a hidden hand,
outside their power and will.

For example, mountains contain all the minerals and
chemicals necessary for man and living beings, and the
things necessary for life; on someone’s command and
through his planning, they are perfect stores and
treasuries.

Similarly, through the power of an All-Wise Provider, the
earth is an arable field, a harvest, a kitchen, producing
with perfect order and regularity the sustenance of all
those living beings.

Even, just as human beings and all their bodily members
have treasuries and stores, and the cells of their bodies
have tiny depots;

so it goes on, till the world of the hereafter, a store of
which is this world;

and an arable field and store of Paradise are the world of
Islam and true humanity, which produce the good,
beauty, and lights of this world,;

Ve zerrat tarlasinda, miitemadiyen seyyar diinyalar ve
seyyal alemler mahsulati alindigindan,

elbette kabarciklar ve giinescikler zevalleriyle daimi bir
glinesi gosterdikleri gibi,

o hadsiz mahlukat ve mahsulatin vefatlar1 ve zahiri
sebebleriyle beraber kemal-i intizamla terhisleri,

glindiiz gibi stibhesiz, glines gibi zahir bir kat'iyyette bir
Hayy-1 Layemut'un, bir Sems-i Sermedi'nin, bir Hallak-1
Baki'nin ve bir Kumandan-1 Akdes'in viicub-u viicudu ve
vahdeti ve mevcudiyeti, kainatin mevcudiyetinden bin
derece zahir ve kat'idir diye btitin mevcudat, ayri ayri ve
beraber sehadet ederler.

Iste kainati dolduran bu yiiksek sesleri ve kuvvetli
sehadetleri isitmeyen ve kulak vermeyen, ne derece sagir
ve ahmak ve cani oldugunu elbette anladiniz.

Dokuzuncu Kelime:
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Bundaki hticcete gayet kisa bir isaret sudur:

Goriyoruz ki: Bu kainatta her daire, her nevi, her tabaka,
hattd her ferd, her a'za, hatta her bedendeki herbir
hticeyrenin ihtiyat rizkini tagtyan bir mahzeni, bir deposu
ve levazimatini yetistiren, muhafaza eden bir tarlasi ve
hazinesi var Kki;

gayet intizam ve mizan ile ve nihayetsiz hikmet ve inayet
ile vakti vaktine -muhtacin iktidar ve ihtiyar1 haricinde- bir
dest-i gaybi tarafindan o muhtacin eline veriliyor.

Mesela: Daglar, zihayata ve insana lazim olan bitiin
madenleri, ilaclar1 ve hayata lazim seyleri tasiyor ve
birinin emriyle ve tedbiriyle gayet mitkemmel bir hazine,
bir anbar oldugu gibi..

zemin dahi biitiin o zihayatin erzaklarini bir Rezzak-1
Hakim'in kuvvetiyle yetistiren kemal-i mizan ve intizamla
bir tarla, bir harman, bir matbahtir.

Hatta her insanin ve cismindeki herbir uzvun bir deposu
ve mahzeni, hatta bir hiiceyrenin dahi bir ihtiyat
mahzencigi bulunmasi gibi..

git gide ta dar-1 ahiretin bir mahzeni diinyadir ve
Cennet'in bir tarlasi ve deposu,

bu alemdeki hiisiinleri ve hasenatlar1 ve nurlart mahsul
veren alem-i Islamiyet ve hakikatl insaniyet;



and one storehouse of Hell are the filthy matters and
groups of this world, which come from non-existence,
which is evil, and yield the produce of evils, ugly things,
and disbelief, and which pollute the worlds of existence,
which are good.

And the store of the stars’ heat is Hell, while the treasury
of lights is a Paradise.

Alluding to all those infinite treasuries, the phrase ‘In His
hand is all good,” then, demonstrates a most brilliant
proof.

ve Cehennem'in bir anbari ise, serleri ve cirkinleri ve
kiiftirleri mahsul veren ve ser olan ademden gelen ve
hayir olan viicud alemlerini telvis eden pis maddeler,
taifeler;

ve yildizlarin hararet mahzeni Cehennem ve nurlar
hazinesi bir Cennet'tir ki;

"Biyedihilhayr" kelimesi, biitiin o hadsiz hazinelere isaretle
pek parlak bir hiicceti gosteriyor.

#8

Yes, this phrase, together with the phrase, ‘In His hand
are the keys of all things,” points out to anyone not totally
blind an infinitely extensive, wondrous proof of Divine
dominicality and unity.

For example, consider only the following out of those
endless treasuries and stores:

just as with his command of “Awake!” and the key of His
will, an All-Wise Disposer Who holds the keys of seeds
and grains, which are all tiny stores containing the
members and destinies of huge trees or shining flowers,
opens up in perfect balance and order the minute door of
a seed;

so too throwing open with the key of the rain the treasury
of the earth,

without error He opens all the seeds, which are the tiny
stores and seminal fluid of plants, as well as the
storehouses of droplets, which receive the command to
develop and are the origin of animals, and the seminal
fluid composed of water and air of birds and flying
insects.

If you want to understand and see that He opens up with
the hand of wisdom, will, mercy, and choice, all the
treasuries and depots, physical and non-physical,
universal and particular, in the universe, each with its
particular key,

consider your own heart, mind, body, stomach, and
garden, and the spring, which is the flower of the earth,
and its flowers and fruits,

for they are all opened up by a hidden hand, with perfect
order, balance, mercy, and wisdom, with all different keys
which come from the workbench of “Be! And it is.”
(Qur’an, 2:117, etc.)

That hidden hand draws out pounds of foods from a
minute box weighing less than an ounce, and sometimes
hundreds of pounds, and presents them to living creatures
as a feast.

)
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yani "Her seyin anahtari onun elindedir'- nihayetsiz genis
ve hadsiz harikali bir hiiccet-i rububiyet ve vahdeti, biitiin
buittin kor olmayana gosterir.

Mesela hadsiz o hazine ve anbarlardan yalniz buna bak ki:

Herbiri bir koca agacin veya bir parlak cicegin cihazatini
ve mukadderatinin programini tagiyan kigtictik
mahzencikler olan ¢ekirdekler ve tohumlarin anahtarlar
elinde bulunan bir Mutasarrif-1 Hakim bir cekirdegin
kapicigini "Uyan!" emriyle ve irade anahtariyla tam mizan-
1 nizamla actigi gibi,

zemin hazinesini dahi yagmur anahtaryla agarak,

mahzencikleri ve nebatatin nutfeleri olan bitiin habbeleri
ve hayvanatin mense'leri ve kuslarin ve sineklerin su ve
havadan nutfeleri olan biitlin inkisaf emrini alan katreler
mahzenciklerini beraber, hatasiz actigi vakitte,

kainatta kiilli ve ciiz', maddi ve manevi biitiin hazine ve
depolari hikmet ve irade ve rahmet ve mesiet eliyle
herbirine mahsus bir anahtarla actigini bilmek ve gérmek
istersen,

senin bir nevi mahzenciklerin olan kendi kalbine ve
dimagina ve cesedine ve midene ve bahgene ve zeminin
cicegi olan bahara ve ondaki ¢iceklere ve meyvelere bak
ki;

kemal-i nizam ve mizan ve rahmet ve hikmetle bir dest-i
gaybi tarafindan "emr-i kiin feyekin" tezgahindan gelen
ayr1 ayri anahtarlarla agiyor.

Bir dirhem kadar bir kutucuktan bir batman, belki bazan
ylz batman taamlar1 kemal-i intizam ile ¢ikaryor,
zihayatlara ziyafet veriyor.



Is it at all possible that blind force, deaf nature, aimless
chance, or lifeless, ignorant, impotent causes could
interfere in such a boundless orderly, knowing, and
percipient act, in such totally wise, purposive art in which
no chance played any part, in such error-free perfectly
balanced disposals, and in such completely just
dominicality which is free of all tryanny?

Could any being who does not see and administer all
beings together at once, nor holds under his command
minute particles together with the planets and stars,
intervene in this disposal and government which is in
every way wise, purposeful, miraculous, and balanced?

As the verse, Well-nigh bursting with fury (Qur’an, 67:8.)
states, Hell rages at the person who does not recognize
the All-Compassionate Disposer, the All-Wise Sustainer, in
Whose hand is all good and Who holds the keys of all
things, and deviates into denial;

it boils up in fury, saying through the tongue of
disposition: “He deserves my boundless torments and is in
no way worthy of compassion.”

Acaba boyle muntazam, alimane, basirane nihayetsiz bir
fiile ve tesadiifsliz tam hikmetli bir san'ata ve yanlissiz tam
mizanh bir tasarrufa ve zullimstiz tam adaletli bir
rububiyete hi¢c mimkin mudur ki; kor kuvvet, sagir tabiat,

serseri tesadiif, camid cahil aciz esbab miidahale
edebilsin?

Ve biitlin esyay1 birden goriip ve beraber idare edemeyen
ve zerratla seyyarat yildizlar1 emrinde bulunmayan bir
mevcud, bu her cihetle hikmetli, mu'cizeli, mizanl
tasarrufa ve idareye karisabilsin?

Iste her hayr elinde, herseyin anahtar1 yaninda bulunan
boyle bir Mutasarrf-1 Rahim'i, bir Rabb-1 Hakim'i
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Jé.:.;ﬁ\ ayetinin dedigi gibi, Cehennem ona kiziyor

ve kizistyor ve hadsiz azabima miustehaktir, merhamete
hi¢ layik degildir, diye lisan-1 hal ile der.

#9

The Tenth Phrase:

‘And He is powerful over all things’

An extremely concise indication of the proof contained in
this phrase is as follows:

As soon as every conscious creature who comes into this
guest-house of the world opens his eyes, he sees that

a power holds in its grasp the whole universe, and within
that power are a pre-eternal, all-embracing knowledge
which never confuses anything and a most precise
wisdom and favour which never act purposelessly or
without balance.

Just as, spinning a single particle from the army of
particles like a Mevlevi dervish in ecstasy, it employs it in
numerous duties;

so at the same time and according to the same law, it
causes the globe of the earth to travel a twenty-four
thousand-year-distance in a year, again like an ecstatic
Mevlevi.

At the same time and according to same law, through
which it sends to men and the animals the produce of the
seasons,

it makes the sun into a shuttle or spinning-wheel, and
spinning it ecstatically so it exerts an attraction, it employs
the planets, the army of the solar system, in various duties
in perfect order and balance.

Onuncu Kelime:
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Bundaki hticcete gayet kisa bir isaret sudur:

Bu misafirhane-i diinyaya gelen her zisuur, géztinii
actikca gortr ki:

Bir kudret, butiin kainati kabzasinda tutmus ve nihayetsiz,
hi¢ sasirmayan ezeli, ihatali bir ilim ve gayet dikkatli, hic
mizansiz, faidesiz hareket etmeyen bir sermedi hikmet ve
inayet o kudretin icinde bulunup

zerrat ordusundan bir tek zerreyi meczub mevlevi gibi
dondirerek cok vazifelerde istihdam ettigi gibi;

kiire-i arzi ayni anda, ayni kanunla bir senede yirmidort
bin senelik bir dairede yine bir meczub mevlevi misilli
gezdirir.

Mevsimlerin mahsulatlarint hayvan ve insanlara getirdigi
ayni kanunla, ayni zamanda

glinesi bir mekik, bir ¢ikrik yaparak merkezinde
cezbedarane ve cazibekarane dondiriip manzume-i
semsiye ordusu olan seyyarat yildizlarini kemal-i mizan ve
intizamla vazifelerde calistirir.



At the same time and according to the same law of
wisdom, that same power writes one within the other,
without error or confusion, hundreds of thousands of
species, which resemble books, on the page of the face of
the earth,

and displays thousands of samples of the supreme
resurrection of the dead. That same power at the same
time transforms the page of the atmosphere into a slate
for writing and erasing.

Employing all its particles, which are like the nibs of pens
or the points of the book, in the tasks specified for them
by will and command,

it endows all of them with such ability that each receives
all words and speech as though it knows them, and
broadcasts them without confusion.

It employs each as a miniscule ear and tiny tongue,
proving that the element of air is a ‘throne’ of Divine
will and command.

Thus, according to this brief indication, the one who
makes the universe into a well-ordered city, a first-class
apartment-building and guest-house, and a miraculous
book and Qur’an,

and holds in His grasp with the balance of knowledge and
arrangements of wisdom all the levels, realms, and groups
of creatures from the universe as a whole to minute
particles, and disposes of them,

is Most-Merciful and Compassionate. So the person who
does not recognize that Most Merciful and Compassionate
One, Who demonstrates as clearly as the sun and daylight
His wisdom and mercy within His power, and makes
known His existence and unity within His absolute
dominicality,

thus wanting recognition through belief in return for His
making these known, and love through worship in return
for His making Himself loved, and thanks and praise in
return for His bounties —

the satans in human form who do not recognize Him, or
try to love Him through worship, in fact foster a sort of
enmity towards Him through denial,

and are each minor Nimrods and Pharaohs, and are
certainly deserving of infinite torment.

Ve ayni kudret; ayni zamanda, ayni kanun-u hikmetle
zemin sahifesinde ylizbinler kitab hitkmiinde yiizbinler
nevileri beraber, birbiri icinde, iltibassiz, sehivsiz yazar,

hasr-i azamin binler niimunelerini izhar eder. Ve ayni
kudret, ayni zamanda hava sahifesini bir yazar-bozar
tahtasina cevirir.

Bitiin zerrelerini birer kalem uglari ve o kitabin noktalari
hikmiinde emir ve iradenin onlara tayin ettigi
vazifelerinde istimal ederek

ve blitlin o zerrelere herbirine dyle bir kabiliyet vermis ki;
gliya buitiin sozleri ve konusmalari bilir gibi alir, nesreder,
sasirmaz.

Kiigiictik birer kulak, incecik birer lisan olarak istihdam
edip unsur-u hava, emir ve irade-i llahinin bir arsi
oldugunu isbat eder.

Iste bu kisa isarete kiyasen, bu kainati bir muntazam sehir,
bir miikkemmel apartman ve misafirhane, bir mu'cizath
kitab ve Kur'an hiikmiine getirip

heyet-i mecmuasindan ta bir zerreye kadar bitin
mahlukat tabakalarini ve dairelerini ve taifelerini mizan-1
ilim ve nizam-1 hikmetle kabzasina alan, tasarruf eden;

kudreti icinde hikmetini, rahmetini gésteren ve rububiyet-i
mutlakasi icinde mevcudiyetini ve vahdaniyetini glines ve
guindiiz gibi bildirip

tanittirmasina mukabil, imanla tanimak ve sevdirmesine
mukabil, ubudiyetle sevmek ve ihsanatlarina mukabil,
stkiir ve hamd isteyen boyle bir Rahman-1 Rahim'i

tanimayan ve ubudiyetle onu sevmeye calismayan, belki
inkar ile ona bir nevi adavet tasiyan insan suretindeki
seytanlar,

birer kiictik Nemrud ve Firavun hiitkmiinde nihayetsiz bir
azaba elbette miistehak olur.

#10

The Eleventh Phrase:

‘And to Him is your return’

This means to say: just as beings will depart for His
presence, going to the eternal world, the hereafter, and
the everlasting realm of happiness;

so it is He Who is the place of recourse of all the creatures
in the universe.

Onbirinci Kelime:
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Yani: Daire-i huzuruna ve alem-i bakisine ve ahiretine ve
sermedi dar-1 saadetine gidilecegi gibi,

buttin kadinattaki mahlukatin mercii odur;



All the chains of causes are based on Him and rest on His
power. They are all merely veils for the disposals of His
power.

All apparent causes are only screens for preserving the
dignity and majesty of His sacred power.

They have no effect whatsoever in creation. If it was not
for His will and command, nothing, not even a particle,
could move or act.

A very brief indication of the proof contained in this
phrase is as follows:

Firstly: We refer to the Tenth Word and its addenda, the
Twenty-Ninth Word, the Seventh Topic of The Fruits of
Belief, the Third Ray, and to the treatises of the Risale-i
Nur about belief, the proof, leading to completely certain
belief, that the resurrection of the dead will occur and the
hereafter and eternal life will be brought about as
indubitably and definitely as the coming spring, as this
sacred phrase states.

Truly, those treatises have proved this pillar of belief in
such a way with so many evidences that they compel
even the most obdurate deniers to affirm that the
existence of the hereafter is as certain as the existence of
this world.

Secondly: One third of the Qur’an of Miraculous
Exposition looks to the resurrection of the dead and the
hereafter, and it constructs all its claims on them.

Since this is so, all the miracles and evidences proving the
Qur’an’s veracity also indicate the existence of the
hereafter.

Similarly, all the miracles bearing witness to the
prophethood of Muhammad (Peace and blessings be
upon him), and all the evidences of his prophethood, and
all the proofs of his truthfulness, testify also to the
resurrection of the dead and the hereafter.

For just as throughout his life, one of his most constant
calls concerned the hereafter,

so all the twenty-four thousand prophets (Peace be upon
them) taught eternal life and everlasting happiness, giving
the glad tidings to mankind, and proving them with
innumerable miracles and certain evidences.

Since this is so, all the miracles and evidences proving
their prophethood and veracity testified to the hereafter
and eternal life, which was their constant and most
important teaching.

Making an analogy with this, all the evidences proving the
other pillars of belief testify also to the resurrection of the
dead and the throwing open of the realm of bliss.

biitlin esbab silsileleri ona dayaniyor ve kudretine istinad
eder ve o kudretinin tasarrufatina birer perdedirler;

o kudret-i kudsiyenin izzetini ve hagmetini muhafaza igin,
biitlin zahiri sebebler yalniz birer perdedirler;

icadda da hig tesirleri yoktur; emir ve iradesi olmazsa
higbir sey hattd hicbir zerre hareket edemez demektir.

Bu kelimedeki hticcete gayet kisa bir isaret ederiz:

Evvela: Bu kudsi kelimenin ifade ettigi hasir ve ahiret ve
hayat-1 bakiye hakikatinin bu gelen bahar gibi kat'i ve
stibhesiz tahakkukunu ve gelecegini tam iman ettirmek ve
isbat etmek cihetini Onuncu Séz ve zeyillerine ve
Yirmidokuzuncu Séz'e ve "Meyve'nin Yedinci Mes'elesi'ne
ve "Minacat" Suaina ve Nur'un imani risalelerine havale
ederiz.

Elhak, onlar bu riikn-i imaniyi 6yle bir tarzda hadsiz
hiiccetlerle isbat etmisler ki; diinyanin mevcudiyeti
derecesinde ahiretin tahakkukunu, en muannid muinkirleri
de tasdike mecbur eden bir surette isbat etmisler.

Saniyen: Mu'ciz-il Beyan-1 Kur'an'in tigten birisi hasre ve
ahirete bakar, her davay1 ona bina eder.

Ovle ise, Kur'anin hakkaniyetini isbat eden biitiin
mul'cizeleri ve hticcetleri, dhiretin viicuduna dahi delalet
ettikleri gibi;

Muhammed Aleyhissalatii Vesselam'in niibtivvetine
sehadet eden biitiin mu'cizeleri ve umum delail-i
nlbuvveti ve sidkinin biittin hiiccetleri, hasir ve ahirete
dahi sehadet ederler.

Cunki o zatin (A.S.M.) biitin hayatinda daimi bir buytk
davasi ahiret oldugu gibi,

biitlin ylizyirmidort bin peygamberler (Aleyhimtisselam)
dahi hayat-1 bakiye ve saadet-i ebediyeyi dava edip
besere mujde ederek hadsiz mu'cizelerle ve kat' deliller ile
isbat ettiklerinden,

elbette onlarin peygamberliklerine ve sadikiyetlerine
delalet eden buitiin mu'cizeleri ve hiiccetleri, onlarin en
bliyiik ve daimi davalari olan &hirete ve hayat-1 bakiyeye
sehadet ederler.

Buna kiyasen sair erkan-1 imaniyeyi isbat eden biittin
deliller dahi hasrin vukuuna ve dar-1 saadetin agilmasina
sehadet ederler.
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Thirdly: In order to display His perfections and His
power and dominicality,

an All-Glorious Maker, a Beauteous Maker, an All-Perfect
Allah creates the universe together with all its atoms,
planets, parts, and levels.

With perfect wisdom He continuously makes each being
work at a task, indeed, at numerous tasks,

and in order to display the eternal, endless manifestations
of His Names, He sends caravan after caravan, indeed,
world after travelling renewed world, and the tribes of
creatures to the guest-house of this world and the arena of
trial which is worldly life.

He records for the cinemas of the hereafter set up in the
World of Similitudes, with the cameras of the Intermediate
Realm, all their images, deeds, and circumstances,

and after releasing them from their duties, sends other
tribes, caravans, and flowing, travelling worlds to the
arena in order to perform those duties and be mirrors to
the manifestations of His Names.

Is it therefore at all possible that there should be no realm
of reward and punishment, no resurrection of the dead
and last judgement for men, who with consciousness and
intelligence respond in this fleeting world to all the aims of
the Creator, loving Him with all their capacity and making
Him love them; recognizing Him and making Him known;
beseeching with endless supplications everlasting
happiness in the hereafter; and since, possessing
intelligence, they suffer infinite pains, they long for eternal
life, which is pure pleasure, with all their beings, spirits,
and capacities? God forbid! A hundred thousand times,
God forbid!

Since these brief indications are proved and explained
brilliantly, powerfully and in detail in the Risale-i Nur, we
refer you to that and here cut this long story short.

Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. (Qur’an, 2:32.)

Salisen: Hic mimkin mudur ki; kendi kemalatint ve
kudret ve rububiyetini izhar etmek igin

bu kéainati biitlin zerrat ve seyyarat ve ecza ve tabakatiyla
halk edip

kemal-i hikmetle her birisini bir vazife ile belki ¢cok
vazifelerle mitemadiyen caligtiran

ve sermedi, hadsiz cilve-i esmasini gostermek icin kafile
kafile arkasinda, belki seyyar miiteceddid diinya diinya
arkasinda ve mahlukat taifelerini bu misafirhane-i dleme
ve hayat-1 diinyeviye meydan-1 imtihanina génderip

alem-i misalde kurulan uhrevi sinemalar ve berzahi
fotograflarla suretlerini ve amellerini ve vaziyetlerini alarak

onlar terhisten sonra, baska taife ve kafile ve seyyal ve
seyyar bir nevi diinyalari o meydana vazifeler ve cilve-i
esmasina ayineler olmak icin gonderen bir Sani'-i Zilcelal,
bir Halik-1 Ziilcemal, bir Allah-1 Ziilkemal;

bu fani diinyada suur ve akil ile o Halik'in biittin
maksadlarina karst mukabele eden ve biitiin istidadiyla o
Halik'1 sevip sevdirip taniyip tanittirip hadsiz dualarla
beka-i ahiret saadetini yalvaran ve akil sebebiyle
nihayetsiz elemler aldigindan, butin fitrati ve ruhu ve
istidadi ile ayn-1 lezzet olan hayat-1 bakiyeyi isteyen bu
nev'-i insan i¢in bir dar-1 miikafat ve micazat, bir hasir
nesir olmasin? Hasa! Yiizbin defa haséa ve kella!

Iste bu kisacik isaretin izahati ve tafsilat: ve hiiccetleri,
parlak ve kuvvetli bir surette Risale-i Nur'da
bulunmasindan, ona havale ederek bu pek uzun kissayi
kisa kesiyoruz.
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A Brief Summary Of Sura Al-fatiha

[Part Two of the only lesson I gave after having been
transferred temporarily from solitary confinement in the
third ‘School of Joseph’ to the company of others.]

This is a short sample of the lessons given to the Risale-i
Nur students in prison:

While reciting Sura al-Fatiha during the prayers, it
commanded me to expound one drop from its ocean and
a single flash from the seven colours in the light of its sun.

Fatiha-i Serife'nin Bir Muhtasar
Hiilasasi

[Uciincti Medrese-i Yusufiye'de muvakkat pek az bir
zamanda tecridden temasa naklimde verilen yalniz birtek
dersin Ikinci Kismi]

Hapiste Nur sakirdlerine kisacik bir ders niimunesidir. O
da sudur:

Fatiha-i Serife denizinden bir katre ve gtinesindeki elvan-i
seb'a yani ziyasindaki yedi renginden birtek lem'a beyan
etmeyi, namazdaki Fatiha kalbe emretti.



For sure we had written some very sweet and agreeable
points from this sacred treasury in part of the Twenty-
Ninth Letter, particularly in the journey of imagination
taken in “the Nun of na‘budu,” and the Eight Symbols
(Rumuz-u Semaniye), and the Qur’anic commentary
Signs of Miraculousness (Ishéaratii’l-I'caz), and in other
parts of the Risale-i Nur,

but [ felt obliged to write down my reflections during the
prayers, but only the allusions to the pillars of belief and
their proofs from that very sweet Qur’anic summary, in
the form of a concise extract and in the manner of Part
One above.

So referring the phrase In the Name of God, the Merciful,
the Compassionate to two or three treatises of the Risale-i
Nur, [ am starting from All praise be to God:

In the Name of God, the Merciful, the Compassionate. *
All praise be to God, the Sustainer of the All the Worlds. *
The Merciful, the Compassionate; * Owner of the Day of
Judgement; * You alone do we worship and from You
alone do we seek help; * Guide us to the Straight Path; *
The path of those whom You have blessed, not those
who have received Your anger, nor those who have gone
astray.(Qur’an, 1:1-7.)

First Phrase:

‘All praise be to God’

A very brief allusion to the proof of the truths of belief in
this phrase.

Filling the face of the earth, indeed, the universe, are
intentional bestowals and bounties, which are the cause
of praise and thanks, especially the sending of pure,
clean, nutritious milk to infants from between blood and
excrement; so too are there purposeful gifts and presents,
and kindly benefactions and feasts.

The price of these is to say “In the Name of God” at the
start, “All praise be to God” at the end, and in the middle
to perceive the bestowal in the bounty, and through it to
recognize your Sustainer.

Gerci Yirmidokuzuncu Mektub'un bir kisminda, hususan
"Na'btidi" "Nun"undaki seyahat-1 hayaliye ve Rumuz-u
Semaniye'de ve Isarat-til I'caz Tefsiri'nde ve sair Nur
eczalarinda bu kudsi hazinenin cok tatli ve gtizel
nuiiktelerini yazmisiz.

Fakat o pek sirin htilasa-i Kur'aniyeden yalniz imanin
rukiinlerine ve hiiccetlerine isaratini, gayet kisa bir
muhtasar hiilasasini birinci kisimdaki tarz-1 ifade gibi,
kendim namazdaki tefekkiirimi yazmasina bir cihette
mecbur oldum.

r:-:-?'jj \ g}' jj\ 563\ @.«g kelimesini Nur'un iki-tig

risalelerine havale edip 51} 222-| den bagliyorum.
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Birinci Kelime:
3&/ i\:{;/\ dir.

Bundaki hticcet-i imaniyeye gayet kisa bir isaret:

Evet kainatta medar-1 hamd ve stikiir olan kasdi in'amlar
ve nimetler, hususan kan ve figki icinden safi, temiz, gidali
stitli &ciz yavrulara géndermek ve ihtiyari ihsanlar ve
hediyeler ve merhametli ikramlar ve ziyafetler zemin
ylzind, belki kdinatt doldurmus.

Onlarn fiyati dahi; basta Bismillah, &hirde Elhamdiilillah,
ortada nimette in'ami hissetmek ve Rabbini onun ile
tanimaktir.

#13

Consider your own self, your stomach, and your senses!
How many things and bounties they need!

See how many foods and delights they want for the price
of praise and thanks, then compare all living creatures
with yourself.

Thus, the endless praise offered verbally and through
tongues of disposition in response to these general
bestowals shows as clearly as the sun the existence and
universal dominicality of One Who is Worshipped and
Praised, an All-Compassionate Bestower of Bounties.

Second Phrase:

Sen kendi nefsine, midene, duygularina bak! Ne kadar
seylere, nimetlere muhtactirlar.

Ve ne derece hamd ve sukur fiyatiyla riziklari, lezzetleri
isterler, gor; her zihayati kendine kiyas eyle.

Iste bu umumi in'amlar mukabilinde hal ve kal dilleriyle
edilen hadsiz hamdler, pek kat'l bir surette bir Mabud-u
Mahmud, bir Min'im-i Rahim'in mevcudiyetini ve umumi
rububiyetini glines gibi gosterir.

Ikinci Kelime:



‘The Sustainer of All the Worlds’

A very short allusion to the proof contained in this phrase:

We see with our eyes that within the universe are not
thousands, but millions of worlds, small universes, mostly
one within the other.

Although the conditions for the administration and
running of these are all different, they are organized,
maintained, and administered so perfectly that

like a single page held constantly in view the universe is
renewed and changed, and like a line, each of all those
worlds is written by a pen of power and determining.

Every instant attestations, particular and universal, are
made, boundless, unending testimonies to the number of
minute particles and the beings formed of them, to the
necessary existence and unity of a Sustainer of All the
Worlds who administers these millions of worlds and
travelling universes with an infinite knowledge, wisdom,
and limitless all-embracing mercy within an infinite
dominicality.

Not to affirm, perceive, understand or see a dominicality
which raises and administers with the same law, the same
dominicality, the same wisdom, all beings from the arable
field of particles to the solar system and the Milky Way,
and from the cells of the body to the storehouse of the
earth, to the universe in its entirety,

certainly makes a person deserving of endless torment,
and negates his worthiness to be pitied.

Third Phrase:

‘The Merciful, the Compassionate’

An extremely brief allusion to the proof in this phrase:

Yes, the existence and reality of a boundless mercy is as
clearly apparent in the universe as the light of the sun.

As certainly as light testifies to the sun, so this extensive
mercy testifies to a Most Merciful and Compassionate One
behind the veil of the Unseen.

An important part of mercy being sustenance, that mercy
is signified by the Name of Provider.

As for sustenance, it points to an All-Compassionate
Provider so clearly that anyone with an iota of intelligence
is compelled to affirm Him.

Q};w\ ;i); dir.
Bundaki hticcete gayet kisa bir isaret:

Evet biz goziimiizle goriiyoruz ki: Bu kainatta binler degil,
belki milyonlar alemler, kiiclik kainatlar, ekseri birbiri
icinde,

herbirinin idaresi ve tedbirinin seraiti ayr1 ayri oldugu
halde, 6yle bir miikemmel terbiye, tedbir, idare ediliyor Kki;

buittin kainat bir sahife gibi her an nazarinda ve bitiin
alemler birer satir gibi kalem-i kudret ve kaderiyle yazilir,
tazelenir, degisir.

Bir nihayetsiz rububiyet icinde nihayetsiz bir ilim ve
hikmet ve ihatali hadsiz bir rahmet ve dikkat ile bu
milyonlar dlemleri ve seyyal kainatlari idare eden bir
Rabb-il Alemin'in viicub-u viicuduna ve vahdetine kulli
ve clizl sehadetler, zerreler ve zerrelerden terekkiib eden
mevcudlar adedince hadsiz, nihayetsiz sehadetler her &n u
zaman geliyorlar.

Zerrat tarlasindan ta manzume-i semsiyeye, ta Samanyolu
denilen Kehkesan dairesine ve bir hiiceyre-i bedenden ta
zemin mahzenine, ta kainat heyet-i mecmuasina kadar
ayni kanun, ayni rububiyet, ayni hikmet ile beraber idare
ve terbiye eden bir rububiyeti tasdik ve hissetmeyen,
bilmeyen, gbrmeyen bir insan,

elbette hadsiz bir azaba kendini miistehak eder ve
merhamete liyakatini selbeder.

Uciincii Kelime:

r/.:e-jj\ L'),?a' jj\ dir.
Bundaki hticcete gayet kisa bir isaret:

Evet kainatta hadsiz rahmetin mevcudiyeti ve hakikati,
aynen glinesin ziyasi gibi gorindr.

Ve ziyanin glinese kat'l sehadeti misillii, bu genis rahmet
dahi, perde arkasinda bir Rahman-1 Rahim'e sehadet
eder.

Evet rahmetin bir ehemmiyetli kismi riziktir ki, Rahman'a
Rezzak manasi verilir.

Rizik ise, o derece zahir bir tarzda bir Rezzak-1 Rahim'i
gosterir ki; zerre kadar suuru bulunan tasdike mecbur
olur.
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For example, He sends food to all living beings,
particularly to the helpless and young, throughout the
earth and the atmosphere, in truly wondrous fashion
beyond their wills and power, from seeds, droplets of
fluid, and grains of earth which all resemble each other.

Mesela: Butiin zihayatin, hususan acizlerin ve bilhassa
yavrularin, biitlin zeminde ve fezada ihtiyar ve
iktidarlarinin haricinde gayet héarika bir tarzda hicten ve
miitemasil ¢ekirdeklerden ve su katrelerinden ve toprak
habbeciklerinden yetistiriyor.



He makes the hen-birds search out the food and bring it
their wingless, frail chicks in the nests at the tops of trees.

He subjugates the hungry lioness to her cubs, so she does
not eat the meat she finds but gives it them.

He sends the pleasant, nutritious, pure, white milk, like
the water of Kawthar, from the springs of breasts to the
infants of humans and young of other animals, without it
being polluted by red blood and filthy excrement, sending
also their mothers’ tenderness to assist them.

Then just as in truly wondrous fashion He causes the
appropriate sustenance to hasten to all the trees, which
need a sort of food,

so He bestows an extensive table of foods on man’s
senses, which require sustenance physical and non-
physical, and on his mind, heart, and spirit.

It is as though the universe consists of hundreds of
thousands of laden tables of every different kind and sort,
all enfolded one within the other like the petals of the rose
and shirts of the maize cob.

With a multitude of various tongues, particular and
universal, to the number of tables and the foods they bear
and their bounties,

these point out to everyone who is not completely blind a
Most Merciful Provider, an All-Compassionate and
Munificent One.

If it is said: The calamities, ugliness, and evils in this
world are contrary to that all-embracing mercy, and spoil
it.

The Answer: This question has been answered
completely satisfactorily in various parts of the Risale-i
Nur such as the Treatise On Divine Determining.
Referring you to them, here we make only a brief allusion,
as follows:

All the elements, all the realms of beings, and all
creatures, have numerous duties, particular and universal,
and each of those duties yields numerous results and
fruits.

For the most part these are beneficial, beautiful, good,
and are mercy.

Only a few of them encounter those lacking ability, those
who act wrongly, or those who deserve punishment and
disciplining, or those who will be the means of producing
many shoots of good.

An apparent, minor evil is ugliness; it is apparently
unkind.

But if for that minor evil not to occur, the element and
universal being is prevented by mercy from performing its
duty, then all its other good and beautiful results would
not come into existence.

Hatta agacin basindaki yuvada kanatsiz, zayif kuscuklara
annelerini emirber nefer gibi gezdirir, niziklarini getirttirir.

Ve ac bir arslani yavrusuna miisahhar eder, elde ettigi bir
eti yemeyip yavrusuna yedirir.

Ve sair hayvanatin ve insanin yavrularina memeler
muslugundan ab-1 kevser gibi hog, mugaddi, safi, halis,
beyaz sutleri kirmizi kan ve miilevves fiski icinden
bulagsmadan, bulandirmadan imdadlarina génderir,
validelerinin sefkatlerini yardimci verir.

Ve bir nevi rzik isteyen umum agaclara, mtinasib
riziklarint onlara pek héarika bir tarzda kosturdugu gibi,

bir nevi maddi ve manevi rizik isteyen insanin
duygularina; akil, kalb, ruhlarina dahi pek genis bir sofra-i
erzak onlara ihsan ediliyor.

Glya kainat, gl ¢giceginin yapraklari ve musir siinbiiliiniin
gomlekleri gibi birbiri icinde sarili, yiizbinler ayrt ayri, cesit
gesit sofralardir ki;

o sofralar adedince ve onlardaki taamlar ve nimetler
mikdarinca diller ile ve ayri ayri, killi ve cliz1 lisanlar ile

bir Rahman-1 Rezzak'i, bir Rahim-i Kerim'i biitin biitiin
kor olmayana gosterir.

Eger denilse: "Bu diinyadaki musibetler, cirkinlikler,
serler; o ihatali rahmete miinafidir, bulandiriyor."

Elcevab: Risale-i Kader gibi Nur'un risalelerinde bu
dehsetli suale tam cevab verilmis. Onlara havale ile,
kisacik bir isareti sudur:

Her bir unsurun, her bir nev'in, her bir mevcudun, kiilli ve
cliz'! muteaddid vazifeleri ve o herbir vazifenin cok
neticeleri ve meyveleri var.

Ve ekseriyet-i mutlakasi, maslahat ve giizel ve hayir ve
rahmettirler.

Ve az bir kismi, kabiliyetsizlere ve yanlis miibageret
edenlere veya ceza ve terbiyeye miistehak olanlara veya
cok hayirlari stinbtil vermeye vesile olanlara rastgelir.

Zahiri, ctiz'1 bir ser, bir cirkinlik olur; bir merhametsizlik
gorunur.

Eger o cliz' ser gelmemek icin rahmet tarafindan o unsur
ve kulli mevcud o vazifesinden men'edilse; o vakit butiin
hayirli, glizel sair neticeleri viicud bulmaz.



Since the non-existence of a good is evil and the spoiling
of beauty is ugly, evils, ugliness, and pitilessness would
occur to the number of those results.

Thus, hundreds of evil and instances of unkindness would
be perpetrated just so that one evil would not occur,
which would be entirely contrary to wisdom, benefit, and
the mercy of dominicality.

Bir hayrin ademi ser ve bir gtizelligin bozulmasi cirkinlik
olmasi itibariyle; o neticeler adedince serler, cirkinlikler,
merhametsizlikler husul bulur.

Demek bir tek ser gelmemek icin yiizer serler,
merhametsizlikler irtikab edilir ki; biitlin biittin hikmete,
maslahata, rububiyetteki rahmete muhalif diser.
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For example, things like snow, cold, fire, and rain have
hundreds of benefits and purposes. If through their own
choice careless or imprudent people harm themselves,

for instance if they put their hands in the fire and say
there is no mercy in its creation, the innumerable good,
beneficial, merciful uses of fire will give them the lie, and
hit them in the mouth.

Moreover, man’s selfish desires and lowly emotions,
which are blind to consequences, cannot be the criteria,
measure, or balance of the laws of mercy, sovereignty,
and dominicality which are in force in the universe.

He sees things according to the colour of his own mirror.
A black-hearted, cruel person sees the universe as
weeping, ugly, dark, and tyrannical.

But if he looks through the eye of belief, he sees a
macroanthropos clothed in seventy thousand beautiful
garments one over the other, sewn of instances of mercy,
good, and wisdom. Like a houri of Paradise dressed in
seventy fine garments, it is always laughing, smiling with
mercy.

He will observe that mankind within it is a miniature
universe, and each individual man a microcosm. He will
exclaim with all his heart and spirit:

“All praise be to God, the Sustainer of All the Worlds *
The Merciful, the Compassionate. * Owner of the Day of
Judgement!”

Fourth Phrase:

‘Owner of the Day of Judgement’

A very concise indication of the proof contained in this
phrase:

Firstly: All the evidences which testify to the proof of
‘And to Him is your return,” and to the resurrection of the
dead and hereafter at the end of the Part One of this
lesson,

testify to the extensive truth of belief which ‘Owner of the
Day of Judgement’ indicates.

Mesela: Kar, soguk, ates, yagmur gibi nevilerin yiizer
hikmetleri, maslahatlari icinde bazi dikkatsiz ve
ihtiyatsizlar, sG'-i ihtiyarlariyla kendileri hakkinda ser

vyapsa;

mesela elini atese soksa, atesin hilkatinda rahmet yoktur
dese; atesin hadd (i hesaba gelmeyen hayirli, maslahatli,
merhametli faydalari onu tekzib edip agzina vurur.

Hem insanin hodgam hevesati ve siifli ve akibeti
gormeyen hissiyati, kainatta cereyan eden rahmaniyet ve
hakimiyet ve rububiyet kanunlarina mikyas ve mehenk ve
mizan olamaz.

Kendi ayinesinin rengine gore goriir. Merhametsiz siyah
bir kalb; kainati adlar, ¢irkin, zulim ve zulimat suretinde
gorur.

Fakat iman goziiyle baksa; yetmis gtizel hulleleri giymis bir
cennet hurisi gibi, rahmetler ve hayirlar ve hikmetlerden
dikilmis yetmis binler giizel libaslari birbiri tstiine giymis,
daima gtiler, rahmetle tebessiim eder bir insan-1 ekber

ve ondaki insan nev'ini bir kainat-1 sugra ve her bir insani
bir alem-i asgar muiisahede eder. Biittin ruh u caniyla
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Dordiincii Kelime:
R ;\S\ F}: G//\é\.; dir.
Hiccetine gayet kisa bir isaret:
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hiliccetine ve hasir ve ahirete sehadet eden biittin deliller,

aynen d‘i'j’d\ F}; @Q\; in igaret ettigi imani ve genis
hakikata sehadet ederler.



Secondly: As is said at the end of the Tenth Word, just
as the eternal dominicality, mercy, and wisdom of the
universe’s Maker, and his pre-eternal and post-eternal
beauty, glory, and perfection, and His endless other
attributes and hundreds of Names certainly require the
hereafter;

so does the Qur’an testify to the abode of the hereafter
with thousands of its verses and proofs, as does
Muhammad (Peace and blessings be upon him) with his
hundreds of miracles and evidences, and all the prophets
(Peace be upon them) and the revealed books and
scriptures, with their innumerable evidences.

The person, therefore, who does not believe in the
everlasting life of the hereafter casts himself into a sort of
Hell in this world, arising from his unbelief, and suffers
constant torment.

As is described in A Guide For Youth, through their death
and parting, all the past and the future and creatures and
universes continuously rain down endless pains on his
spirit and heart, making him suffer the torments of Hell
before going there.

Saniyen: Onuncu So6z'in ahirinde denildigi gibi; bu
kainat Sani'inin sermedi rububiyeti, rahmeti, hikmeti,
ezeli-ebedi cemali, celali, kemali ve nihayetsiz sifatlar1 ve
ylizer isimleri ahireti kat' bir surette istedigi gibi;

Kur'an, binler ayat ve birhanlari ile ve Muhammed
Aleyhissalatii Vesselam yiizer mu'cizat ve hiiccetleriyle ve
biitlin enbiya Aleyhimiisselam ve semavi kitablar ve
suhuflar, hadsiz delilleriyle sehadet ettikleri

dar-1 ahiretteki hayat-1 bakiyeye inanmayan bir insan,
kendini diinyada dahi kifiirden nes'et eden bir manevi
cehenneme atar, daima azab ceker.

Rehber'de izah edildigi gibi, biitlin ge¢mis ve gelecek
zamanlar ve mahluklar ve kainatlar, zeval ve firaklariyla
miitemadiyen onun ruh ve kalbine hadsiz elemleri
yagdiriyorlar, Cehennem'e gitmeden evvel Cehennem
azabini gektiriyorlar.
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Thirdly: ‘The Day of Judgement’ (Yawm al-Din) alludes
to a vast and powerful proof of the resurrection of the
dead,

but a situation has arisen here causing the postponement
of that proof to another time. Perhaps too, no need
remains for it.

For various parts of the Risale-i Nur have proved with
hundreds of powerful arguments that the morning and
spring of the resurrection of the dead and Great
Gathering will occur as certainly as day follows night and
spring follows winter.

Fifth Phrase:

‘You alone do we worship and from You alone do we
seek help.’

