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The Seventh Ray
The Supreme Sign

{1. This translation of the Seventh Ray was originally
carried out by Hamid Algar, Prof. of Middle Eastern

Studies in the University of California, Berkeley, USA, and

was first published in 1979. It has been been in part
amended to fit the present work. [Tr.]}

An Important Warning And
Statement Of Purpose

Not everyone will be able to understand all the matters
discussed in this most significant treatise, but equally
nobody will remain portionless.

If somebody enters a garden, he will find that his hands
cannot reach all the fruit it contains, but the amount that
falls within his grasp will be enough for him.

The garden does not exist for him alone; it exists also for
those whose arms are longer than his.

There are five causes making difficult the understanding
of this book.

The First: [ have written down my own observations,
according to my own understanding, and for myself. I
have not written according to the understanding and

conceptions of others, as is the case with other books.

The Second:Since the true affirmation of Divine unity is
set forth in this book, in the most comprehensive form, by
virtue of a manifestation of the Supreme Name,

the subjects discussed are extremely broad, extremely
profound and sometimes extremely long. Not everyone
can comprehend these matters all at once.

Yedinci Sua

Ayet-iil Kiibra

Miihim bir ihtar ve bir ifade-i
meram

Bu ehemmiyetli risalenin, herkes herbir mes'elesini
anlamaz. Fakat hissesiz de kalmaz.

Buiyuk bir bahceye giren bir kimsenin, o bahgenin btitiin
meyvelerine elleri yetismez. Fakat, eline girdigi mikdar
yeter.

O bahge yalniz onun i¢in degil, belki elleri uzun olanlarin
hisseleri de var.

Bu risalenin fehmini iskal eden beg sebeb var:

Birincisi: Ben kendi miisahedatimi kendi fehmime gore
ve kendim i¢in yazdim. Sair kitablar gibi bagkalarinin
fehmine ve telakkisine gore yazmadim.

ikincisi: [sm-i A'’zam cilvesiyle tevhid-i hakiki a'zami bir
surette yazildigindan,

mes'eleleri hem gayet genis, hem gayet derin ve bazan
cok uzun oldugundan, herkes birden ihata edemez.
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The Third: Since each matter constitutes a great and
extensive truth, a single sentence will sometimes stretch
out over a whole page or more, in order not to fracture
the truth in question. A single proof requires copious
preliminaries.

The Fourth: Since most of the matters contained in the
book have numerous proofs and evidences,

the discussion sometimes becomes prolix through the
inclusion of ten or twenty proofs by way of
demonstration. Limited intelligences cannot understand
this.

The Fifth: It is true that the lights of this treatise came to
me from the effulgence of Ramadan. Nonetheless, [ was
distraught in a number of respects, and | wrote the book
hastily at a time my body was wracked by several
illnesses, without revising the first draft.

Uciinciisii: Herbir mes'ele biiyiik ve uzun bir hakikat
olmast sebebiyle, hakikati parcalamamak icin bazan bir
sahife veya bir yaprak birtek ctimle olur. Birtek delil
hikmiinde ¢ok mukaddemat bulunur.

Doérdiincisii: Ekser mes'elelerinin her birisinin pek ¢ok
delilleri ve hiiccetleri bulundugundan;

bazan on, bazan yirmi delili birtek biirhan yapmak
cihetiyle mes'ele uzunlasir; kisa fehimler kavramaz.

Besincisi: Ben Ramazanin feyziyle bu risalenin nurlarina
mazhar olmakligimla beraber, birkag cihette halim perisan
ve birkag hastalikla viicudum sarsildigi bir zamanda acele
yazilip, birinci musvedde ile iktifa edildi.



[ felt, moreover, that [ was not writing with my own will
and volition, and it seemed inappropriate to rearrange or

correct what | had written, according to my own thoughts.

This, too, resulted in rendering the book difficult of
comprehension.

In addition, a number of sections in Arabic crept in, and
the First Station, written entirely in Arabic, was removed
and made into a separate work.

Despite the defects and difficulties arising from these five
causes, this treatise has such an importance that Imam
‘Ali (May God be pleased with him) miraculously foresaw
its composition and gave it the names “Supreme Sign”
and “Staff of Moses.”

He looked upon this part of the Risale-i Nur with special
favour, and directed man’s gaze toward it. (2) The
Supreme Sign is a true exposition of the Supreme Verse,
(3) and it constitutes at the same time the Seventh Ray,
designated by the Imam as the Staff of Moses.

2. The events that took place in Denizli fully confirmed

the prediction of Imam ‘Ali concerning the Supreme Sign.

For the secret printing of this book was the cause of our
Imprisonment, and the triumph of its sacred and most
powerful truth was the main cause of our acquittal and
deliverance. Thus did Imam ‘Ali make manifest his
miraculous prediction, and prove the acceptance of the
praver he had uttered on our behalf: “ By means of the
Supreme Sign, secure me against sudden death!”

3. See page 130, footnote 7.

This treatise consists of an Introduction and two Stations.
The Introduction sets forth four important matters; the
First Station contains the Arabic portion of the
exposition of the Supreme Verse; and the Second
Station consists of the translation of that expostion
together with the accompanying proofs.

Too much has been explained in the following
Introduction, but it was not my intention to lengthen it
thus. The fact that it was written at this length indicates
the existence of a need. Indeed, some people may regard
it as too short, despite its length.

Said Nursi

Hem yazdigim vakit, irade ve ihtiyarim ile olmadigini
hissettigimden, kendi fikrimle tanzim veya 1slah etmegi
muvafik gérmedigim icin bir parca fehmi iskal edecek bir
vaziyet aldi.

Hem Arabi fikralar igine ¢ok girdi. Hatta Birinci Makam
bastan basa Arabi oldugundan icinden c¢ikarildi, miistakil
yazildi.

Medar-1 kusur ve iskal olan bu beg sebeble beraber, bu
risalenin 6yle bir ehemmiyeti var ki; Imam-1 Ali (R.A.)
keramat-1 gaybiyesinde bu risaleye, "Ayet-i Kiibra" ve
"Asa-y1 Musa" namlarini vermis.

Risale-i Nur'un risaleleri icinde buna hususi bakip, nazar-1
dikkati celbetmis {1} "El-Ayet-l Kiibra"nin bir hakiki
tefsiri olan bu Ayet-til Kiibra Risalesi, Hazret-i Imam'in
(R.A.) tabirince, "Asa-y1 Musa" naminda "Yedinci Sua"
kitabidir.

{1}: Evet Imam-1 Alinin (R.A) A vet-til Kiibra hakkinda
verdigi haberi, tam tamina Denizli hadisesi tasdik etti.
Clinki bu risalenin gizli tab'1 hapsimize bir vesile oldu ve
onun kudsi ve cok kuvvetli hakikatinin galebesi, beraet ve
necatimiza ehemmiveti bir sebeb oldu. Ve Imam-1 Alinin
(R.A.) keramet-i gaybivesini korlere de gosterdi ve
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duasinin kabultinti isbat etti.

Bu "Yedinci Sua" bir mukaddime ve iki makamdir.
Mukaddimesi dért mes'ele-i mithimmeyi; Birinci
Makam, Ayet-i Kiibra'nin tefsirinden Arabi kismint;
Ikinci Makami, onun birhanlarini ve terclimesini ve
mealini beyan ederler.

Bu gelen mukaddime liizumundan fazla izah edilmekle
beraber, bir derece uzun olmast ihtiyarsiz olmustur.
Demek ihtiyac var ki, 6yle yazdirildi. Belki de bir kisim
insanlar bu uzunu kisa gortrler.

Said Nursi
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Introduction

[ created not jinn and mankind except that they might
worship me. (4)

4. Qur’an, 51:56.

According to the meaning of this mighty verse, the
purpose for the sending of man to this world and the
wisdom implicit in it,

Mukaddime
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Bu ayet-i uzmanin sirriyla, insanin bu diinyaya
gonderilmesinin hikmeti ve gayesi;



consists of recognizing the Creator of all beings and
believing in Him and worshipping Him.

The primordial duty of man and the obligation incumbent
upon him are to know God and believe in Him, to assent
to His Being and unity in submission and perfect
certainty.

For man, who by nature desires permanent life and
immortal existence, whose unlimited hopes are matched
by boundless afflictions,

any object or accomplishment other than belief in God,
knowledge of God and the means for attaining these,
which are the fundament and key of eternal life—

any such object or accomplishment must be regarded as
lowly for man, or even worthless in many cases.

Since this truth has been proven with firm evidence in the
Risale-i Nur, we refer exposition of it to that,

setting forth here, within the framework of four questions,
only two abysses that shake certainty of faith in this age
and induce hesitation.

The means for salvation from the first abyss are these two
Matters:

The First Matter: As proven in detail in the Thirteenth
Flash of the Thirty-First Letter, in general questions denial
has no value in the face of proof and is extremely weak.

For example, with respect to the sighting of the crescent
moon at the beginning of Ramadan the Noble, if two
common men prove the crescent to have emerged by
their witnessing it,

and thousands of nobles and scholars deny it, saying:
“We have not seen it,” their negation is valueless and
without power to convince.

When it is a question of proof each person strengthens
and supports the other, and consensus results.

But when it is a question of negation, there is no
difference between one man and a thousand. Each
person remains alone and isolated.

For the one who affirms looks beyond himself and judges
the matter as it is.

Thus in the example we have given, if one says “The
moon is in the sky,” and his friend then points his finger
at the moon, the two of them unite and are strengthened.

Halik-1 Kainat'i tanimak ve ona iman edip ibadet etmektir.

Ve o insanin vazife-i fitrat1 ve fariza-i zimmeti, marifetullah
ve iman-1 billahtir ve izan ve vakin ileviicudunu ve
vahdetini tasdik etmektir.

Evet fitraten daimi bir hayat ve ebedi yasamak isteyen ve
hadsiz emelleri ve nihayetsiz elemleri bulunan bigare
insana,

elbette o hayat-1 ebediyenin tiss-iil esasi ve anahtari olan
iman-1 billah ve marifetullah ve vesilelerinden bagka olan
seyler ve kemalétlar,

o insana nisbeten asagidir. Belki, cogunun kiymetleri
yoktur.

Risale-i Nur'da bu hakikat kuvvetli biirhanlarla isbat
edildiginden, bu hakikati Risale-i Nur'a havale ederek,

yalniz o yakin-i imaniyi bu asirda sarsan ve tereddud
veren iki vartay1 dort mes'ele iginde beyan ederiz.

Birinci vartadan care-i necat: lki mes'eledir.

Birinci Mes'ele: Otuzbirinci Mektub'un Ontictincii
Lem'asinda tafsilen isbat edildigi gibi, umumi mes'elelerde
isbata karsi nefyin kiymeti yoktur ve kuvveti pek azdir.

Mesela: Ramazan-1 Serif'in basinda hilali gormek
hususunda, iki ami sahid hilali isbat etseler

ve binlerle esraf ve alimler "gérmedik" deyip nefyetseler,
onlarin nefiyleri kiymetsiz ve kuvvetsizdir.

Cunki isbatta birbirine kuvvet verir, birbirine tesantid ve
icma' var.

Nefiyde ise bir olsa bin olsa farklari yoktur; herkes kendi
basina kalir, infiradi olur.

Cunki isbat eden harice bakar ve nefs-iil emre gore
hiikmeder.

Mesela: Misalimizde oldugu gibi, biri dese: "Gokte ay
vardir." Diger arkadast parmagini oraya basar, ikisi birlesip
kuvvetlesirler.
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The one who engages in negation and denial, however,
does not regard the matter as it is, and is even unable to
do so.

For it is a well-known principle that “a non-particularized
denial, not directed to a particular locus, cannot be
proven.”

Nefy ve inkarda ise, nefs-til emre bakmaz ve bakamaz.

Cunki, "hususi olmayan ve has bir yere bakmayan bir nefy
isbat edilmez" meghur bir disturdur.



For example, if I affirm the existence of a thing in the
world, and you deny it, | can easily establish its existence
with a single indication.

But for you to justify your negation, that is to establish the
non-existence of the thing — it is necessary to hunt
exhaustively through the whole world, and even to
examine every aspect of past ages. Only then can you
say, “It does not exist, and never has existed.”

Since those who negate and deny do not regard the
matter as it is

but judge rather in the light of their own souls, and their
own intelligence and vision, they can in no way
strengthen and support each other.

For the veils and causes that prevent them from seeing
and knowing are various.

Anyone can say, “I do not see it; therefore, in my opinion
and belief, it does not exist.” But none can say, “It does
not exist in actuality.”

If someone says this —particularly in questions of belief,
which look to all the universe— it is a lie as vast as the
world itself, and he who utters it will be incapable both of
speaking the truth and of being corrected.

In Short: The result is one and single in the case of
affirmation, and every instance of affirmation supports all
other instances.

Negation by contrast is not one, but multiple. Multiplicity
arises through each person’s saying concerning himself,
“In my opinion and view,” or “In my belief,” and leads to
multiplicity of result.

Hence each separate instance cannot support all other
instances.

Therefore, with respect to the truth with which we began,
there is no significance in the multiplicity and apparent

predominance of the unbelievers and deniers who oppose
belief.

Now it is necessary to refrain from introducing any
hesitation into the certainty and faith of a believer,

but in this age the negations and denials of the
philosophers of Europe have induced doubt in a number
of unfortunate dupes

and thus destroyed their certainty and obliterated their
eternal felicity.

Death and the coming of one’s appointed hour, which
afflict thirty thousand men each day, are deprived of their
meaning of dismissal from this world and presented as
eternal annihilation.

The grave with its ever-open door, constantly threatens
the denier with annihilation and poisons his life with the
bitterest of sorrows. Appreciate then how great a blessing
is faith, and the very essence of life.

Mesela bir seyi diinyada var diye ben isbat etsem, sen de
"diinyada yok" desen; benim bir isaretimle kolayca isbat
edilebilen o seyin

sen nefyini yani ademini isbat etmek icin, biittin diinyayi
aramak ve taramak ve gostermek, belki gecmis
zamanlarin her tarafini dahi gérmek lazim geliyor. Sonra
"yoktur, vuku bulmamustir" diyebilirsin.

Madem nefy ve inkéar edenler nefs-iil emre bakmazlar;

belki kendi nefislerine ve akillarina ve gozlerine bakip
hiikmediyorlar. Elbette birbirine kuvvet veremezler ve
zahir olmazlar.

Cunki gérmeye ve bilmeye mani olan perdeler, sebebler
ayri ayridirlar.

Herkes "Ben gérmiiyorum, benim yanimda ve itikadimda
yoktur." diyebilir. Yoksa "Vaki'de yoktur" diyemez.

Eger dese, hususan umum kainata bakan iman
mes'elelerinde diinya kadar biiyiik bir yalan olur ki, dogru
diyemez ve dogrultulmaz.

Elhasil: Isbatta netice birdir, vahiddir, tesaniid olur.

Nefiyde ise, bir degildir, miiteaddiddir. Ya "yanimda ve
nazarimda" veya "itikadimda" gibi kayidlarin herkese gore
taaddudu ile neticeler dahi taaddiid eder,

daha tesanlid olmaz.

Iste bu hakikat noktasinda imana karsi gelen kafirlerin ve
munkirlerin kesretinin ve zahiren coklugunun kiymeti
yoktur.

Ve mii'minin yakinine ve imanina hig tereddiid vermemek
lazim iken;

bu asirda Avrupa feylesoflarinin nefy ve inkarlari, bir kisim
bedbaht meftunlarina tereddiid verip

yakinlerini izale ve saadet-i ebediyelerini mahvetmis.

Ve insandan her giinde otuz bin adama isabet eden
olimi, mevt ve eceli bir terhis manasindan ¢ikarip i'dam-1
ebedi suretine cevirmis.

Kapisi kapanmayan kabir, daima i'damini o miinkire ihtar
etmekle, lezzetli hayatini elim elemlerle zehirliyor. Iste,
iman ne kadar buyuk bir nimet ve hayatin hayati
oldugunu anla!..
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The Second Matter: With respect to a problem subject
to discussion in science or art, those who stand outside
that science or art

cannot speak authoritatively, however great, learned and
accomplished they may be, nor can their judgements be
accepted as decisive. They cannot form part of the
learned consensus of the science.

For example, the judgement of a great engineer on the
diagnosis and cure of a disease does not have the same
value as that of the lowliest physician.

In particular, the words of denial of a philosopherwho is
absorbed in the material sphere,

who becomes continually more remote from the non-
material or spiritual and cruder and more insensitive to
light,

whose intelligence is restricted to what his eye beholds —
the words of such a one are unworthy of consideration
and valueless with respect to non-material and spiritual
matters.

On matters sacred and spiritual and concerning the Divine
unity, there is total accord among the hundreds of
thousands of the People of Truth, such as Shaykh Gilani
(May his mystery be sanctified), who beheld God’s
Sublime Throne while still on the earth, who spent ninety
years advancing in spiritual work, and who unveiled the
truths of belief in all three stations of certainty.

This being the case what value have the words of
philosophers, who through their absorption in the most
diffuse details of the material realm and the most minute
aspects of multiplicity are choking and dazed?

Are not their denials and objections drowned out like the
buzzing of a mosquito by the roaring of thunder?

The essence of the unbelief that opposes the truths of
Islam and struggles against them is denial, ignorance, and
negation.

Even though it may appear to be an affirmation of some
kind and a manifestation of being, it is in reality negation
and non-being.

Whereas belief is knowledge and a manifestation of
being; it is affirmation and judgement. Every negating
aspect of belief is the gate to a positive truth or the veil
covering it.

If the unbelievers who struggle against faith attempt, with
the utmost difficulty, to affirm and accept their negative
beliefs in the form of acceptance and admission of non-
being,

then their unbelief may be regarded in one respect as a
form of mistaken knowledge or erroneous judgement.

Ikinci Mes'ele: Bir fennin veya bir san'atin medar-1
miinakasa olmus bir mes'elesinde, o fennin ve o san'atin
haricindeki adamlar

ne kadar buliyiik ve alim ve san'atkar da olsalar, sozleri
onda ge¢mez, hiikiimleri hiiccet olmaz; o fennin icma-i
lilemasina dahil sayilmazlar.

Mesel4; biiyik bir miihendisin, bir hastaligin kesfinde ve
tedavisinde bir kiiglik tabib kadar hitkmii gecmez.

Ve bilhassa maddiyatta ¢ok tevaggul eden

ve gittikce maneviyattan tebaiid eden ve nura karsi
gabilesen ve kabalasan

ve akli gbzline inen en blyuk bir fevlesofun miinkirane
s6zii, maneviyatta nazara alinmaz ve kiymetsizdir.

Acaba yerde iken ars-1 a'zami temasa eden, harika bir
deha-y1 kudsi sahibi olan ve doksan sene maneviyatta
terakki edip calisan ve hakaik-i imaniyeyi ilmelyakin,
aynelyakin hatta hakkalyakin suretinde kesfeden Seyh-i
Geylani (K.S.) gibi yiizbinler ehl-i hakikatin ittifak ettikleri,
tevhidi ve kudsi ve manevi mes elelerde,

maddiyatin en daginik ve kesretin en ctiz'l teferruatina
dalan ve sersemlesen ve bogulan feylesoflarin sézleri kag
para eder

ve inkarlar ve itirazlari, gok gtirtiltiistine karsi sivrisinegin
sesi gibi sonlik olmaz mi?

Hakaik-i Islamiyeye ziddiyet gosterip miibareze eden
kiifriin mahiyeti bir inkardir, bir cehildir, bir nefiydir.

Sureten isbat ve viicudi gortilse de manast ademdir.

Iman ise ilimdir, viicudidir, isbattir, hiikiimdiir. Herbir
menfi mes'elesi dahi, bir miisbet hakikatin tiinvani ve
perdesidir.

Eger imana karsi miibareze eden ehl-i kiifiir, gayet
mugkilat ile menfi itikadlarini kabul-ti adem ve tasdik-i
adem suretinde isbat ve kabul etmege calissalar;

o kfiir, bir cihette yanlis bir ilim ve hata bir hiikim
sayilabilir.



But as for non-accceptance, denial, and non-admission —
something more easily done— it is absolute ignorance
and total absence of judgement.

In Short: The convictions underlying unbelief are then of
two kinds:

The First pays no regard to the truths of Islam. It is an
erroneous admission, a baseless belief and a mistaken
acceptance peculiar to itself; it is an unjust judgement.

This kind of unbelief is beyond the scope of our
discussion. It has no concern with us, nor do we have any
concern with it.

Yoksa, irtikabi ¢ok kolay olan yalniz adem-i kabul ve inkar
ve adem-i tasdik ise cehl-i mutlaktir, htikimsuizliktr.

Elhasal, itikad-1 kifriye iki kisimdir:

Birisi: Hakaik-i Islamiyeye bakmiyor. Kendine mahsus
yanls bir tasdik ve batil bir itikad ve hata bir kabuldir ve
zalim bir hukimdur.

Bu kisim bahsimizden harictir. O bize karigmaz, biz de ona
karismayiz.
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The Second Kind opposes the truths of belief and
struggles against them. It consists in turn of two varieties.

The First is non-acceptance. It consists simply of not
consenting to affirmation. This is a species of ignorance;
there is no judgement involved and it occurs easily. It too
is beyond the scope of our discussion.

The Second variety is acceptance of non-being. It is to
consent to non-being with one’s heart, and a judgement is
involved.

It is a conviction and a taking the part of something. It is
on account of this partiality that it is obliged to affirm its
negation.

The negation comprises two types:

The First Type says: “A certain thing does not exist ata
certain place or in a particular direction.” This kind of
denial can be proved, and it lies outside of our discussion.

The Second Type consists of negating and denying
those doctrinal and sacred matters, general and
comprehensive, that concern this world, all beings, the
hereafter, and the succession of different ages.

This kind of negation cannot in any fashion be
substantiated, as we have shown in the First Matter; for
what is needed to substantiate such negations is a vision
that shall encompass the whole universe, behold the
hereafter, and observe every aspect of time without limit.

The Second Abyss and the means for escaping
from it: This too consists of two matters.

The First: Intelligences that become narrowed by
absorption in neglect of God and in sin, or the material
realm, are unable to comprehend vast matters in respect
of sublimity, grandeur, and infinity;

hence taking pride in such knowledge as they have, they
hasten to denial and negation.

Since they cannot encompass the extremely vast,
profound and comprehensive questions of faith within
their straitened and dessicated intellects, their corrupt and
spiritually moribund hearts, they cast themselves into
unbelief and misguidance, and choke.

ikincisi: Hakaik-i imaniyeye karsi cikar, muaraza eder.
Bu dahi iki kisimdur:

Birisi: Adem-i kabuldiir. Yalniz isbat1 tasdik etmemektir.
Bu ise bir cehildir, bir hiitkiimsuzltiktir ve kolaydir. Bu da
bahsimizden harigtir.

ikincisi: Kabul-ti ademdir. Kalben, ademini tasdik
etmektir. Bu kisim ise bir hiikiimdir,

bir itikaddir, bir iltizamdir. Hem iltizami igin nefyini isbat
etmege mecburdur.

Nefiy dahi iki kisimdir:

Birisi: "Has bir mevkide ve hususi bir cihette yoktur" der.
Bu kisim ise isbat edilebilir. Bu kisim da bahsimizden
harictir.

Ikinci kisim ise: Diinyaya ve kéinata ve ahirete ve
asirlara bakan imani ve kudsi ve amm ve muhit olan
mes'eleleri nefy ve inkar etmektir.

Bu nefiy ise -birinci mes'elede bevan ettigimiz gibt hig bir
cihetle isbat edilmez. Belki kéinat1 ihata edecek ve &hireti
gorecek ve hadsiz zamanin her tarafini temasa edecek bir
nazar lazimdir, ta o gibi nefiyler isbat edilebilsin.

ikinci varta ve care-i necat: Bu dahi iki mes'eledir:

Birincisi: Azamet ve kibriya ve nihayetsizlik noktasinda,
ya gaflete veya masiyete veya maddiyata dalmak
sebebiyle darlasan akillar, azametli mes'eleleri ihata
edemediklerinden,

bir gurur-u ilmi ile inkara saparlar ve nefyederler.

Evet o manen sikismig ve kurumus akillarina ve bozulmus
ve maneviyatta 6lmis olan kalblerine, cok genis ve derin
ve ihatali olan imani mes'eleleri sigistiramadiklarindan,
kendilerini kiifre ve dalalete atarlar, bogulurlar.



If they were able to look at the true nature of their
unbelief and the essence of their misguidance they would
see that,

compared to the reasonable, suitable and indeed
necessary sublimity and grandeur that is present in belief,
their unbelief conceals and contains manifold absurdity
and impossibility.

The Risale-i Nur has proven this truth by hundreds of
comparisons with the same finality that “two plus two
equals four.”

For example, one who does not accept the Necessary
Being, the pre-eternity, and the comprehensiveness of
attribute of God Almighty, on account of their grandeur
and sublimity,

may form a creed of unbelief by assigning that necessary
being, pre-eternity, and the attributes of Godhead to an
unlimited number of beings, an infinity of atoms.

Or like the foolish Sophists, he can abdicate his
intelligence by denying and negating both his own
existence and that of the universe.

Eger dikkatle kendi kiiflirlerinin i¢ ytiziine ve dalaletlerinin
mabhiyetine bakabilseler, gorecekler ki;

imanda bulunan makul ve layik ve lazim olan azamete
karst, yliz derece muhal ve imkansizlik ve imtina o kifriin
altinda ve igindedir.

Risale-i Nur yiizer mizan ve miivazenelerle, bu hakikat
"iki kerre iki dort eder" derecesinde kat'i isbat etmis.

Mesela; Cenab-1 Hakk'in viicub-u viicudunu ve ezeliyetini
ve ihatali sifatlarin1 azametleri icin kabul edemeyen adam,

ya hadsiz mevcudata, belki nihayetsiz zerrelere, o viicub-u
viicudu ve ezeliyetini ve uluhiyet sifatlarin1 vermekle
kufriint itikad edebilir.

Veyahut ahmak Sofestailer gibi, hem kendini, hem
kainatin viicudunu inkar ve nefyetmekle akildan istifa
etmelidir.

#7

Thus, all the truths of belief and Islam, basing their
matters on the grandeur and sublimity which are their
requirement,

deliver themselves from the awesome absurdities, the
fearsome superstitions, and the tenebrous ignorance of
unbelief that confront them,

and take up their place in sound hearts and straight
intellects, through utmost submission and assent.

The constant proclamation of this grandeur and sublimity
in the call to prayer, in the prayers themselves and in most
of the rites of Islam,

Allahu akbar, God is Most Great!
God is Most Great! God is Most Great!

the declaration of the Sacred Tradition that
“Grandeur is My shield and Sublimity My cloak;” (5)

5. Muslim, Birr, 136; Abu Da’ud, Libas, 25; Ibn Maja,
Zuhd, 16; Musnad, ii, 248, 376, 414, 427, 442: iv, 416;
Ibn Hibban, Sahih, i, 272: vii, 473; al-Hindi, Kanz

al- Ummal, iii, 534.

and the statement of the Prophet (Peace and blessings be
upon him) — his most inspiring communing with God, in
the eighty-sixth part of Jawshan al-Kabir: (6)

6. The famous supplication revealed to the Prophet
Muhammad (PBUH) which, consisting of the Divine
Names, is related to possess many merits. [Tr.]

igte bunun gibi biitin hakaik-i imaniye ve Islamiye,
kendilerinin se'nlerini, muktezalar olan azamete istinad
ederek,

karsilarindaki kifrin dehsetli muhalatindan ve vahsetli
hurafatindan ve zulmetli cehalatindan kurtarip

kemal-i iz'an ve teslimiyetle selim kalblerde ve muistakim
akillarda yerlestirirler.

Evet, ezan ve namaz gibi ekser seair-i Islamiyede kesretle
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azamet-i kibriyasini her vakit ilani, hem
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hadis-i kudsinin fermani,

hem "Cevsen-iil Kebir" miinacatinin seksenaltinci
ukdesinde:
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perdedir.
#8
The Supreme Sign Avyet-iil Kiibra

The Observations of a Traveller Questioning the Universe  Kéinattan Halikin1 Soran Bir Seyyahin Miisahedatidir.
Concerning His Maker

In the Name of God, the Merciful, the Compassionate.
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7. Quran, 17:44.

[This Second Station, in addition to explaining the above  [Bu Ikinci Makam, bu ayet-i muazzamau tefsir etmekle

sublime verse, sets out the proofs, arguments, and beraber, tayyedilen Arabi Birinci Makamin birhanlarini ve

meaning of the First Station, which has been skipped.] hticcetlerini ve terciimesini ve kisa bir mealini beyan
eder.]



Since this sublime verse, like many other Qur’anic verses,
mentions first the heavens —that brilliant page
proclaiming God’s unity, gazed on at all times and by all
men with wonder and joy— in its pronouncement of the
Creator of this cosmos, let us too begin with a mention of
the heavens.

Indeed, every voyager who comes to the hospice and the
realm of this world, opens his eyes

and wonders who is the master of this fine hospice, which
resembles a most generous banquet, a most ingenious
exhibition, a most impressive camp and training ground,

a most amazing and wondrous place of recreation, a most
profound and wise place of instruction.

He asks himself too who is the author of this great book,
and who is the monarch of this lofty realm.

There first presents itself to him the beautiful face of the
heavens, inscribed with the gilt lettering of the stars. That
face calls him saying, “Look at me, and I shall guide you
to what you seek.”

Soyle ki: Bu ayet-i muazzama gibi pek cok ayat-1
Kur'aniye, bu kainat Halikin1 bildirmek cihetinde, her vakit
ve herkesin en cok hayretle bakip zevk ile miitalaa ettigi
en parlak bir sahife-i tevhid olan semavati en basta
zikretmelerinden, en basta ona baglamak muvafiktir.

Evet bu diinya memleketine ve misafirhanesine gelen
herbir misafir, géziinti acip baktikca

gorur ki: Gayet keremkarane bir ziyafetgah ve gayet
san'atkarane bir teshirgadh ve gayet hasmetkarane bir
ordugah ve talimgah

ve gayet hayretkarane ve sevk-engizane bir seyrangah ve
temasagah ve gayet manidarane ve hikmet-perverane bir
miutalaagah olan bu giizel misafirhanenin sahibini

ve bu kitab-1 kebirin mtiellifini ve bu muhtesem
memleketin sultanini tanimak ve bilmek icin siddetle
merak ederken;

en basta goklerin nur yaldizi ile yazilan glizel yiizii
gortinir: "Bana bak, aradigini sana bildirecegim!" der.

#9

He looks then and sees a manifestation of dominicality
performing various tasks in the heavens:

it holds aloft in the heavens, without any supporting pillar,
hundreds of thousands of heavenly bodies, some of
which are a thousand times heavier than the earth and
revolve seventy times faster than a cannon-ball;

it causes them to move in harmony and swiftly without
colliding with each other;

it causes innumerable lamps to burn constantly, without
the use of any oil;

it disposes of these great masses without any disturbance
or disorder; it sets sun and moon to work at their
respective tasks, without those great bodies ever rebelling;

it administers within infinite space —the magnitude of
which cannot be measured in figures should they stretch
from pole to pole—

all that exists, at the same time, with the same strength, in
the same fashion, manner and mould, without the least
deficiency;

it reduces to submissive obedience to its law all the
aggressive powers inherent in those bodies;

it cleanses and lustrates the face of the heavens, removing
all the sweepings and refuse of that vast assembly;

it causes those bodies to manoeuvre like a disciplined
army; and then, making the earth revolve,

O da bakar gorur ki:

Bir kism1 arzimizdan bin defa buiyik ve o buytiklerden bir
kismi top gtillesinden yetmis derece stir'atli yiizbinler
ecram-1 semaviyeyi direksiz diigtirmeden durduran

ve birbirine carpmadan fevkalhad cabuk ve beraber
gezdiren,

yagsiz sondiirmeden mitemadiyen o hadsiz lambalari
yandiran

ve hicbir guirtiltti ve ihtilal ¢ikartmadan o nihayetsiz blyik
kiitleleri idare eden ve Glines ve Kamer'in vazifeleri gibi,
hic isyan ettirmeden o pek buyiik mahluklari vazifelerle
calistiran

ve iki kutbun dairesindeki hesab rakamlarina sikismayan
bir nihayetsiz uzaklik igcinde,

ayni zamanda, ayni kuvvet ve ayni tarz ve ayni sikke-i
fitrat ve ayni surette, beraber, noksansiz tasarruf eden

ve o pek bliytik miitecaviz kuvvetleri tagiyanlari, tecaviiz
ettirmeden kanununa itaat ettiren

ve o nihayetsiz kalabaligin enkazlari gibi gégtin yiiziint
kirletecek stipriintiilere meydan vermeden pek parlak ve
pek glizel temizlettiren

ve bir muntazam ordu manevrasi gibi manevra ile
gezdiren ve arzi dondiirmesiyle,



it shows the heavens each night and each year in a
different form, like a cinema screen displaying true and
imaginative scenes to the audience of creation.

There is within this dominical activity a truth consisting of
subjugation, administration, revolution, ordering,
cleansing, and employment.

This truth, with its grandeur and comprehensiveness,
bears witness to the necessary existence and unity of the
Creator of the Heavens and testifies to that Existence
being more manifest than that of the heavens.

Hence it was said in the First Degree of the First Station:

There is no god but God, the Necessary Being, to Whose
Necessary Existence in Unity the heavens and all they
contain ftestify, through the testimony of the sublimity of
the comprehensiveness of the truth of subjugation,
administration, revolution, ordering, cleansing, and
employment, a truth vast and perfect, and to be
observed.

Then that wondrous place of gathering known as space or
the atmosphere begins thunderously to proclaim to that
traveller come as a guest to the world,

“Look at me! You can discover and find through me the
object of your search, the one who sent you here!”

The traveller looks at the sour but kind face of the
atmosphere, and listening to the awesome but joyous
thunderclaps perceives the following.

o hasmetli manevranin bagka bir surette hakiki ve hayali
tarzlarini her gece ve her sene sinema levhalari gibi seyirci
mahlukatina gosteren

bir tezahtir-ii rububiyet ve o rububiyet faaliyeti icinde
gorlinen teshir, tedbir, tedvir, tanzim, tanzif, tavziften

miurekkeb bir hakikat,

bu azameti ve ihatati ile 0 semavat Halikinin viicub-u
viicuduna ve vahdetine ve mevcudiyeti semavatin
mevcudiyetinden daha zahir bulunduguna bilmiisahede
sehadet eder manasiyla

Birinci Makam'in birinci basamaginda:
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denilmistir.

Sonra, diinyaya gelen o yolcu adama ve misafire, cevv-i
sema denilen ve mahser-i acaib olan feza gurtiltii ile
konusarak bagiriyor:

"Bana bak! Merakla aradigini ve seni buraya gondereni
benimle bilebilir ve bulabilirsin." der.

O misafir, onun eksi fakat merhametli yiiziine bakar;
mudhis fakat mujdeli glirtiltistint dinler, gortr ki:

#10

The clouds, suspended between the sky and the earth,
water the garden of the world in the most wise and
merciful fashion,

furnish the inhabitants of the earth with the water of life,
modify the natural heat of life, and hasten to bestow aid
wherever it is needed.

In addition to fulfilling these and other duties, the vast
clouds, capable of filling the heavens sometimes hide
themselves, with their parts retiring to rest so that not a
trace can be seen, just like a well-disciplined army
showing and hiding itself in accordance with sudden
orders.

Then, the very instant the command is given to pour
down rain, the clouds gather in one hour, or rather in a
few minutes; they fill the sky and await further orders
from their commander.

Next the traveller looks at the wind in the atmosphere and
sees that the air is employed wisely and generously in
such numerous tasks that

Zemin ile asuman ortasinda muallakta durdurulan bulut,
gayet hakimane ve rahimane bir tarzda zemin bahgesini
sular

ve zemin ahalisine ab-1 hayat getirir ve harareti (yani
yasamak atesinin siddetini) ta'dil eder ve ihtiyaca gore her
yerin imdadina yetisir.

Ve bu vazifeler gibi ¢ok vazifeleri gormekle beraber,
muntazam bir ordunun acele emirlere goére gériinmesi ve
gizlenmesi gibi, birden cevvi dolduran o koca bulut dahi
gizlenir, bltin eczalar istirahata ¢ekilir, hicbir eseri
gorilmez.

Sonra "Yagmur bagina arg!" emrini aldigi anda; bir saat,
belki birka¢ dakika zarfinda toplanip cevvi doldurur, bir
kumandanin emrini bekler gibi durur.

Sonra o yolcu, cevvdeki riizgara bakar gortir ki: Hava o
kadar ¢ok vazifelerle gayet hakimane ve kerimane
istihdam olunur ki,



it is as if each of the inanimate atoms of that unconscious
air were hearing and noting the orders coming from that
monarch of the universe;

without neglecting a single one of them, it performs them
in ordered fashion and through the power of the
monarch.

Thereby it gives breath to all beings and conveys to all
living things the heat, light, and electricty they need, and
transmits sound, as well as aiding in the pollination of
plants.

The traveller then looks at the rain and sees that within
those delicate, glistening sweet drops, sent from a hidden
treasury of mercy, there are so many compassionate gifts
and functions contained that

it is as if mercy itself were assuming shape and flowing
forth from the dominical treasury in the form of drops. It is
for this reason that rain has been called “mercy.”

Next the traveller looks at the lightning and listens to the
thunder and sees that both of these, too, are employed in
wondrous tasks.

Then taking his eyes off these, he looks to his own
intellect and says: “The inanimate, lifeless cloud that
resembles carded cotton has of course no knowledge of
us;

when it comes to our aid, it is not because it takes pity on
us. It cannot appear and disappear without receiving
orders.

Rather it acts in accordance with the orders of a most
powerful and compassionate commander. First it
diasppears without leaving a trace, then suddenly
reappears in order to begin its work.

By the command and power of a most active and exalted,
a most magnificent and splendid, monarch, it fills and
then empties the atmosphere.

Inscribing the sky with wisdom and erasing the pattern, it
makes of the sky a tablet of effacement and affirmation, a
depiction of the gathering and the resurrection.

By the contriving of a most generous and bountiful, a
most munificent and solicitous sustainer, a ruler who
regulates and disposes, it mounts the wind

and taking with it treasuries of rain each as heavy as a
mountain, hastens to the aid of the needy.

It is as if it were weeping over them in pity, with its tears
causing the flowers to smile, tempering the heat of the
sun, spraying gardens with water, and washing and
cleansing the face of the earth.”

gliya o camid havanin suursuz zerrelerinden herbir zerresi;
bu kainat sultanindan gelen emirleri dinler, bilir

ve hicbirini geri birakmayarak, o kumandanin kuvvetiyle
yapar ve intizamla yerine getirir bir vaziyetle;

zeminin butiin nifuslarina nefes vermek ve zihayata
lizumu bulunan hararet ve ziya ve elektrik gibi maddeleri
ve sesleri nakletmek ve nebatatin telkihine vasita olmak
gibi cok klli vazifelerde ve hizmetlerde, bir dest-i gaybi
tarafindan gayet suurkarane ve alimane ve
hayatperverane istihdam olunuyor.

Sonra yagmura bakiyor, gorir ki: O latif ve berrak ve tatl
ve hicten ve gaybi bir hazine-i rahmetten génderilen
katrelerde o kadar rahmani hediyeler ve vazifeler var Kki;

guya rahmet tecessim ederek katreler suretinde hazine-i
Rabbaniyeden akiyor manasinda oldugundan, yagmura
"rahmet" nami verilmistir.

Sonra simgege bakar ve ra'd1 (gok gurultiisi) dinler, gorr
ki; pek acib ve garib hizmetlerde ¢alistiriliyorlar.

Sonra gozlinii ceker, aklina bakar, kendi kendine der ki:
"Atilmig pamuk gibi bu camid, suursuz bulut elbette bizleri
bilmez

ve bize aciyip imdadimiza kendi kendine kosmaz ve
emirsiz meydana ¢ikmaz ve gizlenmez;

belki gayet kadir ve rahim bir kumandanin emriyle
hareket eder ki, bir iz birakmadan gizlenir ve def'aten
meydana cikar, is basina gecer

ve gayet fa'al ve mititedl ve gayet cilveli ve hasmetli bir
sultanin fermaniyla ve kuvvetiyle vakit be-vakit cevv
alemini doldurup bosaltir

ve mitemadiyen hikmetle yazar ve paydos ile bozar
tahtasina ve mahv ve isbat levhasmna ve hasir ve kiyamet
suretine cevirir

ve gayet ltutufkar ve ihsanperver ve gayet keremkar ve
rububiyetperver bir hakim-i miidebbirin tedbiriyle riizgara
biner

ve daglar gibi yagmur hazinelerini bindirir, muhta¢ olan
yerlere yetisir.

Glya onlara acyip aglayarak goz yaglariyla onlar
ciceklerle glildurtr, giinesin siddet-i atesini serinlendirir ve
stinger gibi bahgelerine su serper ve zemin yiizini yikar,
temizler."



#11

That wondering traveller then tells his own intellect:
“These hundreds of thousands of wise, merciful and
ingenious tasks and acts of generosity and mercy that
arise from the veil and outer form of this inanimate,
lifeless, unconscious, volatile, unstable, stormy, unsettled,
and inconstant air,

clearly establish that this diligent wind, this tireless
servant, never acts of itself, but rather in accordance with
the orders of a most powerful and knowing, a most wise
and generous commander.

It is as if each particle were aware of every single task, like
a soldier understanding and hearkening to every order of
its commander, for it hears and obeys every dominical
command that courses through the air.

It aids all animals to breathe and to live, all plants to
pollinate and grow, and cultivates all the matter necessary
for their survival.

It directs and administers the clouds, makes possible the
voyaging of sailing ships, and enables sounds to be
conveyed, particularly by means of wireless, telephone,
telegraph and radio, as well as numerous other universal
functions.

“Now these atoms, each composed of two such simple
materials as hydrogen and oxygen and each resembling
the other,

exist in hundreds of thousands of different fashions all
over the globe; [ conclude therefore that they are being
employed and set to work in the utmost orderliness by a
hand of wisdom.

“As the verse makes clear,

And the disposition of the winds and the clouds, held in
disciplined order between the heavens and the earth, (8)

8 Quran, 2:164.

the one who through the disposition of the winds employs
them in countless dominical functions, who through the
ordering of the clouds uses them in infinite tasks of mercy,

and who creates the air in this fashion — such a one can
only be the Possessor of Necessary Existence, the One
Empowered over All Things

and Knowledgeable of All Things, the Sustainer endowed
with Glory and Generosity.” This is the conclusion our
traveller now draws.

Then he looks at the rain and sees that within it are
contained benefits as numerous as the raindrops,

and dominical manifestations as multiple as the particles
of rain, and instances of wisdom as plentiful as its atoms.

Hem o merakli yolcu kendi aklina der: Bu camid, hayatsiz,
suursuz, miitemadiyven calkanan, kararsiz, firtinall,
dagdagall, sebatsiz, hedefsiz su havanin perdesivle ve
zahiri suretiyle viicuda gelen ylizbinler hakimane ve
rahimane ve san'atkarane igler ve ihsanlar ve imdadlar

bilbedahe isbat eder ki: Bu caliskan riizgarin ve bu cevval
hizmetkarin kendi basina higbir hareketi yok, belki gayet
Kadir ve Alim ve gayet Hakim ve Kerim bir amirin emriyle
hareket eder.

Glya herbir zerresi, herbir isi bilir ve o amirin herbir
emrini anlar ve dinler bir nefer gibi, hava icinde cereyan
eden herbir emr-i Rabbaniyi dinler, itaat eder Kki;

bitiin hayvanatin teneffiistine ve yasamasina ve nebatatin
telkihine ve bliylimesine ve hayatina lizumlu maddelerin
yetistirilmesine

ve bulutlarin sevk U idaresine ve atessiz sefinelerin seyr i
seyahatina ve bilhassa seslerin ve bilhassa telsiz telefon ve
telgraf ve radyo ile konugmalarin isaline ve bu hizmetler
gibi umumdi ve kiilli hizmetlerden bagka,

azot ve muvellidiilhumuza (oksijen) gibi iki basit
maddeden ibaret olan havanin zerreleri birbirinin misli
iken,

zemin yliztinde ytizbinler tarzda bulunan Rabbani
san'atlarda kemal-i intizam ile bir dest-i hikmet tarafindan
calistiriliyor gériiyorum.

Demek
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ayetinin tasrihiyle,

riizgarin tasrifiyle hadsiz Rabbani hizmetlerde istimal ve
bulutlarin teshiriyle hadsiz Rahmani islerde istihdam

ve havayi o surette icad eden, ancak Vacib-til Viicud ve
Kadir-i Kualli Sey

ve Alim-i Kiilli Sey, bir Rabb-i Ziilcelali Ve-1 Ikram'dir der,
hiikmeder.

Sonra yagmura bakar, gortr ki: Yagmurun taneleri
sayisinca menfaatler

ve katreleri adedince rahmani cilveler ve reshalari
mikdarinca hikmetler icinde bulunuyor.