It occurred to me that before pointing out the proof
contained in this phrase, I should relate a true journey of
the imagination which is described in the Twenty-Ninth
Letter. It was like this:

As is explained in the Risale-i Nur, and especially in the
Qur’anic commentary, Signs of Miraculousness (Isharat al-
[jaz) and The Eight Symbols (Rumiiz-u Semaniye),

one time when [ was seeking out the Qur’an’s miracles I
found four or five miraculous predictions at the end of
Sura al-Fath

and an historical miracle in the verse: This day We shall
save you in your body, (Qur’an, 10:92.) and even flashes
of miraculousness in numerous other words and
sometimes miraculous points in letters.

Salisen: ;\S\ @}; remziyle biliyiik ve kuvvetli bir hiiccet-
i hasriyeye isaret eder.

Fakat bu makamda birden bir hal, o hiicceti baska
zamana te'hirine sebeb oldu; belki de ona daha ihtiyac
kalmadi.

Cunki Nur Risaleleri, geceden sonra gtindiiziin ve kistan
sonra baharin gelmesi kat'iyyetinde ytizer kuvvetli
hticcetlerle hasrin sabahini ve nesrin baharini isbat
etmigler.

Besinci Kelime:

85807

Geaild 265 325 AC) dir.

Bundaki hticcete isaretten evvel hakikath bir seyahat-1
hayaliyeyi Yirmidokuzuncu Mektub'un izahina binaen
kisaca beyan etmek kalbe geldi. Soyle ki:

Bir zaman, Kur'anin mu'cizelerini ararken; Risale-i Nur'da,
hususan Isarat-til I'caz tefsir-i Nuri'de ve Rumuz-u
Semaniye'de beyanlar gibi,

Sure-i Feth'in &hirindeki ayette dort-bes mu'cize ve ihbar-1
gaybiyi,

AR R (O . . LA
hatta E)g Ao G/\yw e }“J\ cimlesinde bir tarihi
mu'cizeyi, hatta ¢ok kelimelerinde miiteaddid i'caz

lem'alarini ve bazi harflerinde mu'cizane niikteleri
buldugum bir zamanda,



Then, when reciting Sura al-Fatiha during the prayers, a
question occurred to me in order to inform me of a
miracle in the Nun of na‘budu and nasta‘in ([You alone]
do we worship [and from You alone] do we seek help).

Why was it not “You alone do I worship and from You
alone do [ seek help,” rather than the first person plural,
that is, “We worship You and We seek help from You™?

Suddenly the broad arena of a journey of the imagination
opened up through the door of that “Nun” (we).

[ understood experientially the mighty mystery and vast
benefits of praying in congregation, and that this single
letter is a miracle, and I actually saw this. It was as
follows:

At that time while performing the prayers in Bayezid
Mosque in Istanbul, [ said: “You alone do we worship and
from You alone do we seek help.”

I looked and saw that the congregation in the mosque
was saying “Guide us!” the same as me; its members were
all participating in my supplication, orroborating it. Then
another veil was drawn back.

[ saw that all the mosques in Istanbul had as though
become a huge Bayezid Mosque.

All their congregations were exclaiming: “You alone do
we worship and from You alone do we seek help” like
me, setting their seals on my assertions and entreaties,
and saying “Amen!” to them.

Then within their taking on the form of intercessors for
me, a further veil was unfolded in my imagination.
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namazda Fatiha'yi okurken  p=iid Jo=s deki "nun'un

.
-~

bir mu'cizesini bana bildirmek i¢in bir sual kalbime geldi:

s ~07 8507 . . « e 5
Neden ypais| Jec) yani "Ben ibadet ve istiane ederim"

denilmedi? Nun-u mitekellim-i maalgayr ile, yani "Biz
sana ibadet ve istiane ederiz" demis?

Birden o "nun" kapisiyla bir seyahat-1 hayaliye meydani
acildi.

Namazdaki cemaatin azim sirrin1 ve bliyiik menfaatini ve
bu tek harf bir mu'cize oldugunu suhud derecesinde
bildim ve gérdim. Soyle ki:

Ben o zaman Istanbul'da Bayezid Camii'nde namaz

S 807

kilarken, 6355.::) 3\35 SR 3\3 dedim.

Baktim, o camideki cemaat, benim gibi diyerek bu
davama ve \:.:Uobi daki duama tamamen istirak edip tasdik

ettikleri zamanda, bir perde daha acildi.

Gordum ki; Istanbul'un biitiin mescidleri, buyiik bir
Bayezid hiikkmiine gectiler.

S 807

Aynen benim gibi :}g.i:u) 3\?5 Ve 3\3 deyip benim

davalarima ve dualarima imza basiyorlar, amin diyorlar.

Ve bana bir nevi sefaatci suretini almalari icinde,
hayalime bir perde daha acildi.

#17

[ saw that the World of Islam had assumed the form of a
huge mosque, with Mecca and the Ka‘ba as the mihrab.

The rows of all the Muslims performing the prayers were
in circles facing the sacred mihrab.

Saying like me “You alone do we worship and from You
alone do we seek help * Guide us...”

each was both supplicating in the name of all, and
testifying, and affirming it; also making all the others
intercessors for himself.

Then, when thinking: “What such a vast community
claims could not be wrong and its supplications would not
be rejected; it repulses Satanic doubts,”

and when affirming the vast, self-evident benefits of
performing the prayers in congregation, another veil was
unfolded.

[ saw that the universe and all the varieties of creatures
were as though performing the prayers through the
tongues of their beings and worshipping in a way
particular to each.

Gordiim ki; alem-i Islam, buyiik bir mescid suretini aldi.
Mekke, K&a'be mihrab hitkmtine gecti.

Buittin namaz kilan musliimanlarin saflari, dairevi bir
tarzda o kudsi mihraba tevecciih ederek,

85807

benim gibi \.:.:\.;:E i)’}&/:s:«} 3\35 SVE X! 3\.:1 deyip,

her biri umum namina hem dua, hem dava, hem tasdik
eder, hem onlar kendine sefaatci yapar.

Hem bu kadar azim bir cemaatin yolu, davasi yanlis
olamaz ve duasi reddedilmez; seytani vesveseleri tard eder
diye dustiniirken

ve namazda cemaatin bliyiik menfaatlerini bilmtisahede
tasdik ederken, bir perde daha acild:.

Gordum ki; kainat, bir cami-i ekber ve butiin mahlukat
taifeleri, bir salat-1 kibrada cemaat ile herbiri kendine
mabhsus bir ibadetle ve hal dili ile bir nevi namaz kiliyorlar
gibi



Responding with extensive worship to the all-embracing
dominicality of the Glorious All-Worshipped One, each
group affirmed the testimonies and affirmation of Divine
unity of all the others.

While observing that this was the case since they all take

up positions proving the same result, yet another veil was
unfolded.

I saw that just as the universe, the macroanthropos,
exclaims: “You alone do we worship and from You alone
do we seek help” with the tongue of disposition, and
numerous of its parts declare it through the tongue of
capacity and innate need, and conscious beings say it
verbally,

all thus displaying their worship before the Creator’s
compassionate dominicality;

in just the same way, through the silent tongue of need
and submission to their Creator’s dominicality, all the
particles, powers, and senses of my body, like those of all
my companions in that vast congregation, each
resembling a tiny universe, declared: “You alone do we
worship and from You alone do we seek help.”

In this way they showed that they were acting in
accordance with the Divine will and command and were
at every instant in need of their Creator’s grace and mercy
and assistance.

And just as entering through the door of the Nun, | had
observed in wonderment both the sacred mystery of
performing the prayers in congregation and the beautiful
miracle of the Nun, so I went out from it.

“All praise be to God!”, I exclaimed. Thereafter I became
accustomed to reciting the verse, You alone do we
worship and from You alone do we seek help on account
of those three congregations and those companions, great
and small.

Mabud-u Ziilcelal'in muhit rububiyetine karsi ¢ok genis bir
ubudiyetle mukabele icin Her biri umumun sehadetlerini
ve tevhidlerini tasdik eder ki,

ayni neticeyi isbat tarzinda vaziyet aliyorlar diye
miusahede ederken, birden bir perde daha acildi.

Gordiim ki; nasil bir insan-1 ekber olan kéinat, lisan-1 hal
ve cok eczalari, istidad ve ihtiyac-1 fitri lisaniyla ve zisuur

0% W& . 8807 -N\&
mevcudatlar, lisan-1 kal ile :W A\ib u\::’.ﬁ ﬂ\.ﬂ

diyorlar

ve Halikinin merhametkarane rububiyetine karsi
ubudiyetlerini gésteriyorlar;

aynen oyle de, birer kiiglictik kainat hitkmiinde o cemaat-
1 uzmada herbir arkadagimin cesedi gibi benim
cesedimdeki zerreler ve kuvveler ve duygularim dahi
Halikinin rububiyetine kars! itaat ve ihtiyaclarinin lisan-1

5507

haliyle :ﬁ.gf.:; 3\;5 SR ﬁ\.ﬂ diyerek

emir ve irade-i llahiyeye gore hareket ettiklerini ve her
anda Haliklarinin inayetine ve rahmetine ve yardimina
muhtac olduklarini gosteriyorlar gordiim.

Hem namazdaki cemaatin kudsi sirrini, hem nun'un gtizel
mul'cizesini hayretle miisahede edip, nun kapisiyla
girdigim gibi ¢iktim,

Elhamdilillah dedim. ‘naild 215 2025 26

climlesini, o li¢ cemaatin ve o buyiik ve kiiglicik
arkadaglarim hesabina da séylemeye alistim.

#18

Now we have completed the introduction and come to
our main topic, and a brief indication of the proof alluded
to by You alone do we worship and from You alone do
we seek help:

Firstly: We see with our own eyes that in the universe
and especially on the face of the earth, within an
awesome, continuous, regular activity and creativity,

a compassionate, administering absolute dominicality
responds with perfect wisdom and favour to the pleas for
help and entreaties made by act, tongue, and state,
replying actively to each.

Simdi mukaddime bitti, sadede geliyoruz. ji;; 3\3

éy}i:é 3\25 in isaret ettikleri hiiccete gayet kisa bir
isarettir:

Evvela: Biz, gézimiizle gortiyoruz: Kainatta, hususan
zemin ylziinde; dehsetli ve daimi bir faaliyet ve
hallakiyetin intizamla cereyani icinde

merhametkéarane, miidebbirane bir rububiyet-i mutlaka
hadsiz zihayatlarin istianelerine ve fiilen ve halen ve kalen
istimdadlarina ve dualarina kemal-i hikmet ve inayet ile
imdad ve herbirine fiilen cevab vermek tezahtirti icinde



Sound intelligences and the eye of belief see within the
appearance of this dominicality, the response of the
manifestation of an absolute Godhead, an Object of
universal worship, to the thousands of sorts of worship of
all beings, particularly living beings, and the voluntary,
innate worship of all the groups of mankind in all its
varieties.

All the revealed scriptures and prophets also tell of this.

Secondly: As signified by the nun of na‘budu in the
introduction above, each of the three congregations, and
all of them, being engaged all together in their different,
innate, voluntary worship,

is without doubt a grateful response to a
‘worshippedness,” and a boundless, unequivocal
testimony to a Most Holy Object of Worship.

As signified by the nun of nasta’in, the three
congregations mentioned above, that is, every group and
every individual from the totality of the universe to the
congregation of the particles of a living body

utters pleas for help and supplications both by act and
state, testifying indubitably to the One Who administers
them compassionately and hastens to assist them, and
replies to and accepts their entreaties.

For example, as is said in the Twenty-Third Word, the
acceptance of the three sorts of supplications of all the
creatures on the earth in a way which is truly wondrous
and beyond all expectation, testifies definitely to a
Compassionate Sustainer and Answerer of Prayer.

Yes, before our eyes the supplications of grains and seeds
to their Creator through the tongue of innate capacity to
become shoots and trees, are accepted.

Similarly, all living creatures seeking from someone
through the tongue of innate need, their sustenance,
which their hands cannot reach, and all their vital
necessities and desires, which are beyond their power,

testifies clearly to a Munificent Creator Who before our
eyes accepts all those supplications they offer through the
tongue of innate need, and at exactly the right time wisely
makes strange, unconscious creatures speedily reply to
their calls for help.

Thus, as in the above two paragraphs, the acceptance of
the verbal supplications of all groups, especially the
wondrous acceptance of the prophets’ (Peace be upon
them) supplications and those of the elite, attest to the
proof of Divine unity which From You alone do we seek
help comprises.

bir uluhiyet-i mutlaka, bir mabudiyet-i &mmenin
tecelliyati, umum mahlukatin, hususan zihayatin ve
bilhassa insan taifelerinin fitri ve ihtiyari binler tarzdaki
ibadetlerine mukabelesini akl-1 selim ve iman gozi
gordugui gibi,

biitlin semavi fermanlar ve enbiyalar haber veriyorlar.

A< 3507 . . .
Saniyen: .= nun'unun remziyle mukaddimede mezkir

lic cemaatten herbiri ve umumu beraber, cesit cesit, fitri
ve ihtiyari ibadetlerle mesgul olmalari;

seksiz, bedahetle bir mabudiyete karsi sakirane bir
mukabele ve bir Mabud-u Mukaddes'in mevcudiyetine
hadsiz ve slibhesiz bir sehadettir.

P

) Z 0% . A . . .
Ve ‘yna’.d nun'unun remziyle mezkir li¢ cemaatin, yani

mecmu-u kainattan ta bir ceseddeki zerrelerin
cemaatinden herbir taifenin, herbir ferdin

fiili ve hali istianeleri ve dualari var. Ve onlarin
muavenetlerine kosan ve dualarina kabul ile cevab veren
bir sefkatli miidebbire, siibhesiz sehadet eder.

Mesela: Yirmitiglinci S6z'in dedigi gibi, zemindeki umum
mahlukatin i¢ nevi dualari pek hérika ve imidin
haricinde kabul olmasi, bir Rabb-1 Rahim ve Miicib'e kat'i
sehadet eder.

Evet tohumlar ve cekirdekler istidad lisaniyla herbiri birer
agac ve birer stinbiile olmay1 Halikindan isteyip, dualari
gozimiiz 6ntinde kabul olmasi gibi;

biitin hayvanatin ihtiyac-1 fitri lisaniyla elleri yetismedigi
yerlerden riziklarini ve hayatlarina liizumu bulunan ve
iktidarlarinin haricindeki matlublarini birisinden isteyip o
fitr ihtiyac diliyle ettikleri biitiin dualarini

gbziimtiiz 6ntinde kabul eden ve imdadlarina acib ve
suursuz mahlukati vakti vaktine hikmetle kosturan bir
Halik-1 Kerim'e zahir sehadet eder.

Iste bu iki kisma kiyasen, lisan-1 kal ile edilen dualarin
buittin nevileri hususan enbiyalarin (Aleyhimiisselam) ve

havaslarin harika bir surette makbuliyeti, &3&:..5 3\;1
deki hiliccet-i vahdaniyete sehadet eder.

#19

Sixth Phrase:

‘Guide us to the Straight Path’

Altinci1 Kelime:

{;:55.;.3\ E\}Caﬁ\ \3.:\.;5 dir. Bundaki hiiccete gayet kisa

bir isaret sudur:



Yes, just as the shortest way among paths leading from
one place to another, and the shortest of lines drawn from
one distant point to another, are the straightest and most
direct;

in exactly the same way, the straightest and most direct of
spiritual paths and interior ways are the shortest and
easiest.

For example, all the comparisons in the Risale-i Nur
between the ways of belief and unbelief demonstrate
decisively that

the way of belief and the affirmation of Divine unity is
extremely short, direct, straight, and easy, while the ways
of unbelief and denial are extremely lengthy, difficult, and
dangerous.

That is to say, unbelief and the association of partners
with God are not tenable in this straight, wise universe, in
which everything is driven down the easiest and shortest
path,

and belief and the affirmation of Divine unity are as
necessary and essential in the universe as the sun.

Also, the most comfortable, beneficial, and the shortest
and safest way in human morality and conduct is the way
of the straight path and moderation.

For example, if the power of reason deviates from the
wisdom of the middle way and the easy, beneficial
straight path,

it falls into either excess and a pernicious wiliness, or
deficiency and a calamitous stupidity, and is prey to all
sorts of difficulties on their lengthy paths.

And if the power of anger does not follow the path of
courage, which is the middle way,

it descends into either excess and a most injurious,
oppressive fury and arrogance, or into deficiency and an
abased, painful cowardice and timidity,

and as the penalty for the error of deviating from the
straight path, suffers continuous torments of the
conscience.

And if the power of animal appetites strays from the safe
middle way of chastity,

it falls into either excess and a calamitous, shameful
debauchery and immorality, or into deficiency and
frigidity, that is, an inability to experience pleasure, and
suffers the torments of that spiritual sickness.

Thus, like these, in personal life and social life, in all their
ways, the direct path is the easiest, shortest, and most
beneficial.

And ways other than the straight path are full of troubles,
and are lengthy and harmful.

Evet nasil bir yerden bir yere giden yollarin ve bir
noktadan uzak bir noktaya cekilen hatlarin en kisast ise,
en dogrusudur ve mustakimidir.

Aynen 6yle de; maneviyatta ve manevi yollarda ve kalbi
mesleklerde en dogrusu, en mistakimi ise en kisa ve en
kolayidir.

Mesela: Risale-i Nur'da biitlin miivazeneleri ve kiifiir ve
iman yollarinin mukayeseleri kat'l gosteriyorlar ki;

iman ve tevhid yolu, gayet kisa ve dogru ve miistakim ve
kolaydir. Ve kiiftr ve inkér yollart gayet uzun ve mugkilath
ve tehlikelidir.

Demek bu istikametli ve hikmetli ve her seyde en kisa ve
kolay yolda sevkedilen bu kainatta, elbette sirk ve kifriin
hakikatlar1 olamaz

ve iman ve tevhidin hakikatlari, bu kainata glines gibi
lazim ve vacibdir.

Hem ahlak-1 insaniyede en rahat, en faydali, en kisa, en
selametli yol ise sirat-1 miistakimde, istikamettedir.

Mesela: Kuvve-i akliye, hadd-i vasat olan hikmeti ve
kolay, faydali istikameti kaybetse,

ifrat veya tefritle muzir bir cerbezeye ve belali bir beladhete
duser, uzun yollarinda tehlikeleri ceker.

Ve kuvve-i gazabiye, hadd-i istikamet olan secaati takib
etmezse;

ifratla cok zararli ve zulimli tehevviire ve tecebbiire ve
tefritle cok zilletli ve elemli cebanet ve korkakliga duser..

istikameti kaybetmesinin, hatasinin cezasi olarak daimi,
vicdani bir azabi ceker.

Ve insandaki kuvve-i seheviye, selametli istikameti ve iffeti
zayi' etse;

ifratla musibetli, rezaletli fiicura, fuhsa ve tefritle humuda,
yani nimetlerdeki zevk ve lezzetten mahrum diiser ve o
manevi hastaligin azabini ¢eker.

Iste bunlara kiyasen, hayat-1 sahsiye ve hayat-1
ictimaiyenin bitin yollarinda, istikamet en faydali ve
kolay ve kisadir.

Ve sirat-1 mustakim kaybedilse, o yollar pek belali ve uzun
ve zararli olur.



That is to say, just as Guide us to the straight path is a
comprehensive supplication and wide-reaching worship,

so it indicates a proof of Divine unity, instruction in
wisdom, and moral training.

Demek W\ ,E\}\:E\ \:.gjbl pek cok cami' ve genis
bir dua, bir ubudiyet oldugu gibi

bir hiiccet-i tevhide ve bir ders-i hikmete ve bir talim-i
ahlaka isaret eder.

#20

Seventh Phrase:

‘The path of those whom You have blessed’. A concise
indication of the proof contained in this phrase:

Firstly: The answer to the question of who “those” are, is
the verse: Of the prophets [who teach], the sincere [lovers
of the truth], the witnesses [or martyrs] [who testify], and
the righteous [who do good].(Qur’an, 4:69.) This verse
lists the four classes of mankind who have received the
bounty of right- guidance.

That is, with “the prophets” it indicates Muhammad
(Peace and blessings be upon him), who is the leader of
the four classes,

with “the sincere [lovers of the truth]” Abu Bakr the
Veracious,

and with “the witnesses [or martyrs] [who testify]”
‘Umar, Uthman, and ‘Ali (May God be pleased with
them).

With these prophecies, that after the Prophet Muhammad
(PBUH) and after Abu Bakr, both ‘Umar, and ‘Uthman,
and ‘Ali would be both Caliphs and martyrs, this verse
displays a flash of

miraculousness.

Secondly: The truth of Divine unity, which these most
elevated, most true and rightly-guided four classes of
mankind have taught with all their strength since the time
of Adam, with innumerable proofs, miracles, wonders,
evidences, and illuminations, and whom the majority of
mankind have affirmed, is most certainly as definite as the
sun.

With their hundreds of thousands of miracles and proofs,
these pre-eminent members of mankind have proved
their veracity and truthfulness, and their consensus and
agreement in positive matters such as Divine unity and
the Creator’s necessary existence forms such a proof it
can be in no way doubted.

They are the straightest and the most veracious and
verified of guides and the leaders in perfection among
mankind, and man is the most important result of the
universe, vicegerent of the earth, and of living creatures
the most elevated and with the most comprehensive

capacity.

Yedinci Kelime:

;,4_;).5— ELAS C).“s:d\ ‘E\}g dir. Bundaki hiiccete gayet

kisa bir isaret:

Evvela: %@;LE— kimlerdir diye ‘na ;\.«;ﬂ\j Sl O

P 2
Cx%-w\j ARVEA] |9 ayeti beyan ederek, nev'-i begerde

istikamet nimetine mazhar dort taifeyi beyan iginde,

o taifelerin reislerine &};ﬁj\ ile Muhammed Aleyhissalatu

Vesselam'a,

Cyisaually ile Ebu Bekir-i Siddik Raduallahti Anh'a,

g\:\.é.::l«j\j ile Omer ve Osman ve Ali Radwallahii

Anhlim'e isaret edip;

Peygamber'den (A.S.M.) sonra Siddik (R.A.), sonra Omer
(R.A.), Osman (R.A.), Ali (R.A.) Gicii hem sehid, hem
halife olacaklar diye gaybi ihbarla bir lem'a-i i'caz gosterir.

Saniyen: Nev'-i beserin en yiiksek, en miistakim, en
sadik bu dort taifesi; Adem (A.S.) zamanindan beri hadsiz
hticcetler, mu'cizeler, kerametler, deliller, kesfiyatlar ile
bitin kuvvetleriyle dava edip ve beserin ekseri onlari
tasdik ettikleri hakikat-1 tevhid, elbette gtines gibi kat'idir.

Bu hadsiz mesahir-i insaniye, ytizbinler mu'cizelerle ve
hadsiz hticcetlerle dogruluklarini ve hakkaniyetlerini
gosterip tevhid ve viicub-u viicud ve vahdet-i Halik gibi
musbet mes'elelerde ittifaklar1 ve icma'lar1 6yle bir
hticcettir ki; hicbir siibheyi birakmaz.

Acaba kainatin ehemmiyetli netice-i hilkat1 ve zeminin
halifesi ve zihayatlarin istidadca en cem'iyetli ve yiiksegi
olan nev'-i begerin en mistakimleri, en sadik ve
musaddak mirsidleri ve kemalatta reisleri olan mezkir o
dort taifenin



Those therefore who do not recognize a truth upon which
those four classes have unanimously agreed, and deny
the truths in which they believed unshakeably, with
‘absolute certainty’, ‘vision of certainty’, and ‘knowledge
of certainty’, and in proof of which they put forward the
universe together with all its beings, such deniers surely
perpetrate an infinite crime and are deserving of infinite
punishment.

icma' ve ittifakla iman edip haber verdikleri ve kainati
biitin mevcudatiyla delil gosterip hakkalyakin, aynelyakin,
ilmelyakin itikad ettikleri ve sarsilmaz kanaat getirdikleri
bir hakikat1 tanimayan ve inkar eden, hadsiz bir cinayet ve
nihayetsiz bir azaba mustehak olmaz mi?



#21

Eighth Phrase:

‘Not those who have received Your wrath nor those who
have gone astray’. A concise indication of the proof
contained in this phrase:

Based on unanimous reports, and universal, certain
events and observations, human history and the sacred
revealed scriptures relate in clear, definite fashion

how on thousands of occasions succour arrived
wondrously from the Unseen for the prophets, the people
of the straight path, and how what they sought was given
them exactly,

and how on hundreds of occasions wrath and heavenly
blows were visited on their enemies, the deniers. This
demonstrates conclusively and unmistakably that

the universe and mankind within it have a sovereign, just,
generous, munificent, mighty, subjugating Disposer and
Sustainer

Who in various historical incidents wondrously bestowed
victory and salvation on many of the prophets such as
Noah, Abraham, Moses, Hud, and Salih (Peace be upon
them),

and visited terrible heavenly calamities on numerous
oppressors and deniers like the Thamud, ‘Ad, and
Pharaoh, as punishment in this world too for rebellion
against the prophets.

Since the time of Adam (Peace be upon him), two mighty
conflicting currents have come down to us.

One is that of the people of prophethood, righteousness,
and belief, who, following the straight path, receive the
bounty of happiness in this world and the next.

Since they act in accordance with the true beauty, order,
and perfection of the universe,

they both receive the favours of the universe’s Owner,
and experience happiness in this world and the next.

Being the means of mankind rising to the level of the
angels, or higher,

through the truths of belief they attain to a sort of
Paradise in this world, and to bliss in the hereafter, and
they cause others to win these too.

As for the second current, because it deviates from the
straight path and through excess and deficiency
transforms the intelligence into an instrument of torture
amassing pains,

it casts humanity down to a degree lower than the
animals. Moreover, in addition to receiving the blows of
Divine wrath in return for their wrongdoing in this world,

Sekizinci Kelime:

CJ}SLZM S}j S:@.;J:C uj\}a.;j\ Jz}— dir. Bundaki

hticcete kisa bir isarettir:

Evet tarih-i beser ve kitiib-ii mukaddese, tevatiirlere ve
killi ve kat'l hadisat ve maliimat ve miisahedat-1
beseriyeye istinaden bil'ittifak, sarih ve kat'l bir surette
haber veriyorlar ki:

Sirat-1 muistakim ehli olan Peygamberlere
(Aleyhimtisselam) binler vakiatta istimdadlarina héarika bir
tarzda gaybi imdad gelmesi ve onlarin istedikleri aynen
verilmesi

ve digmanlari olan miinkirlere ytizer hadisatta ayni
zamanda gazab gelmesi ve semavi musibet baglarina
inmesi kat'l seksiz gosterir ki;

bu kainatin ve icindeki nev'-i beserin Hakim ve Adil ve
Muhsin ve Kerim ve Aziz ve Kahhar bir Mutasarrifi, bir
Rabbi var ki;

Nuh ve Ibrahim, Musa ve Hud ve Salih gibi
(Aleyhimisselam) cok nebilere pek harika bir surette tarihi
ve genis hadiselerle muzafferiyet ve necatlari vermis

ve Semud ve Ad ve Firavun kavimleri gibi cok zalimlere
ve munkirlere dahi, peygamberlere isyanlarina mukabil
diinyada dahi bir ceza olarak, baglarina dehsetli semavi
musibetler indirmis.

Evet Adem (A.S.) zamanindan beri, beseriyette iki
cereyan-1 azim birbiriyle carpisarak gelmis.

Biri, istikamet yolunu takib ile nimet ve saadet-i dareyne
mazhar olan ehl-i niiblivvet ve salahat ve iman;

kainatin hakiki glizelligine ve intizam ve kemaline mutabik
olarak istikamette hareket ettiklerinden,

hem kainat sahibinin ltituflarina, hem iki cihanin
saadetine mazhar olup

beseri, melekler derecelerine, belki fevkine terakki
ettirmege vesile olarak

diinyada iman hakikatlariyla manevi bir cennet, ahirette
bir saadet kazanip ve kazandirmiglar.

Ikinci cereyan, istikameti birakip ifrat ve tefritle akli bir
vesile-i azab ve elemler toplayici bir alete cevirmesinden,

insaniyeti en bedbaht bir hayvaniyetten agag diistirtip
diinyada zuliimlerine mukabil gazab-1 [lahi ve musibet
tokatlarini yemekle beraber,



due to their intelligences, they see the universe as a place
of universal mourning and as the slaughterhouse of living
creatures toppling over in death, and as exceedingly ugly
and confused,

thus causing their consciences to suffer a perpetual Hell in
this world and making themselves deserving of everlasting
torment in the next.

dalaleti cihetinden, akil alakadarligiyla kainat: bir
hlizlingah ve matemhane-i umumiye ve zevalde
yuvarlanan zihayatlar icin bir mezbaha, selhhane ve gayet
cirkin ve karisik goriip

ruhu, vicdani diinyada bir manevi cehennemde olup,
ahirette daimi bir azab cekmege kendini miistehak eder.
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Thus, the verse, Not those who have received Your wrath
nor those who have gone astray at the end of Sura al-
Fatiha informs us of these two mighty currents.

It is also the source, basis, and master of all the
comparisons in the Risale-i Nur.

Since the treatises of the Risale-i Nur expound this verse
with hundreds of comparisons, we refer you to them for
further explanation, and here suffice with this brief
indication.

Ninth Phrase:

‘Amen’ An extremely brief allusion to this:

The nun in na’budu and nasta’in points out to us those
three great congregations, particularly the congregations
of those who affirm Divine unity in the mosque of the
World of Islam,

and especially the congregations of millions performing
the prayers at that time, and it places us among them and
opens the way for us to receive a share of their
intercession;

we too, then, through the word “Amen,” join in the
supplications of that congregation of believing
worshippers, affirming what they say, and offering a plea
that their intercession and seeking of help will be
accepted.

It transforms our insignificant worship, supplications, and
entreaties into universal, extensive worship, causing
universal dominicality to respond to it.

That is to say, through the mystery of the brotherhood of
belief and Islamic unity, through the bonds of unity of the
congregation of millions in the mosque of the Islamic
world at the time of the prayers, and by means of
‘spiritual radios,’

the “Amen” at the end of Sura al-Fatiha acquires
universality and may become millions of “Amens.” (*)

~
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Iste Fatiha-i Serife'nin ahirinde Ji‘}‘ F‘@';Lé Ean| &.3:\3\
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azimi ders veriyor.

Ve Risale-i Nur'daki biittin miivazenelerin menbai ve esasi
ve Ustadi, bu ayettir.

Madem ylizer miivazenelerle Nurlar, bu ayeti tefsir
etmigler; biz dahi izahini ona havale ederek, bu kisa
isaretle iktifa ederiz.

Dokuzuncu Kelime:

C)ﬁ-ﬁ’\ dir. Buna kisacik bir isaret:

s ~ 0% 8807 X . R 5
Madem _‘paid Sz deki "nun'" Gic cemaat-1 azimeyi,

bilhassa alem-i Islam camiindeki muvahhidin cemaatini,

hususan o vakit namazda bulunan milyonlar cemaatini
bize gosterip bizi iclerinde bulunduruyor ve dualarina ve
soyledigimizi aynen séylemeleriyle tasdiklerine ve bir nevi
sefaatlerine hissedar olmamiza yol aciyor;

biz dahi bu "Amin" kelimesiyle, o cemaat-1 muvahhidin ve
musallinin dualarina yardim ve davalarina tasdik ve
sefaatlerinin ve istianelerinin makbuliyetine o "Amin" ile
bir rica etmemizle,

bizim ctiz'l ubudiyet ve dua ve davamiz kiilli, genis bir
ubudiyete cevirip, killi, umumi rububiyete mukabele
ettirir.

Demek uhuvvet-i imaniye ve vahdet-i Islamiye sirriyla, her
namaz vaktinde &lem-i Islam mescidinde milyonlarla
efradi bulunan bir cemaatin rabita-i vahdet itibariyle ve
manevi radyolar vasitasiyla

Fatiha'daki "Amin" kiilliyet kesbeder, milyonlarla
"Amin"ler hitkmtine gecebilir. (Hasiye)



All praise be to God, the Sustainer of All the Worlds.
Glory be unto to You! We have no knowledge save that
which you taught us; indeed, You are All-Knowing, All-
Wise. (Qur’an, 2:32.)

*{Thus, if, according to his degree, an ordinary man
receives a tiny share like a date-stone of this sacred truth,
a perfected man who has advanced spiritually may
receive a share like the palm-tree.

But a person who has not advanced should not
intentionally recall these meanings while reciting the
Fatiha,** lest he impairs his sense of the Divine presence.

When he advances to such a station, those meanings will
anyway make themselves clear to him.}

**{We asked our Master what was meant by
“intentionally” in the footnote above, and we are writing
here exactly the answer we received:

I consider that to dwell on the comprehensive, elevated
meanings of the Fatiha and tashahhud, not intentionally
but indirectly, and not in detail, which induces a sort of
heedlessness of the Divine presence, but concisely and
briefly, dispels heedlessness and imparts a brilliance to the
worship and invocations.

This shows up completely the high value of the prayers,
the Fatiha, and the tashahhud.

What is meant by “not dwelling intentionally” at the end
of the second part, is that sometimes to ponder over the
meanings themselves in detail causes one to forget the
prayers, lessening the sense of the Divine presence.

But [ feel that to dwell on them indirectly and concisely
yields great benefits.

Signed in the name of the Risale-i Nur students of the
third School of Joseph,
Ceylan}

In the Name of God, the Merciful, the Compassionate
And from Him do we seek help

Part Three Of A Single Lesson Of
The Third School Of Joseph

Introduction

Part Two was written at the implied command of Sura al-
Fatiha in the five daily prayers, and through the
effulgence of ‘I testify that there is no god but God.’
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{(Hasiye): Iste derecata gore bir ami, bir cekirdek kadar
bu kudsi hakikattan hisse alsa, ruhen terakki etmis bir
kamil insan, bir hurma agaci kadar hisse alir.

Fakat daha terakki etmeyen bir adam Fatiha okurken bu
manalar kasden™* hatira getirmemeli, ta huzura zarar
olmasin.

Eger o makama terakki etse, zaten o manalar kendilerini
gosterirler. }

**{(Hasiyecik): Bu hasiyedeki "kasden" kelimesinin izahin
Ustadimizdan sorduk. Aldigimiz cevabi aynen yaziyoruz:

Tesehhtid ve Fatiha kelimelerinin genis ve yiiksek
manalari kasdi degil, belki dolayisiyla mesguliyet ve
huzura bir nevi gaflet veren tafsilati degil, belki miicmel ve
kisa manalari gafleti dagitir, ubudiyeti ve miinacati parlatir
goruyorum.

Namazin ve Fatiha ve tesehhtidiin pek yiiksek kiymetlerini
tam gosterir.

Ikinei Kismin ahirinde "kasden mesgul olmamaktan
murad ise: O manalarin tafsilatiyla bizzat istigal, bazan
namazi unutturur, huzura belki dokunur.

Yoksa dolayisiyla ve muhtasar bir tarzda buiyiik faidelerini
hissediyorum.

Uctincii Medrese-i Yusufiyedeki Risale-i Nur talebeleri
namina
Ceylan}

)
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Uciincii Medrese-i Yusufiye'nin Tek
Bir Dersinin Uciincii Kismu
Mukaddime

Namazdaki Fatiha'nin manevi emriyle "Eshedii en la ilahe
illallah" feyziyle Ikinci Kisim yazildigi gibi;



Now [ have been obliged —for three reasons | am not at
present permitted to disclose— to write this Third Part,
prompted by the tongue of ‘I testify that Muhammad is
the Messenger of God,” and through the effulgence of the
sublime verses at the end of Sura al-Fath: It is He Who
sent His Prophet with guidance and the Religion of Truth,
to proclaim it over all religion, and enough is God for a
Witness. * Muhammad is the Messenger of God; and
those who are with him are strong against unbelievers,
[but] compassionate among each other,(Qur’an, 48:28-
9.) which contain five miraculous predictions.

Referring the details, explanations, and documented
proofs to The Miracles of Muhammad in Zilfikar, which is
about the Messengership of Muhammad (PBUH), and to
the Arabic al-Hizb al-Nuri in The Supreme Sign,

here shall be written very briefly and concisely in the
second and third of three ‘Indications’, a summary of the
Hizb al-Nuri and a sort of translation of the part of the
testimony of faith “Muhammad is the Messenger of God”
which [ constantly use in my Arabic reflective thought
together with the affirmation of Divine unity, repeating
them in the tesbihat following the prayers.

namazdaki tesehhiid dahi "Ve eshedii enne
Muhammederresulullah" ctimlesinin diliyle, manevi
ihtaryla ve Sure-i Feth'in ahirinde
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bes mu'cize-i gaybiyeyi gosteren biiyiik ayetin nuruyla

liglinct kismini yazmaya -simdi beyanina iznim olmayan-
li¢ sebeb icin mecbur oldum.

)

Tafsilatini, izahatini, senedli hliccetlerini risalet-i
Muhammediyeye dair Zilfikar Mu'cizat-1 Ahmediye ve
Arabi Hizb-i Nuri'ye havale edip

yalniz gayet muhtasar, kisacik (¢ isaret ile Arabi Hizb-i
Nuri'nin hiilasasinin bir hiilasasi ve tesbihatta tekrar
ettigim kelime-i tevhid ile daimi virdim bir tefekkiir-i
Arabi olarak burada yazilan risaleciginin
"Muhammediirresulullah" sehadetine dair parcanin bir
nevi terciimesi, Ikinci ve Uctincii Isaret'te yazilacak.
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First Indication:

Muhammad (Peace and blessings be upon him), who
responded with universal worship and teaching to the
manifestation of the dominicality of the universe’s Owner,
and His eternal Godhead, and His infinite bounties,

is as necessary for the universe as is the sun. For he is the
supreme master of mankind and its greatest prophet, the
Glory of the World, and the one addressed by “If not for
you, if not for you, I would not

have created the spheres.” (al-‘Ajluni, Kashf al-Khafa’, ii
164; ‘Ali al-Qari, Sharh al-Shifa’, i, 26.)

The Muhammadan Reality was the reason for the world’s
creation, and is its result and most perfect fruit.

So too, truths connected with the universe such as its true
perfections and its being the enduring mirrors of an
eternal Beauteous One of Glory, and the manifestation of
His Names, and the works — charged with duties— of
His wise acts, and His most meaningful missives,

and its bearing an everlasting world, and its producing the
result of the hereafter and an abode of bliss for which all
conscious creatures yearn,

— these are all realized through the Muhammadan
(PBUH) Reality and his messengership. Since this is so,
the universe testifies most powerfully and decisively to his
messengership.

Birinci Isaret:

Bu kéinat sahibinin tezahtir-ii rububiyetine ve sermedi
uluhiyetine ve nihayetsiz ihsanatina kiilli bir ubudiyet ve
tanittirmakla mukabele eden Muhammed Aleyhissalatii
Vesselam,

bu kainatta giinesin ltizumu gibi elzemdir ki; nev'-i beserin
Ustad-1 ekberi ve bliyiik peygamberi ve Fahr i Alem ve

ﬂ}by C,lei- \.,J ﬂﬁjj ﬂyjj hitabina mazhar

ve hakikat-1 Muhammediyesi hem sebeb-i hilkat-i alem,
hem neticesi ve en miikemmel meyvesi oldugu gibi,

bu kainatin hakiki kemalati ve sermedi bir Cemil-i
Zulcelal'in baki ayineleri ve sifatlarinin cilveleri ve hikmetli
ef'alinin vazifedar eserleri ve cok manidar mektublari
olmasi

ve baki bir alemi tasimast ve biitiin zisuurlarin mustak
olduklari bir dar-1 saadet ve ahireti netice vermesi gibi
hakikatlart,

hakikat-1 Muhammediye (A.S.M.) ve Risalet-i Ahmediye
(A.S.M.) ile tahakkuk ettiginden, nasil bu kainat onun
risaletine gayet kuvvetli ve kat'? sehadet eder;



Moreover, the messengership of Muhammad (PBUH) and
the Muhammadan Reality give certain good news of
eternal life, which, in order to be saved from non-
existence, nothingness, eternal extinction, and absolute
annihilation, foremost the World of Islam, and all
mankind and all conscious creatures, constantly and
earnestly seek, with all the powers of their comprehensive
natures, with the tongues of all their abilities, and with all
their supplications, worship, and entreaties. They thus
testify to Muhammad’s messengership and the
Muhammadan Reality, endorsing that he is the pride of
mankind and the most noble of creatures.

Moreover, in accordance with the rule “the cause is like
the doer,” the equivalent of all the good works performed
every day by three hundred and fifty million believers
being recorded in Muhammad’s (Peace and blessings be
upon him) book of good works,

and the single person of Muhammad (PBUH) attaining to
a ‘station” manifesting the universal worship and
effulgence of hundreds of millions of righteous
worshippers, and perhaps thousands of millions, testifies
in truly powerful fashion to his messengership, affirming
it.

Second Indication:

The following indicates more than twenty testimonies,
which [ always ponder over reflectively in the course of
my invocations:

Muhammad is the Messenger of God, ever faithful to his
promise, through the testimony of his sudden appearance
with a perfect religion, Islam, and Shari‘a despite being
unlettered, with the firmest belief, faith, and worship, the
most elevated cause, supplications, and prayers, the most
general message, utter steadfastness, and wondrous
fruitfulness, all without equal.

A translation of the above™ and a brief exposition of its
meaning are the following testimonies to the
messengership of Muhammad (PBUH).

*{In the original, the above and the passages in italics at
the head of the subsequent fifteen ‘Testimonies’ are in
Arabic. [Tr.]}

odyle de: Basta alem-i Islam, biitiin beser ve biitiin zisuur;
Cehennem'den daha aci ve korkung olan ademden,
hiclikten, i'dam-1 ebediden, fena-i mutlaktan kurtulmak
icin daim1 ask ve sevkle her zamanda ve cami'
mabhiyetinin bitiin kuvvetleriyle, biitiin istidadat lisanlar
ile, buttin dualar ve ibadetler ve ricalarinin dilleriyle
istedikleri hayat-1 bakiyeyi kuvvetli ve kat'l besaret veren
risalet-i Ahmediye (A.S.M.) ve hakikat-1 Muhammediyeye
(A.S.M.) sehadet edip nev'-i beserin medar-1 iftihar1 ve
esref-i mahlukat olduguna imza bastigi gibi..

o
&

her zamanda tigytizelli milyon ehl-i imanin :A;.J\

J&}\.ﬂg surinca, her giin isledikleri biittin hasenatlar ve

hayirlarin bir misli Muhammed Aleyhissalatii Vesselam'in
defter-i hasenatina girmesi

ve o tek sahsiyet-i Muhammediye (A.S.M.), ytizer milyon,
belki milyarlar abid-i muhsin kadar kulli bir ubudiyete ve
fiyuzatina mazhar bir makam kazanmasi, o zatin risaletine
pek kuvvetli sehadet edip imza basar.

ikinci Isaret:

Benim virdimde her vakit tefekkiirle baktigim yirmiden
ziyade sehadetlere isaret eden
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Kisa bir nevi terctimesi ve meali: Yani Muhammed'in
(A.S.M.) risaletine sehadet eden:
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The First is a proof of prophethood proceeding from
eleven of his attributes and states.

Yes, his appearing —despite being unlettered— suddenly
and without experience with a religion which has left in
amazement the learned men and philosophers of fourteen
centuries and has won first place among the revealed
religions is an attribute without equal.