Those sweet, delicate and blessed drops are moreover
created in so beautiful and ordered a fashion,

that particularly the rain sent in the summertime, is
despatched and caused to fall with such balance and
regularity that

not even stormy winds that cause large objects to collide
can destroy its equilibrium and order;

the drops do not collide with each other or merge in such
fashion as to become harmful masses of water.

Hem o sirin ve latif ve miibarek katreler o kadar
muntazam ve gtizel halkediliyor ki,

hususan yaz mevsiminde gelen dolu o kadar mizan ve
intizam ile génderiliyor ve iniyor Kki;
firtinalar ile calkanan ve buiytk seyleri carpistiran siddetli

rlzgarlar, onlarin miivazene ve intizamlarint bozmuyor;

katreleri birbirine carpip, birlestirip, zararl kutleler
yapmiyor.

#12

Water, composed of two simple elements like hydrogen
and oxygen, is employed in hundreds of thousands of
other wise, purposeful tasks and arts, particularly in
animate beings; although it is itself inanimate and
unconscious.

Rain which is then the very embodiment of Divine Mercy
can only be manufactured in the unseen treasury of
mercy of One Most Compassionate and Merciful,

and on its descent expounds in physical form the verse:

And He it is Who sends down rain after men have
despaired, and thus spreads out His Mercy. (9)

9. Qur’an, 42:28.

The traveller next listens to the thunder and watches the
lightning. He understands that these two wondrous events
in the atmosphere

are like a material demonstration of the verse,
The thunder glorifies His praise, (10)

The brilliance of His lightning almost robs them of their
sight. (11)

10. Qur’an, 13:13.
11. Qur'an, 24:43.

They also announce the coming of rain, and thus give
glad tidings to the needy.

Yes, this sudden utterance of a miraculous sound by the
atmosphere; the filling of the dark sky with the flash and
fire of lightning;

the setting alight of the clouds that resemble mountains of
cotton or pipes bursting with water and snow —

these and similar phenomena are like a blow struck on
the head of the negligent man whose gaze is directed
down at the earth. They tell him:

Ve bunlar gibi ¢cok hakimane iglerde ve bilhassa zihayatta
calistirilan basit ve camid ve suursuz muvellidilma' ve
muvellidilhumuza (hidrojen-oksijen) gibi iki basit
maddeden terekkiib eden bu su, yiizbinlerle hikmetli ve
suurlu ve mubhtelif hizmetlerde ve san'atlarda istihdam
ediliyor.

Demek bu tecessiim etmis ayn-1 rahmet olan yagmur,
ancak bir Rahman-1 Rahim'in hazine-i gaybiye-i
rahmetinden yapiliyor

ve ntizuliyle

5.0 _

_ ’ie// r, 4 ¥ o 4 §°f° 5‘515 .5 s
a5 hids 1,k s e EA 50 sl 52

ayetini maddeten tefsir ediyor.

Sonra ra'd1 dinler ve berke (simsege) bakar, gortr ki: Bu
iki hadise-i acibe-i cevviye tamtamina
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ayetlerini maddeten tefsir etmekle beraber,

yagmurun gelmesini haber verip, muhtaclara mujde
ediyorlar.

Evet higten, birden hérika bir glrilti ile cevvi
konusturmak ve fevkalédde bir nur ve nar ile zulmetli cevvi
isikla doldurmak

ve dagvari pamuk-misal ve dolu ve kar ve su tulumbasi
htikmiinde olan bulutlar: ateslendirmek

gibi hikmetli ve garabetli vaziyetlerle basasagi gafil insanin
basina tokmak gibi vuruyor:



“Lift up your head, look at the miraculous deeds of the
most active and powerful being who wishes to make
himself known.

In the same way that you are not left to your own devices,
so too, these phenomena and events have a master and a
purpose.

Each of them is caused to fulfil a particular task, and each
is employed by a Most Wise Disposer.”

The wondering traveller hears then the lofty and manifest
testimony to the truth that is composed of the disposition
of the winds, the descent of the rains and the

administration of the events of the atmosphere, and says:
“I believe in God.”

"Basini kaldir, kendini tanittirmak isteyen fa'al ve kudretli
bir zatin harika islerine bak!

Sen basibos olmadigin gibi, bu hadiseler de bagibos
olamazlar.

Her birisi cok hikmetli vazifeler pesinde kosturuluyorlar.
Bir Miidebbir-i Hakim tarafindan istihdam olunuyorlar."
diye ihtar ediyorlar.

Iste bu merakli yolcu, bu cevvde bulutu teshirden, riizgar
tasriften, yagmuru tenzilden ve hadisat-1 cevviyeyi
tedbirden ferekkiib eden bir hakikatin yiiksek ve agikar
sehadetini isitir, "Amenti billah" der.

#13

That which was stated in the Second Degree of the First
Station expresses the observations of the traveller
concerning the atmosphere:

There is no god but God, the Necessary Being, to Whose
Necessary Existence in Unity the atmosphere and all its
contains testifies, through the testimony of the sublimity of
the comprehensiveness of the truth of subjugation,
disposal, causing to descend, and regulation, a truth vast
and perfect, and to be observed.

Next the globe addresses that thoughtful traveller, now
growing accustomed to his reflective journevy.

“Why are you wandering through the heavens, through
space and the sky? Come, | will make known to you what
you are seeking. Look at the functions that I perform and
read my pages!”

He looks and sees that the globe, like an ecstatic Mevlevi
dervish with its twofold motion, is tracing out around the
field of the Supreme Gathering a circle that determines
the succession of days, years, and seasons.

It is a most magnificent dominical ship, loaded with the
hundreds of thousands of different forms of food and
equipment needed for all animate beings, floating with the
utmost equilibrium in the ocean of space and circling the
sun.

Birinci Makam'in ikinci mertebesinde:
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fikrasi, bu yolcunun cevve dair mezkdr miisahedatini ifade
eder. (Ihtar)

(Ihtar): Birinci Makam 'da gecen otuziic mertebe-i tevhidi
bir parca izah etmek isterdim. Fakat simdiki vazivetim ve
halimin miisaadesizligi cihetiyle, valniz gayet muhtasar
biirhanlarina ve mealinin terctimesine iktifaya mecbur
oldum. Risale-i Nur'un otuz, belki yiiz risalelerinde bu
otuzii¢c mertebe, delillerivle, ayri ayri tarzlarda, herbir
risalede bir kisim mertebeler beyan edildiginden, tafsili
onlara havale edilmis.

Sonra o sevahat-1 fikriyeye alisan o mutefekkir misafire,
kiire-i arz lisan-1 haliyle diyor ki:

"Gokte, fezada, havada ne geziyorsun? Gel, ben sana
aradigini tanittiracagim. Goérdigum vazifelerime bak ve
sahifelerimi oku!"

O da bakar gortr ki: Arz meczub bir mevlevi gibi iki
hareketiyle; gtinlerin, senelerin, mevsimlerin husultine
medar olan bir daireyi, hasr-i azamin meydani etrafinda
giziyor.

Ve zihayatin yiizbin enva'ini bitiin erzak ve
levazimatlariyla icine alip feza denizinde kemal-i
miivazene ve nizamla gezdiren ve giines etrafinda seyahat
eden muhtesem ve miisahhar bir sefine-i Rabbaniyedir.



He then looks at the pages of the earth and sees that each
page of each of its chapters proclaims the Sustainer of the
Earth in thousands of verses.

Being unable to read the whole of it, he looks at the page
dealing with the creation and deployment of animate
beings in the spring, and observes the following:

The forms of the countless members of hundreds of
thousands of species emerge, in the utmost precision,
from a simple material and are then nurtured in most
merciful fashion.

Then, in miraculous manner, wings are given to some of
the seeds; they take to flight and are thus dispersed. They
are most effectively distributed, most carefully fed and
nurtured.

Countless tasty and delicious forms of food, in the most
merciful and tender fashion, are brought forth from dry
clay, and from roots, seeds and drops of liquid that differ
little among each other.

Every spring, a hundred thousand kinds of food and
equipment are loaded on it from an unseen treasury, as if
onto a railway waggon, and are despatched in utmost
orderliness to animate beings.

The sending to infants of canned milk in those food
packages, and pumps of sugared milk in the form of their
mothers’ affectionate breasts, is in particular

such an instance of solicitousness, mercy and wisdom that
it immediately establishes itself as a most tender
manifestation of the mercy and generosity of the Merciful
and Compassionate One.

Sonra sahifelerine bakar, gortr ki: Bablarindaki herbir
sahifesi, binler ayatiyla arzin Rabbini tanittiriyor.

Umumunu okumak icin vakit bulamadigindan, yalniz
birtek sahife olan zihayatin bahar faslinda icad ve
idaresine bakar, muisahede eder ki:

Yizbin enva'in hadsiz efradlarinin suretleri, basit bir
maddeden gayet muntazam agiliyor ve gayet rahimane
terbiye ediliyor

ve gayet mu'cizane bir kisminin tohumlarina kanatciklar
verip, onlart ucurmak suretiyle nesrettiriliyor ve gayet
mudebbirane idare olunuyor ve gayet miisfikane iase ve
it'am ediliyor

ve gayet rahimane ve rezzakane hadsiz ve cesit cesit ve
lezzetli ve tatli riziklar, hicten ve kuru topraktan ve
birbirinin misli ve farklari pek azve kemik gibi koklerden,
cekirdeklerden, su katrelerinden yetistiriliyor.

Her bahara, bir vagon gibi, hazine-i gaybdan yiizbin nevi
et'ime ve levazimat, kemal-i intizam ile ytiklenip zihayata
gonderiliyor.

Ve bilhassa o erzak paketleri icinde yavrulara génderilen
stit konserveleri ve validelerinin sefkatli sinelerinde asilan
sekerli stit tulumbaciklarini géndermek,

o kadar sefkat ve merhamet ve hikmet icinde gortintiyor
ki, bilbedahe bir Rahman-1 Rahim'in gayet musfikane ve
mirebbiyane bir cilve-i rahmeti ve ihsani oldugunu isbat
eder.

#14

In short: this living page of spring displays a hundred
thousand examples and samples of the Supreme
Gathering, and is a tangible demonstration of this verse,

So look to the signs of God’s mercy: how He gives life to
the earth after its death, for verily He it is Who gives life to
the dead, and He has power over all things. (12)

12. Qur’an, 30:50.

Moreover, this verse may be said to express in miraculous
fashion the meanings of the page that is spring. The
traveller thus understood that the earth proclaims through
all its pages, in fashion proportionate to their size: “There
is no god but He.” (13)

13. A phrase repeated many times in the Qur’an.

In expression of the meaning beheld by the traveller
through the brief testimony of one of the twenty aspects
of a single page out of the more than twenty pages of the
globe, it was said in the Third Degree of the First Station:

Elhasil: Bu sahife-i hayatiye-i bahariye, hasr-i a’zamin
ylizbin nimunelerini ve misallerini géstermekle
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ayetini maddeten gayet parlak tefsir ettigi gibi;

bu ayet dahi, bu sahifenin manalarini mu'cizane ifade
eder. Ve arzin, bitln sahifeleriyle, bliytikligl nisbetinde

ve kuvvetinde "La ilahe illa H" dedigini anladi.

Iste, kiire-i arzin yirmiden ziyade biiyiik sahifelerinden
birtek sahifenin yirmi vechinden birtek vechinin muhtasar
sehadeti ile, o yolcunun sair vecihlerin sahifelerindeki
misahedat: manasinda olarak ve o miisahedatlar ifade
icin, Birinci Makam'in tiglincti mertebesinde boyle
denilmis:



There is no god but God, the Necessary Being, to Whose
Necessary Existence in Unity the earth with all that is in it
and upon it testifies, through the testimony of the
sublimity of the comprehensiveness of the truth of
subjugation, disposition, nurturing, opening, distribution
of seeds, protection, administration, the giving of life to all
animate beings, compassion and mercy universal and
general, a truth vast and perfect, and to be observed.

Then that reflective traveller read each page of the
cosmos, and as he did so his faith, that key to felicity,
strengthened; his gnosis, that key to spiritual progress,
increased;

his belief in God, the source and foundation of all
perfection, developed one degree more; his joy and
pleasure augmented and aroused his eagerness;

and while listening to the perfect and convincing lessons
given by the sky, by space and the earth, he cried out for
more.

Then he heard the rapturous invocation of God made by
the tumult of the seas and the great rivers, and listened to
their sad yet pleasant sounds.

In numerous ways they were saying to him: “Look at us,
read also our signs!” Looking, our traveller saw the
following:

The seas, constantly and vitally surging, merging and
pouring forth with an inclination to conquest inherent in
their very nature, surrounded the earth,

and together with the earth, revolved, extremely swiftly, in
a circle of twenty-five thousand years in a single year.

Yet the seas did not disperse, did not overflow or
encroach on the land contiguous to them.

They moved and stood still, and were protected by the
command and power of a most powerful and magnificent
being.
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Sonra o miitefekkir yolcu her sahifeyi okudukga saadet
anahtar1 olan imani1 kuvvetlenip ve manevi terakkiyatin
miftahi olan marifeti ziyadelesip

ve butiin kemalatin esasi ve madeni olan iman-1 billah
hakikati bir derece daha inkisaf edip manevi ¢ok zevkleri
ve lezzetleri verdikce onun merakini siddetle tahrik
ettiginden;

sema, cevv ve arzin miilkemmel ve kat'l derslerini dinledigi
halde "Hel min mezid" deyip dururken,

denizlerin ve bliyiik nehirlerin cezbekarane clis u hurusla
zikirlerini ve hazin ve leziz seslerini isitir.

Lisan-1 hal ve lisan-1 kal ile: "Bize de bak, bizi de oku!"
derler. O da bakar, gortr ki:

Hayatdarane miitemadiyen calkanan ve dagilmak ve
dokiilmek ve istila etmek fitratinda olan denizler, arzi
kusatip,

arz ile beraber gayet siir'atli bir surette bir senede yirmibes
bin senelik bir dairede kosturuldugu halde;

ne dagilirlar, ne dokiliirler ve ne de komsularindaki
topraga tecaviiz ederler.

Demek gayet kudretli ve azametli bir zatin emriyle ve
kuvvetiyle dururlar, gezerler, muhafaza olurlar.

#15

Then looking to the depths of the sea, the traveller saw
that apart from the most beautiful, well-adorned and
symmetrical jewels,

there were thousands of different kinds of animal,
sustained and ordered, brought to life and caused to die,
in so disciplined a fashion, their provision coming from
mere sand and salt water,

that it established irresistibly the existence of a Powerful
and Glorious, a Merciful and Beauteous Being
administering and giving life to them.

Sonra denizlerin iclerine bakar, gortr ki: Gayet glizel ve
zinetli ve muntazam cevherlerinden baska,

binlerce cesit hayvanatin iase ve idareleri ve tevelliidat ve
vefiyatlar1 o kadar muntazamdir; basit bir kum ve ac1 bir
sudan verilen erzaklar ve tayinatlari o kadar
miikemmeldir ki,

bilbedahe bir Kadir-i Zilcelal'in, bir Rahim-i Ziilcemal'in
idare ve iagesiyle oldugunu isbat eder.



The traveller then looks at the rivers and sees that the
benefits inherent in them, the functions they perform, and
their continual replenishment, are inspired by such
wisdom and mercy

as indisputably to prove that all rivers, springs, streams
and great waterways flow forth from the treasury of mercy
of the Compassionate One, the Lord of Glory and
Generosity.

They are preserved and dispensed, indeed, in so
extraordinary a fashion that it is said “Four rivers flow
forth from Paradise.” (14)

14. See, Muslim, Janna, 26. (The rivers, Savhan, Jayhan,
Euphrates, and Nile). [Tr.]

That is, they transcend by far apparent causes, and flow
forth instead from the treasury of a non-material Paradise,
from the superabundance of an unseen and inexhaustible
source.

For example, the blessed Nile, that turns the sandy land
of Egypt into a paradise, flows from the Mountains of the
Moon in the south without ever being exhausted, as if it
were a small sea.

If the water that flowed down the river in six months were
gathered together in the form of a mountain and then
frozen, it would be larger than those mountains.

But the place in the mountains where the water is lodged
and stored is less than a sixth of their mass.

As for the water that replenishes the river, the rain that
enters the reservoir of the river is very sparse in that torrid
region and is quickly swallowed up by the thirsty soil;
hence it is incapable of maintaining the equilibrium of the
river.

A tradition has thus grown up that the blessed Nile
springs, in miraculous fashion, from an unseen Paradise.
This tradition has profound meaning and expresses a
beautiful truth.

The traveller saw, then, a thousandth part of the truths
and affirmations contained in the oceans and rivers. The
seas proclaim unanimously with a power proportionate to
their extent, “There is no god but He,”

and produce as witnesses to their testimony all the
creatures that inhabit them. This, our traveller preceived.

Expressing and conveying the testimony of the seas and
the rivers, we said, in the Fourth Degree of the First
Station:

Sonra o misafir, nehirlere bakar, goriir ki: Menfaatleri ve
vazifeleri ve varidat ve sarfiyatlari o kadar hakimane ve
rahimanedir;

bilbedahe isbat eder ki, biitlin irmaklar, pmarlar, caylar,
bliyiik nehirler, bir Rahman-1 Zilcelali Ve-1 Ikram'in
hazine-i rahmetinden cikiyorlar ve akiyorlar.

Hatta o kadar fevkalade iddihar ve sarfediliyorlar ki, "Dort
nehir Cennet'ten geliyorlar." diye rivayet edilmis.

Yani; zahiri esbabin pek fevkinde olduklarindan, manevi
bir cennetin hazinesinden ve yalniz gaybi ve tiikkenmez bir
menbain feyzinden akiyorlar demektir.

Mesela: Misir'in kumistanini bir cennete ¢eviren Nil-i
Mibarek; cenub tarafindan, "Cebel-i Kamer" denilen bir
dagdan miitemadiyen kiiglik bir deniz gibi tikenmeden
akiyor.

Alti aydaki sarfiyati dag seklinde toplansa ve buzlansa, o
dagdan daha buytuk olur.

Halbuki o dagdan ona ayrilan yer ve mahzen, alti
kismindan bir kisim olmaz.

Varidati ise; o mintika-i harrede pek az gelen ve susamig
toprak cabuk yuttugu icin mahzene az giden yagmur,
elbette 0 mlivazene-i vasiay1 muhafaza edemediginden,

o Nil-i Mibarek adet-i arziye fevkinde bir gaybi cennetten
cikiyor diye rivayeti, gayet manidar ve gtizel bir hakikati
ifade ediyor.

Iste, deniz ve nehirlerin denizler gibi hakikatlarinin ve
sehadetlerinin binden birisini gérdi. Ve umumu bil'icma’
denizlerin buykligi nisbetinde bir kuvvetle "La ilahe illa
HQ" der

ve bu sehadete denizler mahlukati adedince sahidler
gosterir diye anladi.

Ve denizlerin ve nehirlerin umum sehadetlerini irade
ederek ifade etmek manasinda, Birinci Makam'in
dordiincti mertebesinde:



There is no god but God, the Necessary Existent, to the
necessity of Whose EXxistence in Unity point all the seas
and the rivers, together with all they contain, by the
testimony of the sublimity of the comprehensiveness of
the truth of subjugation, preservation, storing up, and
administration, vast and well-ordered, and fo be
observed.
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denilmis.

#16

Then the traveller is summoned, on his meditative
journey, by the mountains and the plains. “Read too our
pages,” they say.

Looking he sees that the universal function and duty of
mountains is of such grandeur and wisdom as to stupefy
the intelligence.

The mountains emerge from the earth by the command of
their Sustainer, thereby palliating the turmoil, anger, and
rancour that arise from disturbances within the earth.

As the mountains surge upward, the earth begins to
breathe; it is delivered from harmful tremors and
upheavals, and its tranquillity as it pursues its duty of
rotation is no longer disturbed.

In the same way that masts are planted in ships to protect
them from turbulence and preserve their balance,

so too mountains are set up on the deck of the ship that is
the earth, as masts and stores,

as is indicated by verses of the Qur’an of Miraculous
Exposition such as these:

And the mountains as pegs, (15)

And We have cast down anchors, (16)

And the mountains He anchored them. (17)

15. Qur'an, 78:7.
16. Qur'an, 50:7.
17 Qur'an, 79:32.

Then, too, there are stored up and preserved in the
mountains all kinds of springs, waters, minerals and other
materials needed by animate beings, in so wise, skilful,
generous and foreseeing a fashion that

Sonra daglar ve sahralar, seyahat-1 fikriyede bulunan o
yolcuyu ¢agiriyorlar, "Sahifelerimizi de oku!" diyorlar.

O da bakar, gortr ki: Daglarin kiilli vazifeleri ve umumi
hizmetleri o kadar azametli ve hikmetlidirler; akillar1 hayret
icinde birakair.

Mesela: Daglarin zeminden emr-i Rabbani ile ctkmalari ve
zeminin icinde, inkilabat-1 dahiliyeden nes'et eden
heyecanini ve gazabini ve hiddetini, ¢cikmalariyla teskin
ederek;

zemin o daglarnn fiskirmasiyla ve menfeziyle teneffiis edip,
zararh olan sarsintilardan ve zelzele-i muzirradan kurtulup,
vazife-i devriyesinde sekenesinin istirahatlarin1 bozmuyor.

Demek nasilki sefineleri sarsintidan vikaye ve
mivazenelerini muhafaza icin onlarin direkleri tistinde
kurulmus;

oyle de daglar, zemin sefinesine bu manada hazineli
direkler olduklarini,

Kur'an-1 Mu'ciz-tl Beyan
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gibi cok ayetlerle ferman ediyor.

Hem meseld, daglarin icinde zihayata lazim olan her nevi
menbal'lar, sular, madenler, maddeler, ilaclar o kadar
hakimane ve miidebbirane ve kerimane ve ihtiyatkarane
iddihar ve ihzar ve istif edilmis ki;



they prove that they are the storehouses and warehouses
and servants of One possessing infinite power, One
possessing infinite wisdom.

Deducing from these two examples the other duties and
instances of wisdom —as great as mountains— of the
mountains and plains,

the traveller sees through the general instances of wisdom
in them and particularly in regard to the fashion in which
all manner of things are stored up in them providentially,

the testimony they give and the Divine unity they
proclaim declaring “There is no god but He,” —a
declaration as powerful and firm as the mountains and
vast and expansive as the plains— and he too says, “I
believe in God.”

In expression of this meaning, it was said in the Fifth
Degree of the First Station:

There is no god but God, to the Necessity of Whose
Existence point all the mountains and plains together with
what is in them and upon them, by the testimony of the
sublimity of the comprehensiveness of the truth of the
storing up, administration, dissemination of seed,
preservation, and regulation, a truth providential,
dominical, vast, general, well-ordered, and perfect, and to
be observed.

bilbedahe kudreti nihayetsiz bir Kadir'in ve hikmeti
nihayetsiz bir Hakim'in hazineleri ve anbarlar ve
hizmetkérlari olduklarini isbat ederler, diye anlar.

Ve sahra ve daglarin dag kadar vazife ve hikmetlerinden
bu iki cevhere sairlerini kiyas edip,

daglarin ve sahralarin umum hikmetleriyle, hususan
ihtiyati iddiharlar cihetiyle

getirdikleri sehadeti ve soyledikleri "La ilahe illa HQ"
tevhidini, daglar kuvvetinde ve sebatinda ve sahralar
genisliginde ve buytkluginde gorir, "Amenti Billah" der.

Iste bu manay: ifade icin Birinci Makam'in besinci
mertebesinde:
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#17

Then, while that traveller was travelling in his mind
through the mountains and plains, the gate to the
arboreal and vegetable realm was opened before him.

He was summoned inside: “Come,” they said, “Inspect
our realm and read our incriptions.” Entering, he saw that

a splendid and well-adorned assembly for the
proclamation of God’s unity

and a circle for the mentioning of His Names and the
offering of thanks to Him, had been drawn up.

He understood for the very appearance of all trees and
plants that their different species were proclaiming
unanimously, “There is no god but He.”

For he perceived three great and general truths indicating
and proving that all fruit-giving trees and plants with the
tongue of their symmetrical and eloquent leaves,

the phrases of their charming and loquacious flowers, the
words of their well-ordered and well-spoken fruits,

were testifying to God’s glory and bearing witness that
“There is no god but He.”

Sonra, o yolcu dagda ve sahrada fikriyle gezerken, escar
ve nebatat aleminin kapisi fikrine acildi.

Onu igeriye cagirdilar. "Gel dairemizde de gez, yazilarimizi
da oku!" dediler. O da girdi, gérdu Ki:

Gayet muhtesem ve miizeyyen bir meclis-i tehlil ve tevhid

ve bir halka-i zikir ve stikiir tegkil etmisler.

Blitiin escar ve nebatatin enva'lar1 bil'icma' beraber "La
ilahe illallah" diyorlar gibi lisan-1 hallerinden anladi.

Cunki btitin meyvedar agag ve nebatlar; mizanl ve
fesahatli yapraklarinin dilleriyle

ve susll ve cezaletli ciceklerinin sozleriyle ve intizamli ve
belagatli meyvelerinin kelimeleriyle beraber,

miusebbihane sehadet getirdiklerine ve "La ilahe illa HQ"
dediklerine delalet ve sehadet eden ti¢ biytk kiilli hakikati
gordu:



The First: In the same way that in each of the plants and
trees a deliberate bounty and generosity is to be seen in
most obvious fashion, and a purposive liberality and
munificence,

so too it is to be seen in the totality of the trees and plants,
with the brilliance of sunlight.

The Second: The wise and purposive distinction and
differentiation, one that cannot in any way be attributed
to chance, the deliberate and merciful adornment and
giving of form —

all this is to be seen as clearly as daylight in the infinite
varieties and species; they show themselves to be the
works and embroideries of an All-Wise Maker.

The Third: 7he opening and unfolding of all the separate
members of the hundred thousand species of that infinite
realm, each in its own distinct fashion and shape, in the
utmost order, equilibrium and beauty,

from well-defined, limited, simple and solid seeds and
grains, identical to each other or nearly so —

their emerging from those seeds in distinct and separate
form, with utter equilibrium, vitality and wise purpose
without the least error or mistake,

is a truth more brilliant than the sun. The witnesses
proving this truth are as numerous as the flowers, fruits
and leaves that emerge in the spring. So the traveller said,
“Praise be to God for the blessing of belief.”

In expression of these truths and the testimony given to
them, we said in the Sixth Degree of the First Station:

Birincisi: Pek zahir bir surette kasdi bir in'am ve ikram ve
ihtiyari bir ihsan ve imtinan manasi ve hakikati her
birisinde hissedildigi gibi;

mecmuunda ise, glinesin zuhurundaki ziyasi gibi
gorinuyor.

ikincisi: Tesadiife havalesi hicbir cihet-i imkani olmayan
kasdi ve hakimane bir temyiz ve tefrik, ihtiyari ve
rahimane bir tezyin ve tasvir manasi ve hakikati,

o hadsiz enva' ve efradda giindiiz gibi asikare gortiintiyor
ve bir Sani'-i Hakim'in eserleri ve nakislart olduklarini
goOsterir.

Uciinciisii: O hadsiz masnuatin yiizbin cesit ve ayri ayri
tarz ve sekilde olan suretleri, gayet muntazam, mizanli,
zinetli olarak,

mahdud ve madud ve birbirinin misli ve basit ve camid ve
birbirinin ayni veya az farkli ve karisik olan
¢ekirdeklerden, habbeciklerden

o ikiylizbin nevilerin farikali ve intizamli, ayr1 ayri,
muvazeneli, hayatdar, hikmetli, yanligsiz, hatasiz bir
vaziyette umum efradinin suretlerinin fethi ve acilisi ise

oyle bir hakikattir ki; glinesten daha parlaktir ve baharin
cicekleri ve meyveleri ve yapraklari ve mevcudati
sayisinca o hakikati isbat eden sahidler var diye, bildi.
"Elhamdailillahi ala nimet-il iman" dedi.

Iste bu mezkar hakikatlar1 ve sehadetleri ifade manasyla,
Birinci Makam'in altinci mertebesinde:



There is no god but God, to the Necessity of Whose
Existence in Unity points the consensus of all the species
of trees and plants that are engaged in glorifying God and
speak with the eloquent and well-ordered words of their
leaves, their loquacious and comely flowers, their well-
ordered and well-spoken fruits, by the testimony of the
sublimity of the comprehensiveness of the truth of
bestowal, bounty, and generosity, done in purposive
mercy, and the truth of differentiation, adornment, and
decoration, done with will and wisdom. Definite, too, is
the indication given by the truth of the opening of all their
symmetrical, adorned, distinct, variegated and infinite
forms, from seeds and grains that resemble and
approximate each other, that are finite and limited.
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denilmis.

#18

As this traveller through the cosmos proceeded on his
meditative journey, with increased eagerness

and a bouquet of gnosis and faith, itself like a spring,
gathered from the garden of the spring, there opened
before his truth-perceiving intellect, his cognitive reason,
the gate to the animal and bird realm.

With hundreds of thousands of different voices and
various tongues, he was invited to enter.

Entering, he saw that all the animals and birds, in their
different species, groups and nations, were proclaiming,
silently and aloud, “There is no god but He,”

and had thus turned the face of the earth into a vast place
of invocation, an expansive assembly for the proclamation
of God’s glory.

He saw each of them to be like an ode dedicated to God,
a word proclaiming His glory, a letter indicating His
mercy, each of them describing the Maker and offering
Him thanks and encomium.

It was as if the senses, powers, members and instruments
of those animals and birds were orderly and balanced
words, or perfect and disciplined expressions.

He observed three great and comprehensive truths
indicating, in decisive form, their offering of thanks to the
Creator and Provider and their testimony to His unity.

Sonra, seyahat-1 fikriyede bulunan o merakl ve terakki ile
zevki ve sevki artan diinya yolcusu,

bahar bahgesinden bir bahar kadar bir glildeste-i marifet
ve iman alip gelirken; hayvanat ve tuyur aleminin kapisi
hakikat-bin olan aklina ve marifet-asina olan fikrine acildi.

Yuzbin ayri ayr seslerle ve cesit cesit dillerle onu iceriye
cagirdilar, "Buyurun" dediler.

O da girdi ve gordi ki: Butiin hayvanat ve kuglarin buittin
nevileri ve taifeleri ve milletleri, bil'ittifak lisan-1 kal ve
lisan-1 halleriyle "La ilahe illa HG" deyip,

zemin yuzinu bir zikirhane ve muazzam bir meclis-i tehlil
suretine gevirmigler;

herbiri bizzat birer kaside-i Rabbani, birer kelime-i
Sibhani ve manidar birer harf-i Rahmani hiikmiinde
Sani'lerini tavsif edip hamd U sena ediyorlar vaziyetinde
gorda.

Gliya o hayvanlarin ve kuslarin duygulari ve kuvalari ve
cihazlar1 ve a'zalari ve aletleri, manzum ve mevzun
kelimelerdir ve muntazam ve miikemmel sozlerdir.

Onlar, bunlarla Hallak ve Rezzaklarina stikiir ve
vahdaniyetine sehadet getirdiklerine kat'l delalet eden tic
muazzam ve muhit hakikatlari miisahede etti.



The First: Their being brought into existence with
wisdom and purpose and their creation full of art in a
fashion that in no way can be attributed to chance, to
blind force or inanimate nature;

their being created and composed in purposive and
knowledgeable manner; their animation and being given
life in a way that displays in twenty aspects the
manifestation of knowledge, wisdom, and will —

all of this is a truth that bears witness to the Necessary
Existence of the Eternally Living and Self-Subsistent, His
seven attributes and unity, a witness repeated to the
number of all animate beings.

The Second: There appears from the distinction made
among those infinite beings and from their adornment
and decoration in a fashion by which their features are
different, their shapes adorned, their proportions
measured and symmetrical, and their forms well-ordered

there appears from this a truth so vast and powerful that
none other than the One Powerful over all things, the One
Knowledgeable of all things,

could lay claim to it, this comprehensive act which
displays in every respect thousands of wonders and
instances of wisdom; it is impossible and precluded that
anything other than such a one could lay claim to it.

Birincisi: Hicbir cihetle serseri tesadiife ve kor kuvvete
ve suursuz tabiata havalesi miimkiin olmayan higten
hakimane icad ve san'at-perverane ibda'

ve ihtiyarkarane ve alimane halk ve insa ve yirmi cihetle
ilim ve hikmet ve iradenin cilvesini gosteren ruhlandirmak
ve ihya etmek hakikatidir Ki;

ziruhlar adedince sahidleri bulunan bir biirhan-1 bahir
olarak, Zat-1 Hayy-1 Kayyum'un viicub-u viicuduna ve
sifat-1 seb'asina ve vahdetine sehadet eder.

ikincisi: O hadsiz masnu'larda birbirinden simaca farikali
ve sekilce zinetli ve mikdarca mizanli ve suretce intizamli
bir tarzdaki temyizden, tezyinden, tasvirden

dyle azametli ve kuvvetli bir hakikat gériintir ki: Kadir-i
Kulli Sey ve Alim-i Killi Sey'den baska hicbir sey,

bu her cihetle binlerle harikalari ve hikmetleri gésteren
ihatali fiile sahib olamaz ve hicbir imkéan ve ihtimali yok.

#19

The Third: The emergence and unfolding of those
countless creatures, in their hundreds of thousands of
different shapes and forms, each of which is a miracle of
wisdom, their emergence from eggs and drops of water
called sperm that are identical with each other or closely
resemble each other, and are limited and finite in
number, all this in the most orderly, symmetrical and
unfailing fashion,

is so brilliant a truth as to be illumined with proofs and
evidences as numerous as the animals themselves.

By the consensus of these three truths, all the species of
animals are engaged together in testifying that “There is
no god but He.”

It is as if the whole earth, like a great man, were saying
“There is no god but He” in a manner befitting its
vastness, and conveying its testimony to the dwellers of
the heaven. The traveller saw this and understood it
perfectly.

In expression of these truths, we said in the Seventh
Degree of the First Station:

Uciinciisii: Birbirinin misli ve ayni veva az farkli ve
birbirine benzeyen mahsur ve mahdud yumurtalardan ve
yumurtaciklardan ve nutfe denilen su katrelerinden o
hadsiz hayvanlarin yiizbinler cesit tarzlarda ve birer
mu'cize-i hikmet mahiyetinde bulunan suretlerini, gayet
muntazam ve muivazeneli ve hatasiz bir heyette acmak ve
fethetmek

oyle parlak bir hakikattir ki; hayvanlar adedince senedler,
deliller o hakikati tenvir eder.

Iste bu t¢ hakikatin ittifakiyla, hayvanlarin biitiin enva'y,
beraber 6yle bir "La ilahe illa HG" deyip sehadet
getiriyorlar Ki;

guya zemin blyik bir insan gibi, buylkligi nisbetinde
"La ilahe illa HU" diyerek semavat ehline isittiriyor
mabhiyetinde gérdii ve tam ders aldi.

Birinci Makam'in yedinci mertebesinde bu mezkir
hakikatlari ifade manasiyla:



There is no god but God, to Whose Necessary Existence
in Unity points the consensus of all animals and birds, that
praise God and bear witness to Him with the words of
their senses, their faculties and powers, words well-
balanced, ordered and eloquent: with the words of their
limbs and members, words perfect and persuasive; by the
testimony of the sublimity of the comprehensiveness of
the truth of bringing into being, making, and creating,
according to will, the truth of distinction and decoration
according to purpose, and the truth of proportioning and
forming according to wisdom. Definite too is the
indication given by the truth of the opening of all of their
orderly, distinct, variegated and infinite forms, out of
identical or similar eqgs and drops of sperm, that are finite
and limited.

That meditative voyager, in order to advance farther in
the infinite degrees and countless luminous stages of
knowledge of God,

then wished to enter the world of men, the realm of
humanity. Humanity, headed by the prophets, invited
him, and he accepted the invitation.

Looking first at the stopping-place of the past, he saw that
all of the prophets (Peace and blessings be upon him), the
most luminous and perfect of human kind, were reciting

in chorus, “No god but He,” and making remembrance of

God.

With the power of their brilliant, well-attested and
innumerable miracles, they were proclaiming God’s unity,

and in order to advance man from the animal state to
angelic degree, they were instructing men and
summoning them to belief in God. Kneeling down in that
school of light, he too paid heed to the lesson.
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Sonra o miitefekkir yolcu, marifet-i llahiyenin hadsiz

mertebelerinde ve nihayetsiz ezvakinda ve envéarinda
daha ileri gitmek icin,

insanlar alemine ve beser diinyasina girmek isterken,
basta enbiyalar olarak onu iceriye davet ettiler; o da girdi.

En evvel ge¢mis zamanin menziline bakti, gérdi ki: Nev'-i
beserin en nurani ve en mitkemmeli olan umum
peygamberler (Aleyhimiisselam) bil'icma' beraber "La
ilahe illa HQ" deyip zikrediyorlar

ve parlak ve musaddak olan hadsiz mu'cizatlarinin
kuvvetiyle, tevhidi iddia ediyorlar

ve beseri, hayvaniyet mertebesinden melekiyet derecesine
cikarmak icin, onlari iman-1 billaha davet ile ders
veriyorlar gordli. O da, o nurani medresede diz cokiip
derse oturdu.
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He saw that in the hand of each of those teachers, the
most exalted and renowned of all celebrated human
beings, there were numerous miracles, bestowed on them
by the Creator of All Being as a sign confirming their
mission.

Further, a large group of men, a whole community, had
confirmed their claims and come to belief at their hands;

Gordu ki: Mesahir-i insaniyenin en yiksekleri ve
namdarlari olan o tstadlarin herbirisinin elinde Héalik-1
Kainat tarafindan verilmis nisane-i tasdik olarak mu'cizeler
bulundugundan,

herbirinin ihbari ile beserden bir taife-i azime ve bir
immet tasdik edip imana geldiklerinden,



a truth assented to and confirmed by these hundreds of
thousands of serious and veracious individuals,
unanimously and in full agreement, was bound to be firm
and definitive.

He understood, too, that the people of misguidance, in
denying a truth attested and affirmed by so many
veracious witnesses, were committing a most grievous
error, indeed crime, and were therefore deserving of a
most grievous punishment.

He recognized, by contrast, those who assented to the
truth and believed in it, as being the most true and
righteous, and a further degree of the sanctity of belief
became apparent to him.

Yes, the infinite miracles bestowed by God on the
prophets (Peace be upon them) each one being like a
confirmation of their mission;

the heavenly blows dealt to their opponents, each being
like a proof of their truthfulness;

their individual perfections, each one being like an
indication of their righteousness;

their veracious teachings; the strength of their faith, a
witness to their honesty;

their supreme seriousness and readiness to self-sacrifice;
the sacred books and pages held by their hands;

their countless pupils who through following their paths
attain truth, perfection and light, thus proving again the
truthfulness of the teachings;

the unanimous agreement of the prophets —those most
earnest warners— and their followers in all positive
matters;

their concord, mutual support and affinity — all of this
constitutes so powerful a proof that no power on earth
can confront it, and no doubt or hesitation can survive it.

Our traveller understood further that inclusion of belief in
all the prophets (Peace be upon them) among the pillars
of belief, represents another great source of strength.

Thus he derived great benefit of faith from their lessons,
in expression of which we said in the Eighth Degree of the
First Station:

There is no god but God, to the Necessity of Whose
Existence in Unity points the unanimity of all the
prophets, through the power of their luminous miracles,
that both affirm and are affirmed.

o yuzbin ciddi ve dogru zéatlarin icma' ve ittifakla hiikiim
ve tasdik ettikleri bir hakikat ne kadar kuvvetli ve kat'l
oldugunu kiyas edebildi.

Ve bu kuvvette, bu kadar muhbir-i sadiklarin hadsiz
mu'cizeleriyle imza ve isbat ettikleri bir hakikat: inkar eden
ehl-i dalalet ne derece hadsiz bir hata, bir cinayet
ettiklerini ve ne kadar hadsiz bir azaba mitistehak
olduklarini anlad:

ve onlari tasdik edip iman getirenler ne kadar hakli ve
hakikatli olduklarini bildi; iman kudsiyetinin buiytk bir
mertebesi daha ona goriindd.

Evet enbiyayi (Aleyhimisselam), Cenab-1 Hak tarafindan
fillen tasdik hiitkmiinde olan hadsiz mu'cizatlarindan

ve hakkaniyetlerini gosteren muarizlarina gelen semavi
pek cok tokatlarindan

ve hak olduklarina delalet eden sahsi kemalatlarindan

ve hakikatli talimatlarindan ve dogru olduklarina sehadet
eden kuvvet-i imanlarindan

ve tam ciddiyetlerinden ve fedakarliklarindan
ve ellerinde bulunan kudsi kitab ve suhuflarindan

ve onlarin yollar1 dogru ve hak olduguna sehadet eden
ittiba'lariyla hakikata, kemaléata, nura vasil olan hadsiz
tilmizlerinden bagka,

onlarin ve o pek ciddi muhbirlerin miisbet mes'elelerde
icmau ve ittifaki ve tevatiiri

ve isbatta tevafuku ve tesaniidli ve tetabuku 6yle bir
hiliccettir ve 6yle bir kuvvettir ki; diinyada hicbir kuvvet
karsisina ¢ikamaz ve higbir stibhe ve tereddiidii birakmaz.

Ve imanin erkédninda umum enbiyayi (Aleyhimtisselam)
tasdik dahi dahil olmasi, o tasdik buytk bir kuvvet
menbai oldugunu anladi.

Onlarin derslerinden ¢ok feyz-i imani ald. Iste, bu
yolcunun mezkir dersini ifade manasinda Birinci
Makam'in sekizinci mertebesinde:

denilmis.



That questing traveller, having derived alofty taste of
truth from the power of belief, found himself invited,
while coming from the assembly of the prophets (Peace
be upon them)

to the classroom of those profound, original, exacting
scholars who affirm the claims of the prophets (Peace be
upon them) with the most decisive and powerful proofs
and who are known as the purified and most veracious
ones.

Sonra imanin kuvvetinden ulvi bir zevk-i hakikat alan o
seyyah-1 talib, Enbiya Aleyhimtisselam'in meclisinden
gelirken,

tilemanin ilmelyakin suretinde kat'l ve kuvvetli delillerle,
Enbiyalarin (Aleyhimiisselam) davalarini isbat eden ve
asfiya ve siddikin denilen miitebahhir, miictehid
muhakkikler, onu dershanelerine cagirdilar.
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Entering their classroom, he saw thousands of geniuses
and hundreds of thousands of exact and exalted scholars
proving all the affirmative matters connected with faith,
headed by the necessity of God’s existence and His unity,
with such profound demonstrations as to leave not the
least room for doubt.

Indeed, the fact that they are agreed in the principles and
pillars of belief, despite their differences in capacity and
outlook,

and that each of them relies on a firm and certitudinous
proof, is in itself such evidence that

it can be doubted only if it is possible for a similar number
of intelligent and perspicuous men to arrive at a single
result.

Otherwise the only way for the denier to oppose them is
to display his ignorance —his utter ignorance— and his
obstinacy with respect to negative matters that admit
neither of denial nor affirmation. He will in effect be
closing his eyes but the one who closes his eyes is able to
turn day into night only for himself.

The traveller learned that the lights emitted in this vast
and magnificent classroom by these respected and
profound scholars had been illumining half of the globe
for more than a thousand years.

He found in it moral and spiritual force that the combined
strength of all the people of denial would be unable to
shake or destroy.

In brief allusion to the lesson learned by the traveller in
this classroom we said in the Ninth Degree of the First
Station:

There is no god but God, to Whose Necessary Existence
in Unity points the agreement of all of the purified
scholars, with the power of their resplendent, certain and
unanimous proofs.

Our contemplative traveller came forth from the
classroom, ardently desiring to see the lights that are to be
observed in the continuous strengthening and
development of faith, and in advancing from the degree
of the knowledge of certainty to that of the vision of
certainty.

O da girdi, gordu ki: Binlerle dahi ve ytizbinlerce
mudakkik ve ytiksek ehl-i tahkik kil kadar bir siibhe
birakmayan tedkikat-1 amikalariyla, basta viicub-u viicud
ve vahdet olarak miisbet mesail-i imaniyeyi isbat
ediyorlar.

Evet, istidadlari ve meslekleri muhtelif oldugu halde ustl
ve erkan-1 imaniyede onlarin miittefikan ittifaklari

ve herbirisinin kuvvetli ve yakini biirhanlarina istinadlari
6yle bir hiiccettir ki;

onlarin mecmuu kadar bir zekavet ve dirayet sahibi olmak
ve birhanlarinin umumu kadar bir biirhan bulmak
mimkin ise, karsilarina ancak oyle cikilabilir.

Yoksa o muinkirler, yalniz cehalet ve echeliyet ve inkar ve
isbat olunmayan menfi mes'elelerde inad ve goz kapamak
suretiyle karsilarina ¢ikabilirler. -Goéziinti kapayan, yalniz
kendine glindiizii gece yapar.-

Bu seyyah; bu muhtesem ve genis dershanede, bu
muhterem ve miitebahhir tistadlarin nesrettikleri nurlar,
zeminin yarisini bin seneden ziyade 1siklandirdigini bildi.

Ve 6yle bir kuvve-i maneviyeyi buldu ki, btittin ehl-i inkar
toplansa onu kil kadar sasirtmaz ve sarsmaz.

Iste bu yolcunun bu dershaneden aldigi derse bir kisa
isaret olarak, Birinci Makam'in dokuzuncu mertebesinde:

denilmis.

Sonra, imanin daha ziyade kuvvetlenmesinde ve
inkisafinda ve ilmelyakin derecesinden aynelyakin
mertebesine terakkisindeki envari ve ezvaki gérmeye cok
miistak olan o mutefekkir yolcu, medreseden gelirken,



He then found himself summoned by thousands or
millions of spiritual guides who were striving toward the
truth and attaining the vision of certainty in the shade of
the highway of Muhammad (PBUH) and the ascension of
Muhammad (PBUH). This they were doing in a meeting-
place, a hospice, a place of remembrance and
preceptorship, that was abundantly luminous and vast as
a plain, being formed from the merging of countless small
hospices and convents.

Upon entering, he found that those spiritual guides
—people of unveiling and wondrous deeds— were
unanimously proclaiming, “No god but He,” on the
basis of their witnessing and unveiling of the Unseen and
the wondrous deeds they had been enabled to perform;
they were proclaiming the necessary existence and unity
of God.

hadsiz kiiglik tekyelerin ve zaviyelerin telahukuyla tevessu'
eden gayet feyizli ve nurlu ve sahra genisliginde bir tekye,
bir hangah, bir zikirhane, bir irsadgahta ve cadde-i kiibra-
y1 Muhammedinin (A.S.M.) ve mi'rac-1 Ahmedinin
(A.S.M.) golgesinde hakikata calisan ve hakka erisen ve
aynelyakine yetisen binlerle ve milyonlarla kudsi mursidler
onu dergaha cagirdilar.

O da girdi, gordu ki: O ehl-i kesf ve keramet mursidler;
kesfiyatlarina ve miisahedelerine ve kerametlerine
istinaden bil'icma' miittefikan "La ilahe illa H&" diyerek,
viicub-u viicud ve vahdet-i Rabbaniyeyi kainata ilan
ediyorlar.
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The traveller observed how manifest and clear must be a
truth to which unanimously subscribe these sacred
geniuses and luminous gnostics. For, like the sun is known
through the seven colours in its light, the saints’ luminous
colours, their light-filled hues, their true paths and right
ways and veracious courses are manifested from the
light of the Pre-Eternal Sun through seventy colours,
indeed, through colours to the number of the Divine
Names, and are all different

He saw that the unanimity of the prophets and the
agreement of the purified scholars and accord of the
saints forms a supreme consensus, more brilliant than the
daylight that demonstrates the existence of the sun.

In brief allusion to the benefit derived by our traveller
from the Sufi hospice, we said in the Tenth Degree of the
First Station:

There is no god but God, to Whose Necessary Existence
in Unity points the unanimity of the saints in their
manifest, well-affirmed and attested divinations of the
truth and wondrous deeds.

Now our traveller through the world, aware that the most
important and greatest of all human perfections, indeed
the very source and origin of all such perfections, is the
love of God that arises from belief in God and the
knowledge of God,

wished with all of his powers, outer and inner, to advance
still farther in the strengthening of his faith and the
development of his knowledge. He therefore raised his
head and gazing at the heavens said to himself:

“The most precious thing in the universe is life; all things
are made subordinate to life.

Glinesin ziyasindaki yedi renk ile glinesi tanimak gibi,
yetmis renk ile, belki esma-i hiisna adedince, Sems-i
Ezeli'nin ziyasindan tecelli eden ayr ayri nurlu renkler
ve cesit cesit ziyali levnler ve baska bagka hakikatli
tarikatlar ve muhtelif dogru meslekler ve miitenevvi hakl
mesreblerde bulunan o kudsi dahilerin ve nurani ériflerin
icma' ve ittifakla imza ettikleri bir hakikat, ne derece zahir
ve bahir oldugunu aynelyakin miisahede etti

ve enbiyanin (Aleyhimiisselam) icmai ve asfiyanin ittifaki
ve evliyanin tevafuku ve bu li¢ icmain birden ittifaki,
glinesi gosteren gindiiziin ziyasindan daha parlak gordu.

Iste bu misafirin tekyeden aldig: feyze kisa bir isaret
olarak, Birinci Makam'in onuncu mertebesinde:

denilmis.

Sonra kemalét-1 insaniyenin en mithimmi ve en bliyugu,
belki bilclimle kemalat-1 insaniyenin menbai ve esasi,
iman-1 billahtan ve marifetullahtan nes'et eden
muhabbetullah oldugunu bilen o diinya seyyahi,

biitlin kuvvetiyle ve letaifiyle, imanin kuvvetinde ve
marifetin inkisafinda daha ziyade terakki etmesini istemek
fikriyle bagini kaldird: ve semavata bakti. Kendi aklina
dedi ki:

"Madem kainatta en kiymetdar sey hayattir ve kainatin
mevcudati hayata miisahhardir



The most precious of all living beings is the animate, and
the most precious of the animate is the conscious.

Each century and each year, the globe is engaged in
emptying and refilling itself, in order to augment this most
precious substance.

It follows, then, without doubt, that the magnificent and
ornate heavens must have appropriate people and
inhabitants, possessing life, spirit and consciousness,

for events relating to seeing and speaking with the angels
—such as the appearance of Gabriel (Peace be upon him)
in the presence of Muhammad (Peace and blessings be
upon him) and in the view of the Companions— have
been transmitted and related from the most ancient times.

Would, then, that I could converse with the inhabitants of
the heavens, and learn their thoughts on this matter. For

their words concerning the Creator of the cosmos are the
most important.”

As he was thus thinking to himself, he suddenly heard a
heavenly voice: “If you wish to meet us and hearken to
our lesson,

then know that before all others we have believed in the
articles of faith brought by means of us to the prophets,
headed by the Prophet Muhammad (Peace and blessings
be upon him), who brought the Qur’an of Miraculous
Exposition.

ve madem zihayatin en kiymetdari ziruhtur ve ziruhun en
kiymetdari zisuurdur

ve madem bu kiymetdarlik i¢in kiire-i zemin, zihayati
mitemadiyen ¢ogaltmak icin her asir, her sene dolar
bosalir.

Elbette ve her halde, bu muhtesem ve miizeyyen olan
semavatin dahi kendisine miinasib ahalisi ve sekenesi,
zihayat ve ziruh ve zisuurlardan vardir ki;

huzur-u Muhammedide (A.S.M.) sahabelere gortinen
Hazret-i Cebrail'in (A.S.) temesstilii gibi melaikeleri
gormek ve onlarla konugsmak hadiseleri, tevattir suretinde
eskiden beri nakl ve rivayet ediliyor.

Ovle ise keskiben semavat ehli ile dahi goriisseydim,
onlar ne fikirde olduklarini bilseydim; ctinki "Halik-1 Kainat
hakkinda en miihim s6z onlarindir"

diye distintirken, birden semavi soyle bir sesi isitti:
"Madem bizim ile gortismek ve dersimizi dinlemek
istersin..

bil ki: Basta Hazret-i Muhammed Aleyhissalatii Vesselam
ve Kur'an-1 Mu'ciz-ul Beyan olarak btitlin peygamberlere
vasitamizla gelen mesail-i imaniyeye en evvel biz iman
etmisiz.

#23

“Then too all of the pure spirits from among us that have
appeared before men have, unanimously and without
exception,

born witness to the necessary existence, the unity, and the
sacred attributes of the Creator of this cosmos, and
proclaimed this with one accord.

The affinity and mutual correspondence of these
countless proclamations is a guide for you as bright as the
sun.” Thus the traveller’s light of faith shone, and rose
from the earth to the heavens.

In brief allusion to the lesson learned by the traveller from
the angels, we said in the Eleventh Degree of the First
Station:

There is no god but God, to Whose Necessary Existence
in Unity points the unanimity of the angels that appear to
human gaze, and who speak to the elect among men,
with their mutually corresponding and conforming
messages.

Hem insanlara temesstil edip gortinen ve bizlerden olan
biitlin ervah-1 tayyibe, bila-istisna ve bil'ittifak,

bu kéainat halikinin viicub-u viicuduna ve vahdetine ve
sifat-1 kudsiyesine sehadet edip birbirine muvafik ve
mutabik olarak ihbar etmisler.

Bu hadsiz ihbaratin tevafuku ve tetabuku, glines gibi sana
bir rehberdir." dediklerini bildi ve onun nur-u imani
parladi, zeminden goklere cikti.

Iste bu yolcunun melaikeden aldig: derse kisa bir isaret
olarak, Birinci Makam'in onbirinci mertebesinde:
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Then, that ardent and inquisitive traveller, having learned
from the tongues of various realms of creation in the
Manifest Realm in their material and corporeal aspects,
and from the utterance of their modes of being,

desired to study and journey through the World of the
Unseen and the Intermediate Realm, and thus to
investigate reality.

There opened to him the gate of upright and luminous
intellects, of sound and illumined hearts, that are like the
seed of man, who is the fruit of the universe, and despite
their slight girth can expand virtually to embrace the
whole of the cosmos.

He looked and saw a series of human isthmuses linking
the realm of the Unseen with that of the Manifest,

and the contacts between those two realms and the
interchanges between them insofar as they affect man,
taking place at those points.

Addressing his intellect and his heart he said: “Come, the
path leading to truth from these counterparts of yours is
shorter.

We should benefit by studying their qualities, natures and
colours concerning faith that we find here, not by listening
to the lessons given by the tongues of disposition as was
previously the case.”

Beginning his study, he saw that the belief and firm
conviction concerning the Divine unity that all luminous
intellects possessed, despite their varying capacities and
differing, even opposing, methods and outlooks, was the
same,

and that their steadfast and confident certainty and
assurance was one.

They had, therefore, to be relying on a single, unchanging
truth; their roots were sunk in a profound truth and could
not be plucked out.

Their unanimity concerning faith, the necessary existence
and unity of God, was an unbreakable and luminous
chain, a brightly lit window opening onto the world of the
truth.

Sonra, plir-merak ve plir-istivak o misafir, alem-i sehadet
ve cismani ve maddi cihetinde ve mahsus taifelerin
dillerinden ve lisan-1 hallerinden ders aldigindan,

alem-i gayb ve alem-i berzahta dahi miitalaa ile bir
seyahat ve bir taharri-i hakikat arzu ederken,

her taife-i insaniyede bulunan ve kainatin meyvesi olan
insanin ¢ekirdegi hiikmiinde bulunan ve ki¢tklugu ile
beraber manen kainat kadar inbisat edebilen miistakim ve
minevver akillarin, selim ve nurani kalblerin kapist agild1.

Bakti ki; onlar, alem-i gayb ve alem-i sehadet ortasinda
insani berzahlardir

ve iki alemin birbiriyle temaslari ve muameleleri, insana
nisbeten o noktalarda oluyor gérdiigiinden;

kendi akil ve kalbine dedi ki: Gelin, bu emsalinizin
kapisindan hakikate giden yol daha kisadr.

Biz 6teki yollardaki dillerden ders aldigimiz gibi degil, belki
iman noktasindaki ittisaflarindan ve keyfiyet ve
renklerinden mititalaamiz ile istifade etmeliyiz, dedi,

miitalaaya basladi. Gérdi ki: Istidadlan gayet muhtelif ve
mezhebleri birbirinden uzak ve muhalif olan umum
istikametli ve nurlu akillarin iman ve tevhiddeki
ittisafkarane ve rasihane itikadlari tevafuk

ve sebatkarane ve mutmainane kanaat ve yakinleri
tetabuk ediyor.

Demek tebeddiil etmeyen bir hakikata dayanip
baglanmiglar ve kokleri metin bir hakikata girmis,
kopmuyor.

Oyle ise bunlarin nokta-i imaniyede ve viicub ve tevhidde
icma'lari, hig kopmaz bir zincir-i nuranidir ve hakikata
acilan 1s1kh bir penceredir.

#24

He saw also that the unanimous, assured and sublime
unveilings and witnessings of the pillars of belief enjoyed
by all those sound and luminous intellects, whose
methods were various and outlooks divergent,
corresponded to and agreed with each other on the
matter of the Divine unity.

All those luminous hearts, turned and joined to the truth
and manifesting it, each a small throne of dominical
knowledge, a comprehensive mirror of God’s Eternal
Besoughtedness,

Hem gordi ki: Meslekleri birbirinden uzak ve mesrebleri
birbirine miibayin olan o umum selim ve nurani kalblerin
erkan-1 imaniyedeki mittefikane ve itminankarane ve
miincezibane kesfiyat ve miisahedatlar birbirine tevafuk
ve tevhidde birbirine mutabik c¢ikiyor.

Demek, hakikata mukabil ve vasil ve miitemessil bu
kiigtictik birer ars-1 marifet-i Rabbaniye ve bu cami' birer
ayine-i Samedaniye olan nurani kalbler,



were like so many windows opened onto the Sun of the
Truth. Taken together, they were like a supreme mirror,
like an ocean reflecting the sun.

Their agreement and unanimity concerning the necessary
existence and unity of God was an unfailing and reliable
most perfect guide, most elevated preceptor.

For it is in no way possible or conceivable that a
supposition other than the truth, an untrue thought, a
false attribute, should so consistently and decisively be
able to deceive simultaneously so many sharp eyes, or to
induce illusion in them.

Not even the foolish Sophists, who deny the cosmos,
would agree with the corrupt and dissipated intellect that
held such a thing possible. All of this our traveller
understood,

and he said, together with his own intellect and heart, ‘1
have believed in God.” In brief allusion to the benefit
derived from upright intellects and luminous hearts by our
traveller, for knowledge of belief, we said in the Twelfth
and Thirteenth Degrees of the First Station:

There is no god but God, to Whose Necessary Existence
in Unity points the consensus of all upright intellects,
illumined with congruent beliefs and corresponding
convictions and certainties, despite differences in capacity
and outlook. There also points to His Necessary Existence
in Unity the agreement of all sound, luminous hearts, with
their mutually corresponding unveilings and their
congruent witnessings, despite differences in method and
manner.

Then that traveller looking closely at the World of the
Unseen, and voyaging in it with his intellect and his heart,
knocked inquisitively on the door of that world, thinking
to himself, “What does this world have to say?”

The following occurred to him: it is to be clearly
understood that behind the veil of the Unseen is one who
wants to make himself known through all these numerous
finely adorned artefacts full of art in this corporeal
Manifest World, and to make himself loved through these
infinite sweet and decorated bounties, and to make
known his hidden perfections through these innumerable
miraculous and skilful works of art, and who does this by
act rather than speech and by making himself known by
the tongue of disposition.

Since this is so, of a certainty he will speak and make
himself known and loved through speech and utterance
just as he does through deed and state.

sems-i hakikata karsi acilan pencerelerdir ve umumu
birden glinese ayinedarlik eden bir deniz gibi, bir ayine-i
a'zamdir.

Bunlarin viicub-u viicudda ve vahdette ittifaklar ve
icma'lari, hi¢ sasirmaz ve sasirtmaz bir rehber-i ekmel ve
bir mursid-i ekberdir.

Cunki higbir cihetle hicbir imkéan ve higbir ihtimal yok ki,
hakikattan bagka bir vehim ve hakikatsiz bir fikir ve asilsiz
bir sifat, bu kadar mistemirrane ve rasihane, bu pek
bliyik ve keskin gézlerin umumunu birden aldatsin, galat-
1 hisse ugratsin.

Buna ihtimal veren bozulmus ve clirimis bir akla, bu
kainat1 inkar eden ahmak Sofestailer dahi razi olmazlar,
reddederler diye anladi.

Kendi akil ve kalbiyle beraber "Amentii Billah" dediler. iste
bu yolcunun miustakim akillardan ve miinevver kalblerden
istifade ettigi marifet-i imaniyeye kisa bir isaret olarak
Birinci Makam'in onticlincti mertebesinde
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denilmis.

Sonra, dlem-i gayba yakindan bakan ve akil ve kalbde
seyahat eden o yolcu, acaba dlem-i gayb ne diyor diye
merakla o kapiyi da soyle bir fikir ile caldi.

Yani, madem bu cismani alem-i sehadette, bu kadar
zinetli ve san'ath hadsiz masnu'lariyla kendini tanittirmak
ve bu kadar tath ve stsli ve nihayetsiz nimetleriyle
kendini sevdirmek ve bu kadar mu'cizeli ve meharetli
hesabsiz eserleriyle gizli kemalatini bildirmek, kavilden ve
tekelliimden daha zahir bir tarzda fiilen isteyen ve hal
diliyle bildiren bir zat, perde-i gayb tarafinda bulundugu
bilbedahe anlasiliyor.

Elbette ve her halde, fiilen ve halen oldugu gibi, kavlen ve
tekelliimen dahi konusur, kendini tanittirir, sevdirir.



In which case, from his manifestations we must know him
in respect to the World of the Unseen. Whereupon he
entered that world with his heart and saw the following
with the eye of his intellect:

Ovyle ise, alem-i gayb cihetinde onu onun tezahiiratindan
bilmeliyiz dedi; kalbi iceriye girdi, akil goziiyle gordu ki:

#25

The truth of revelations prevails at all instants over all
parts of the World of the Unseen, with a most powerful
manifestation.

There comes with the truths of revelation and inspiration
proceeding from the One All-Knowing of the Unseen, a
testimony to His existence and unity far stronger than
testimony of the universe and created beings.

He does not leave Himself, His existence and His unity,
only to the testimony of His creatures. Rather, He speaks
with a pre-eternal Speech consonant with His own being.

The Speech of the One Who is all-present and all-seeing
everywhere with His Knowledge and Power is also
endless, and just as the meaning of His Speech makes
Him known, so does His discourse make Himself known
together with His attributes.

The traveller recognized that the truth, reality, and
existence of revelation has been made plain to the point
of being self-evident by the consensus of one hundred
thousand prophets (Peace be upon them), by the
agreement among their proclamations concerning the
manifestion of Divine revelation; by the evidences and
miracles contained in the sacred books and heavenly
pages, which are the guides and exemplars of the
overwhelming majority of humanity, confirmed and
assented to by them, and are the visible fruits of
revelation.

He understood further that the truth of revelation
proclaims five sacred truths.

The First: To speak in accordance with men’s intellects
and understandings, known as ‘Divine condescension to
the minds of men,’is a form of Divine descent.

It is a requirement of God’s dominicality that He endows
all of his conscious creatures with speech, understands
their speech, and then participates in it with His own
speech.

The Second: The One Who, in order to make Himself
known, fills the cosmos with His miraculous creations

and endows them with tongues speaking of His
perfections, will necessarily make Himself known with His
own words also.

The Third: It is a function of His being Creator to
respond in words to the supplications and offerings of
thanks that are made by the most select, the most needy,
the most delicate and the most ardent among His beings
— true men.

Gayet kuvvetli bir tezahtiratla vahiylerin hakikati, alem-i
gaybin her tarafinda her zamanda hiikmediyor.

Kainatin ve mahlukatin sehadetlerinden cok kuvvetli bir
sehadet-i viicud ve tevhid, Allam-iil Guyub'dan vahiy ve
ilham hakikatlariyla geliyor.

Kendini ve viicud ve vahdetini, yalniz masnu'larinin
sehadetlerine birakmiyor. Kendisi, kendine layik bir
kelam-1 ezeli ile konusuyor.

Her yerde ilim ve kudretiyle hazir ve nazinn kelami dahi
hadsizdir ve kelaminin manasi onu bildirdigi gibi,
tekellimii dahi, onu sifatiyla bildiriyor.

Evet, ytizbin Peygamberlerin (Aleyhimtisselam)
tevatiirleriyle ve ihbaratlarinin vahy-i llahiye mazhariyet
noktasinda ittifaklariyla ve nev'-i beserden ekseriyet-i
mutlakanin tasdikgerdesi ve rehberi ve muktedasi ve
vahyin semereleri ve vahy-i meshud olan kttib-u
mukaddese ve suhuf-u semaviyenin delail ve
mu'cizatlaryla, hakikat-1 vahyin tahakkuku ve stibutu
bedahet derecesine geldigini bildi

ve vahyin hakikati bes hakikat-1 kudsiyeyi ifade ve ifaza
ediyor diye anladi:

Birincisi:
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denilen, begerin akillarina ve fehimlerine gére konusmak
bir tenezzll-u llahidir.

Evet, butiin ziruh mahlukatini konusturan ve
konusmalarini bilen, elbette kendisi dahi o konusmalara
konusmasiyla miidahale etmesi, rububiyetin muktezasidir.

ikincisi: Kendini tanittirmak icin kainati, bu kadar hadsiz
masraflarla, bastan basa harikalar iginde yaratan

ve binler dillerle kemalatini soylettiren, elbette kendi
sozleriyle dahi kendini tanittiracak.

Uciinciisii: Mevcudatin en miintehabi ve en muhtaci ve
en nazenini ve en mustaki olan hakiki insanlarin
miuinacatlarina ve stkirlerine fiilen mukabele ettigi gibi,
kelamiyla da mukabele etmek, héalikiyetin se'nidir.



The Fourth: The attribute of Speech, an essential
concomitant and luminous manifestation of both
Knowledge and Life, will necessarily be found in a
comprehensive and eternal form in the being Whose
Knowledge is comprehensive and Whose Life is eternal.

Dérdiinciisii: Ilim ile hayatin zaruri bir lazimi ve 1sikl bir
tezahtirti olan mukaleme sifati, elbette ihatali bir ilmi ve
sermedi bir hayati tasiyan zatta, ihatali ve sermedi bir
surette bulunur.

#26

The Fifth: It is a consequence of Divinity that the Being
Who endows men with impotence and desire, poverty
and need, anxiety for the future, love and worship, should
communicate His own existence, by way of His speech,
to His most loved and lovable, His most anxious and
needy creatures, who are most desirous of finding their
Lord and Master.

The evidences for the existence in unity of the Necessary
Existent offered in unanimity by universal and heavenly
revelations, which contain the truths of Divine descent,
dominical self-proclamation, compassionate response,
Divine conversation, and eternal self-communication,

constitute a proof more powerful than the testimony for
the existence of the sun brought by the rays of sunlight.

Our traveller understood this then looked in the direction
of inspiration and saw that veracious inspiration indeed
resembles revelation in some respects and is a mode of
dominical speech.

The First: Revelation, which is much higher than
inspiration, generally comes by the medium of the angels,
whereas inspiration generally comes directly.

So too a king has two modes of speech and command.
The first consists of his sending to a governor a lieutenant
equipped with all the pomp of monarchy and the
splendour of sovereignty.

Sometimes, in order to demonstrate the splendour of his
sovereignty and the importance of his command, he may
meet with the intermediary, and then the decree will be
issued.

The second consists of his speaking privately in his own
person, not with the title of monarch or in the name of
kingship, concerning some private matter, some petty
affair, using for this purpose a trusted servant, some
ordinary subject, or his private telephone.

In the same way the Pre-Eternal Monarch may either, in
the name of the Sustainer of All the Worlds, and with the
title of Creator of the Universe, speak with revelation or
the comprehensive inspiration that performs the function
of revelation,

or He may speak in a different and private fashion, asthe
Sustainer and Creator of all animate beings, from behind
the veil, in a way suited to the recipient.

The Second Difference: Revelation is without shadow,
pure, and reserved for the elect. Inspiration, by contrast,
has shadow, colours intermingle with it, and it is general.

Besincisi: En sevimli ve muhabbetli ve endiseli ve nokta-
i istinada en muhtag ve sahibini ve malikini bulmaga en
mustak; hem fakir ve aciz bulunan mahlukatlarina acz ve
istivaki, fakr ve ihtiyact ve endise-i istikbali ve muhabbeti
ve perestisi veren bir zat, elbette kendi viicudunu onlara
tekelliimuyle is'ar etmek, uluhiyetin muktezasidir.

Iste, tenezziil-ti lahi ve taarriif-ti Rabbani ve mukabele-i
Rahmani ve miikaleme-i Stibhani ve is ar-1 Samedani
hakikatlarini tazammun eden, umumi semavi vahiylerin
icma' ile Véacib-il Viicud'un viicuduna ve vahdetine
delaletleri

oyle bir hiiccettir ki; glindiizdeki giinesin suaatinin ginese
sehadetinden daha kuvvetlidir diye anladi.

Sonra ilhamlar cihetine bakti, gérda ki: Sadik ilhamlar,
gerci bir cihette vahye benzerler ve bir nevi miikaleme-i
Rabbaniyedir, fakat iki fark vardir:

Birincisi: [lhamdan cok yiiksek olan vahyin ekseri
melaike vasitasiyla ve ilhamin ekseri vasitasiz olmasidir.

Mesela: Nasilki bir padisahin iki suretle konusmasi ve
emirleri var. Birisi: Hasmet-i saltanat ve hakimiyet-i
umumiye haysiyetiyle bir yaverini bir valiye gonderir.

O héakimiyetin ihtisamini ve emrin ehemmiyetini
gostermek igin bazan vasita ile beraber bir ictima yapar.
Sonra ferman teblig edilir.

Ikincisi: Sultanlik iinvani ile ve padisah-1 umumi ismiyle
dedil, belki kendi sahsi ile hususi bir miinasebeti ve cliz'l
bir muamelesi bulunan has bir hizmetcisi ile veya bir ami
raiyetiyle ve hususi telefonu ile hususi konugmasidir.

Ovle de Padisah-1 Ezelinin umum alemlerin Rabbi ismiyle
ve kainat haliki invant ile vahiy ile ve vahyin hizmetini
goren simullti ilhamlariyla miikalemesi oldugu gibi,

her bir ferdin ve her bir zthayatin Rabbi ve Haliki olmak
haysiyetiyle hususi bir surette fakat perdeler arkasinda
onlarin kabiliyetine gore bir tarz-1 miikalemesi var.

ikinci fark: Vahiy golgesizdir, safidir, havassa hastir.
[lham ise golgelidir, renkler karisir, umumidir.



There are numerous different kinds of inspiration, such as
the inspiration of angels, the inspiration of men, and the
inspiration of animals; inspiration thus forms a field for the
multiplication of God’s words, that are as numeous as the
drops in the ocean.

Melaike ilhamlari ve insan ilhamlar1 ve hayvanat ilhamlari
gibi cesit gesit hem pekcok enva'lariyla denizlerin katreleri
kadar kelimat-1 Rabbaniyenin teksirine medar bir zemin
tegkil ediyor.

#27

Our traveller understood that this matter is, indeed, a kind
of commentary on the verse,

Were the sea to become ink for the words of my
Sustainer, verily the sea would be exhausted before the
words of my Sustainer. (18)

18. Qur'an,18:109.

Then he looked at the nature, the wisdom, and the
testimony of inspiration and saw that its nature, wisdom
and result were composed of four lights.

The first: it is the result of God’s Lovingness and
Mercifulness that He makes himself loved through word,
presence and discourse, in the same way that He makes
Himself loved to His creatures through His deeds.

The second: it is a requirement of His
Compassionateness that just as He answers His servants’
prayers in deed, He should also answer them in word,
from behind veils.

The third: it is a concomitant of dominicality that just as
He responds in deed to the cries for help, supplications,
and pleadings of those of His creatures who are afflicted
with grievous misfortunes and hardships, so too He
should hasten to their help with words of inspiration,
which are like a form of speech.

The fourth: God makes His existence, presence and
protection perceptible in deed to His most weak and
indigent, His most poor and needy, conscious creatures,
that stand in great need of finding their Master, Protector,
Guardian, and Disposer.

It is a necessary and essential consequence of His Divine
solicitousness and His dominical compassion that He
should also communicate His presence and existence by
speech, from behind the veil of veracious inspiration —a
mode of dominical discourse— to individuals, in a
manner peculiar to them and their capacities, through the
telephone of their hearts.

He then looked to the testimony of inspiration and saw
that if the sun, for example, had consciousness and life,
and if the seven colours of sunlight were the seven
attributes, in that respect it would have a form of speech
through the rays and manifestations found in its light.

And in this situation both its similitudes and reflections
would be present in all transparent objects,

and it would speak with all mirrors and shining objects
and fragments of glass and bubbles and droplets of water,
indeed with all transparent particles, in accordance with
the capacity of each;
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ayetinin bir vechini tefsir ediyor anladi.

Sonra; ilhamin mahiyetine ve hikmetine ve sehadetine
bakti, gordi ki: Mahiyeti ile hikmeti ve neticesi dort
nurdan terekkiib ediyor.

Birincisi: Teveddiid- ilahi denilen, kendini mahlukatina
fiillen sevdirdigi gibi, kavien ve huzuran ve sohbeten dahi
sevdirmek, vedudiyetin ve rahmaniyetin muktezasidir.

ikincisi: ibadinin dualarima fiilen cevab verdigi gibi,
kavlen dahi perdeler arkasinda icabet etmesi, rahimiyetin
se'nidir.

Uciinciisii: Agir beliyyelere ve siddetli hallere diisen
mahlukatlarinin istimdadlarina ve feryadlarina ve
tazarruatlarina fiilen imdad ettigi gibi, bir nevi konusmasi
hiikmtinde olan ilhami kaviller ile de imdada yetigmesi,
rububiyetin lazimidir.

Dérdiincisii: Cok aciz ve cok zaif ve cok fakir ve cok
ihtiyacli ve kendi malikini ve hamisini ve muidebbirini ve
héafizin1 bulmaga pek ¢ok muhtag ve miustak olan zisuur
masnularina, viicudunu ve huzurunu ve himayetini fiilen
ihsas ettigi gibi,

bir nevi miikaleme-i Rabbaniye hiikmtinde sayilan bir
kisim sadik ilhamlar perdesinde ve mahsus ve bir mahluka
bakan has ve bir vecihte, onun kabiliyetine gére onun
kalb telefonuyla, kavlen dahi kendi huzurunu ve
viicudunu ihsas etmesi, sefkat-i uluhiyetin ve rahmet-i
rububiyetin zaruri ve vacib bir muktezasidir diye anladi.

Sonra ilhamin sehadetine bakti, gérdii: Nasilki giinesin -
faraza- suuru ve hayati olsaydi ve o halde ziyasindaki yedi
rengi yedi sifat1 olsaydi, o cihette 1s1ginda bulunan sualari
ve cilveleri ile bir tarz konugmasi bulunacakti.

Ve bu vaziyette, misalinin ve aksinin seffaf seylerde
bulunmast

ve her ayine ve her parlak seyler ve cam parcalari ve
kabarciklar ve katreler, hatta seffaf zerreler ile herbirinin
kabiliyetine gore konusmast



it would respond to the needs of each, and all these
would testify to the sun’s existence;

and no task would form an obstacle to any other task,
and no speaking obstruct any other speaking. This is self-
evident.

ve onlarin hacatina cevab vermesi ve biitiin onlar giinesin
viicuduna sehadet etmesi

ve hicbir is, bir ise mani olmamasi ve bir konusmasi, diger
konusmaya miizahamet etmemesi bilmtisahede goriilecegi
gibi..

#28

In the same way, the Speech of the Glorious Monarch of
Pre-Eternity and Post-Eternity, the Beauteous and Exalted
Creator of All Beings, Who may be described as the Pre-
Eternal Sun,

manifests itself to all things, in general and comprehensive
fashion, in a manner appropriate to their capacity, as do
also His Knowledge and Power.

No request interferes with another, no task prevents the
fulfilment of another, and no address becomes confused
with another. All of this our traveller understood as self-
evident.

He knew that all of those manifestations, those discourses,
those inspirations, separately and together,

evidenced and bore witness unanimously to the presence,
the necessary existence, the unity and the oneness of that
Pre-Eternal Sun with a knowlege of certainty that
approached a vision of certainty.

In brief allusion to the lesson in knowledge of God from
the World of the Unseen gained by our inquisitive
traveller, we said in the Fourteenth and Fifteenth Degrees
of the First Station:

There is no god but God, the Necessary Existent, the
One, the Single, to Whose Necessary Existence in Unity
points the consensus of all true revelations, containing
Divine descent, glorious discourse, dominical self-
revelation, compassionate response to the invocations of
men, and eternal indications of His existence to his
creatures. There points also to His Necessary Existence in
Unity the agreement of all veracious inspirations,
containing expressions of God’s love, compassionate
responses to the pravers of God’s creatures, dominical
responses to the appeals of His servants for aid, and
glorious intimations of His existence to His creatures.

Then that traveller through the world addressed his own
intellect saying: “Since | am seeking my Master and
Creator by means of the creatures of the cosmos,

aynen Oyle de: Ezel ve ebedin ziilcelal sultani ve bitin
mevcudatin ztilcemal halik-1 zZisani olan Sems-i
Sermedi'nin miikalemesi dahi,

onun ilmi ve kudreti gibi kiilli ve muhit olarak her seyin
kabiliyetine gore tecelli etmesi;

higbir sual bir suale, bir is bir ise, birhitab bir hitaba mani
olmamasi ve karigtirmamasi bilbedahe anlasiliyor.

Ve biittin o cilveler, o konusmalar, o ilhamlar birer birer
ve beraber bil'ittifak

o Sems-i Ezeli'nin huzuruna ve viicub-u viicuduna ve
vahdetine ve ehadiyetine delalet ve sehadet ettiklerini
aynelyakine yakin bir ilmelyakin ile bildi.

Iste, bu merakl misafirin alem-i gaybdan aldig ders-i
marifetine kisa bir isaret olarak, Birinci Makam'in
ondordiincli ve onbesinci mertebelerinde
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denilmistir.

Sonra o dinya seyyahi, kendi aklina dedi ki: Madem bu
kainatin mevcudatiyla malikimi ve halikimi ariyorum.



I ought before all else to visit the most celebrated of all
these creatures, the greatest and most accomplished
commander among them, according to the testimony
even of his enemies,

the most renowned ruler, the most exalted in speech and
the most brilliant an intellect,

who has illuminated fourteen centuries with his excellence
and with his Qur’an, Muhammad the Arabian Prophet
(May God’s peace and blessings be upon him).”

In order thus to visit him and seek from him the answer to
his quest, he entered the blessed age of the Prophet in his
mind,

and saw that age to be one of true felicity, thanks to that
being. For through the light he had brought, he had
turned the most primitive and illiterate of peoples into the
masters and teachers of the world.

Elbette her seyden evvel bu mevcudatin en meshuru ve
a'dasinin tasdikiyle dahi en miikemmeli ve en bulyik
kumandani

ve en namdar hakimi ve sdzce en yiiksegi ve akilca en
parlagi

ve ondort asn faziletiyle ve Kur'aniyla 1siklandiran
Muhammed-i Arabi Aleyhissalatii Vesselam'i

ziyaret etmek ve aradigimi ondan sormak icin Asr-1
Saadete beraber gitmeliyiz diyerek, akliyla beraber o asra
girdi.

Gordu ki: O asir, hakikaten o zat (A.S.M.) ile, bir saadet-i
beseriye asri olmus. Ciinki en bedevi ve en immi bir

kavmi, getirdigi nur vasitasiyla, kisa bir zamanda diinyaya
istad ve hakim eylemis.
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He said too to his own intellect, “Before asking him
concerning our Creator, we should first learn that value of
this extraordinary being, the veracity of his words and the
truthfulness of his warnings.”

Thus he began investigating, and of the numerous
conclusive proofs that he found we will briefly indicate
here only nine of the most general ones.

The First: All excellent qualities and characteristics were
to be found in that extraordinary being, according to the
testimony even of his enemies.

Hundreds of miracles were made manifest at his hands,
according to explicit Qur’anic verses or traditions enjoying
the status of tawatur. (19) Examples of these miracles are
his splitting of the moon, And the moon split, (20)with a
single indication of his finger; his casting of a handful of
dust into the eyes of his enemies, causing them to flee, /t
was not your act when you threw, but God'’s, (21) and his
giving his thirsting army to drink from the water that
flowed forth from his five fingers like the Spring of
Kawthar.

19. Tawatur is the kind of report transmitted by numerous
authorities, about which there is no room for doubt. [Tr.]

20. Qur’an, 54:1.
21. Quran, 8:17.

Since some of those miracles, numbering more than three
hundred, have been set forth with decisive proofs in the
remarkable and wondrous work known as The Miracles of
Muhammad (The Nineteenth Letter), we leave discussion
of the miracles to that work, and permit the traveller to
continue speaking:

“A being who in addition to noble characteristics and
perfections has all these luminous miracles to
demonstrate,

Hem kendi aklina dedi: Biz, en evvel bu fevkalade zatin
(A.S.M.) bir derece kiymetini ve sozlerinin hakkaniyetini
ve ihbaratinin dogrulugunu bilmeliyiz, sonra halikimizi
ondan sormaliyiz diyerek

taharriye basladi. Buldugu hadsiz kat'! delillerden, burada,
yalniz dokuz kiilliyetine birer kisa isaret edilecek.

Birincisi: Bu zatta (A.S.M.) -hattd diismanlarinin
tasdikiyle dahi- biittin giizel huylarin ve hasletlerin
bulunmasi ve

~ 0. - 0.
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ayetlerinin sarahatiyla, bir parmaginin isaretiyle Kamer iki
parca olmasi ve bir avucu ile, a'dasinin ordusuna attigi az
bir toprak, umum o ordunun gozlerine girmesiyle
kacmalari ve susuz kalmis kendi ordusuna, bes
parmagindan kevser gibi akan suyu kifayet derecesinde
icirmesi gibi; nakl-i kat'l ile ve bir kismi tevatir ile, yiizer
mu'cizatin onun elinde zahir olmasidir.

Bu mul'cizattan tigytizden ziyade bir kismi, Ondokuzuncu
Mektub olan Mu'cizat-1 Ahmediye (A.S.M.) namindaki
harika ve kerametli bir risalede kat'l delilleriyle beraber
beyan edildiginden onlar1 ona havale ederek dedi ki:

Bu kadar ahlak-1 hasene ve kemalatla beraber, bu kadar
mu'cizat-1 bahiresi bulunan bir zat (A.S.M.)



must certainly be the most truthful in speech of all men. It
is inconceivable that he would stoop to trickery, lies and
error, the deeds of the vile.”

The Second: He holds in his hand a decree from the
lord of the universe, a decree accepted and affirmed in
each century by more than three hundred million people.

This decree, the Qur’an of Mighty Stature, is wondrous in
seven different ways. The fact that the Qur’an has forty
different aspects of miraculousness and that it is the word
of the Creator of all beings

has been set forth in detail with strong proofs in the
Twenty-Fifth Word, The Miraculousness of the Qur’an, a
celebrated treatise that is like the sun of the Risale-i Nur.

We therefore leave such matters to that work and listen to
the traveller as he says, “There can never be any
possibility of lying on the part of the being who is the
conveyor and proclaimer of this decree, for that would be
a violation of the decree and treachery toward the One
Who issued it.”

elbette en dogru sozlidir. Ahlaksizlarin isi olan hileye,
yalana, yanlisa tenezziil etmesi kabil degil.

ikincisi: Elinde bu kainat sahibinin bir fermani
bulundugu ve o fermani her asirda ticytiz milyondan
ziyade insanlarin kabul ve tasdik ettikleri

ve o ferman olan Kur'an-1 AzZimiissan'in yedi vecihle
hérika olmasidir. Ve bu Kur'anin kirk vecihle mu'cize
oldugu ve kainat halikinin s6zii bulundugu

kuvvetli delilleriyle beraber, "Yirmibesinci S6z, Mu'cizat-1
Kur'aniye" namlarindaki ve Risale-i Nur'un bir glinesi olan
meshur bir risalede tafsilen beyan edilmesinden;

onu, ona havale ederek dedi: Boyle ayn-1 hak ve hakikat
bir fermanin terctimani ve teblig edicisi bir zatta (A.S.M.)
fermana cinayet ve ferman sahibine hiyanet hiikmiinde
olan yalan olamaz ve bulunamaz!..
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The Third: Such a Sacred Law, an Islam, a code of
worship, a cause, a summons, and a faith did that being
bring forth that

the like of them does not exist, nor could it exist. Nor does
a more perfect form of them exist, nor could it exist.

For the Law appearing with that unlettered being has no
rival in its administration of one fifth of humanity for
fourteen centuries, in a just and precise manner through
its numerous injuctions.

Moreover the Islam that emerged from the deeds, sayings,
and inward states of that unlettered being

has no peer, nor can it have, for in each century it has
been for three hundred million men a guide and a refuge,
the teacher and educator of their intellects and the
illuminator and purifier of their hearts, the cause for the
refinement and training of their souls, and the source of
progress and advancement of their spirits.

The Prophet is similarly unparalleled in the way in which
he was the foremost in practising all the forms of worship
found in his religion, and the first in piety and the fear of
God; in his observing the duties of worship fully and with
attention to their profoundest dimensions, even while
engaged in constant struggle and activity; in his practice of
worship combining in perfect fashion the beginning and
end of worship and servitude to God without imitation of
anyone.

With the Jawshan al-Kabir, from among his thousands of
supplicatory prayers and invocations, he describes his
Sustainer with such a degree of gnosis that

Uciinciisii: O zat (A.S.M.), 6yle bir seriat ve bir Islamiyet
ve bir ubudiyet ve bir dua ve bir davet ve bir iman ile
meydana ¢tkmus ki,

onlarin ne misli var ve ne de olur. Ve onlardan daha
miikemmel ne bulunmus ve ne de bulunur.

Cunki tmmi bir zatta (A.S.M.) zuhur eden o seriat; ondort
asr1 ve nev'-i beserin humsunu, adilane, hakkaniyet tizere,
muidakkikane, hadsiz kanunlariyla idare etmesi emsal
kabul etmez.

Hem timmi bir zatin (A.S.M.) efal ve akval ve ahvalinden
¢ikan Islamiyet;

her asirda ligyliz milyon insanin rehberi ve mercii ve
akillarinin muallimi ve mirsidi ve kalblerinin miinevviri ve
musaffisi ve nefislerinin miirebbisi ve mtizekkisi ve
ruhlariin medar-1 inkisafati ve maden-i terakkiyati olmasi
cihetiyle misli olamaz ve olamamuis.

Hem dininde bulunan biitiin ibadatin biitiin enva'inda en
ileri olmasi ve herkesten ziyade takvada bulunmasi ve
Allah'tan korkmasi ve fevkalade daimi miicahedat ve
dagdagalar icinde, tam tamina ubudiyetin en ince esrarina
kadar muraat etmesi ve hic kimseyi taklid etmeyerek ve
tam manasiyla ve miibtediyane fakat en miikkemmel
olarak, hem ibtida ve intihayi birlestirerek yapmast; elbette
misli goriilmez ve gorilmemis.

Hem binler dua ve miinacatlarindan Cevsen-iil Kebir ile,
oyle bir marifet-i Rabbaniye ile, dyle bir derecede Rabbini
tavsif ediyor Ki;



all the gnostics and saints who have come after him have
been unable, with their joint efforts, to attain a similar
degree of gnosis and accurate description.

This shows that in prayer too he is without peer.

Whoever looks at the section at the beginning of the
Treatise On Supplicatory Prayer which sets forth some
part of the meaning of one of the ninety-nine sections of
the Jawshan al-Kabir will say that the Jawshan too has no
peer.

In his conveying of the message and his summoning men
to the truth, he displayed such steadfastness, firmness and
courage that

although great states and religions, and even his own
people, tribe and uncle opposed him in the most hostile
fashion,

he exhibited not the slightest trace of hesitation anxiety or
fear.

The fact that he successfully challenged the whole world
and made Islam the master of the world likewise proves
that

there is not and cannot be anyone like him in his
conveying of the message and summons.

In his faith, he had so extraordinary a strength, so
marvellous a certainty, so miraculous a breadth, and so
exalted a conviction, illumining the whole world, that

none of the ideas and beliefs then dominating the world,
and none of the philosophies of the sages and teachings
of the religious leaders, was able, despite extreme hostility
and denial, to induce in his certainty, conviction, trust and
assurance, the slightest doubt, hesitation, weakness or
anxiety.

o zamandan beri gelen ehl-i marifet ve ehl-i velayet,
telahuk-u efkar ile beraber, ne o mertebe-i marifete ve ne
de o derece-i tavsife yetisememeleri

gosteriyor ki, duada dahi onun misli yoktur.

Risale-i Miinacat'in basinda, Cevsen-iil Kebir'in
doksandokuz fikrasindan bir fikrasinin kisacik bir mealinin
beyan edildigi yere bakan adam, Cevsen'in dahi misli
yoktur diyecek.

Hem teblig-i risalette ve nasi hakka davette o derece
metanet ve sebat ve cesaret gostermis Kki;

bliylik devletler ve buiylik dinler, hatta kavim ve kabilesi
ve amucasi ona siddetli adavet ettikleri halde,

zerre mikdar bir eser-i tereddiid, bir telas, bir korkaklik
gostermemesi

ve tek bagiyla biitiin diilnyaya meydan okumasi ve basa
da g¢ikarmasi ve Islamiyeti diinyanin basina gegirmesi isbat
eder Kki;

teblig ve davette dahi misli olmamis ve olamaz.