Birincisi: Onbir halatindan ¢ikan bir hiiccet-i risalettir.

Evet, okumak ve yazmak 6grenmedigi ve immi oldugu
halde; ondort asrin ukalasini, feylesoflarini hayrette
birakan ve edyan-1 semaviyede birinciligi kazanan bir din
ile birden, tecriibesiz ve def'aten meydana ¢ikmasi emsal
kabul etmez bir halet oldugu gibi;



Also unequalled is the fact that Islam, which emerged
from his words, actions, and conduct, has at all times
educated and trained the spirits, souls, and minds of three
hundred and fifty million people, taking them to spiritual
advancement.

Moreover, he appeared with such a Shari‘a that for
fourteen centuries it has ruled with its just laws one fifth of
mankind, leading it to material and spiritual progress.

So too that Being (PBUH) appeared with such a faith and
creed, and such strength of belief that all the people of
reality have unanimously affirmed that, since they receive
perpetual effulgence from it, his belief was at the highest
and strongest degree.

The opposition of his innumerable opponents at that time
not causing him the slightest anxiety, doubt, or scruple,
shows too that the strength of his belief was without equal
or like.

He also displayed such worship of God and servitude to
Him that bringing together the beginning and end of
worship, imitating no one, he saw and conformed to the
subtlest mysteries of worship, and fulfilled them even in
times of greatest disturbance. This was an incomparable
attribute,

as was his offering such prayers, supplications and
entreaties to his Creator that up to the present his degree
has not been reached, even with the meeting of many
minds.

For example, in the supplication Jawshan al-Kabir, taking
as intercessor a thousand and one Divine Names, he so
describes and acquaints his Creator that it has no like.
Thus, no one has attained to his knowledge of God.

He called people to religion with such steadfastness and
announced his prophethood with such boldness that
although his people, his uncle, the great powers of the
world, and the followers of the former religions were all
opposed and hostile to him,

he did not fear or hold back even a jot, but challenged
them all and successfully accomplished his task. This too
was an unparalleled attribute.

Thus, these eight wondrous, matchless attributes form a
truly powerful testimony to his veracity and prophethood.

They show too that there is complete certainty concerning
his utter seriousness, trustworthiness, veracity, and
truthfulness.

sozlerinden, fiillerinden, hallerinden ¢ikan Islamiyet her
zamanda Ugyuzelli milyon insanin ruhlarina, nefislerine,
akillarina terbiyekarane ders vermesi ve manevi
terakkiyata sevketmesi, emsalsiz bir halettir.

Hem 6yle bir seriatla meydana gelmis ki; adilane
kanunlariyla nev'-i beserin besten birisini ondoért asirda
maddi ve manevi terakki icinde idare etmesi misilsiz bir
halet oldugu gibi,

o zét (A.S.M.) 6yle bir iman ve itikadla meydana ¢ikt1 ki;
buttin ehl-i hakikat her zaman onun mertebe-i imanindan
feyz almalariyla beraber en yiiksek ve en kuvvetli bir
derecededir diye miittefikan tasdikleri

ve o zamanda hadsiz muarizlarinin ona muhalefeti zerre
kadar bir telas, bir vesvese, bir stibhe vermemesi
gosteriyor ki, kuvvet-i imaniyede dahi onun emsali yok ve
o killi yiksek iman1 misilsizdir.

Hem 6yle bir ubudiyet ve ibadet gosterdi ki; ibtida ve
intihay1 birlestirip hic kimseyi taklid etmeyerek, ibadetin
en ince esrarini gorip miraat ederek en dagdagali
zamanlarda dahi tam tamina ubudiyeti yapmasi emsalsiz
bir halet olmasi gibi,

Halikina karsi 6yle daavat ve miinacat ve ricalar yapmis
ki, bu zamana kadar telahuk-u efkéarla beraber o
mertebeye yetisilmemis.

Mesela: Cevsen-til Kebir miinacatinda binbir esma-i
[lahiyeyi sefaatci ederek Halikini 6yle bir tarzda tavsif ve
tarif eder ki, emsali yok. Ve marifetullahta kimse ona
yetisememesi, misilsiz bir halettir.

Hem 6yle bir metanetle insanlari dine davet ve 6yle bir
clir'etle risaletini teblig etmis ki; kavmi ve amcasi ve
diinyanin bliyiik devletleri ve eski dinlerin etbalari ona
muariz ve diisman olduklari halde,

zerre kadar korkmayarak, cekinmeyerek umumuna
meydan okumasi ve basa da cikarmasi, emsalsiz bir
halettir.

Iste onun sidkina ve niibtivvetine bu harika, emsalsiz sekiz
haletin mecmuu gayet kuvvetli bir sehadettir.

Ve bu haletler, o zatin (A.S.M.) nihayet derecede
ciddiyetine ve itminanina ve kemal-i sidkina ve
hakkaniyetine kat'? kanaati var oldugunu gosteriyor.
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Every day in the tashahhud with millions of tongues the
World of Islam declares: “Peace be upon you, O Prophet!
And may God’s mercy and blessings be upon you.”

Alem-i islam her giinde, her tesehhlidde milyonlar lisanla
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It submits to the function with which he was charged, and
affirming the good news of the eternal happiness which he
brought, it gratefully says: “Peace be upon you, O

Prophet!” in the face of the sure way leading to eternal
life which mankind seeks and yearns for with an innate,

profound longing,

thus meeting with him in spirit and congratulating him in
the name of three hundred million, indeed, thousands of
millions.

The Second Testimony, which comprises twenty
universal testimonies, as well as many others:

Through the testimony to his veracity of all truths of the
pillars of belief.

That is, the truths, realities, and veracity of the six pillars
of belief testify decisively to Muhammad’s (PBUH)
messengership and veracity.

For the collective personality of his life as Messenger and
the basis of all he claimed and the essence of his
prophethood were those six pillars.

In which case, all the evidences verifying the pillars of
belief proved the truth of Muhammad’s (PBUH)
messengership, and his veracity.

The evidences for the hereafter of the other pillars of faith
are set forth in The Fruits of Belief (Meyve Risalesi) and
the Addenda of the Tenth Word;

and all the pillars together with their proofs form a proof
of his messengership.

The Third Universal Testimony, which comprises
thousands of testimonies:

Through the testimony of his self (Peace and blessings be
upon him), through his thousands of miracles,
perfections, and fine morality.

That is: he was a proof of himself as brilliant as the sun,
through the powerful testimony to his messengership and
veracity of his thousands of miracles, attainments and
perfections, and his elevated character and fine morality.

Yes, as is proved in the wondrous treatise of The Miracles
of Muhammad (PBUH) through more than three hundred
sound narrations,

in accordance with the explicit verses And the moon
split,(Qur’an, 54:1.) and And when you threw, it was not
you who threw; it was rather God that threw,(Qur’an,
8:17.) the moon splitting in two at the sign of a single
finger of his hand,;

Ve onun memuriyetine teslimiyetini ve getirdigi saadet-i
ebediye besaretini tasdik ettigini ve beseriyetin derin bir
agkla ve fitri ve istidadi pek kuvvetli bir istivakla aradig:
hayat-1 bakiyeye saglam bir yol agtlgma kar§1 alem-i Islam
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bir manevi ziyaret ve goriismek ve ticyuzelli milyon, belki
milyarlar namina onu tebrik eder.

Yirmi kiilli sehadetlerden ve cok sehadetleri ihtiva
eden ikinci Sehadet:

L;C Q d”\‘b t.?/' oS\.é.;J 9

Yani: Imanin alti riikiinlerinin hakikatlari ve tahakkuklari
ve hakkaniyetleri, Muhammed'in (A.S.M.) risaletine ve
hakkaniyetine kat'l sehadet eder.

//»/

Cunki onun risalet hayatinin sahsiyet-i maneviyesi ve
biitlin davalarinin esasi ve mahiyet-i niibtivveti, o altt
rakindir.

Ovle ise; o riikinlerin tahakkuklarina delalet eden biitiin
deliller, Muhammed'in (A.S.M.) risaletinin hak olduguna
ve onun sadikiyetine dahi delalet ederler.

Hem &hiretin tahakkukuna sair rtikiinlerinin delaletini
Meyve Risalesi ve Onuncu S6z'tin zeyilleri beyan ettikleri
gibi;

6yle de her bir riikiin hiiccetleriyle beraber onun risaletine
bir hiiccettir.

Binler sehadetleri ihtiva eden Uciincii Kiilli
Sehadet:
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Yani: O Zat (A.S.M.) Giines gibi kendi kendine delildir.
Binler mu'cizat ve kemalat ve yiksek, glizel ahlakiyla
risaletine ve sadikiyetine pek kuvvetli sehadet eder.

Evet Mu'cizat-1 Ahmediye (A.S.M.) risale-i harikada
licylizden ziyade nakl-i sahih ile isbat ettigi gibi;
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and water flowing forth in five springs from the five fingers
of the same hand, and an entire thirsty army drinking
from these and testifying to it;

ve nakl-i sahih ve tevattirle, ayni elin bes parmagindan
bes cesme su akmasi ve susuz kalan butiin ordusu o
sudan icmesi ve sahid olmasi ve bu acib harika iki defa
baska yerde de vuku bulmasi
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and his casting a handful of dust with the same hand at
an attacking enemy army, and their turning tail and
fleeing when the dust entered the eyes of all of them;

and small pebbles uttering glorifications in the same hand,
as though they were human, saying: “Glory be to God!”
—hundreds of incidents such as these, which are related
in ‘sound’ narrations;

and some about which there are unanimous reports
described in the histories, and miracles, which according
to exacting scholars numbered around a thousand,
appearing at his hand,;

and according to friend and foe alike his fine attributes
and good character being of the very highest degree®;

*{The hero ‘Ali (May God be pleased with him), whose
courage was of the very highest order, said: “When we
were frightened when fighting in battle, we used to hide
behind God’s Messenger (PBUH).”

The histories relate how even his enemies of that time
corroborated that all his virtues were superior, the same
as his courage.}

and the unanimous agreement —at the degree of
‘absolute certainty’— of all the people of reality, who
have attained to spiritual perfection through following him
and reached ‘the vision of certainty’ in the realities, that
Muhammad’s (PBUH) perfections and attainments were
of the very highest level;

and the spiritual achievements of the World of Islam,
which proceeds from his religion; as well as the truths of
mighty Islam — all these furnish evidence for his
wondrous perfections.

This surely means that this Being (PBUH) testified in most
brilliant and universal fashion to his own messengership.

The Fourth Testimony, which comprises numerous
powerful testimonies:

Through the testimony of the Qur’an, with all its truths
and proofs.

That is, the Qur’an of Miraculous Exposition testifies to his
messengership and veracity with its innumerable truths
and proofs.

Yes, with all its veracious truths, the Qur’an of Mighty
Stature, which as is proved Zilfikar is miraculous in forty
respects, has illumined fourteen centuries and governed
through its unchanging laws one fifth of mankind;

ve ayni avug ile bir parca topragi, hlicum eden diisman
ordusuna atarak, her birisinin géziine bir avug toprak
girmesiyle hicumda iken kagmalari

ve ayni avucta kiictik taglar insanlar gibi tesbih edip
Stibhanallah demeleri gibi nakl-i sahih ile

ve bir kismi tevattirle tarihlerde kat'iyyen vukua gelen
ylzer ve ehl-i tahkikin yaninda bine kadar mu'cizat, elinde
zuhuru

ve dost ve diismanlarin ittifakiyla onda gtizel hasletlerin ve
ahlak-1 hasenenin en yiiksek derecesinde bulunmasi

{(Hasiye): Hatta secaat kahramani Hazret-i Ali
(Radiyallahti Anh) diyor: "Harbde biz korktugumuz
zaman, Peygamber'in (A.S.M.) arkasina saklanir, tahassun
ederdik."

Secaat gibi her haslette faik oldugunu, o zaman
diismanlar dahi tasdik ettiklerini tarihler naklediyorlar. }

ve arkasinda tebaiyetle stilik edip kemalata erisen ve
hakikata aynelyakin yetigsen buitiin ehl-i tahkik, ittifakla
kemalét-1 Muhammediye (A.S.M.) en yiiksek derecede
bulunduguna hakkalyakin tasdikleri

ve onun dininden gelen alem-i Islam'in fayuzat: ve koca
Islamiyet'in hakikatlari onun héarika kemalatina delalet
eder.

Elbette o zat (A.S.M.), bizzat kendi risaletine gayet parlak
ve Kkiilli, genis sehadet eder demektir.

Pek cok kuvvetli sehadetleri ihtiva eden Dordiincii
Sehadet:
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Yani: Kur'an-1 Mu'ciz-tl Beyan, hadsiz hakikatlar ve
hticcetleriyle risaletine, sadikiyetine sehadet eder.

Evet kirk vecihle mu'cize oldugu Ziilfikar Mecmuasi'nda
isbat edilen ve ondort asr1 nurlandiran ve nev'-i beserin
besten birisini tebeddiil etmeyen kanunlariyla idare eden



and from that time to this has challenged all those who
have opposed it; and not even one of the suras of which
anyone has dared to produce the like of;

and as is proved in The Supreme Sign, whose six aspects
are luminous and cannot be penetrated by doubts;

and whose veracity is endorsed by six supreme ‘stations’;
which is based on six unshakeable truths;

and is eagerly and respectfully recited every moment by
hundreds and millions of tongues, and is inscribed with its
sacredness on the hearts of hafizes;

and from whose testimony proceeds all the testimony and
belief of the World of Islam;

and from whose source flow forth all the sciences of belief
and of Islam;

and just as it affirms all the previous revealed scriptures,
so is it affirmed by them;

— with all its truths and all its proofs of its veracity, the
Qur’an of Mighty Stature testifies to the truthfulness and
messengership of Muhammad (Peace and blessings be
upon him).

ve o zamandan simdiye kadar biitiin muarizlara meydan
okuyup hic kimse hatta bir suresinin mislini getirmege
cesaret etmeyen

ve Avet-iil Kiibra'da isbat edildigi gibi alti ciheti nurani,
stibheler giremeyen

ve alti makam-1 kiibra hakkaniyetine imza basan ve
sarsilmaz alti hakikatlara dayanan

ve her zamanda ylizer milyon lisanlarla sevk ve hiirmetle
okunan ve her dakikada milyonlar héafizlarin kalblerinde
kudsiyetle yazilan

ve alem-i Islam'in biitiin sehadetleri ve imanlari onun
sehadetinden teressuh eden

ve bitin ulim-u imaniye ve Islamiye onun menbaindan
akan

ve o eski semavi kitablari tasdik ettigi gibi, buittin kiittib ve
suhuf-u semaviyenin manevi tasdiklerine mazhar bulunan

Kur'an-1 Azimiissan, butiin hakikatleriyle ve hakkaniyetini
isbat eden biittin hiiccetleriyle, Muhammed Aleyhissalati
Vesselam'in sidkina ve risaletine sehadet eder demektir.
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The Fifth, Sixth, Seventh, and Eighth Universal
Testimonies:

Through the testimony of Jawshan al-Kabir, and the
sacredness of its allusions; and the Risale-i Nur, and the
power of its proofs; and the past, and the unanimity of its
signs of a forthcoming prophet; and the future, and the
confirmation of thousands of its events.

That is to say, Jawshan al-Kabir, which looks both
explicitly and allusively to a thousand and one Divine
Names; is a wondrous supplication that in one respect
proceeds from the Qur’an;

is superior to all the other invocations recited by those
who advance in knowledge of God;

which was brought as revelation by Gabriel during a
military expedition, who said: “Cast away your armour
and in its place read this Jawshan!”

— the truths it contains and its perfectly accurate
descriptions of the Sustainer testify to Muhammad’s
(PBUH) messengership and veracity.

So too, through proving rationally and logically as a single
proof with its one hundred and thirty parts all the truths of
the messengership of Muhammad (PBUH), and teaching
matters which in the view of philosophy are remote from
reason in the most reasonable and easy fashion as though
they were before one’s very eyes, the Risale-i Nur —
which in one respect received effulgence from the
Jawshan and was born of it—

Besinci, Altinci, Yedinci, Sekizinci Kiilli
Sehadetler:

Yani: Binbir esma-i llahiyeye sarihan ve isareten bakan ve
bir cihette Kur'andan ¢ikan bir harika miinacat olan

ve marifetullahta terakki eden biitiin ériflerin
muinacatlarinin fevkinde bulunan

ve bir gazvede "Zirhi ¢ikar, onun yerine bu Cevsen'i oku"
diye Cebrail vahiy getiren

"Cevsen-l Kebir" miinacat: icindeki hakikatlar ve tam
tamina Rabbine karsi tavsifler, Muhammed'in (A.S.M.)
risaletine ve hakkaniyetine sehadet ettigi gibi;

Kur'andan teressuh eden ve bir cihette Cevsen'den feyiz
alan ve tevelliid eden Resail-in Nuriye, ylizotuz parcasiyla
risalet-i Muhammediyeye (A.S.M.) bir tek hiiccet olarak
risaletinin buttin hakikatlarini aklen ve mantiken isbatiyla,
hatta felsefenin nazarinda akildan pek uzak mes'elelerini
g6z onlinde gibi gayet kolay ve makul bir tarzda ders
vermesiyle



testifies in universal fashion to Muhammad’s (PBUH)
messengership and veracity.

Also, the past was a universal witness to his
messengership, for numerous incidents which occurred
before the commencement of his prophethood called
irhasat,

and wonders which were counted as miracles of the
coming prophet and are related unanimously in the
histories and books of biography, testify in authentic
fashion to his messengership. These are of many different
sorts.

A part of them are described in the coming ‘Testimonies’
below, and others are related in the form of sound
narrations in Zilfikar and in books of history.

For example, close to the time of the Prophet’s (PBUH)
birth stones being rained down from the claws of the
ababil birds on the heads of Abraha’s soldiers, who had
come to destroy the Ka‘ba;

and on the night of his birth the idols in the Ka‘ba all
toppling over; and the palace of Chrosroes the Persian
being destroyed;

and the fire- worshipping Zoroastrians’ fire being
extinguished that night, which had been burning
continuously for a thousand years;

and on the certain reports of Bahira the Monk and
Halima al-Sa‘diya, clouds throwing shadows around his
head; numerous events like these gave forewarning of his
prophethood before its commencement.

Muhammed'in (A.S.M.) sadikiyetine ve risaletine kulli bir
surette sehadet eder.

Hem zaman-1 mazi dahi risaletine bir kulli sahiddir ki;
irhasat denilen niibtivvetten evvel zuhur eden ve gelecek
peygamberin mu'cizati sayilan harikalar,

tarihlerde ve siyer kitablarinda kat'l tevattir tarzinda
nakledilen pekcok vakialar, gayet saglam bir surette
risaletine sehadet eder ve ¢ok nevileri var.

Bir kismi, gelecek sehadetlerde beyan edilecek; bir kismi1
da Ziilfikar'da ve tarih kitablarinda sahih bir surette
nakledilmis.

Mesela: Viladet-i Peygamberiyeye (A.S.M.) yakin bir
vakitte Ka'be'yi tahrib etmege gelen Ebrehe askerinin
baglarina Ebabil kuslarinin elleriyle taslarin yagmast

ve viladet gecesinde Ka'be'deki sanemlerin bas asagt
diismesi ve Kisra-y1 Fars sarayinin harab olmasi

ve ategperest Mecusilerin bin seneden beri yanmasi
devam eden atesi o gece sonmesi

ve Buheyra-i Rahib ve Halime-i Sa'diye'nin kat'l
ihbarlariyla, bulutlar miibarek basina golge etmesi gibi cok
hadiseler, niblivvetinden evvel niiblivvetini haber
vermigler.
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Also, there were very many events of differing kinds that

he predicted would occur in the future, that is, after his
death.

Some were prophecies about his Family and
Companions, and the conquests of Islam, which are given
in The Miracles of Muhammad in Zlfikar, together with
their authentic sources.

Others were eighty accurate predictions, including
‘Uthman (May God be pleased with him) being martyred
while reading the Qur’an, Husayn (May God be pleased
with him) being martyred at Karbala,

the conquests of Syria and Iran and Istanbul, and
emergence of the ‘Abbasid dynasty, and Jenghiz and
Hulagu defeating and destroying it,

have all been described in detail on the basis of sound
narrations and the books of history and the Prophet’s
biography.

This means that numerous predictions of future events,
and the future, which proved Muhammad’s (PBUH)
veracity, testify also in powerful and universal fashion to
Muhammad’s messengership and its veracity.

Hem istikbal, yani vefatindan sonra onun haber verdigi
héadiseler pek coktur ve ¢ok nevileri var.

Birisi, Al Beytine ve ashabina ve fiituhat-1 [slamiyeye ait
ihbarat-1 gaybiyesidir ki, Zilfikar'da Mu'cizat-1 Ahmediye
kisminda nakl-i sahih ile

seksen vakianin aynen haber verdigi gibi cikmasi, mesela
Hz. Osman (R.A.) mushaf okurken, Hz. Hiseyin (R.A.)
Taff'da yani Kerbela'da sehid edilmeleri

ve Sam ve Iran ve Istanbul'un fetihleri ve Abbasi
Devleti'nin zuhuru ve Cengiz ve Hillagu onu maglub ve
mahvetmesi gibi

seksen ihbar-1 gaybi mu'cizati nakl-i sahih ile ve tarih ve
siyer kitablarina istinaden tafsilen yazmasi gibi,

ihbar-1 gaybinin sair nevileriyle ve Muhammed'in (A.S.M.)
hakkaniyetine delalet eden pekcok vakiat-1 istikbaliye ile
zaman-1 istikbal dahi kuvvetli ve kiilli bir surette risalet-i
Muhammediyeye (A.S.M.) ve sadikiyetine sehadet eder
demektir.



The Ninth, Tenth, Eleventh, and Twelfth Dokuzuncu, Onuncu, Onbirinci, Onikinci

Testimonies: Sehadetlere isaret eden:

Through the testimony of Muhammad’s Family to his oo we o 53 ooz
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That is, of the universal testimonies to Muhammad’s Yani: Muhammed'in (A.S.M.) sadikiyetine ve
(PBUH) truthfulness and veracity, hakkaniyetine kiilli sehadetlerden,

The Ninth: With their unanimous and absolutely certain
belief, and their unfoldings and illuminations, and the

Dokuzuncusu: &;‘ j‘i’l &2 g—\.:.wg é.,o\ < simna

extraordinary guidance they gave the Umma and their mazhar ve salavatlarda al-i Ibrahim Aleyhisselam a
wonder-working, the great saints of Prophet’s (PBUH) mukabil olan al-i Muhammed Aleyhissalatii Vesselam'in
Family, who in benedictions for the Prophet are held icindeki biiyiik evliya ve Ali (R.A.), Hasan (R.A.), Hiiseyin
equal to the descendants of Abraham (Peace be upon (R.A.) ve ehl-i beytin oniki imami ve Gavs-1 A'’zam,

him), who manifested the meaning of “The scholars of my Ahmed-i Riifai, Ahmed-i Bedevi, ibrahim-i Desuki, Ebu-1
community are the Hasan-1 Sazeli gibi aktablar 1mamlar ittifakla, hakkalyakm
equivalent of the prophets of the Children of Israel,”™ and iy itikadla ve kesfiyat ve miisahedatla ve iimmette

‘Ali, Hasan, Husayn, and the twelve Imams of the gosterdikleri harika irsadatla ve kerametlerle, risalet ve
Prophet s Family, and the spiritual poles and leaders like  hakkaniyet ve sadikiyet-i Muhammediyeye ( A.S.M.)
Gawth al-A‘zam, Ahmad al-Rufa’i, Ahmad al-Badawi, imanlari ve sehadetleriyle imza basiyorlar.

Ibrahim al-Dassuqi, and Abu’l- Hasan al-Shazali all
ratified through their belief and testimonies the
messengership, veracity, and truthfulness of Muhammad

(PBUH).

*{al-‘Ajluni, Kashf al-Khafa’, ii, 64; Tecrid-i Sahih (Turk.

trans.), i, 107.}
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The Tenth: The Companions of the Prophet, regarded Onuncusu: Enbiyadan sonra en muhterem ve yiiksek
as the most elevated and esteemed group after the taife ve immi ve bedevi olduklar1 halde az bir zamanda
prophets, through the light of Muhammad (PBUH) came  nur-u Muhammedi (A.S.M.) ile sarktan garba kadar

in a short time to govern with justice from east to west adilane idare edip, cihangir devletleri maglub ederek
despite being illiterate nomads, and becoming advanced, = miiterakki, fenli, medent, siyasi milletlere tistad, muallim,
educated, civilized masters, teachers, diplomats and just diplomat, hakim-i adil olarak o asr1 bir asr-1 saadet
judges, they defeated world powers and made that hiilkmitine getiren sahabeler;

century into an age of happiness.

After scrutinizing every aspect of his conduct, through the = Muhammed'in (A.S.M.) her halini tedkik ve taharriden
power of the many miracles they witnessed with their own sonra gozleriyle gordiikleri cok mu'cizatin kuvvetiyle
eyes,

they abandoned their former enmities and the ways of eski diigmanliklarini ve ecdadlarinin mesleklerini ve ¢oklar
their forefathers, and many of them such as Khalid ibn al-  -Halid Ibn-i Velid ve Ikrime Ibn-i Ebu Cehil gibi-

Walid and Ikrima Ibn Abu Jahl gave up the tribalism of pederlerinin tarafdarliklarini, kavim ve kabilelerini

their fathers. tamamiyla birakip

Their embracing Islam in truly devoted and self-sacrificing  biitiin ruh u canlariyla, gayet fedakarane bir surette
manner, and believing in Muhammad’s veracity and [slamiyete girerek aynelyakin derecesinde Muhammed'in
messengership at the degree of ‘vision of certainty’ forms  (A.S.M.) sadikiyetine ve risaletine imanlari; sarsilmaz, killi
an unshakeable universal testimony. bir sehadettir.



The Eleventh: The belief in Muhammad’s
messengership and veracity in reasoned, logical manner
at the degree of ‘knowledge of certainty’ of the mujtahids,
imams, and authoritative scholars, who are known as the
purified ones and veracious ones, and of the thousands of
investigative scholars such as the brilliant philosophers Ibn
Sina and Ibn Rushd, based on thousands of categorical
arguments and definitive proofs, each following his own
way, forms a testimony so universal that only one with the
intelligence of all of them could oppose them.

One of those innumerable witnesses at the present time is
the Risale-i Nur, before which the deniers have found
themselves helpless, so deceiving the police and judiciary,
have tried to silence it by means of the courts.

The Twelfth: In their spiritual progress, the profoundest
people of reality and researchers into the realities known
as spiritual poles, each of whom drew into the circle of his
instruction a significant part of the Umma in the World of
Islam, and through his wondrous guidance and wonder-
working caused those people to advance spiritually, and
whose progress was based on illumination and disclosing
the realities in place of proofs

—they saw ‘experientially’ through their illuminations
Muhammad’s (PBUH) messengership and truthfulness
and that his veracity was of the very highest degree. Their
unanimous and mutually conforming testimony to his
prophethood forms such a signature that

no one who does not attain to a degree of perfections as
elevated as all of them can erase it.

The Thirteenth Testimony, which consists of four
universal, most extensive and definite proofs:

Through the testimony of the past and the agreement in
the tidings of the soothsayers, the voices from the Unseen,
and the gnostics in all the periods of the past, and the
testimony of the tidings of the prophets and Divine
messengers, Peace be upon them, and the good news of
the messengership of Muhammad, Peace and blessings
be upon him, in the previous holy scriptures.

Onbirincisi: Asfiya ve siddikin denilen mugtehidler,
imamlar, allameler; Ibn-i Sina, Ibn-i Risd gibi dahi
feylesoflar misillti binler ehl-i tahkik, akli ve mantiki bir
tarzda, her biri ayri bir meslekte, stibhesiz binler hiiccetlere
ve kat'l burhanlara istinaden, ilmelyakin derecesinde
Muhammed'in (A.S.M.) risaletine ve hakkaniyetine
imanlari, 6yle kiilli bir sehadettir ki; onlarin umumu kadar
bir zekas1 bulunmayan karsilarina ¢ikamaz.

Iste o hadsiz sahidlerden birisi, bu zamanda Risale-i
Nur'dur ki; mtinkirler ona karsi hicbir gare
bulamadiklarindan, zabita ve adliyeyi aldatip mahkeme
eliyle susturmasina calisiyorlar.

Onikincisi: Alem-i Islamda herbiri immetin ehemmiyetli
bir kismini daire-i dersine alip harika irsad ve kerametlerle
manevi terakki ettiren ve hiiccetler yerinde musahedata,
kesfiyata dayanan ve aktab denilen en derin ehl-i tahkik
ve hakikat, ruhani terakkilerinde

Muhammed'in (A.S.M.) risaletini ve sadikiyetini ve en
yliksek mertebe-i hakkaniyette bulundugunu kesfen ve
suhuden gortip miittefikan ve mitetabikan niibtivvetine
sehadetleri 6yle bir imzadir Ki;

onlarin umumu kadar bir yiiksek mertebe-i kemalati
kazanmayan, o imzay1 bozamaz.

Oniiciincii Sehadet: Dort killi ve ¢ok genis ve kat'l
hticcetlerden ibarettir:
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A brief explanation of the above passage will be given
here, for there are precise details together with the chains
of authorities in the end section of The Miracles of
Muhammad, in Zulfikar.

It is recorded with sound narrations, and in part with
unanimous reports, in the histories and books of Hadith
and the Prophet’s biography that among the most
prominent and famous of mankind in past times, foremost
the prophets and the gnostics, soothsayers, and ‘voices
from the Unseen’ foretold Muhammad’s (PBUH)
messengership and coming unanimously, explicitly and
repeatedly in the form of irhasat.

Bu fikranin kisaca bir meali burada beyan edilecek ve
izahat1 ve senedleri Zilfikar'in Mu'cizat-1 Ahmediye
kisminin &hirinde mitkemmel var.

Yani: Ge¢mis zamanlarda nev'-i beserin mesahir ve
namdarlarindan basta enbiya olarak arifler, kahinler,
hatifler muttefikan Muhammed'in (A.S.M.) risaletine ve
gelecegine irhasat nev'inden gayet sarih ve miikerrer
haber verdiklerini nakl-i sahih ve bir kismini tevattirle tarih
ve siyer ve hadjis kitablarinda kayid ve kabul edilmesine



Since the most powerful and certain of those thousands of
predictions are described in detail in The Miracles of
Muhammad, we refer you to that and here only say by
way of a brief indication:

out of hundreds in the revealed scriptures of the Torah,
Gospels, and Psalms, brought by the prophets, twenty
verses about the prophethood of Muhammad (PBUH)
which are close to being explicit are written in the
Nineteenth Letter (The Miracles of Muhammad).

While Husayn al-Jisri found a hundred verses about
Muhammad’s prophethood, despite the numerous
corruptions in their texts made by Jews and Christians,
and wrote them in his book*.

*{Husayn al-dJisri, al-Risalat al-Hamidiyya [Turk. trans.
Manastirli Ismail Hakki], Istanbul 1308, 4 vols.}

According to a sound narration concerning which were
unanimous reports, the soothsayers, and foremost Shigqq
and Satih, who by means of jinns and spirit beings gave
information about the Unseen and are now called
mediums,

foretold explicitly the coming of God’s Messenger (PBUH)
and that he would wipe out the Persian Empire.

They stated repeatedly in a way that could not be
doubted that a prophet was shortly to appear in the Hijaz.

Similarly, Ka‘b ibn Lu’ayy, one of the Prophet’s
forefathers and a gnostic, and many other gnostics and
the saints of that time such as the rulers of Yemen and
Abyssinia, Sayf ibn Dhi Yazan and Tubba,

foretold clearly Muhammad’s (PBUH) messengership,
and proclaimed it in their poetry. The most important and
certain of these are included in the Nineteenth Letter.

One of those kings even said: “I would choose to be
Muhammad’s (PBUH) servant in preference to ruling this
kingdom.”

Another said: “If [ had lived to see him, I would have
been his cousin.” That is, I would have been a devoted
servant and minister of his like ‘Ali (May God be pleased
with him).

The histories and books of biography have published all
these prophecies, showing that the gnostics affirmed
Muhammad’s (PBUH) messengership and veracity with a
powerful, universal testimony.

ve Mu'cizat-1 Ahmediye Risalesinde o binler ihbaratin en
kuvvetli ve kat'l kismini tafsilen beyanina binaen ona
havale edip gayet kisa bir isaretle deriz ki:

Enbiyalar, mukaddes semavi kitablarda Muhammed'in
(A.S.M.) nuibtivvetine dair Tevrat, Incil, Zebur'un yiizer
ayetlerinde sarahata yakin kismindan yirmi ayetleri
Ondokuzuncu Mektub'da yazilmis.

Hristiyan ve Yahudiler tarafindan ¢ok tahrifatiyla beraber,
yine niiblivvet-i Ahmediyeyi haber veren yiiz ayeti
Hiseyn-i Cisri kitabinda yazmis.

Kahinler ise, basta meshur Sikk ve Satih olarak, ruhani ve
cinn vasitasiyla gaybdan haber veren ve simdi medyum
denilen tevattir bir nakl-i sahih ile

Peygamber'in geleceg@ine ve Fars Devleti'ni kaldiracagina
sarih bir surette haber verdikleri

ve slibhe kaldirmaz bir tarzda yakinda bir Peygamber
Hicaz'da zuhurunu mukerrer séyledikleri gibi;

arif-i billah kismindan Peygamber'in cedlerinden Ka'b fon-
i Lieyy ve Yemen ve Habes padisahlarindan Seyf Ibn-i
Ziyezen ve Tubba' gibi ¢ok arifler, o zaman evliyalar

pek sarih bir surette Muhammed'in (A.S.M.) risaletinden
haber verip siirlerle ilan etmigler. Ondokuzuncu
Mektub'da, ehemmiyetli ve kat' bir kismi1 yazilmis.

Hatta o padisahlardan birisi demis: "Ben, Muhammed'e
(A.S.M.) hizmetkar olmasini bu saltanata tercih ederim."

Birisi de demis: "Ah ben ona yetisse idim, onun
ammizadesi olurdum." Yani: Hazret-i Ali gibi fedai bir
hizmetkar: ve veziri olurdum.

Her ne ise, -tarih ve siyer kitablari bu haberleri tamamen
nesr ile- bu arifler, risalet-i Ahmediyeye (A.S.M.) kuvvetli
ve Kkiilli bir sehadetle sadikiyetine imza bastyorlar.



#31

Similarly, spirit beings called ‘hatif,” which are heard but
not seen, made predictions about Muhammad’s
messengership, the same as the gnostics and soothsayers,
foretelling his prophethood in most explicit fashion.

Also, by foretelling his prophethood, many other things
affirmed his messengership and veracity, such as animals
sacrificed to idols, idols, and gravestones, testifying
through the tongue of history.

The Fourteenth Testimony: The following Arabic piece
alludes to the universe’s powerful testimony:

Through the testimony of the universe to the
comprehensive messengership of Muhammad (PBUH)
through its aims and the Divine purposes in it, which
would otherwise come to nothing, for through the sending
of man and particularly of Muhammad its value and
duties were established, and its beauties and perfections
became clear, and the wisdom in its truths were realized.
For his messengership revealed them and was the means
of their realization. If it had not been for his
messengership, this perfect universe, this eternal and
meaningful mighty book, would have gone for nothing, its
meanings would have vanished and its perfections
declined utterly, which is impossible in numerous
respects.

In The Supreme Sign, the above is interpreted as follows:

Just as the universe points to its Maker, Writer, and
Inscriber, Who creates, administers, and organizes it, and
Who decorating, determining, and planning it, has
disposal over it as though it was a palace, a book, an
exhibition, or place of display;

so it requires and demands an elevated herald, a truthful
discoverer, an exacting master, a faithful teacher, who will
know the Divine purposes in its creation, and make them
known, and will teach the instances of dominical wisdom
in its changes, and announce the results of its dutiful
motions, and proclaim its value and the perfections of the
beings within it. Since this is so and it points to his
existence,

Hem o arifler ve kahinler gibi risalet-i Muhammediyeyi
(A.S.M.) gaybi haber veren ve sozleri isitilen ve sahislari
gorinmeyen hatif denilen ruhaniler, pek sarih bir surette
Muhammed'in (A.S.M.) niibtivvetinden haber verdikleri
gibi;

cok muhbirler, hattd saneme kesilen kurbanlar ve
sanemler ve mezar taglar1 niibiivvetinden haber

vermeleriyle onun risaletine ve hakkaniyetine imza basip
tarih lisaniyla sehadet etmisler.

Ondordiincii Sehadet: Kainatin kuvvetli sehadetine
isaret eden bu Arabi fikra:
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Ayet-iil Kiibra, bu Arabi fikranin mealine dair demis:

Bu kéinat, nasil ki kendini icad ve idare ve tertib eden ve
tasvir ve takdir ve tedbir ile bir saray, bir kitab gibi, bir
sergi, bir temasagéh gibi tasarruf eden sani'ine ve kétibine
ve nakkasina delalet eder;

dyle de: Kainatin hilkatindeki makasid-1 llahiyeyi bilecek,
bildirecek ve tahavvilatindaki Rabbani hikmetlerini talim
edecek ve vazifedarane harekatindaki neticeleri ders
verecek ve mahiyetindeki kiymetini ve icindeki
mevcudatin kemalatini ilan edecek ve "Nereden
geliyorlar? Ve nereye gidecekler? Ve ne icin buraya
geliyorlar? Ve ¢cok durmuyorlar, gidiyorlar?”diye dehsetli
suallere cevab verecek ve o kitab-1 kebirin manalarini ve
ayat-1 tekviniyesinin hikmetlerini tefsir edecek bir yiiksek
dellal, bir dogru kessaf, bir muhakkik tistad, bir sadik
muallim istedigi ve iktiza ettigi ve herhalde bulunmasina
delalet ettigi cihetle;



surely testifying in powerful and universal fashion to the
veracity of Muhammad (Peace and blessings be upon
him), who performed these duties better than anyone,
and to his being the highest and most loyal official of its
Creator, it declares: “I testify that Muhammad is the
Messenger of God.”

Yes, through the Light Muhammad (PBUH) brought the
universe’s nature, value, and perfections, and the duties,
results, and value of the beings within it and the fact that
they are officials, all became known and were realized.

From top to bottom it became Divine missives full of
meaning, an embodied dominical Qur’an, and a
maghnificent exhibition of Divine works.

elbette bu vazifeleri herkesten ziyade yapan Muhammed
Aleyhissalatii Vesselam'in hakkaniyetine ve bu kainat
halikinin en ytiksek ve sadik bir memuru olduguna
kuvvetli ve killi sehadet edip "Eshedii enne
Muhammederresulullah" der.

Evet Muhammed'in (A.S.M.) getirdigi nur ile kainatin
mahiyeti, kiymeti, kemalat: ve icindeki mevcudatin

vazifeleri ve neticeleri ve memuriyetleri ve kiymetleri
bilinir, tahakkuk eder.

Ve kainat bastan basa gayet manidar mektubat-1 llahiye
ve miicessem bir Kur'an-1 Rabbani ve muhtesem bir
mesher-i asar-1 Stibhaniye olur.
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If not for his Light, it becomes a mere desolate ruin,
confused, a terrible place of mourning, toppling over into
the darknesses of non- existence, nothingness, death, and
obliteration.

It is in consequence of this truth that the universe’s
perfections, purposeful transformations, and eternal
meanings declare in powerful fashion: “We testify that
Muhammad is the Messenger of God!”

The Fifteenth Testimony: The following is an Arabic
piece which comprises numerous sacred testimonies. It
indicates the sacred testimony to Muhammad’s (PBUH)
messengership given through the acts of the dominicality
and deeds of mercifulness of the Necessarily Existent One
Who has disposal over the universe, and through Whose
will, command, and power occur all change and
transformation, motion and rest, from minute particles to
the planets, and all the disposals of life and death.

Yoksa adem ve hiclik ve zeval ve fena karanliklarinda
yuvarlanan karmakarisik vahsetli bir virane ve dehsetli bir
matemhane mahiyetine duser.

Bu hakikata binaen, kainatin kemalati ve hikmetli
tahavviilati ve sermedi manalari, kuvvetli bir tarzda
"Neshedii Enne Muhammederresulullah” der.

Onbesinci Sehadet: Pek cok kudsi sehadetleri ihtiva
eden, bu kainatta tasarruf ederek zerrattan seyyarata
kadar biitliin tahavviilat ve harekat ve sekenat ve hayat ve
memat gibi biitlin tasarrufat emriyle, iradesiyle, kuvvetiyle
bulunan Zat-1 Vacib-ul Viicud'un icraat-1 rububiyeti ve
ef'al-i Rahmaniyeti cihetinde risalet-i Muhammediyeye
(A.S.M.) mukaddes sehadetine isaret eden, bu gelen Arabi
fikradir:



Through the testimony of the universe’s Owner, its
Creator and Disposer, to the messengership of
Muhammad, through the deeds of His mercifulness and
acts of His dominicality; such as the mercy of revealing to
him the Qur’an of Miraculous Exposition; and displaying
many varieties of miracles at his hand; and assisting him
and protecting him in all circumstances; and through
perpetuating his religion together with all its truths; and by
raising him to a position of high respect and honour and
bestowal over all creatures, as is to be seen and observed;
and His act of dominicality of making Muhammad’s
messengership a spiritual sun in the universe, and making
his religion the index of the perfections of His servants;
and making his reality a comprehensive mirror to the
manifestations of His Godhead; and His entrusting him
with duties necessary for the existence of creatures in the
universe such as mercy, wisdom, and justice, as necessary
as food and water, and air and light.

Referring details of this most extensive, certain, and
sacred testimony to the Risale-i Nur, here we shall merely
take a look at a brief and concise meaning of it.