Hem imanda, 6yle fevkalade bir kuvvet ve hérika bir
yakin ve mu'cizane bir inkisaf ve cihani isiklandiran bir
ulvi itikad tagimus ki;

o zamanin hikimran: olan bitiin efkari1 ve akideleri ve
htikemanin hikmetleri ve ruhani reislerin ilimleri ona
muariz ve muhalif ve munkir olduklar1 halde; onun ne
yakinine, ne itikadina, ne itimadina, ne itminanina higbir
stibhe, hicbir tereddiid, higbir za'f, hicbir vesvese
vermemesi
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Moreover, the saintly of all ages, headed by the
Companions, the foremost in the degrees of belief, have
all drawn on his fountain of belief and regarded him as
representing the highest degree of faith. This proves that
his faith too is matchless.

Our traveller therefore concluded, and affirmed with his
intellect, that lying and duplicity have no place in the one
who has brought such a unique sacred law, such an
unparalleled Islam, such a wondrous devotion to worship,
such an extra-ordinary excellence in supplicatory prayer,
such a universally acclaimed summons to the truth and
such a miraculous faith.

The Fourth: In the same way that the consensus of the
prophets is a strong proof for the existence and unity of
God,

so too it is a firm testimony to the truthfulness and
messengerhood of this being.

For all the sacred attributes, miracles and functions that
indicate the truthfulness and messengerhood of the
prophets (Peace be upon them)

existed in full measure in that being according to the
testimony of history.

The prophets have verbally predicted the coming of that
being and given good tidings thereof in the Torah, the
Gospels, the Psalms, and the pages;

more than twenty of the most conclusive examples of
these glad tidings, drawn from the scriptures, have been
set forth and proven in the Nineteenth Letter.

Similarly, through all the deeds and miracles associated
with their prophethood

they have affirmed and, as it were, put their signature to
the mission of that being which is the foremost and most
perfect in the tasks and functions of prophethood.

Just as through verbal consensus they indicate the Divine

unity,

through the unanimity of their deeds they bear witness to
the truthfulness of that being. This too was understood by
our traveller.

The Fifth: Similarly, the thousands of saints who have
attained truth, reality, perfection, wondrous deeds,
unveiling and witnessing through the instruction of this
being and following him, bear unanimous witness not
only to the Divine unity

but also to the truthfulness and messengerhood of this
being.

Again, the fact that they witness, through the light of
sainthood, some of the truths he proclaimed concerning
the World of the Unseen,

ve maneviyatta ve meratib-i imaniyede terakki eden basta
sahabeler ve biitlin ehl-i velayet, onun her vakit mertebe-i
imanindan feyz almalar1 ve onu en yiksek derecede
bulmalari, bilbedahe gosterir ki; imani dahi emsalsizdir.

Iste boyle emsalsiz bir seriat ve misilsiz bir Islamiyet ve
héarika bir ubudiyet ve fevkalade bir dua ve
cihanpesendane bir davetve mul'cizane bir iman
sahibinde, elbette hicbir cihetle yalan olamaz ve aldatmaz
diye anladi ve akli dahi tasdik etti.

Dérdiinciisii: Enbiyalarin (Aleyhimiisselam) icma'i,
nasilki viicud ve vahdaniyet-i [lahiyeye gayet kuvvetli bir
delildir;

oyle de, bu zatin (A.S.M.) dogruluguna ve risaletine gayet
saglam bir sehadettir.

Cunki Enbiya Aleyhimiisselam'in dogruluklarina ve
peygamber olmalarina medar olan ne kadar kudsi sifatlar
ve mu'cizeler ve vazifeler varsa;

o zétta (A.S.M.) en ileride oldugu tarihce musaddaktir.

Demek onlar, nastlki lisan-1 kal ile; Tevrat, Incil ve Zebur
ve suhuflarinda bu zatin (A.S.M.) gelecegini haber verip
insanlara besaret vermigler ki,

kiitlib-li mukaddesenin o besaretli isaratindan yirmiden
fazla ve pek zahir bir kismi, Ondokuzuncu Mektub'da
glizelce beyan ve isbat edilmis.

Ovyle de, lisan-1 halleriyle, yani niibtivvetleriyle ve
mul'cizeleriyle;

kendi mesleklerinde ve vazifelerinde en ileri ve en
miikemmel olan bu zati tasdik edip, davasini imza
ediyorlar.

Ve lisan-1 kal ve icma' ile vahdaniyete delalet ettikleri gibi,

lisan-1 hal ile ve ittifakla bu zatin sadikiyetine sehadet
ediyorlar diye anladi.

Besincisi: Bu zatin disturlariyla ve terbiyesi ve
tebaiyetiyle ve arkasindan gitmeleriyle hakka, hakikata,
kemaléta, keramata, kesfiyata, miisahedata yetisen
binlerce evliya vahdaniyete delalet ettikleri gibi;

Gistadlar olan bu zatin sadikiyetine ve risaletine, icma' ve
ittifakla sehadet ediyorlar.

Ve alem-i gaybdan verdigi haberlerin bir kismini nur-u
velayetle miisahede etmeleri



and that they believe in and affirm all of those truths
through the light of belief, either with knowledge of
certainty, or with the vision of certainty, or with absolute
certainty.

He saw that this too demonstates like the sun the degree
of truthfulness and rectitude of that great being, their
master.

The Sixth: The millions of purified, sincere, and
punctilious scholars and faithful sages, who have reached
the highest station of learning through the teaching and
instruction contained in the sacred truths brought by that
being, despite his unlettered nature, the exalted sciences
he invented and Divine knowledge he discovered —

they not only prove and affirm, unanimously and with the
strongest proofs, the Divine unity which is the foundation
of his mission,

but also bear unanimous witness to the truthfulness of this
supreme teacher and great master, and to the veracity of
his words.

This is a proof as clear as daylight.

The Risale-i Nur too with its one hundred parts is but a
single proof of his truthfulness.

ve umumunu nur-u imanla ya ilmelyakin veya aynelyakin
veya hakkalyakin suretinde itikad ve tasdik etmeleri;

Ustadlar olan bu zatin derece-i hakkaniyet ve sadikiyetini
glines gibi gosterdigini gordu.

Altincisi: Bu zatin immiligiyle beraber getirdigi hakaik-i
kudsiye ve ihtira ettigi ulim-u aliye ve kesfettigi marifet-i
llahiyenin dersiyle ve talimiyle, mertebe-i ilmiyede en
ylksek makama yetisen milyonlar asfiya-i mtidakkikin ve
siddikin-i muhakkikin ve dahi-i hiitkema-i mi'minin,

bu zatin tiss-iil esas davasi olanvahdaniyeti, kuvvetli
blrhanlariyla bil'ittifak isbat ve tasdik ettikleri gibi;

bu muallim-i ekberin ve bu tistad-1 a'zamin hakkaniyetine
ve sozlerinin hakikat olduguna ittifakla sehadetleri,

glindiiz gibi bir hiiccet-i risaleti ve sadikiyetidir.

Mesela: Risale-i Nur, ytiz parcasiyla, bu zatin sadakatinin
bir tek burhanidir.
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The Seventh: The Family and Companions of the
Prophet —who with their insight, knowledge, and spiritual
accomplishment are the most renowned, the most
respected, the most celebrated, the most pious and the
most keensighted of men after the prophets—

examined and scrutinized, with the utmost attention,
seriousness and exactitude, all the states, thoughts and
conditions of this being, whether hidden or open.

They came to the unanimous conclusion that he was the
most truthful, exalted, and honest being in the world, and
this, their unshakeable affirmation and firm belief, is a
proof like the daylight attesting the reality of the sun.

The Eighth: The cosmos indicates its Maker, Inscriber,
and Designer, Who creates, administers, and arranges it,
and through determining its measure and form and
regulating it, has disposal over it as though it was a
palace, a book, an exhibition, a spectacle.

And so too it indicates that it requires and necessitates an
elevated herald, a truthful unveiler, a learned master, and
a truthful teacher who will know and make known the
Divine purposes in the universe’s creation, teach the
dominical instances of wisdom in its changes and
transformations, give instruction in the results of its dutiful
motions, proclaim its essential value and the perfections of
the beings within it, and express the meanings of that
mighty book; it indicates that he is certain to exist.

Yedincisi: Al ve ashab naminda ve nev'-i beserin
enbiyadan sonra feraset ve dirayet ve kemalatla en
meshuru ve en muhterem ve en namdari ve en dindar ve
en keskin nazarh taife-i azimesi;

kemal-i merak ile ve gayet dikkat ve nihayet ciddiyetle, bu
zatin bitin gizli ve asikar hallerini ve fikirlerini ve
vaziyetlerini taharri ve teftis ve tedkik etmeleri neticesinde;

bu zatin diinyada en sadik ve en yiiksek ve en hakli ve
hakikatli olduguna ittifak ile ve icma' ile sarsiimaz tasdikleri
ve kuvvetli imanlari, glinesin ziyasina delalet eden glindiiz
gibi bir delildir, diye anladi.

Sekizincisi: Bu kainat, nasilki kendini icad ve idare ve
tertib eden ve tasvir ve takdir ve tedbir ile bir saray gibi,
bir kitab gibi, bir sergi gibi, bir temasagéh gibi tasarruf
eden saniine ve katibine ve nakkasina delalet eder.

Ovyle de; kainatin hilkatindeki makasid-1 llahiyeyi bilecek
ve bildirecek ve tahavviilatindaki Rabbani hikmetlerini
talim edecek ve vazifedarane harekatindaki neticeleri ders
verecek ve mahiyetindeki kiymetini ve icindeki
mevcudatin kemalatini ilan edecek ve o kitab-1 kebirin
manalarini ifade edecek bir yiiksek dellal, bir dogru kessaf,
bir muhakkik tstad, bir sadik muallim istedigi ve iktiza
ettigi ve herhalde bulunmasina delalet ettigi cihetiyle,



Thus, the traveller knew that it testified to the truthfulness
of this being, who performed these functions better than
anyone, and to his being a most elevated and loyal
official of the universe’s Creator.

The Ninth: There is behind the veil One Who wishes to
demonstrate with these ingenious and wise artefacts the
perfection of His talent and art;

to make Himself known and loved by means of these
countless adorned and decorated creations;

to evoke praise and thanks through the unnumbered
pleasurable and valuable bounties that he bestows;

to cause men to worship Him with gratitude and
appreciation in the face of His dominicality, through His
solicitous and protective sustenance of life, and His
provision of nurture and bounty in such manner as to
satisfy the most delicate of tastes and appetites;

to manifest His Divinity through the change of seasons,
the alternation of night and day, and through all His
maghnificent and majestic deeds, all His awe-inspiring and
wise acts and creativity,

and thereby to cause men to believe in his Divinity, in
submission, humility and obedience;

and to demonstrate His justice and truthfulness by at all
times protecting virtue and the virtuous and destroying
evil and the evil, by annihilating with blows from heaven
the oppressor and the liar.

elbette bu vazifeleri herkesten ziyade yapan bu zatin
hakkaniyetine ve bu kainat Halikinin en yiiksek ve sadik
bir memuru olduguna sehadet ettigini bildi.

Dokuzuncusu: Madem bu san'atli ve hikmetli
masnuatiyla kendi hiinerlerini ve san'atkarliginin
kemalatini teghir etmek

ve bu suslt, zinetli nihayetsiz mahlukatiyla kendini
tanittirmak ve sevdirmek

ve bu lezzetli ve kiymetli hesabsiz nimetleriyle kendine
tesekkiir ve hamd ettirmek

ve bu sefkatli ve himayetli umumi terbiye ve iage ile, hatta
agizlarin en ince zevklerini ve istihalarin her nev'ini tatmin
edecek bir surette ihzar edilen Rabbani itamlar ve
ziyafetlerle, kendi rububiyetine karst minnetdarane ve
miitesekkirane ve perestiskarane ibadet ettirmek

ve mevsimlerin tebdili ve gece giindiiziin tahvili ve ihtilafi
gibi, azametli ve hasmetli tasarrufat ve icraat ve dehsetli ve
hikmetli faaliyet ve hallakiyet ile, kendi uluhiyetini izhar
ederek,

o uluhiyetine karsi iman ve teslim ve inkiyad ve itaat
ettirmek

ve her vakit iyiligi ve iyileri himaye, fenaligi ve fenalari
izale ve semavi tokatlar ile zalimleri ve yalancilart imha
etmek cihetiyle, hakkaniyet ve adaletini gostermek isteyen
perde arkasinda birisi var.
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There will of a certainty be at the side of this Unseen
Being His most beloved creature and most devoted
bondsman, who, serving the purposes that have just been
mentioned,

discovers and unravels the talisman and riddle of the
creation of the universe, who acts always in the name of
that Creator,

who seeks aid and success from Him, and who receives
them from Him — Muhammad of Quraysh (Peace and
blessings be upon him!)

The traveller further said, addressing his own intellect:

“Since these nine truths bear witness to the truthfulness of
this being,

he must be the source of glory of mankind and the source
of honour for the world.

If we therefore call him the Pride of the World and Glory
of the Sons of Adam, it will be fitting.

The fact that the awesome sovereignty of that decree of
the Compassionate One, the Qur’an of Miraculous
Exposition that he holds in his hand, has conquered half
the world, together with his individual perfections and
exalted virtues, shows that

Elbette ve herhalde, o gaybi zatin yaninda en sevgili
mahluku ve en dogru abdi ve onun mezkir maksadlarina
tam hizmet ederek,

hilkat-i kdinatin tilsimin1 ve muammasini hall ve kesfeden
ve daima o Halikinin namina hareket eden

ve ondan istimdad eden ve muvaffakiyet isteyen ve onun
tarafindan imdada ve tevfike mazhar olan ve Muhammed-
i Kureysi denilen bu zat olacak. (A.S.M.)

Hem aklina dedi:

Madem bu mezklr dokuz hakikatlar bu zatin sidkina
sehadet ederler;

elbette bu &dem, beni-adem'in medar-1 serefi ve bu
alemin medar-1 iftihardir.

Ve ona "Fahr-i Alem" ve "Seref-i Beni-Adem" denilmesi
pek layiktir

ve onun elinde bulunan ferman-1 Rahman olan Kur'an-i
Mu'ciz-il Beyan'in hagmet-i saltanat-1 maneviyesinin nisf-1
arzi istilas1 ve sahsi kemaléati ve yiiksek hasletleri gosteriyor
ki;



he is the most important personage in the world.

The most important word concerning our Creator is that
which he utters.”

Now see: the foundation of the summons of this
extraordinary being and the aim of all his life, based on
the strength furnished by his hundreds of decisive and
evident and manifest miracles, and the thousands of
exalted, fundamental truths contained in his religion,

was to prove and bear witness to the existence of the
Necessary Existent, His Unity, attributes and Names, to
affirm, proclaim and announce Him.

He is therefore like a sun in the cosmos, the most brilliant

proof of our Creator, this being whom we call the Beloved
of God.

There are three forms of great and infallible consensus
each of which affirms, confirms, and puts its signature to
the witness he bears.

The First: the unanimous affirmation made by that
luminous assembly known and celebrated throughout the
world as the Family of Muhammad (Peace and
blessings be upon him) including thousands of poles and
supreme saints of penetrating gaze and ability to perceive
the Unseen, such as Imam ‘Ali (May God be pleased with
him), who said, “Were the veil to be lifted, my certainty
would not increase,” and ‘Abd al-Qadir al-Gilani, the
Ghawth al-A zam (May his mystery be sanctified), who
saw the Supreme Throne and the awesome form of Israfil
while yet on the earth.

The Second: the confirmation made with a strong faith
that permitted men fto sacrifice their lives and their
property, their fathers and tribes, by the renowned
assembly known as the Companions, who found
themselves among a primitive people and in an unlettered
environment, devoid of all social life and political thought,
without any scripture and lost in the darkness of a period
between prophets; and who in a very brief time came to
be the masters, guides, and just rulers of the most civilized
and politically and socially advanced peoples and states,
and to rule the world from east to west in universally
approved fashion.

bu alemde en miihim zat budur,

Halikimiz hakkinda en miithim s6z onundur.

Iste gel bak! Bu harika zatin yiizer zahir ve bahir kat't
mu'cizelerinin kuvvetine ve dinindeki binler ali ve esasli
hakikatlarina istinaden, butiin davalarinin esasi ve biitiin
hayatimnin gayesi,

Vacib-iil Viicud'un viicuduna ve vahdetine ve sifatina ve
esmasina delalet ve sehadet ve o Vacib-iil Viicud'u isbat
ve ilan ve ilam etmektir.

Demek bu kainatin manevi giinesi ve Halikimizin en
parlak bir biirhani1 bu Habibullah denilen zattir ki;

onun sehadetini teyid ve tasdik ve imza eden aldanmaz ve
aldatmaz ti¢ buyiik icma' var:

Birincisi: "EGer perde-i gayb acilsa yakinim
ziyadelesmeyecek" diyen Jmam-1 Ali (Radwyallahii Anh) ve
yerde iken ars-1 a'’zamu ve Israfil'in azamet-i heykelini
temasa eden Gavs-1 Azam (K.S.) gibi keskin nazar ve
gaybbin gézleri bulunan binler aktab ve evliya-i azimeyi
cami' ve Al-i Muhammed namuyla sohretsiar-1 alem olan
cemaat-1 nuraniyenin icma' ile tasdikleridir.

ikincisi: Bedevi bir kavim ve iimmi bir muhitte, hayat-i
ictimaiyeden ve efkér-1 siyasiyeden hali ve kitabsiz ve
fetret asrinin karanliklarinda bulunan ve pek az bir
zamanda en medeni ve maliimatli ve hayat-1 ictimaiyede
ve siyasiyede en ileri olan milletlere ve hiikimetlere tistad
ve rehber ve diplomat ve hakim-i adil olarak, sarktan
garba kadar cihanpesendane idare eden ve "Sahabe"
namiyla diinyada namdar olan cemaat-1 meshurenin
ittifakla can ve mallarini, peder ve asiretlerini feda ettiren
bir kuvvetli imanla tasdikleridir.
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The Third: the confirmation provided with unanimous
and certain knowledge by that lofty group of
punctilious and profound scholars of whom in each
age thousands spring forth, who advance in wondrous
fashion in every science and work in different fields.

Thus, the testimony brought by this being to the Divine
unity is not particular and individual,

but general and universal and unshakeable.

If all the demons that exist were to unite, they could not
challenge it.

Such was the conclusion reached by the traveller.

Uciinciisii: Her asirda binlerle efradi bulunan ve her
fende dahiyane ileri giden ve muhtelif mesleklerde
calisan, immetinde yetisen hadsiz muhakkik ve
miitebahhir iilemasinin cemaat-1 uzmasinin
tevafukla ve ilmelyakin derecesinde tasdikleridir.

Demek bu zatin vahdaniyete sehadeti sahsi ve cliz'l degil,

belki umumi ve kiilli ve sarsilmaz

ve bitlin seytanlar toplansa karsisina higbir cihetle
¢itkamaz bir sehadettir

diye hiikmetti.



In reference to the lesson learned in the School of Light
by that traveller from the world, that wayfarer in life,
when he visited in his mind the blessed age of the
Prophet, we said at the end of the Sixteenth Degree of the
First Station:

There is no god but God, the Necessary Existent, the

One, the Unique, the Necessity of Whose Existence in
Unity is indicated by the Pride of the World and the Glory
of the Sons of Adam, through the majesty of the
sovereignty of his Qur’an, the splendour of the expanse of
his religion, the multiplicity of his perfections, and the
exaltedness of his characterisitics, as confirmed even by
the testimony of his enemies. He bears witness and brings
proof through the strength of his hundreds of manifest
and evident miracles, that both testify fo truth and are
themselves the object of true testimony; and through the
strength of the thousands of luminous and conclusive
truths contained in his religion, according to the
consensus of all the possessors of light, the agreement of
his illumined Companions, and the unanimity of the
scholars of his community, the possessors of proofs and
luminous insight.

The tireless and insatiable traveller, who knew the aim of
life in this world and the essence of life to be faith,
addressed his own heart and said:

“Let us examine the book known as the Qur’an of
Miraculous Exposition, which is said to be the word
and utterance of the Being Whom we are seeking, the
most famous, the most brilliant and wisest book in the
world, that issues a challenge in every age to whoever
refuses to submit fo it.

Let us see what it says.

But first, we must establish that this book is from our
Creator,” and he began to search.

Iste Asr-1 Saadette akliyla beraber seyahat eden diinya
misafiri ve hayat yolcusunun, o medrese-i nuraniyeden
aldigi derse kisa bir isaret olarak, Birinci Makam'in
onaltinci mertebesinde boyle:
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denilmistir.

Sonra, bu diinyada hayatin gayesi ve hayatin hayati
iman oldugunu bilen bu yorulmaz ve tok olmaz yolcu,
kendi kalbine dedi ki:

"Aradigimiz zatin s6zl ve kelami denilen bu diinyada en
meshur ve en parlak ve en hakim ve ona teslim olmayan
herkese, her asirda meydan okuyan Kur'an-1 Mu'ciz-iil
Beyan namindaki kitaba miiracaat edip,

o ne diyor, bilelim.

Fakat en evvel, bu kitab bizim halikimizin kitabi oldugunu
isbat etmek lazimdir, diye taharriye basladi.
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Since the traveller lived in the present age,

looked first at the Risale-i Nur, flashes from the
miraculousness of the Qur’an;

he saw its one hundred and thirty parts to consist of
luminous points drawn from that Book of Discernment, or
well-founded explanations of its contents.

Even though the Risale-i Nur is valiantly struggling to
diffuse the truths of the Qur’an in all directions, in this
obstinate and atheistic age, no one can defeat it, which
proves that

its master, its source, its authority and its sun, is the
Qur’an, heavenly not human speech.

Bu seyyah bu zamanda bulundugu miinasebetiyle

en evvel manevi i'caz-1 Kur'aniyenin lem'alar1 olan Risale-i
Nur'a bakti

ve onun ylizotuz risaleleri, ayat-1 Furkaniyenin niikteleri ve
isiklart ve esasli tefsirleri oldugunu gordi.

Ve Risale-i Nur, bu kadar muannid ve mtilhid bir asirda
her tarafa hakaik-i Kur'aniyeyi mticahidane nesrettigi
halde, karsisina kimse ¢ikamadigindan isbat eder Ki;

onun Ustad! ve menbat ve mercii ve giinesi olan Kur'an
semavidir, beser kelami degildir.



Among the hundreds of proofs in the different parts of the
Risale-i Nur, the single proof contained in the Twenty-
Fifth Word and the end of the Nineteenth Letter,

establishes forty aspects of the Qur’an’s miraculousness in
such a way that

whoever sees it, far from uttering any criticism or
objection, admires its arguments, and utters appreciative
praise.

The traveller left it to the Risale-i Nur to prove that the
Qur’an is miraculous and the true Word of God, turning
only to a brief indication of a few points showing its
greatness.

First Point : Just as the Qur’an, with all its miracles and
truths indicating its veracity is a miracle of Muhammad
(Peace and blessings be upon him)

so too, Muhammad (Peace and blessings be upon him)
with all his miracles, proofs of prophethood and
perfections of knowledge,

is a miracle of the Qur’an and a decisive proof of the
Qur’an’s being the Word of God.

Second Point : The Qur’an, in this world, brought
about in so luminous, felicitous and truthful a fashion, a
revolution in the social life of man, as well as

in the souls, hearts, spirits, and intellects of men, in their
individual, social, and political lives, and having caused
this revolution perpetuated it in such a fashion, that

for fourteen centuries at every moment its six thousand,
six hundred and sixty-six verses have been read by the
tongues of more than a hundred million men,

training them, refining their souls and purifying their
hearts.

To spirits, it has been a means of development and
advancement; to intellects, an orientation and light; to life,
it has been life itself and felicity.

Such a book is of a certainty unparalleled; it is a wonder,
a marvel, and a miracle.

Third Point : The Qur’an, from that age down to the
present, has demonstrated such eloquence that

it caused the value attached to the odes known as
“Seven Hanging Poems” that were written in gold on
the walls of the Ka‘ba to descend to such a point that

the daughter of Labid, when taking down her father’s
poem from the Ka‘ba, said, “Compared with the verses of
the Qur’an, this no longer has any value.”

Hatta Resail-in Nur'un yiizer hticcetlerinden birtek hticcet-
i Kur'aniyesi olan Yirmibesinci Soz ile Ondokuzuncu
Mektub'un &bhiri,

Kur'anin kirk vecihle mu'cize oldugunu 6yle isbat etmis ki;

kim gormiigse degil tenkid ve itiraz etmek, belki isbatlarina
hayran olmus, takdir ederek ¢ok sena etmis.

Kur'anin vech-i i'cazini ve hak Kelamullah oldugunu isbat
etmek cihetini Risalet-tiin Nur'a havale ederek yalniz bir
kisa isaretle bliytikligtinii gésteren birkag noktaya dikkat
efti.

Birinci Nokta: Nasilki Kur'an biitlin mu'cizatiyla ve
hakkaniyetine delil olan biitiin hakaikiyla, Muhammed
Aleyhissalatii Vesselam'in bir mu'cizesidir.

Ovyle de Muhammed Aleyhissalatii Vesselam da, biitiin
mu'cizatiyla ve delail-i nibtivvetiyle ve kemalat-1
ilmiyesiyle

Kur'anin bir mu'cizesidir ve Kur'an kelamullah olduguna
bir hliccet-i katiasidir.

ikinci Nokta: Kur'an, bu diinyada éyle nurani ve
saadetli ve hakikatli bir surette bir tebdil-i hayat-1 i¢timaiye
ile beraber,

insanlarin hem nefislerinde, hem kalblerinde, hem
ruhlarinda, hem akillarinda, hem hayat-1 sahsiyelerinde,
hem hayat-1 ictimaiyelerinde, hem hayat-1 siyasiyelerinde
oyle bir inkilab yapmis ve idame etmis ve idare etmis Kki;

ondort asir miiddetinde, her dakikada, altibin altiyiiz
altmisalt1 ayetleri, kemal-i ihtiramla, hic olmazsa ytiiz
milyondan ziyade insanlarin dilleriyle okunuyor

ve insanlari terbiye ve nefislerini tezkiye ve kalblerini
tasfiye ediyor.

Ruhlara inkisaf ve terakki ve akillara istikamet ve nur ve
hayata hayat ve saadet veriyor.

Elbette boyle bir kitabin misli yoktur, harikadir,
fevkaladedir, mu'cizedir.

ljgiincii Nokta: Kur'an, o asirdan ta simdiye kadar 6yle
bir belagat gostermis ki,

Ka'be'nin duvarinda altun ile yazilan en meghur ediblerin
"Muallakat-1 Seb'a" namiyla sohretsiar kasidelerini o
dereceye indirdi ki,

Lebid'in kizi, babasinin kasidesini Ka'be'den indirirken
demis: "Ayata karsi bunun kiymeti kalmadi."
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A bedouin poet heard this verse being recited

Therefore expound openly what you are commanded,
(22)

{22 Qur'an, 15:94.}

and immediately prostrated.

They asked him: “Have you become a Muslim?” “No,” he
replied, “I was prostrating before the eloquence of this
verse.”

Thousands of scholars and litterateurs, like geniuses of the
science of rhetoric such as ‘Abd al-Qahir Jurjani, Sakkaki,
and Zamakhshari,

have unanimously decided that the eloquence of the
Qur’an is beyond human capacity and is unattainable.

The Qur’an has also from that time forward invited to the
field of combat all arrogant and egoistic litterateurs and
rhetoricians, and said to them in a manner calculated to
break their arrogance:

“Come, produce a single sura like it, or else accept
perdition and humiliation in this world and the hereafter.”

Despite this challenge, the obstinate rhetoricians of that
age abandoned the short path of producing a single sura
like the Qur’an,

and instead chose the long path of casting their persons
and property into danger. This proves that the short path
cannot be taken.

Millions of Arabic books are in circulation, some written
by friends of the Qur’an in order to resemble and imitate
it, others written by its enemies in order to confront and
criticize it.

Not one of them has been able to attain the level of the
Qur’an. Should a common man even listen to them, he is
sure to say:

“The Qur’an does not resemble these other books, nor is
it in the same class as they. It must be either below them
or above them.”

No one —no unbeliever or fool— in the world can say
that it is below them. Hence its degree of eloquence is
above all of them.

Once a man read the verse,

All that is in the heavens and the earth extols and glorifies
God. (23)

{23. Qur'an, 57:1.}

He said: “I cannot see any miraculous eloquence in this
”
verse.

He was told: “Go back to that age like the traveller, and
listen to the verse as recited there.”

Hem bedevi bir edib:
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ayeti okunurken isittigi vakit secdeye kapanmuis.

Ona demisler: "Sen miusliman mi oldun?" O demis:
"Hayir, ben bu ayetin belagatina secde ettim."

Hem ilm-i belagatin dahilerinden Abdtilkahir-i Ciircani ve
Sekkaki ve Zemahseri gibi binlerle dahi imamlar ve
mitefennin edibler

icma' ve ittifakla karar vermisler ki: "Kur'anin belégats,
takat-1 beserin fevkindedir, yetisilmez."

Hem o zamandan beri miitemadiyen meydan-1
muarazaya davet edip, magrur ve enaniyetli ediblerin ve
beliglerin damarlarina dokundurup, gururlarini kiracak bir
tarzda der:

"Ya birtek surenin mislini getiriniz veyahut diinyada ve
ahirette helaket ve zilleti kabul ediniz."

diye ilan ettigi halde o asrin muannid beligleri birtek
surenin mislini getirmekle kisa bir yol olan muarazayi
birakip,

uzun olan, can ve mallarini tehlikeye atan muharebe
yolunu ihtiyar etmeleri isbat eder ki, o kisa yolda gitmek
mumkiin degildir.

Hem Kur'anin dostlari, Kur'ana benzemek ve taklid etmek
sevkiyle ve diismanlari dahi Kur'ana mukabele ve tenkid
etmek sevkiyle o vakitten beri yazdiklari ve yazilan ve
telahuk-u efkar ile terakki eden milyonlarla Arabi kitablar
ortada geziyor.

Hicbirisinin ona yetisemedigini, hatta en adi adam dahi
dinlese, elbette diyecek:

"Bu Kur'an, bunlara benzemez ve onlarin mertebesinde
degil." Ya onlarin altinda veya umumunun fevkinde
olacak.

Umumunun altinda oldugunu diinyada hicbir ferd, hicbir
kafir, hatta hi¢cbir ahmak diyemez. Demek mertebe-i
belagati umumun fevkindedir.

Hatta bir adam
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ayetini okudu.

Dedi ki: "Bu ayetin hérika telakki edilen belagatini
gbremiyorum."

Ona denildi: "Sen dahi bu seyyah gibi o zamana git,
orada dinle."



Imagining himself to be there before the revelation of the
Qur’an, he saw that

all the beings in the world were living in an unstable,
transient world in empty, infinite and unbounded space,
in confusion and darkness, lifeless and without
consciousness and purpose.

Suddenly he heard this verse proclaimed by the tongue of
the Qur’an and the verse removed a veil from in front of
the universe and illumined the face of the globe;

this pre-eternal speech, this eternal decree, gave
instruction to all conscious beings, drawn up in the ranks
of succeeding centuries, in such fashion that

the cosmos became like a vast mosque. All of creation
headed by the heavens and the earth, was engaged in
vital remembrance of God and proclamation of His glory,
was joyously and contentedly fulfilling its function.

O da kendini Kur'andan evvel orada tahayytl ederken
gordu Ki:

Mevcudat-1 dlem perisan, karanlik camid ve suursuz ve
vazifesiz olarak hali, hadsiz, hududsuz bir fezada; kararsiz,
fani bir diinyada bulunuyorlar.

Birden Kur'anin lisanindan bu ayeti dinlerken gérdii: Bu
ayet, kainat Ustlinde, diinyanin yuiziinde 6yle bir perde
act ve 1siklandirdi ki,

bu ezell nutuk ve bu sermedi ferman asirlar siralarinda
dizilen zisuurlara ders verip gosteriyor ki;

bu kainat bir cami-i kebir hitkmiinde, basta semavat ve
arz olarak umum mahlukati hayatdarane zikir ve tesbihte
ve vazife basinda cis u hurusla mes'udane ve
memnunane bir vaziyette bulunduruyor,
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All of this our traveller observed. Thus tasting the degree
of the eloquence of the Qur’an, and comparing the other
verses to it by analogy,

he understood one of the many thousands of wise
reasons for the conquest of half the globe and a fifth of
humanity by the eloquent murmuring of the Qur’an, for
the uninterrupted continuance of its respected and
magnificent monarchy for fourteen centuries.

Fourth Point : The Qur’an has demonstrated such a
veracious sweetness that whereas the repetition of even
the sweetest thing induces disgust,

it has from earliest times been accepted by everyone and
even become proverbial that repeated recitation of the
Qur’an, far from inducing disgust and weariness in men of
sound heart and pure taste, on the contrary increases its
sweetness.

The Qur’an demonstrates, moreover, such a freshness,
youth and originality, that

even though it has lived for fourteen centuries and passed
through many hands, it retains its freshness as if it had
only just been revealed.

Every century sees the Qur’an enjoying a new youth, as if
it were addressing that century in particular.

Similarly, scholars of every branch of learning, even
though they keep the Qur’an constantly at their side in
order to benefit from it,

and perpetually follow its method of exposition, see that
the Qur’an maintains the originality of its style and
manner of explanation.

Fifth Point : One wing of the Qur’an is in the past, and
one is in the future, and like its root and one wing are the
agreed truths of the former prophets,

and it confirms and corroborates them, and they too
confirm it with the tongue of unanimity,

diye miisahede etti ve bu ayetin derece-i belagatini
zevkederek sair ayetleri buna kiyasla

Kur'anin zemzeme-i belagat: arzin nisfin1 ve nev'-i beserin
humsunu istila ederek hasmet-i saltanati kemal-i ihtiramla
ondort asir bilafasila idame ettiginin binler hikmetlerinden
bir hikmetini anladi.

Dordiincii Nokta: Kur'an, 6yle hakikath bir halavet
gostermis ki, en tath birseyden dahi usandiran ¢ok tekrar,

Kur'anti tilavet edenler icin degil usandirmak, belki kalbi
clrtimemis ve zevki bozulmamis adamlara tekrar-1 tilaveti
halavetini ziyadelestirdigi, eski zamandan beri herkesce
musellem olup darb-1 mesel hitkmiine gecmis.

Hem 6yle bir tazelik ve genclik ve sebabet ve garabet
gostermis ki,

ondort asir yasadigi ve herkesin eline kolayca girdigi
halde, simdi nazil olmus gibi tazeligini muhafaza ediyor.

Her asir, kendine hitab ediyor gibi bir genclikte gbrmis.

Her taife-i ilmiye ondan her vakit istifade etmek igin
kesretle ve mebzuliyetle yanlarinda bulundurduklari

ve Uslib-u ifadesine ittiba ve iktida ettikleri halde, o
Gislibundaki ve tarz-1 beyanindaki garabetini aynen
muhafaza ediyor.

Besincisi: Kur'anin bir cenahi mazide, bir cenahi
mistakbelde, koki ve bir kanadi eski Peygamberlerin
ittifakh hakikatlar1 oldugu

ve bu onlar tasdik ve teyid ettigi ve onlar dahi tevafukun
lisan-1 haliyle bunu tasdik ettikleri gibi,



so too all the true Sufi paths and ways of sainthood
whose fruits like the saints and purified scholars, who
receive life from the Qur’an, show through their vital
spiritual progress that their blessed tree is living, effulgent,
and the means to truth, and who grow and live under the
protection of its second wing,

testify that the Qur’an is pure truth and the assembly of
truths and in its comprehensiveness, a matchless wonder.

Sixth Point: The Qur’an’s truthfulness and veracity
show that its six aspects are luminous.

Indeed, the pillars of argument and proof beneath it; the
flashes of the stamp of miraculousness above it;

the gifts of happiness in this world and the next before it,
its goal; the truths of heavenly revelation, the point of
support behind it;

the assent and evidence of innumerable upright minds to
its right; and the true tranquillity, sincere attraction, and
submission of sound hearts and clean consciences on its
left

all prove that the Qur’an is a wondrous, firm, unassailable
citadel of both the heavens and the earth.

oyle de: Evliya ve asfiya gibi ondan hayat alan semereleri
ve hayatdar tekemmiuilleriyle, secere-i miibarekelerinin
hayatdar, feyizdar ve hakikat-medar olduguna delalet
eden ve ikinci kanadinin himayesi altinda yetisen ve
yasayan velayetin biitiin hak tarikatlar1 ve Islamiyetin
buttin hakikatli ilimleri,

Kur'anin ayn-1 hak ve mecma-i hakaik ve camiiyette
misilsiz bir harika olduguna sehadet eder.

Altincisi: Kur'anin alti ciheti nuranidir, sidk ve
hakkaniyetini gosterir.

Evet altinda hticcet ve biirhan direkleri, Gistlinde sikke-i
i'caz lem'alar,

onlinde ve hedefinde saadet-i dareyn hediyeleri,
arkasinda nokta-i istinadi vahy-i semavi hakikatlari,

saginda hadsiz ukdl-ii miistakimenin delillerle tasdikleri,
solunda selim kalblerin ve temiz vicdanlarin ciddi
itminanlar1 ve samimi incizablari ve teslimleri;

Kur'anin fevkalade, harika, metin ve hiicum edilmez bir
kal'a-i semaviye-i arziye oldugunu isbat ettikleri gibi,
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So too from these six levels, the Disposer of the universe
has set His seal on its being sheer truth and right, and not
being man’s word, and its containing no error

— the Disposer, Who has made it His practice to always
exhibit beauty in the universe, protect good and right, and
eliminate imposters and liars,

has confirmed and set His seal on the Qur’an by giving it
the most acceptable, highest, and most dominant place of
respect and degree of success in the world.

And so too the one who is the source of Islam and
interpreter of the Qur’an — his believing in it and holding
it in greater respect than everyone else,

and being in a sleep-like state when it was revealed, (24)
and other words and speeches not resembling or coming
near it,

{24. Muslim, iv, nos: 1816, 1817; al-Hakim, al-
Mustadrak, ii, 392; Tabrizi, Mishkat al-Masabih, No:
4844, }

and that Interpreter’s describing without hesistation and
with complete confidence through the Qur’an true cosmic
events of generally the past and the future from behind
the veil of the Unseen,

and no trickery or fault being observed in him while being
under the gazes of the sharpest eyes, and his believing
and affirming every pronouncement of the Qur’an with all
his strength and nothing shaking him,

altt makamdan dahi onun ayn-1 hak ve sadik olduguna ve
beserin kelami olmadigina, hem yanlis olmadigina imza
eden,

basta bu kainatta daima guizelligi izhar, iviligi ve dogrulugu
himaye ve sahtekarlar1 ve miifterileri imha ve izale etmek
adetini bir dustur-u faaliyet ittihaz eden bu kdinatin
mutasarrifi,

o Kur'ana alemde en makbul, en yliksek, en hakimane bir
makam-1 hiirmet ve bir mertebe-i muvaffakiyet vermesiyle
onu tasdik ve imza ettigi gibi,

Islamiyetin menbai ve Kur'anin terctimani olan zatin
(Aleyhissalatii Vesselam) herkesten ziyade ona itikad ve
ihtirami

ve nlizulti zamaninda uyku gibi bir vaziyet-i naimanede
bulunmasi ve sair kelamlar1 ona yetisememesi ve bir
derece benzememesi

ve immiyetiyle beraber gitmis ve gelecek hakiki hadisat-1
kevniyeyi, gaybiyane Kur'an ile tereddiidsiiz ve itminan ile
beyan etmesi

ve cok dikkatli gozlerin nazari altinda hicbir hile, higbir
yanlis vaziyeti goriilmeyen o tercimanin, biitiin kuvvetiyle
Kur'anin herbir hitkmiine iman edip tasdik etmesi ve
hicbir sey onu sarsmamas;



is a stamp confirming that the Qur’an is revealed and true
and the blessed Word of his own Compassionate Creator.

Also a fifth of mankind, indeed the greater part of it, being
drawn to the Qur’an and bound to it in religion and
giving ear to it eagerly desirous of the truth,

and according to the testimony of many indications and
events and illuminations, the jinn, angels, and spirit
beings also gathering around it in truth-worshipping
fashion /ike mothswhenever it is recited (25)

{25. Bukhari, vi, 234 al-Mustadrak, i, 553, 554. }

is a stamp confirming the Qur’an’s acceptance by all
beings and that it occupies a most high position.

Also, all the classes of mankind from the most stupid and
lowly to the cleverest and most learned taking their full
share of the Qur’an’s instruction and their understanding
its most profound truths,

and all branches of scholars like the greatinterpreters of

the Greater Shari‘a in particular, and hundreds of Islamic
sciences and branches of knowledge, and the brilliant and
exacting scholars of theology and the principles of religion

extracting from the Qur’an all the needs and answers for
their own sciences is a stamp confirming that the Qur’an
is a source of truth and mine of reality.

Kur'an semavi, hakkaniyetli ve kendi Halik-1 Rahiminin
mubarek kelami oldugunu imza ediyor.

Hem nev'-i insanin humsu, belki kism-1 a'’zami, goz
6nlinde ona miincezibane ve dindarane irtibati ve
hakikatperestane ve miistakane kulak vermesi

ve cok emarelerin ve vakialarin ve kesfiyatin sehadetiyle,
cinn ve melek ve ruhanilerin dahi, tilaveti vaktinde
pervane gibi hakperestane etrafinda toplanmasi,

Kur'anin kainatca makbuliyetine ve en yiksek bir
makamda bulunduguna bir imzadir.

Hem nev'-i beserin umum tabakalari, en gabi ve amiden
tut, ta en zeki ve dlime kadar herbirisi, Kur'anin dersinden
tam hisse almalari ve en derin hakikatlar: fehmetmeleri

ve yiizlerle fen ve uliim-u Islamiyenin ve bilhassa seriat-1
kiibranin buytk mictehidleri ve ustl-tid din ve ilm-i
Kelam'in dahi muhakkikleri gibi, her taife

kendi ilimlerine ait biitiin hacatini ve cevablarini
Kur'andan istihra¢ etmeleri, Kur'an menba-1 hak ve
maden-i hakikat olduguna bir imzadir.
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Also, although the Arab literary figures, who were the
most advanced in regard to literature, —those of them
who were not Muslims— had the greatest need to dispute
the Qur’an,

their avoiding producing the like of only a single sura and
its eloquence, eloquence being only one aspect of the
seven major aspects of the Qur’an’s miraculousness,

as well as the famous orators and brilliant scholars up to
the present who have wanted to gain fame through

disputing it being unable to oppose a single aspect of its
miraculousness and their remaining silent in impotence,

is a stamp confirming that the Qur’an is a miracle and
beyond the powers of man.

Yes, the value, superiority, and eloquence of a speech or
word is apparent through knowing, “from whom it has
come and to whom, and for what purpose;” the Qur’an
then can have no like, and none can reach it.

For the Qur’an is a speech and address of the Sustainer of
all the worlds and Creator of the whole universe and a
dialogue in no way hinting of imitation and artificiality.

It is addressed to the one sent in the name of all men,
indeed of all beings, the most famous and renowned of
mankind,

the strength and breadth of whose belief gave rise to
mighty [slam and raised its owner to the level of the
“Distance of Two Bow-strings” and returned him as the
addressee of the Eternally Besought One.

Hem edebiyatca en ileri bulunan Arab edibleri, -Islamiyete
girmeyenler- simdiye kadar muarazaya pek¢ok muhtag
olduklari halde

Kur'anin i'cazindan yedi blyiik vechi varken, yalniz birtek
vechi olan belagatinin, (tek bir surenin) mislini getirmekten
istinkaflar

ve simdiye kadar gelen ve muaraza ile séhret kazanmak
isteyen meshur beliglerin ve dahi alimlerin onun hicbir
vech-i i'cazina karsi ctkamamalari ve acizane stkat
etmeleri;

Kur'an mu'cize ve takat-1 beserin fevkinde olduguna bir
imzadir.

Evet bir kelam "Kimden gelmis ve kime gelmis ve ne icin?"
denilmesiyle kiymeti ve ulviyeti ve belagati tezahtir etmesi
noktasindan, Kur'anin misli olamaz ve ona yetisilemez.

Cunki Kur'an, biitiin alemlerin Rabbi ve Halikinin hitabi
ve konusmast ve hicbir cihette taklidi ve tasannuu ihsas
edecek bir emare bulunmayan bir miikalemesi

ve blitlin insanlarin belki biitin mahlukatin namina
meb'us ve nev'-i beserin en meshur ve namdar muhatabi
bulunan

ve o muhatabin kuvvet ve viis'at-i imani, koca Islamiyeti
teressuh edip sahibini Kab-1 Kavseyn makamina cikararak
muhatab-1 Samedaniyeye mazhariyetle ntizul eden



It describes and explains the matters concerning
happiness in this world and the next, the results of the
creation of the universe, and the dominical purposes
within it.

It expounds also the belief of the one it addresses, which
was the highest and most extensive of belief and bore all
the truths of Islam.