Since —in accordance with the justice and wisdom,
mercy, favour, and protection which we see in the regular,
orderly disposals in the universe— it is the practice of
dominicality to always protect the good and deal blows at
the bad and liars, as demanded by ‘the acts of His
mercifulness,’

this world’s Disposer and Administrator revealed the
Qur’an of Miraculous Exposition to Muhammad (PBUH);
and He bestowed on him nearly a thousand miracles of
very many sorts;

and compassionately preserved him in all circumstances
and dangerous situations, even by means of a pigeon and
a spider;
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Bu pek kat'l ve cok genis ve kudsi sehadetin tafsilatini
Risale-i Nur'a havale edip gayet kisacik bir isaretle meal-i
icmalisine bakacagiz:

Evet bu kainatta, gbziimiiz 6nlinde bu muntazam
tasarrufat icinde adalet ve hikmet ile ve rahmet ve inayet
ve himayet ile her zaman iyileri himaye ve fenalar ve
yalancilari tokatlamak, rububiyetinin bir adeti olmasindan,
ef'al-i Rahmaniyet muktezasiyla

bir Kur'an-1 Mu'ciz-til Beyan't Muhammed'in (A.S.M.) eline
vermesi ve bine yakin mu'cizelerin pek cok enva'ini ona
vermesi

ve butin halatinda ve en tehlikeli vaziyetlerinde
sefkatkérane himaye ve hatta glivercin ve 6riimcekle
muhafaza etmesi
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and gave him complete success in all his duties; and
perpetuated his religion together with all its truths; and
caused his religion of Islam to spread over all the earth
and to all mankind;

and by raising him to a position of honour above all
creatures and a permanent rank of acceptance superior to
all the pre-eminent of mankind

and, as is agreed by friend and foe alike, bestowed on
him the highest character and qualities, and made one
fifth of mankind his community

ve biiyiik vazifelerinde onu tam muvaffak etmesi ve dinini
biitlin hakikatlariyla idamesi ve Islamiyetini zeminin ve
nev'-i beserin basina gecirmesi

ve biltiin mahlukat tstiinde bir makam-1 seref ve mesahir-
i insaniyenin fevkinde daim bir riitbe-i makbuliyet

ve dost ve diismaninin ittifakiyla en yliksek hasletleri
tastyan bir sahsiyeti vermekle, beserin besten birisini ona
ummet etmesi



— all of which testify most decisively to his faithfulness
and messengership; so we see from the point of view of
‘the acts of dominicality’ that this world’s Disposer and
Administrator

made Muhammad’s (PBUH) messengership a sun in the
universe, and as is proved in the Risale-i Nur, caused it to
dispel all kinds of darknesses and show its luminous
truths,

and make happy all conscious beings, indeed the
universe, with the good news of eternal life;

and He made his religion an index of perfections for all
the acceptable people of worship and a sound
programme for their acts of worship;

and as is indicated by the Qur’an and Jawshan, He made
Muhammad’s Reality, which is his collective personality, a
comprehensive mirror to the manifestations of His

Godhead;

and as is indicated by the above-mentioned truths, and by
the fact that every day for fourteen centuries he has
gained the equivalent of all the good works of all his
community,

and by his works and traces in man’s social and spiritual
life, He made him the highest leader, master, and
authority of mankind,;

and sent him to the assistance of mankind with sacred,
sublime duties, and made men as needy for his religion,
his Shari‘a, and the truths of Islam™ as they are for mercy,
wisdom, justice, food, air,

water, and light;

thus offering sacred testimony to Muhammad’s (PBUH)
messengership with twelve universal, decisive proofs —

since this is so, is it at all possible that the messengership
of Muhammad (PBUH), which thus manifests these
universal, extensive testimonies of the universe’s Owner,
Who is not indifferent to the ordering of the wing of a fly
even or a flower, should not be a Sun of the universe?

*{In my old age and wretchedness, [ perceived a millionth
of the spiritual sustenance brought by Muhammad
(PBUH).

If I had been able, | would have thanked him by uttering
benedictions for him with millions of tongues. It was like
this:

[ suffer greatly from separation and parting, but the world
I love and the things in it leave me and
depart. I know that I too shall depart.

And it is only by hearing from Muhammad (PBUH) the
good news of everlasting happiness and eternal life that I
am saved from that severe pain and soul-searing despair
and I find complete solace.

gayet kat'l bir tarzda sadikiyetine ve risaletine sehadet
ettigi gibi, ef'al-i rububiyet cihetinde dahi goriiyoruz ki; bu
alemin mutasarrifi ve miidebbiri,

Muhammed'in (A.S.M.) risaletini bu kainata bir manevi
glines yapip, -Nur Risalelerinde isbat edildigi gibi- onun ile
biitlin karanliklari izale ve nurani hakikatlarini gosterip

ve blitlin zisuuru, belki kdinati hayat-1 bakiye mijdesiyle
sevindirdigi gibi;

dinini dahi biittin makbul ehl-i ibadetin fihriste-i kemalati
ve harekat-1 ubudiyette saglam bir program yapmasi gibi

Muhammed'in (A.S.M.) sahsiyet-i maneviyesi olan
hakikatini, Kur'anin ve Cevsen'in delaletiyle tecelliyat-1
uluhiyetine bir ayine-i cAmia yapmasi

ve sabikan isaret ettigimiz hakikatlarin ve ondort asirda
her giin immetinin bitiin hasenatlarinin bir mislini
kazanmasinin

ve hayat-1 ictimaiye ve maneviye ve beseriyedeki asarinin
delaletiyle, nev'-i besere en yiiksek reis ve mukteda ve
Uistad yapmas;

ve onu biylk ve kudsi vazifelerle beserin imdadina
gonderip rahmet, hikmet, adalet, gida, hava, ma, ziya
derecesinde insanlari onun dinine, seriatine, Islamiyetteki
hakikatlarina muhta¢ (Hasiye) yapmasit ile

oniki killi ve kat'l hiiccetlerle risalet-i Muhammediyeye
(A.S.M.) kudsi sehadet ettigi halde,

acaba hi¢ mumkuin mudir ki; sinek kanadinin ve bir
cicegin tanziminden lakayd kalmayan bu kainat sahibinin
bu derece kiilli ve genis sehadetlerine mazhar olan risalet-i
Muhammediye (A.S.M.), kéinatin manevi bir glinesi
olmasin.

{(Hasiye): Ben bu ihtiyarligim ve perisaniyetim iginde,
Zat-1 Muhammediye'nin (A.S.M.) getirdigi erzak-1
maneviyenin milyondan birisini hissettim.

Elimden gelse idi, milyonlar lisanla salavatlarla ona
tesekkiir edecektim. Soyle ki:

Ben firaktan, zevalden ¢ok inciniyorum. Halbuki sevdigim
diinya ve diinyeviyeler, mifarakatla beni birakip
gidiyorlar. Ben de gidecegimi biliyorum.

Bu pek elim ve canhiras me'yusiyete karsi, birden saadet-i
ebediye ve hayat-1 bakiye mujdesini Zat-1 Ahmediye'den
(A.S.M.) isitmekle kurtuluyorum ve tam teselli buluyorum.



In fact, when I say: “Peace be upon you, O Prophet, and
God’s mercy and blessings!” in the tashahhud during the
prayers,

I am both paying allegiance to him, and declaring my
submission and obedience to his rank, and offering him
congratulations on his duty, and expressing a sort of
thanks

and response to the good news he brought of eternal
happiness. All Muslims offer these greetings five times
every day. }
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ona hem biat, hem memuriyetine teslim ve itaat, hem
vazifesini tebrik, hem bir nevi tesekkiir

ve saadet-i ebediye mujdesine bir mukabeledir ki;
Muslimanlar her glin bes defa bu selami yaparlar. }
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Each of these fifteen Testimonies comprise numerous
testimonies, and through the tongue of miracles the
Second even comprises thousands,

thus proving the profession “I testify that Muhammad is
the Messenger of God” most powerfully and definitely
and proclaiming its reality, value, and importance,

so that every day five times in the tashahhud the World of
Islam announces it to the universe with millions of
tongues.

So too, thousands of millions of believers unhesitatingly
accept and affirm that the Muhammadan (PBUH) Reality,
which is the basis of that profession, is the original seed of
the universe, a reason for its creation, and its most perfect
fruit.

And the universe’s Owner (May His Glory be exalted)
made that collective personality of Muhammad (PBUH)
the loudest herald of the sovereignty of His dominicality;

the accurate discloser of the talisman of the universe and
riddle of creation;

a shining exemplar of His favour and mercy; an eloquent
tongue of His compassion and love;

the most powerful bringer of the good tidings of
everlasting life and happiness in the eternal realm; and of
His messengers, His final and greatest Prophet.

It may be seen from this what a great error, foolishness,
and crime those people commit who do not accept a truth
such as this, or attach no importance to it, and what a
terrible loss they suffer.

Thus, as indicated in Part Two, Sura al-Fatiha in the ritual
prayers demonstrates with decisive proofs the affirmation
of Divine unity in the profession “I testify that there is no
god but God,” which is said in the tashahhud, setting
innumerable signatures to it;

so too this Third Part sets forth powerful testimonies to
the reality of messengership claimed in “I testify that
Muhammad is God’s Messenger,” again stated in the
tashahhud, stamping it with innumerable confirmatory
signatures.

Iste bu onbes kiilli sehadetler, her biri pek cok sehadetleri,
hatta "Uglincti Sehadet" mu'cizat lisaniyla bin sehadeti
ihtiva edip

oyle bir kat'iyyetle ve kuvvetle "Eshedii Enne
Muhammederresulullah" olan davay: isbat ve
tahakkukunu ve kiymetini ve ehemmiyetini ilan etmis ki;

her giin bes defa alem-i Islam, yiizer milyon lisanlar ile
tesehhtidde o davayi kainata ilan ettigi gibi;

o davanin esasi olan hakikat-1 Muhammediye (A.S.M.),
kainatin ¢ekirdek-i aslisi, bir sebeb-i hilkati ve en
miikemmel meyvesi oldugunu milyarlar ehl-i iman
tereddtidsiiz tasdik ederek kabul etmigler.

Ve bu kéinatin sahibi (Celle Celaliihii) o sahsiyet-i
maneviye-i Muhammediyeyi (A.S.M.) saltanat-1
rububiyetine bir ylksek dellal

ve kainat tilsiminin ve hilkat muammasinin bir dogru
kessafi

ve lutf u rahmetinin bir parlak misali ve sefkat ve
muhabbetinin bir belig lisani

ve alem-i bakideki hayat-1 daime ve saadet-i ebediyenin
en kuvvetli miijdecisi ve elcilerinin en son ve biiyigl bir
resul eylemis.

Acaba bu mahiyetteki bir hakikata kanaat etmeyen veya
ehemmiyet vermeyen, ne derece hasaret ve hata ve
beléhet ve cinayet ettigi kiyas edilsin!..

i§te namazdaki Fatiha, nasil ikinci Kisim'da isaratiyla,
tesehhtidde "Eshedt en la ilahe illallah"taki hakikat-1
tevhid davasina kat'l hliccetleri gosterir, hadsiz imzalar
basar.

Bu Uciincii Kisim'da dahi yine tesehhiidde "Ve eshedii
enne Muhammederresulullah"ta hakikat-1 risalet davasina
kuvvetli sahidleri getirip nihayetsiz tasdik imzalarini
bastirir.



O Most Merciful of the Merciful! In veneration of Your
Most Noble Messenger (PBUH) allow us his intercession,
give us success in following his Sunna, and make us
neighbours to his Family and Companions in the Realm
of Bliss! Amen. Amen. Amen.

O God! Grant him blessings and peace, and to his Family
and Companions, to the number of the letters of the
Qur’an, both those recited and those written. Amen.

Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. (Qur’an, 2:32.)

The Shining Proof Second Station

In the Name of God, the Merciful, the Compassionate
And from Him do we seek help

[One of the truths contained in the last verse of Sura al-
Fatiha, which indicates the comparison of the people of
guidance and the straight path and the people of
misguidance and rebellion,

and is the source of all the comparisons in the Risale-i
Nur, is expressed also in wondrous and miraculous
fashion by the verse of Sura al-Nur:

God is the Light of the heavens and the earth. The
parable of His light is as if there were a niche and within it
a lamp; the lamp enclosed in glass; the glass as it were a
brilliant star; lit from a blessed tree, an olive, neither of the
east nor of the west, whose oil is well-nigh luminous,
though fire scarce touched it: Light upon Light! God
guides whom He will to His Light; God sets forth parables
for men; and God knows all things. (Qur’an, 24:35.)

and a subsequent verse:

Or [the unbelievers’ state] is like the depths of darkness in
a vast deep ocean, overwhelmed with billow topped by
billow, topped by [dark] clouds...(to the end of the verse)]
(Qur’an, 24:40.)

It is proved in the First Ray that the first verse above, the
Light Verse, contains ten allusions to the Risale-i Nur; it
miraculously foretells that Qur’anic commentary.

This was the main reason the name ‘Nur’ (light) was
given to the Risale-i Nur.

In consequence of the description in the comparison of a
journey of the imagination in a section of the Twenty-
Ninth Letter, of a miracle resembling that of the “Nun of
Na‘budu” in the word “Nur” in this extraordinary verse,

Ya Erhamerrahimin! Bu Resul-i Ekrem'in (A.S.M.)
hlirmetine, bizi onun sefaatine mazhar ve siinnetinin
ittibaina muvatffak ve dar-1 saadette onun al i ashabina
komsu eyle! Amin.. amin.. amin..
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[Fatiha'nin &hirinde, ehl-i hidayet ve istikamet ve ehl-i
dalalet ve tugyanin miivazenesine isaret eden

ve Risale-i Nur'un biitiin miivazenelerinin menbai olan
ayetin bir hakikatini Sure-i Nur'dan

11a ahir ayeti
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C}; 5\.53.9 ila ahir ayetiyle beraber pek acib bir tarzda o

miivazeneyi mu'cizane ifade ederler.]

Birinci ayet-i nur -Birinci Sua'da isbat edilmis ki- on
isaretle Risale-i Nur'a bakiyor, mu'cizane Kur'anin o
tefsirinden gaybi haber veriyor.

Ve Risale-i Nur'a Nur nam1 verilmesine en birinci sebeb
olmasindan,

Yirmidokuzuncu Mektub'un bir kisminda bir seyahat-1
hayaliye temsilinde, bu acib ayetin "Nur" kelimesinde
"Nun-u Na'biidii" mu'cizesi gibi bir manevi mu'cizesinin
beyanina binaen,



the traveller in The Supreme Sign (Ayetii’l-Kiibra)
questioned the whole universe and every sort of being in
order to seek, find, and learn about his Creator.

He came to know Him through thirty-three ways and
cogent proofs with ‘the certainty of knowledge’ and ‘the
vision of certainty.’

Ayet-iil Kiibra Risalesinde diinya seyyahi, Halikini
aramak, bulmak, tanimak igin btitlin kainattan ve enva'-1
mevcudatindan sordugu

ve otuzli¢ yol ile ve kat'? blrhanlarla halikini ilmelyakin ve
aynelyakin bildigi gibi;
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The untiring, insatiable traveller journeyed too with his
mind, heart, and imagination through the centuries and
the levels of the heavens and earth, and seeing and
inspecting the whole world as a city,

he mounted his reason sometimes on the wisdom of the
Qur’an, sometimes on philosophy, and gazing at the most
distant levels through the powerful telescope of
imagination,

he saw reality as it is, and in part informed us of it in The
Supreme Sign.

Now, of those many worlds and levels he entered on his
journey of the imagination, which had the meaning of a
comparison and was completely in conformity with
reality,

we shall explain by way of example only three levels,
extremely concisely, in order to illustrate the comparison
at the end of Sura al-Fatiha. However, this will be only
from the point of view of the power of reason.

We refer you to the Risale-i Nur for the other observations
and comparisons.

The First Example is like this: The traveller, who had
come into the world solely to find his Creator and become
acquainted with Him, said to his reason:

“We have asked everything concerning our Creator and
have received perfectly satisfying answers.

In order to learn about the Sun one has to ask the Sun
itself,

so now we shall make a further journey in order to find
and become acquainted with our Creator through the
manifestations of His sacred attributes of knowledge,
will, and power, and through His visible works, and
through the manifestations of His Names.” So he entered
the world.

Then the people of misguidance, a second current,
embarked on the ship of the earth. The traveller put on
the spectacles of the science and philosophy which does
not follow the wisdom of the Qur’an,

and looking in accordance with the programme of the
geography that does not read the Qur’an, saw that

the earth was travelling seventy times faster than a
cannon- ball, covering a twenty-thousand-year distance in
one year in an orbit in the midst of the infinite void.

o ayni seyyah asirlarda ve arz ve semavat tabakalarinda
aklyla, kalbiyle, hayaliyle gezen yorulmaz, tok olmaz,
biitlin diinyayi bir sehir gibi gortip, teftis ederek,

kah Kur'an hikmetine, kah felsefe hikmetine aklin1 bindirip
genis hayal darbiniyle en uzak tabakalara bakarak,

hakikatlari vaki'de oldugu gibi gérmiis, bizlere Ayet-ill
Kiibra'da kismen haber vermis.

iste simdi biz, o ayn-1 hakikat ve bir temsil manasinda
olan seyahat-1 hayaliyesiyle girdigi pek ¢ok alemler ve
tabakalardan

niimune icin yalniz ¢ tabakasini, Fatiha ahirindeki
miivazenenin yalniz kuvve-i akliye cihetinde bir misalini,
gayet muhtasar beyan edecegiz.

Sair meshudatini ve miivazenelerini, Risale-i Nur'un
mivazenelerine havale ederiz.

Birinci niimune séyle: O, diinyaya sirf Halikini
tanimak, bulmak icin gelen seyyah, aklina dedi:

"Biz, her seyden Halikimizi sorduk, gtizel, tam cevab aldik.
Simdi "Giines'i glinesten sormak lazim" darb-1 meseli gibi,

biz dahi Halikimizi, 'Ilim" ve "Irade" ve "Kudret" gibi
kudsi sifatlarinin tecellileriyle ve meshud eserleriyle ve
isimlerinin cilveleriyle tanimak, bulmak igin bir seyahat
daha yapacagiz." diye diinyaya girdi.

Ve ikinci bir cereyan olan ehl-i dalalet gibi birden kiire-i
arz sefinesine bindi. Hikmet-i Kur'aniyeye tabi' olmayan
fen ve felsefe gozluglini takt.

Ve Kur'an okumayan cografya fenninin programiyla bakti,
gordu ki:

Nihayetsiz bir boslukta, bir senede yirmidort bin senelik
bir dairede, top gtillesinden yetmis defa stir'atli bir
hareketle gezer.



It had taken upon itself myriad species of wretched,
helpless living beings. He realized that if it confused its
way even for a minute, or if a stray star collided with it,

it would disintegrate, pouring all those wretched creatures
into nothingness and non-existence.

Yizbinler nevi bicare, aciz zihayatlari icine almis. Eger bir
dakika yolunu sasirsa veya bir serseri yildiza carpsa,

parcalanarak hadsiz fezada sukut ile, biittin o bicare
zihayatlar1 ademe, hiclige bosaltacak, dokecek diye anladi.
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Perceiving the awesome calamity of the currents of

Not those who have received Your anger, nor those who
have gone astray,(Qur’an, 1:7.) and the suffocating
darkness of Or [the unbelievers’ state] is like the depths of
darkness in a vast deep ocean, (Qur’an, 24:40.)

he exclaimed: “Alas! What have we done? Why did we
board this terrible ship? Is there any way of being saved
from it?”

Then smashing the spectacles of blind philosophy, he
joined the current of “Those whom You have
blessed.”(Qur’an, 1:7.)

Suddenly the wisdom of the Qur’an came to his
assistance. Giving to his reason a telescope which shows
reality, it told him to look through it.

He looked and saw the Name of Sustainer of the
Heavens and Earth (Qur’an, 13:16.) rising like a sun in
the constellation of It is He who has made the earth
subservient to you, so traverse you its tracts, and eat of its
sustenance. (Qur’an, 67:15.)

The Sustainer had made the earth an orderly, safe ship,
and filled it with living beings together with their
sustenance,

causing it to journey around the sun in the seas of the
universe for numerous benefits and instances of wisdom,
bringing the produce of the seasons to those who wished
for sustenance.

Two angels called Thawr and Hut had been appointed
captains of the ship, and they took it on its voyage
through the magnificent dominical regions for the
enjoyment of the Glorious Creator’s creatures and guests.

The traveller understood that this showed the reality of
“God is the Light of the heavens and the earth,” making
known his Creator through this Name.

With all his heart and spirit he exclaimed: “All praise be to
God, the Sustainer of All the Worlds,” and joined the
group of “Those whom You have blessed.”

The Second Sample of what the traveller saw on his
journey through the worlds:

The traveller alighted from the ship of the earth and
entered the world of animals and men.

ud Y r@.ﬁl_c - j\a:.‘.} J«.C cereyaninin dehsetli
manevi musibetini, C;ic) J.4/- @ 9\.;125}\ in bogucu

karanligini hissederek

"Eyvah! Ne yaptik? Bu dehsetli gemiye neden bindik?
Bundan kurtulmak caresi nedir?" diye
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cereyanina girdi.

Birden hikmet-i Kur'aniye imdadina geldi, tam hakikatini
gosteren bir dlrbin aklina verdi, "Simdi bak" dedi.
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Zemini gayet muntazam ve selametli bir gemi ve
zihayatlar riziklariyla beraber icine doldurmus,

kainat denizinde ¢ok hikmetler ve menfaatler igin
seyahatla gtlines etrafinda gezdirip mevsimlerin
mahsulatini erzak isteyenlere getirir

ve "Sevr" ve "Hut" namlarinda iki melegi o sefineye
kaptan yapmis, gayet gtizel ve muhtesem memleket-i
Rabbaniyede Halik-1 Ziilcelal'in mahlukat ve misafirlerini
keyiflendirmek i¢in gezdiriyor.

Ve onun ile, ue}%ﬂj g\}l,ij\ 3 jj ﬁd/ hakikatini
gosterir, Halikini bu ismin cilvesiyle tanittirir diye anladi.
Buttin ruh u camyla/"Elhamdﬂlillahi Rabb-il Alemin" dedi,
glg.ij.a Gz Cﬁ:\i\ taifesine girdi.

O seyyahin alemlerdeki seyahatinda gordiigii
niimunelerden ikinci nimunesi:

O seyyah, kiire-i arz gemisinden c¢ikip hayvanat ve
insanlar alemine girdi.



He looked at that world through the spectacles of the
natural science which does not receive its spirit from
religion, and saw that

although those innumerable animate creatures had
endless needs and were assaulted by numberless
vexatious enemies and pitiless events,

their capital was only a thousandth, or even a hundred
thousandth of what they needed. Their power too was
perhaps a millionth of what was necessary to combat
those harmful things.

Being connected to them through his intelligence and out
of compassion for his fellow beings, he so pitied them in
their ghastly plight,

and feeling a hellish pain was so sorry and despairing,
that he regretted a thousand times over his ever having
come to that wretched world.

Dinden ruh almayan hikmet-i tabiiye gozligt ile o dleme
bakt1, gordi ki:

O hadsiz zihayatlarin hadsiz ihtiyaclari ve onlari inciten ve
hirpalayan hadsiz muzir diismanlari ve merhametsiz
hadiseleri var iken,

o ihtiyaclara karsi sermayeleri binden, belki yiizbinden
ancak bir olabilir. Ve o muzir seylere mukabil iktidarlar,
milyondan ancak birdir.

Bu cok dehsetli ve acinacak vaziyette, rikkat-i cinsiye ve
sefkat-i nev'iye ve akil aldkadarligi ile onlarin haline o
derece acidi

ve mahzun ve me'yus ve cehennem azabi gibi elemler
alirken ve o perisan aleme girdigine bin pisman olurken,
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Then suddenly Qur’anic wisdom came to his assistance,
and handing him the telescope of “Those whom You
have blessed,” it told him to look through it.

He looked and saw that through the manifestation of
“God is the Light of the heavens and the earth,”
numerous Divine Names such as Most Merciful, All-
Compassionate, Provider, Bestower, Munificent, and
Preserver,

each rose like the sun in the constellations of such verses
as: And there is no living thing but He has hold of its
forelock. (Qur’an, 11:56.) * The beasts do not carry their
own sustenance; God sustains them, and you. (Qur’an,
29:60.) * And we have ennobled the sons of Adam.

(Qur’an, 17:70.) * And the pious shall be in bliss. (Qur’an,

82:13.)

They filled the world of men and beasts with mercy and
bounties, transforming it into a temporary Paradise.

He understood that they make known perfectly the
generous host of this fine, instructive guest-house, which
is well worth being gazed upon, and a thousand times he
repeated: “All praise be to God, the Sustainer of All the
Worlds!”

The Third Example of the hundreds of his observations
during his journey:

The traveller from the world, who wanted to know his
Creator through the manifestations of His Names and
attributes, turned to his mind and imagination and said:

“Come! Like the spirits and angels we shall leave our
bodies behind and ascend to the skies. We shall question
the inhabitants of the heavens concerning our Creator.”
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O insan ve hayvan diinyasini rahmetle, ihsanla doldurup
bir nevi muvakkat cennete cevirdiler.

Ve bu sayan-1 temasa, giizel ibretli misafirhanenin
Mihmandar-1 Kerimini tam bildirdiklerini bildi. Bin kerre
"Elhamdiilillahi Rabb-il Alemin" dedi.

Seyahatindaki ylizer miisahedatindan liginci niimunesi:

Halikini, isimlerinin ve sifatlarinin tecelli ve cilveleriyle
tanimak isteyen o diinya seyyahi, akil ve hayaline dedi ki:

“Haydi! Ruhlar ve melekler gibi biz dahi cesedimizi yerde
birakip goklere ¢ikacagiz. Halikimizi semavattakilerden
soracagiz.”



His spirit mounted his imagination, and his mind
mounted his thought, and together they rose to the
heavens.

They took astronomy as their guide, and looked with the
view of the philosophy which does not heed religion, and
the currents of “Those who have received Your wrath”
and “Those who have gone astray.”

He saw thousands of heavenly bodies and fiery stars, a
thousand times larger than the earth and travelling a
hundred times faster than a cannon-ball, speeding one
within the other, unconscious, lifeless, and aimless.

If by chance one of them had confused its way for a
second, it would have collided with another unconscious
globe in that boundless, empty, infinite world, causing
utter confusion and chaos, like doomsday.

Whichever direction he looked, the traveller was filled
with terror and bewilderment; he was sorry a thousand
times over he had ascended to the skies. His mind and
imagination went utterly to pieces.

Ruh hayale ve akil fikre bindiler, semaya ciktilar.
Kozmografya fennini kendilerine rehber ettiler.

Dini dinlemeyen bir felsefe nazariyla, magdub dallin
cereyanlariyla baktilar.

Gordu ki: Kire-i arzdan bin defa buytik, top gtllesinden
yuz defa cabuk hareket edenler i¢lerinde bulunan binler
kitleler, ates sagan yildizlar, suursuz, camid, serseri gibi
birbiri icinde stir'atle gezerler.

Bir dakika bir tesadiifle biri yolunu sasirsa; o bos ve
hududsuz ve hadsiz, nihayetsiz alemde bir suursuz kiire ile
carpmak suretinde kiyamet gibi bir herc (i merce sebeb
olur.

O seyyah, hangi tarafa bakti ise; dehset ve vahset ve
hayret ve korkmak aldi, gbge ciktigina bin pisman oldu.
Akil ve hayal biittin buittiin bozuldular.
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They declared: “Our duty is to see and point out fine
truths. We resign then from observing and understanding
such infernally ugly and painful things. We do not want
any such thing.”

Then suddenly, through the manifestation of “God is the
Light of the heavens and the earth,” numerous Names
like “Subjugator of the sun and moon,” and “Sustainer of
all the worlds,”

each rose like suns in the constellations of verses such as:
And We have adorned the lower heavens with lamps,
(Qur’an, 67:5.) and Do they then not look at the heavens
above them, how We have raised them and adorned
them, (Qur’an, 50:6.) and Then he withdrew to the sky
and formed it into seven heavens. (Qur’an, 2:29.)

They filled all the heavens with light and with angels,
transforming it into a huge mosque or military
encampment.

The traveller entered the current of “Those whom You
have blessed.” He was saved from that of “Those who
have gone astray” and “Or [the unbelievers’ state] is like
the depths of darkness in a vast deep ocean.”

He saw a magnificent land, as beautiful and well-ordered
as Paradise.

Observing that on all sides its inhabitants were making
known the All-Glorious Creator, the value of his mind and
imagination was increased a thousandfold, and their
duties advanced likewise.

"Bizim vazifemiz gtizel hakikatlari gormek ve géstermek
iken, boyle cehennem gibi cirkin ve azabli manalari
bilmek, miisahede etmek vazifesinden istifa ediyoruz ve
istemiyoruz" derken,
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Her tarafta Halik-1 Ziilcelal'i bildiriyorlar bir vaziyeti
miusahedesiyle, akil ve hayalin kiymetleri ve vazifeleri bin
derece terakki etti.



Referring to the Risale-i Nur the other observations of the
traveller through the universe, which are comparable with
these three examples out of hundreds, together with
knowledge of the Necessarily Existent One through the
manifestations of His Names, here we suffice with these
brief indications and cut a long story short.

Now, like that traveller through the world, we shall try to
know the Creator of the universe through the works and
manifestations of only three of His sacred ‘seven
attributes:” knowledge, will, and power. For details, we
refer you to the Risale-i Nur.

The following piece in Arabic is the sum and substance of
the Arabic Hizb al- Nuri, which I constantly recite
reflectively. It expounds three of the thirty-three degrees
of the phrase “God is Most Great” (Allahu Akbar).

This is followed by a sort of translation of the Arabic
piece, consisting of brief indications, which opens up the
way to acquiring belief in Divine knowledge, will, and
power at the degree of ‘the vision of certainty’ through
pointing out their manifestations in the universe, a subject
which greatly preoccupied the scholars of theology and of
the tenets of belief.

Through pointing out the manifestations of knowledge,
will, and power, the following indications thus open up
the way to complete belief —at the degree of knowledge
of certainty— in the Necessarily Existent One’s existence
and unity, and to the affirmation of that belief.

Iste o seyyahin kainattaki seyahatmnin yiizer
niimunesinden bu mezkir tic nimuneye kiyasen sair
misahedatini ve isimlerin cilveleriyle Vacib-tl Viicud'un
marifetini Risale-i Nur'a havale edip bu pek kisa isarete
iktifaen, bu pek uzun kissay1 kisa keserek

Halik’imizi bildiren kudsi sifatlardan ve sifat-1 seb'asindan
yalniz "[lim" ve "Irade" ve "Kudret" gibi tic mihim
sifatlarin eserleriyle, tecellileriyle ve tahakkuklarinin
hiiccetleriyle kainat Halik’in1 tanimaga o diinya seyyahi
gibi gayet kisa isaretlerle calisaca@iz. Tafsilatini Risale-i
Nur'a havale ederiz.

Iste Arabi Hizb-i Nuri'nin hiilasat-iil hiilasasindan daim,
tefekkiiri bir virdim ve Allahti Ekber climlesinin otuztii¢
mertebesinden lic mertebeyi beyan eden

bu gelen Arabi fikranin bir nevi terclimesi icinde kisa
isaretlerle tilema-i ilm-i kelam1 ve akide tilemasini pek ¢ok
mesgul eden ilim ve irade ve kudret-i [lahiyenin kainattaki
cilveleriyle, onlar1 aynelyakin iman ile tasdik ve onlarla
Vacib-tl Viicud'un bedahetle mevcudiyetine ve
vahdaniyetine ilmelyakin tasdik ile tam iman etmeye yol
acan bu Arabi fikradir:
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In the Name of God, the Merciful, the Compassionate.
Say: “Praise be to God, Who begets no son, and has no
partner in [His] dominion; nor [needs] He any to protect
Him from humiliation; Yes, magnify Him for His
greatness and glory!” (Qur'an, 17:111.)

God is greater than everything in respect of power and
knowledge, for He is knowing of all things with all-
encompassing knowledge necessary to His Essence.

(And God’s is the highest similitude: like all-encompassing
light is necessary to the sun.)
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Nothing can be hidden from His knowledge because of
the mystery of its presence and witnessing and all-
encompassing luminosity; existence necessitates
universality, and the light of knowledge encompasses all
the world of existence. Yes, the balanced order, and
regular balances, and general, purposeful wisdom, and
all-embracing, particular favours, and the well-ordered
decrees, and fruitful determining, and specified appointed
hours of death, and the regular sustenance, and the wise
skills, and the adorned solicitude, and the utterly perfect
order, harmony, arrangement, proficiency, and balance,
and absolute distinction with absolute ease all point to the
all-encompassing knowledge of the One All-Knowing of
the Unseen. Should He not know, He that created? And
He is the One Who understands the finest mysteries [and]
is well-acquainted [with them]. (Qur’an, 67:14.) The
comparison between man’s fine art, which points to his
consciousness, and the fine creation of man, which points
to man’s Creator, is the comparison between the tiny
glimmer of a fire-fly on a dark night and the splendour of
the sun at full noon.

Offering a concise translation of the above, we shall make
brief indications to Divine knowledge, this most important
truth of belief, and refer detailed discussion of it to the
Risale-i Nur.*

*{The remaining part of this treatise was written while I
was suffering from a terrible illness, a result of being
poisoned, such as [ had never previously experienced in
my life.

My faults should therefore be looked on tolerantly. Husrev
may modify, change, and correct any parts he considers
inappropriate. }
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Gayet kisa bir nevi terctimesi icinde ilm-i flahiye, bu pek

ehemmiyetli hakikat-1 imaniyeye kisacik isaretler edip
tafsilatini Risale-i Nur'a havale ile deriz:

S\‘)

{(Hasiye): Bundan sonraki kismi, btitin émriimde
gormedigim dehsetli ve semli bir hastalik iginde yazilmis.

Kusuratima nazar-1 miisamaha ile bakilsin. Hisrev,
muinasib gormedig@i kismi ta'dil, tebdil, 1slah edebilir. }
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Yes, just as mercy shows itself as clearly as the sun
through the wonders of sustenance and proves decisively
a Most Merciful and Compassionate One behind the veil
of the Unseen;

so too, through the wisdom, purposes, and fruits of order
and balance in things, knowledge, which is mentioned in
hundreds of Qur’anic verses and in one respect is the
chief of the sacred seven attributes, displays itself like the
light of the sun, making known with certainty the
existence of One Knowledgeable of All Things.

Evet nasil ki rahmet, rizk-1 acaibiyle glines gibi kendini
gosterip perde-i gaybda bir Rahman-1 Rahim'i kat'iyyetle
isbat ediyor;

oyle de yiizer ayat-1 Kur'aniyede mevki alan ve kudsi yedi
sifattan bir cihette en birincisi olan "ilim" dahi, nizam ve
mizanin hikmetleri ve meyveleriyle glines ziyasi misilli
kendini gosterdigi gibi; bir Alim-i Kill-i Sey'in
mevcudiyetini kat'iyyetle bildirir.



Yes, the comparison between ordered, measured art,
which points to man’s consciousness and knowledge, and
man’s fine creation, which indicates the knowledge and
wisdom of man’s Creator,

resembles the comparison between the tiny glow of the
fire-fly on a dark night and the encompassing light of the
sun at noon.

Now, before explaining the evidences of Divine
knowledge, we shall mention briefly the sacred
conversation which took place during the Prophet’s
Ascension. For Muhammad’s (PBUH) Ascension indicates
and testifies that, through its manifestations in the
universe, the sacred attribute of knowledge shows the
Most Pure and Holy One most clearly.

When on that night he received the Divine address in
God’s presence, since he had been sent as an envoy on
behalf of all living beings and every sort of creature,
instead of giving the greeting (al-salam) of conscious
beings, he said: “Salutations, blessings, benedictions and
supplications, and good words — all are God’s,”

thus offering to his Creator the creatures’ gifts, showing
the manner they make known their Sustainer through the
manifestations of the attribute of knowledge.

That is, with the four words “Salutations, blessings,
benedictions and supplications, and good words” he was
alluding to the salutations, congratulations, worship, and
recognition of the One All-Knowing of the Unseen of the
four main groups of living beings which they offer
through the manifestations of pre-eternal and post-eternal
knowledge.

For this reason, the recitation of this sacred conversation
of the Ascension in its broad meaning has become an
obligatory part of the tashahhud for all Muslims.

Referring detailed exposition of that sacred conversation
to the Risale-i Nur, we shall explain one meaning of it in
the form of four very brief indications.

The First is “Salutations to God” (al-tahiyyatu lillah).
Briefly, its meaning is this: for example, a master
craftsman invents a wonderful machine with his profound
knowledge and miraculous intelligence,

and everyone who sees it applauds and congratulates the
craftsman, and praising and saluting him, offers him gifts
both material and immaterial.

Evet insanin suuruna, ilmine delalet eden diizgtin, olctili
san'ati ile; insanin Halik'inin ilmine, hikmetine delalet
eden hiisn-u hilkat-i insan miivazenesi;

aynen yildiz boceginin gecedeki 1s1ginin lem'aciginin,
glindiizde glinesin ihatali ziyasina nisbeti gibidir.

Simdi ilm-i Ilahinin delillerini beyan etmeden evvel, o
kudsi sifatin kainatin enva'indaki tecellileriyle Zat-1 Akdes'i
pek zahir bir tarzda gostermesine delalet ve sehadet eden

Mi'rac-1 Muhammedi (A.S.M.) gecesinde huzur ve hitab-1

llahiye mazhar oldugu zaman, birden éKj\;’J\ é i > 2))
b8 _wygT 2 (T F47

N CA\,&.LJ\ &) M\ diyerek, biitlin zthayat ve enva'-1

mahlukat namina bir meb'us ve elgi olmasindan,

biitlin onlarin sifat-1 ilmin cilveleriyle Rablerini bildirdikleri
tarzda, selam yerinde umum zisuur bedeline, Halikina
umum zihayatin hediyelerini takdim eder.

_ - - .- 887 @
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kelimeler ile umum zihayatin dort taifesinin ezeli, ebedi
ilmin cilveleriyle Allam-tl Guyub'a karsi tahiyyelerini,
tebriklerini, ubudiyetlerini, glizel marifetlerini
gosterdiginden,

bu kudsi miikaleme-i mi'raciyeyi genis manasiyla okumak,
tesehhtidde umum Islamin farz bir vazifesi olmus.

O kudsi miikalemenin izahatini Risale-i Nur'a havale edip,
gayet kisa dort isaretle bir manasini beyan edecegiz:

b sz o7
Birincisi: 4\ C.’)\.gaj\ dir. Kisacik meali sudur: Nasil bir

usta, pek hérika bir makineyi derin ilmi ve mu'cizekéar
zekasiyla yapsa,

o acib makineyi goren herkes, o ustayi takdirkérane tebrik
edip alkislar ve tahsinkarane medihlerle ve ihsanlarla ona
maddi, manevi hediyeler, tahiyyeler verir;
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The machine too, by displaying the craftsman’s
wondrously subtle art, and skill and knowledge, and
working perfectly in exactly the way he wanted,

applauds him through the tongue of its being, in effect
greeting him and offering him immaterial gifts.

In exactly the same way, all the species of living beings in
the universe, together with all their individual members,
are in every respect miraculous, wonderful machines,

which —like conscious beings, men, and jinn and angels,
applaud and salute their Maker verbally— through the
tongues of their beings and lives applaud and salute their
craftsman, the All-Glorious Maker, Who makes
Himself known through the profound and subtle
manifestations of His all-comprehending knowledge,
which sees the relationship of everything with everything
else, and knows all the things necessary for the life of each
and conveys them to it at the right time. Greeting Him,
the beings declare: “Salutations to God!”

They worshipfully offer the price of their lives directly to
their Creator, Who knows all creatures together with all
their states.

On the night of the Ascension, in the name of all living
creatures, Muhammad (Peace and blessings be upon him)
said “Salutations to God!” instead of the greeting of peace
in the presence of the Necessarily Existent One, and
offered the salutations, gifts, and greetings of all those
species of living beings.

Yes, just as with its order and balance, an ordinary regular
machine undoubtedly shows a painstaking, skilful
craftsman;

so each of the numberless living machines which fill the
universe displays a thousand and one miracles of
knowledge.

Whatever the comparison between the light of the sun
and the feeble glow of the fire-fly, that is the comparison
of the former and the brilliance with which, through the
manifestations of knowledge,

the living beings testify to the necessary existence of their
eternal Maker and Craftsman, and His fitness to be
worshipped.

The Second Sacred Word from the Ascension is
“blessings” (al-mubarakat).

Since according to Hadiths, the ritual prayers are the
believer’s ascension* and receive the manifestation of the
supreme Ascension;

*{Bukhari, Salat, 39: Musnad, ii, 34, 36, 67, 129. (With
the meaning of “The one who performs the prayers
converses with his Sustainer.”)}

and since the traveller found in every world his Creator,
the One Knowing of the Unseen, through His attribute of
knowledge;

o makine dahi, o ustanin istedigi tarzda tam tamina, gayet
miikemmel olarak arzularini ve harika ince san'atini ve
meharet-i ilmiyesini gbstermesiyle,

kendi ustasini lisan-1 hal ile alkislar, tebrik eder, manevi
tahiyyeler, hediyeler verir.

Aynen 6yle de; kainatta btitiin zthayat taifeleri, herbiri ve
herbir ferdi, her tarafi mu'cizeli birer harika makinedir ki;

ustasinin her seyin her sey ile miinasebetini géren ve her
seyin hayatina lazim biitiin seyleri gértip tam yerinde ona
yetistiren ihatali ilminin derin ve ince cilveleri ile kendini
tanittiran Sani'-i Ziilcelalini hayatlarinin lisan-1 halleriyle,
ins ve cinn ve melek olan zisuurlarin kal dilleri gibi

tahiyyelerle alkiglar ve tebriklerle iJ:\ é)\.i.géj\ derler.

Ve hayatlarinin fiyatint dogrudan dogruya biitiin
mahlukati bltin ahvaliyle bilen Haliklarina
ubudiyetkarane takdim ediyorlar ki;

Mi'rac gecesinde biitlin zihayat namina Muhammed
Aleyhissalatii Vesselam, Vacib-tl Viicud'un huzurunda
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selam yerinde 4 C)Lgcj\ deyip bitlin zihayat

taifelerinin tahiyye ve hediye ve manevi selamlarini
takdim etmis.

Evet &di bir muntazam makine, intizam ve mizanl
heyetiyle seksiz bir mahir ve dikkatli ustayi gosterdigi gibi;

kainati dolduran hadsiz zihayat makineler de, herbirisi
binbir mu'cizat-1 ilmiyeyi gosteriyorlar.

Elbette yildiz boceginin 1s1@ina nisbeten glinesin ziyasi
derecesinde ilmin cilveleri ile

o zihayatlar, usta ve sermedi san'atkarlarinin viicub-u
viicuduna ve mabudiyetine pek parlak sehadet ederler.

-

ikinci Kudsi Kelime-i Mi'raciye: égj\:i)\ dar.

Madem hadisce namaz, mii'minin mi'racidir ve mi'rac-1
ekberin cilvesine mazhardur.

Ve madem diinya seyyahi, her dlemde, ilim sifatiyla
Allam-ul Guyub Halik’in1 bulmus;



accompanying the traveller, we shall enter the broad
world of blessed things and “blessings,” which make those
who behold them declare: “How great are God’s
blessings!”

Like the traveller, we shall behold that world of “blessed
beings” and foremost the innocent, blessed infants of
beings with spirits, and the seeds of animate creatures,
which are the tiny containers of the programmes of their
lives,

and through studying them shall attempt to know our
Creator with ‘the knowledge of certainty,’” through the
miraculous, subtle manifestations of His sacred attribute
of knowledge.

biz dahi o seyyahla beraber, miibareklerin ve gorenlere
barekallah dedirtenlerin ve " égj\:j/\ "niin genis
alemine girip

biitlin zZiruhun masum, miibarek yavrularini ve biitiin
zihayatin mukadderat ve programlarinin kutucuklari olan

tohum ve cekirdekleri basta olarak o mubarekat dlemini
temasa

ve mitalaa ile kudsi sifat-1 ilmin mul'cizatli, ince cilveleriyle
Halik’imizi ilmelyakin ile bilmege o seyyah gibi calisacagiz:
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Yes, with our own eyes we see that through the
knowledge of an All-Wise and Knowledgeable One, all
those innocent young and blessed minute treasuries and
boxes, —both altogether and singly— suddenly awaken
and stir into motion, and proceed towards the aim of their
creation.

They cause those who see them as they are in reality to
exclaim: “May God bless these a thousand times over!
What endless wonders God has willed!”