It turns and shows every side of the huge universe like a
map, a clock, or a house, and teaches and describes it in
the manner of the Craftsman Who made them

— to produce the like of this Qur’an of Miraculous
Exposition is not possible; the degree of its
miraculousness cannot be attained to.

Also, thousands of precise and learned scholars of high
intelligence have each written commentaries expounding
the Qur’an, some of which are of thirty, forty, or even
seventy volumes,

showing and proving through evidence and argument the
innumerable qualities, fine points, characteristics,
mysteries, elevated meanings, and numerous indications
concerning every sort of hidden and unseen matter in the
Qur’an.

And the one hundred and thirty parts of the Risale-i Nur
in particular, each of which proves with decisive
arguments one quality, one fine point of the Qur’an.

Each part of it — like The Miraculousness of the Qur’an,
and the Second Station of the Twentieth Word, which
deduces many things from the Qur’an concerning the
wonders of civilization like the railway and the aeroplane,

and the First Ray, called Signs of the Qur’an, which
makes known the indications of verses alluding to the
Risale-i Nur and electricity,

and the eight short treatises called The Eight Symbols,
which show how well-ordered, full of meaning, and
muysterious are the words of the Qur’an,

and the small treatise proving in five aspects the

miraculousness of the verses at the end of Sura al-Fath in
regard to their giving news of the Unseen — each part of
the Risale-i Nur shows one truth, one light of the Qur’an.

ve saadet-i dareyne dair ve hilkat-1 kdinatin neticelerine ve
ondaki Rabbani maksadlara ait mesaili

ve o muhatabin biittin hakaik-i Islamiveyi tasian en
yuksek ve en genis olan imanini beyan ve izah eden

ve koca kainatin bir harita, bir saat, bir hane gibi her
tarafini gosterip gevirip, onlari yapan san'atkari tavriyla
ifade ve talim eden

Kur'an-1 Mu'ciz-il Beyan'in elbette mislini getirmek
mumkiin degildir ve derece-i i'cazina yetisilmez.

Hem, Kur'ani tefsir eden ve bir kismi otuz-kirk hatta
yetmis cild olarak birer tefsir yazan ytiksek zekali
miuidakkik binlerle mitefennin tilemanin,

senedleri ve delilleriyle beyan ettikleri Kur'andaki hadsiz
meziyetleri ve niikteleri ve hasiyetleri ve sirlan ve alf
manalan ve umr-u gaybiyenin her nev'inden kesretli
gaybi ihbarlari izhar ve isbat etmeleri

ve bilhassa Risale-i Nur'un yiizotuz kitabinin herbiri
Kur'anin bir meziyetini, bir niiktesini kat'l biirhanlarla isbat
etmesi

ve bilhassa Mu'cizat-1 Kur'aniye Risalesi; simendifer ve
tayyare gibi medeniyetin harikalarindan ¢ok seyleri
Kurandan istihrac eden Yirminci S6z'lin Ikinci Makami

ve Risale-i Nura ve elektrige isaret eden dyetlerin isaratini
bildiren lsarat-1 Kur'aniye namindaki Birinci Sua

ve huruf-u Kuraniye ne kadar muntazam, esrarli ve
manall oldugunu gésteren Rumuzat-1 Semaniye
namindaki sekiz kii¢iik risaleler

ve Sure-i Feth'in ahirki ayeti bes vecihle ihbar-1 gaybi
cihetinde mu'cizeligini isbat eden kiictik bir risale gibi
Risale-i Nur'un herbir ciiz'ii, Kur'anin bir hakikatini, bir
nurunu izhar etmesi;
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All this forms a stamp confirming that the Qur’an has no
like, is a miracle and a marvel, and that it is the tongue of
the World of the Unseen in the Manifest World and the
Word of One All-Knowing of the Unseen.

Thus, due to these qualities and characteristics of the
Qur’an indicated above in six points, six aspects, and six
levels,

its sublime, luminous sovereignty and sacred, mighty rule
has continued with perfect splendour illuminating the
faces of the centuries and the face of the earth for one
thousand three hundred years.

Kur'anin misli olmadigia ve mu'cize ve héarika olduguna
ve bu alem-i sehadette alem-i gaybin lisani ve bir Allam-til
Guyub'un kelami bulunduguna bir imzadir.

Iste alti noktada ve alti cihette ve alti makamda isaret
edilen, Kur'anin mezk(r meziyetleri ve hasiyetleri icindir

ki;

hagmetli hakimiyet-i nuraniyesi ve azametli saltanat-1
kudsiyesi, asirlarin ytizlerini isiklandirarak zemin ytiztinti
dahi bin tcgyiiz sene tenvir ederek kemal-i ihtiramla
devam etmesi,



And also on account of these qualities of the Qur’an, each
of its letters has gained the sacred distinction of yielding at
least ten rewards, ten merits, and ten eternal fruits,

and the letters of certain verses and suras yielding a
hundred or a thousand fruits, or even more, and at
blessed times the light, reward, and value of each letter
rising from ten to hundreds.

The traveller through the world understood this and said
to his heart:

“The Qur’an, which is thus miraculous in every respect,
through the concensus of its suras, the agreement of its
verses, the accord of its lights and mysteries, and the
concurrence of its fruits and works,

so testifies with its evidences in the form of proofs to the
existence, unity, attributes, and Names of a Single
Necessarily Existent One that it is from its testimony that
the endless testimony of all the believers has issued forth.”

Thus, in brief allusion to the instruction in belief and
Divine unity that the traveller received from the Qur’an, it
was said in the Seventeeth Degree of the First Station:

There is no god but God, the One and Unique Necessary
Existent, to Whose Necessary Existence in Unity points
the Qur’an of Miraculous Exposition, the book accepted
and desired by all species of angel, men and jinn, whose
verses are read each minute of the year, with the utmost
reverence, by hundreds of millions of men, whose sacred
sovereignty over the regions of the earth and the universe
and the face of time is permanent, whose spiritual and
luminous authority has run over half the earth and a fifth
of humanity, for more than fourteen centuries, with the
utmost splendour. Testimony and proof is also given by
the unanimity of its sacred and heavenly suras, the
agreement of its luminous, divine verses, the congruence
of its mysteries and lights, the correspondence of its fruits
and effects, by witnessing and clear vision.

Our traveller, our voyager through life, knew now that
faith is the most precious capital man can have, for it
bestows on indigent man not some transient and
ephemeral field or dwelling, but a palace, indeed an
eternal kingdom as vast as the whole cosmos or the world
itself.

hem o hasiyetleri icindir ki, Kur'anin herbir harfi, hi¢
olmazsa on sevabi ve on hasenesi olmasi ve on meyve-i
baki vermesi,

hatta bir kisim ayatin ve surelerin herbir harfi, yiiz ve bin
ve daha ziyade meyve vermesi ve miibarek vakitlerde her
harfin nuru ve sevabi ve kiymeti ondan yizlere cikmast
gibi kudsi imtiyazian kazanmis,

diye diinya seyyahi anladi ve kalbine dedi:

Iste boyle her cihetle mu'cizatl bu Kur'an; surelerinin
icmayla ve ayatinin ittifakiyla ve esrar u envéarinin
tevafukuyla ve semerat ve 4sarinin tetabukwla

birtek Vacib-ul Viicud'un viicuduna ve vahdetine ve sifat
ve esmasina deliller ile isbat suretinde ¢yle sehadet etmis
ki, btttin ehl-i imanin hadsiz sehadetleri, onun
sehadetinden teressuh etmisler.

Iste bu yolcunun Kur'andan aldig ders-i tevhid ve imana
kisa bir isaret olarak Birinci Makam'in onyedinci
mertebesinde boyle:
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denilmistir.

Sonra, bir fakir insana degil fani ve muvakkat bir tarlayi,
bir haneyi, belki koca kéinati ve diinya kadar bir mulk-
bakiyi kazandiran
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Faith also bestows on ephemeral man all he will need for
life eternal; delivers from eternal annihilation wretched
man who waits on the gallows for the arrival of fate; and
opens to man an eternal treasury of everlasting felicity.
The traveller then said to himself:

“Onward! In order to gain a further degree from among
the infinite degrees of faith, let us refer to the totality of
the cosmos, and listen to what it says.

We will then be able to perfect and illumine the lessons
we have received from its components and parts.”
Looking through the broad and comprehensive telescope
he had taken from the Qur’an, he saw

the cosmos to be so meaningful and well-ordered that it
took on the shape of an embodied book of the Glorious
One, an incarnate dominical Qur’an, a finely adorned
palace of the Eternally Besought One, an orderly city of
the Most Merciful.

All the suras, verses, and words of that book of the
universe, even its very letters, chapters, divisions, pages,
and lines,

through their constant meaningful effacement and
reaffirmation, their wise changes and alternations,

gave unanimous expression to the existence and presence
of One Who has Knowledge of all things and Power over
all things as the author of the book, of a Glorious Inscriber
and a Perfect Scribe seeing all things in all things and
knowing the relationship of all things with all things.

So too all the species and particles of the cosmos, all its
inhabitants and contents, all that enters it and leaves it, all
the providential changes and the wise processses of
rejuvenation that occur in it

— these proclaim in unison the existence and unity of an
exalted craftsman, a peerless Maker Who sets to work
with limitless power and infinite wisdom.

The testimony of two great and vast truths, of a piece with
the immensity of the cosmos, affirms this supreme witness
of the cosmos.

First Truth: These are the truths of ‘createdness’” and
‘contingency’ established with countless proofs by the
gifted scholars of the principles of religion and the science
of theology, as well as the sages of Islam.

They said that since change and mutation are to be
observed in the world and all things, the world must be
ephemeral and created; it cannot be uncreated.

If it is created, then there must be a Maker who created
it. And if there is no cause to be found in the essence of a
thing either for its being or for its non-being, so that these
two are equally possible, that thing cannot be necessary
and eternal.

ve bir fani adama ebedi bir hayatin levazimatini bulduran
ve ecelin daragacini bekleyen bir bicareyi i'dam-1
ebediden kurtaran ve saadet-i sermediyenin hazinesini
acan en kiymetdar sermaye-i insaniyenin iman oldugunu

bilen mezkar misafir ve hayat yolcusu, kendi nefsine dedi
ki:

"Haydi, ileri! Imanin hadsiz mertebelerinden bir mertebe
daha kazanmak icin kainatin heyet-i mecmuasma
miuracaat edip, o da ne diyor, dinlemeliyiz;

erkanindan ve eczasindan aldigimiz dersleri tekmil ve
tenvir etmeliyiz." diye, Kur'andan aldigi genis ve ihatali bir
dlrbin ile bakti, gord:

Bu kéinat, o kadar manidar ve muntazamdir ki;
miicessem bir kitab-1 Stibhani ve cismani bir Kur'an-1
Rabbani ve miizeyyen bir saray-1 Samedani ve muntazam
bir sehr-i Rahmani suretinde gortintiyor.

O kitabin butlin sureleri, ayetleri ve kelimatlari, hatta
harfleri ve bablari ve fasillan ve sayfalari ve satirlari..

umumunun, her vakit manidarane mahv u isbatlar1 ve
hakimane tagyir ve tahvilleri;

icma' ile, bir Alim-i Kulli Sey'in ve bir Kadir-i Kiilli Sey'in
ve bir musannifin, herseyde herseyi géren ve herseyin
herseyi ile miinasebetini bilen, riayet eden bir Nakkas-1
Zilcelal'in ve bir Katib-i Ziillkemal'in viicudunu ve
mevcudiyetini bilbedahe ifade ettikleri gibi,

buttin erkén ve enva'iyla ve ecza ve ciz'iyatiyla ve
sekeneleri ve mugstemilatiyla ve varidat ve masarifatiyla ve
onlarda maslahatkéarane tebdilleriyle ve hikmetperverane
tecdidleriyle,

bil'ittifak hadsiz bir kudret ve nihayetsiz bir hikmetle is
goren ali bir ustanin ve misilsiz bir Saniin mevcudiyetini
ve vahdetini bildiriyorlar.

Ve kainatin azametine minasib iki bliyiik ve genis
hakikatin sehadetleri, kainatin bu btiyiik sehadetini isbat
ediyorlar.

Birinci Hakikat: Us(l-id din ve ilm-i Kelam'in dahi
tilemasinin ve hiikema-i Islamiyenin goérdiikleri ve hadsiz

burhanlarla isbat ettikleri "hudss" ve "imkan"
hakikatlaridir.

Onlar demigler ki: "Madem alemde ve herseyde tegayytir
ve tebeddiil var; elbette fanidir, hadistir, kadim olamaz.

Madem hadistir, elbette onu ihdas eden bir Sani' var. Ve
madem herseyin zatinda viicudu ve ademi, bir sebeb
bulunmazsa musavidir; elbette vacib ve ezeli olamaz.



It has further been proven with decisive arguments that it
is not possible for things to create each other, since that
would involve the absurd and false notion of causality and
never-ending causal sequences.

Hence the existence of a Necessary Existence becomes
necessary, whose like cannot exist, whose similitude is
impossible, all other than whom is contingent and created
by him.

Ve madem muhal ve batil olan devir ve teselstil ile birbirini
icad etmek miimkiin olmadigi kat'l buirhanlarla isbat
edilmis;

elbette 6yle bir Véacib-il Viicud'un mevcudiyeti lazimdir ki,
naziri miimteni', misli muhal ve bitiin maadasi mimkiin
ve masivasi mahluku olacak."
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Yes, the truth of createdness has permeated the whole of
the cosmos, and many instances of it are visible to the
eye; the rest can be seen only by the intellect.

For in front of our eyes a whole world dies every autumn,
and together with it die hundreds of thousands of
different kinds of plants and small animals, each member
of each species being like a small cosmos unto himself.

It is, however, so orderly and disciplined a death that all
things leave behind in their places seeds and eggs that in
the spring shall be the means of resurrection and rebirth,
miracles of mercy and wisdom, miracles of power and
knowledge.

They hand to the seeds and eggs their book of deeds and
plan of action, entrusting them to the wisdom of the
Glorious Preserver and under His protection, and only
then do they die.

In spring, the dead trees, roots and animals come to life
again exactly as they were, thus providing hundreds of
thousands of examples, specimens and proofs of the
supreme resurrection.

In the place of others, plants and animals resembling
them exactly are brought into being and life,

thus publishing the pages of the beings of the preceding
spring, together with their deeds and functions, just like an
advertisement. Thus they demonstrate one meaning of
the verse,

When the pages are spread out. (26)
{26. Qur'an, 81:10.}

Then also, with respect to the whole, each autumn a great
world dies, and each spring a fresh world comes into
being.

That death and creation proceed in so orderly a manner,
and so many separate deaths and creations occur within
them, in such orderly and regular fashion,

that it is as if the world were a traveller’s lodge where
animate beings reside for a time, where travelling worlds
and migrant realms come, fulfil their duties, and then go
on their way.

Evet hud(s hakikati kainati istila etmis. Cogunu géz
goriyor, diger kismini akil gériyor.

Cunki goziimiiziin 6ntinde her sene gliz mevsiminde 6yle
bir alem vefat eder ki; herbirisinin hadsiz efradi bulunan
ve herbiri zihayat bir kainat hitkmiinde olan ytizbin nevi
nebatat ve kiicliciik hayvanat, o alem ile beraber vefat
ederler.

Fakat o kadar intizam ile bir vefattir ki; hasir ve nesirlerine
medar olan ve rahmet ve hikmetin mul'cizeleri, kudret ve
ilmin harikalar1 bulunan g¢ekirdekleri ve tohumlari ve
yumurtaciklari baharda yerlerinde birakip,

defter-i a'mallerini ve gordiikleri vazifelerin programlarini
onlarin ellerine vererek, Hafiz-i Ziilcelal'in himayesi
altinda, hikmetine emanet eder; sonra vefat ederler.

Ve bahar mevsiminde, hasr-i a’zamin ytizbin misali ve
niimune ve delilleri hiitkmiinde olarak o vefat eden
agaclar ve kokler ve bir kisim hayvanciklar, aynen ihya ve
diriliyorlar.

Ve bir kismimnin dahi, kendi yerlerinde emsalleri ve aynen
onlara benzeyenleri icad ve ihya olunuyor.

Ve gecen baharin mevcudati, isledikleri amellerin ve
vazifelerin sahifelerini ilanat gibi nesredip,
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ayetinin bir misalini gosteriyorlar.

Hem heyet-i mecmua cihetinde, her giizde ve her baharda
bliytik bir alem vefat eder ve taze bir alem viicuda gelir.

Ve o vefat ve huds, o kadar muntazam cereyan ediyor
ve o vefat ve hudista, gayet intizam ve mizanla o kadar
nevilerin vefiyatlari ve hudislari oluyor ki;

guiya diinya 6yle bir misafirhanedir ki, zihayat kainatlar
ona misafir olurlar ve seyyah alemler ve seyyar diinyalar
ona gelirler, vazifelerini gortirler, giderler.



So there is apparent to all intellects, with the clarity of the
sun, the necessary existence, infinite power and unending
wisdom of a Glorious Being Who creates and brings into
being in this world vital realms and purposive universes,
with perfect wisdom, knowledge, and equilibrium, with
balance, order and regularity, and Who then employs
them for dominical purposes, Divine aims and Merciful
goals, with full power and compassion.

We leave to the Risale-i Nur and the books of the
theologians the further discussion of matters related to
createdness.

Iste, bu diinyada béyle hayatdar diinyalan ve vazifedar
kainatlan1 kemal-i ilim ve hikmet ve mizanla ve miivazene
ve intizam ve nizamla ihdas ve icad edip Rabbani
maksadlarda ve llahi gayelerde ve Rahmani hizmetlerde
kadirane istimal ve rahimane istihdam eden bir Zat-1
Zlcelal'in viicub-u viicudu ve hadsiz kudreti ve nihayetsiz
hikmeti, bilbedahe giines gibi, akillara gériintiyor.

"Hud(s" mesailini Risale-i Nur'a ve muhakkikin-i
Kelamiyenin kitablarina havale ile o bahsi kapiyoruz.
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As for contingence, it prevails over and surrounds all of
the cosmos. For we see that all things, universal or
particular, big or small, from God’s Throne down to the
ground, from the atom to the planet,

all are sent to the world with a particular essence, a
specific form, a distinct identity, particular attributes, wise
qualities, and beneficial organs.

Now to bestow on that particular essence and quiddity its
peculiarities, from amongst the infinite possibilities
available;

to clothe it in its specific, distinctive and appropriate form,
from among the possibilities and probabilities that are as
numerous as the forms that may be conceived;

to distinguish that being with the identity suited to it, from
among the possibilities as numerous as the other
members of its species;

to endow with special, suitable and beneficial attributes
the created object that is formless and hesitant midst the
possibilities and probabilities that are as numerous as the
varieties of attribute and degree;

to affix to that aimless creature, perplexed and distraught
amidst the innumerable possibilities and probabilities that
result from the infinitude of conceivable paths and
modalities

—to affix to it wise qualities and beneficial organs and
equip it with them—

all of these are indications, proofs, and affirmations to the
number of the innumerable possibilities of the necessary
existence, infinite power and unlimited wisdom of the
Necessary Existent Who creates, chooses, specifies,
and distinguishes the quiddity and identity, the form and
shape, the attribute and situation of all contingent beings,
whether they be universals or particulars.

They indicate, too, that no object and no matter is hidden
from Him, that nothing is difficult for Him,

that the greatest task is as easy for Him as the smallest,
that He can create a spring as easily as a tree, and a tree
as easily as a seed.

£y {1

Amma "imkan" ciheti ise; o da kainati istila ve ihata
etmis. Ciinki goruyoruz ki; hersey, killi ve clizi bulunsun,
bliylik ve kiiglik olsun arstan ferse, zerrattan seyyarata
kadar her mevcud;

mahsus bir zat ve muayyen bir suret ve miimtaz bir
sahsiyet ve has sifatlar ve hikmetli keyfiyetler ve maslahatli
cihazlar ile diinyaya gonderiliyor.

Halbuki o mahsus zata ve o mahiyete, hadsiz imkanat
icinde o hususiyeti vermek..

hem suretler adedince imkéanlar ve ihtimaller icinde o
nakisli ve farikali ve miinasib o muayyen sureti
giydirmek..

hem hemcinsinden olan eshasin mikdarinca imkanlar
icinde calkanan o mevcuda, o layik sahsiyeti imtiyazla
tahsis etmek..

hem sifatlarin nevileri ve mertebeleri sayisinca imkanlar ve
ihtimaller icinde sekilsiz ve miitereddid bulunan o
masnua, o has ve muvafik, maslahath sifatlari
yerlestirmek..

hem hadsiz yollar ve tarzlarda bulunmasi miimkiin olmasi
noktasinda hadsiz imkénat ve ihtimalat icinde mutehayyir,
sergerdan, hedefsiz o0 mahluka,

o hikmetli keyfiyetleri ve inayetli cihazlari takmak ve techiz
etmek;

elbette killi ve cliz'l biitin miimkinat adedince ve her
mumkinin mezklr mahiyet ve hliviyet, heyet ve suret,
sifat ve vaziyetinin imkanati1 adedince tahsis edici, tercih
edici, tayin edici, ihdas edici bir Vacib-iil Viicud'un
viicub-u viicuduna ve hadsiz kudretine ve nihayetsiz
hikmetine

ve hicbir sey ve hig bir se'n ondan gizlenmedigine ve
hicbir sey ona agir gelmedigine

ve en blyik bir sey en kiiglik bir sey gibi ona kolay
geldigine ve bir bahari bir agag kadar ve bir agaci bir
cekirdek kadar stihuletle icad edebildigine



All this, then, pertains to the truth of contingence, and
forms one wing of the great testimony borne by the
COSMOS.

Since the testimony of the cosmos, with its two wings and
two truths, is fully established and explained in various
parts of the Risale-i Nur, and particularly the Twenty-
Second and Thirty-Second Words, as well as the
Twentieth and Thirty-Third Letters, we refer our readers
to those writings, and cut short an extremely long story.

Second Truth: As for the Second Truth that proceeds
from the total scheme of the cosmos, which is also the
second wing of its great and universal testimony, it is as
follows:

There is to be seen a truth of co-operation among these
beings that are attempting to maintain their existence,
and if they are animate, their life, and fulfil their functions
in the midst of constantly stirring changes and revolutions,
a truth that lies far beyond their capacities.

isaretler ve delaletler ve sehadetler, imkan hakikatindan
cikip kainatin bu buiyiik sehadetinin bir kanadini tegkil
ederler.

Kainatin sehadetini, her iki kanadi ve iki hakikatiyla
Risale-i Nur eczalari ve bilhassa Yirmiikinci ve Otuzikinci
Sozler ve Yirminci ve Otuzliclincli Mektublar tamamiyla
isbat ve izah ettiklerinden onlara havale ederek bu pek
uzun kissayi kisa kestik.

Kainatin heyet-i mecmuasindan gelen buytik ve kiilli
sehadetin ikinci kanadini isbat eden

ikinci Hakikat:

Bu miitemadiyen galkanan inkilablar ve tahavviilatlar
icinde viicudunu ve hizmetini ve zthayat ise hayatini
muhafazaya ve vazifesini yerine getirmege calisan
mahlukatta, kuvvetlerinin biitiin biitiin haricinde bir
teaviin hakikati goériintiyor.
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For example, the elements hasten to aid animate beings;
the clouds to help the vegetable kingdom; the vegetable
kingdom, to help the animal kingdom; the animal
kingdom, to help the human kingdom.

Milk gushes forth from the breast, like the spring of
Paradise, to succour the infant; the fact that animate
beings are given their needs and sustenance in a manner
that transcends their capacity, from unexpected places;

the replenishing of the cells of the body with particles of
food, through their being subjugated by their Sustainer
and their employment at His merciful hands

— all of these and numerous other examples of the truth
of co-operation demonstrate the universal and
compassionate dominicality of the Sustainer of All the
Worlds, Who administers the cosmos like a palace.

Solid, inanimate and unfeeling objects, that nonetheless
co-operate with each other in a sensitive and conscious
fashion,

must of necessity be caused to rush to each other’s aid by
the power, mercy, and command of a Compassionate,
Wise, and Glorious Sustainer.

The universal co-operation visible throughout the cosmos;
the comprehensive equilibrium and all-embracing
preservation prevailing with the utmost regularity in all
things, from the planets to the members, limbs and bodily
particles of animate beings;

the adorning whose pen ranges over the gilded face of the
heavens, the decorated face of the earth, and the delicate
faces of flowers;

the ordering that prevails over all things, from the Milky
Way and solar system down to fruits such as corn and
pomegranates;

Mesela: Unsurlar zihayatin imdadina, hususan bulutlari
nebatatin mededine ve nebatati dahi hayvanatin
yardimina ve hayvanat ise insanlarin muavenetine

ve memelerin kevser gibi sttleri, yavrularin
beslenmelerine ve zihayatlarin iktidarlari haricindeki pek
cok hacetleri ve erzaklari, umulmadik yerlerden onlarin
ellerine verilmesi,

hatta zerrat-1 taamiye dahi hiiceyrat-1 bedeniyenin
tamirine kosmalari gibi teshir-i Rabbant ile ve istihdam-1
Rahmani ile,

hakikat-1 teaviiniin pek ¢ok misalleri dogrudan dogruya,
biittin kainati bir saray gibi idare eden bir Rabb-iil
Alemin'in umumi ve rahimane rububiyetini gosteriyorlar.

Evet camid ve suursuz ve sefkatsiz olan ve birbirine
sefkatkérane, suurdarane vaziyet gésteren muavenetciler,

elbette gayet Rahim ve Hakim bir Rabb-i Ziilcelal'in
kuvvetiyle, rahmetiyle, emriyle yardima kosturuluyorlar.

i§te kainatta cari olan teaviin-ii umumi, seyyarattan ta
zihayatin a'za ve cihazat ve zerrat-1 bedeniyesine kadar
kemal-i intizamla cereyan eden miivazene-i amme ve
muhafaza-i samile

ve semavatin yaldizli yiizinden ve zeminin zinetli
yuziinden ta giceklerin sisli ylzlerine kadar kalem
gezdiren tezyin

ve Kehkesan'dan ve manzume-i semsiyeden ta misir ve
nar gibi meyvelere kadar hiikkmeden tanzim



the assigning of duties to all things, from the sun and the
moon, the elements and the clouds, down to honey-bees

— all of these great truths offer a testimony of
proportionate greatness, and their testimony forms the
second wing of the testimony offered by the cosmos.

Since the Risale-i Nur has established and clarified this
great testimony, we will content ourselves here with this
brief indication.

In brief allusion to the lesson of faith learned by our
traveller from the cosmos, we said in the Eighteenth
Degree of the First Station:

There is no god but God, the Necessary Existent, the like
of Whom cannot exist, other than Whom all things are
contingent, the One, the Unique, to the Necessity of
Whose EXxistence in Unity points the cosmos, the great
book incarnate, the supreme Qur’an personified, the
ornate and orderly palace, the splendid and well-arranged
city, with all of its suras, verses, letters, chapters, parts,
pages, and lines, with the agreement of its fundaments,
species, parts and particles, its inhabitants and contents,
what enters it and what leaves it; with the testimony of the
sublimity of the comprehensiveness of the truth of
createdness, change and contingency; with the consensus
of all scholars of the science of theology; with the
testimony of the truth of the changing of its form and its
contents, with wisdom and regularity, and the renewal of
its letters and words with discipline and equilibrium; and
with the testimony of the sublimity of the
comprehensiveness of the truth of co-operation, mutual
response and solidarity, reciprocal care, balance and
preservation, among all its beings, as is to be clearly
observed.

ve Glines ve Kamer'den ve unsurlardan ve bulutlardan ta
bal arilarina kadar memuriyet veren tavzif

gibi pek buylik hakikatlarin blytiklikleri nisbetindeki
sehadetleri, kainatin sehadetinin ikinci kanadini isbat ve
tegkil ederler.

Madem Risale-i Nur bu biyiik sehadeti isbat ve izah
etmis, biz burada bu kisacik isaretle iktifa ederiz.

Iste diinya seyyahimin kainattan aldigi ders-i imaniye kisa
bir isaret olarak Birinci Makam'in onsekizinci
mertebesinde boyle:

el s 25y 2 o KA Y
25 oot B Bl sV i dinni ¥
rw.;:.il\fﬁj | ST Kl s 85 3
5 B2 ags 2l 5 ER D gt d S
5K 5l 5550 £ L i) Las ) A
S| 5 ) B2 5 aa3el 5 dyas 5 4l 543,05
jau.&.w ﬁju\ﬁ\j@\f\ K °
L) Lle 53154y 4 )Las 5 43l3 15 5 asdlada
AW vt S&aNI 5 a8l 5 &,id adas
58550 Joocd 20a 530605 560 e
@jﬁx&jrkﬁjﬁ\’&;ﬁbum
A5 218 3318y 5 ol 5 plaIl UK
5 QA1 5 LSS 5 O3l 5 o ks
R 5 53BLELL w15 4 50 ¢ a3 5 25515200

denilmistir.

#45

Then the ardent and inquisitive traveller, who was seeking
the Creator of the world, had advanced by gaining
knowledge of God indirectly through eighteen degrees

and approached, at the end of an ascension in belief to
the throne of truth, a station where in the presence of
God, he addressed Him directly. He said to his own spirit:

Sonra, diinyaya gelen ve diinyanin yaratanini arayan ve
onsekiz aded mertebelerden ¢ikan

ve ars-1 hakikate yetisen bir mi'rac-1 imani ile gaibane
marifetten hazirane ve muhatabane bir makama terakki

eden merakli ve mustak yolcu adam, kendi ruhuna dedi
ki:



“In the noble opening sura of the Qur’an, the verses that
extend from the beginning to the word iyyaka (You alone)
are like a form of praise and encomium uttered indirectly;
but the word iyyaka signifies a coming into His presence
and addresssing Him directly.

So too we should abandon this indirect seeking and ask
for the object of search from the object of our search.

For one must ask the sun, that shows all things,
concerning the sun, since that which shows all things will
show itself even more clearly.

Just as we perceive and know the sun by its rays, so too
we can strive to know our Creator, in accordance with our
capacities, through His Most Beautiful Names and Sacred
Attributes.”

We will set forth here, with the utmost brevity and
concision, two of the countless paths that lead to this goal;
two of the infinite degrees of those two paths; and two of
the abundant truths and details of those two degrees.

The First Truth: There appears visible to our eye a
comprehensive, permanent, orderly and awesome truth,
one that changes, transforms, and renews all beings in
heaven and on earth, with imperious and incessant
activity.

Within the truth of that in every way wise activity, there is
immediately perceived the truth of the manifestation of
dominicality,

and in turn, within the truth of that in every way merciful
manifestation of dominicality, is recognizable the truth of
the epiphany of Divinity.

From this continuous, wise and imperious activity, the
deeds of an All-Powerful and All-Knowing Doer can be
discerned, as if from behind a veil.

And from behind the veil of these nurturing and
administering deeds of dominicality, the Divine Names,
manifest in all things, can be immediately perceived.

Then behind the veil of the Beautiful Names, manifest
with Glory and Beauty, can be deduced the existence and
reality of the seven sacred attributes,

according to the testimony of all creation, in a life-giving,
powerful, knowledgeable, all-hearing, all-seeing, volitional
and speech-endowed form,

there appears to the eye of faith in the heart, self-
evidently, necessarily, and with full certainty, the existence
of a Necessary Existent that is described by these
attributes, a Single One of Unity known by these Names,
a Peerless and Eternal Doer, in a form more evidential
and brilliant than the sun.

Fatiha-i Serife'de basindan ta 3\;1 kelimesine kadar

gaibane medh i sena ile bir huzur gelip 3\;1 hitabina

¢ikilmast gibi,

biz dahi dogrudan dogruya gaibane aramayi birakip,
aradigimizi aradigimizdan sormaliyiz;

herseyi gosteren gtinesi, glinesten sormak gerektir. Evet
herseyi gosteren, kendini herseyden ziyade gosterir.

Ovle ise semsin suaati ile onu gérmek ve tanimak gibi,
Halikimizin esma-i hiisnasiyla ve sifat-1 kudsiyesiyle onu
kabiliyetimizin nisbetinde tanimaya galigabiliriz.

Bu maksadin hadsiz yollarindan iki yolu ve o iki yolun
hadsiz mertebelerinden iki mertebeyi ve o iki mertebenin
pek cok hakikatlarindan ve pek ¢ok uzun tafsilatindan
yalniz iki hakikati icmal ve ihtisar ile bu risalede beyan
edecegiz.

Birinci Hakikat: Bilmusahede goziimiizle goriinen ve
mubhit ve daimi ve muntazam ve dehsetli ve semavi ve arzi
olan biitiin mevcudati ceviren ve tebdil ve tecdid eden ve
kainati kaplayan faaliyet-i mustevliye hakikati goriinmesi

ve o her cihetle hikmet-medar faaliyet hakikatinin icinde
tezahtir-U rububiyet hakikatinin bilbedahe hissedilmesi

ve o her cihetle rahmet-fesan tezahtir- rububiyet
hakikatinin icinde, tebartiz-i uluhiyet hakikati bizzarure
bilinmis olmasidir.

Iste bu hakimane ve hakimane faaliyet-i daimeden ve
perdesinin arkasinda bir Fail-i Kadir ve Alim'in ef'ali,
gortintr gibi hissedilir.

Ve bu miirebbiyane ve miidebbirane ef'al-i Rabbaniyeden
ve perdesinin arkasindan, herseyde cilveleri bulunan
esma-i [lahiye, hissedilir derecesinde bedahetle bilinir.

Ve bu celaldarane ve cemalperverane cilvelenen esma-i
hiisnadan ve perdesinin arkasinda sifat-1 seb'a-i
kudsiyenin ilmelyakin, belki aynelyakin, belki hakkalyakin
derecesinde viicudlar ve tahakkuklar: anlagilir.

Ve bu yedi kudsi sifatin dahi, biitin masnuatin sehadetiyle
hem hayatdarane, hem kadirane, hem alimane, hem
semiane, hem basirane, hem miridane, hem
mitekellimane nihayetsiz bir surette tecellileri ile

bilbedahe ve bizzarure ve biilmelyakin bir Mevsuf-u
Vacib-il Viicud'un ve bir Miisemma-i Vahid-i Ehad'in ve
bir Fail-i Ferd-i Samed'in mevcudiyeti, glinesten daha
zahir, daha parlak bir tarzda kalbdeki iman géziine
gorintr gibi kat'1 bilinir.
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For a beautiful and profound book necessarily
presupposes the act of writing and a well-built house
presupposes the act of building;

and the acts of writing beautifully and building well
presuppose the names of writer and builder;

and the titles of writer and builder obviously imply the arts
and attributes of writing and building;

and these arts and attributes self-evidently necessitate one
who will be qualified by the names and attributes, and be
the artist and craftsman.

For just as it is impossible for there to be a deed without a
doer, or a name without one designated by the name,

so too it is not possible for there to be an attribute without
one qualified by the attribute, and for there to be a craft
without a craftsman.

On the basis, then, of this truth and principle, the universe
with all the beings it contains resembles a collection of
profound books and letters written by the pen of Divine
Determining,

and countless buildings and palaces constructed with the
hammer of Divine Power. Each of these singly in
thousands of ways and together in uncountable ways
utters the following testimony:

These innumerable dominical and merciful deeds, and
the endless manifestations of the thousand and one
Divine Names which are the source of the deeds,

and the infinite manifestations of the seven transcendent
attributes which are the source of the Beautiful Names,

in endless and infinite ways point to and testify to the
necessary existence and unity of an All-Glorious Essence
Which is the source of those all-embracing, sacred seven
attributes and is qualified by them.

And so too all the instances of beauty, loveliness,
perfection, and exquisiteness found in those beings

self-evidently testify all together to the sacred beauties and
perfections of the dominical deeds, and the Divine
Names, and attributes, and qualities, which are fitting and
worthy of them, and to the sacred beauty of the Most
Pure and Holy Essence.

So the truth of dominicality that manifests itself within the
truth of activity reveals and makes itself known in qualities
and acts such as creating, originating, fashioning and
bringing into being, with knowledge and wisdom;

determining, forming, administering and changing with
regularity and balance;

transforming, causing to descend and perfecting, with
purpose and will;

Cunki glizel ve manidar bir kitab ve muntazam bir hane,
bedahetle yazmak ve yapmak fiillerini

ve glizel yazmak ve intizaml yapmak fiilleri dahi
bedahetle yazici ve diilger namlarini,

yazici ve dilger tinvanlari ise bedahetle kitabet ve
dulgerlik san'atlarini ve sifatlarini

ve bu san'at ve sifatlar bedahetle herhalde bir zat: istilzam
eder ki, mevsuf ve sani' ve miisemma ve fail olsun.

Failsiz bir fiil ve miisemmasiz bir isim miimkiin olmadigi
gibi;

mevsufsuz bir sifat, san'atkarsiz bir san'at dahi maimbkin
degildir.

Iste bu hakikat ve kaideye binaen, bu kainat biitiin
mevcudatiyla beraber kaderin kalemiyle yazilmig, kudretin
cekiciyle yapilmis manidar hadsiz kitablar, mektublar,

nihayetsiz binalar ve saraylar hitkmiinde -herbiri binler
vecihle ve beraber hadsiz viicuh ile-

Rabbani ve Rahmani nihayetsiz fiilleri ve o fiillerin
mense'leri olan binbir esma-i Ilahiyenin hadsiz
cilveleriyle

ve o glizel isimlerin menbai olan yedi sifat-1 Sibhaniyenin
nihayetsiz tecellileriyle,

o yedi muhit ve kudsi sifatlarin madeni ve mevsufu olan
ezeli ve ebedi bir Zat-1 Zilcelal'in viicub-u viicuduna ve
vahdetine hadsiz isaretler ve nihayetsiz sehadetler ettikleri
gibi;

blitin o mevcudatta bulunan biitiin huistinler, cemaller,

kiymetler, kemaller dahi,

ef'al-i Rabbaniyenin ve esma-i llahiyenin ve sifat-1
Samedaniyenin ve suunat-1 Sibhaniyenin kendilerine
layik ve muvafik kudsi cemallerine ve kemallerine ve hepsi
birden Zat-1 Akdes'in kudsi cemaline ve kemaline
bedahetle sehadet ederler.

Iste faaliyet hakikati icinde tezahiir eden rububiyet
hakikat; ilim ve hikmetle halk ve icad ve sun' ve ibda,

nizam ve mizan ile takdir ve tasvir ve tedbir ve tedvir,

kasd ve irade ile tahvil ve tebdil ve tenzil ve tekmil,



and feeding, nurturing, and bestowing generosity and
bounty, with tenderness and mercy.

And within the truth of the manifestation of dominicality,
the truth of the immediately perceived revelation of
Divinity

makes itself known and recognized through the
compassionate and munificent manifestations of the
Beautiful Names and through the Glorious and Beauteous
manifestations of the seven affirmative attributes: Life,
Knowledge, Power, Will, Hearing, Sight, and Speech.

sefkat ve rahmetle it'am ve in'am ve ikram ve ihsan gibi
suunatiyla ve tasarrufatiyla kendini gosterir ve tanittirir.

Ve tezahiir-u rububiyet hakikati icinde bedahetle
hissedilen ve bulunan uluhiyetin tebartiz hakikat: dahi;

esma-i hiisnanin rahimane ve kerimane cilveleriyle ve
yedi sifat-1 sibutiye olan Hayat, Ilim, Kudret, Irade, Sem',
Basar ve Kelam sifatlarinin celalli ve cemalli tecellileriyle
kendini tanittirir, bildirir.
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Just as the attribute of Speech makes the Most Sacred
Essence known through revelation and inspiration,

so too the attribute of Power makes the Essence known
through its skilled works and effects, each of which is like
a word assuming external shape.

Presenting the cosmos from end to end under the aspect
of an incarnate book of discernment, it describes and
makes known a Powerful Possessor of Glory.

As for the attribute of Knowledge, it makes known a
single Most Sacred Essence, through each of the wise,
well-ordered and balanced objects of creation,

through each creature administered, directed, adorned,
and made distinct by God’s Knowledge.

As for the attribute of Life, it is proven not only by its
own evidences, but also by all the works that proclaim
God’s Power, by all the well-ordered, wise, balanced and
adorned forms and states that indicate God’s Knowledge,
as well as by all proofs of all other attributes.

Thus Life, showing as witnesses all animate beings, which
act as mirrors reflecting those abundant proofs, makes
known an Eternally Living and Self-Subsistent Essence.

It is also this attribute that constantly changes the cosmos,
in order to produce in it ever-fresh and various
manifestations and designs, and turns it into a supreme
mirror composed of countless smaller mirrors.

Similarly, the attributes of Seeing and Hearing, Willing
and Speaking, each reveal and make known the Most
Sacred Essence, just as the cosmos does.

Then, too, just as the attributes point to the existence of
the Possessor of Glory, they also indicate in most manifest
fashion the existence and reality of life, and the livingness
and permanence of that Essence.

For Knowing is a sign of Life; Hearing is an indication of
Life; Seeing belongs only to the living; Will takes place
only with Life.

Purposive Power is found only in living beings, and
Speech is a task for those endowed with Knowledge and
Life.

Evet nasilki kelam sifati, vahiyler ve ilhamlar ile Zat-1
Akdes'i tanittirir,

oyle de; kudret sifati dahi, miicessem kelimeleri
hiitkmiinde olan san'atli eserleriyle o Zat-1 Akdes'i bildirir

ve kainat1 bagtan basa bir Furkan-1 Cismani mahiyetinde
gosterip, bir Kadir-i Ziilcelal'i tavsif ve tarif eder.

Ve ilim sifati dahi; hikmetli, intizamli, mizanl olan butin
masnuat mikdarinca

ve ilim ile idare ve tedbir ve tezyin ve temyiz edilen butiin
mahlukat adedince, mevsuflari olan birtek Zat-1 Akdes'i
bildirir.

Ve hayat sifat ise; kudreti bildiren btittin eserler ve ilmin
viicudunu bildiren biitiin intizamli ve hikmetli ve mizanl
ve zinetli suretler, haller ve sair sifatlar1 bildiren biitiin
deliller, sifat-1 hayatin delilleriyle beraber, hayat sifatinin
tahakkukuna delalet ettikleri gibi;

hayat dahi, biitiin o delilleriyle, ayineleri olan bittin
zihayatlar sahid gostererek Zat-1 Hayy-1 Kayyum'u bildirir.

Ve kéinati, serbeser her vakit taze taze ve ayri ayr cilveleri
ve nakiglari gostermek icin daima degisen ve tazelenen ve
hadsiz ayinelerden terekkiib eden bir ayine-i ekber
suretine cevirir.

Ve bu kiyasla gormek ve isitmek, ihtiyar etmek ve
konusmak sifatlari dahi; herbiri birer kdinat kadar Zat-1
Akdes'i bildirir, tanittirir.

Hem o sifatlar, Zat-1 Ziilcelal'in viicuduna delalet ettikleri
gibi, hayatin viicuduna ve tahakkukuna ve o zatin
hayatdar ve diri olduguna dahi bedahetle delalet ederler.

Cunki bilmek hayatin alameti, isitmek dirilik emaresi,
gormek dirilere mahsus, irade hayat ile olabilir,

ihtiyari iktidar zthayatlarda bulunur, tekelliim ise bilen
dirilerin isidir.



It follows from the foregoing that the attribute of Life has
proofs seven times as numerous as the cosmos, and
evidences that proclaim its existence and the existence of
the One Whom it qualifies.

Thus it comes to be the foundation and source of the
attributes, the origin and support of the Supreme Name.
Since the Risale-i Nur establishes this first truth with
powerful proofs and clarifies it, we will content ourselves
now with a drop from this ocean.

Iste bu noktalardan anlasilir ki; hayat sifatinin yedi defa
kainat kadar delilleri ve kendi viicudunu ve mevsufun
vicudunu bildiren blirhanlar1 vardir ki,

bitin sifatlarin esast ve menbai ve ism-i a’zamin masdari
ve medari olmustur. Risale-i Nur, bu birinci hakikati
kuvvetli biirhanlar ile isbat ve bir derece izah ettiginden,
bu denizden bu mezkir katre ile simdilik iktifa ediyoruz.
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The Second Truth: Divine discourse, which proceeds
from the attribute of Speech.

Were the sea to become ink for the words of my
Sustainer... (27)

{27. Qur'an, 18:109.}

According to the inner sense of this verse, Divine
discourse is infinite.

The clearest sign demonstrating the existence of a being is
his speech. This truth, therefore, constitutes an infinite
testimony to the existence and unity of the Pre-Eternal
Speaker.

Since two powerful evidences of this truth are revelation
and inspiration, set forth in the Fourteenth and Fifteenth
Degrees of this treatise;

another broad proof is provided by sacred and heavenly
Books, as indicated in the Tenth Degree;

and a further most brilliant and comprehensive proof is
furnished by the Qur’an of Miraculous Exposition, as
discussed in the Seventeenth Degree

— for all these reasons we refer our readers to those
Degrees for the exposition and affirmation of this truth.