For example, all seeds, eggs, sperm, and grains have a
precise order which springs from knowledge; and the
order is within a perfect balance, which arises from skill;

and the balance is within a constant reordering, and the
reordering is within a constant measuring and balancing;

and the measuring and balancing are within a
distinguishing and nurturing, each possessing marks
intentionally distinguishing it from its fellows;

and this distinguishing and nurturing are within an artful
decorating and adorning;

and this adorning is within the giving of wise, appropriate,
perfect forms and members;

and this giving of form is together with differences in the
flesh and edible parts of those creatures and fruits, for the
purpose of generously gratifying the tastes of those
desiring sustenance;

and this is within miraculous embroideries and
adornments which reflect knowledge and are all different;

and this is together with pleasing smells and delicious
tastes which are all different.

Thus, through the unfolding and development of all these
forms with perfect orderliness and distinction, and while
being different, without fault or error in absolute
profusion, and with absolute speed and over an infinite
area, and with this wondrous situation continuing
throughout the seasons;

Evet goziimiizle goriiyoruz ki; biitin o masum yavrucuklar
ve o miibarek mahzencikler, sandikgiklar; bir Alim-i
Hakim'in ilmiyle hem umumu, hem her bir ferdi, birden
bir uyanmak ve gaye-i hilkatine ytirimek icin bir hareket
alirlar.

Hakikat nazariyla bakanlara "Bin Barekallah! Yiizbin
Maséallah!" dedirtirler.

Evet mesela: Nutfeler, yumurtalar, tohumlar, cekirdekler
her biri birden ilimden gelen bir ince nizam ve o nizam,
meharetten gelen tam bir mizan iginde;

0 mizan, yeni bir tanzim; o ise, taze bir 6lcti ve tevzin
icinde;

o dahi, bir temyiz ve terbiye ve miitesabih emsalinden
kasdi farika alametleri icinde;

o da, san'ath bir tezyin ve stislemek icinde;

bu dahi hakimane, layik, miikemmel cihazat ve tasvir
icinde;

bu ise kerimane, rizik isteyenlerin zevklerini memnun
etmek icin, o mahluklarin ve meyvelerin etleri ve yenilen
kisimlari ihtilaf iginde;

bu ise, alimane, mu'cizane, ayri ayr1 nakiglar, zinetler
icinde;

bu da, ayri ayr glizel, hos kokular ve lezzetli tatlar icinde
ki;

kemal-i intizam iginde, birbirinden mitemayiz, ayri iken
kesret ve stir'at ve viis'at-i mutlaka icinde sehivsiz hatasiz,
bitiin onlarin suretlerinin inkisaflar: ve her mevsimde o
hérika halin devami iginde



all those blessed beings, singly and altogether,
demonstrate visibly through the above fifteen tongues the
marvels of their Craftsman’s skills and His miraculous
knowledge,

making known as clearly as the sun the One All-Knowing
of the Unseen, their Necessarily Existent Maker.

It was because of this truly brilliant and extensive
testimony of theirs and congratulations of their Maker,
that

on the night of the Ascension when speaking on behalf of
all creatures, Muhammad (PBUH) used the word
“blessings” instead of the greeting of peace.

The Third Word is “benedictions” (al-salawat).

This sacred word, which was spoken during the supreme
Ascension of Muhammad (PBUH), hundreds of millions
of believers offer to the Divine Court every day at least ten
times in the tashahhud during the obligatory prayers,
which are the believers’ ascension. They proclaim it to the
universe.

blittin o miibareklerin herbiri ve beraber, bu mezkir
onbes dil ile ustalarinin harika meharetini ve mu'cizatlh
ilmini gbze gosterip

Allam-il Guyub, Vacib-il Viicud Sani'lerini glines gibi
bildiriyorlar.

Iste bu pek genis ve parlak sehadetleri ve Sani'ini tebrikleri
icindir ki,

Mi'rac Gecesinde biitlin mahlukat hesabina konugan Zat-1
s o887
Muhammediye (A.S.M.) C)K)u\ kelimesini selam

yerinde demis.
Uciincii Kelime: é\;ljﬂ\ diir ki;

hem umumi Mi'rac-1 Ekber-i Muhammedi'de (A.S.M.)
hem her mii'minin hususi mi'raci olan namaz
tesehhtidiinde, her giin hi¢ olmazsa on defa, yiiz
milyonlar ehl-i iman, o kudsi kelimeyi, Peygamber'in
(A.S.M.) tebaiyetiyle dergah-1 llahiye takdim edip kainatta
ilan ederler.
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Since all the truths of the Ascension have been proved in
the Thirty-First Word in most powerful and decisive
fashion, even to obdurate, atheist deniers, which it in part
addresses,

for the proofs and details we refer you to that Word, and
here, extremely concisely,

we shall take a look at the strange world of the various
sorts of conscious beings and beings with spirits, which
illustrates the broad meaning of this Third Word of the
Ascension.

We shall also try to understand by means of the
manifestation of His pre-eternal knowledge, the perfect
mercy and compassion of our Creator, and the vastness
of His power and all-encompassing will, within His
existence and unity.

Yes, we see in this world that even if not consciously and
with their minds, by nature all beings with spirits feel and
perceive that

despite their boundless impotence and weakness, they
have innumerable enemies and things detrimental to
them,

and despite their infinite want and need, they have
endless needs and desires.

Since their power and capital are insufficient to meet even
a thousandth of these, they cry out and weep with all their
strength, and by their nature implore and entreat.

Mi'raca dair Otuzbirinci S6z, Mi'racin bitiin hakikatlarini -
bir muhatab ittihaz ettigi muannid, mitilhid, muinkirlere
karst dahi- gayet kat'i ve kuvvetli bir surette isbat ettigine
binaen,

tafsilatin1 ve hiiccetlerini ona havale ederek gayet
muhtasar bir isaretle

bu Uctincli Kelime-i Mi'raciyenin genis manasini gosteren
ziruh, zisuur taifelerinin acib alemine bakip,

ilm-i ezelinin cilveleriyle Halik’imizin vahdet ve
mevcudiyeti icinde kemal-i rahmaniyetini ve rahimiyetini
ve azamet-i kudret ve simul-i iradetini bilmege
calisacagiz:

Evet, bu dlemde gortiyoruz ki: Bu ziruhlar, suuren ve
aklen olmasa da hissen, fitraten hissediyorlar ki;

Her biri, hadsiz bir acz ve za'f iginde, hadsiz diismanlari ve
incitenleri var

ve hadsiz bir fakr ve ihtiyac icinde, hadsiz hacati ve
matlublari var.

Iktidari ve sermayesi binden birine kafi gelmediginden,
buttin kuvvetiyle bagirir ve aglar; manen, fitraten yalvarir;



Each with its own particular voice and tongue offers
supplications, entreaties, prayers of a sort, and
benedictions to One All-Knowing and All-Powerful. Then
while seeking refuge His Court, we see that

suddenly an All-Wise and Powerful One Who is
Absolutely Knowing and perceives all the needs of those
crying out, understands their plaints and plight, and hears
their innate petitions and supplications,

comes to their assistance and does all that they wish. He
transforms their weeping into smiles and their cries into
thanks.

This wise, knowing, compassionate assistance makes
known in truly brilliant fashion through the manifestations
of knowledge and mercy, an Assisting Answerer of Prayer,
a Munificent and Compassionate One.

During the Supreme Ascension, Muhammad (Peace and
blessings be upon him), and during the prayers, the lesser
ascension, his community, all declare “Benedictions and
supplications, and good words

—all are God’s,” which has the meaning of offering
specifically to Him all the benedictions and worship of the
world of beings with spirits.

The Fourth Sacred Word is “Good words—all are
God’s!” (al-tayyibat lillah).

Since many of the truths of the Risale-i Nur have been
imparted to me while reciting the tesbihat following the
prayers,

quite simply [ have been driven involuntarily to explain by
means of brief indications the truths associated with both
Sura al-Fatiha, and the words of the tashahhud.

kendine mahsus sesiyle, lisaniyla dualar, niyazlar, bir nevi
namazlar, salavatlar ile bir Alim-i Kadir dergahina iltica
ederken birden gortiyoruz ki;

o bagiranlarin her isini, her ihtiyacini bilen ve her derdini
ve zararmi anlayip yalvarmasini, fitri duasini isiten Alim-i
Mutlak bir Kadir-i Hakim,

imdadlarina yetisir, butiin istediklerini yapar. Aglamalarini
glilmege, bagirmalarini tesekkiirlere cevirir.

Bu hakimane, alimane, rahimane yardim, pek parlak bir
tarzda ilim ve rahmetin cilveleriyle bir Miicib-i Mugis, bir
Rahim-i Kerim'i bildirip

o ziruh &leminin bitiin salavat ve ubudiyetlerini ona
takdim ve tahsis eder manasiyla, Mi'rac-1 Ekber'de
Muhammed Aleyhissalatii Vesselam ve mi'rac-1 asgar olan
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namazlarda onun immeti 4 SCL) &) j.Laj\ der.

Dordiincii Kelime-i Kudsiye: 51} éﬁ;ﬁ}\ dir.

Risale-i Nur'un cok hakikatlari namaz tesbihatinda ihtar
edilmesi hikmetiyle;

hem Fatiha'nin, hem tesehhtidiin kelimelerinin
hakikatlarini kisa isaretlerle beyan etmege adeta ihtiyarsiz
sevkedildim.
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The sacred word “good words,” which was spoken during
Muhammad’s (PBUH) Ascension,

refers to the good words and deeds and worship of those
with knowledge of God and the believers, and of men,
jinn, angels, and spirit beings, who possess universal
consciousness, with which they beautify the universe.

They look to the world of beauties, and understand fully
the infinite beauties of the eternal Absolutely Beauteous
One and the perpetual beauties of His Names, which
adorn the universe,

and they respond to them with passion and ardour and
universal worship.

This word refers to the endless good words they utter to
their Creator through the fragrant odours of their shining
belief, extensive knowledge of Him, and praise and
laudation.

Since good words in this meaning were spoken during the
Ascension, every day without wearying the whole Umma
repeats that sacred word in the tashahhud.

i§te Mi'rac-1 Muhammedi'de (A.S.M.) denilen é)\;:.g.}\
kelime-i kudsiyesi;

ehl-i marifet ve iman ve killi suur sahibi olan ins ve cinn
ve melek ve ruhanilerin, kainati gtizel tayyibeleri ve
haseneleri ve ubudiyetleriyle glizellestiren

ve glizellerin dlemine bakan ve sermedi Cemil-i Mutlak'in
hadsiz cemal ve giizelliklerini ve kainati stislendiren
isimlerinin daimi glizelliklerini tam bilen

ve ask u sevkle klli ubudiyetler ile mukabele eden

ve parlak iman ve genis marifetler ve medh i senalarin
revaih-i tayyibe ve hos kokulariyla Halik’'larina karsi

o hadsiz tayyibatlar manasiyla Mi'racda s6ylenmis sirriyla;
tesehhiidde biitiin immet, her glin usanmadan o kudsi
kelime-i tayyibeyi tekrar ederler.



Yes, the universe is the mirror of an infinite, sempiternal
beauty and loveliness, and consists of manifestations of it.

All the beauties and perfections of the universe come from
that eternal beauty and become beautiful through their
connection with it, and increase in value.

The universe would otherwise be a ruin, a house of
sorrows, a place of utter confusion.

Their connection with that beauty is understood through
the knowledge and affirmation of men, angels, and spirit
beings, who are the heralds and announcers of the
sovereignty of the Godhead.

It was even imparted to me that there is a strong
possibility that in order to broadcast everywhere the
beautiful, sweet praise and laudation of those heralds and
their extolling the One they worship, and to send them up
to the Sublime Throne and present those good words at
the Divine Court, the element of the air has been given a
truly strange and wondrous state whereby its particles, like
soldiers under orders, are miniscule tongues and ears.

Thus, just as through their belief and their worship, men
and the angels make known the All-Glorious All-
Worshipped One;

so through making each of those announcers a
microcosm connected to the whole universe through the
comprehensive capacities, wondrous faculties, and
subtleties of knowledge He has given them, that All-
Glorious and Wise One makes Himself known in brilliant
fashion.

For example, He shows Himself as clearly as the sun by
creating numerous wonderful machines in a space the size
of a walnut in man’s tiny head such as his faculties of
memory, imagination, and thought, and by making his
memory into a large library.*

*{My severe illness does not permit me to continue; this is
only a source and assistant to Husrev’s duty of
translation. }

We shall now allude to a very brief meaning of the Arabic
piece mentioned above which points out universal proofs
of all-encompassing knowledge, comprises innumerable
proofs, bringing them together and making them one
extensive proof, and demonstrates all-encompassing
knowledge through fifteen evidences. We shall give a sort
of translation of the piece.

Evet bu kainat, nihayetsiz bir hiisn i cemal-i sermedinin
ayinesi ve cilveleri

ve kainattaki bitiin cemal ve kemal ve giizellikler, o
sermedi hiistinden gelir ve ona intisabla gtizellesir, kiymeti
yukselir.

Yoksa karmakarisik bir virane, bir hliziingéh olur.

Ve o intisab ise, saltanat-1 uluhiyetin dellallar1 ve ilancilart
olan ins ve melek ve ruhanilerin marifet ve tasdikleriyle
anlagilir.

Hatta o dellallarin gtizel ve tatl hamdlerini ve senalarini
ve mabuduna medihlerini ve onlarin kelimelerini her
tarafa nesir ve ars-1 a'zamin canibine sevketmek icin hava
unsurunun zerreleri emirber neferler, kicticiik diller ve
kulaklar gibi o gtizel kelimeleri dergah-1 uluhiyete takdim
etmek icin o pek harika vaziyet-i acibe havaya verildigine
kuvvetli bir ihtimal var diye kalbime geldi.

i§te ins ve melek, nasil ki imanlari ve ubudiyetleriyle
Mabud-u Ziilcelal'i bildiriyorlar;

oyle de: O Hakim-i Ziilcelal dahi o ilancilara verdigi ¢cok
cami' istidadlarla, pek héarika cihazlarla ve dekaik-i
ilmiyeleriyle her birisini biittin kainatla alakadar bir kiigiik
kainat hiikmtiine getirmekle kendini pek parlak bir tarzda
bildiriyor.

Mesela: Insanin kicticiik kafasinda ceviz kadar bir yerde
kuvve-i hafiza, kuvve-i hayaliye, kuvve-i mufekkire gibi
miuteaddid, acib makineleri yaratmak ve kuvve-i hafizayi
bir bliyuk kitiibhane hiitkmiine getirmekle ilm-i ezelinin
cilvesiyle gtines gibi kendini gosteriyor.

{(*): Pek siddetli hastaligim miisaade etmiyor. Hiisrev'in
terciime vazifesine yalniz bir me'haz ve yardimdir. }

Simdi sabikan zikredilen ve ilm-i muhitin killi hiiccetlerine
isaret eden ve bir genis hiliccet olarak hadsiz biirhanlari
ihtiva eden ve onbes delil ile ilm-i mubhiti gosteren Arabi
parcanin gayet kisa bir mealine ve bir nevi terclimesine
isaret ederiz.
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The First of Fifteen Evidences: “The balanced order”

The measured regularity and balanced order observed in
all creatures testify to an all-encompassing knowledge.

bz ° o 17 ¢ of
Onbes Delilden Birincisi: 4 jj jJ\ é)\n\.k.}.syb dir.

Yani: Bitiin mahlukatta miisahede edilen olguli
duzgiinlik, mizanli intizam; ihatal bir ilme sehadet eder.



Yes, there being in all things —from the universe, which
resembles an orderly palace, and the solar system, and
the page of the air, whose particles display an astonishing
order in the broadcasting of words and sounds, and the
face of the earth, which every spring with perfect order
and regularity raises three hundred thousand different
species, to the members, cells, particles, and bodily
systems of all living beings— a balanced order and perfect
regularity, which are the works of a profound,
comprehensive, unfailing knowledge, means that they
testify in extremely clear and decisive manner to an all-
encompassing knowledge.

The Second Evidence: “And regular balance”

In all the creatures in the universe, particular, universal,
from the planets to the red and white corpuscles in blood,
in everything, there is an exceedingly orderly measure
and appropriate balance which point self-evidently to an
all-encompassing knowledge and testify to it decisively.

Yes, we see for instance that the members and bodily
systems of a fly or human being, and even the cells of the
body and red and white corpuscles in the blood,

are placed with so sensitive a balance and fine a measure,

and they are so fitting and suitable for each other, and
their mutual proportion with the other members of the
body is so orderly, and they are in such harmony with
them, that

it is in no way possible that one lacking infinite knowledge
could have given them those situations.

Similarly, a balance so perfect and measure so regular
and unfailing govern in all living creatures and sorts of
creatures from minute particles to the planets of the solar
system that they prove conclusively an all-encompassing
knowledge and testify to it with complete clarity.

This means that all the evidences for knowledge are
evidences also for the existence of the All-Knowing One.

Since it is impossible and precluded that there should be
an attribute without the one it qualifies, all the proofs of
knowledge form a powerful and completely certain
supreme proof of the Pre-Eternal All-Knowing One’s
necessary existence.

The Third Evidence: “And the general, purposeful
wisdom”

In all the creativity and activity in the universe, and in all
the changes, raising to life, employing in duties and
discharging from them, all creatures and all species of
creatures have functions, uses, and purposes which are so
intentional and knowing that they leave no room for
chance.

Evet muntazam bir saray gibi kainattan ve manzume-i
semsiyeden ve kelimeler ve seslerin nesrinde zerreleri
medar-1 hayret bir intizam gosteren hava sahifesinden ve
ligylizbin ayri ayri nevileri her baharda bir intizam-1 ekmel
icinde yetistiren zemin ylziinden tut, ta herbir zihayatin
viicudundaki a'za ve cihazat ve hiiceyrat ve zerrelere
kadar derin, ihatali, sagirmaz bir ilmin eseri olan mizani
dlizgtinliik ve tam intizam bulunmasi; gayet zahir ve kat'l
bir surette ihatal bir ilme delalet ve sehadet eder
demektir.
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Yani: Butin kainattaki masnuatta -cliz'i, killi- seyyarattan
ta kandaki kireyvat-1 hamra ve beyzaya kadar her seyde
gayet diizglin bir 6l¢li, miitenasib bir mizan bulunmast;
bedahetle mubhit bir ilme delalet ve kat'l sehadet eder.

Evet, gorliyoruz ki: Mesela bir sinegin, bir insanin a'zalari
ve cihazati, hattd cesedinin hiiceyrati ve kanindaki kirmizi
ve beyaz kiirecikleri

o derece hassas bir mizan ve ince bir 6lci ile yerlestirilmis

ve o derece birbirine miinasib ve uygun ve cesedin sair
a'zalarinda 6yle muntazam bir tenasiib var ki;

nihayetsiz bir ilme malik olmayan, o vaziyeti onlara
vermesi hicbir cihette imkani yok.

Iste aynen bitiin zihayat ve enva'-1 mahlukat, zerrattan ta
manzume-i semsiyedeki seyyarata kadar; éyle tam bir
miivazene ve zerre kadar sasirmaz bir diizgtin 6l¢li
hiikmetmesi, ihatali bir ilme kat'i delalet ve parlak sehadet
eder.

Demek ilmin her delili, Zat-1 Alim'in mevcudiyetine dahi
delildir.

Sifat mevsufsuz olmasi muhal ve imkénsiz olmasindan,
biitlin hiccetleri Alim-i Ezeli'nin viicub-u viicuduna
kuvvetli ve gayet kat'l bir hiiccet-i kiibradir.
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Yani: Buttin kainattaki hallakiyet ve faaliyette ve
tebeddiilat ve ihya ve tavzifat ve terhisatta bitiin
masnuatin herbiri ve herbir taifenin tesaduf imkani
olmayan 6yle kasdi ve bilerek takilan hikmetleri ve
faideleri ve vazifeleri var
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We see that with respect to creation one who does not
possess all-encompassing knowledge could in no way lay
claim to any of them.

For example, although it is only a piece of flesh, together
with its two main functions, the tongue, which is one of
man’s hundred members —man being only one of
innumerable animate creatures— is the means to
hundreds of instances of wisdom, results, fruits, and uses.

Its functions of tasting foods, recognizing all their different
savours, informing the body and the stomach, being an
exacting inspector of the kitchens of Divine mercy,

and an accurate interpreter and telephone exchange for
the heart, spirit, and mind in the function of speech all
point in most brilliant and decisive manner to all-
encompassing knowledge.

If through its purposes and fruits a single tongue furnishes
such evidence, innumerable tongues and innumerable
living beings, infinite creatures,

point to and testify to an infinite knowledge with the
clarity and certainty of the noonday sun.

They proclaim that there is nothing at all outside the
bounds of the knowledge of the One All Knowing of the
Unseen, or outside His wisdom and will.

The Fourth Evidence: “And all-embracing, particular
favours”

The favours and instances of compassion and protection
bestowed on all living creatures in the world of conscious
beings, on every species and individual, particularly and
appropriately,

point self-evidently to an all-encompassing knowledge,
and offer innumerable testimonies to the necessary
existence of One Gracious and All-Knowing Who knows
those who receive the favours and their needs.

NOTE: The explanation of the words of the Arabic piece,
which is the summary and essence of the Risale-i Nur,

indicates the truths which the Risale-i Nur —being distilled
from the Qur’an— has taken from the flashes of Qur’anic
verses, and particularly the proofs and evidences for
knowledge, will, and power.

For the Risale-i Nur expounds the scholarly proofs which
the Arabic words indicate.

This means that rather than being elucidations,
explanations, and translations of those Arabic words, each
of these scholarly proofs explains an indication and fine
point made by numerous Qur’anic verses.

To return to our main question. Yes, with our own eyes
we see that there is an All-Knowing and Compassionate
One Who knows us and all beings with spirits, and
knowing them, protects them, and knows all their needs
and plaints, and knowing them comes to their assistance
with His favours.

ve gorlyoruz ki; ihatali bir ilmi bulunmayan, higbir cihette,
higbirisine icad noktasinda sahib cikamaz.

Mesela: Hadsiz zihayattan bir insanin yiiz cihazatindan bir
tek cihazi olan lisani; bir et parcasi iken, iki blytk
vazifesiyle ylizer hikmetlere, neticelere, meyvelere,
faidelere éalet oluyor.

Taamlarin zevkindeki vazifesi, ayr1 ayri biittin tatlart
bilerek cesede, mideye haber vermek ve rahmet-i
llahiyenin matbahlarina dikkatli bir miifettis olmak

ve kelimeler vazifesinde kalbe ve ruha ve dimaga tam bir
terciman ve santral olmak; elbette gayet parlak ve kat'l bir
surette ihatali ilme delalet ve sehadet eder.

Bir tek dil, hikmetleri ve meyveleriyle boyle delalet etse;
hadsiz lisanlar ve hadsiz zihayatlar, nihayetsiz masnuat,

glines zuhurunda ve gtindiiz kat'iyyetinde nihayetsiz bir
ilme delalet ve sehadet

ve Allam-ul Guyub'un daire-i ilminden ve hikmetinden ve
mesietinden hari¢ hicbir sey yoktur diye ilan ederler.
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Yani: Bitiin zihayat, zisuur aleminde, her nev'e ve her
ferde, hususi ve ona miinasib ve umuma samil inayetler,
sefkatler, himayetler;

bedahet derecesinde ihatali bir ilme delalet ve o inayetlere
mazhar olanlari ve ihtiyaclarini bilen bir alim-i inayetkarin
viicub-u viicuduna hadsiz sehadetler eder, demektir.

IHTAR: Risale-i Nur'un hiilasat-iil hiilasasinin ziibdesi
olan arabi fikradaki kelimelerin izahi ise;

Kur'andan teressuh eden Risale-i Nur'un ayét-1
Kur'aniyenin lemaatindan aldig1 hakikatlara, hususan
"llim" ve "Irade"ye ve "Kudret'e dair delillere ve hiiccetlere
isarettir ki;

bu Arabi kelimelerin isaret ettikleri o ilmi deliller,
ehemmiyetle tefsir ediliyor.

Demek herbiri, cok ayatin birer isaret ve birer niiktesini
beyan etmektir. Yoksa o Arabi kelimelerin tefsiri ve beyani
ve terclimesi degildir.

Sadede dontiyoruz. Evet goziimiizle gortiyoruz ki; bizleri
ve butiin ziruhlan bilir ve bilerek sefkatle himaye eder ve
ihtiyacini ve her derdini bilir ve bilerek inayetiyle
imdadina yetisir bir Alim-i Rahim var.



One out of numberless examples; the general and
particular favours bestowed on man as sustenance,
medicines, and the minerals he needs

point most clearly to an all-encompassing knowledge,
offering testimonies to a Most Merciful and
Compassionate One to the number of foods, medicines,
and minerals.

Hadsiz misallerinden birisi: Insanin rizik ve ilac ve muhtag
oldugu madenler cihetinde gelen hususi ve umumi
inayetler,

pek zahir bir surette bir ilm-i muhiti gosterir ve bir
Rahman-1 Rahim'e rizik, ilag, madenlerin adedince
sehadetler ederler.
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Yes, wise and purposive works like the feeding of man,
and particularly of the helpless and infants, and especially
their conveying from the kitchen of the stomach the
nutrients necessary for all their members and even their
cells,

and the mountains being pharmacies and stores of all the
minerals necessary for man, could only occur through an
all-encompassing knowledge.

Aimless chance, blind force, deaf nature, and lifeless,
unconscious causes and the simple, overwhelming
elements

could in no way interfere in this feeding, administering,
preservation, and planning, which is knowing, percipient,
wise, compassionate, and gracious.

Apparent causes such as those are merely employed and
utilized within the bounds of the knowledge and wisdom
of One possessing absolute knowledge, and at His
command and with His permission, as a veil to the dignity
of Divine power.

The Fifth and Sixth Evidences: ‘And the regular
decrees and fruitful determining’

The forms and proportions of all things, particularly
plants, trees, animals, and men

have been cut out with skilful art according to the
principles of Divine decree and determining, which are
two sorts of pre-eternal knowledge,

sewn in a way entirely appropriate to the stature of each,
and clothed on them perfectly. Each is given most well-
ordered, regular, and wise shapes.

These singly and all together point to an infinite
knowledge and testify to their number to an All-Knowing
Maker.

Yes, out of innumerable examples, we look at only a
single tree and a human individual, and we see that

both outwardly and inwardly the fruit-bearing tree and
multi-membered man have been delimited by unseen
compasses and a subtle pen of knowledge,

Evet insanin hususan acizlerin ve yavrularin iaseleri ve
bilhassa mide matbahindan cesedin rizik isteyen
a'zalarina, hatta hticeyrelerine herbirine miinasib rizkini
yetistirmeleri

ve daglar bir eczahane ve insana lazim biitin madenlerin
bir anbari olmalari gibi hakimane isler, gayet ihatal bir
ilim ile olabilir.

Serseri tesaduf, kor kuvvet, sagir tabiat, camid, suursuz
esbab, basit, istilaci unsurlar;

hicbir cihette bu alimane, basirane, hakimane,
merhametkarane, inayetperverane olan iase ve idare ve
himayet ve tedbire karisamazlar.

Yalniz o zahiri esbab; Alim-i Mutlak'in emriyle, izniyle, ilim
ve hikmeti dairesinde bir perde-i izzet-i kudret-i llahiye
olarak istimal ve istihdam edilmeleri var.
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Yani: Her seyin, hususan nebatat ve escar ve hayvanat ve
insanlarin sekilleri ve mikdarlari,

ilm-i ezelinin iki nev'i olan kaza ve kaderin disturlariyla
san'atkarane bicilmis

ve herbirinin kametine goére tam miinasib dikilmis,
miikemmel giydirilmis, gayet muntazam birer hikmetli
sekil verilmis.

Onlar, herbiri ve beraber, bir nihayetsiz ilme delalet ve bir
Sani'-i Alim'e adedlerince sehadet ederler demektir.

Evet mesela niimune olarak hadsiz misallerinden yalniz
tek bir agag ve bir ferd-i insana bakiyoruz, gériyoruz ki:

Bu meyveli agag, o cok cihazatli insan; hicbir ressam tam
taklidini yapamayacak derecede zahiri ve batini, dig ve ici
oyle bir gaybi pergarla ve ince bir ilmin kalemiyle
hududlar ¢izilmig



and that each of their members have been given perfectly
ordered fitting forms so that they may produce the
required fruits and results and perform the duties of their
natures.

As for this, since it could occur only through infinite
knowledge, they testify to the number of plants and
animals to the necessary existence and boundless
knowledge of a Maker and Giver of Form, an All-Knowing
Determiner Who knows the relationships of everything
with everything else and keeps these in view, and knows
the definition through the compasses and pen of the
decree and determining of pre-eternal knowledge of the
outsides and insides of their fellow-men and fellow-trees
and their species, and of their measured proportions and
form, and they testify to the One Who does this.

ve tam intizamla her a'zasina miinasib suret verilmis ki,
meyve ve neticelerine ve vazife-i fitratlarina yetigsin.

Bu ise nihayetsiz bir ilim ile olabilmesi cihetiyle her seyin
her seyle miinasebetini bilip ve nazara alan ve bu agac ve
bu insanin buitlin emsallerini ve nevilerini ilm-i ezelisinin
kaza ve kader pergéar ve kalemiyle dig ve i¢ mikdarlarini ve
suretlerini hakimane yapilmasini bilerek isleyen bir Sani'-i
Musavvir, bir Alim-i Mukaddir'in hadsiz ilmine ve viicub-u
vicuduna nebatat ve hayvanat adedince sehadet ederler
demektir.
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The Seventh and Eighth Evidences: ‘And the
specified appointed hour of death and fixed, regular
sustenance’

Superficially, the appointed hour and sustenance appear
to be unknown and unspecified, but for an important
instance of wisdom

under the veil of vagueness, the appointed hour is
determined and specified on the page of every living
being’s destiny in the notebook of pre-eternal Divine
decree and determining; it can be neither brought forward
nor delayed.

There are numerous evidences that the sustenance of
every living being is also appointed and determined and
inscribed on the tablets of decree and determining.

For example, a huge tree leaving behind when it dies its
seed, which is its spirit of a sort, to continue its duties in its
place, and this occurring through the wise law of an All-
Knowing Preserver;

and milk, the sustenance of infants and young, flowing
forth from breasts, and its appearing from between blood
and execrement, and pouring into their mouths pure and
clean without being polluted;

reject decisively the possibility of chance and shows
clearly that they occur through the compassionate law of
an All-Knowing and Compassionate Provider.

You can make an analogy with these two small examples
for all living creatures and beings with spirits.

This means that in reality both the appointed hour of
death is specified and determined, and each person’s
sustenance has been determined and recorded in the
notebook of his destiny.

But for most important instances of wisdom, both the
appointed hour and sustenance are concealed behind the
veil of the Unseen, and appear to be to be vague,
unspecified, and apparently bound to coincidence.
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Yani: Ehemmiyetli bir hikmet icin, zahir nazarda miibhem
ve gayr-1 muayyen tevehhiim edilen eceller ve riziKlar,

ibham perdesi altinda kaza ve kader-i ezelinin defterinde
mukadderat-1 hayatiye sahifesinde her zihayatin eceli
mukadder ve muayyendir; tekaddiim, teahhur etmez.

Ve her ziruhun rizki tayin ve tahsis edilip kaza ve kader
levhasinda yazildigina hadsiz deliller var.

Mesela: Koca bir agacin 6lmesi, onun bir nevi ruhu olan
cekirdegini onun yerinde vazife gérmek icin birakmast, bir
Alim-i Hafiz'in hikmetli kanunuyla olmasi

ve bir yavrunun rizki olan siit memelerden gelmesi ve kan
ve figki icinden cikip hi¢ bulasmadan safi, temiz olarak
agzina akmasi,

tesadf ihtimalini kat' bir surette red ve bir Rezzak-1 Alim-i
Rahim'in sefkatli diisturuyla oldugunu gayet kat'i
gosteriyor.

Bu iki cliz'l misale biitlin zihayat, ziruh kiyas edilsin.

Demek hakikatta hem ecel muayyen ve mukadderdir,
hem rizik herkese gore bir taayyiin igcinde mukadderat
defterinde kaydedilmistir.

Fakat gayet miihim bir hikmet i¢cin hem ecel, hem rizik
perde-i gaybda ve miibhem ve gayr-1 muayyen ve zahiren
tesadtife bagli gibi gértintiyor.



For if the appointed hour had been specified like the
setting of the sun, the first half of life would be passed in
absolute heedlessness and be lost by not working for the
hereafter,

and the second half would passed in ghastly terror, as one
was as though every day taking one more step towards
the gallows of death, exacerbating the calamity of death a
hundredfold.

For which reason the calamities one suffers, and the
resurrection of the dead, which is the world’s appointed
hour of death, have mercifully been left in concealment in
the Unseen.

As for sustenance, since after life itself it is the greatest
treasury of bounties, and the richest source of thanks and
praise, and the most comprehensive mine of worship,
supplication, and entreaty,

it has apparently been left vague and shown to be tied to
chance. For in this way the door of seeking sustenance
through the intercession of continuously seeking refuge at
the Divine Court, and pleading and beseeching, and
praise and thanks, is not closed.

For if it had been clearly specified, its nature would have
been altogether changed. The doors of thankful, grateful
supplications and entreaties, indeed of humble worship,
would have been closed.

Eger ecel glinesin gurubu gibi muayyen olsa idi; yart d6mur
gaflet-i mutlakada ve ahirete calismamakla zayi' olup,

yar1 dmurden sonra her giin 6liim daragaci tarafina bir
ayak atmak gibi dehsetli bir korku alip eceldeki musibet
ylz derece ziyadelesmesi sirryla,

basa gelen musibetler ve hattéd diinyanin eceli olan
kiyamet perde-i gaybda merhameten birakilmis.

Rizk ise; hayattan sonra nimetlerin en buiyiik bir hazinesi
ve stkir ve hamdin en zengin bir menbai ve ubudiyet ve
dua ve ricalarin en cem'iyetli bir madeni olmasindan,

suret-i zahirede miibhem ve tesadife bagl gibi
gosterilmis. Ta her vakit Rezzak-1 Kerim'in dergahina iltica
ve rica ve yalvarmak ve hamd ve stkir sefaatiyle rizk
istemek kapisi kapanmasin.

Yoksa muayyen olsa idi, mahiyeti bitiin buittin
degisecekti. Sakirane, minnetdarane ricalar, dualar, belki
miitezellilane ubudiyet kapilart kapanirdi.
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The Ninth and Tenth Evidences: ‘And the regular
excellence and careful adornment’

All the beautiful creatures which display the
manifestations of an eternal beauty and loveliness
especially in the spring on the face of the earth,

for instance the flowers, fruits, small birds and flies, and
especially the gilded, sparkling flying insects

— in their creation, forms, and members are such a
miraculous skill and precision, such a wonderful art,
mastery, and excellence,

and all sorts of shapes and tiny machines which show
their craftsman’s wondrous proficiency, that they point
decisively to a truly comprehensive knowledge,

and —let there be no mistake in the expression— an
extremely skilful, scientific innate knowledge,

and testify that it is impossible that aimless chance and
unconscious, confused causes could interfere.

22875% 27 eN| -
Dokuzuncu, Onuncu Delil: 252 C)\.:\..@}\

3.5_3% 3 1-1- oIl
Lol SElaaNg
Yani: Her masnuda, hususan bahar mevsiminde zemin
ylziinde sermedi bir hiisn U cemalin cilvelerini gosteren
buttin glizel mahluklar,

ezclimle cigekler, meyveler ve kuscuklar ve sinekler ve
bilhassa yaldizli ve yildizli kuscuklarin

hilkatlerinde ve suretlerinde ve cihazatlarinda 6yle
mul'cizane bir meharet ve dikkat ve harika bir san'at, bir
ittikan, bir mtiikemmeliyet

ve san'atkarlarinin mu'cizath hiinerlerini gésteren ayri ayri,
cesit cesit tarzlarda sekiller, makinecikler, gayet ihatali bir
ilme

ve -tabirde hata olmasin- gayet meharetli ve flinunlu bir
meleke-i ilmiyeye kat'? delalet

ve serseri tesadiiflin ve suursuz ve miigevves esbabin
midahale etmesinin imkéansiz olduguna sehadet ettikleri
gibi;



While the phrase “and careful decoration” means that
those fine artefacts are adorned in a way so agreeable,
are decorated in a way so sweet, display a beauty and art
so attractive, that their maker could create these works
only through an infinite knowledge.

He knows the best manner of everything, and wishes to
display to conscious beings the beauty of exquisite
craftsmanship and the perfection of its beauty.

For He creates and decorates the most insignificant flower
and tiniest fly with the greatest care, skill, and art, giving
them the greatest importance.

This attentive adorning and beautifying self-evidently
point to a boundless and all-encompassing knowledge,
and testify to the number of those beauties to the
necessary existence of an All-Knowing and Beauteous
Maker.

The Eleventh Evidence, which comprises five
universal evidences and proofs:

‘The utterly perfect order, balance, and total distinction
with absolute ease, and the creation of things in unlimited
abundance with absolute skill and speed with absolute
balance, to an unrestricted extent with perfect beauty and
art, over infinite distances with complete congruence, with
unlimited intermingling yet with complete distinction.’

This evidence is another and better form of the similar
lines at the end of the Arabic piece above,

but because of my severe illness it explains the five or six
evidences it comprises in the form of a very brief
indication only.
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derece bir sirin stislemek ve tatl bir zinet ve cazibedar bir
cemal-i san'at var ki, nihayetsiz bir ilim ile is gortir

ve her seyin en glizel tarzini bilir ve san'atkarligin cemal-i
kemalini ve kemal-i cemalini zisuurlara gostermek ister ki;

en ciizl bir ¢icegi ve kiiclik bir sinegi ihtimamkérane,
mahirane, san'atperverane ehemmiyetle tasvir ve icad
eder.

Bu ihtimamkérane tezyin ve tahsin, bedahetle hadsiz ve
her seye mubhit bir ilme delalet ve o glizellerin adedince bir
Sani'-i Alim-i Ziilcemal'in viicub-u viicuduna sehadetler
ederler demektir.

Bes kiilli delil ve hiiccetleri ihtiva eden Onbirinci
Delil:
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Bu delil, sdbikan zikredilen Arabi fikranin ahirinde yazilan
delilin baska ve daha gtizel bir tarzidir.
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Siddetli hastalik sebebiyle, gayet kisa bir isaretle bundaki
bes-alt1 genis delilleri beyandir.
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Firstly: Throughout the earth we see the making of
wondrous living machines, some instantaneously and
some in a minute or two, in orderly and measured
fashion, each different from its fellows, with the greatest
ease, arising from a thorough knowledge and skill,

all of which point to an infinite knowledge and testify that
the perfection of knowledge is proportionate to the ease
resulting from the skill and knowledge in the art.

Secondly: Perfect creations of the greatest art within the
greatest profusion and multitude, point to a boundless
knowledge within an infinite power, and testify to their
number to One Who is Absolutely Knowing and
Powerful.

Evvela: Biitlin zeminde goriiyoruz; tam bilmekten ve
meharetten gelen gayet stihulet ve kolaylikla acib zihayat
makineler, def'aten ve bir kism1 bir dakikada diizgiin,
Ol¢llli, emsalinden farikali yapilmalari,

nihayetsiz bir ilme delalet ve san'attaki meharet-i
ilmiyeden gelen stihulet ve kolaylik derecesinde o ilmin
kemaline sehadet eder.

Saniyen: Gayet kesret ve cokluk icinde sasirmadan gayet
derecede san'atli, miikemmel icadlar, nihayetsiz bir kudret
icinde hadsiz bir ilme delalet ve Alim ve Kadir-i Mutlak'a
hadsiz sehadet eder.



Thirdly: Creations which are of the finest balance and
measure despite being made with absolute speed, point to
a boundless knowledge and testify to their number to One
Absolutely Knowing and Absolutely Powerful.

Fourthly: The making of innumerable animate beings on
the broad face of the earth with the greatest craft,
adornment, and beauty of art despite their wide extent,

points to an all-encompassing knowledge which confusing
nothing, sees all things together, and for which nothing is
an obstacle to anything else.

It testifies too that singly and altogether they are the
artefacts of One Knowing of All Things, an Absolutely
Powerful One.

Fifthly: The coming into being of the members of a
species which are far from each other, with one in the
east, one in the west, one in the north, and one in the
south, in the same way, both resembling each other and
differing,

could occur only through the infinite power of One
Absolutely Knowing and Absolutely Powerful Who
governs the whole universe, and through His infinite
knowledge, which encompasses all beings together with
all their states,

thus pointing to an all-encompassing knowledge and
testifies to One All-Knowing of the Unseen.

Sixthly: The creation of a great multitude of living
machines in confusing circumstances and dark places, for
example seeds under the ground, without confusion,
despite their similarity and all being mixed up together, in
miraculous fashion without neglecting any single one of
any sort, together with all their distinguishing features,

points as clearly as the sun to pre-eternal knowledge and
testifies as brilliantly as daylight to the creativity and
dominicality of One Absolutely Powerful and Absolutely
Knowing.

For the details we refer you to the Risale-i Nur and here
cut a long story short.

Now we begin the question of “Will,” which is in
Hulasati’'l-Hulésa*, the summary of The Supreme Sign:
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Salisen: Siir'at-i mutlaka ve gayet cabuk yapilmakla
beraber, gayet derece mizanli, 6l¢lli icadlari; hadsiz bir
ilme delalet ve adedlerince bir Alim-i Mutlak ve Kadir-i
Mutlak'a sehadet ederler.

Rabian: Gayet genis biittin zemin ytiztinde hadsiz
zihayatlarin viis'at-i mutlaka ile beraber gayet
san'atkarane, stsli, kemal-i hiisn-ii san'at ile yapilmalari

hi¢ sasirmayan, herseyi beraber goren, bir seyi bir seye
mani' olmayan bir ihatali ilme delalet

ve bir Alim-i Kiill-i Sey ve Kadir-i Mutlak'in masnu'lari
olduklarina herbiri ve beraber sehadet ederler.

Hamisen: Bu'd-u mutlak ve birbirinden gayet uzak bir
nevin efradi; biri sarkta, biri garbda, biri simalde, biri
cenubda, ayni zamanda, ayni tarzda birbirinin misli ve
birbirinden tesahhusca imtiyazli bir surette viicuda
gelmeleri

ancak bir Alim-i Mutlak ve Kadir-i Mutlak'in kainati idare
eden hadsiz kudreti ve bitiin mevcudati ahvaliyle ihata
eden nihayetsiz ilmiyle olabilmesi cihetiyle,

mubhit bir ilme delalet ve bir Allam-il Guyub'a hadsiz
sehadet ederler.

Sadisen: Ihtilat-1 mutlakla beraber hi¢ sasirmadan ve
karistirmadan herbirisi tam bir imtiyaz ve alamet-i farika
ile o karisik emsalinde ve karanlik yerlerde, mesela toprak
altindaki tohumlar gibi sasiran vaziyetlerde o ¢ok
kalabalikli zthayat makinelerin her birisinin hicbir
cihazatini noksan birakmayarak mu'cizath bir surette
yaratilmalari,

glines gibi ilm-i ezeliye delalet ve glindiiz gibi Kadir-i

Mutlak ve Alim-i Mutlak'in hallakiyetine, rububiyetine
sehadet ederler.

Risale-i Nur'daki tafsilata havale edip bu pek uzun kissayi
kisa kesiyoruz.

Simdi hilasat-iil hiillasadaki "Irade" mes'elesine basliyoruz:



*{Hulésatii’l-Hulasa: The ‘sum and substance’ in Arabic
of The Supreme Sign, which describes

in thirty-three degrees how all the realms of creation
testify to their Creator’s existence and unity. It is included
in the collection of invocations and supplications called
Hizb Anwar al-Haqa’iq al-Nuriyya, which includes
Jawshan al-Kabir. [Tr.]}

**{Since the Turkish is given for the Arabic piece here,
the English translation of the Arabic is not given. [Tr.]}
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#51

This piece consists of one long universal proof of Divine
will, which comprises many of the proofs of Will.

In a short translation of it, we set out evidence proving
decisively Divine will and choice and volition.

All the above evidences for Divine knowledge are also
evidences for will. For the manifestations and works of
knowledge and will are apparent together in all creatures.

The meaning of the above Arabic piece in brief:
Everything exists through His will and volition. What He
wills occurs, what He does not will does not occur. If He
did not will it, nothing would occur. A proof is this:

We see that among infinite, confused possibilities and
various fruitless ways, amid intervening and mutually
opposing elements which flow like floods causing chaos,
in the midst of numerous others resembling themselves,
which is the cause of disorder, every creature with its own
specific essence, particular attributes, individual character,
and distinctive form,

is taken within a precise, perfect, regular order; all its
members and organs are weighed up with a sensitive,
exact measure and balance and attached to it;

its mutually opposing members are created living and
with extreme art from simple, lifeless matter.

For example, a human being is created with a hundred
different organs from a droplet of fluid, and a bird is
made with numerous different members and organs from
a simple egg and clothed in a miraculous form,

and a tree is drawn out of a tiny seed comprising simple,
lifeless carbon, nitrogen, hydrogen, and oxygen, together
with its branches and twigs and various members and
parts, and dressed in an orderly, fruitful form.

This self-evidently, indubitably, decisively, and necessarily
proves that

all those creatures together with all their parts and
particles, form and nature, are given their particular
perfect states through the will, choice, volition, and
intention of One possessing Absolute Power.

It proves too that everything is governed by an all-
embracing will. These single creatures pointing in this
indubitable way to Divine will shows that

all creatures offer testimony to their number with a
certainty as clear as the sun at noon to Divine will
encompassing all things, and that they comprise
numberless proofs of the necessary existence of an All-
Powerful Possessor of Will.

Bu fikra, irade-i llahiyenin delillerinden pek cok kiilli
hticcetleri ihtiva eden bir tek kiilli ve uzun delildir.

Mealinin kisa bir terciimesi icinde irade ve ihtiyar ve
mesiet-i [lahiyeyi gayet kat'l isbat eden bir delili beyan
ederiz.

Hem ilm-i Ilahinin butiin mezkar delilleri, aynen iradenin
dahi delilidir. Ctinki her masnu'da ilim ve iradenin beraber
cilveleri, eserleri gortintiyor.

Bu Arabi fikranin kisaca meali: _

Yani, hersey onun irade ve mesietiyle olur. Istedigi olur,
istemedigi olmaz. Her ne isterse yapar. Istemezse, hicbir
sey olmaz. Bir hiiccet sudur:

Goriyoruz ki, bu masnuatin herbiri muayyen zati, mahsus
sifat1, ayr1 hususi mahiyeti, miimtaz farikal sureti, hadsiz
imkanat ve bagka tarzlarda olabilir, tesvisci ihtimalat
icinde, neticesiz ¢ok yollarda ve sel gibi akan ve karistiran
ve birbirine zid unsurlarin miidahaleleri icinde ve sehiv ve
iltibasa sebebiyet veren ve birbirine benzeyen emsalleri
icinde

bu karmakarisik hallere karsi, o herbir masnuu ince, tam,
diizgtin bir nizam altina almak ve hassas, cessas,
muikemmel bir 6l¢ti ve mizanla her uzvunu ve cihazini
tartmak, takmak ve yliziine stsli, diizglin bir sima, bir
tesahhus vermek

ve birbirine muhalif a'zalarini basit, camid, 6li bir
maddeden zihayat olarak gayet san'atl yaratmak..

mesela insani ayri ayri yiiz cihazati ile bir katre sudan icad
etmek ve kusu pekg¢ok alat ve muhtelif cihazlaryla bir
basit yumurtadan insa edip mul'cizath suret giydirmek

ve agaci dal, budak ve miitenevvi a'za ve eczasiyla basit,
camid "karbon, azot, mivellidilma,
muvellidiilhumuza'dan terekkiib eden bir kictik
cekirdekten ¢ikarmak, muntazam, meyveli bir sekil
giydirmek,

elbette ve elbette bedahetle, siibhesiz kat'iyyetle viicub ve
zaruret ve lizum derecesinde isbat eder ki;

o her bir masnua biitiin zerrat ve eczasiyla ve suret ve
mahiyetiyle bir Kadir-i Mutlak'in irade ve mesietiyle ve
ihtiyar ve kasdiyla o mahsus, miikkemmel vaziyet veriliyor.

Ve her seye samil bir iradenin taht-1 hiikkmiindedir. Ve bu
tek masnuun bu stibhesiz tarzda irade-i [lahiyeye delaleti
gosteriyor ki,

bilitlin masnuat hadsiz, nihayetsiz ve glines ve gtinduz gibi
zahir bir kat'iyyette, her seye samil irade-i llahiyeye,
adedlerince sehadetler ve bir Kadir-i Miirid'in viicub-u
vicuduna hadsiz hiiccetlerdir.



All the evidences for Divine knowledge mentioned above
are also evidences for Divine will, since both function
together with power. One cannot be without the other.

Just as all the correspondence and conformities between
the members of species and sorts of beings indicate that
their Maker is One and the same;

so their features being distinctive and different from each
other in wise and purposive fashion indicates definitely
that their Single Maker of Unity acts with will and choice.
He creates everything with will, choice, volition, and
intention.

Hem ilm-i Ilahinin sabikan mezkar biitiin delilleri, aynen
iradenin dahi delilleridir. Clinki, ikisi kudretle beraber is
gortyorlar. Biri birisiz olmaz.

Her bir nev'in ve cinsin efradi, a'za-i nev'iye ve cinsiyede

tevafuklar1 nasil delalet eder ki Sani'leri birdir, vahiddir,
ehaddir..

oyle de: Yiizlerinin simalar1 hikmetli bir tarzda birbirinden
farikah ve ayr1 olmasi kat' delalet eder ki: O Sani'-i Vahid-
i Ehad, bir fail-i muhtardir. Irade ve ihtiyar ve mesiet ve
kasd ile her seyi yaratir.

#52

This marks the end of my explanations of the Arabic
piece’s meaning, which sets forth one universal proof of
Divine will.

[ had intended to write many more important points, as
for the question of Divine knowledge, but my brain was
exhausted due to the illness [ was suffering as a result of
being poisoned, so it was postponed to another time.

The Arabic piece about Divine power:

God is Most Great! Through His power and will, greater
than all things. For He is powerful over all things with
absolute, all-encompassing power, necessary and intrinsic
to His Most Pure and Holy Essence. It is impossible that
the opposite of His power should intervene in it, for it has
no degrees; equal before it are particles and stars,
particulars and universals, the part and the whole, the
seed and the tree, the world and man — through the
mystery of the observable utterly perfect order, balance,
distinction, and precision, together with the ease in the
absolute abundance, speed, and intermingling; and
through the mysteries of luminosity, transparency,
reciprocity, balance, order, and obedience; and through
the mysteries of the assistance of unity, facility of unity,
and the manifestation of oneness; and through the
mysteries of necessity, total detachment, and complete
otherness of essence; and through the mysteries of
unrestrictedness, not being bound by space, and
indivisibility; and through the mysteries of the
transformation of obstacles and obstructions into means
of facility; and through the mystery of the intuition that
the particular, the part, the seed and man are not inferior
as regards art and eloquence to the star, and that the
Creator of the universal, the whole, the tree, and the
world is the Creator of the former; and through the
mystery of the surroundings and wholes inevitably being
in the grasp of the Creator of the things which are
surrounded and the parts, like the miniature inscribed
beings similar to them, or ‘milked,” extracted droplets, for
they and their likes are included in the former with the
balance of His knowledge, or are ‘milked’ from them in
accordance with the principles of His wisdom; and
through the mystery of a Qur’an of Dignity inscribed with
particles of ether on an atom or minutest particle not
being of less eloquence or wondrous art than a Qur’an of
Grandeur written with the ink of the stars and suns on the
page of the heavens; similarly, through their relation to
the power of the universe’s Creator, the blooming rose

Iste iradeye dair tek ve kiilli bir delili beyan eden mezkiir
Arabi fikranin kisaca mealinin terclimesi bitti.

Iradeye dair pek cok miihim niikteleri, ilim mes'elesi gibi
yazmak niyet etmistim. Fakat semli hastalik dimagima tam
yorgunluk verdigi icin bagka vakte te'hir edildi.

Kudrete dair Arabi fikrasi:
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not being of less eloquence and art than the star Venus;
nor the ant being inferior to the elephant; nor the microbe
inferior to the rhinoceros, nor is the bee inferior to the
date-palm. Moreover, the extreme ease and speed in the
creation of things causes the people of misguidance to
confuse formation with self-formation, which necessitates
innumerable impossibilities and is a delusion; while it
proves to the people of guidance that in relation to the
power of the universe’s Creator particles and the stars are
equal, may His glory be exalted, for there is no god but
He; God is Most Great!
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#53

Before giving a translation of this Arabic piece from the
point of view of the truly vast question of Divine power,
and a brief meaning of it, [ shall disclose a truth which
was imparted to me. It was like this:

The existence of Divine power is more certain than the
existence of the universe. Indeed, singly and all together
creatures are the embodied words of power; they
demonstrate its existence with ‘the vision of certainty.’

They testify to their number to the Absolutely Powerful
One, the One qualified by it. There is no need to prove
that power with further proofs.

But because it is one of the most important bases of faith,
and the most necessary means to understanding the
Qur’anic truths,

Bu pek azim mes'ele-i kudrete dair Arabi fikranin kisaca
mealinin bir nevi tercimesinden evvel, kalbe ihtar edilen
bir hakikat: beyan ederiz. Soyle ki:

Kudretin viicudu, kainatin viicudundan daha ziyade
kat'idir. Belki biitin mahlukat, her biri hem beraber o
kudretin miicessem kelimatidir. Onun aynelyakin
viicudunu gosterirler.

Onun mevsufu olan Kadir-i Mutlak'a adedlerince
sehadetler ederler. Daha hiticcetlerle o kudretin isbatina
ihtiyag yoktur.

Belki imanda en ehemmiyetli bir esas, hagr u nesrin en
kuvvetli bir temel tasi ve cok mesail-i imaniye ve hakaik-i
Kur'aniyeye en liizumlu bir medar olan



and as claimed by the verse, Your creation and your
resurrection is but as a single soul,(Qur’an, 31:28) and
because not everyone has found the way to it through the
use of reason,

some people have remained bewildered and
uncomprehending before power and others have denied
it, and it is therefore necessary to prove an awesome truth
concerning it.

As for the above-mentioned basis, foundation, means,
assertion, and truth, it is the meaning of the above verse.

That is to say: “Men and jinn! The creation of all of you
and your being resurrected and raised to life at the
resurrection is as easy for My power as the creation of a
single individual!”

Divine power creates the spring as easily as it creates a
single flower. For that power, there is no difference
between particular and universal, small and large, many
and few. It spins planets as easily as it spins particles.

In nine ‘Steps’, the above Arabic passage expounds a
most conclusive, cogent proof of this awesome question.
Very briefly, its meaning is as follows. The basis of the
steps is indicated by this:

For He is powerful over all things with absolute, all-
encompassing power, necessary and intrinsic to His Most
Pure and Holy Essence; it is impossible that the opposite
of His power should intervene in it, for it has no degrees;
equal before it are particles and stars, particulars and
universals, the part and the whole, the seed and the tree,
the world and man.
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dava ettigi ve bittin aklllar ona yol bulamadiklarindan,

hayrette, acizde, bir kismi inkarda kaldiklar1 kudrete ait bir
dehsetli hakikatin isbati lazimdir.

i§te o esas, o temel, o medar, o dava, o hakikat ise
mezk{r ayetin mealidir.

Yani: "Ey cinn ve ins! Biittin sizlerin yaratiimaniz, icadiniz
ve hasirde ihyaniz, diriltiimeniz; bir tek nefsin icad: gibi
kudretime kolaydir."

Bir bahari, tek bir cicek misillii stihuletle icad eder. Ciiz1,
kalli, kiiguk, blyik, az, ¢ok; o kudrete nisbeten farklar
yoktur. Seyyareleri, zerreler gibi kolay dondiirtir.

Iste mezkir arabi fikra, yalniz bu dehsetli mes'eleye
"Dokuz Basamak" ile pek kat'l ve kuvvetli bir hiicceti
beyan eder. Gayet kisa bir meali sudur: Basamagin
esasina isaret eden:
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That is, Divine power is such that it is powerful over all
things, encompasses all things, is essential to the
Necessarily Existent One, and according to logic, is
“necessary” to Him; it is impossible that it should be
separated from Him; there is no possibility that it could
be.

Since the Most Pure and Holy Essence possesses such
necessary power, impotence, its opposite, could certainly
in no way intervene in it. Impotence could not impinge on
the All-Powerful Essence.

Since the existence of degrees in a thing occurs through
the intervention of its opposite —for example, the degrees
and levels of heat occur through the intervention of cold,
and the degrees of beauty, through the intervention of
ugliness—

impotence, the opposite of this essential power, can in no
way approach it; there is no possibility whatsoever that it
could. There can be no degrees in that absolute power.

Yani: Her seye kadir 6yle bir kudreti var ki; bltin esyayi
ihata etmis ve Zat-1 Vacib-ul Viicud'a lizum-u zati ile ve
fenn-i mantik tabirince zaruriyet-i nasie ile lazimdir,
véacibdir, infikdki muhaldir, imkani yoktur.

Madem bdyle bir llizumla boyle bir kudret Zat-1
Akdes'tedir, elbette onun zidd1 olan acz hicbir cihetle igine
giremez, Zat-1 Kadir'e ariz olamaz.

Madem bir seyde mertebelerin bulunmasi, onun ziddi
icine girmesi iledir. Mesela; hararetin derece ve
mertebeleri sogugun girmesi ve gtizelligin ise cirkinligin
mudahalesi ile olmasi

ve bu zati kudrete zid olan acz, ona yanasmasi higbir
cihetle imkani yok. Elbette o kudret-i mutlakada
mertebeler bulunmaz.



Since there can be no degrees in it, stars and particles are
equal to that power, and there are no differences for it
between the part and the whole, or an individual and a
species.

The raising to life of a seed and a huge tree, and the
universe and man, and one individual and all beings with
spirits at the resurrection of the dead is equal in relation to
that power, and all are equally easy.

There is no difference between great and small, many and
few. Decisive witnesses to this truth are the perfect art,
order, balance, distinction and profusion that we see in
the creation of things with absolute speed, absolute ease,
and complete facility.

First Step: Through the mystery of the observable utterly
perfect order, balance, distinction, and precision, together
with the ease in the absolute abundance, speed, and
intermingling.

For the meaning of this, see the above truth.

Second Step: Through the mysteries of luminosity,
transparency, reciprocity, balance, order, and obedience.

For detailed explanation of this we refer you to the end of
the Tenth Word, the Twenty-Ninth Word, and the
Twentieth Letter, and here make only a brief allusion.

Just as with respect to luminosity and through dominical
power, the sun’s light is reflected as easily on the surface
of the sea and in all its bubbles as is it on a single
fragment of glass; the two are equal;

so it is as easy for the luminous power of the Light of
Lights to create and rotate the heavens and stars as it is to
create flies and particles and rotate them; neither presents
any difficulties for it.

Madem mertebeler onda bulunmaz; elbette o kudrete
nisbeten yildizlar, zerreler muisavi ve ctiz' ve kull ve bir ferd
ve biitlin nevi o kudrete karsi farklart yoktur.

Ve bir ¢ekirdek ve koca agaci ve kainat ve insan ve bir
nefsi diriltmesi ve hasirde biitiin ziruhlarin ihyasi, o
kudrete nisbeten miuisavidirler ve kolaydir.

Buyuk-kucuk, az-cok; farki yoktur. Bu hakikata kat'l sahid,
hilkat-1 esyada gordiigimiiz kemal-i san'at, nizam, mizan,
temyiz, kesret, stir'at-i mutlakada stihulet-i mutlaka ve tam
kolayliktir.
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Bunun izah ve tafsilatini, Onuncu S6z'tin ahirine ve
Yirmidokuzuncu Séz'e ve Yirminci Mektub'a havale edip
kisaca bir isaret ederiz.

Evet nasil ki nuraniyet cihetiyle glinesin ziyasi ve aksi,
kudret-i Rabbaniye ile deniz ytiziine ve biitiin
kabarciklarina girmesi, bir tek cam parcasina girmesi gibi
kolaydir, ikisi musavidir.

Ovyle de Zat-1 Nur-ul Envar'in nurani kudreti dahi gokleri,
yildizlar1 yaratmasi, dondiirmesi; sineklerin, zerrelerin icadi
ve déndurmesi gibi ona kolaydir, agir gelmez.
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Also, just as through the quality of transparency and
through Divine power, the sun’s image is present with the
same ease in a tiny mirror or in the pupil of the eye as,
through the Divine command,

its light is reflected on all shining things and droplets, and
translucent motes, and on the surface of the sea;

so too, since the inner faces of the essences of things are
transparent and shining,

the manifestation and effect of absolute power creates all
living beings with the ease of creating a single individual;
there is no difference between many and few, great and
small.

Hem nasil ki seffafiyet hassasiyla bir tek ayinecikte ve bir
g6z bebeginde glinesin misali sureti kudret-i llahiye ile
bulunur,

ayni kolaylikla biitiin parlak seylere ve katrelere ve seffaf
zerreciklere ve deniz yiizlerine o aksi ve 1s1g1 emr-i llahi ile
verilir.

Aynen 6yle de; masnuatin melekitiyet ve mahiyet ytizleri
seffaf ve parlak olmasindan,

kudret-i mutlakanin cilvesi, tesiri bir tek nefsin icadinda
bulunmasi kolayligi derecesinde butiin hayvanati yaratir.
Az-cok, blyiik-kicuk, fark yok.



Also, if two walnuts of equal weight were placed on a pair
of scales which were absolutely precise and large enough

to weigh mountains, and a tiny seed was added to one of
the walnuts,

it would raise one of the pans to the height of a
mountain-top and lower the other to the bottom of the
valley with the same ease as raising one pan to the skies
and lowering the other to the valley bottom if two
mountains of equal weight had been placed in the pans
and a walnut added to one.

In exactly the same way, in the terminology of the science
of theology (kalam), contingency is equal in regard to
existence and non-existence.

That is, if there is nothing to cause their existence, things
which are not necessary but contingent are equal in
regard to existence and non- existence; there is no
difference. Few or many, big or small are the same in
regard to this contingency and equality.

Thus, creatures are contingent, and since within the
sphere of contingency their existence and non-existence
are equal,

it is as easy for the boundless pre-eternal power of the
Necessarily Existent One to give existence to a single
contingent being as to give all contingent beings existence
and clothe everything in an appropriate being, spoiling
the balance of non-existence.

And when the being’s duties are completed, He takes off
its garment of external existence and sends it apparently
to non-existence, but in fact to an existence within the
sphere of His knowledge.

This means that if things are ascribed to the Absolutely
Powerful One, the raising to life of the spring becomes as
easy as that of a flower, and the raising to life of all
mankind at the resurrection of the dead as easy as raising
to life a single soul.

Whereas if they are ascribed to causes, a flower becomes
as difficult as the spring, and a fly as difficult as all living
beings.

Also, through the mystery of order, the setting in motion
of a large ship or an aeroplane through pressing a button
with one’s finger

is as easy as setting in motion the mainspring of a clock by
turning the key with one’s finger.

So too since through the principles of pre-eternal
knowledge, and laws of eternal wisdom, and universal
manifestations of dominical will and its specified
principles,

Hem nasil ki daglar tartacak derecede gayet buiyiik ve
tam hassas bir teraziye iki muiisavi ceviz konulsa, bir kiiclik
cekirdek bir cevize ilave edilse,

terazinin bir gézi dag basina, bir gozii de derin dereye
indirmesi kolayhigi derecesinde, o iki ceviz yerine iki
musavi dag mizanin iki géziine konulsa birisine bir ceviz
ilavesiyle bir dagi goklere kaldirir, bir dagi derelere indirir.

Aynen 6yle de; ilm-i Kelam'in tabirince "[mkan, musavi-tit
tarafeyn'dir.

Yani, vacib ve miimteni olmayan, belki miimkiin ve
muhtemel olan seylerin viicud ve ademleri, bir sebeb
bulunmazsa musavidir, farklart yoktur. Bu imkan ve
musavatta az-¢cok, biylk-kictk birdirler.

Iste mahlukat mimkindiirler ve imkan dairesinde viicud
ve ademleri misavi olmasindan,

Vacib-il Viicud'un hadsiz kudret-i ezeliyesi bir tek
miimkiine viicud vermesi kolayhiginda buiitiin miimkinatin
viicudu, ademin miivazenesini bozar, her seye layik bir
vicudu giydirir.

Ve vazifesi bitmis ise, zahiri viicud libasini ¢ikariyor, sureta
ademe, belki daire-i ilimdeki manevi viicuda génderir.

Demek esya, Kadir-i Mutlak'a verilse; bahar bir ¢gicek
kadar, butin insanlarin hasirde ihyalar bir nefis kadar
kolay olur.

Eger esbaba isnad edilse, bir cicek bir bahar kadar ve bir
sinek butlin hayvanat kadar mugkilath olur.

Hem nasil ki intizam sirryla, bir koca sefine veya
tayyareyi bir parmagi diigmesine dokunmak ile harekete
getirmesi,

bir saatin zenberegine anahtarla parmak dokunmasiyla
harekete girmesi derecesinde kolay ve rahattir.

Aynen 6yle de; ilm-i ezelinin disturlariyla ve hikmet-i
sermediyenin kanunlariyla ve irade-i Rabbaniyenin kulli
cilveleri ve muayyen ustlleriyle



all things, universal and particular, large and small, many
and few, have been given an immaterial mould, particular
measure and proportions, and sheer limits, they are
entirely within the order of Divine knowledge and laws of
Divine will.

her seye killi ve ciiz', blytk-kiiclk, az-cok bir manevi
kalip, bir hususi mikdar, bir has hudud verildiginden, tam
intizam-1 ilmi ve irade kanunu icindedirler.
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Certainly, it is as easy for the Absolutely Powerful One to
rotate the solar system and cause the ship of the earth to
voyage around its annual orbit through His infinite power
as it is for Him to make blood circulate in a body in
orderly and wise fashion and the red and white corpuscles
circulate in the blood, and the particles circulate in the
tiny corpuscles,

for without difficulty He creates a human being together
with his wondrous organs from a droplet of fluid on the
pattern of the universe.

This means, if ascribed to that pre-eternal, infinite power,
the creation of the universe is as easy as the creation of a
single human being.

But if not ascribed to that power, it becomes as difficult to
create a single human being together with his wondrous
organs, members and senses as to create the universe.

Also, through the mystery of obedience, compliance, and
conforming to commands, with the command of
“Forward march!” a commander impels a single soldier to
attack,

and with the same command he drives forward to the
attack a large, disciplined army.

So too, with innate desire and eagerness resembling
soldiers totally obedient to the laws of Divine will and
subservient to the signs of the dominical creational
commands,

creatures are a thousand times more obedient than the
soldiers of an army —within the bounds of the line of
action determined by pre-eternal knowledge and wisdom
— and are completely compliant and subservient.

It is therefore as easy through the dominical command of
“Come into existence out of non- existence and get down
to your business!” and in the manner determined by
knowledge and in the form specified by will, for power to
clothe an individual animate being in an existence
particular to it,

and take it by the hand and bring it into being as it is to
create the army of living beings of the spring and to assign
them their duties.

That is to say, if everything is attributed to that power, the
creation of the entire army of minute particles and
divisions of stars is as easy and free of trouble as the
creation of a single particle and single star.

Whereas if attributed to causes, the creation of a particle
in the pupil of a living being’s eye or in its brain together
with its ability to perform its wondrous duties, would be as
difficult and troublesome as that of the army of animals.

Elbette Kadir-i Mutlak hadsiz kudretiyle manzume-i
semsiyeyi cevirmesi ve arz sefinesini medar-1 senevisinde
gezdirmesi, bir cesedde kani ve kandaki kiireyvat-1 hamra
ve beyzayi ve o kiireciklerdeki zerreleri nizamli, hikmetli
cevirmesi derecesinde siihuletli ve kolaydir ki;

bir insani kainat sisteminde harika cihazlariyla bir katre
sudan birden zahmetsiz yaratir.

Demek o ezeli ve hadsiz kudrete isnad edilse; bu kainatin
icads, bir insanin icadi kadar siihulet peyda eder, kolay
olur.

Eger ona verilmezse; bir tek insani, acib cihazlari ve
duygulanyla yaratmak, kainat kadar muskilath olur.

Hem nasil ki itaat ve imtisal ve emir dinlemek sirriyla; bir
kumandan bir "Ars!" emriyle bir neferi hiicuma sevkettigi
gibi..

ayni emirle koca bir muti' orduyu dahi kolayca hiicuma
tahrik eder.

Aynen 6yle de: Irade-i llahi kanunlarina kemal-i itaatte ve
tekvini emr-i Rabbaninin isaretine emirber nefer ve emir
kulu misillii fitri meyil ve sevk iginde

ve ilm-i ezeli ve hikmetin tayin ettikleri hatt-1 hareket
dusturlan dairesinde ve ordu neferlerinden bin derece
ziyade itaatli ve emir dinler ve emir kulu hiikmiinde olan
masnuat,

hususan zihayatlardan bir tek ferdi, "Ademden haydi
vicuda ik, vazife bagina gir!" diye emr-i Rabbani ile ve
ilmin tayin ettigi tarzda ve iradenin tahsis eyledigi surette
kudret ona mahsus bir viicud giydirip,

elini tutup, meydana ¢ikarmak kolayliginda bahardaki
zihayatin ordusunu ayni kuvvet ve kudretle icad eder,
vazifeler verir.

Demek her sey o kudrete isnad edilse; biitlin zerrat
ordusunun ve yildizlar firkalarinin icadi, bir zerre bir tek
yildiz kadar kolay ve stihuletli olur.

Eger esbaba isnad edilse bir zthayatin gozbebeginde ve
dimagindaki zerrenin acib vazifelerini yerine getirecek bir
kabiliyetle yaratilmasi, hayvanat ordusu kadar muskilatl
ve zahmetli olur.



Third Step: Through the mysteries of the assistance of
unity, facility of unity, and the manifestation of oneness.
We shall look at the meaning of this by means of brief
indications.

That is, due to the unity of sovereignty and all his subjects
acting in conformity to his commands alone, it is as easy
for a ruler and commander-in-chief to govern a large
country and numerous nation as it is to govern the people
of a village.

For due to the unity of his decree, the members of the
nation become a means of facility just like the soldiers,
and his com mands and laws are easily executed.

o
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Yani, nasil ki bir padisah ve kumandan-1 a'zam,
hakimiyetinin vahidiyeti ve biitiin raiyeti yalniz onun
emirlerine gore hareketi cihetiyle; o hdkim-i a’zam, koca
memleketi ve biiytik milleti idare etmesi, bir koy ehlini
idare etmek kadar kolay olur.

Cunki huikiimde vahidiyet itibariyle; efrad-1 millet aynen
asker neferati gibi teshilata vesile olup, kolayca emirler,
kanunlar tatbik edilir.
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Whereas if it was left to various rulers, in addition to
sinking into confusion, to govern a village, or even a
household, would be as difficult as governing the country.

And since the obedient nation is attached to the single
commander, like individual soldiers, through the strength
of relying on the commander’s strength, and his
ammunition stores and army, each may take an enemy
king captive and perform works far exceeding his own
individual strength.

His connection with the ruler obtains for him an infinite
strength and power, so that he may perform great works.

But if the relation is severed, he loses that vast strength,
and with his own petty strength performs works only to
the extent of the arms and ammunition on his back.

For if it was required of him to perform all the works he
carried out relying on the power of his connection with
the ruler, he would have to have in his arm the strength of
the army and on his back all the ruler’s stores of arms and
ammunition.

In exactly the same way, due to the unity of His
sovereignty and absolute rulership, the Monarch of Pre-
Eternity and Post-Eternity, the All-Powerful Maker,

creates the universe as easily as a city, and raises to life
the spring as easily as a garden, and raises to life all the
dead at the resurrection as easily as creating the leaves,
flowers, and fruits of the garden’s trees in the spring.

He easily creates a fly on the pattern of an eagle. He
easily makes man the microcosm.

Whereas if ascribed to causes, a microbe would be as
difficult as a rhinoceros, and a fruit as difficult as a mighty
tree.

Eger mubhtelif hakimlere birakilsa; cok kesmekese
diismesiyle beraber, bir tek kdylin belki bir hanenin o
memleket kadar idaresi miiskil olur.

Hem o itaatli millet, bir tek kumandana baglanmast
haysiyetiyle; her bir ferd-i nefer gibi, 0 kumandanin
kuvvetine ve cihazat depolarina ve ordusuna dayandigi
bir kuvvet ile bir sahi esir edebilir, bin derece sahsi
kuvvetinden ziyade is gorebilir.

Onun o padisaha intisabi hadsiz bir kuvveti ve iktidar
olup pek buyuk igler yapar.

Eger o intisab kesilse; o biliytik kuvvet gider, kendi
bilegindeki cliz'l kuvvetiyle ve belindeki az cephane ve
fisekleri mikdarinca is gorebilir.

Yoksa intisab kuvvetine dayanan mezkir askerin gordiigu
biitlin igler ondan istenilse, bileginde bir ordu kuvveti ve
belinde padisahin cephaneler anbari bulunmak gerektir.

Aynen 6yle de: Sultan-1 Ezel ve Ebed, Sani'-i Kadir,
vahidiyet-i saltanat ve hakimiyet-i mutlaka cihetiyle,

kainati bir sehir kolayliginda ve bir bahari bir bahge
stthuletinde ve hasirde bitiin 6lmisgleri ihya etmek, o
bahce agaglarinin yaprak, ¢gicek, meyvelerini gelen
baharda yaratmak kolayliginda yapar.

Ve kolayca bir sinegi, koca kartal kusu sisteminde yaratir.
Ve stihuletle bir insan bir kiiglik kainat hiikmiine getirir.

Eger esbaba verilse; bir mikrop bin gergedan, bir meyve
bir buyiik agac kadar miskilath olur.



Perhaps too, every particle which performs its wondrous
tasks in the body of a living creature would have to be
given an eye that sees all things and knowledge that
knows all things so that it could carry out those subtle and
perfect vital duties.

Also, ease and facility reach such a degree in unity that
they become necessary. For if the equipping of an army is
from one hand, from one factory, it becomes as easy as
equipping a single soldier.

Whereas if numerous different hands interfere and the
various parts of the equipment are all brought from
different factories,

quantitively a single soldier’s equipment could be
prepared only with a thousand difficulties; since
numerous officers interfered, it would be as difficult as a
thousand soldiers.

Also, if the management and command of a thousand
soldiers is given to a single officer, in one respect it
becomes as easy as a single soldier,

whereas if they were assigned to ten officers or the
soldiers themselves, it would result in confusion and great
difficulty.

In exactly the same way, if all things are attributed to the
Single One of Unity, they become as easy as a single
thing. But if they are attributed to causes, a single living
creature becomes as difficult as the whole earth, and
perhaps impossible.

This means that in unity ease and facilty are at the level of
necessity. And with the interference of numerous hands,
the difficulties amount to impossibility.

Ve belki zthayatin bedeninde acib vazifeleri géren her bir
zerreye her seyi gorecek bir goz ve her seyi bilecek bir ilim
verilmek lazimdir ki, o ince ve miikemmel vazife-i
hayatiyeyi yapabilsin.

Hem vahdette yisr 4 stihulet ve kolaylik o dereceye gelir.
Nasil ki bir ordu techizati bir tek elden, bir tek fabrikadan
gelmesiyle, bir tek neferin techizat-1 askeriyesi gibi
kolaylasir,

eger ayr1 ayri eller karigsa ve mubhtelif cihazat her biri
bagka fabrikadan alinsa,

o vakit birtek nefer techizati, kemmiyet noktasinda bin
mugkilatla tedarik edilebilir, miiteaddid amir ve zabitler
karistidi cihetiyle bin nefer kadar suubet peyda eder.

Hem bin neferin idaresi ve kumandanhg bir tek zabite
verilse, bir cihette bir nefer kadar kolay olur,

eger on zabite veya neferlere birakilsa, pek karisik ve
mugkil diger.

Aynen 6yle de; her sey Vahid-i Ehad'e verilse, bir tek sey
gibi kolay olur. Eger esbaba isnad edilse, bir tek zihayat,
zemin kadar muskil, belki imkénsiz olur.

Demek vahdette kolaylik, viicub ve ltizum derecesine
gelir. Ve kesretli eller karigsmakta suubet, imkansizlik
derecesine diser.

#58

As it is said in Letters (Mekt(bat), if the alternations of day
and night, and the motions of the stars, and the seasons
of the year, the autumn, winter, spring, and summer,

are left to a single officer and organizer, that commander-
in-chief commands the globe of the earth, which is a
soldier: “Rise up, rotate, and travel!”

Out of joy and delight at receiving the command, with
two motions like a Mevlevi dervish in ectasy, it is easily
the means to the daily and annual changes and the
apparent, imaginary movements of the stars, thus
demonstrating the total ease and facility of unity.

But if it is left not to the single commander but to causes
and the caprices of the stars, and earth is told: “You stop
in your place and don’t travel!”,

every night and every year thousands of stars and suns
thousands of times larger than the earth would have to cut
distances of thousands of millions of years, so that
through their travelling,

the situations of the earth and heavens such as the
seasons and day and night, might come about. But it
would be so difficult as to be impossible.

Risale-i Nur Mektubat'inda denildigi gibi, eGer gece-
guindiizdeki tebeddiilati ve yildizlarin harekat: ve senedeki
gliz, kis, bahar, yaz gibi mevsimlerin tahavvtilati

bir tek muidebbire ve amire birakilsa; o kumandan-1 a'zam,
bir neferi olan kire-i arza emreder ki: "Kalk, don, gez!"

O da, o iltifat ve emrin neg'e ve sevincinden meczub
mevlevi gibi iki hareketiyle yevmi ve senevi tahavviilata
ve yildizlarin zahiri ve hayali hareketlerine gayet kolayca
bir vesile olup vahdetteki tam stihulet ve gayet kolaylig
gOsterir.

Eger o tek amire degil, belki esbaba ve yildizlarin
keyiflerine birakilsa ve arza "Sen dur, gezme" denilse;

o halde, arzdan binler derece btiytik, binler yildizlar ve
glinesler, her gece ve her sene milyonlar ve milyarlar
senelik mesafeleri kesmek ve gezmekle

mevsimler ve gece glindiiz gibi o vaziyet-i arziye ve
semaviye husul bulabilir. Ve imkéansizlik ve muhaliyet
derecesinde miskil ve suubetli diiser.



The phrase And the manifestation of oneness alludes to a
vast and extremely subtle, profound, and extensive truth.

Referring explanation and proof of it to the Risale-i Nur,
we shall here set out a single point by means of a
comparison.

Yes, just as through its light the sun illuminates the whole
earth and is an example of unity,

so through its image, reflection, seven-coloured light, and
shape appearing in all the transparent things that face it,
such as mirrors, it forms an example of oneness.

If the sun possessed knowledge, power, and will, and the
fragments of glass and droplets and bubbles in which the
tiny suns appeared had the capacity,

through the law of Divine will, in each and next to each a
complete sun would be present together with its image
and attributes, as well as in all the other places.

There being no deficiency in its power of disposal,
through the command, effect, and word of dominical
power, it would be the cause of truly extensive
manifestations, thus demonstrating the extraordinary ease
and facility of oneness.

In exactly the same way, just as in respect of His unity,
the All-Glorious Maker looks through His knowledge, will,
and power, which encompass all things, and is all-
present and all-seeing everywhere,

so with respect to His oneness and through its
manifestation, He is present together with His Names and
attributes with all things, and particularly living things,

so that easily, in an instant, He creates a fly on the pattern
of an eagle and a human being according to the system of
the universe.

He creates living creatures in a way so miraculous that if
all causes were to gather together, they could not make a
nightingale or a fly.

And the One Who creates the nightingale, is the One
Who creates all birds; and the One Who creates a human
being could only be the One Who creates the universe.
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ve cok ince ve derin ve gayet genis bir hakikata isaret
eder.

Onun izah ve isbatini Risale-i Nur'a havale edip, gayet
kisa bir temsil ile birtek ntiktesini beyan edecegiz.

Evet nasil ki giines, ziyasiyla umum zemini 1giklandirip
vahidiyete bir misal oldugu gibi,

ayine gibi mukabilindeki her seffaf seyde timsali ve aksi ve
yedi renkli ziyasiyla ve zatinin suretiyle bulunup ehadiyete
dahi bir misal tegkil eder.

Eger glinesin ilmi ve kudreti ve ihtiyari olsa idi ve cam
parcalarmin ve icinde glinesgikler gériinen katrelerin ve
kabarciklarin kabiliyetleri bulunsa idi;

irade-i llahiyenin kanunuyla herbirisinde ve yaninda
timsaliyle ve sifatlariyla tam bir glines bulunup, sair
yerlerde bulunmasi

onun tasarrufatina hi¢ noksan vermeyerek kudret-i
Rabbaniyenin emriyle, tesiriyle, hiikmuyle pek bliytik
zuhurata sebeb olarak, ehadiyetteki fevkalade kolaylik ve
stihuleti gosterir.

Aynen 6yle de; Sani'-i Ziilcelal, vahidiyet itibariyle buttin
esyay1 ihata eden ilim ve iradesi ve kudretiyle bakar ve
hazir ve nazir oldugu gibi,

ehadiyet cihetiyle ve tecellisiyle herseyin, hususan
zihayatin yaninda isimleri ve sifatlariyla bulunur Kki;

kolayca, bir anda sinegi kartal sisteminde, bir insan1 kiigik
bir kainat sisteminde icad eder.

Ve zihayati 6yle mu'cizath bir sekilde yaratir ki; eger biittin
esbab toplansa, bir bulbiili, bir sinegi yapamazlar.

Ve bir bulbili yaratan, bitin kuslari yaratan olabilir ve
bir insan1 halk eden, ancak kainat1 icad eden zattir.
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The Fourth and Fifth Steps: Through the mysteries of
necessity, total detachment, and complete otherness of
essence; and the mysteries of unrestrictedness, not being
bound by space, and indivisibility.

It being very difficult to express the reality of these two
steps to everyone, their meaning will be explained in one
or two very brief points.
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Bu iki basamagin hakikatini umuma ifade etmek cok
mugkil olmasindan, yalniz kisacik bir-iki niiktesi ve
muhtasar meali beyan edilecek.



That is, in relation to the power of an Absolutely Powerful
One Whose existence is at the degree of necessity, the
most powerful and stable of the degrees of existence, and
is pre-eternal and post- eternal, and Who is totally
detached from and free of materiality, and Whose holy
nature is totally different to all other natures, — in relation
to His power,

the stars are like minute particles, and the resurrection of
the dead like the spring, and to raise to life all men at the
resurrection is as easy as raising to life a single soul.

For as much as a fingernail from the levels of existence
that are powerful may hold a mountain from an
insubstantial level of existence, and may manipulate it.

For example, a mirror and faculty of memory from the
level of powerful, external existence may hold a hundred
mountains and a thousand books from the level of
existence of the World of Similitudes and non-material
existence, which are weak and insubstantial, and they
may have disposal over them.

Thus, however inferior as regards power the level of
existence of the World of Similitudes is to the level of
external existence,

the created, accidental existences of contingent beings are
thousands of times more inferior and weaker than a pre-
eternal, everlasting, necessary existence, so that through
the manifestation of a particle He can manipulate a world
from the worlds of contingent beings.

Regretably, for the time being, three important reasons do
not permit me to explain this lengthy truth and its fine
points in full, so we refer it to the Risale-i Nur and another
time.

Yani, viicud mertebelerinin en kuvvetli ve sarsilmaz olan
viicub mertebesinde ve ezeli ve ebedi derecesinde bir
vicud sahibi ve maddiyattan miinezzeh ve miicerred ve
biitin mahiyetlere miibayin bir mahiyet-i mukaddeseyi
tagiyan bir Kadir-i Mutlak'in kudretine nisbeten,

yildizlar zerreler gibi ve hasir bir bahar misillii ve hagirde
biitlin insanlari diriltmesi bir nefsin ihyasi derecesinde
kolaydir.

Cunki viicud tabakalarindan kuvvetli bir nev'in bir tirnagi,
hafif bir tabakanin bir dagini eline alir, cevirir.

Mesela; kuvvetli viicud-u hariciden bir dyine ve kuvve-i
hafiza, zaif ve hafif olan viicud-u misali ve maneviden yiiz
dagi ve bin kitabi igine alirlar ve cevirebilirler.

Iste viicud-u misali ne derece kuvvetce viicud-u hariciden
asagl ise,

miuimkinatin hadis ve arizi viicudlart dahi ezeli, sermedi,
vacib bir viicuddan binler derece daha asag: ve hafiftir ki,
o mukaddes viicud, bir zerre tecellisiyle, miimkinatin bir
alemini cevirir.

Maatteessiif simdilik semli hastalik gibi tic ehemmiyetli
sebeb miisaade etmediklerinden, bu pek uzun hakikati ve
nuktelerini Risale-i Nur'a ve baska zamana havale ederiz.
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Sixth Step: Through the mystery of the transformation
of obstacles and impediments into means of facility.

Through a law of the manifestation of Divine will called in
science “the knot of life,” and of the creational command,
and through the command and will being turned towards
them,

the unconscious branches and hard twigs of a huge tree
do not form obstacles or impediments to the necessary
substances and foods which pass to its fruits, leaves, and
flowers from the “knot of life,” which is like the tree’s
mainspring and stomach; indeed, they facilitate the
process.

In just the same way, since all [potential] obstacles in the
creation of the universe and creatures cease being
obstacles in the face of a manifestation of will and regard
of the dominical command and become means of facility,

Altinc1 Basamak: Jl é\}j\ K L}EB;S\ 9%&}:‘%3
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Yani: Nasil ki fennin tabirince ukde-i hayatiye naminda
bir cilve-i irade-i llahiyenin ve emr-i tekvininin bir kanunu
ile ve o emir ve iradenin tevecciihleriyle

koca bir agacin suursuz dal ve sert budaklari, meyvelerine
ve yaprak ve ciceklerine zenberegi ve midesi hiikmiindeki
o ukde-i hayatiyeden onlara gidecek lizumlu maddeler ve
erzaklara avaik ve mevani' ve sed olmazlar, belki teshilata
vesile oluyorlar;

aynen Oyle de: Kainat ve biitlin mahlukatin icadinda
biitin maniler bir cilve-i irade ve tevecciih-ii emr-i
Rabbaniye karsi miimanaati birakip kolayhga alet
olmasindan,



eternal power creates the universe and all the species of
creatures on the earth as easily as creating a single tree.
Nothing at all is difficult for it.

If all those acts of creation are not ascribed to that power,
then the creation and administration of the single tree
would be as difficult as the creation and administration of
all trees, indeed, as the universe.