Enough for us and for our traveller, who was unable to
proceed beyond this point, are the lights and mysteries
contained in the sublime verse that proclaims this truth in
miraculous fashion and adds it own testimony to all of the
preceding ones:

God bears witness that there is no god but He, as do the
angels and the possessors of knowledge; steadfast in
equity; there is no god but He, the Mighty, the Wise! (28)

{28. Qur'an, 3:18.}

In allusion to the core of the lesson learned by our
traveller at this sacred Station, we said, in the Nineteenth
Degree of the First Station:

ikinci Hakikat: Sifat-1 kelamdan gelen tekellim-i
llahidir.
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ayetinin sirriyla: Kelam-1 ilahi, nihayetsizdir.

Bir zatin viicudunu bildiren en zahir alamet,

konusmasidir. Demek bu hakikat, nihayetsiz bir surette
Mutekellim-i Ezeli'nin mevcudiyetine ve vahdetine sehadet
eder.

Bu hakikatin iki kuvvetli sehadeti, bu risalenin
ondordiincti ve onbesinci mertebelerinde beyan edilen
vahiyler ve ilhamlar cihetiyle

ve genis bir sehadeti dahi, onuncu mertebesinde isaret
edilen kutib-i mukaddese-i semaviye cihetiyle

ve cok parlak ve cami' bir diger sehadeti dahi, onyedinci
mertebesinde Kur'an-1 Mu'ciz-til Beyan cihetiyle
geldiginden,

bu hakikatin beyan ve sehadetini o mertebelere havale
edip

o hakikati mu'cizane ilan eden ve sehadetini sair
hakikatlarin §ehadetleriyle beraber ifade eden
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ayet-i muazzamanin envari ve esrart, bizim bu yolcuya
kafi ve vafi gelmis ki, daha ileri gidememis.

P
-r\.@.j-/
>

Iste bu yolcunun, bu makam-1 kudsiden aldig dersin kisa
bir mealine bir isaret olarak, Birinci Makam'in
ondokuzuncu mertebesinde:
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NOTE IHTAR
Each of the truths that offer their testimony in the Gegen Ikinci Makam'in Birinci Bab'indaki ondokuz aded
Nineteen Degrees of the First Chapter of the Second mertebelerin sehadet eden hakikatlarinin herbirisi,

Station above

not only indicate Necessary Existence through existence tahakkuklariyla ve viicudlariyla viicub-u viicuda delalet
and presence, but also through their comprehensiveness, ettikleri gibi; ihatalari ile dahi vahdete ve ehadiyete delalet
attest God’s unity and oneness. ederler.

But since they prove existence most clearly and explicitly, Fakat basta sarihan viicudu isbat ettikleri cihetle, viicub-u

we regarded them first as proofs of Necessary viicudun delilleri sayilmis.
Existence.
As for the Second Chapter of the Second Station, the Ikinci Makam'in Ikinci Bab'i ise; basta ve sarahatla vahdeti

truths in question will be designated instead as proofs of  ve icinde viicudu isbat ettigi haysiyetiyle, tevhid
Divine unity, insofar as they explicitly prove unity, and biirhanlari denilir. Yoksa her ikisi, her ikisini isbat eder.
implicitly necessity. In reality, each proves the other; unity

proves necessity, and necessity proves unity.



In order to indicate the difference, we said repeatedly in
the First Chapter, “By the testimony of the sublimity of the
comprehensiveness of the truth of...., ”while in the
Second Chapter we shall recurrently say, “By the
witnessing of the sublimity of the comprehensiveness of
the truth of...,” thus indicating the evident visibility of
Divine unity.

[ had the intention of explaining the degrees of the
Second Chapter, just as I did in the First Chapter, but on
account of various obstacles [ am compelled to be
summary and concise.

[ leave it to other parts of the Risale-i Nur to expound
these matters as they deserve to be expounded.

Farklarina isaret icin Birinci Bab'da 4555 | ke
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, Ikinci Bab'da vahdet gériintir gibi zuhuruna
isareten éli:é.;- %E\.;X ke §:\3>\.2~i.’ fikralar tekrar
ediliyor.

Gelecek Ikinci Bab'in mertebelerini Birinci Bab gibi izah
etmeye niyet etmistim. Fakat bazi hallerin miimanaatiyla,
ihtisara ve icmale mecburum.

Hakkiyla beyan etmeyi Risale-i Nur'a havale ediyoruz.
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Second Chapter

Concerning Proofs of the Divine Unity

[The traveller who had been sent to the world in order to
attain faith, who journeyed through the whole cosmos in
his mind in order to ask all things concerning his Creator,

to seek his Sustainer in every place and find his God, with
the utmost certainty, at the point of Necessary Existence

— this traveller said to his intellect: “Come, let us depart
on a new journey in order to behold the proofs of the
unity of our Necessarily Existent Creator.”

They set out together. At the First Stopping-Place, they
saw four sacred truths prevailing over the whole cosmos,
truths that self-evidently necessitated the unity of God.]

The First Truth: Absolute Divinity

The absorption of each class of men in a mode of worship
dictated by their innate dispositions;

the species of worship engaged in by other animate
beings, as well as inanimate beings, through the
performance of their essential functions;

the way in which all material and immaterial bounties and
gifts in the cosmos become means inciting men to
worship and thanks, to praise and gratitude;

the fashion in which all the manifestations of the Unseen
and epiphanies of the spirit, revelation and inspiration,
unanimously proclaim the exclusive fitness of one God to
receive worship

— all of this, in most evidential fashion, proves the reality
and dominance of a single and absolute Divinity.

If the truth of such a Divinty exists, it can in no way
accept partnership.

Ikinci Bab
(Berahin-i Tevhidiyeye Dairdir.)

Diinyaya iman icin génderilen ve biitiin kainatta fikren
seyahat eden ve herseyden Halikini soran

ve her yerde Rabbini arayan ve hakkalyakin derecesinde
[lahini viicub-u viicud noktasinda bulan diinya misafiri,

kendi aklina dedi ki: Gel, Véacib-ul Viicud Halikimizin
vahdet buirhanlarini temasa icin yine beraber bir seyahata
gidecegiz.

Beraber gittiler. Birinci menzilde gordiiler ki: Kainatt istila
eden dort hakikat-1 kudsiye, vahdeti bedahet derecesinde
istilzam edip isterler.

Birinci Hakikat:"Uluhiyet-i mutlaka"dir.

Evet nev'-i beserin her taifesi birer nevi ibadet ile fitri gibi
mesgul olmast

ve sair zihayatin, belki cemadatin dahi fitri hizmetleri birer
nevi ibadet hitkmiinde bulunmasi

ve kainatta maddi ve manevi bitiin nimetlerin ve
ihsanlarin herbiri, bir mabudiyet tarafindan, hamd ve
ibadeti yaptiran perestise ve stikre birer vesile olmalari

ve vahy ve ilhamlar gibi biitiin teressuhat-1 gaybiye ve
tezahtirat-1 maneviyenin birtek I[lahin mabudiyetini ilan
etmeleri;

elbette ve bedahetle bir uluhiyet-i mutlakanin
tahakkukunu ve hiikimferma oldugunu isbat ederler.

Madem boyle bir uluhiyet hakikati var, elbette istiraki
kabul edemez.



For those who respond to Divinity —that is, the fitness to
be worshipped— with thanks and worship, are the
conscious and animate fruits on the highest branches of
the tree of the cosmos.

If others were able to gratify and place under their
obligation those conscious beings in such fashion as to
make them turn away from and forget their true object of
worship —Who may, indeed, be swiftly forgotten,
because of his invisibility—

this would be in such utter contradiction to the essence of
Divinty and its sacred purposes that it could in no way be
allowed.

It is for this reason that the Qur’an so repeatedly and with
such vehemence refutes polytheism and threatens the
polytheists with Hell-fire.

Cunki uluhiyete yani mabudiyete kars: stikiir ve ibadetle
mukabele edenler, kainat agacinin en nihayetlerinde
bulunan zisuur meyveleridir

ve baskalarin o zisuurlart memnun ve minnetdar edip
yuzlerini kendilerine gevirmesi ve gériinmediginden cabuk
unutturulabilen hakiki mabudlarini onlara unutturmast,

uluhiyetin mahiyetine ve kudsi maksadlarina éyle bir
ziddiyettir ki, hicbir cihetle miisaade etmez.

Kur'an'in ¢ok tekrar ile ve siddetle sirki red ve musrikleri
Cehennem ile tehdid etmesi, bu cihettendir.
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The Second Truth: Absolute Dominicality

The ubiquitous workings of a wise and compassionate
hidden hand throughout the cosmos, especially in
animate beings and their nurturing and development,
everywhere in the same fashion and yet in a totally
unexpected form,

must be, without doubt, the emanation and light of an
absolute dominicality and a decisive proof of its reality.

An absolute dominicality cannot accept any partnership

for since the important aims and purposes of dominicality,
such as the manifestation of its beauty, the proclamation
of its perfection, the revelation of its precious arts and the
display of its hidden accomplishments,

are combined and concentrated in particulars and
animate beings,

the slightest attribution to God of a partner, when entering
even the most particular of things and the smallest of
animate beings, will frustrate the attainment of those
purposes and destroy those aims.

Averting the faces of conscious beings from those
purposes and the One Who conceived them toward
causes

will be totally opposed and hostile to the essence of
dominicality, and absolute dominicality cannot in any way
countenance it.

The abundant proclamations in the Qur’an of God’s
sanctity and transcendence, its verses and words, even its
letters and their shapes, are constant guides to God’s
unity, made necessary by the mystery we have just
expounded.

The Third Truth: Perfections

The self-evident testimony to the existence of the truth of
perfections given by all the exalted instances of wisdom in
the universe, all its wondrous beauties, its just laws, its
wise purposes,

and in particular its testimony to the perfections of the
Creator, Who brought forth the cosmos out of the void
and then administered it in every way miraculously and
beauteously,

as well as the perfections of man, who isthe conscious
mirror of the Creator — such testimony is extremely clear.

There exists then the truth of perfections, and the
certainty that the Creator Who fashioned the cosmos in
perfection must Himself possess perfection.

ikinci Hakikat:"Rububiyet-i mutlaka'dir.

Evet biitiin kainatta hususan zihayatlarda ve bilhassa
terbiye ve iaselerinde her tarafta ayni tarzda ve
umulmadik bir surette beraber ve birbiri icinde hakimane,
rahimane bir dest-i gaybi tarafindan olan bir tasarruf-u
amm

elbette bir rububiyet-i mutlakanin teressuhudur ve
ziyasidir ve tahakkukuna bir blirhan-1 kat'idir.

Madem bir rububiyet-i mutlaka vardir, elbette sirk ve
istiraki kabul etmez.

Cunki o rububiyetin kendi cemalini izhar ve kemalatini
ilan ve kiymetli san'atlarini teshir ve gizli hiinerlerini
gostermek gibi en mithim maksad ve gayeleri

clz'iyatta ve zihayatta temerkiiz ve ictima' ettiginden,

en cliz'1 bir seye ve en kiiclik bir zthayata kendi basi ile
miuidahale eden bir sirk, o gayeleri bozar ve o maksadlari
harab eder.

Ve zisuurun yiizlerini o gayelerden ve o gayeleri irade
edenden cevirip esbaba saldigindan

ve bu vaziyet rububiyetin mahiyetine biitiin biitin muhalif
ve adavet oldugundan, elbette boyle bir rububiyet-i
mutlaka, hig bir cihetle sirke miisaade etmez.

Kur'anin kesretli takdisati ve tesbihati ve ayati ve kelimatt,
belki hurufati ve hey'atiyla miitemadiyen tevhide irsadat
bu buyik sirdan ileri gelmistir.

Uciincii Hakikat:"Kemalat"tr.

Evet bu kainatin biitiin ulvi hikmetleri, harika gtizellikleri,
adilane kanunlari, hakimane gayeleri, hakikat-1 kemalatin
viicuduna bedahetle delalet

ve bilhassa bu kainati hicten icad edip her cihetle
mu'cizatli ve cemalli bir surette idare eden Halikin
kemalatina

ve o Halikin ayine-i zisuuru olan insanin kemalatina
sehadeti pek zahirdir.

Madem kemaléat hakikatt vardir. Ve madem kainati
kemalét icinde icad eden Halikin kemalati muhakkaktir.



Further, the perfections of man, the most important fruit
of the universe, God’s vicegerent on earth, the beloved
and most valued object of His creation — these are also
established as true.

Therefore, to assign partners to God would be
unacceptable and false, for it would condemn to
destruction and perdition all of the perfect and wise
beings we behold with our eyes;

it would turn the cosmos into a vain plaything of accident,
a place of amusement for nature, a cruel slaughterhouse
for the animate, an awesome house of sorrows for the
conscious;

it would reduce man, whose perfections are visible in his
works, to the level of the most wretched, distraught and
vile animal;

and it would draw a veil across the infinite perfections of
the Creator that are reflected in the mirror of all beings,
thus nullifying the result of His activity and denying His
creativity.

Ve madem kainatin en mithim meyvesi ve arzin halifesi ve
Halikin en ehemmiyetli masnuu ve sevdilisi olan insanin
kemalati haktir ve hakikathdir.

Elbette bu goziimiiz ile gérdiigiimiiz kemalli ve hikmetli
kainati, fena ve zevalde yuvarlanan

ve neticesiz olarak tesadiifiin oyuncagi, tabiatin
mel'abegéahi, zihayatin zalimane mezbahasi, zisuurun
dehsetli hiiztingéhi suretine ceviren

ve asari ile kemalati goriinen insani, en bicare ve en
perisan ve en asagi bir hayvan derekesine indiren

ve Halikin ayine-i kemaléti olan biittin mevcudatin
sehadetiyle nihayetsiz kemalat-1 kudsiyesi bulunan o
Halikin kemaléatini setredip perde gekerek netice-i
faaliyetini ve hallakiyetini ibtal eden sirk, elbette olamaz
ve hakikatsizdir.
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Since assigning partners to God contradicts Divine,
human and cosmic perfections and its denial of them

has been established and explained in the First Station of
the Second Ray (devoted to three ‘Fruits’ of Divine unity)
with strong and decisive proofs, we refer our readers that
work and cut short the discussion here.

The Fourth Truth: Sovereignty

Whoever looks at the cosmos with comprehensive
attention, will see it to resemble a most prosperous and
active kingdom, a city administered most wisely and ruled
most firmly;

he sees all things and all species obediently engaged in a
particular function.

According to the military metaphor contained in the verse,

God'’s are the armies of the heavens and earth, (29)
{29. Qur'an, 48:4.}

the prevailing creative commands, imperious orders, and
kingly laws enunciated in those numerous armies, that
extend from the hosts of the atom, the battalions of the
vegetable kingdom, the brigades of the animal kingdom,
to the armies of the stars, and embrace both the lowliest
soldier and the loftiest commander

— they all indicate self-evidently the existence of an
absolute sovereignty and a universal authority.

There is then a truth of absolute sovereignty, and there
can be no truth of assigning partners to God.

Sirkin bu kemalat-1 llahiyeye ve insaniye ve kevniyeye
karst ziddiyeti ve o kemalatlar1 bozdugu,

"Ikinci Sua" risalesinin tic meyve-i tevhide dair "Birinci
Makam"inda kuvvetli ve kat' deliller ile isbat ve izah
edildiginden, ona havale edip burada kisa kesiyoruz.

Dordiincii Hakikat: "Hakimiyet"tir.

Evet bu kainata genis bir dikkat ile bakan; kainati gayet
hagmetli ve gayet faaliyetli bir memleket, belki idaresi
gayet hikmetli ve hakimiyeti gayet kuvvetli bir sehir
hiikkmiinde gorir,

her seyi ve her nev'i birer vazife ile miisahharane mesgul
bulur.
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ayetinin askerlik manasini ihsas eden temsiline gore:

Zerrat ordusundan ve nebatat firkalarindan ve hayvanat
taburlarindan, ta yildizlar ordusuna kadar olan ctinud-u
Rabbaniyeden, o kiicliciik memurlarda ve bu pek biuyik
askerlerde hakimane tekvini emirlerin, amirane
hiikiimlerin, sdhane kanunlarin cereyanlari,

bedahetle bir hakimiyet-i mutlakanin ve bir amiriyet-i
killiyenin viicuduna delalet ederler.

Madem bir hakimiyet-i mutlaka hakikati: vardir, elbette
sirkin hakikati olamaz.



For according to the decisive truth of the verse,

Were there to be in the heavens and earth gods other
than God, verily they would be corrupted, (30)

{30. Qur'an, 21:22.}

if numerous hands all engage assertively in the same task,
the result will be confusion.

If there are two kings in one country, or even two
headmen in one district, order will disappear, and
administration be replaced by anarchy.

But on the contrary we see everywhere such order, from
the wing of the fly to the lamps of the heavens, from the
cells of the body to the signs of the planets, that there is
no possibility for the intervention of any partner in God’s
affairs.

Cunki
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ayetinin hakikat-1 katiasiyla;

miteaddid eller mistebidane bir ise karissalar, karistirirlar.

Bir memlekette iki padisah, hatta bir nahiyede iki mudtir
bulunsa; intizam bozulur ve idare herc Gt merc olur.

Halbuki sinek kanadindan ta semavat kandillerine kadar
ve hiliceyrat-1 bedeniyeden ta seyyaratin burclarina kadar
oyle bir intizam var ki; zerre kadar sirkin muidahalesi
olamaz.
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Sovereignty is, moreover, a station of dignity; to accept a
rival would flout the dignity of sovereignty.

The fact that man, who needs the assistance of many
people on account of his impotence, will Kill his brothers
and offspring in the cruellest fashion for the sake of some
petty, apparent and temporary sovereignty, shows that
sovereignty rejects all notion of partnership.

If so feeble a one acts thus for the sake of so petty a
sovereignty, it follows that the Possessor of Absolute
Power, the Master of All Creation,

will never permit one other than Himself to participate in
His sacred sovereignty, the means to His real and
universal dominicality and Divinity.

Since this truth has been established with firm proofs in
numerous places throughout the Risale-i Nur and
especially the Second Station of the Second Ray, we refer
the reader to those pages for further discussion of it.

Through witnessing these four truths, our traveller came
to know Divine unity with the degree of certain and clear
witnessing. His faith shone,

and with all his power he said, “There is no god but God,
He is One, He has no partner.” In brief allusion to the
lesson he derived from this station, we said in the Second
Chapter of the First Station:

Hem hakimiyet bir makam-1 izzettir; rakib kabul etmek, o
hakimiyetin izzetini kirar.

Evet aczi icin cok yardimcilara muhtag olan insanin, ctiz't
ve zahiri ve muvakkat bir hakimiyeti icin kardesini ve
evladini zalimane 6ldiirmesi gosteriyor ki; héakimiyet rakib
kabul etmez.

Boyle bir aciz, boyle cliz' bir hakimiyet icin boyle yaparsa;
elbette biittin kéinatin maliki olan bir Kadir-i Mutlak'in

hakiki ve kiilli rububiyetine ve uluhiyetine medar olan
kendi hakimiyet-i kudsiyesine bagkasini tesrik etmesi ve
serike muisaade etmesi higbir cihetle miimkiin olamaz.

Bu hakikat, Ikinci Sua'in Ikinci Makam'inda ve Risale-i
Nur'un bircok yerlerinde kuvvetli deliller ile isbat
edildiginden, onlara havale ediyoruz.

Iste yolcumuz bu dért hakikati miisahede etmekle,
vahdaniyet-i llahiyeyi suhud derecesinde bildi, imani
parladi.

Bitin kuvvetiyle "La ilahe illallahu vahdehu la serike leh"
dedi. Ve bu menzilden aldid: derse bir kisa isaret olarak
Birinci Makam'in ikinci babinda:



There is no god but God, the One, the Unique, to Whose
Unity and the Necessity of Whose Existence point the
witnessing of the sublimity of the truth of the
manifestation of absolute Divinity, as well as the
witnessing of the sublimity of the comprehensiveness of
the truth of the manifestation of absolute dominicality that
requires Unity, the witnessing of the sublimity of the
comprehensiveness of the truth of the perfections that
arise from unity, and the witnessing of the sublimity of the
comprehensiveness of the truth of absolute sovereignty,
that prevents and contradicts the existence of any
partnership.

Then that restless traveller addressed his heart and said:
“The fact that the people of faith, and particularly those
affiliated with a sufi order, are constantly repeating the
words, ‘No god but He,” and recalling and proclaiming
God’s unity, is an indication that

the affirmation of God’s unity comprises many degrees.
Such affirmation is moreover a most enjoyable, most
valuable, and most exalted sacred duty, instinctive
function, and act of worship.

Let us then in order to attain a further degree, open the
door of another stopping-place in this abode of
instruction.

For the true affirmation of God’s unity we seek is not
some imaginary species of knowledge.

It is rather an affirmation that in terms of logic is deemed
the opposite of imagination, that is far more valuable than
cognition based on imagination, that is the result of proof,
that is designated a knowledge.”
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denilmistir.

Sonra o stiklinetsiz misafir kendi kalbine dedi: Ehl-i
imanin, hususan ehl-i tarikatin her vakit tekrarla "La ilahe
illa HG" demeleri, tevhidi yad ve ilan etmeleri gosterir Ki;

tevhidin pek ¢ok mertebeleri bulunuyor. Hem tevhid, en
ehemmiyetli ve en halavetli ve en yiiksek bir vazife-i
kudsiye ve bir fariza-i fitriye ve bir ibadet-i imaniyedir.

Ovle ise gel bir mertebeyi daha bulmak icin, bu
ibrethanenin diger bir menzilinin kapisini daha agmaliyiz.

Cunki aradigimiz hakiki tevhid, yalniz tasavvurdan ibaret
bir marifet degildir.

Belki ilm-i Mantik'ta tasavvura mukabil ve marifet-i
tasavvuriyeden cok kiymettar ve biirhanin neticesi olan ve
ilim denilen tasdiktir.
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The true affirmation of God’s unity is a judgement, a
confirmation, an assent and acceptance that can find its
Sustainer present with all things,

that sees in all things a path leading to its Creator, and
does not regard anything as an obstacle to His presence.

For otherwise it would always be necessary to tear and
cast aside the veil of the cosmos in order to find its
Sustainer.

“Onward, then,” said the traveller to himself, as he
knocked at the door of God’s Sublimity and Grandeur.
He entered the Stopping-Place of God’s deeds and
workings, the world of creation and origination,

and there he saw that five comprehensive truths were
prevailing over the entire cosmos, and offering self-
evident proof of the Divine unity.

The First Truth: that of Grandeur and Sublimity.

Ve tevhid-i hakiki 6yle bir hiikiim ve tasdik ve iz'an ve
kabuldir ki; her bir seyle Rabbini bulabilir

ve her seyde Halikina giden bir yolu gorir ve hig bir sey
huzuruna mani olmaz.

Yoksa Rabbini bulmak i¢in her vakit kainat perdesini
yirtmak, agmak lazimgelir.

"Oyle ise haydi ileri!" diyerek, kibriya ve azamet kapisini
caldi. Efal ve asar menziline ve icad ve ibda' alemine
girdi,

gordu ki: Kainati istila etmis beg hakikat-1 muhita
hiitkmediyorlar, bedahetle tevhidi isbat ederler.

Birincisi:Kibriya ve azamet hakikatidir.



Since this truth is explained with different proofs in the
Second Station of the Second Ray and various other
places in the Risale-i Nur, we restrict ourselves here to the
following:

The Being that creates and then administers at a single
time and in a single fashion the stars that are thousands of
years distant from each other;

that creates at a single time and in a single form the
countless members of the same species of flower,
distributed over the east and the west, the north and south
of the globe;

that administers, nurtures, quickens, distinguishes and
adorns more than two hundred thousand different types
of plant and species of animal in five or six weeks, with
the utmost regularity and equilibrium, without any
confusion, defect or error, in order to provide every spring
on the face of the earth more than a hundred thousand
specimens of the supreme resurrection, and thus prove
before man’s eyes a remarkable event, now belonging to
the past and the realm of the Unseen, namely the creation
of the heavens and the earth in six days, as indicated in
the verse,

He it is Who created the heavens and the earth in six
days; (31)

{31. Quran, 57:4.}

the Being that causes the earth to revolve, as evidenced in
the verse,

He merges night with day, and day with night, (32)

{32 Qur'an, 3:27.}

and turns the night into the page on which the events of
the day are written — this same Being

knows and administers according to His own will, all at
the same time, the most secret and obscure thoughts that
occur to men’s hearts.

Since each of the aforementioned acts is in reality one
act, it follows that their Glorious Doer is a Unique and
Powerful Being, enjoying such grandeur and sublimity
that

nowhere, in nothing, in no way, does it leave the slightest
possibility for the acceptance of partnership; on the
contrary, it uproots all such possibility.

Bu hakikat, Ikinci Sua'in Ikinci Makam'inda ve Risale-i
Nur'un mititeaddid yerlerinde biirhanlarla izah
edildiginden burada bu kadar deriz ki:

Binlerle sene birbirlerinden uzak bir mesafede bulunan
yildizlari, ayn1 anda ayni tarzda icad edip tasarruf eden

ve zeminin sark ve garb ve cenub ve simalinde bulunan
ayni ¢icegin hadsiz efradini, bir zamanda ve bir surette
halkedip tasvir eden.. hem
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yani gokleri ve zemini alt1 glinde yaratmak gibi gegmis ve
gaybi ve ¢ok acib bir hadiseyi, hazir ve gz éniinde bir
héadise ile isbat etmek ve onun gibi acib bir tanzir olarak
zeminin yiizinde bahar mevsiminde hasr-i a'zamin
ylizbinden ziyade misallerini gosterir gibi, ikiyiiz binden
ziyade nebatat taifelerini ve hayvanat kabilelerini bes-alt1
haftada insa edip kemal-i intizam ve mizan ile iltibassiz,
noksansiz, yanligsiz, beraber, birbiri iginde idare, terbiye,
iase, temyiz ve tezyin eden.. hem
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ayetinin sarahatiyla zemini déondurtp,

gece-glindiiz sahifelerini yapan ve geviren, yevmiye
hadisatiyla yazan degistiren ayni zat,

ayni anda, en gizli, en cliz' olan kalblerin hatiratlarini dahi
bilir ve iradesiyle idare eder.

Ve mezkr fiillerin herbiri birtek fiil oldugundan, zaruri
olarak, onlarin faili dahi birtek vahid ve kadir olan fail-i
ztilcelallerinin, bedahetle 6yle bir kibriya ve azameti var Kki:

Hicbir yerde, hicbir seyde, hicbir cihetle, higbir sirkin
hicbir imkanini, hicbir ihtimalini birakmiyor, kokiyle
kesiyor.
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Since such sublime power and grandeur exist and since
that grandeur is at the very apex of perfection and
comprehends everything,

it is certainly in no way possible to permit or allow any
attribution of partners to that Unique and Powerful Being,
for so doing would ascribe impotence or need to that
power, fault to that grandeur, defect to that perfection,
and impose restriction on that comprehensiveness. No
sound intellect could deem this possible.

Madem boyle bir kibriya ve azamet-i kudret var ve
madem o kibriya nihayet kemaldedir ve ihata ediyor.

Elbette o kudrete acz veya ihtiyac ve o kibriyaya kusur ve
o kemale noksaniyet ve o ihataya kayd ve o nihayetsizlige
nihayet veren bir sirke meydan vermesi ve miisaade
etmesi, hicbir vecihle miimkiin degildir. Fitratini
bozmayan hicbir akil kabul etmez.



The assignment of partners to God, is then by virtue of
the offence it causes to God’s Grandeur, the dignity of his
Glory and His Sublimity, so grave a crime that

the Qur’an of Miraculous Exposition decrees with an
earnest threat,

God does not pardon the assignment to Him of a partner:;

He pardons whatever is lesser than that. (33)

{33. Qur'an, 4:48.}

The Second Truth: The absoluteness, the
comprehensiveness, and appearance in infinite form of
the dominical deeds seen at work in the cosmos.

It is only God’s wisdom and will that limits and restricts
those deeds, as well as the inherent capacities of the
objects and places in which they manifest themselves.

Stray chance, dumb nature, blind force, unconscious
causality and the elements that without restriction are
scattered in every direction —

none of these can have any part in the most balanced,
wise perspicacious, life-giving, orderly and firm deeds of
the Creator.

They are used, rather, by the command, will, and power
of the Glorious Doer as an apparent veil to conceal His
power.

Three out of innumerable examples: We will set forth
three from among the numerous subtle points that relate
to the three deeds indicated in three continuous verses in
Sura al-Nahl.

The First:

Your Sustainer inspired in the bee that it should seek a
dwelling-place in the mountains. (34)

{34. Qur'an, 16:68.}

The bee is, with respect to its disposition and function,
such a miracle of God’s power that a whole sura, Sura al-
Nahl, has been named after it.

Iste sirk, kibriyaya dokunmast ve celalin izzetine
dokundurmasi ve azametine ilismesi cihetiyle 6yle bir
cinayettir Ki;

hi¢ kabil-i afv olmadigini, Kur'an-1 Mu'ciz-iil Beyan azim
tehdid ile

-
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ferman ediyor.

ikinci Hakikat:Kainatta tasarruflar gériinen ef'al-i
Rabbaniyenin itlak ve ihata ve nihayetsiz bir surette
zuhurlandir.

Ve o fiilleri takyid ve tahdid eden, yalniz hikmet ve
iradedir ve mazharlarin kabiliyetleridir.

Ve serseri tesaduf ve suursuz tabiat ve kor kuvvet ve
camid esbab ve kayidsiz ve her yere dagilan ve karigtiran
unsurlar,

o gayet mizanl ve hikmetli ve basirane ve hayatdarane ve
muntazam ve muhkem olan fiillere karisamazlar,

belki Fail-i Ziilcelal'in emriyle ve iradesiyle ve kuvvetiyle
zahiri bir perde-i kudret olarak istimal olunuyorlar.

Hadsiz misallerinden ti¢ misali: Sure-i Nahl'in bir
sahifesinde birbirine muttasil i¢ ayetin isaret ettikleri tic
fiilin hadsiz niiktelerinden ti¢ niiktesini beyan ederiz.

Birincisi:
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Evet balarisi fitratca ve vazifece dyle bir mu'cize-i kudrettir
ki; koca Sure-i Nahl, onun ismiyle tesmiye edilmis.
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For to inscribe in the minute head of that little honey-
machine a complete programme for the fulfilment of its
important task;

to place in its diminutive stomach the most delicious of
foods and to ripen it there;

to place in its sting poison capable of destroying and
killing animate beings, without causing any harm to its
own body or the member in question

— to do all this with the utmost care and knowledge, with
exceeding wisdom and purposiveness, partakes of a
perfect orderliness and equilibrium,

Cunki o kiglctik bal makinesinin zerrecik basinda, onun
ehemmiyetli vazifesinin miikemmel programini yazmak

ve kiiclictik karninda taamlarin en tatlisin1 koymak ve
pisirmek

ve stinglicigiinde zihayat a'zalari tahrib etmek ve
oldirmek hasiyetinde bulunan zehiri o uzuvcuguna ve
cismine zarar vermeden yerlestirmek;

nihayet dikkat ve ilim ile ve gayet hikmet ve irade ile ve
tam bir intizam ve miuivazene ile oldugundan,



and hence unconscious, disorderly, disequilibriated nature
and accident could never interfere or participate in any of
this.

The appearance and comprehensiveness of this Divine
craft, this dominical deed, which is miraculous in three
separate respects, in the countless bees that are found
scattered over the earth, with the same wisdom, the same
care, the same symmetry, at the same time and in the
same fashion — this is a self-evident proof of God’s unity.

The Second Verse:

There is for you a lesson in cattle. From what is within
their bodies, between excretions and blood, we produce
for your drink, milk, pure and agreeable to those who
drink it. (35)

{35. Qur’an, 16:66.}
This verse is a decree overflowing with useful instruction.

To place in the nipples of cows, camels, goats and sheep,
as well as human mothers, in the midst of blood and
excrement but without being polluted by them, a
substance the exact opposite, pure, clean, pleasant,
nutritive and white milk,

and to inspire in their hearts tenderness toward their
young that is still more pleasant, sweeter and more
valuable than milk

— this requires such a degree of mercy, wisdom,
knowledge, power, will and care that

it cannot in any way be the work of turbulent chance, of
the tangled elements, or of blind forces.

The manifestation, workings and comprehensiveness of so
miraculous a dominical art and so wise a Divine deed,

all over the face of the globe and in the countless hearts
and breasts of innumerable mothers of hundreds of
thousands of species,

in the same instant, the same fashion, with the same
wisdom and the same care — this too constitutes a self-
evident proof of God’s unity.

suursuz, intizamsiz, mizansiz olan tabiat ve tesadif gibi
seyler elbette miidahale edemezler ve karisamazlar.

Iste bu tc cihetle mu'cizeli bu san'at-1 llahiyenin ve bu fiil-i
Rabbaniyenin, bitiin zemin yiziinde hadsiz arilarda, ayni
hikmetle, ayni dikkatle, ayni mizanda, ayni anda, ayni
tarzda zuhuru ve ihatasi, bedahetle vahdeti isbat eder.

ikinci ayet:

e 453 3 s A a3 50 Y1 3 2T Ol
G L2 B LGS B 255 0055 o

ayeti, ibret-fesan bir fermandir.

Evet basta inek ve deve ve keci ve koyun olarak stit
fabrikalar olan validelerin memelerinde, kan ve fiski
icinde bulastirmadan ve bulandirmadan ve onlara butin
biitiin muhalif olarak halis, temiz, safi, mugaddi, hos,
beyaz bir stitii koymak;

ve yavrularina karsi o siitten daha ziyade hos, sirin, tatli,
kiymetli ve fedakarane bir sefkati kalblerine birakmak;

elbette o derece bir rahmet, bir hikmet, bir ilim, bir kudret
ve bir ihtiyar ve dikkat ister Kki;

firtinal tesadiiflerin ve karistirici unsurlarin ve kor
kuvvetlerin hicbir cihetle isleri olamaz.

Iste boyle gayet mu'cizeli ve hikmetli bu san'at-1
Rabbaniyenin ve bu fiil-i llahinin,

umum r(y-i zeminde, ylizbinlerle nevilerin, hadsiz
vélidelerinin kalblerinde ve memelerinde

ayni anda, ayni tarzda, ayni hikmet ve ayni dikkat ile
tecellsi ve tasarrufu ve yapmasi ve ihatasi, bedahetle
vahdeti isbat eder.
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The Third Verse:

From the fruits of the date-palm and the vine you take
sugar and fine nourishment; verily therein is a sign for a
people possessing intelligence. (36)

{36. Qur'an, 16:67.}

This verse invites our attention to the date and to grapes,
saying, “For those of intelligence, there is great proof,
argument and evidence of the Divine unity in these two
fruits.

-
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Bu ayet, nazar-1 dikkati hurma ve tiziime celbedip der ki:
"Akli bulunanlara, bu iki meyvede tevhid icin buiytik bir
ayet, bir delil ve bir hiiccet vardir."



These two fruits yield nurture and sustenance, fresh and
dry fruit, and give rise to most delicious forms of food;

yet the trees that bear them stand in waterless sand and
dry soil, and are thus miracles of power and wonders of
wisdom.

They are each of them like a factory producing sweet
sugar, a machine manufacturing honeylike syrup, a work
of art created with perfect order and sensitive balance,
wisdom and care;

hence anyone with a grain of intelligence will say on
contemplating them, ‘The one who made them in this
fashion may very well be the Creator of the whole

bR

COSMos.

For in front of our eyes each vine branch the thickness of
a finger will hold twenty bunches of grapes, and each
bunch will in turn contain hundreds of sugary grapes,
each like a little pump emitting syrup.

To clothe the surface of each grape with a fine, delicate,
thin, and colourful protection;

to place in its delicate and soft heart seeds with their hard
shells, which are like its retentive faculty, programme, and
the story of its life;

to manufacture in its stomach a sweetmeat like the helva
of Paradise, a honey like the water of Kawthar;

to create an infinite number of such grapes over the face
of the entire earth, with the same care and wisdom and
wonderful art, and at the same time and in the same
fashion

— this proves in self-evident fashion that the one who
fulfils these tasks is the Creator of the whole cosmos, and
this deed, requiring as it does infinite power and limitless
wisdom, can be only His deed.

Yes, blind and stray, disorderly and unconscious, aimless,
aggressive, and anarchic forces, nature and causality,
cannot have anything to do with this most sensitive
balance, this most skilful art, this most wise scheme. They
cannot even stretch out their hands toward it.

It falls to them only to be employed through the dominical
command as passive objects, as curtainholders.

Just like the three points proving Divine unity contained
in the three truths indicated in the three verses,

the countless manifestations and workings of infinite
dominical deeds attest unanimously the unity of a Single
One of Unity, the All-Glorious One.

The Third Truth: The creation of beings, particularly
plants and animals, with absolute speed and absolute
orderliness;

Evet bu iki meyve, hem gida ve kut, hem fakihe ve yemis,
hem cok lezzetli taamlarin mense'leri olmakla beraber,

susuz bir kumda ve kuru bir toprakta duran bu agaclar, o
derece bir mu'cize-i kudret ve bir harika-i hikmettir

ve oyle bir helvali seker fabrikasi ve balli bir surub
makinesi ve o kadar hassas bir mizan ve miitkemmel bir
intizam ve hikmetli ve dikkatli bir san'attirlar ki;

zerre kadar akli bulunan bir adam, "Bunlari1 boéyle yapan,
elbette bu kainati yaratan zat olabilir." demege
mecburdur.

Cunki mesela bu géziimiiz 6ntinde bir parmak kadar
asmanin izim ¢ubugunda yirmi salkim var ve her
salkimda sekerli surub tulumbaciklarindan yuzer tane var.

Ve her tanenin ylziine incecik ve glizel ve latif ve renkli
bir mahfazayi giydirmek

ve nazik ve yumusak kalbinde, kuvve-i hafizasi ve
programi ve tarihge-i hayati htikmiinde olan sert kabuklu,
ceviz icli cekirdekleri koymak

ve karninda cennet helvasi gibi bir tatliyt ve ab-1 kevser
gibi bir bali yapmak

ve biitlin zemin yliztinde, hadsiz emsalinde ayni dikkat,
ayni hikmet, ayni harika-i san'at1, ayni zamanda, ayni
tarzda yaratmak,

elbette bedahetle gosterir ki; bu isi yapan bitin kainatin
Halikidir ve nihayetsiz bir kudreti ve hadsiz bir hikmeti
iktiza eden su fiil, ancak onun fiilidir.

Evet bu ¢ok hassas mizana ve cok meharetli san'ata ve
cok hikmetli intizama, kdr ve serseri ve intizamsiz ve
suursuz ve hedefsiz ve istilaci ve karistirici olan kuvvetler
ve tabiatlar ve sebebler karisamazlar, ellerini
uzatamazlar.

Yalniz, mef'uliyette ve kabulde ve perdedarlikta, emr-i
Rabbani ile istihdam olunuyorlar.

Iste bu {ic ayetin isaret ettikleri ti¢ hakikatin tevhide delalet
eden Ug¢ niiktesi gibi,

hadsiz ef'al-i Rabbaniyenin hadsiz cilveleri ve tasarruflari,
ittifakla birtek vahid-i ehad, bir Zat-1 Ziilcelal'in vahdetine
sehadet ederler.

Uciincii Hakikat:Mevcudatin ve bilhassa nebatat ve
hayvanatin, siir'at-i mutlaka icinde kesret-i mutlaka ve
intizam-1 mutlak ile



with absolute ease and extreme skill, talent, ability, and
order; with great value and distinction, despite extreme
abundance and intermingling.

Yes, to produce with extreme swiftness and in extreme
abundance, most skilfully and artistically, with great ease
and facility combined with the utmost care and
orderliness,

with great value and distinction despite abundance and
intermingling, without any form of confusion or deficiency

— this can be achieved only by a Unique Being Whose
power is such that nothing appears difficult to it.

ve slihulet-i mutlaka icinde gayet hiisn-Ui san'at ve
meharet ve ittikan ve intizam ile ve mebzuliyet-i mutlaka
ve ihtilat-1 mutlak icinde gayet kiymetdarlik ve tam imtiyaz
ile icadlardr.

Evet gayet cokluk ile gayet cabukluk, hem gayet
san'atkarane ve mahirane ve dikkat ve intizam ile gayet
kolay ve rahatca,

hem gayet mebzuliyet ve karigiklik icinde gayet kiymetli ve
farikali olarak bulagsmadan ve bulastirmadan ve
bulandirmadan yapmak,

ancak ve ancak birtek vahid zatin éyle bir kudretiyle
olabilir ki; o kudrete hicbir sey agir gelmez.
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For that power it is as easy to create stars as atoms, the
greatest as the smallest, a whole species as a single
member of a species, a sublime and comprehensive
universal as a restricted and petty particular;

it is as easy for Him to revivify and quicken the whole
earth as to do the same with a tree or to erect a tree as tall
as a mountain as it is to produce a seed no bigger than a
fingernail. All of these deeds He performs in front of our
eyes.

So the exposition, the solution, the uncovering and proof
of the mystery of this degree of the assertion of the Divine
unity, this Third Truth, this word of unity

— the mystery that the greatest universal is like the
smallest particular without the slightest difference between
them

—this beneficial wisdom, this supreme talisman, this
riddle beyond the reach of the intellect, this most
significant foundation of Islam, this most profound source
of faith, this greatest basis of the Divine unity—

the setting forth of all this opens the talisman of the
Qur’an, and makes it possible to know the most secret
and unknowable riddle of the creation of all beings, a
riddle that reduces philosophy to impotence.

Thanks and praise one hundred thousand times the letters
of the Risale-i Nur be to the Compassionate Creator that

the Risale-i Nur has solved, uncovered and established
this wondrous talisman, this wondrous riddle.

It has been proven with decisive arguments, to the same
degree of certainty that twice two is four, particularly in
the discussion of “He is powerful over all things”toward
the end of the Twentieth Letter; in the section concerning
God’s being an all-powerful agent in the Twenty-Ninth
Word, one devoted to the resurrection

; and in the section proving the Divine power in the
degrees of “God is Most Great” in the Twenty-Ninth
Flash, written in Arabic.

Ve o kudrete nisbeten, yildizlar zerreler kadar ve en buliyik
en kiiciik kadar ve efradi hadsiz bir nevi, birtek ferd kadar
ve azametli ve muhit bir kiill, has ve az bir cliz' kadar

ve koca zeminin ihyasi ve diriltilmesi, bir aga¢ kadar ve
dag gibi bir agacin insasi, tirnak gibi bir cekirdek kadar
kolay ve rahatca ve stihuletli olmak gerektir. Ta ki,
g6ziimiziin 6nlinde yapilan bu isleri yapabilsin.

Iste bu mertebe-i tevhidin ve bu ticiincii hakikatin ve
kelime-i tevhidin bu ehemmiyetli sirrini,

yani en blylk bir kiill, en kictik bir ctiz' gibi olmasi ve en
cok ve en az farki bulunmamast;

hem bu hayretli hikmetini ve bu azametli tilsimini ve tavr-1
aklin haricindeki bu muammasini ve Islamiyetin en
miihim esasini ve imanin en derin bir medarini ve
tevhidin en bliyik bir temelini

beyan ve hall ve kesf ve isbat etmekle Kur'anin tilsimi agilir
ve hilkat-1 kédinatin en gizli ve bilinmez ve felsefeyi
idrakinden aciz birakan muammast bilinir.

Halik-1 Rahimime ytizbin defa Risalet-tin Nur'un hurufati
adedince stikr ve hamdolsun ki,

Risalet-tin Nur bu acib tilsimi ve bu garib muammayi hall
ve kesf ve isbat etmis.
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For that reason we assign to those parts of the Risale-i
Nur the exposition of this matter, wishing, however, to set
out briefly the foundations and proofs that solve this
mystery and to allude to thirteen mysteries that resemble
thirteen steps, or a list of contents.

[ have indeed written the first and second mysteries, but
unfortunately two powerful obstacles, material and
immaterial, have caused me to abandon the remainder.

Onun icin, izah1 onlara havale etmekle beraber, bir fihriste
hiitkmiinde bu sirr1 acan esaslari ve delilleri icmalen beyan
ve onli¢ basamak olarak onti¢ sirra isaret etmek istedim.

Birinci ve ikinci sirlar1 yazdim. Fakat maatteessiif hem
maddi, hem manevi iki kuvvetli mani', beni simdilik
mitebakisinden vazgegirdiler.
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The First Mystery : If something be essential, its
opposite cannot have access to the essence defined by
that thing. For that would be equivalent to the union of
opposites, which is an absurdity.

Now with regard to this principle, since God’s power is
related to His Essence and is an essential concomitant of
His Most Sacred Essence, impotence —the opposite of
power— cannot in any way gain access to that All-
Powerful Essence.

Moreover, the existence of degrees within a thing comes
about through the intervention in it of its opposite.

For example, strong and weak degrees of light result from
the intervention of darkness; high and low degrees of heat
proceed from the admixture of coldness; and greater and
lesser amounts of strength are determined by the
intervention and opposition of resistance.