For then everything would become obstacles and
obstructions, and if all causes were to gather together,

they could not send the necessary sustenance to the fruits,
leaves, branches and twigs in orderly, regular fashion
from the stomach and mainspring of a tree’s “knot of
life,” which proceeds from command and will.

Unless all the parts of the tree, and all its particles even,
were given an eye, all-encompassing knowledge, and
wondrous power which would see the entire tree together
with its parts and particles, and know them and assist
them.

So climb these five steps and take a look; see what
difficulties —indeed, impossibilities— are present in
unbelief and associating partners with God, and how
distant they are from reason and logic, and how
precluded they are.

Then see what ease there is on the way of the Qur’an,
indeed, that its facility is at the degree of necessity, and
how acceptable and reasonable it is, and what certain and
satisfying truth is found on its way, so certain as to be
necessary. Understand this

and say: “All praise be to God for the bounty of belief!”

(The difficulties I was suffering and my indisposition
caused the remaining part of this important step to be
postponed.)

Seventh Step: And through the mystery that the
particular, the part, the seed and man are not inferior as
regards art and eloquence to the star, the universal, the
whole, the tree, and the world.

[NOTE: The basis, mine, and sun of the truths contained
in these nine Steps are the verses: Say, He is God, the
One; * God, the Eternal and Ever- Besought.(Qur’an,
112:1-2.)

They are brief indications to flashes from the
manifestation of Divine oneness and eternal
besoughtedness.

Making one or two points, we shall take a very brief look
at the meaning of this Seventh Step, and for the details
refer you to the Risale-i Nur.]

kudret-i sermediye o tek agaci icad kolayliginda, kainati
ve zemindeki enva'-1 mahlukati icad eder, higbir sey ona
agir gelmez.

Eger bitin icadlar o kudrete verilmezse; o vakit o tek
agacin inga ve idaresi, butiin agaglar, belki zeminin icadi
ve idaresi kadar musgkil olacak.

Cunki o zaman her sey mani' ve sed olur. O halde btiin
esbab toplansa;

bir agacin emirden, iradeden gelen ukde-i hayatiye
midesinden, zenbereginden intizam ile meyve, yaprak, dal
ve budaklara lazim erzak ve cihazati gonderemezler.

lla ki, agacin her bir ciiz'iine, hatta her bir zerresine biitiin
agaci ve eczasini ve zerratini gorecek ve bilecek ve yardim
edecek bir goz, bir ihatali ilim, bir harika kudret ve
fevkalade muavenet verilsin.

Iste bu bes aded basamaklardan cik, bak. Kiifiir ve sirkte
ne derece mugkilat, belki muhalat bulundugunu ve ne
kadar akildan, mantiktan uzak ve miimteni' oldugunu;

ve imanda ve Kur'an yolunda ne kadar stihulet ve viicub
derecesinde kolaylik ve ne kadar makul ve makbul ve
lizum derecesinde kat'l ve rahat bir hak ve hakikat
bulundugunu gor, bil.

"Elhamduilillahi ala nimet-il iman" de.

(Rahatsizlik ve sikintilar, bu ehemmiyetli basamagin baki
kismini te'hire sebeb oldular.)
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Sirr-1 ehadiyet ve samediyet cilvesinden gelen lem'alara
kisa isaretlerdir.

Bu yedincinin mealine bir-iki niikte ile gayet muhtasar
bakip, tafsilini Risale-i Nur'a havale ederiz.
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That is, a particle which performs wonderful duties in the
eye or brain is not inferior to a star; nor is a part inferior
to the whole;

for instance, the brain and eye are not inferior to the
human being as a whole; nor with regard to beauty of art
and the marvels of its creation is a particular individual
inferior to a universal species; nor with his strange
members and faculties is a man inferior to all the animal
species;

nor in regard to fine craftsmanship and being treasury-
like, and resembling an index, programme, and memory,
is a seed inferior to a mighty tree;

nor in regard to his creation, and wondrous,
comprehensive organs and faculties created so as to
perform thousands of amazing duties, is a man, the
microcosm, inferior to the universe.

This means that the One Who creates the particle cannot
lack the power to create the star. And the One Who
creates an organ like the tongue, certainly easily creates
man.

And the One Who creates a single man thus perfectly
surely can create all animals, and this He does before our
eyes.

And the One Who creates a seed as a list, an index, a
notebook of the laws issuing from the Divine command,
and as a “knot of life,” is certainly the Creator of all trees.

And the One Who creates man as a sort of seed of the
world and as its comprehensive fruit, and makes him the
mirror to all the Divine Names, and connected to all the
universe, and vicegerent of the earth,

most certainly possesses such power that He creates the
universe as easily as He creates man, and sets it in order.

In which case, whoever is the Creator, Maker, and
Sustainer of the particle, part, particular individual, seed,
and man must be the Creator, Maker, and Sustainer of
the stars, species, the whole, universals, trees, and the
whole universe. That it should be otherwise is impossible
and precluded.

Eighth Step: Through the mystery of the surroundings
and wholes inevitably being in the grasp of the Creator of
the things which are surrounded and the parts, like the
miniature inscribed beings similar to them, or ‘milked,’
extracted droplets, for they and their likes are included in
the former with the balance of His knowledge, or are
‘milked’ from them in accordance with the principles of
His wisdom.

Yani; goz ve beyindeki acib vazifeleri géren bir zerre, bir
yildizdan ve bir cliz, kiill mecmuundan..

mesela; dimag ve goz, insanin tamamindan ve ciiz'l bir
ferd, hiisn-ii san'atca ve garabet-i hilkatca umum bir
neviden ve bir insan, acib cihazlaryla kiilli cins-i
hayvandan

ve bir fihriste ve program ve kuvve-i hafiza hitkmiinde
olan bir ¢gekirdek, miikkemmel masnuiyeti ve mahzeniyetce
koca agacindan

ve bir kiclik kainat olan bir insan, kemal-i hilkati ve
cem'iyetli harika cihazlarinin binler acib vazifeleri gérecek
bir tarzda mahlukiyeti kainattan asagi degiller.

Demek zerreyi icad eden, yildizin icadindan aciz kalamaz.
Ve lisan gibi bir uzvu halkeden, elbette insani kolayca
halkeder.

Ve bir tek insan1 boyle miikemmel yaratan, herhalde
biitlin hayvanati kemal-i siihuletle yaratabilecek ve
gbziimiiz 6niinde yaratiyor.

Ve cekirdegi bir liste, bir fihriste, bir defter-i kavanin-i
emriye, bir ukde-i hayatiye mahiyetinde yaratan, elbette
biitin agaclarin haliki olabilir.

Ve alemin bir nevi manevi ¢ekirdegi ve cem'iyetli meyvesi
olan insan1 halk edip biitiin esma-i llahiyeye mazhar ve
ayine ve biitlin kainatla alakadar ve zeminin halifesi
yapan zatin,

elbette ve elbette 6yle bir kudreti var ki, koca kainati insan
icadinin kolayli@i ve stihuleti derecesinde halkedip tanzim
eder.

Oyle ise; zerrenin ve ciiz' ve ciizi ve cekirdek ve bir
insanin haliki, sani'i, rabbi kim ise; elbette bedahetle
yildizlarin ve nevilerin ve kiill ve kiilliyatlarin ve agaclarin
ve buitlin kainatin haliki, séni'i, rabbi aynen odur. Bagka
olmasi muhal ve mimteni'dir.
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That is, the relation to the large universals which
encompass them of the particulars which are
encompassed, and of individuals, seeds, and grains which
are within universals and wholes,

is as tiny miniatures, and as the identical samples of the
universal and wholes, inscribed in miniature in the very
finest writing.

Yani: Ihata edilen ciiz'iyat ve kiill ve killiyatin icinde
bulunan ferdler ve tohumlar ve cekirdeklerin, ihata eden
buyuk killiyata nisbetleri;

gliya kicticiik niimune ve gayet ince yazi ile ¢ok kuctik
kit'ada yazilmis ayni kiill ve killiyatin niishalari,
misalleridir.
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Since this is so, the encompassing universal must be
within the grasp of the Creator of the particulars and
completely under His disposal

so that through the balances of His knowledge and its fine
pens He can include that huge all-encompassing book in
hundreds of miniscule sections and notebooks.

The relation and comparison, then, of the encompassed
parts and particulars with their surroundings is as droplets
‘milked’ from what encompasses them, like milk,

or as if someone squeezed the surroundings and those
points dripped from them.

For example, a melon seed is a droplet milked from all its
surroundings or a point in which is written the whole
book, for it contains its index, list, and programme.

Since it is thus, the encompassing wholes and universals
must be within the hand of the Maker of those particulars,
droplets, and points

so that He can milk the individuals, droplets, and points
from them with the sensitive principles of His wisdom.

This means that the One Who creates the seed and
individual must the One Who creates the whole and the
universals, and the other universals and sorts, which
encompass the latter and are bigger than them; it could
not be anyone else.

In which case, the One Who creates a single soul can only
be He Who creates all mankind. And the One Who raises
to life one dead person, can raise to life all jinn and men
at the resurrection of the dead, and will raise them to life.

So see, what is claimed and stated by the verse,

Your creation and your resurrection is but as a single soul
(Qur’an, 31:28.) is most definitely and brilliantly pure
truth and reality.

Ovle ise, ihata eden kiilliyat, o ciiziyat Halikinin
kabzasinda ve tamamen tasarrufunda bulunmak lazimdir.

Ta ilminin mizanlariyla ve ince kalemleriyle o buyik
mubhitin kitabini, o ¢ok kiicticiik yiizer kit'alarda,
defterlerde dercedebilsin.

Hem ihata edilen ecza ve cliz'iyatin muhit ile nisbetleri,
temsilleri, gliya siit gibi mubhitlikten sagilmig katreler..

veya biri o mubhiti sikmis, o noktalar ondan akmus.

Mesela; kavun ¢ekirdegi, onun umum etrafindan sagilmis
bir katre veya o kitab tamamen iginde yazilmis bir
noktadir ki; fihristesini, listesini, programini tagiyor.

Madem boyledir, elbette o cliz'iyat ve katreler ve noktalar
ve ferdler Sani'inin elinde, o mubhit kull ve killiyat
bulunmak elzemdir.

Ta hikmetinin hassas diisturlaryla o ferdleri, katreleri,
noktalari ondan sagsin.

Demek bir tek tohumu, bir tek ferdi yaratan, elbette o
buiyuk kill ve kiilliyatt ve onlari ihata eden ve onlardan
cok buiytik olan diger killiyatlari ve cinsleri yaratan yine
odur, bagka olamaz.

Ovle ise, bir tek nefsi yaratan, biitiin insanlar yaratabilir.
Ve bir tek oluyi dirilten, hasirde biitiin cinn ve ins
oOlulerini diriltebilir ve diriltecek.

I§teb.)\>\jg«£a§y “/Y/é.}&.da-b

ayetinin hiilkmi ve davasi gayet kat'l ve parlak bir surette
hak ve ayn-1 hakikat oldugunu gor.



Ninth Step: And through the mystery of a Qur’an of
Dignity inscribed with particles of ether on an atom or
minutest particle not being of less eloquence or wondrous
art than a Qur’an of Grandeur written with the ink of the
stars and suns on the page of the heavens; similarly,
through their relation to the power of the universe’s
Creator, the blooming rose not being of less eloquence
and art than the star Venus; nor the ant being inferior to
the elephant, nor the microbe inferior to the rhinoceros,
nor the bee inferior to the date-palm. Moreover, the
extreme ease and speed in the creation of things causes
the people of misguidance to confuse formation with self-
formation, which necessitates innumerable impossibilities
and is a delusion; while it proves to the people of
guidance that in relation to the power of the universe’s
Creator particles and the stars are equal, May His glory be
exalted, for there is no god but He; God is Most Great!

[I wanted to explain the meaning of this last step at
length, but regretably | have been prevented by my
extreme distress, arising from arbitrary oppression and
harassment, and my weakness and serious sicknesses,
resulting from poisoning. I have therefore have been
compelled to suffice with a brief indication.]
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That is, if a Qur’an of Mighty Stature was written on a
particle which is supposed to be indivisible and called in
the science of theology (kalam) and in philosophy
“jawhar-i fard,” in particles of ether, which is matter even
finer,

and if another mighty Qur’an was written in stars and
suns on the pages of the heavens, then the two were
compared,

the microscopic Qur’an written in particles would not be
inferior in respect of marvels and miraculous art than the
vast Qur’an gilding the face of the heavens; indeed, in
some ways it would be superior.

In exactly the same way, from the point of view of the
originality and eloquence in their creation, in relation to
the power of the universe’s Creator, the rose is not
inferior to the star Venus,

the ant is not inferior to the elephant, and a microbe is
more wondrous as regards its creation than a rhinoceros,
and with its marvellous inborn faculties the bee is superior
to the date-palm.

Yani: Nasil ki faraza kabil-i inkisam olmayan ve ilm-i
Kelam ve felsefede cevher-i ferd namini alan bir zerrede,
ondan daha kiiglictik olan madde-i esiriye zerreleriyle bir
Kur'an-1 AzZimiissan yazilsa

ve semavat sahifelerinde dahi yildizlar ve glineglerle diger
bir Kur'an-1 Kebir yazilsa, ikisi miivazene edilse;

elbette cevher-i ferd zerresinden yazilan hurdebini Kur'an,
gokler yiizlerini yaldizlayan Kur'an-1 AzZim ve Kebir'den
acaibce ve san'atin i'cazinda geri degil, belki bir cihette
ileri oldugu gibi;

aynen Oyle de: Halik-1 Kainat'in kudretine nisbeten
masnuiyetindeki garabet ve cezalet noktasinda ziihre
cigegi, Ziihre yildizindan geri degil

ve karinca, filden asagi olmaz ve mikrop, gergedandan
hilkatca daha acib ve ar1 sinegi, hurma agacindan fitrat-1
acibesiyle daha ileridir.



This means that the One Who creates the bee can create
all animals. The One Who raises a single soul to life can
raise to life all men at the resurrection of the dead and
gather them together in the arena of the Great Gathering,
and will gather them together.

Nothing at all is difficult for Him, for before our eyes every
spring He creates a hundred thousand samples of the
resurrection with the greatest ease and speed.

Very briefly, the meaning of the final Arabic sentence is
this: since the people of misguidance do not know the
unshakeable truths of the above ‘Steps,” and since
creatures come into existence extremely easily and
extremely quickly,

they imagine their formation and creation through a
Maker’s infinite power to be self-formation and that they
come into existence of themselves.

They have thus opened for themselves the door of in
every way impossible and precluded superstitions, which
no mind, and not even delusion, could accept.

For example, in that case, every single particle of every
animate creature would have to be ascribed an infinite
power, knowledge, and eye that sees everything, and
power sufficient to execute every art and skKill.

Thus, by not accepting a single God, they are bound by
their ways to accept gods to the number of particles, and
thus deserve to enter among the lowest of the low of Hell.

As for the people of guidance, the powerful truths and
irrefutable proofs of the above ‘Steps’ afford to their
sound hearts and straight minds the firmest conviction

and most powerful belief and assent at the level of ‘the
vision of certainty,” so that they believe without doubt or
misgiving and with peace of mind that

in relation to Divine power there is no difference between
stars and particles, or the smallest and the largest, for all
these wondrous things occur before our very eyes.

Demek bir ariy1 yaratan, bilitin hayvanlar yaratabilir. Bir
nefsi dirilten, hasirde biitlin insanlar ihya edip hasir
meydaninda toplayabilir ve toplayacak.

Hicbir sey ona agir gelmez ki; goztimiiz 6ntinde gayet
cabuk ve kolaylikla her baharda hasrin ytizbin
nimunelerini yaratiyor.

Son ctimle-i Arabiyenin gayet kisacik meali sudur: Yani;
ehl-i dalalet, mezkir basamaklarin sarsilmaz hakikatlarini
bilmediklerinden ve gayet cabuk ve gayet kolaylikla birden
mahlukat viicuda geldiklerinden,

teskili ve bir Sani'in hadsiz kudretiyle icadi, tesekkiil ve
kendi kendilerine viicud bulmak tevehhiim edip;

higbir zihin, hattd vehim dahi kabul etmedigi ve her
cihetle muhal ve imkansiz hurafelerin kapisini kendilerine
acmuslar.

Mesela; o halde zihayatin her bir zerresine hadsiz bir
kudret, bir ilim, her seyi gorecek bir goz ve her san'ati
yapabilecek bir iktidar vermek lazim gelir.

Bir tek ilah1 kabul etmemekle, zerreler adedince ilaheleri
mezheblerince kabul etmege mecbur olarak Cehennem'in
esfel-i safilinine girmege mistehak diiserler.

Amma ehl-i hidayet ise, gecen basamaklardaki kuvvetli
hakikatlar ve sarsilmaz hticcetler, selim kalblerine ve
mustakim akillarina gayet kat'l kanaat

ve kuvvetli iman ve aynelyakin bir tasdik vermis ki,
stibhesiz ve vesvesesiz itminan-1 kalb ile itikad ederler ki;

yildizlar, zerreler, en kiiciik, en biiyik; kudret-i [lahiye
nisbeten farklar1 yoktur ki, géztimiiz 6niinde bu acaibler
oluyor.
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And every marvel of art confirms the assertion of the
verse, Your creation and your resurrection is but as a
single soul, and testifies that what it states is pure truth
and reality, and through the tongues of their beings they
declare: “God is Most Great!”

We too declare: “God is Most Great!” to their number.
And with all our strength and conviction we affirm the
verse’s claim, and we testify with innumerable proofs that
what it states is pure truth and reality.
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hak ve hakikat olduguna sehadet ederler, lisan-1 hal ile
Allahti Ekber derler.

Biz dahi onlarin adedince Allahti Ekber deriz. Ve su ayetin
davasini biittin kuvvet ve kanaatimizle tasdik ve hikmi
ayn-1 hak ve nefs-i hakikat olduguna hadsiz hiiccetlerle
sehadet ederiz.



Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. (Qur’an, 2:32.)

O God! Grant blessings and peace to the one whom You
sent as a Mercy to all the worlds, and all praise be to God,
the Sustainer of All the Worlds.
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[A Eulogy which answers the questions: What is
the Risale-i Nur? What is its true nature, and what
is the true nature of its Interpreter?]

The high servants of religion who are described in
Hadiths as coming at the start of every century are not
innovators, they are followers.

That is to say, they do not create anything new
themselves, they do not bring any new ordinances;

they adjust and strengthen religion by way of following to
the letter the fundamentals and ordinances of religion and
the Sunna of the Prophet Muhammad (PBUH); they
proclaim the true and original meaning of religion;

they remove and render null and void the baseless
matters which have been mixed up with it; they reject and
destroy the attacks made on religion;

they establish the Divine commands, and proclaim and
make known the nobility and exaltedness of the Divine
ordinances.

Only, without spoiling the basic position or damaging the
original spirit, they carry out their duties through new
methods of persuasion appropriate to the understanding
of the age, and in new ways and with new details.

These dominical officials confirm their positions through
their actions and deeds.They carry out their duty of
reflecting the firmness of their belief and their sincerity.

They display in their actions their degree of faith. They
show that they follow to the letter the practices of

Muhammad (PBUH) and that truly they have been
invested with the Prophetic robe.

In short: for the community of Muhammad (PBUH) they
form perfect models in respect of deeds and morality and
following and adhering to the Prophet’s Sunna; they are
examples worthy of being followed.

The works they write expounding God’s Book and
elucidating the injunctions of religion, and their presenting
these in accordance with the understanding of the age
and its degree of learning,

[Risale-i Nur nedir ve hakikatlar miivacehesinde
Risale-i Nur ve Terciimani ne mahiyettedirler diye
bir takriznamedir]

Her asir basinda hadisce gelecegi tebsir edilen dinin
ylksek hadimleri; emr-i dinde miibtedi' degil,
muttebi'dirler.

Yani, kendilerinden ve yeniden bir sey ihdas etmezler,
yeni ahkam getirmezler.

Esasat ve ahkam-1 diniyeye ve slinen-i Muhammediyeye
(A.S.M.) harfiyen ittiba' yoluyla dini takvim ve tahkim ve
dinin hakikat ve asliyetini izhar

ve ona karistirilmak istenilen ebatili ref' u ibtal ve dine
vaki' tecaviizleri redd i imha

ve evamir-i Rabbaniyeyi ikame ve ahkam-1 [lahiyenin
serafet ve ulviyetini izhar u ilan ederler.

Ancak tavr-1 esasiyi bozmadan ve ruh-u asliyi rencide

etmeden yeni izah tarzlariyla, zamanin fehmine uygun
yeni ikna' ustlleriyle ve yeni tevcihat ve tafsilat ile ifa-i
vazife ederler.

Bu memurin-i Rabbaniye, fiiliyatlariyla ve amelleriyle de
memuriyetlerinin musaddiki olurlar. Salabet-i
imaniyelerinin ve ihlaslarinin ayinedarligini bizzat ifa
ederler.

Mertebe-i imanlarint fiilen izhar ederler. Ve ahlak-1
Muhammediyenin (A.S.M.) tam amili ve migvar-1
Ahmediyenin (A.S.M.) ve hilye-i Nebeviyenin (A.S.M.)
hakiki 1abisi olduklarini gosterirler.

Hiilasa: Amel ve ahlak bakimindan ve stinnet-i
Nebeviyeye (A.S.M.) ittiba ve temessiik cihetinden
tiimmet-i Muhammed'e (A.S.M.) tam bir hiisn-ii misal
olurlar ve nimune-i iktida tegkil ederler.

Bunlarin Kitabullah'in tefsiri ve ahkam-1 diniyenin izahi ve
zamanin fehmine ve mertebe-i ilmine gore tarz-1 tevcihi
sadedinde yazdiklar eserler,



are not the products of their own elevated, fertile minds;
they are not the result of their own intelligence and
knowledge.

They are directly the inspirations and promptings of the
Pure Essence of Messengership (PBUH), who is the
source of revelation.

Jaljalutiyya, Mathnawi-i Sharif, and Futuh al-Ghayb and
such works are all of this sort. Those holy persons have a
part in the ordering of those choice works, and in their
manner of exposition;

that is, they are the places where their meanings are
manifested and reflected.

kendi tilka-y1 nefislerinin ve kariha-i ulviyelerinin mahsuli
degildir, kendi zeka ve irfanlarinin neticesi degildir.

Bunlar, dogrudan dogruya menba-i vahy olan Zat-1 Pak-i
Risalet'in (A.S.M.) manevi ilham ve telkinatidir.

Celcelutiye ve Mesnevi-i Serif ve Flituh-ul Gayb ve emsali
asar hep bu nevidendir. Bu asar-1 kudsiyeye o zevat-1
alisan ancak terciman hiikmtindedirler. Bu zevat-1
mukaddesenin, o asar-1 bergtizidenin tanziminde ve tarz-1
beyaninda bir hisseleri vardir;

yani bu zevat-1 kudsiye, o mananin mazhari, mir'ati ve
ma'kesi hiikmtindedirler.
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To come to the Risale-i Nur and its Interpreter:
since in this lofty work are an elevated effulgence and
endless perfection never before encountered in any
similar work;

and since it is observed that, in a way hitherto unseen in
any work, it is the heir to the effulgences of the Qur’an,
which is a Divine lamp and the sun of guidance and
moon of happiness;

it is a fact as clear as the sun that its basis is the pure light
of the Qur’an and that it bears the effulgence of the lights
of Muhammad (PBUH) to a greater extent than the works
of the saints,

and that the share in it, and concern with it, and sacred
disposal over it of the Pure Essence of Messengership
(PBUH) are greater than in the works of the saints,

and the attainment and perfections of the one who is its
Interpreter and place of manifestation is elevated and
matchless to the same degree.

Yes, while still in his childhood and never having studied,
in the space of three month’s study in order to be saved
from externals, the Risale-i Nur’s Interpreter

was made heir to the early and later sciences, mystic
knowledge, the realities of things, the mysteries of the
universe, and Divine wisdom, which had been bestowed
on no one previously.

With his learning and moral fortitude, consisting of his
being embodied chastity, and his extraordinary courage
and complete self-sufficiency,

he was a miracle of creation, an embodiment of Divine
favour; his abilities were God-given.

As a matchless scholar, an extraordinary prodigy,
challenging the whole world of learning before reaching
the age of puberty,

he silenced all the scholars with whom he debated,
answered absolutely correctly and without hesitation just
about all the questions posed to him,

Risale-i Nur ve Terciimanina Gelince: Bu eser-i
alisanda simdiye kadar emsaline rasttanmamis bir feyz-i
ulvi ve bir kemal-i namiitenahi mevcud oldugundan

ve hicbir eserin nail olmadig bir sekilde mes'ale-i llahiye
ve sems-i hidayet ve neyyir-i saadet olan Hazret-i Kur'anin
fiyuzatina varis oldugu meshud oldugundan;

onun esasl nur-u mahz-1 Kur'an oldugu ve evliyaullahin
asarindan ziyade feyz-i envar-1 Muhammediyi (A.S.M.)
hamil bulundugu

ve Zat-1 Pak-i Risalet'in ondaki hisse ve alakasi ve tasarruf-
u kudsisi evliyaullahin &sarindan ziyade oldugu

ve onun mazhari ve tercimani olan manevi zatin
mazhariyeti ve kemalati ise o nisbette ali ve emsalsiz
oldugu glines gibi asikar bir hakikattir.

Evet o zat daha hal-i sabavette iken ve hig tahsil
yapmadan zevahiri kurtarmak tizere ti¢ aylik bir tahsil
muddeti icinde

ulim-u evvelin ve ahirine ve lediinniyat ve hakaik-i
esyaya ve esrar-1 kainata ve hikmet-i llahiyeye varis
kilinmustir ki, simdiye kadar boyle mazhariyet-i ulyaya
kimse nail olmamustir.

Bu harika-i ilmiyenin esi asla mesbuk degildir. Hi¢ stibhe
edilemez ki; Terctiman-1 Nur, bu haliyle bastan basa iffet-i
miicesseme ve secaat-1 harika ve istigna-y1 mutlak teskil
eden harikulade metanet-i ahlakiyesi ile

bizzat bir mu'cize-i fitrattir ve tecessim etmis bir inayettir
ve bir mevhibe-i mutlakadur.

O zat-1 zZthavarik daha hadd-i biilluga ermeden bir allame-i
biadil halinde biitiin cihan-1 ilme meydan okumus,

miinazara ettigi erbab-1 ulimu ilzam ve iskat etmis, her
nerede olursa olsun vaki' olan btiin suallere mutlak bir
isabetle ve asla tereddiid etmeden cevab vermis,



bore the mantle of ‘master’ from the age of fourteen, and
continuously irradiated the effulgence of knowledge and
light of wisdom.

With the subtlety and profundity of his exposition, the
conciseness and loftiness of his explanations, and his
insight, perspicacity and light of wisdom, he astonished
the scholars and learned,

deservedly earning the illustrious title of ‘Bediuzzaman’
(Wonder of the Age).

As someone who with his elevated qualities and scholarly
virtues propagated and proved most perfectly the religion
of Muhammad (PBUH),

he surely received the highest favours of the Lord of the
Prophets (PBUH), and was under his lofty protection and
auspices.

Doubtless he was one of noble virtue who advanced at
the decree of the Most Holy Prophet (PBUH), and acted
under his command, and was the heir to his truths and
reflected his lights.

As indicated by his making the lights and knowledge of
Muhammad (PBUH) and radiance of the Divine Candle
(Qur’an) shine most brilliantly,

and the mathematical significances of the Qur’an and
Hadith being fulfilled in him, and the mathematical
expositions of verses expressing the prophetic utterances
concentrating on himself,

there is no doubt that he was a burnished mirror to the
Divine Messengership in serving the cause of belief, and
the final luminous fruit of the tree of Messengership, and
the final mouth of reality in respect of the legacy of the
tongue of Messengership, and a final happy bearer of ‘the
Divine Candle’ in respect of serving belief.

Signed in the name of the Risale-i Nur students who
attended the single ‘lesson’ of the third School of Joseph,
consisting of The Shining Proof and Ziihretii’'n-Nur,

Ahmed Feyzi, Ahmed Nazif, Saldhaddin, Ziibeyir, Ceylan,

Sungur, Tabancali
%k %

They have accorded me a share far exceeding my due.
But lacking the courage to offend these signatories, |
remained silent, and accepted their eulogy in the name of
the collective personality of the Risale-i Nur students.
Said Nursi

ondort yasindan itibaren tstadlik payesini tagimig ve
mitemadiyen etrafina feyz-i ilim ve nur-u hikmet sagmus,

izahlarindaki incelik ve derinlik ve beyanlarindaki ulviyet
ve metanet ve tevcihlerindeki derin feraset ve basiret ve
nur-u hikmet, erbab-1 irfani sasirtmis

ve hakkiyla "Bedilizzaman" tinvan-1 celilini bahsettirmistir.

Mezaya-yi aliye ve fezail-i ilmiyesiyle de din-i
Muhammedi'nin (A.S.M.) nesrinde ve isbatinda bir kemal-
i tam halinde ri-niima olmus olan boyle bir zat

elbette Seyyid-ul Enbiya Hazretlerinin (A.S.M.) en yiksek
iltifatina mazhar ve en ali himaye ve himmetine naildir.

Ve siibhesiz o Nebiyy-i Akdes'in (A.S.M.) emr u
fermaniyla yirtiyen ve tasarrufuyla hareket eden ve onun
envar ve hakaikina varis ve ma'kes olan bir zat-1 kerim-s
sifattir.

Envar-1 Muhammediyeyi (A.S.M.) ve maarif-i Ahmediyeyi
(A.S.M.) ve flyuzat-1 sem'-i llahiyi en miisa'sa' bir sekilde
parlatmasi

ve Kur'ani ve hadisi olan isarat-1 riyaziyenin kendisinde
mitintehi olmasi ve hitabat-1 Nebeviyeyi (A.S.M.) ifade

eden ayat-1 celilenin riyazi beyanlarinin kendi tizerinde
toplanmasi delaletleriyle,

o zat hizmet-i imaniye noktasinda risaletin bir mir'at-1
miicellasi ve secere-i risaletin bir son meyve-i miinevveri
ve lisan-1 risaletin irsiyet noktasinda son dehan-1 hakikati
ve sem'-i llahinin hizmet-i imaniye cihetinde bir son hamil-
i zisaadeti olduguna stibhe yoktur.

Uctincii Medrese-i Yusufiye'nin Elhiiccetiizzehra ve
Zihretiinnur olan tek dersini dinleyen Nur Sakirdleri
namina

Ahmed Feyzi, Ahmed Nazif, Salahaddin, Ziibeyr, Ceylan,

Sungur, Tabancali
% % %

Benim hissemi haddimden yiiz derece ziyade vermeleriyle
beraber, bu imza sahiblerinin hatirlarin1 kirmaga cesaret
edemedim. Stikiit ederek o medhi Risale-i Nur
sakirdlerinin sahs-1 manevisi namina kabul ettim.

Said Nursi
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In His Name, be He glorified!
And there is nothing but it glorifies Him with praise.

Peace be upon you and God’s mercy and blessings, for
ever and ever! Our Most Beloved, Blessed, Highly-
Valued, Kindly Master!

Cok sevgili, cok miibarek, ¢cok kiymetdar, cok miisfik
Ustadimiz Efendimiz Hazretlerine!



Our revered Master, who has completely abandoned his
own will and left all matters to dominical will, who sees
the mercy and wisdom of Divine Determining in every
apparent calamity and hardship, and with perfect trust
and submission awaits in perfect patience the results of
that dominical manifestation!

In this terrible century when in some places the things on
which the believers rely have begun to crumble, and with
publications opposing the pillars of belief the deniers of
God flaunt themselves openly and arrogantly,

and to act in opposition to the Qur’an’s commands and
not believe in spiritual forces, and to ascribe the right of
creation to unconscious, blind, deaf nature are considered
marks of civilization and of being ‘cultured’ and
intellectual —at such a time,

our gracious Master wrote the Risale-i Nur, a miracle of
the Qur’an, and offering its soothing cures to agitated,
wretched hearts needy for the water of life of belief, gave
them the good news of eternal happiness.

On its highway of reality which proves its teachings with
decisive, categorical arguments and proofs, and through
the mystery of our lllustrious Leader (PBUH), to whom
refers “the cause is like the doer,” the equivalent of all the
good deeds performed by hundreds of thousands of
Risale-i Nur students who have saved their belief through
the Risale-i Nur has passed to the register of his good
deeds!

Ey irade-i cliziyesini tamamiyla terk edip her umGrunu
irade-i Rabbaniyeye birakan ve her zahiri musibet ve
sikintida kader-i Ilahinin merhamet ve hikmetini gorip
kemal-i tevekkil ve teslimiyetle o cilve-i Rabbaniyenin
dahi netaicini sabir ile bekleyen muhterem tstad!

Bazi yerlerde, ehl-i imanin nokta-i istinadinin yikilmaga
bagladigi ve bir kisim esbab ve nesriyat, imanin erkénina
karst muhalif cephe alip, Allah't inkar eden insanlar alenen
ve tefahurla dolastig

ve Kur'anin evamirine muhalif hareket etmek ve manevi
kuvvetlere inanmamak, icad ve tasni' hakkini suursuz, kor,
sagir tabiata vermek bir siar-1 medeniyet ve irfan ve
munevverlik telakki edildigi yirekler titreten su dehsetli
asirda,

Kur'anin bir mu'cize-i maneviyesi olan Risale-i Nur'u te'lif
ederek muzdarib ve iman ab-1 hayatina muhtac pek ¢ok
bicare goniillere panzehir hiikkmiinde olan devalarini
vererek onlara saadet-i ebediyeyi miijdeleyen

ve davalarini gayet kat'l biirhan ve hiiccetlerle isbat eden,
hakikat cadde-i kiibrasinda kudsi ve muazzez rehberimiz

[} P
ve J&}\_JK ;.;.:J\ sirryla Risale-i Nur ile imanlarini

kurtaran ytizbinler Nur talebesinin hasenatinin bir misli
defter-i a'maline gecen faziletmeab efendimiz!
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Just as in Denizli Prison Almighty God bestowed The
Fruits of Belief, whose remedies were sufficiently
efficacious to reduce to nothing the distress of the
incarceration,

and that rose’s sweet scent eliminated all the pains of its
thorns, dispelling all our temporary distress;

so too here in Afyon Prison, the physical discomforts of
one day of which are equal to a month’s discomfort in
Denizli Prison, the Most Munificent and Compassionate
One of Beauty

has bestowed at the hand of you our beloved Master
sublime proofs affirming Divine unity and praise, and the
messengership of Muhammad (PBUH), which are cures
and antidotes.

We most faulty students of yours, who through the
effulgences of the Risale-i Nur have learnt to read and
write, consider these three short treatises to be both
conclusive proofs of the Risale-i Nur’s veracity and a sort
of summary of it, in the same way that the programme
and index of a mighty pine-tree is encapsulated in its
seed.

We are incapable of describing the virtues of these three
treatises, but on reading them our spirits experience a
powerful relief, our physical sufferings are transformed
into joy, and they bring us innumerable fruits from the
garden of belief.

Nasil ki Cenab-1 Hak, Denizli hapsinin sikintilarini hice
indirecek derecede sifa-bahs olan Meyve Risalesi'ni orada
ihsan etmis

ve gtiliin cicegindeki gayet sirin rayihasi, dikeninin acisini
hice biraktigi gibi, fani sikintilarinizi izale etmisti;

aynen oyle de, yine kerim olan Rahim-i Ziilcemal
Hazretleri, Denizli hapsinin bir aylik sikintisina bir gtinliik
maddi 1zdirab1 mukabil gelen bu Afyon hapishanesinde

siz sevgili Gistadimiz eliyle tiryak ve panzehir hiikmiinde
tevhid, tahmid ve istiane ve risalet-i Muhammediyeyi
(A.S.M.) tasdik ve muazzam hiiccetlerini ihsan etmis
bulunuyor.

Okumak ve yazmayi Risale-i Nur'un feyziyle 6grenen cok
kusurlu talebeleriniz bizler, bu ti¢ kiiclik risaleyi -cam
cekirdeginin koca cam agacinin fihristesini, programini
icinde sakladigi misillii- hem Risale-i Nur'un
hakkaniyetinin kat'l bir hiicceti, hem bir nevi htilasat-tl
htilasasi olarak telakki ettik.

Fezailini tariften aciz bulundugumuz, fakat okumasi
ruhumuzda pek buiyuk bir ingiraha vesile olan ve maddi
elemlerimizi sirura kalbeden ve iman bahcesinden hadsiz
meyveleri getiren bu ¢ kiiglk risaleden



With its eleven proofs of Divine unity, the first of them
dispels the darknesses of disbelief, misguidance, and
nature at this time.

The second expounds with sacred proofs of belief Sura al-
Fatiha, the source, basis, and master of all the
comparisons in the Risale-i Nur.

And the third explains brilliantly in a way that ensures
complete certitude the part about the messengership of
Muhammad (PBUH), which was imparted to you, our
beloved Master, here in Afyon Prison.

Although we are in no way worthy of anything, we shall
strive with all our power to publish these works, which we
have received.

Offering endless thanks to Almighty God, we pray to Him
saying: “Most Merciful of the Merciful! May You be
pleased with our Master for ever and ever!”
The Enduring One, He is the Enduring One!
In the name of the Risale-i Nur students,
Zibeyir, Ceylan, Sungur, [brahim

birisi, zamanimizdaki mevcud kiifur, dalalet, tabiat
karanliklarini da@itacak ve izale edecek onbir hiiccet-i
tevhidi;

ikincisi; Risale-i Nur'un biitlin miivazenelerinin menbai ve
esasl ve ustadi icinde bulunan Fatiha-i Serife'nin imani ve
kudsi hticcetlerini havi bir sirin tefsirini;

lclinclsi, yine Afyon Medrese-i Yusufiyesinde siz sevgili
tistadimizin kalb-i miibareklerine hutur eden risalet-i
Muhammediyeye (A.S.M.) dair kisminin gayet parlak ve
tam bir itminan temin eden bir mitkemmel terctimesini
beyan buyuruyordu.

Hicbir cihette hicbir seye liyakatimiz olmayan bizler, biitiin
kuvvetimizle nesrine ¢alisacagimiz bu mahiyetteki
eserlerinizi aldik.

Cenab-1 Hakk'a hadsiz stikiir ederek "Ya Erhamerrahimin!
Ustadimizdan ebediyen razi ol!" diye dua ettik.

aul 3 gl
Risale-i Nur Talebeleri namina
Ziubeyr, Ceylan, Sungur, Ibrahim
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Introduction To The Turkish
Translation Of The Original Arabic
‘damascus Sermon’

In His Name, be He glorified!

And there is nothing but it glorifies Him with praise
Peace be upon you and God’s mercy and blessings for
ever and ever!

My Dear, Loyal Brothers!

[With a presentiment of the future, the Old Said perceived
the truths expressed in this Arabic sermon, which, on the
insistence of the Damascus religious authorities, he
delivered forty years ago in the Umayyad Mosque to a
congregation of close on ten thousand, which included a
hundred religious scholars; he gave news of those truths
with complete certainty as though they were going to be
realized shortly.

However, the two World Wars and twenty- five years of
absolute despotism delayed their realization; it is now that
the signs of this, which were predicted then, are beginning
to be seen in the World of Islam.

Therefore, if you consider it appropriate, you may publish
the translation of this most important and instructive
piece, not as an old, outdated sermon, but as fresh,
pertinent instruction on social and Islamic questions
addressing directly, in 1371 instead of 1327, the
congregation of three hundred and seventy (now more
than a million) million in the mosque of the Islamic world,
rather than in the Umayyad Mosque.]

El-hutbet-iis Samiye Namindaki
Arabi Dersin Terciimesinin
Mukaddimesidir.
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Aziz, siddik kardeslerim!

[Kirk sene evvel Sam'daki Cami-il Emevi'de Sam
lilemasinin 1sraryla onbin adama yakin, icinde yiiz ehl-i
ilim bulunan azim cemaate verilen bu Arabi ders
risalesindeki hakikatlari bir hiss-i kabl-el vuku ile Eski Said
hissetmis, kemal-i kat'iyyetle miijdeler vermis ve pek yakin
zamanda o hakikatlar goériinecek zannetmis.

Halbuki iki harb-i umumi ve yirmibes sene bir istibdad-1
mutlak, o hiss-i kabl-el vukuun kirk sene te'hirine sebeb
olmug ve simdi o zamanda verdikleri haber, aynen
tezahtirleri alem-i Islamiyette baglamis.

Demek bu pek ehemmiyetli ders, zamani gecmis eski bir
hutbe degil, belki dogrudan dogruya 1327'ye bedel,
1371'deki -Cami-til Emevi yerine alem-i Islam camiinde-
ligyliz yetmig milyon bir cemaate hakikath ve taze bir ders-
i ictimai ve Islamidir, diye terclimesini nesretmek miinasib
goriirseniz nesredersiniz. |



It is fitting here to write the most important answer to a
most important question.

For the Old Said spoke prophetically in that lesson of
forty years ago as though he were seeing the wondrous
teachings of the Risale-i Nur and its effects.

It is for this reason that [ am writing that question and
answer here. It is like this:

Many have asked both me and the Risale-i Nur students:

“Why is it that the Risale-i Nur is not defeated in the face
of so much opposition and so many obdurate
philosophers and people of misguidance?

By preventing to an extent the dissemination of numerous
valuable, true books on belief and Islam, and by means of
their worldly pleasures and vices, they have deprived
many youths and others of the truths of belief.

Gayet miihim bir suale verilen cok ehemmiyetli bir cevabi
burada yazmaga miinasebet geldi.

Cunki kirk sene evvel Eski Said, o dersinde bir hiss-i kabl-
el vuku' ile Risale-i Nur'un harika derslerini ve tesiratini
gbrmus gibi bahsediyor.

Onun icin o sual-cevabi yazacag@iz. Soyle ki:

Coklar tarafindan hem bana, hem bazi Nur kardesglerime
sual etmisler ve ediyorlar:

"Neden bu kadar muarizlara karst ve muannid feylesoflara
ve ehl-i dalalete mukabil Risale-i Nur maglub olmuyor?

Milyonlar kiymetdar hakiki kiitiib-ii imaniye ve
[slamiyenin intisarlarina bir derece sed ¢ekmekle ve
sefahet ve hayat-1 diinyeviyenin lezzetleriyle cok bicare
gencleri ve insanlari hakaik-i imaniyeden mahrum
birakiyorlar.
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But their most violent attacks, vicious treatment, lies and
propaganda have been directed at the Risale-i Nur, to
destroy it and to scare people away from it and make
them give it up.

Despite this, the Risale-i Nur has spread in a way never
seen in any other work, six hundred thousand copies of its
treatises being written out by hand with unflagging zeal
and published secretly.

How is it that it causes itself to be read with such
enthusiasm, both within the country and abroad? What is
the reason for it? In reply to the many questions of this
sort, we say:

Being a true commentary on the All-Wise Qur’an through
the mystery of its miraculousness, the Risale-i Nur
demonstrates that in misguidance is a sort of Hell in this
world, while in belief is a sort of Paradise.

It points out the grievous pains in sins, bad deeds, and
forbidden pleasures, and proves that in good deeds and
virtues and the truths of the Shari‘a are to be found
pleasures like the pleasures of Paradise.