It is therefore impossible that degrees should exist in that
power of the Divine Essence. He creates all things as if
they were but a single thing.

And since degrees do not exist in the power of the Divine
Essence and it does not admit of weakness or deficiency,
no obstacle can in any way obstruct it nor can the
creation of anything cause it difficulty.

Since, then, nothing is difficult for God’s power, He
creates the supreme resurrection with the same ease as
spring; spring with the same facility as a tree; and a tree
with as little trouble as a flower.

Further, He creates a flower as artistically as a tree; a tree
as miraculously as a spring; and a spring as
comprehensively and wondrously as a resurrection. All of
this He accomplishes in front of our eyes.

It has been proved in the Risale-i Nur with decisive and
strong proofs that if there were no Divine unity, the
making of a flower would be as difficult as a tree or even
more difficult;

the making of a tree would be as hard a spring or even
more difficult; and creation would even lose its value and
artistic quality.

An animate being that now takes a minute to produce
would be produced with difficulty in one year, or maybe
never at all.

Birinci Sir:Bir sey zati olsa, onun zidd1 o zata ariz
olamaz. Clinki ictima-tiz ziddeyn olur, o da muhaldir.

i§te bu sirra binaen, madem kudret-i llahiye zatiyedir ve
Zat-1 Akdes'in 1azim-1 zarurisidir. Elbette o kudretin ziddi
olan acz, o Zat-1 Kadir'e ariz olmast mimkiin olmaz.

Ve madem bir seyde mertebelerin bulunmasi, o seyin
icinde ziddinin tedahtili iledir.

Mesela: Ziyanin kavi ve zaif gibi mertebeleri, zulmetin
muidahalesi ile ve hararetin ziyade ve asa@i dereceleri,
sogugun karismasit ile ve kuvvetin siddet ve noksan
mikdarlari, mukavemetin karsilamasi ve miimanaatiyladir.

Elbette o kudret-i zatiyede mertebeler bulunmaz. Biitiin
esyayl, bir tek sey gibi icad eder.

Ve madem o kudret-i zatiyede mertebeler bulunmaz ve
za'f ve noksan olamaz, elbette hicbir mani' onu
karsilayamaz ve hicbir icad ona agir gelmez.

Ve madem hicbir sey ona agir gelmez, elbette hasr-i
a'zami bir bahar kadar kolay ve bir bahari bir agag kadar
stihuletli ve bir agaci bir cigek kadar zahmetsiz icad ettigi
aibi;

bir ¢icegi bir aga¢ kadar san'atli, bir agaci bir bahar kadar
mu'cizatli ve bir bahar bir hasir gibi cem'iyetli ve harikali
halkeder ve gbziimiiziin 6niinde halkediyor.

Risale-i Nur'da kat'l ve kuvvetli ¢cok birhanlar ile isbat
edilmis ki: Eger vahdet ve tevhid olmazsa, bir ¢icek, bir
agac kadar, belki daha musgkilatl

ve bir agac, bir bahar kadar, belki daha suubetli olmakla
beraber; kiymet ve san'atca biitiin bitiin sukut
edeceklerdi.

Ve simdi bir dakikada yapilan bir zihayat, bir senede
ancak yapilacakti, belki de hi¢ yapilmayacakti.



It is then on account of this mystery that these fruits,
flowers, trees and animals, that are extremely valuable
despite their ubiquitousness and abundance,

and extremely artistic despite the swiftness and ease of
their fashioning,

emerge in regular fashion onto the plain of being and
assume their functions.

Proclaiming God’s glory, they accomplish their duties and
depart, leaving behind their seed in their stead.

Second Mystery : Through the mystery of luminosity,
transparency, and obedience, just as through the
manifestation of its essential power, a single sun reflects it
light in a single mirror,

so too, through the Divine command and due to the
extensive activity of that unrestricted power, it can easily
bestow the same reflection —together with its light and
heat— on innumerable mirrors, shining objects, and
droplets. Great and small are the same, there is no
difference between them.

Iste bu mezkar sirra binaendir ki: Gayet mebzuliyet ve
coklukla beraber gayet kiymetdar

ve gayet cabuk ve kolaylikla beraber gayet san'atl olan bu
meyveler, bu cicekler, bu agaclar ve hayvanciklar

muntazaman meydana cikiyorlar ve vazife basina
geciyorlar

ve tesbihatlarini yapip, bitirip, tohumlarini yerlerinde
tevkil ederek gidiyorlar.

ikinci Sir:Nasilki nuraniyet ve seffafiyet ve itaat sirriyla
ve kudret-i zatiyenin bir cilvesiyle birtek glines, birtek
ayineye ziyali aks verdigi gibi;

hadsiz ayinelere ve parlak seylere ve katrelere o kayidsiz
kudretinin genis faaliyetinden ziyali ve hararetli olan ayn-1
aksini emr-i llahi ile kolayca verebilir. Az ve cok birdir,
farki yoktur.
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Similarly, like a single word can enter the ear of one man
without trouble, so too due to the infinite breadth of
boundless creativity, it may enter a million ears, with
dominical permission.

And a single light like an eye, or a single luminous spirit
being like Gabriel, through the infinite breadth of
dominical activity within the manifestation of mercy,

may be present in, or look at, or enter thousands of
places through Divine power, as easily as they look at or
enter a single place. There is no difference between many
and few.

The pre-eternal power of God’s essence is the most subtle
and choicest of lights, the light of all lights;

the quiddities, essences and inner dimensions of all things
are luminous and lustrous as mirrors;

all things, from the atom, the plant, and the animate
creature to the stars, the suns and the moons, are
extremely obedient and submissive to the command of
that power of the Divine Essence and subordinate to the
orders of that pre-eternal power.

It is for all of these reasons entirely natural that
innumerable things should be created with the same ease
as a single thing and placed side by side with each other.

No concern or task interferes with another. Great and
small, many and few, particular and universal — all are
the same for that power, for which nothing is difficult.

As was said in the Tenth and Twenty-Ninth Words,
through the mysteries of order, equilibrium, obedience to
command and submission to order,

Hem birtek kelime séylense, nihayetsiz hallakiyetin
nihayetsiz viis'atinden, o birtek kelime birtek adamin
kulagina zahmetsiz girdigi gibi, bir milyon kulaklarin
kafalarina da izn-i Rabbani ile zahmetsiz girer. Binlerle
dinleyen ile birtek dinleyen musavidir, fark etmez.

Hem g6z gibi birtek nur veya Cebrail gibi nurani birtek
ruhani; tecelli-i rahmet icinde olan faaliyet-i Rabbaniyenin
kemal-i viis'atinden

birtek yere stihuletle baktigi ve gittigi ve birtek yerde
stihuletle bulundugu gibi, binler yerlerde de, kudret-i
llahiye ile stihuletle bulunur, bakar, girer.. az, ¢ok farki
yoktur.

Aynen 6yle de: Kudret-i zatiye-i ezeliye, en latif, en has bir
nur ve bltin nurlarin nuru oldugundan

ve esyanin mahiyetleri ve hakikatlari ve melekitiyet
vecihleri seffaf ve ayine gibi parlak oldugundan

ve zerrattan ve nebatattan ve zihayattan ta yildizlara ve
glineslere ve aylara kadar hersey, o kudret-i zatiyenin
hiikmiine gayet derecede itaatli, inkiyadli ve o kudret-i
ezeliyenin emirlerine nihayet derecede muti' ve miisahhar
bulundugundan,

elbette hadsiz esyay1 birtek sey gibi icad eder ve
yanlarinda bulunur.

Bir is bir ise mani olmaz. Buyiik ve kiciik, cok ve az, cliz'
ve killi birdir. Hicbiri ona agir gelmez.

Hem nasilki Onuncu ve Yirmidokuzuncu Sézlerde
denildigi gibi intizam ve miivazene ve hiikme itaat ve
emirleri imtisal sirlaryla,



that power causes a great ship as big as a hundred
houses, to move and advance as a child’s finger pushes
his toy.

As a commander will send a single infantryman into battle
with an order from his throne, so too he may throw a
whole obedient army into the fray with the same single
order.

Let us suppose that two mountains are in a state of
equilibrium in a large and sensitive balance.

In the same way that a single walnut would cause one
pan to rise and the other to fall if placed on one side of a
balance containing two eggs, it would produce the same
result with the scale containing the mountains;

through a wise law it would cause one pan with its
mountain to rise to the mountain-top, and the other to
descend with its mountain to the bottom of the valley.

Since there is to be found in God’s absolute, infinite,
luminous, esssential and eternal power

a Divine justice and unending wisdom that is the origin,
source, fundament and beginning of all order, regularity
and equilibrium in creation;

and since all things, particular and universal, small and
great, are obedient to the command of that power and
submissive to its workings

— it follows that God causes the stars to revolve and to
move, through the wisdom of His order, as easily as He
rotates and moves the atoms.

ylz hane kadar bir bliytiik sefineyi bir cocugun parmagiyla
oyuncagini ¢evirdigi gibi dondtrir, gezdirir.

Hem bir amir, bir ars emriyle birtek neferi hiicum ettirdigi
gibi, muntazam ve muti' bir orduyu dahi, o tek emriyle
hlicuma sevkeder.

Hem pek biiyiik bir hassas mizanin iki géziinde, iki dag
miivazene vaziyetinde bulunsalar,

iki kefesinde iki yumurta bulunan diger mizanin, bir tek
ceviz, bir kefesini yukariya kaldirmasi, birini asag@i
indirmesi gibi;

o tek ceviz, bir kanun-u hikmetle 6teki bliyiik mizanin bir
g6ziinli dag ile beraber dagin basina ve 6bir dagt,
derelerin dibine indirebilir.

Aynen oyle de: Kayidsiz, nihayetsiz, nurani, zati, sermedi
olan kudret-i Rabbaniyede ve beraberinde

bltiin intizamatin ve nizamlarin ve miivazenelerin mensei,
menbai, medari, masdari olan nihayetsiz bir hikmet ve
gayet hassas bir adalet-i [lahiye bulundugundan

ve cliz'! ve kulli ve biylk ve kiictik hersey ve biitiin esya,
o kudretin hiitkmiine miisahhar ve tasarrufuna miinkad
oldugundan,

elbette zerreleri kolayca tedvir ve tahrik ettigi gibi, yildizlar
dahi nizam-1 hikmet sirriyla kolayca déndurtr, cevirir.
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In spring, just as He brings to life a single fly with a single
order, so too He bestows life with the same ease and the
same command on the whole species of fly, as well as all
the hosts of plants and animals,

through the mystery of the wisdom and equilibrium
inherent in His power, and then sends them forth onto the
plain of life.

In the same way that he swiftly gives life to a tree in spring
and infuses vitality in its bones, with His wise and just
absolute power,

He also resurrects in the spring the corpse of the vast earth
and brings into being hundreds of thousands of different
specimens of resurrection similar to the tree, all this with
the greatest of ease.

With His creative command, He brings the earth back to
life. By the decree of,

There will be but a single cry, then they shall all be
brought nigh unto Us; (37)

{37. Qur'an, 36:53.}

that is, “all men and jinn, with a single cry and command
shall be brought to Us and made present at the plain of
resurrection.”

Again, by His command,

The hour shall be but a blinking of the eve, or even
closer; (38)

{38. Qur'an, 16:77.}

that is, the bringing about of resurrection and the
gathering that follows upon it shall take no longer than the
opening and closing of an eye, or even less. Then there is
the verse,

Your creation and resurrection is as a single soul, (39)

{39. Qur'an, 31:28.}

meaning the following: “O men! To create you and to
bring you to life, to resurrect and gather you, is as easy for
me as bringing one soul to life; it presents no problem to
My power.”

According to the inner sense of these three verses, God
will bring all men and jinn, all animals, spirit beings and
angels to the field of the Supreme Gathering and the great
balance with a single command and with great ease. One
concern does not interfere with another.

The remaining Mysteries, from the third and fourth as far
as the thirteenth, have been postponed to another time in
a fashion disagreeable to me.

Ve baharda, bir emir ile siihuletle bir sinegi ihya ettigi gibi;
biitlin sineklerin taifelerini ve bitiin nebatati ve
hayvanciklarin ordularini,

kudretindeki hikmet ve mizanin sirriyla, ayni emirle, ayni
kolaylikla diriltip meydan-1 hayata sevk eder.

Ve bir agaci baharda cabuk diriltmek ve kemiklerine hayat
vermek gibi, o hikmetli adaletli kudret-i mutlaka ile

koca arzi ve zemin cenazesini, baharda o agac gibi
kolayca ihya edip yiizbin cesit hasirlerin misallerini icad
eder.

Ve bir emr-i tekvini ile arzi dirilttigi gibi,
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fermanwyla yani: "Biitlin ins ve cinn, birtek sayha ve emr
ile yanimizda meydan-1 hasre hazir olurlar." Hem
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ferman etmesiyle,

yani: "Kiyamet ve hasrin isi ve yapilmasi géziinii kapayip,
hemen agmak kadardir; belki daha yakindir." der. Hem
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ayetiyle, yani: "Ey insanlar!. Sizin icad ve ihyaniz ve hasr
U nesriniz, birtek nefsin ihyast gibi kolaydir. Kudretime agir
gelmez" mealinde bulunan

su Ui¢ ayetin sirmyla, ayni emir ile, ayni kolaylikla biittin
ins ve cinleri ve hayvani ve ruhani ve melekleri hasr-i
ekberin meydanina ve mizan-1 azamin oniline getirir. Bir ig
bir ise mani olmaz.

Uctincii ve dérdiinciiden ta onticlincii sirra kadar, arzuma
mubhalif olarak baska vakte talik edildi.
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The Fourth Truth: The existence and appearance of all
beings proclaim the Divine unity in a self-evident fashion
through their numerous points of unity and convergence,

such as being simultaneously together and yet separate
and unique; resembling one another;

being the miniature or magnified versions of each other;
being some, universals and species, and some, particulars
and individuals;

resembling each other in the stamp of innate disposition,
having affinity in the impress of artistry,

and aiding and complementing each other with respect to
their innate functions.

They establish the unity of their Maker. And with respect
to dominicality, make it clear that the cosmos is a
universal and a whole that may not be divided or
fragmented.

For example, in each spring, to create, order and sustain
the innumerable members of the four hundred thousand
different species of plants and animals,

together and intermingled, in a single moment and in the
same fashion, without any error or mistake, with the
utmost wisdom and perfection of artistry;

to create all the different species of bird, from flies, which
are like birds in miniature, to eagles which are the
supreme specimens of the species,

then to equip them with the means of flight and
subsistence and to cause them to journey through the
realm of the air;

to imprint on the countenances of each of the birdsin
miraculous fashion a stamp of artistry, on the body of
each of them a seal of wisdom, and in the quiddity of
each of them, in sustaining fashion, a sign of God’s

unity;

to cause wisely and mercifully particles of food to
hasten to the aid of the cells of the body, plants to rush to
the assistance of animals, and all mothers to go swiftly to
the help of their powerless infants;

to work on all things, particular and universal, from the
Milky Way, the solar system and the elements of the earth,
down to the veils of the pupil of the eye, the petals of the
rose, the husk of the corn, the seeds of the melon,

like a series of intersecting circles, with the same
regularity, perfection of artistry, the same deed, and
plenitude of wisdom — to do all this establishes the
following with self-evident certainty:

He who performs these deeds is One and unique; His
imprint is on all things. In the same way that He is not in
any place, he is present in every place.

Dordiincii Hakikat:Mevcudatin viicudlari ve zuhurlari,

beraberlik ve birbiri icinde birlik ve birbirine benzemeklik

ve birbirinin misal-i musaggari ve nlimune-i ekberi ve bir
kisim kill ve kulli ve diger kisim onun ctiz'leri ve ferdleri

ve birbirine sikke-i fitratta miisabehet ve naks-1 san atta
minasebet

ve birbirine yardim etmek ve birbirinin vazife-i fitriyesini
tekmil etmek gibi, cok cihet-iil vahdet noktalarinda;
bedahet derecesinde tevhidi ilan

ve sani'lerinin vahid oldugunu isbat etmek ve kainatin
rububiyet cihetinde, tecezzi ve inkisam kabul etmez bir kiill
ve killi hiikmiinde bulundugunu izhar etmektir.

Evet mesela her baharda nebatattan ve hayvanattan dort
ylzbin nev'in hadsiz efradlarini,

beraber ve birbiri iginde, bir anda ve bir tarzda, yanlissiz,
hatasiz, kemal-i hikmet ve hiisn-li san'atla icad etmek ve
idare ve iase etmek..

hem kuslarin misal-i musaggarlari olan sineklerden ta
niimune-i ekberleri olan kartallara kadar hadsiz efradlarini
yaratmak

ve hava aleminde, seyahat ve yasamalarina yardim eden
cihazati verip gezdirmek ve havayi senlendirmekle
beraber,

ylzlerinde mu'cizane birer sikke-i san'at ve cisimlerinde
muidebbirane birer hatem-i hikmet ve mahiyetlerinde
miurebbiyane birer turra-i ehadiyet koymak..

hem zerrat-1 taamiyeyi hliceyrat-1 bedeniyenin imdadina
ve nebatati hayvanatin imdadina ve hayvanati insanlarin
yardimina ve umum valideleri iktidarsiz yavrularin
muavenetine hakimane, rahimane kosturmak,
gondermek..

hem daire-i Kehkesan'dan ve manzume-i semsiyeden ve
anasir-1 arziveden, ta géz hadekasmnin perdelerine ve giil
goncasinin yapraklarina ve misir stinbuliiniin gémleklerine
ve kavunun cekirdeklerine kadar

mitedahil daireler gibi cliz' ve kiilli hitkmiinde ayni
intizam ve hiisn-u san'at ve ayni fiil ve kemal-i hikmetle
tasarruf etmek, elbette bedahet derecesinde isbat eder ki:

Bu igleri yapan hem vahiddir, birdir, her seyde sikkesi var.
Hem de hicbir mekanda olmadigi gibi her mekanda
hazirdir.



Like the sun, all things are distant from Him, but He is
close to all things.

Just as the greatest objects, such as the Milky Way and the
solar system, are not difficult for Him,

so too the cells in man’s blood and the thoughts that pass
across his heart are not secret from Him nor beyond the
reach of His power.

However great and multitudinous a thing may be, it is as
easy for Him as the smallest and scarcest thing,

for He creates with ease a fly on the model of an eagle, a
seed in the form of a tree, a tree in the shape of a garden,
a garden with the artistry of a spring, and a spring on the
scale of a resurrection.

Hem glines gibi; her sey ondan uzak, o ise her seye
yakindir.

Hem daire-i Kehkesan ve manzume-i semsiye gibi en
bliyiik seyler ona agir gelmedigi gibi,

kandaki kiireyvat, kalbdeki hatirat ondan gizlenmez;
tasarrufundan hari¢ kalmaz.

Hem her sey ne kadar biiyiik ve cok olursa olsun, en
kiiguk, en az bir sey gibi ona kolaydir Ki;

sinegi kartal sisteminde ve cekirdegi agacin mahiyetinde
ve bir agaci bir bahge suretinde ve bir bahceyi bir bahar
san'atinda ve bir bahari bir hasir vaziyetinde siihuletle icad
eder.
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Things most valuable in their artistry He gives to us and
bestows upon us most cheaply. The price that He asks of

us is merely to say “In the name of God” and “Praise be
to God.”

In other words, the accepted price for all those numerous
precious bounties is to say at the beginning of all things,
“In the Name of God, the Merciful, the Compassionate,”
and at their end, “Praise be to God.”

Since this Fourth Truth is explained and proved
elsewhere in the Risale-i Nur, we content ourselves here
with this brief allusion.

The Fifth Truth perceived by our traveller at the second
stage:

the existence in the entirety of the cosmos, its pillars and
parts and all the beings contained in it, of the most perfect
order and regularity;

the sameness of the substances and purposive beings that
are the means of the rotation and administration of that
vast kingdom and are connected to its general scheme;

the fact that the Divine Names and deeds that are at work
in that magnificent city, that vast exhibition, encompass
and comprehend all things or most things, despite their
being one within the other, and of the same nature, and
the same, and their being the same Name and deed in
every place;

the fact that the elements and species that are the
means for the administration, inhabiting, and construction
of that well-adorned palace, cover the whole face of the
earth in their diffusion, despite their being one within the
other, of the same nature, and the same element and the
same species being found everywhere

— all of this demands, proves, and affirms, necessarily
and self-evidently, the following:

The Maker and Disposer of this cosmos, the Monarch and
Nurturer of this realm, the Master and Builder of this
palace, is one, unique, sole.

Ve san'atca ¢ok kiymetdar seyleri, bize cok ucuz verir,
ihsan eder. Istedigi fiyat ise, bir "Bismillah" ve bir
"Elhamdulillah"tir.

Yani, o cok kiymetdar nimetlerin makbul fiyatlari, basta
"Bismillahirrahmanirrahim" ve ahirinde "Elhamdiilillah"
demektir.

Bu "Dérdiincti Hakikat" dahi Risale-i Nur'da izah ve isbat
edildiginden, bu kisacik isaretle iktifa ediyoruz.

Bizim seyyahin ikinci menzilde goérdigu

Besinci Hakikat:

Kainatin mecmuunda ve erkaninda ve eczasinda ve her
mevcudunda bir intizam-1 ekmelin bulunmast

ve o memleket-i vasianin tedvir ve idaresine medar olan
ve heyet-i umumiyesine taalluk eden maddeler ve
vazifedarlar birer vahid olmasi

ve o hasmetli sehir ve mesherde tasarruf eden isimler ve
fiiller, birbiri icinde ve birer ve bir mahiyet ve vahid ve
heryerde ayni isim ve aynt fiil olmakla beraber, her seyi
veya ekser esyay!1 ihatalar1 ve stiimulleri..

ve o zinetli sarayin tedbirine ve senlenmesine ve binasina
medar olan unsurlar ve neviler, birbiri icinde ve birer ve
bir mahiyet-i vahide ve her yerde ayni unsur ve ayni nevi
bulunmakla beraber zeminin yiiziint ve ekserisini intisar
ile ihata etmeleri..

elbette bedahetle ve zaruretle iktiza eder ve delalet eder ve
sehadet eder ve gosterir ki;

bu kainatin sanii ve midebbiri ve bu memleketin sultani
ve miurebbisi ve bu sarayin sahibi ve banisi birdir; tektir,
vahiddir, ehaddir.



He has neither like nor peer, neither minister nor aide. He
has neither partner nor opposite, he has neither inability
nor deficiency.

Yes, order is in itself a perfect expression of unity; it
demands a single orderer. It leaves no place forthe
assignment of partners to God, the source of dispute and
dissension.

There is a wise and precise order inherent in all things,
whether universal or particular, from the total scheme of
the cosmos and the daily and annual rotation of the earth
down to the physiognomy of man, the complex of senses
in man’s head and the circulation of white and red cells in
man’s blood.

Nothing other than One Absolutely Powerful and
Absolutely Wise can stretch out its hand intentionally
and creatively toward any thing, nor interfere with it.

On the contrary, all things are recipients, means of
manifestation, and passive.

Now, ordering, the pursuit of certain purposes and the
bestowal of regularity with a view to certain benefits, can
be done only by means of knowledge and wisdom and
performed only with will and choice.

Misli ve naziri olamaz ve veziri ve muini yoktur. Seriki ve
zidd1 olamaz, aczi ve kusuru yoktur.

Evet intizam tam bir vahdettir, birtek nazzamu ister.
Miinakasaya medar olan sirki kaldirmaz.

Madem bu kéinatin heyet-i mecmuasindan, arzin yevmi
ve senevi deveranindan ta insanin simasina ve basinin
duygular manzumesine ve kandaki beyaz ve kirmizi
kiireyvatin deveranina ve cereyanina kadar, killi olsun
ciiz' olsun herbir seyde hikmetli ve dikkatli bir intizam var.

Elbette bir Kadir-i Mutlak'tan ve bir Hakim-i
Mutlak'tan baska higbir sey, kasd ve icad suretiyle elini
hicbir seye uzatamaz ve karisamazlar.

Belki yalniz kabul ederler, mazhar ve miinfail olurlar.

Ve madem tanzim etmek ve bilhassa gayeleri takib etmek
ve maslahatlari1 gozeterek bir intizam vermek, yalniz ilim
ve hikmetle olur ve irade ve ihtiyar ile yapilir..
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Certainly and in all events, this wisdom-nurturing
regularity, this infinitely varied ordering of the cosmos that
before our very eyes assures various benefits,

proves and affirms to a self-evident degree that the
Creator and Disposer of all beings is one, an agent
possessing will and choice.

Everything comes into being through His power, assumes
a particular state through His will, and takes on a
particular form through His choice.

The heat-giving lamp of this hospice that is the world is
one; its candle that is the basis for the reckoning of time is
one; its merciful sponge is one;

its fiery cook is one; its life-giving beverage is one; its well-
guarded field is one, as well as a thousand and one other
instances of oneness.

It follows from all of these instances of oneness that the
Maker and Master of this hospice is also one,

that He is extremely generous and hospitable, for He
employs numerous high-ranking and great officials to
serve the animate guests of His hospice.

Names such as All-Wise, Compassionate, Giver of Forms,
Disposer, Quickener, and Nurturer, the impresses and
manifestations of which are to be seen at work in every
corner of the world,

attributes such as wisdom, mercy, and grace, and acts
such as formation, disposition and nurturing, are all one.

They embrace every place in the utmost degree, each
Name and act being present there.

elbette ve her halde, bu hikmetperverane intizam ve bu
g6zlimiiz 6niindeki maslahatkarane cesit cesit hadsiz
intizamat-1 mahlukat,

bedahet derecesinde delalet ve sehadet eder ki; bu
mevcudatin haliki ve miidebbiri birdir, faildir, muhtardir.

Her sey onun kudretiyle viicuda gelir, onun iradesiyle
birer vaziyet-i mahsusa alir ve onun ihtiyariyla bir suret-i
muntazama giyer.

Hem madem bu misafirhane-i diinyanin sobali lambasi
birdir ve ruznameli kandili birdir ve rahmetli stingeri birdir

ve atesli ascist birdir ve hayatli surubu birdir ve himayetli
tarlast birdir... Bir.. bir.. bir.. ta binbirler kadar...

Elbette bu bir birler bedahetle sehadet eder ki; bu
misafirhanenin sani'i ve sahibi birdir.

Hem gayet kerim ve misafirperverdir ki; bu yiiksek ve
bliytik memurlarini, zihayat yolcularina hizmetkéar edip
istirahatlarina galistiryor.

Hem madem diinyanin her tarafinda tasarruf eden ve
nakiglari ve cilveleri gériinen "Hakim, Rahim, Musavvir,
Midebbir, Muhyi, Miirebbi" gibi isimler

ve "hikmet ve rahmet ve inayet" gibi se'nler ve "tasvir ve
tedvir ve terbiye" gibi fiiller birdirler.

Her yerde ayni isim, aynt fiil birbiri icinde, hem nihayet
mertebede, hem ihatalidirlar.



They also complement the imprint of each other in such a
way that it is as if those Names and deeds were uniting in
such fashion that

power becomes identical with wisdom and mercy, and
wisdom becomes identical with grace and life.

For example, as soon as the activity of the Name of
Quickener appears in a thing, the activity of numerous
other Names such as Creator, Giver of Form, and
Provider, also appears at the same instant, everywhere,
and in the same system.

This of a certainty and self-evidently establishes and
proves that that which is designated by the Names and
the Doer of the comprehensive deeds that appear
everywhere in the same fashion must also be one, single
and unique.

In this we believe and to this we give our assent!

The elements that are the substance and material of
creation encompass the whole earth.

Each of the species of creation that bears an imprint
attesting unity is diffused throughout the earth in unity
and, so to speak, conquers it.

This also proves to the degree of being self-evident that
those elements together with what they embrace, and
those species, together with their separate members, are
the product and property of a single being.

They are the products and servants of so Unique and
Powerful a One that He employs those vast and and
imperious elements as obedient servants and those
species diffused throughout the earth as well-disciplined
soldiers.

Since this truth also has been established and explained
in other places in the Risale-i Nur, we content ourselves
here with this brief indication.

Hem birbirinin naksini 6yle tekmil ederler ki; gliva o
isimler ve o fiiller ittihad edip,

kudret ayn-1 hikmet ve rahmet ve hikmet ayn-1 inayet ve
hayat oluyor.

Mesela, hayat verici ismin bir seyde tasarrufu gorindigt
anda, yaratici ve tasvir edici ve rizk verici gibi cok
isimlerin ayni anda, her yerde, ayni sistemde tasarrufatlari
gorunuyor.

Elbette ve elbette ve bedahetle sehadet eder ki; o ihatali
isimlerin miisemmasi ve her yerde ayni tarzda goriinen
stmull fiillerin faili birdir; tektir, vahiddir, ehaddir.

Amenna ve saddakna!

Hem madem masnuatin maddeleri ve mayeleri olan
unsurlar zemini ihata ederler.

Ve mahlukattan, vahdeti gosteren cesit cesit sikkeleri
tasiyan nevilerin herbiri bir iken rGiy-i zeminde intisar edip
istila ederler.

Elbette bedahetle isbat eder ki; o unsurlar miistemilatiyla
ve o neviler efradiyla birtek zatin malidir, mulkaddr.

Ve 6yle bir Vahid-i Kadir'in masnulari ve hizmetkarlardir
ki; o koca istilac1 unsurlari, gayet itaatli bir hizmetci ve o
zeminin her tarafina dagilan nevileri gayet intizamli bir
nefer hiikmiinde istihdam eder.

Bu hakikat dahi Risalet-tin Nur'da isbat ve izah
edildiginden, burada bu kisa isaretle iktifa ediyoruz.
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In summary of the witnessings that he derived from these
Five Truths, through the superabundance of faith and the
joy of Divine unity, and in expression of his feelings, our
traveller said to his heart:

Look upon the coloured page of the cosmic book;
See what forms the golden pen of power has traced.
No dark point remains for the gaze of the heart’s eye;
It is as if God has inscribed His signs with light.

Know too that: The leaves in the world’s book are
dimensions infinite;

The lines of time’s events are works innumerable.

Written on the workbench of the Preserved Tablet of
reality,

Bizim yolcu, bu bes hakikatten aldigi feyz-i imani ve zevk-i
tevhidi nes'esiyle miisahedatini hiilasa ve hissiyatini
tercime ederek, kalbine diyor:

Bak kitab-1 kainatin safha-i renginine!

Héame-i zerrin-i kudret, gor ne tasvir eylemis.
Kalmamis bir nokta-y1 muzlim ¢esm-i dil erbabina,
Sanki ayatin Huda, nur ile tahrir eylemis.

Hem bil ki: Kitab-1 alemin evrakidir eb'ad-1 nAmahdud,

Stitur-u hadisat-1 dehrdir dsar-1 nama'dud.

Yazilmis destgah-1 levh-i mahfuz-u hakikatta



A meaningful embodied word, is every being in this
world.

Listen also to this:

When all things proclaim, “No god but God,” they will in
unison say, “O Truth and Reality!” and beseech in
harmony, “O Living One!”

Yes, in all things there is a sign pointing to the fact that He

is One.

Hearkening to this his heart and soul affirmed the truth of
what they heard and said, “Yes, indeed!”

In brief allusion to the Five Truths of Unity observed by
our traveller through the world, our voyager through the
cosmos, at this Second Stopping-Place, it was said in the
Second Chapter of the First Station:

There is no god but God, the One, the Unique, to Whose
Unity in Necessary Existence points the witnessing of the
truth of Grandeur and Sublimity, its perfection and
comprehensiveness; the witnessing of the truth of the
appearance of deeds in absolute fashion, in infinitude,
without any limitation except that of God’s will and
wisdom; the witnessing of the truth of the creation of
beings in absolute multiplicity with absolute swiftness, the
creation of creatures in absolute ease with absolute
perfection, the origination of things made in absolute
plenitude with utter perfection of artistry and value; the
witnessing of the truth of the existence of beings in
universal and comprehensive fashion, joined,
interconnected and interrelated;: the witnessing of the
truth of universal order, an order incompatible with the

assignation of partners to God; the witnessing of the unity

of the sources of cosmic order, a unity that clearly attests
the unity of their Maker; the unity of the Names and
deeds that comprehend and permeate the universe; and
the unity of the elements and species dispersed over the
face of the earth in imperious fashion.

Miicessem lafz-1 manidardir, alemde her mevcud.

Hem dinle:
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diyerek, kalbiyle beraber nefsi dahi tasdik ederek "Evet,
evet" dediler.

EA e G~

Iste diinya misafiri ve kainat seyyahinin ikinci menzilde
misahede ettigi bes hakikat-1 tevhidiyeye kisa bir isaret
olarak, Birinci Makam'in ikinci babinda, ikinci menzile ait
boyle denilmis:
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That world traveller voyaging through different ages
chanced upon the school of the Renewer of the Second
Millenium, Imam-i Rabbani, Ahmad Farugi. He entered
and listened to the lesson being taught by the Imam:

“The most important result yielded by all the Sufi paths is
the unfolding of the truths of belief. The unfolding in
clarity of a single truth of belief is preferable to a thousand
miraculous deeds and mystical visions.”

The Imam said too: “In former times, great persons said
that someone will arise from among the theologians and
the scholars of the science of theology. He will prove all

the truths of belief and Islam with rational proofs and the

utmost clarity. [ wish to be that man and maybe [ am.”
(40)

{40. Time has proven that the man referred to here is not
in fact an individual, but the Risale-i Nur itself. It maybe
that the people of unveiling happened fo notice the
insignificant interpreter and proclaimer of the Risale-i Nur
and hence came to speak of “a man.”}

He continued his instruction by saying that belief and the
assertion of Divine unity were the foundation, substance,
light and life of all human perfection;

that the Hadith

“An hour'’s reflective thought is better than a year’s
worship” (41)

{41. al-Ajluni, Kashf al-Khafa, i, 310.}

refers to reflection on belief;

and that the silent mode of invocation practised in the
Nagshbandi Order is a form of this most excellent
reflection.

The traveller listened with utmost care. He turned and
addressed himself as follows: “It is thus that this heroic
Imam speaks.

To increase the strength of one’s belief by as much as an
atom is worth more than a ton of gnosis or other form of
perfection and sweeter than the honey of a hundred
visionary experiences.

“On the other hand, the philosophers of Europe have
leagued together for a thousand years to invent objections
and doubts in their hostility to faith and the Qur’an, and
to attack the believers.

They wish to shake the pillars of belief that are the key,
the source, the foundation of everlasting felicity, of life
immortal, of eternal Paradise.

We ought therefore to strengthen our belief by making it
one of realization instead of one of imitation.

So come, let us advance! In order to bring the twenty-nine
degrees of faith that we have found, each as powerful as a
mountain, to the blessed number of thirty-three, the
number of litanies that follow upon prayer,

Sonra, o seyyah-1 dlem asirlarda gezerken, miiceddid-i elf-
i sani, Imam-1 Rabbani Ahmed-i Faruki'nin medresesine
rast geldi, girdi; Onu dinledi. O Imam, ders verirken
diyordu:

"Bittin tarikatlarin en miithim neticesi, hakaik-i imaniyenin
inkisafidir." ve "Birtek mes'ele-i imaniyenin vuzuh ile
inkisafi, bin keramata ve ezvaka miireccahtir."

Hem diyordu: "Eski zamanda, buiytik zatlar demigler ki:
"Miitekelliminden ve ilm-i Kelam tilemasindan birisi
gelecek, buttin hakaik-i imaniye ve Islamiyeyi delail-i
akliye ile kemal-i vuzuh ile isbat edecek." Ben istiyorum ki,
ben o olsam, belki (Hasiye) o adamim diye,

(Hasive): Zaman isbat etti ki: O adam, adam dedil, Risale-
i Nur'dur. Belki ehl-i kesif, Risale-i Nur'u ehemmiyetsiz
olan terciimani ve nasiri suretinde -kesiflerinde- mtisahede
etmisler; "bir adam" demisler.

iman ve tevhid buittin kemalat-1 insaniyenin esasi, mayesi,
nuru, hayati oldugunu ve

“w” -

s
£2530 [ S5 220 S5

disturu, tefekkiirat-1 imaniyeye ait bulunmasi

ve Naksi tarikatinda hafi zikrin ehemmiyeti ise, bu ¢ok

kiymetdar tefekkiiriin bir nevi olmasidir." diye talim
ederdi.

Seyyah tamamiyla isitti. Dondl nefsine dedi ki: Madem
bu kahraman imam boyle diyor

ve madem bir zerre kuvvet-i imaniyenin ziyadelesmesi, bir
batman marifet ve kemalattan daha kiymetlidir ve ytiz
ezvakin balindan daha tatlidir.

Ve madem bin seneden beri iman ve Kur'an aleyhinde
terakiim eden Avrupa feylesoflarinin itirazlari ve stibheleri
yol bulup ehl-i imana hiicum ediyor.

Ve bir saadet-i ebediyenin ve bir hayat-1 bakiyenin ve bir
Cennet-i daimenin anahtari, medari, esasi olan erkan-1
imaniyeyi sarsmak istiyorlar.

Elbette her seyden evvel imanimizi taklidden tahkike
cevirip kuvvetlendirmeliyiz.

Ovle ise, haydi ileri! Gel, buldugumuz birer dag
kuvvetindeki bu yirmidokuz mertebe-i imaniyeyi namazin
miuibarek tesbihatinin miibarek adedi olan otuziic
mertebesine iblag etmek fikriyle,



and in order to see a third stopping-place in this realm of
instruction, let us knock at the door of the dominical
sustenance of the animate world and open it with the key
of ‘In the Name of God, the Merciful, the
Compassionate.’”

Speaking thus he beseechingly knocked at the gate of this
Third Stopping-Place, a compendium of wonders, and a
spectacle of marvels. Saying, “In the Name of God, the
Opener,” he opened the gate.

bu ibretgahimn bir Uctincti menzilini daha gérmek icin
Bismillahirrahmanirrahim'in anahtari ile zihayat
alemindeki idare ve iase-i rabbaniyenin kapisini calmaliyiz
ve acmaliyiz

diyerek, mahser-i acaib ve mecma-i garaib olan bu
lictinci menzilin kapisini istirhamla caldi, Bismillahilfettah
ile agti.
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The Third Stopping-Place became visible to him. He
entered and saw that it was illumined by four great and
encompassing truths that demonstrated the Divine unity
as brightly as the sun.

The First Truth: the Truth of Opening

That is, the opening up from a single simple substance of
innumerable varied and separate forms, together,
everywhere, in a single instant and by a single deed,
through the manifestation of the Name of Opener.

Yes, in the same way that God’s creative power has
opened up innumerable beings like flowers in the garden
of the cosmos, and endowed each with an orderly form
and distinct identity, through the manifestation of the
Name of Opener,

so too, although in more miraculous fashion, he has given
to the four hundred thousand species of animate beings in
the garden of the earth each its symmetrical, adorned and
distinct form.

He creates you in the wombs of your mothers, creation
after creation in three darknesses. That is God, your
Sustainer. His is the sovereignty; there is no god other
than He. Where, then, will you turn? (42)

{42 Qur'an, 39:6.}

Nought is hidden from God, neither on earth nor in the
heavens. He it is Who forms you in the wombs as He
wills; there is no god but He, the Mighty, the Wise. (43)

{43. Qur'an, 3:5-6.}

As these two verses indicate, the strongest proof of Divine
unity and the most remarkable miracle of Divine Power is
God’s opening up of forms.

Because the opening of forms is repeatedly established
and expounded in different ways elsewhere in the Risale-i
Nur, and particularly in the Sixth and Seventh Degrees of
the First Chapter of the Second Station of this treatise,

Uctincii menzil gériindii. Girdi, gordii ki: Dért hakikat-1
muazzama ve muhita o menzili 1siklandiriyorlar ve giines
gibi tevhidi gosteriyorlar.

Birinci Hakikat:"Fettahiyet" hakikatidir.

Yani: Fettah isminin tecellisiyle basit bir maddeden ayri
ayr1, cesit cesit, hadsiz muntazam suretlerin, beraber, her
tarafta bir anda, bir fiil ile agilmasidur.

Evet nasilki umum kéainatin bagistaninda ayri ayri hadsiz
mevcudati; gicekler misilli, Fettah ismiyle her birisine
miinasib bir tarz-1 muntazam ve bir sahsiyet-i miimtaze
kudret-i fatira agcmis, vermis.

Aynen oyle de, fakat daha mu'cizatli olarak; zemin
bahcesinde dortytiz bin enva'-1 zthayata dahi, her birisine
gayet san'atli ve hikmetli bir suret-i mevzune ve
muzeyyene ve miimtaze vermis.

ayetlerin ifadesiyle fevhidin en kuvvetli delili ve kudretin
en hayretli mu'cizesi, suretleri acmasidir.

Bu hikmete binaen, feth-i suver hakikati tekrar ile -birkag
suretlerde- Risalet-tin Nur'da ve bilhassa bu risalenin Ikinci
Makami'nin Birinci Babinda altinci ve yedinci
mertebelerinde isbat ve beyan edilmesinden



we refer the discussion of this matter to those places and
restrict ourselves here to the following:

onlara havale edip, burada bu kadar deriz ki:
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According to the testimony of botany and biology, based
on profound research, there is in the opening and
unfolding of forms, such comprehensiveness and artistry
that

other than a Single and Unique One, One Absolutely
Powerful, able to see and do all things in all things, no
one could undertake this comprehensive and all-
embracing deed.

For this deed of the unfolding of forms demands a
wisdom, an attention and a comprehensiveness that are
present at all times and are contained within an infinite
power.

This power, in turn, can be found only in that Unique
Being Who administers the whole cosmos.

As is decreed in the above-quoted verses, God’s attribute
of ‘opening’ expressed in the opening and creation of the
forms of men from their mother’s wombs, within three
darknesses, separately, with equilibrium, distinctness, and
order, without any error, confusion, or mistake;

this truth of the unfolding of the forms of all men and
animals, all over the earth, with the same power, the same
wisdom and the same artistry, is a most powerful proof of
God’s unity.

For to comprehend and embrace all things is itself a form
of unity that leaves no room for the assignation of
partners to God.

Just as the nineteen Truths of the First Chapter bearing
witness to the necessary existence of God also attest the
existence of the Creator through their own existence, so
too they bear witness to His unity through their
comprehensiveness.

Our traveller then saw the following Second Truth in the
Third Stopping-Place:

The Second Truth: the Truth of Mercifulness

We see with our own eyes that there is one who has
covered the face of the earth with thousands of gifts of
mercy, and made it into a feasting-place.

He has laid out a spread of hundreds of thousands of the
different delicious foods of Mercifulness,

and made the inside of the earth a storehouse containing
thousands of precious bounties of compassionateness and
wisdom.

That Being sends to us also the earth, in its yearly
rotation, like a ship or a frain, laden with the finest of the
hundreds of thousands of vital human necessities,
proceeding from the World of the Unseen;

Fenn-i nebatat ve fenn-i hayvanatin sehadetiyle ve
tedkikat-1 amikasiyla, bu feth-i suverde 6yle bir ihata ve
simul ve san'at var Kki;

birtek Vahid-i Ehad'den ve herseyde herseyi gorebilecek
ve yapabilecek bir Kadir-i Mutlak'tan baska hicbir sey bu
cem'iyetli ve ihatali fiile sahib olamaz.

Cunki bu feth-i suver fiili ise, her yerde ve her anda
bulunan, nihayetsiz bir kudretin icinde nihayet derecede
bir hikmet, bir dikkat, bir ihata ister.

Ve boyle bir kudret ise, ancak biitlin kainati idare eden
birtek zatta bulunabilir.

Evet mesela mezkir ayetlerin ferman ettikleri gibi; tic
karanlik icinde biitiin validelerin erhaminda insanlarin
suretlerini ayr1 ayri, mizanh, imtiyazl, zinetli ve intizamh
olarak, hem sasirmadan, yanlis etmeden, karistirmadan
basit bir maddeden agmak ve yaratmak olan fettahiyet

ve umum rQy-i zeminde ayni kudret, aynt hikmet, ayni
san'atla umum insanlari ve hayvanlari ve nebatlari ihata
eden bu feth-i suver hakikati; vahdaniyetin en kuvvetli bir
birhanidir.

Cunki ihata etmek bir vahdettir, sirke yer birakmaz.

Ve Birinci Bab'da viicub-u viicuda sehadet eden ondokuz
hakikat nasilki viicudlariyla Halik'in viicuduna delalet
ederler; 6yle de, ihatalariyla da vahdete sehadet ederler.

Bizim yolcunun tg¢lincli menzilde gordigi

ikinci Hakikat:"Rahmaniyet" hakikatidir.

Yani: Goziimiizle goriiyoruz, birisi var ki, bize zemin
yuztinli rahmetin binlerle hediyeleri ile doldurmus, bir
ziyafetgah yapmis

ve Rahmaniyetin yizbinlerle ayri ayri lezzetli taamlari
icinde dizilmis bir sofra etmis

ve zemin i¢ini Rahimiyet ve Hakimiyetin binlerle
kiymetdar ihsanlarini cami' bir mahzen yapmis.