In this way it saves the sensible among those who have
fallen into vice and misguidance. For at this time there are
two awesome conditions:

The First: Since man’s emotions, which are blind to the
consequences of things and prefer an ounce of present
pleasure to tons of future joys, have come to prevail over
mind and reason,

the only way to save the dissipated from their vice is to
show them the pain present in their pleasure and to
defeat their emotions.

Halbuki en siddetli hiicum ve en gaddarane muamele ve
en ziyade yalanlarla ve aleyhinde yapilan propagandalarla
Risale-i Nur'u kirmak, insanlar1 ondan trkiitmek ve
vazgecirmeye calistiklart halde,

hicbir eserde goriilmedigi bir tarzda Risale-i Nur'un
intisar1, hatta cogu el yazmasi ile altiyiiz bin niisha
risalelerinden kemal-i istiyak ile perde altinda intisar
etmesi

ve dahil ve haricte kemal-i istiyak ile kendini
okutturmasinin hikmeti nedir? Sebebi nedir?" diye bu
mealde cok suallere karsi elcevab deriz ki:

Kur'an-1 Hakim'in sirr-1 i'caziyla hakiki bir tefsiri olan
Risale-i Nur; bu diinyada bir manevi cehennemi dalalette
gosterdigi gibi, imanda dahi bu diinyada manevi bir
cennet bulundugunu isbat ediyor.

Ve giinahlarin ve fenaliklarin ve haram lezzetlerin iginde
manevi elim elemleri gosterip, hasenat ve gizel
hasletlerde ve hakaik-i seriatin amelinde cennet lezaizi gibi
manevi lezzetler bulundugunu isbat ediyor.

Sefahet ehlini ve dalalete diigenleri o cihetle, akli baginda
olanlarini kurtariyor. Ciinki, bu zamanda iki dehsetli hal
var:

Birincisi: Akibeti gbrmeyen, bir dirhem hazir lezzeti,
ileride bir batman lezzetlere tercih eden hissiyat-1 insaniye,
akil ve fikre galebe ettiginden

ehl-i sefaheti sefahetten kurtarmanin care-i yeganesi; ayni
lezzetinde elemi gosterip hissini maglub etmektir.



Although they are aware of the diamond-like bounties
and pleasures of the hereafter, as the verse,

They deem lovable the life of this world(Qur’an, 14:3.)
indicates,

while being believers, the people of misguidance choose
worldly pleasures, which are like pieces of glass soon to
be shattered. The only way of saving them from this love
of the world and from the danger of succumbing to it

is by showing them the hellish torments and pains they
suffer even in this world. This is the way the Risale-i Nur
takes.

For at this time, due to the obduracy arising from absolute
unbelief and the intoxication caused by the vice and
misguidance arising from science,

perhaps only one in ten or even twenty can be induced to
give up his evil ways by proving the existence of Hell and
its torments, after having told him of Almighty God.

Having heard this, such people are likely to say: “God is
Forgiving and Compassionate, and Hell is a long way
off,” and continue in their dissipation. Their hearts and
spirits are overcome by their emotions.

Thus, by showing through most of its comparisons the
grievous and terrible results in this world of disbelief and
misguidance, the Risale-i Nur makes even the most
stubborn and arrogant people feel disgust at those
inauspicious, illicit pleasures, leading them to repent.

The short comparisons in the Sixth, Seventh, and Eighth
Words, and the long one in the Third Stopping-Place in
the Thirty-Second Word

lead a person to feel repugnance at the vice and
misguidance of the way he has taken, and cause him to
accept what they teach.

As an example, I shall recount briefly the situations I
beheld on a journey of the imagination, which were in
fact reality. Those wishing for a more detailed account

may look at the end of Sikke-i Tasdik-i Gaybi (The
Ratifying Stamp of the Unseen Collection).

When on that journey of the imagination [ looked at the
animal kingdom through the eyes of materialist
philosophy and the people of misguidance and
heedlessness,

the innumerable needs of animals and their terrible
hunger together with their weakness and impotence
appeared to me as most piteous and grievous. I cried out.

Then I saw through the telescope of Qur’anic wisdom and
belief that the Divine Name of All- Merciful had risen in
the sign of Provider like a shining sun; it gilded with the
light of its mercy that hungry, wretched animal world.

N R .
Ve L:.s.ﬂ\ 5 j;l-;'\ Q) g2><ws ayetinin isaretiyle; bu
zamanda &hiretin elmas gibi nimetlerini, lezzetlerini bildigi
halde,

diinyevi kirilacak sise parcalarini onlara tercih etmek, ehl-i
iman iken ehl-i dalalete o hubb-u diinya ve o sir icin tabi'
olmak tehlikesinden kurtarmanin care-i yeganesi,

diinyada dahi cehennem azabi gibi elemleri gostermekle
olur ki; Risale-i Nur o meslekten gidiyor.

Yoksa bu zamandaki kiifr-i mutlakin ve fenden gelen
dalaletin ve sefahetteki tiryakiligin inad: karsisinda

Cenab-1 Hakk't tanittirdiktan sonra ve Cehennem'in
vicudunu isbat ile ve onun azabi ile insanlari fenaliktan,
seyyiattan vazgecirmek yolu ile ondan, belki de yirmiden
birisi ders alabilir.

Ders aldiktan sonra da, "Cenab-1 Hak Gafur-ur Rahim'dir,
hem Cehennem pek uzaktir." der, yine sefahetine devam
edebilir. Kalbi, ruhu hissiyatina maglub olur.

Iste Risale-i Nur ekser miivazeneleriyle kiifiir ve dalaletin
diinyadaki elim ve trkiitiicti neticelerini gostermekle, en
muannid ve nefisperest insanlar1 dahi o menhus, gayr-1
mesru lezzetlerden ve sefahetlerden bir nefret verip akli
basinda olanlar tévbeye sevkeder.

O mitivazenelerden, Altinci, Yedinci, Sekizinci Sézlerdeki
kisa miivazeneler ve Otuzikinci S6z'in Uclincli
Mevkifi'ndaki uzun mivazene;

en sefih ve dalalette giden adami da trkiittiyor, dersini
kabul ettiriyor.

Mesela; Ayet-i Nur'da, seyahat-1 hayaliye ile hakikat
olarak gordiigim vaziyetleri gayet kisaca isaret edecegiz.
Tafsilini isteyen Sikke-i Gaybiye'nin ahirine baksin.

Ezctimle: O seyahat-1 hayaliyede, rizka muhta¢ hayvanat
alemini gordiigim vakit, maddi felsefe ile baktim.

Hadsiz ihtiyacat ve siddetli acliklariyla beraber za'f u
aczleri, o zihayat adlemini bana cok acikli ve elim gosterdi.
Ehl-i dalalet ve gafletin goziiyle baktigimdan feryad
eyledim.

Birden hikmet-i Kur'aniye ve imanin dirbini ile gordim
ki: Rahman ismi Rezzak burcunda, parlak bir glines gibi
tull' etti. O ac, bicare zihayat alemini rahmet 151G1yla
yaldizladi.



Then I saw within the animal world another grievous
world which was swathed in darkness and would make
anyone feel pity and in which young were struggling in
their need and powerlessness. [ was sorry [ had looked
through the eyes of the people of misguidance.

Suddenly, belief gave me other spectacles and [ saw the
Name of All- Compassionate rise in the sign of clemency;
it transformed and lit up that pitiful world in joyous and
beautiful fashion, changing my tears of complaint and
sorrow into tears of joy and thanks.

Then the world of humanity appeared to me as though on
a cinema screen. | looked through the telescope of the
people of misguidance and saw that world to be so dark
and terrifying that I cried out from the depths of my heart.
“Alas!” I cried.

For they had desires and hopes that stretched to eternity,
thoughts and imaginings that embraced the universe, the
earnest desire for everlasting happiness and Paradise, an
innate capacity and powers on which no limit had been
placed and which were free,

yet despite their innumerable needs and their weakness
and impotence they were exposed to the attacks of
innumerable enemies and the blows of innumerable
calamities.

Under the perpetual threat of death, they lived out their
brief and tumultuous lives in wretched circumstances.

Ever looking to the grave, which for the misguided is the
door to everlasting darkness, they suffered the continuous
blows of death and separation, the most painful state for
the heart and conscience.

[ saw that singly and in groups they were being thrown
into that black well.

On seeing the world of humanity in this darkness [ was
about to cry out with my heart, spirit, and mind, and all
my subtle inner faculties, indeed all the particles of my
being,

when the light and power of belief proceeding from the
Qur’an smashed those spectacles of misguidance, giving
me insight.

Sonra hayvanat alemi icinde, yavrularin za'f u acz ve
ihtiyac icinde cirpindiklart hazin, elim ve herkesi rikkat ve
acimaga getirecek bir karanlik icinde diger bir alemi
gordim. Ehl-i dalaletin nazariyla baktigima eyvah dedim.

Birden iman bana bir gozliik verdi, gérdim ki: Rahim ismi
sefkat burcunda tul®' etti. O kadar gtizel ve sirin bir surette
o aci1 alemi sevingli dleme cevirip 1siklandirdi ki; sekva ve
acimak ve hliziinden gelen gbzyaslarimi, seving ve stikriin
lezzetlerinden gelen damlalara gevirdi.

Sonra sinema perdesi gibi insan alemi bana gortindi. Ehl-
i dalaletin dirbini ile baktim. O &lemi o kadar karanlikli,
dehsetli gordiim ki; kalbimin en derinliklerinden feryad
ettim. Eyvah!, dedim.

Cunki insanlarda ebede uzanip giden arzulari, emelleri ve
kainati ihata eden tasavvurat ve efkarlari ve ebedi beka ve
saadet-i ebediyeyi ve Cennet'i gayet ciddi isteyen
himmetleri ve fitri istidadlar1 ve had konulmayan ve
serbest birakilan fitri kuvveleri

ve hadsiz maksadlara miiteveccih ihtiyaclar ve za'f u
aczleriyle beraber hiicumlarina maruz kaldiklar1 hadsiz
musibet ve a'dalari ile beraber

gayet kisa bir 6miir, her glin ve her saat 6lim endisesi
altinda, gayet dagdagal bir hayat, yasamak icin gayet
perisan bir maiset icinde

kalbe, vicdana en elim ve en muidhis halet olan miitemadi
zeval ve firak belasini cekmek iginde -ehl-i gaflet icin
zulimat-1 ebediye kapisi suretinde goriilen- kabre ve
mezaristana bakiyorlar.

Birer birer ve taife taife o zuliimat kuyusuna atiiyorlar
gordim.

Iste bu insan alemini bu zuliimat icinde gérdiigim anda,
kalb ve ruh ve aklimla beraber biitiin letaif-i insaniyem,
belki biitiin zerrat-1 viicudum feryad ile aglamaga hazir
iken,

birden Kur'andan gelen nur ve kuvvet-i iman o dalalet
gozlugiini kirdi, kafama bir goz verdi.
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I saw the Divine Name of All-Just rising like the sun in the
sign of All-Wise, the Name of All-Merciful rising in the
sign of Munificent, the Name of All-Compassionate
rising in the sign of, that is, in the meaning of, All-
Forgiving, the Name of Resurrector rising in the sign of
Inheritor, the Name of Granter of Life rising in the sign
of Bountiful, and the Name of Sustainer rising in the sign
of Owner.

They lit up the entire world of humanity and all the worlds
within it.

They dispelled those hellish states, opened up windows
onto the luminous worlds of the hereafter, and scattered
lights over the world of humanity.

[ declared: “Praise and thanks be to God to the number
of particles in existence!”

[ understood with complete certainty that in belief is a sort
of paradise in this world too and in misguidance, a sort of
hell.

Then the world of the earth appeared. On that journey of
the imagination, the dark, hypothetical rules of the
philosophy which does not obey religion depicted a
ghastly world.

Voyaging through space on the ship of the aged earth —
which travels seventy times faster than a cannon-ball a
distance of twenty-five thousand years in one year, ever
disposed to break up, its interior in a state of upheaval—

the situation of wretched human kind appeared to me in a
desolate darkness. My eyes darkened. I flung the
spectacles of philosophy to the ground, smashing them.

Then I looked with a view illumined with the wisdom of
the Qur’an and belief, and | saw

the Names of Creator of the Heavens and Earth, All-
Powerful, All-Knowing, Sustainer, Allah, Sustainer of the
Heavens and Earth, Subjugator of the Sun and Moon had
risen like suns in the signs of mercy, grandeur, and
dominicality.

They lit up that dark, desolate, and terrifying world so that
the globe appeared to my eye of belief as a well-ordered,
subjugated, pleasant, and safe ship, or aeroplane, or train.

It contained everyone’s provisions, and had been decked
out for trade and enjoyment and to carry beings with
spirits through the dominical realms around the sun. I
exclaimed: “All praise be to God to the number of
particles of the earth for the bounty of belief.”

This has been proved with many comparisons in the
Risale-i Nur, that those who follow vice and misguidance
suffer a hellish torment in this world too,

Gérdiim ki: Cenab-1 Hakk'in Adil ismi Hakim burcunda,
Rahman ismi Kerim burcunda, Rahim ismi Gafur
burcunda yani manasinda, Bais ismi Varis burcunda,
Muhyi ismi Muhsin burcunda, Rab ismi Malik burcunda
birer glines gibi tuld' ettiler.

O karanlikli ve igcinde ¢ok alemler bulunan insan aleminin
umumunu birden isiklandirdilar, senlendirdiler.

Cehennemi haletleri dagitip, nurani ahiret aleminden
pencereler acip o perisan insan diinyasina nurlar serptiler.

Zerrat-1 kainat adedince, "Elhamdiilillah, Esstikralillah"
dedim.

Ve aynelyakin gordiim ki; imanda manevi bir Cennet ve
dalalette manevi bir Cehennem bu diinyada da vardir,
yakinen bildim.

Sonra kire-i arzin dlemi gortindi. O seyahat-1
hayaliyemde dine itaat etmeyen felsefenin, karanlikli
kavanin-i ilmiyeleri, hayalime dehsetli bir alem gosterdi.

Yetmis defa top gtillesinden daha stir'atli hareketiyle,
yirmibeg bin sene mesafeyi bir senede gezip devreden ve
her vakit dagilmaga ve parcalanmaya miistaid (kabil) ve
ici zelzeleli, cok ihtiyar ve ¢ok yagh Kiire-i Arz icinde ve o
dehsetli gemi tGstiinde

kainatin hadsiz boslugunda seyahat eden bicare nev'-i
insan (vaziyeti) bana pek vahsetli bir karanlik icinde
goriindl. Bagsim dondu, goziim karardi. Felsefenin
gozltiginl yere vurdum, kirdim.

Birden hikmet-i Kur'aniye ve imaniye ile istklanmis bir gz
ile baktim, gordim Ki:

Halik-1 Arz ve Semavat'in Kadir, Alim, Rab, Allah ve
Rabb-lis Semavati Ve-1 Arz ve Miisahhir-tis Semsi Ve-1
Kamer isimleri, rahmet, azamet, rububiyet burclarinda
glines gibi tuld' ettiler.

O karanlikli, vahsetli, dehsetli alemi 6yle 1siklandirdilar ki;
o halette, benim imanli géztime Kiire-i Arz gayet
muntazam, musahhar, mikemmel, hos, emniyetli,
herkesin erzaki icinde bir seyahat gemisi

ve tenezzlih ve keyif ve ticaret icin mitheyya edilmis ve
ziruhlar1 Glines'in etrafinda, memleket-i Rabbaniyede
gezdirmek ve yaz ve bahar ve glizin mahsulatini rizik
isteyenlere getirmek icin bir gemi, bir tayyare, bir
simendifer hiikmiinde gérdiim. Kiire-i Arz'in zerrati
adedince "Elhamdiilillahi ala nimet-il iman" dedim.

Iste buna kiyasen Risale-i Nur'da pek¢ok miivazenelerle
isbat edilmistir ki, ehl-i sefahet ve dalalet, diinyada dahi
bir manevi Cehennem icinde azab ¢ekerler



while through the manifestations of belief, the believers
and righteous may taste through the stomachs of Islam
and humanity the pleasures of Paradise. They may
benefit according to the degree of their belief.

But in these stormy times, currents which numb the
senses and scatter man’s attention on peripheral matters,
plunging him into them, have deadened his senses and
bewildered him.

As a result of this the people of misguidance are
temporarily unable to feel their torment, while the people
of guidance are overwhelmed by heedlessness and
cannot truly appreciate its pleasures.

ve ehl-i iman ve salahat, diinyada dahi bir manevi Cennet
icinde, Islamiyet ve insaniyet midesiyle ve imanin
tecelliyat ve cilveleriyle, manevi bir Cennet lezzetleri
tadabilir, belki derece-i imanlarina gore istifade edebilirler.

Fakat bu firtinali zamanin hissi ibtal eden ve begerin
nazarini afaka dagitan ve bogan cereyanlar, ibtal-i his
nev'inden bir sersemlik vermis Ki;

ehl-i dalalet manevi azabinit muvakkaten tam
hissedemiyor. Ehl-i hidayete dahi gaflet basiyor, hakiki
lezzetini tam takdir edemiyor.
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The Second Awesome Condition This Age: In
former times, compared with the present there was very
little absolute disbelief, or misguidance arising from
science, or the disbelief arising from perverse obstinacy.

The instruction of the Islamic scholars of those times and
their arguments were therefore sufficient, quickly
dispelling any unbelief arising from doubts.

Belief in God was general, and they could persuade most
people to give up their misguidance and wrongdoing
through teaching them about God and reminding them of
Hell-fire.

But now there are a hundred absolute disbelievers in one
small town instead of perhaps one in a whole country.

Those who lose their way due to science and learning and
obstinately oppose the truths of belief have increased a
hundredfold in relation to former times.

With pride like that of the Pharaoh and their terrible
misguidance these obdurate deniers oppose the truths of
belief.

A sacred truth is therefore much needed that will
completely destroy the bases of their disbelief in this
world, like an atom bomb, and will halt their aggression
and bring some of them to belief.

All praise be to Almighty God that with its many
comparisons, as the perfect remedy for the wounds of this
time, the Risale-i Nur —a miracle of the Qur’an of
Miraculous Exposition proceeding from its effulgence—

has routed even the worst of those obdurate deniers with
the diamond sword of the Qur’an. Its proofs and
arguments to the number of the atoms of the universe
demonstrating Divine unity and the truths of belief show
that

in twenty-five years it has not been defeated in the face of
the severest attacks, but has itself prevailed and been
victorious.

Yes, with its comparisons of belief and unbelief, and
guidance and misguidance, the Risale-i Nur proves those
truths self-evidently.

Bu asirda ikinci dehsetli hal: Eski zamanda kufr-u
mutlak ve fenden gelen dalaletler ve kufr-ii inadiden gelen
temerrid, bu zamana nisbeten pek az idi.

Onun igin eski Islam muhakkiklerinin dersleri, hiiccetleri o
zamanlarda tam kafi olurdu. Kifr-ti meskuku cabuk izale
ederlerdi.

Allah'a iman umumi oldugundan, Allah'1 tanittirmakla ve
Cehennem azabini ihtar etmekle coklar sefahetlerden,
dalaletlerden vazgecebilirlerdi.

Simdi ise; eski zamanda bir memlekette bir kafir-i mutlak
yerine, simdi bir kasabada yiiz tane bulunabilir.

Eskide fen ve ilim ile dalalete girip inad ve temerrid ile
hakaik-i imana karst ¢ikana nisbeten simdi yliz derece
ziyade olmus.

Bu miitemerrid inadcilar, firavunluk derecesinde bir gurur
ile ve dehsetli dalaletleriyle hakaik-i imaniyeye karsi
muaraza ettiklerinden,

elbette bunlara karst atom bombast gibi -bu diinyada
onlarin temellerini parca parca edecek- bir hakikat-1
kudsiye lazimdir ki; onlarin tecaviizatini durdursun ve bir
kismini imana getirsin.

Iste Cenab-1 Hakk'a hadsiz stikiirler olsun ki; bu zamanin
tam yarasina bir tiryak olarak Kur'an-1 Mu'ciz-iil Beyan'in
bir mu'cize-i maneviyesi ve lemaati bulunan Risale-i Nur,

pek cok miivazenelerle, en dehsetli muannid
miitemerridleri, Kur'anin elmas kilinci ile kirtyor. Ve kainat
zerreleri adedince vahdaniyet-i llahiyeye ve imanin
hakikatlarina hticcetleri, delilleri gésteriyor ki;

yirmibes seneden beri en siddetli hticumlara karst maglub
olmayip galebe etmis ve ediyor.

Evet Risale-i Nur, iman ve kiifiir mtivazeneleri ve hidayet
ve dalalet mukayeseleri, bu mezkir hakikatlari
bilmiigahede isbat ediyor.



If note is taken, for example of the proofs and flashes of
the Second Station of the Twenty-Second Word, the First
Stopping-Place of the Thirty-Second Word, the ‘Windows’
of the Thirty-Third Letter, and the eleven proofs of The
Staff of Moses (Asa-yi Musa), it will be understood that

it is the truths of the Qur’an manifested in the Risale-i Nur
that will smash and destroy absolute disbelief and
perverse misguidance at this time.

In the same way that the parts of the Risale-i Nur which
solve the greatest mysteries of religion and the riddles of
the world’s creation have been collected together in The
‘Mysteries’ Collection (Tilsimlar Mecmuasi),

the pieces which describe the hell in this world of the
people of misguidance and the paradise-like pleasures of
the people of guidance and show that belief is like a seed
of Paradise while unbelief is a seed of the Zakkum-tree of
Hell, will be put together in a small collection, God willing,
and published.

Said Nursi

Mesela: Yirmiikinci S6z'lin iki makaminin biirhanlarina ve
lem'alarina ve Otuzikinci S6z'tin Birinci Mevkifina ve
Otuzticlinci Mektub'un pencerelerine ve Asa-y1 Musa'nin
onbir hiliccetine, sair miivazeneler kiyas edilse ve dikkat
edilse anlagilir ki;

bu zamanda kuifr-i mutlaki ve miitemerrid dalaletin
inadini kiracak, parcalayacak Risale-i Nur'da tecelli eden
hakikat-1 Kur'aniyedir.

Insaallah nasil Tilsimlar Mecmuasi'nda, dinin miihim
tilsimlarini ve hilkat-1 Alemin muammalarini kesfeden
parcalar, o mecmuada toplanmis. Aynen 6yle de,

ehl-i dalaletin diinyada dahi cehennemlerini ve ehl-i
hidayetin diinyada lezaiz-i cennetlerini gosteren ve iman
Cennet'in bir manevi ¢ekirdegi ve kiifiir ise Cehennem
zakkumunun bir tohumu oldugunu gésteren Nur'un o gibi
pargalari, kisacik bir tarzda bir mecmuacik olarak
vazilacak, ingaallah nesredilecek.

Said Nursi
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In His Name, be He glorified!
And there is nothing but it glorifies Him with praise.

My Dear, Loyal, Unshakeable, Constant, Devoted,
Faithful Brothers!

You know that the Ankara experts’ committee was unable
to deny the instances of wonder-working and predictions
looking to the Risale-i Nur; its members only wrongly
supposed that [ had a part in them, and objected saying:

“Such things should not have been written in the book;
wonder-working should not be made public.” In reply to
this minor criticism, I said in my defence:

They are not mine and anyway I would not dare to lay
claim to such wonders, they are rather distillations and
flashes of the Qur’an’s miraculousness, which taking the
form of wonders in the Risale-i Nur, which is a true
commentary on it, are a sort of Divine bestowal (in order
to strengthen the morale of its students).

To make public Divine bestowal is thanks of a sort and
permissible, and it is acceptable. Now, for an important
reason, [ shall elucidate my answer a little.

[ was also asked why I make them public and why I
concentrate so much on this point, and why for the last
few months I have gone much further in the subject. Most
letters are related to the wonder-working.

The Answer: Although at this time in the Risale-i Nur’s
service of religious belief hundreds of thousands of
‘repairers’ are necessary in the face of the thousands of
destructive forces; and although I have need of hundreds
of scribes and assistants;
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Aziz, siddik, sarsilmaz, sebatkar, fedakar, vefadar
kardeslerim!

Bilirsiniz ki Ankara ehl-i vukufu Risale-i Nur'a ait
kerametleri ve isaret-i gaybiyeleri inkar edememisler.
Yalniz, yanlis olarak o kerametlerde hissedar zannedip
itiraz ederek,

"Boyle seyler kitabda yazilmamali idi, keramet izhar
edilmez." diye hafif bir tenkide mukabil midafaatimda
onlara cevaben demistim ki:

Onlar bana ait degil ve o kerametlere sahib olmak benim
haddim degil. Belki Kur'anin mu'cize-i maneviyesinin
teressuhati ve lem'alaridir ki hakiki bir tefsiri olan Risale-i
Nur'da kerametler seklini alarak, sakirdlerinin kuvve-i
maneviyelerini takviye etmek icin ikramat-1 [lahiye
nev'indendir.

Ikram ise, izhari bir stikiirdiir, caizdir, hem makbuldur.
Simdi ehemmiyetli bir sebebe binaen cevabi bir parca izah
edecegim.

Ve "ne icin izhar ediyorum ve ne i¢in bu noktada bu kadar
tahsidat yapiyorum ve ne icin birka¢ aydir bu mevzuda
cok ileri gidiyorum. Ekser mektublar o keramete bakiyor?"
diye sual edildi.

Elcevab: Risale-i Nur'un hizmet-i imaniyesinde bu
zamanda binler tahribatcilara mukabil ylzbinler tamiratci
lazim gelirken, hem benimle laakal ytizer katib ve yardimci
bulunmak ihtiyag varken,



and although the people and the authorities should
appreciatively and encouragingly help us and get in touch
with us rather than avoiding us and not having contact
with us;

and although the believers are obliged to give preference
to the service of belief over the occupations of this worldly
life and its benefits, since it looks to eternal life; taking
myself as an example, I say this:

Because of our opponents preventing me from having
contact with people and having helpers, and from
everything; and their destroying the morale of my friends
as much as they possibly can,

and making them look coldly on me and the Risale-i Nur;
and because of my being burdened with the duties of a
thousand people despite being an aged, ill, weak,
wretched stranger with no one;

and because of my being compelled to avoid having
contact with people and mixing with them due to a sort of
physical illness caused by being isolated and oppressed;

and because of their scaring off the people so effectively
and destroying their morale; —because of all these and in
the face of all those obstacles,

I was made to write things of that sort in order to muster
spiritual forces around the Risale-i Nur, and describe the
Divine bestowals, which are a means of strengthening the
morale of the Risale-i Nur students, and to show that on
its own the Risale-i Nur is as powerful as an army (and is
in no need of others).

degil cekinmek ve temas etmemek, belki millet ve ehl-i
idare takdir ile ve tegvik ile yardim ve temas etmek zaruri
iken

ve o hizmet-i imaniye hayat-1 bakiyeye baktigi i¢in hayat-1
faniyenin mesgalelerine ve faidelerine tercih etmek ehl-i
imana vacib iken, kendimi misal alarak derim ki:

Beni her seyden ve temastan ve yardimcilardan
men'etmek ile beraber aleyhimizde olanlar butin
kuvvetleriyle arkadaglarimin kuvve-i maneviyelerini
kirmak

ve benden ve Risale-i Nur'dan sogutmak ve benim gibi
ihtiyar, hasta, zaif, garib, kimsesiz bicareye, binler adamin
gorecegi vazifeyi (basina) yiiklemek

ve bu tecrid ve tazyiklerde maddji bir hastalik nev'inde
insanlar ile temas ve ihtilattan ¢ekilmege mecbur olmak,

hem o derece tesirli bir tarzda halklar trkittirmek ile
kuvve-i maneviyeyi kirmak cihetleriyle ve sebebleriyle,

ihtiyarim haricinde biitiin o manilere karsi Risale-i Nur
sakirdlerinin kuvve-i maneviyelerinin takviyesine medar
ikramat-1 llahiyeyi beyan ederek Risale-i Nur etrafinda
manevi bir tahsidat yaptirmak ve Risale-i Nur kendi
kendine, tek basiyla (baskalarina muhta¢ olmayarak) bir
ordu kadar kuvvetli oldugunu géstermek hikmetiyle bu
cesit seyler bana yazdirimis.
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For to sell myself, God forbid, and make myself liked, and
to boast and show off would be to damage the mystery of
sincerity, which is an important principle of the Risale-i
Nur.

Just as, God willing, the Risale-i Nur will both defend
itself and demonstrate its true value, so will it in effect also
defend us, and be the means of having our faults
pardoned.

Sending thousands of greetings to all my brothers and
sisters, and particularly to the innocent and venerable
elderly, whose prayers are acceptable, and offering
prayers for all, we congratulate them on the month of
Ramadan and request that they pray for us.

Your ill brother,

Said Nursi
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In His Name, be He glorified!

This powerless brother of yours says this both to that old
friend who objected, and to the attentive, and to
yourselves:

Yoksa, hasa kendimizi satmak ve begendirmek ve
temeddiih etmek ve hodftirugluk etmek ise; Risale-i
Nur'un ehemmiyetli bir esasi olan ihlas sirrin1 bozmaktir.

Insaallah Risale-i Nur kendi kendine, hem kendini
mudafaa ettigi, hem kiymetini tam gosterdigi gibi, bizi de
manen midafaa edip kusurlarimizi afvettirmege vesile
olacaktir.

Umum kardeslerimin ve hemsirelerimin, hassaten dualari
makbul ve miibarek masumlar taifesi ve muhterem
ihtiyarlar cemaatinden herbirerlerine binler selam ve dua
ederek Ramazan-1 Seriflerini tebrik ederiz, dualarini rica
ederiz.

Hasta kardesiniz

Said Nursi

o

5L

Bu éaciz kardesiniz, hem itiraz eden o eski dost zéta, hem
ehl-i dikkate ve sizlere beyan ediyorum Kki:



through the effulgence of the Qur’an of Miraculous
Exposition, the New Said puts forward proofs of the truths
of belief so logical and correct that

they compel not only the Muslim scholars, but also the
most obdurate European philosophers to submit, and this
they do.

As for the signs and allusions of the Qur’an of Miraculous
Exposition, from the level of its allusive meanings,
attracting attention to the Risale-i Nur, which is one of its
miracles at this time, it is a mark of the Qur’an’s
miraculousness —similar to the allusive and symbolic
prophecies of Imam ‘Ali (May God be pleased with him)
and Gawth al-A‘zam (May God be pleased with him)
concerning the Risale-i Nur’s importance and value. To
do so is also necessitated by the miraculous eloquence of
that tongue of the Unseen.

Yes, it was imparted to me in Eskisehir Prison at a terrible
time when we were in dire need of a sacred solace:

“You cite the saints of olden times as testifying to the
Risale-i Nur’s acceptability, but in accordance with the
inner meaning of the verse, Nor anything fresh or dry
[green or withered], but is [inscribed] in a Record
Clear,(Qur’an, 6:59.) it is the Qur’an that should have the
word in this matter. Does it find the Risale-i Nur
acceptable? How does it look on it?”

Kur'an-1 Mu'ciz-til Beyan'in feyziyle Yeni Said hakaik-i
imaniyeye dair o derece mantikca ve hakikatca buirhanlar
zikrediyor Ki;

degil musliiman tilemast, belki en muannid Avrupa
feylesoflarini da teslime mecbur ediyor ve etmektedir.

Amma Risale-i Nur'un kiymet ve ehemmiyetine isari ve
remzi bir tarzda Hazret-i Ali (R.A.) ve Gavs-1 A'zam'in
(R.A.) ihbarati nev'inden, Kur'an-1 Mu'ciz-l Beyan dahi
bu zamanda bir mu'cize-i maneviyesi olan Risale-i Nur'a
nazar-1 dikkati celbetmesine mana-y1 isari tabakasindan
rumuz ve imalari, i'cazinin se'nindendir. Ve o lisan-1
gaybin belagat-1 mu'cizekaranesinin muktezasidir.

Evet Eskisehir hapishanesinde dehsetli bir zamanda ve
kudsi bir tesellive cok muhtac oldugumuz hengamda,
manevi bir ihtarla:

"Risale-i Nur'un makbuliyetine eski evliyalardan sahid

getiriyorsun. Halbuki u\fs LE Y! u;.é\.a: \.!j p‘.g; Y}

5
(s sirryla en ziyade bu mes'elede soz sahibi Kur'andir.

Acaba Risale-i Nur'u Kur'an kabul eder mi? Ona ne
nazarla bakiyor?" denildi.
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[ was faced with this strange question. So I sought help
from the Qur’an,

and within the space of an hour I perceived that the
Risale-i Nur was one element of the level of allusive
meanings of thirty-three verses, from the level constituted
by details of their explicit meanings (and included in the
generality of the allusive meanings), and that there were
powerful inferences to its inclusion and distinction.

A part of these | saw in some detail, and a part [ saw in
summary form. In my view, no doubt, hesitation,
suspicion, or misgiving remained.

And I wrote that firm conviction of mine with the intention
of strengthening the faith of the believers through the
Risale-i Nur, and I gave it to my closest (has) brothers on
condition it was held to be confidential.

In the treatise, we do not say that this is the explicit
meaning of the verse, lest the hojas say “he has been
smitten by the evil-eye.”

And we do not say that this is the generality of the allusive
meaning. We say that underlying the explicit meaning are
numerous layers or levels, one of which is the allusive and
symbolic meaning, and that the allusive meaning is a
generality. Every century, this has particularities.

And this century the Risale-i Nur is one element in the
generality of that level of its allusive meaning.

O acib sual karsisinda bulundum. Ben de Kur'andan
istimdad eyledim.

Birden otuzii¢ ayetin mana-y1 sarihinin teferruati
nev'indeki tabakattan mana-yi isari tabakasindan (ve o
mana-y1 isari killiyetinde dahil) bir ferdi Risale-i Nur
oldugunu ve diihGliine ve medar-1 imtiyazina birer
kuvvetli karine bulunmasini bir saat zarfinda hissettim.

Ve bir kismi bir derece izahli ve bir kismint miicmelen
gordiim. Kanaatima hicbir sek ve stibhe ve vehim ve
vesvese kalmadi.

Ve ben de ehl-i imanin imanini Risale-i Nur ile takviye
etmek niyetiyle o kat'l kanaatimi yazdim ve has
kardeslerime mahrem tutulmak sartiyla verdim.

Ve o risalede biz demiyoruz ki, ayatin mana-yi sarihi

A Sy2t o4 o
budur. Ta hocalar J.E_: 4.2 desin. Hem demenmisiz ki

mana-y1 isarinin kulliyeti budur.

Belki diyoruz ki, mana-y1 sarihinin tahtinda mtiteaddid

tabakalar var. Bir tabakast da mana-y1 isarl ve remzidir.
Ve o mana-y1 isari de bir kiillidir, her asirda cliz'iyatlar

var.

Ve Risale-i Nur dahi bu asirda o mana-y1 isari tabakasinin
kiilliyetinde bir ferddir



Inferences drawn by means of the principles of jafr and
numbers, practised since early times by the ‘ulama,
indeed, proofs, show that that element is intentionally
held in view and will perform an important function,

and this does not harm the verse of the Qur’an or its clear
meaning, but serves its miraculousness and eloquence.

One who cannot deny the innumerable deductions made
by the people of reality from Qur’anic allusions, should
not deny this, and no one can deny it.

However, if the person who out of amazement deems it
unlikely that such an important work should appear at the
hand of an insignificant person like myself thinks of the
creation of a pine-tree the size of a mountain out of a
seed the size of a grain of wheat as being a sign of Divine
power and grandeur,

he is surely bound to say that the appearance of this work
at such a time of intense need from someone as
absolutely impotent and wanting as myself is evidence for
the vast extent of Divine mercy.

By the honour of the Risale-i Nur, I assure you and those
who object, that these allusions and symbolic predictions
and indications of the saints always drove me to offer
thanks and praise and to seek forgiveness for my sins.

I can prove to you through the glimpses you have had of
my life, under your very eyes these twenty years, that at
no time, not even for a minute, did they inflate my ego
and make my evil-commanding soul proud and arrogant.

ve o ferdin kasden bir medar-1 nazar olduguna ve
ehemmiyetli bir vazife gorecegine, eskiden beri tilema
beyninde bir distur-u cifri ve riyazi ile karineler, belki
hticcetler gosterilmis iken,

Kur'anin ayetine veya sarahatine degil incitmek, belki i'caz
ve belagatina hizmet ediyor. Bu nevi isarat-1 gaybiyeye
itiraz edilmez.

Ehl-i hakikatin nihayetsiz isarat-1 Kur'aniyeden hadd
hesaba gelmeyen istihraclarini inkar edemeyen, bunu da
inkar etmemeli ve edemez.

Amma benim gibi ehemmiyetsiz bir adamin elinde boyle
ehemmiyetli bir eserin zuhur etmesini istigrab ve istib'ad
edip boyle itiraz eden zat, eger bugday tanesi kadar cam
cekirdeginden dag gibi cam agacini halkeylemek azamet
ve kudret-i llahiyeye delil oldugunu distinse,

elbette bizim gibi aciz-i mutlak ve fakir-i mutlakta béyle
ihtiyac-1 sedid zamaninda béyle bir eser zuhuru, viis'at-i
rahmet-i [lahiyeye delildir demeye mecbur olur.

Ben sizi ve mu'terizleri Risale-i Nur'un seref ve haysiyetiyle
temin ediyorum ki: Bu isaretler ve evliyanin imali
haberleri, remizleri, beni daima siikre ve hamde ve
kusurlarimdan istigfara sevketmis.

Hicbir vakitte ve higbir dakika nefs-i emmareme medar-1
fahr u gurur olacak bir enaniyet ve benlik vermedigini,
size bu yirmi sene hayatimin goziintiz 6niinde
teressuhatiyla isbat ediyorum.
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Nevertheless, man is not free of fault or forgetfulness. I
have numerous faults of which I am not aware. Also,
perhaps my own ideas crept in and there are some errors
in some of the treatises.

But since they do not object to the false and corrupting
interpretations of the people of misguidance, screened by
setting up man-made translations in place of the sacred
letters of the Qur’an, in the deficient letters of the new
[Latin] script, and their harming the clear meanings of
verses,

they surely should not object to someone wretched and
persecuted expounding a fine point of the Qur’an’s
miraculousness in order to strengthen the belief of his
brothers, to the extent of discouraging him in his service
of belief, as not only the people of reality, anyone with
even a grain of fairness would agree.

In addition I say this: in the face of the awesome attacks
of misguidance at this time, the powerful, true ways,
paths, and tarigats with millions of devoted followers have
been apparently defeated.

But a semi-literate person under constant surveillance
living opposite the police-station, who is alone and the
object of a many-sided campaign of slander in order to
make everyone execrate him,

Evet bu hakikatla beraber insan kusurdan, nisyandan hali
degil. Benim bilmedigim cok kusurlarim var. Belki de
fikrim karismus, risalelerde bazi hatalar olmus.

Fakat Kur'an'in hurufat-1 kudsiyesinin yerine beserin
tercimesini ikame perdesi altinda, noksan huruflarla yeni
hatt altinda tahrifkarane ehl-i dalaletin tevilat-1 fasideleri
ayatmn sarahatini incitmelerine bakmiyor gibi,

bicare mazlum bir adamin kardeglerinin imanini
kuvvetlendirmek icin bir nikte-i i'caziyeyi beyan ettigi igin
hizmet-i imaniyesine flitur verecek derecede itiraz, elbette
degil ehl-i hakikat zatlar belki zerre mikdar insafi bulunan
itiraz edemez.

Bunu da ilaveten beyan ediyorum. Bu zamanda gayet
kuvvetli ve hakikatli milyonlarla fedakarlar1 bulunan
mesrebler, meslekler, tarikatlar, bu dehsetli dalalet
hlicumuna karsi zahiren maglubiyete disttkleri halde

benim gibi yarim immi ve kimsesiz ve miitemadiyen
tarassud altinda, karakol karsisinda ve mtidhis, muteaddid
cihetlerle aleyhimde propagandalar ve herkesi benden
tenfir etmek vaziyetinde bulunan bir adam,



cannot lay claim to the Risale-i Nur, which is more
advanced than those other ways and has resisted the
attacks more strongly, and that work cannot be the
product of his skill, and he cannot take pride in it.

It has rather been bestowed directly by Divine mercy as a
miracle of the All-Wise Qur’an at this time. He laid hands
on that gift of the Qur’an together with thousands of his
friends.

For sure the duty of chief interpreter fell to him, but
evidence that it is not the work of his thought, knowledge,
and intelligence is that in the Risale-i Nur are parts which
were written in six hours, others that were written in two
hours, others in one hour, and some in ten minutes even.

[ swear that even with the power of memory of the Old
Said (May God be pleased with him)* with my own
thought I could not write in ten hours what was written in
ten minutes.

*{Intending it to be a prayer, some of the scribes wrote
the phrase (May God be pleased with him) after this
wretched Said’s name. | wanted to change it, but it
occurred to me that since it is a prayer seeking God’s
pleasure, it should not be interfered with, so I did not
change it.}

With my own mind and capacity I could not write in two
days the treatise that was written in an hour. And neither
myself nor the most exacting religious philosopher could
research the matters of the Thirtieth Word and write it in
six days, although it was written in one day in six hours.

And so on.

That is to say, despite being bankrupt, I am the herald
and servant of a wonderfully rich jeweller’s shop.

Out of His grace and munificence may Almighty God
make us and all Risale-i Nur students purely and sincerely
constant in this service, and give us success. Amen. In
veneration of the Lord of Messengers.

Said Nursi

o mesleklerden daha ileri, daha kuvvetli dayanan Risale-i
Nur'a sahib degildir ve o eser onun hiineri olamaz, onunla
iftihar edemez.

Belki dogrudan dogruya Kur'an-1 Hakim'in bu zamanda
bir nevi mu'cize-i maneviyesi olarak rahmet-i llahiye
tarafindan ihsan edilmistir. O adam, binler arkadasiyla
beraber o hediye-i Kur'aniyeye el atmiglar.

Her nasilsa birinci tercimanlik vazifesi ona diigmis. Onun
fikri ve ilmi ve zekasinin eseri olmadigina delil, Risale-i
Nur'da 6yle parcalar var ki, bazi alti saatte, bazi iki saatte,
bazi bir saatte, bazi on dakikada yazilan risaleler var.

Ben yemin ile temin ediyorum ki, Eski Said'in (R.A.)*
kuvve-i hafizasi da beraber olmak sartiyla o on dakika isi
on saatte fikrim ile yapamiyorum.

*{(Hasiyecik): Baz1 mustensihler, bu bigare Said hakkinda
(R.A.) kelimesini bir dua niyetiyle yazmislar. Ben bozmak
istedim, hatira geldi ki: "Allah razi olsun" manasinda bir
duadir, ilisme. Ben de bozmadim.}

O bir saatlik risaleyi, iki giin istidadimla, zihnimle
yapamiyorum ve o bir glinde alt1 saatlik risale olan
Otuzuncu S6z'l ne ben ve ne de en mudakkik dindar
feylesoflar alt1 glinde o tahkikati yapamazlar ve hakeza...

Demek biz miiflis oldugumuz halde, gayet zengin bir
micevherat diikkaninin dellah ve bir hizmetcisi olmusuz.

Cenab-1 Hak fazl u keremiyle su hizmette halisane,
muhlisane bizi ve umum Risale-i Nur talebelerini daim ve
muvaffak eylesin. Amin bihtirmeti Seyyid-il Murselin.
Said Nursi