Ve zemini devr-i senevisinde bir ticaret gemisi hiikmiinde
her sene alem-i gaybdan levazimat-1 insaniye ve
hayatiyenin ylizbin cesitlerinden en giizellerini icine alarak
yuklenmis bir nevi sefine veya simendifer gibi



and He sends to us too the spring, like a waggon carrying
food and clothing for us. Thus does he nurture us, with
utmost compassion.

In order for us to profit from those gifts and bounties, He
has moreover given us hundreds and thousands of
appetities, needs, feelings, sensations and senses.

As was set forth in the Fourth Ray concerning the verse
on the sufficiency of God, He has given us a stomach that
can take pleasure in infinite varieties of food.

He has given us such a life that through the senses
associated with it we can derive benefit from the
innumerable bounties of the vast corporeal world, just as
if it were some bounteous spread.

ve her bahari ise, erzak ve elbisemizi tasiyan bir vagon
hiikmiinde olarak bizlere gonderir. Bizi gayet rahimane
beslettirir.

Ve biittin o hediyelerden, o nimetlerden istifade etmemiz
icin bize de yuzlerle ve binlerle istihalar, ihtiyaclar,
duygular, hissiyatlar, hisler vermis.

Evet ayet-i hasbiyeye dair olan Doérdiincti Sua'da izah ve
isbat edildigi gibi, bize 6yle bir mide vermis ki, hadsiz
taamlardan lezzet alir.

Ve 6yle bir hayat ihsan etmis ki, duygulari ile -bir sofra-i
nimet gibi- koca cismani dlemde hadsiz nimetlerinden
istifade eder.
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He has favoured us with the human state so that we
delight in the boundless gifts of both the spiritual and
material worlds, through instruments such as the intellect
and the heart.

He has conveyed Islam to us so that we derive light from
the boundless treasuries of the Unseen and Manifest
Realms.

He has guided us to faith so that we are illumined by the
innumerable lights and gifts of this world and the
hereafter.

This cosmos is like a palace fitted out and adorned by the
Divine quality of mercy with innumerable antiques and
valuable items,

which then gives to man’s hands the keys to open all the
chests and chambers in that palace, as well as bestowing
on man’s nature all the needs and senses that will enable
him to make use of them.

This mercy that embraces this world and the hereafter,
and indeed all things, is without doubt a manifestation of
oneness within unity.

Just as the light of the sun is a parable of unity, through its
comprehending all things that face it,

every bright and transparent object that receives the
reflection of the light, heat, and seven colours of the sun,
is also a parable and a symbol of oneness.

Hence, whoever sees its all-embracing light will conclude
that the sun of this earth is one and unique.

Witnessing the warm and luminous reflection of the sun in
all bright objects, and even in drops of water,

he will say that the oneness of the sun, or the sun itself, is
present with its attributes close to all things; it is at the
mirrorlike heart of all things.

Ve oyle bir insaniyet bize lutfetmis ki, akil ve kalb gibi cok
aletleri ile hem maddi hem manevi alemin nihayetsiz
hediyelerinden zevk alir.

Ve 6yle bir Islamiyet bize bildirmis ki; lem-i gayb ve
alem-i sehadetin nihayetsiz hazinelerinden nur alir.

Ve 6yle bir iman hidayet etmis ki, diinya ve ahiret
alemlerinin hasra gelmez envéarindan ve hediyelerinden
tenevviir edip mustefid eder.

Gilya rahmet tarafindan bu kainat hadsiz antika ve acib ve
kiymetli seylerle tezyin edilmis bir saraydir.

Ve biittin o saraydaki hadsiz sandiklari ve menzilleri
acacak anahtarlar insanin ellerine verilmis ve btitiin
onlardan istifade ettirecek olan ihtiyaclar, hissiyatlar
insanin fitratina verilmis.

Iste boyle diinyay: ve ahireti ve herseyi kaplamis bir
rahmet, elbette o rahmet, vahidiyet icinde bir ehadiyetin
cilvesidir.

Yani nasilki glinesin ziyasi, mukabilindeki umum esyayi
ihata etmesi ile vahidiyete bir misal oldugu gibi,

parlak ve seffaf her bir sey dahi kabiliyetine gore glinesin
hem ziyasini, hem hararetini hem ziyasindaki yedi rengini,
hem aks-i misalini almakla ehadiyete bir misal
oldugundan;

elbette o ihatali ziyay1 gbren adam, arzin gtinesi vahiddir,
bir tektir diye hiikmeder.

Ve her parlak seyde hatta katrelerde gtinesin 1sikli,
hararetli aksini miisahede eden o adam,

glinesin ehadiyetini, yani bizzat glinesi sifatlari ile her
seyin yanindadir ve her seyin ayine-i kalbindedir diyebilir.



So too the encompassing of all things by the extensive
mercy of the Merciful One of Beauty, like a light,
demonstrates the unity of that Merciful One and that He
in no way has any partner.

Similarly, the fact that under the veil of that all-embracing
mercy the lights of most of the Merciful One’s Names and
a sort of manifestation of His essence are found in
everything, and especially in all living beings, and in man
in particular,

and the fact that this gives each individual a
comprehensiveness arising from life which causes him to
look to and be related to the whole universe,

proves the oneness of the Merciful One and that He is
present with all things and does all things in all things.

Yes, the Merciful One shows the splendour of His glory in
the whole of the cosmos and all over the earth through
the unity and comprehensiveness of His mercy.

With the manifestation of His oneness, He gathers
together in every member of all animate species, and
particularly man, specimens of all His bounties,

orders the tools and instruments of animate beings, and
proclaims the special solicitude of His beauty to each
individual, this without shattering the wholeness of the
universe.

As for man, it is in him that God makes known in
concentrated form the various forms of His bounty.

Aynen 6yle de: Rahman-1 Ziilcemal'in genis rahmeti dahi
ziya gibi umum esyay1 ihatasi o Rahman'in vahidiyetini ve
hic bir cihette seriki bulunmadigini gosterdigi gibi,

her seyde hususan her bir zihayatta ve bilhassa insanda o
cem'iyetli rahmetin perdesi altinda o Rahman'in ekser
isimlerinin 1siklar1 ve bir nevi cilve-i zatiyesi bulunarak,

her ferde bitiin kainata baktiracak ve miinasebetdarlik
verecek bir cem'iyet-i hayatiye vermesi dahi

o Rahman'in ehadiyetini ve herseyin yaninda hazir ve
herseyin herseyini yapan (O) oldugunu isbat eder.

Evet nasilki o Rahman, o rahmetin vahidiyetiyle ve
ihatasiyla, kainatin mecmuunda ve zeminin yiiztinde
celalinin hagmetini gosteriyor.

Ovyle de, ehadiyetin cilvesiyle herbir zihayatta, hususan
insanda btitlin nimetlerin niimunelerini o ferdde toplayip,

o zihayatin alat u cihazatina gegirip tanzim ederek,
mecmu-u kainati (par¢alanmadan) o tek ferde, bir cihette
ayni hanesi gibi verdirmesiyle dahi, cemalinin hususi
sefkatini ilan eder

ve insanda enva'-1 ihsanatinin temerkiiziina bildirir.
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Similarly, a melon can be said to be concentrated in its
seed; the being that makes the seed must necessarily be
he who makes the melon.

Then, with the special balance of his knowledge and the
particular law of his wisdom, he draws the seed out from
it, gathers it together and clothes it in a body.

Nothing other than the one and unique master craftsman
who makes the melon is able to make its seed. That
would be impossible.

Since through the manifestation of Mercifulness the
cosmos becomes like a tree or a garden, the earth
becomes like a fruit or a melon,

and man becomes like a seed, of a certainty the Creator
and Sustainer of the smallest animate being must be the
Creator of all the earth and all the cosmos.

In Short: just as the making and unfolding of the regular
and orderly forms of all beings through the truth of
Opening, which is comprehensive, proves unity to the
point of being self-evident,

so too the truth of Mercifulness, which encompasses all
things, through its nurturing of all animate beings that
come into existence and enter the life of this world,
particularly the newly arrived, with the utmost order and
regularity,

Hem nasilki bir kavunun (mesela) her bir cekirdeginde, o
kavun temerkiiz ediyor. Ve o ¢ekirdegi yapan zat elbette
odur ki; o kavunu yapar,

sonra ilminin hususi mizaniyla ve hikmetinin ona mahsus
kanunuyla o cekirde@i ondan sagar, toplar, tecessiim
ettirir.

Ve o tek kavunun tek ve véhid ustasindan bagka higbir
sey, o cekirdeg@i yapamaz ve yapmast muhaldir.

Aynen 6yle de, rahmaniyetin tecellisiyle kainat bir agac,
bir bostan ve zemin bir meyve, bir kavun

ve zihayat ve insan bir ¢ekirdek hiitkmtinde oldugundan;
elbette en kiiglik bir zihayatin haliki ve rabbi, biitiin
zeminin ve kainatin haliki olmak lazim gelir.

Elhasil: Nasilki ihatali olan fettahiyet hakikatiyla btitiin
mevcudatin muntazam suretlerini basit maddeden
yapmak ve agmak, vahdeti bedahetle isbat eder.

Ovle de herseyi ihata eden "rahmaniyet" hakikati dahi,
viicuda gelen ve diinya hayatina giren biitiin zthayatlari
ve bilhassa yeni gelenleri kemal-i intizamla beslemesi



causing all necessities to reach them, forgetting none of
them, this same mercy reaching all individuals everywhere
at the same instant demonstrates both unity, and oneness
within unity.

Our traveller then witnessed the following Third Truth in
the Third Stopping-Place

The Third Truth: the Truth of Disposing and
Administering

That is, to administer with complete order and equilibrium
both the awesome and swift-moving heavenly bodies and
imperious, interfering elements, and the needy, weak
denizens of earth;

to cause them to aid each other; to administer them
jointly with each other; to take all necessary measures
concerning them;

and to make this vast world like a perfect kingdom, a
magnificent city, a well-adorned palace.

Leaving side the vast spheres of this imperious and
merciful administration,

since it is explained and proved in important sections of
the Risale-i Nur such as the Tenth Word, we will show, by
means of a comparison, a single page and stage of that
administration as it manifests itself in the spring on the
face of the earth.

Let us suppose, for example, that some wondrous world
conqueror assembled an army from four hundred
thousand different groups and nationalities,

and supplied the clothes and weapons, the instructions
and dismissals and salaries of every group and
nationality, separately and variously,

without any defect or shortcoming, without error or
mistake, at the proper time, without any delay or
confusion, with the utmost regularity and in most perfect
form,

no cause other than the extraordinary power of that
wondrous commander could stretch out is hand to
attempt that vast, complex, subtle, balanced,
multitudinous and just administration.

ve levazimatini yetistirmesi ve hicbirini unutmamasi ve
ayni rahmet, her yerde, her anda ve her ferde yetismesiyle
bedahetle hem vahdeti, hem vahdet icinde ehadiyeti
gosterir.

Risale-i Nur ism-i Hakim ve ism-i Rahim'in mazhari
oldugundan, Risale-i Nur'un birgok yerlerinde, hakikat-1
rahmetin nikteleri ve cilveleri izah ve isbat edildiginden,
burada bu katre ile o bahre isaret edip o pek uzun kissay1
kisa kesiyoruz.

Seyyahimizin G¢lincti menzilde miisahede ettigi

l"Jgiincii Hakikat:"Mudebbiriyet ve idare hakikati"dir.

Yani, gayet dehsetli ve siir'atli ecram-1 semaviyeyi ve
gayet istilact ve karistiric1 unsurlari ve gayet ihtiyacl,
za'fiyetli mahlukat-1 arziyeyi kemal-i intizam ve miivazene
ile idare etmek,

birbirlerine muavenetdar yapmak ve imtizackarane idare
etmek ve tedbirlerini gérmek

ve bu koca alemi bir miikemmel memleket, bir muhtesem
sehir, bir miizeyyen saray gibi yapmak hakikatidir.

Iste bu cebbarane ve rahmanane idarenin biiyiik
dairelerini birakip,

yalniz baharda zemin yiiziinde cereyan eden o idarenin
birtek sahife ve safhasini, Risalet-tin Nur Onuncu Soz gibi
miuihim risalelerinde izah ve isbat etmesine binaen, kisa bir
suretini bir temsil ile gosterecegiz; soyle ki:

Mesela ve faraza; harika ve cihangir bir zat, dortytiz bin
ayri ayri milletlerden, taifelerden bir ordu teskil etse,

her milletin ve her taifenin neferlerine ait elbiselerini, hem
silahlarini, hem yemeklerini, hem talimat hem
terhisatlarini, hem hidematlarini, birbirinden ayri ayri,
hem cesit cesit olarak

bitin o muhtelif cihazati noksansiz, kusursuz, yanlissiz,
hatasiz, vakti vaktine, gecikmeden, karistirmadan kemal-i
intizamla ve gayet miikemmel bir tarzda o mu'cizath
kumandan verse;

elbette o gayet genis ve karigik ve ince ve muvazeneli ve
kesretli ve adaletli idareye, o harika kumandanin
fevkalade kudretinden bagka hicbir sebeb elini uzatamaz.
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Were it to stretch out its hand, it would destroy the
equilibrium and cause confusion.

So too we see with our own eyes that an unseen hand
creates and administers every spring a magnificent army
composed of four hundred thousand different species.

In the autumn —an example of the day of resurrection—
it dismisses three hundred thousand out of those four
hundred thousand species of plants and animals from
their duties, and they go on leave through the activity of
death and in the name of decease..

In spring —a sample of the gathering that follows
resurrection— it constructs three hundred thousand
examples of raising from the dead in the space of a few
weeks, with the utmost order and discipline.

In the case of the tree, four such resurrections take place
with respect to the tree itself, its leaves, its flowers, and its
fruits.

After showing spring to our eyes exactly like the
preceding one, it gives each species and group in that
army of glory that contains four hundred thousand
different species its appropriate sustenance and provision,

its defensive weapons and distinctive garments, its orders
and dismissals, and all the tools and instruments it needs,

with the utmost order and regularity, without error or slip,
without confusion or omission, in unexpected fashion and
at the proper time.

It thus proves its unity, oneness, uniqueness, and infinite
power and boundless mercy within perfection of
dominicality, sovereignty and wisdom,

and writes with the pen of Divine Determining this
proclamation of Divine unity on the face of the earth, on
the page of every spring.

After reading only a single page of this proclamation of
one spring, our traveller said to himself:

“The torment of Hell-fire is pure justice for those who
commit the error of denying resurrection. For such denial
would be to refute the numerous promises and to deny
the power of One Powerful and Compelling, a Wrathful
One of Glory, Who has promised and assured all of His
prophets thousands of times and set forth in thousands of
verses of the Qur’an, explicity and by way of allusion, that
He will bring about a resurrection and gathering far easier
for Him than the thousands of miraculous gatherings that
occur every spring, each more wondrous than the
Supreme Gathering.” His soul responded: “We believe
in what you say.”

Eger uzatsa, mtivazeneyi bozar ve karistirir.

Aynen oyle de, goziimiizle goriiyoruz ki; bir dest-i gaybi
her baharda dortyliz bin mubhtelif nevilerden mitirekkeb bir
muhtesem orduyu icad edip idare ediyor.

Kiyamete niimune olan giiz mevsiminde, o dortytiz
binden Uigyliz bin nebati ve hayvani nevilerini vefatlar
suretinde ve mevtler naminda terhis edip vazifelerinden
paydos ediyor.

Ve hasr i nesre niimune olan baharda hasr-i azamin
licyliz bin misalini -birka¢ hafta zarfinda- kemal-i intizamla
inga edip,

hatta birtek agacta dort kiiglik hasirleri, yani kendini ve
yapraklarini ve ciceklerini ve meyvelerini,

gitmis baharin ayni gibi nesirlerini goztimiize gosterdikten
sonra, o dortyliz bin enva'a balig olan ordu-yu
Siibhaninin her nev'e, her taifeye mahsus ve munasib ayri
ayri riziklarini

ve cesit cesit miidafaa silahlarini ve ayri ayri libaslarini ve
ayri ayri talimlerini ve terhislerini ve ayr ayr bitiin cihazat
ve levazimatlarini,

kemal-i intizamla, sehivsiz, hatasiz, karistirmadan ve
hicbirini unutmadan, umulmadik yerlerden vakti-vaktine
vermekle

kemal-i rububiyet ve hakimiyet ve hikmet icinde
vahdaniyetini ve ehadiyetini ve ferdiyetini ve nihayetsiz
iktidarini ve hadsiz rahmetini isbat ederek,

bu tevhid fermanini zemin yiiziinde, her bahar
sahifesinde, kalem-i kader ile yazar.

Bizim seyyah, yalniz bir baharda bu fermanin birtek
sahifesini okuduktan sonra, nefsine dedi ki:

Boyle her baharda hasr-i ekberden daha garib binlerle
hasirleri insa eden, miikafat ve miicazat icin kudretine
nisbeten bir bahardan daha kolay olan hasri yapacagini
ve kiyameti getireceg@ini umum enbiyasina binlerle defa
va'd ve ahdeden ve Kur'anda hasrin vukuuna binlerle
isaretle beraber, bin aded ayetlerinde sarahaten tehdid ve
taahhiid eden bir Kadir-i Cebbar'in, bir Kahhar-1
Zilcelal'in o kadar va'dlerini tekzib ve kudretini inkar
htkmiinde olan inkar-1 hasr hatasini irtikab edenlere
Cehennem azabi ayn-1 adalettir diye hitkmetti, nefsi dahi
"Amenna" dedi.
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The Fourth Truth, which forms the Thirty-Third Degree:
the Truth of Compassionateness and Bestowal of
Provision

That is, the giving, over the whole face of the globe,
within the earth, in the air above it and the ocean around
it, to all animate beings,

especially those endowed with spirit, and among them
especially the impotent, the weak and the young, all of
their necessary sustenance, material and immaterial,

in the most solicitous manner, deriving it from dry and
rude soil, from solid, bonelike dry pieces of wood,

and in the case of the most delicate of all forms of
sustenance, from between blood and urine,

at the proper time, in orderly fashion, without any
omission or confusion, in front of our eyes, by an unseen

hand.

Yes, the verse,

God is the Provider, the firm possessor of strength, (44)

{44. Qur'an, 51:58.}

restricts to God the task of sustaining and providing,

and the verse,

There is no moving thing on earth but depends on God
for its sustenance; He knows its resting-place and storage-
place; all is in a book perspicuous (45)

{45. Qur'an, 11:6.}

provides a dominical guarantee and pledge to furnish
provision for all men and animals.

Similarly, the verse,

The beasts do not carry their sustenance; God sustains
them and you, and He is All-Hearing, All-Knowing, (46)

{46. Qur'an, 29:60.}

establishes and proclaims that it is God Who guarantees
and provides for all impotent, powerless, weak and
wretched creatures that are unable to secure their own
sustenance, in an unexpected fashion, indeed from the
Unseen or even out of nothing; it is He for example Who
provides for insects on the ocean bed and their young.

This proclamation is directed in particular to those men
who worship causes and are unaware that it is He Who
bestows provision from behind the veil of causality.

Diinya yolcusunun Ugtincti menzilde miisahede ettigi

Dordiincii Hakikat olan Otuziiglinci
Mertebe:"Rahimiyet ve rezzakiyet hakikati"dir.

Yani umum zemin ytiziinde ve icinde ve havasinda ve
denizinde biitin zihayatin ve

bilhassa ziruhun ve bilhassa aciz ve zaiflerin ve bilhassa
yavrularin; hem maddi ve midevi, hem manevi bitiin
riziklarini,

sefkatkarane, kuru ve basit bir topraktan ve camid ve
kemik gibi kuru odun parcalarindan yapilan

ve bilhassa en latifi kan ve figki ortasindan gelen ve bir
dirhem kemik gibi bir tek cekirdekten yapilan binlerle okka
taamlarin,

vakti-vaktine mukannen bir surette hi¢ birini unutmayarak
ve sasirmayarak géziimiiz 6niinde -bir dest-i gaybi
tarafindan- verilmesi hakikatidir.

Evet

ayeti, iaseyi ve infaki Cenab-1 Hakk'a tahsis edip hasrettigi
gibi,
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ayeti dahi,

biitlin insanlarin ve hayvanlarin riziklarini taahhtid ve
tekefflil-ii Rabbani altina aldigi; hem
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ayeti de,

rizki tedarik edemeyen, aciz ve iktidarsiz olan zaif
bicarelerin riziklarint umulmadik yerden, belki gaybdan,
belki hicten, mesela denizin dibindeki boceklere higten ve
biitlin yavrulara umulmadik yerlerden ve biitiin
hayvanlara her baharda adeta sirf gaybdan infaklarini
bilfiil tekeffiil ederek bilmiisahede vermekle;

esbabperest insanlara dahi, esbab perdesi altinda yine o
veriyor diye isbat ve ilan ettigi gibi;



Numerous other verses of the Qur’an and innumerable
pieces of cosmic evidence unanimously demonstrate that
it is the compassionateness of a single Glorious Provider
that nurtures all animate beings.

pek cok ayat-1 Kur'aniye ve hadsiz sevahid-i kevniye,
bil'ittifak herbir zihayatin birtek Rezzak-1 Ziilcelal'in
rahimiyeti ile beslendiklerini gosteriyorlar.
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Now the trees require a certain form of sustenance but
have neither power nor will.

They remain therefore in their places, trusting in God, and
their provision comes hastening to them.

So too the sustenance of infants flows to their mouths
from wondrous small pumps, aided by the solicitude and
tenderness of their mothers. Then when the infants
acquire a little power and will, the milk ceases.

These various instances clearly prove that licit sustenance
is not proportionate to will and power, but comes in
relation to weakness and impotence, which induce
trust in God.

Will, power and cleverness frequently incite greed, which
is a source of loss, and often push certain learned men
toward a form of beggary,

whereas by contrast the trusting weakness of the boorish,
crude and common man may cause him to attain riches.

The proverb, “How many a learned man has striven in
vain, and how many an ignoramus gained rich

L .
provision,” establishes that

licit provision is not won by power and will, but by a
mercy that finds working and striving acceptable; it is
bestowed by a tenderness that takes pity on need.

Now provision and sustenance is of two kinds:

The First is true and natural provision, that required for
life; this is guaranteed by the Sustainer. It is indeed so
regular and well-ordered that

this natural provision, stored in the body in the form of fat
and other things, is enough to ensure survival for at least
twenty days, even if nothing is eaten.

Those who apparently die of hunger before the twenty or
thirty days are up and before the provision stored up in
their body is exhausted, die in reality not from a lack of
provision,

but from a disease arising from lack of caution and the
disturbance of fixed habit.

The Second Form of Provision: metaphorical and
artifical provision, arising due to addiction from habit,
wastefulness and misuse, but acquiring the appearance of
necessity.

Evet, bir nevi rizk isteyen agaglar iktidarsiz ve ihtiyarsiz
olduklarindan,

onlar yerlerinde miitevekkilane dururken riziklari onlara
kosup gelmesi

ve aciz yavrularin nafakalar1 hayret-niimun
tulumbaciklardan ag@izlarina akmasi ve o yavrulara bir
parga iktidar ve azicik bir ihtiyar gelmesiyle siit kesilmesi,
hususan insan yavrularina analarinin sefkatleri yardimci
verilmesi,

bedahetle isbat eder ki; helal rizk, iktidar ve ihtiyar ile
miutenasiben degildir.. belki, tevekkiil veren za'f ve acze
nisbeten geliyor.

Ekseriyetce sebeb-i hiisran olan hirsi tahrik eden iktidar
ve ihtiyar ve zekavet, bir kisim btiyiik ediblerde o edibleri
bir nevi dilencilige kadar sevkettigi gibi;

zekavetsiz, kaba cok ami adamlarin tevekkilvari
iktidarsizliklar1 dahi onlari zenginlige isal etmesi ve
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darb-1 mesel olmasi isbat eder ki:

Rizk-1 heldl iktidar ve ihtiyar kuvvetiyle kazanilmaz,
buldurulmaz. Belki calismasini ve sa'yini kabul eden bir
merhamet tarafindan verilir ve ihtiyacina aciyan bir sefkat
canibinden ihsan edilir.

Fakat, rizk ikidir:

Biri: Yasamak icin hakiki ve fitri riziktir ki; taahhtd-a
Rabbani altindadir. Hatta o kadar muntazamdir ki;

bedende yag ve saire suretinde iddihar olunan fitri rizik,
hi¢ olmazsa yirmi glinden ziyade bir sey yemeden yagatir,
hayatini idame eder.

Demek yirmi-otuz gtinden evvel ve bedende miiddehar
olan fitri rizki bitmeden zahiren agliktan vefat edenler
riziksizliktan degil,

belki st'-i itivaddan ve terk-i adetten nes'et eden bir
hastaliktan vefat ederler.

ikinci kisim nzk: itiyad, israf ve sii'-i istimalat ile tiryaki
olup zaruret hiikmiine gegcen mecazi ve sun'i riziktir.



This form is not guaranteed by the Sustainer, but depends
on His generosity: sometimes He may give it, sometimes
He may not give it.

With respect to this second form of provision and
sustenance, happy is he who regards his frugality —a
source of happiness and pleasure— contentment and licit
striving,

as a form of worship and active prayer for sustenance. He
accepts God’s bounty gratefully and appreciatively, and
passes his life in happpy fashion.

Wretched is he who on account of prodigality —the
source of wretchedness and loss— and greed, abandons
licit striving,

knocks at every door, passes his lifein sloth, oppression
and wretchedness, and indeed puts his own life to death.

In the same way that a stomach requires sustenance, so
too the subtle capacities and senses of man, his heart,
spirit, intelligence, eye, ear and mouth, also request their
sustenance from the Compassionate Provider and
gratefully receive it.

Bu kisim ise; taahhtid-ii Rabbani altinda degil, belki
ihsana tabidir. Kah verir, kah vermez.

Bu ikinci nizikta, bahtiyar odur ki; medar-1 saadet ve lezzet
olan iktisad ve kanaatla sa'y-i helali,

bir nevi ibadet ve rizk icin bir fiili dua bilerek
mitesekkirane ve minnetdarane o ihsani kabul edip
hayatini saadetkarane gegirir.

Ve bedbaht odur ki; medar-1 sekavet ve hasaret ve elem
olan israf ve hirs ile sa'y-i helali birakarak,

her kapiya basvurup, tenbelkarane ve zalimane ve
mustekiyane hayatini gegirir, belki oldurr.

Nasilki mide bir rizik ister; éyle de, kalb ve ruh ve akil ve
g6z ve kulak ve agiz gibi insanin latifeleri ve duygulari
dahi Rezzak-1 Rahim'den riziklarini isterler ve
mitesekkirane alirlar.
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To each of them separately and in appropriate form is
presented such provision from the treasury of mercy as
will rejoice them and give them pleasure.

Indeed, the Compassionate Provider, in order to give to
them provision in more generous measure has created
each of man’s subtle capacities —eye and ear, heart,
imagination, and intellect— in the form of a key to His
treasury of mercy.

For example, the eye is a key to the treasury containing
such precious jewels as the fairness and beauty to be seen
on the face of the universe,

and the same holds true of all the others mentioned; they
all benefit through faith. To resume after our digression:

The All-Powerful and Wise One Who created this cosmos
created also life as a comprehensive summary of the
COSMOos,

and concentrated all of His purposes and the
manifestations of His Names therein.

So too, within the realm of life, he made of provision a
comprehensive centre of activity and created within
animate beings the taste for provision,

thus causing animate beings to respond to His
dominicality and love with a permanent and universal
gratitude, thankfulness, and worship that is one of the
significant purposes and instances of wisdom inherent in
the creation of the universe.

Her birisine ayri ayri ve onlara layik ve onlari memnun ve
miitelezziz eden riziklari, hazine-i rahmetten ihsan edilir.

Belki Rezzak-1 Rahim, onlara daha genis rizik vermek icin
goz ve kulak, kalb ve hayal ve akil gibi o latifelerin her
birisini, hazine-i rahmetinin birer anahtar1 hitkmiinde
yaratmis.

Mesela: Goz, kainat yiziindeki hiistin ve cemal gibi
kiymetdar cevher hazinelerinin bir anahtar1 oldugu misillii,

otekiler dahi (herbiri) birer alemin anahtari olur; iman ile
istifade eder. Yine sadedimize dénliyoruz.

Bu kéainati yaratan Zat-1 Kadir-i Hakim, nasilki kainattan
hayati bir hiilasa-i camia olarak halkedip,

umum maksadlarini ve isimlerinin cilvelerini onda
temerkiiz ettiriyor.

Ovle de, hayat aleminde dahi, rizki bir cem'ivetli merkez-i
suunat yaparak, istiha ihtiyacini ve zevk-i nizkiyi zthayatta
halkederek;

hilkat-1 kainatin en ehemmiyetli bir gayesi ve bir hikmeti
olan daimi ve kulli bir tesekkiir ve minnetdarlik ve
perestislik ile rububiyetine ve sevdirmesine karsi mukabele
ettiriyor.



For example, it is one of the activities of dominicality to
cause every area of the broad realm of dominicality to
rejoice — the heavens are caused to rejoice with the
angels and spirit beings, the World of the Unseen with
spirits,

and the material world, particularly the air and the earth,
with the existence of all animate beings, particularly birds,
great and small, at all times and places.

Through the wisdom of this causing to rejoice and the
infusion of life and spirit,

animals and men are, as it were, whipped by the need for
provision and the pleasure they take therein to pursue
their provision and sustenance,

thus being delivered from sloth. This too is one of the wise
activities of dominicality.

Were it not for such significant instances of wisdom,

the provision destined for animals would be caused
instinctively to hasten toward them to satisfy their needs,
without any effort on their part, just as provision and
sustenance is caused to hasten toward the tree.

Were there to be an eye capable of witnessing and
comprehending the whole surface of the earth at one
time, in order to perceive the beauties of the Names of
Compassionate and Provider and the witness they
bear to Divine unity,

it would see what sweet beauty is contained in the tender
and solicitous manifestation of the Compassionate
Provider Who sends to the caravans of animals at the
end of winter, when their provision is about to be
exhausted, extremely delicious, abundant and varied
foods and bounties, drawn exclusively from His unseen
treasury of mercy, as succour from the unseen and Divine
generosity, placed in the hands of plants, the crowns of
trees, and the breasts of mothers.

Mesela: Cok genis olan memleket-i Rabbaniyenin her
tarafini, hususan melaike ve ruhaniler ile semavati ve
ervah ile dlem-i gaybi senlendirdigi gibi;

maddi dlemi dahi, hususan hava ve arzi, her vakit ve her
tarafini ziruhun, hususan kuslarin ve kuscuklarin
vicudlariyla

senlendirmek ve ruhlandirmak hikmetiyle

ihtiyac-1 rizki ve rizkin zevki pek kuvvetli bir kamci olarak
hayvanlari ve insanlari rizik pesinde kosturmakla tahrik
ederek

tenbellikten ve ataletten kurtarip gezdirmesi, suunat-i
rububiyetin bir hikmetidir.

Eger bu hikmet gibi miihim hikmetler olmasa idi,

agaglarin erzakini onlara kosturdugu gibi, hayvanlarin da
mukannen olan tayinatlarini onlara zahmetsiz bir surette
fitri hacetlerini kosturacakti.

ism-i Rahim ve Rezzak'in cemallerini ve vahdaniyete
sehadetlerini tam gérmek icin zemin ytiziini birden ihata
edip musahede edecek bir goz bulunsa,

kig ahirinde erzaklar bitmek tizere olan hayvanat
kafilelerine, imdad-1 gaybi ve ihsan-1 Rahmani olarak
nebatatin ellerine verilen ve agaclarin baglarina konulan
ve validelerin sinelerine takilan ve sirf hazine-i gaybiye-i
rahmetten gavet leziz ve gayet cok ve gayet mtitenevvi
taamlar1 ve nimetleri gdnderen Rezzak-1 Rahim'in bu
cilve-i sefkatinde ne kadar sirin bir gtizellik, ne kadar tatli
bir cemal bulundugunu goérecek
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The possessor of that all-seeing eye would realize the
following:

The making of a single apple, and the generous giving of
it to a man as true sustenance and provision,

can be accomplished only by a Being Who causes the
seasons, the nights and the days to rotate,

Who causes the globe to revolve like a cargo ship, and
thus brings the fruits of the seasons within reach of those
needy guests of the earth who stand waiting for them.

For the stamp of its nature, the seal of wisdom, the
imprint of eternal besoughtedness, the signet of mercy
that is to be found on the surface of the apple,

is to be found also on all apples and other fruits, plants
and animals.

Hence the true Master and Maker of the apple is bound to
be the Glorious Sovereign, the Beauteous Creator

ve ondan bilecek ki;

birtek elmay1 yapip bir adama hakiki bir rizk olarak
miin'imane veren,

valniz 6yle bir zat yapar verir ki; mevsimleri, gece ve
gtindiizleri gevirir

ve kiire-i arz1 bir sefine-i tliccariye gibi gezdirerek
mevsimlerin mahsulatlarini onunla zemindeki muhtag
misafirlerine getirir.

Cunki o elmanin yiiziinde bulunan sikke-i fitrat ve hatem-i
hikmet ve turra-i samediyet ve miihr-ti rahmet,

blitlin elmalarda ve sair meyvelerde ve biitiin nebatat ve
hayvanatta bulundugundan

o tek elmanin hakiki maliki ve sanii, elbette ve herhalde



of all the inhabitants of the world, who are the peers, the
congeners and the brothers of the apple;

of the vast earth that is the garden of the apple; of the tree
of the cosmos that is its factory;

of the seasons that are its workshop; and of the spring
and summer that are its place of maturing.

In other words, every fruit is a seal of unity that makes
known the Writer and Maker of the earth, its tree, and of
the book of the universe, its garden;

it demonstrates His unity, and shows to the number of
fruits, the seal affixed to the decree of unity.

Since the Risale-i Nur is a manifestation of the Names of
All-Compassionate and All-Wise,

and numerous flashes and mysteries of the truth of
Compassionateness have been expounded and proved in
many parts of the Risale-i Nur,

we leave further discussion of the matter to those parts
and content ourselves with this brief indication, out of a
vast treasury, on account of the unfavourable
circumstances from which we are now suffering.

Our traveller now says: “Praise be to God! | have seen
and heard Thirty-Three Truths bearing witness to the
necessary existence and unity of the Creator and
Sovereign [ was everywhere seeking and enquiring after.

Each of the truths is bright as the sun and leaves no
darkness behind. It is as strong and unshakeable as a
mountain.

Each of them, with its verifications, bears decisive witness
to His existence, and with its comprehensiveness proves
His unity in manifest fashion.

While proving implicitly all the pillars of faith, the totality
and consensus of these truths

causes our belief to advance from imitation to realization,
from realization to knowledge of certainty,

from knowledge of certainty to vision of certainty, and
from vision of certainty to absolute certainty.

o elmanin emsali ve hemcinsi ve kardesleri olan btitiin
sekene-i arzin

ve onun bahcesi olan koca zeminin ve onun fabrikasi olan
agacinin

ve onun tezgahi olan mevsiminin ve onun terbiyegahi
olan bahar ve yazin Malik-i Ziilcelal'i ve Halik-1
Ziilcemal'i olacak, baska olamaz.

Demek herbir meyve 6yle bir miihr-ti vahdettir ki; onun
agaci olan arzin ve onun bahcgesi olan kainat kitabinin
katibini ve sani'ini bildirir

ve vahdetini gosterir ve meyveler adedince vahdaniyet

fermaninin muhirlendigine isaret eder.

Risalet-tin Nur Ism-i Rahim ve Ism-i Hakim'in mazhari
oldugundan,

bu rahimiyet hakikatinin ¢cok lem'alarini ve cok sirlarini
Risalet-tin Nur ¢ok eczalarinda beyan ve isbat ettiginden,

ona havale ile bu pek biiylik hazineden halimin
musaadesizligi cihetiyle bu kisa isaretle iktifa edildi.

Iste bizim seyyah diyor ki: Elhamdiilillah her verde
aradigim ve her seyden sordugum halikimin ve malikimin
viicub-u viicuduna ve vahdetine sehadet eden otuziig
hakikati gérdiim ve dinledim.

Herbir hakikat, gtines gibi parlak, karanlik birakmaz; dag
gibi kuvvetli ve sarsilmaz.

Ve herbiri tahakkukuyla viicuduna gayet kat'l sehadet
eder ve ihatasiyla vahdetine gayet zahir delalet eder.

Ve sair erkan-1 imaniyeyi dahi icinde kuvvetli isbat
etmekle beraber mecmu' hakikatlarin icma'i ve ittifaki,

imanimizi taklidden tahkike ve tahkikten ilmelyakine

ve ilmelyakinden aynelyakine ve aynelyakinden
hakkalyakine iblag ediyor.
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Praise be to God; this is from the bounty of my
Sustainer.”

Praise be to God Who guided us to this; verily we would

not have been guided unless God had guided us. The
messengers of God have come to us with the truth. (47)

{47 Qur'an, 7:43.}
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In extremely brief allusion to the lights of belief derived by
our inquisitive traveller from the four sublime truths he
witnessed at the Third Stopping-Place, it was said in the
Second Chapter of the First Station, concerning the truths
of the Third Stopping-Place:

There is no god other than God, the One, the Unique, to
Whose Unity in Necessary Existence points the witnessing
of the sublimity of the comprehensiveness of the truth of
opening, through the unfolding of different forms of four
hundred thousand species of living beings, perfect and
without defect, according to the testimony of biology and
botany; the witnessing of the sublimity of the
comprehensiveness of the truth of mercifulness, all-
embracing and regular, without any deficiency, as the eye
can see; the witnessing of the sublimity of the truth of
administering, that encompasses in orderly fashion all
living beings, without error or defect: the witnessing of the
sublimity of the comprehensivness of the truth of
compassionateness and sustaining, embracing all
consumers of sustenance, at every time of need, without
any mistake or forgetfulness; Glory be unto Him, the
Provider, the Mercitul, the Compassionate, the Solicitous,
the Generous; His gifts are universal, and His Generosity
Is all-embracing; there is no god but He!

Glory be unto You; we have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. (48)

{48. Qur'an, 2:32.}

Iste bu piirmerak seyyahin, bu tictincti menzilde
musahede ettigi dort muazzam hakikatlardan aldigi envar-
1 imaniyeye gayet kisa bir isaret olarak Birinci Makam'in
ikinci babinda tigtincti menzilin hakikatlarina dair séyle
denilmis:
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O our Sustainer! For the sake of ‘In the name of God, the
Merciful, the Compassionate,” O God, O Merciful One, O
Compassionate One! Bestow peace and blessings upon
our master Muhammad, his Family and all his
Companions, to the number of all the letters in the Risale-
i Nur, multiplied by ten times the number of minutes in all
of our lives in this world and the hereafter, and then by
the number of particles in my body throughout the course
of my life. Forgive me, and those who aid me in sincerity
in the copying and distribution of the Risale-i Nur, and
our fathers, our masters, our shavkhs, our sisters, our
brothers, and the sincere students of the Risale-i Nur,
particularly those who write and copy this treatise; by
Your Mercy, O Most Merciful of the Merciful, Amen.

The conclusion of our praver is, ‘Praise be to God, the
Sustainer of All The Worlds!’
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NOTE

Since the other parts of the Risale-i Nur were not
available in the place that saw the composition of the
foregoing treatise,

which was of necessity written down here, certain
important matters of The Words and The Flashes have
been mentioned also in The Supreme Sign, in what is an
apparent repetition.

In order to have the students of the Risale-i Nur in this
area write a complete Risale-i Nur in miniature, we
nonetheless had them write down all the present treatise.

The revised copy of this rough draft was written by a
certain blessed person.

Even though he was ignorant of such matters, we saw in
the copy prepared by him a subtle and profound
correspondence of the letters:

there were six hundred and sixty-six alifs (49) written at
the beginning of the lines in his copy.

{ 49. Alif- the first letter of the Arabic alphabet, written as
a vertical stroke, and the numerical value of which is one.

[Tr.]}

This number corresponds fully with the value according to
the abjad of the title given to this treatise by Imam ‘Ali
(May God be pleased with him), Ayat al-Kubra (The
Supreme Sign), and thus demonstrates the suitability of
this title for the treatise.

IHTAR

Bu risalenin mahall-i zuhuru olan su memleket muhitinde
Risalet-tin Nur'un sair risaleleri bulunmadigindan

ve ihtivarsiz olarak burada tellif edildiginden, Ayet-iil
Kiibra gibi risalelerde, zahiri bir tekrar suretinde bagka
Sozlerin ve Lem'alarin bir kisim miithim mes'eleleri
zikredilmis

ve buralardaki sakirdlere nisbeten herbiri birer kiigik
Risalet-tin Nur hiitkmiine gegmek hikmetiyle boyle
yazdirlmis.

Bu misveddenin birinci tebyizi bir mtibarek zéat tarafindan
oldu.

O zatin tevafuktan haberi yokken yazdigi ntishada, kayda
layik soyle latif ve manidar bir tevafuk gorduk ki:

O nushanin satirlart baginda "Elif'ler altiytiz altmisaltt
olarak yazilmistir.

Bu hal ise, Hazret-i Imam-1 Ali (Radwyallahti Anh)
tarafindan bu hususi risaleye verilen Ayet-iil Kiibra
naminin cifri ve ebcedi makami olan altiytiz altmisaltt
adedine tam tamina muvafakat1 ve mutabakati ile, bu
risalenin bu nédma liyakatini gosterir.



We also understood this numerical correspondence to be
an indication that this treatise is a flash derived from the
light of the verses of the Qur’an for they are six thousand
six hundred and sixty-six in number.

Said Nursi

Hem ayat-1 Kur'aniyenin adedi olan altibin altiytiz
altmisaltinin dért mertebesinden li¢ mertebesine tevafuku
dahi, bu risalenin, ayatin bir lem'asi olduguna bir isarettir
diye telakki ettik.

Said Nursi
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On The Purpose Of The Risale-i
Nur

Today, I listened to an imaginary exchange of question
and answer. Let me set forth for you a summary of it.

Someone said: “The great mobilization and complete
preparedness of the Risale-i Nur for the sake of belief and
the proving of the Divine unity is constantly increasing.

One hundredth part of its contents is enough to silence
the most obstinate atheist; why then this further feverish
mobilization and preparation?”

They answered him: “The Risale-i Nur is not only
repairing some minor damage or some small house;

it is repairing vast damage and the all-embracing citadel
which contains Islam, the stones of which are the size of
mountains.

And it is not striving to reform only a private heart and an
individual conscience;

it is striving to cure with the medicines of the Qur’an and
belief and the Qur’an’s miraculousness the collective heart
and generally-held ideas, which have been breached in
awesome fashion by the tools of corruption prepared and
stored up over a thousand years,

and the general conscience, which is facing corruption
through the destruction of the foundations, currents,
and marks of Islam which are the refuge of all and
particularly the mass of believers.

“Certainly, for such universal breaches and awesome
wounds, proofs and equipment of the utmost certitude
and the strength of mountains,

and well-proven medicines and numberless drugs of the
effectiveness of a thousand remedies are necessary.

Emerging at this time from the miraculousness of the
Qur’an of Miraculous Exposition, the Risale-i Nur
performs this function,

and is also the means of advancing and progressing
through the infinite degrees of belief.”

A long discussion ensued to which I listened, offering
infinite thanks. I curtail the matter here.

Said Nursi

Bugtinlerde, Manevi Bir Muhaverede Bir Sual Ve Cevabi
Dinledim. Size, Bir Hiilasasini Beyan Edeyim:

Biri dedi: Risale-i Nur'un iman ve tevhid icin bliytik
tahsidatlari ve kiilli techizatlar gittikce cogaliyor.

Ve en muannid bir dinsizi susturmak i¢in yiizde birisi kafi
iken, neden bu derece hararetle daha yeni tahsidat

yapiyor?

Ona cevaben dediler: "Risale-i Nur, yalniz bir ciiz'i
tahribati ve bir kiictik haneyi tamir etmiyor.

Belki kiilli bir tahribat: ve Islamiyeti icine alan ve daglar
bulyikligunde taglari bulunan bir muhit kal'ay1 tamir
ediyor.

Ve yalniz hususi bir kalbi ve has bir vicdani islaha
galismiyor,

belki bin seneden beri tedarik ve terakiim edilen mtifsid
aletler ile dehsetli rahnelenen kalb-i umumdiyi ve efkéar-1
ammeyi

ve umumun ve bahusus avam-1 mii'mininin istinadgahlar
olan Islami esaslarin ve cereyanlarin ve seairlerin
kirilmasi ile bozulmaga yiiz tutan vicdan-1 umumiyi,
Kur'an'in i'caziyla ve genis yaralarini Kur'anin ve imanin
ilaglan ile tedavi etmege calisiyor.

Elbette boyle killi ve dehsetli tahribata ve rahnelere ve
yaralara, hakkalyakin derecesinde, daglar kuvvetinde
hticcetler, cihazlar

ve bin tiryak hasiyetinde miticerreb ilaclar ve hadsiz
edviyeler bulunmak gerektir ki;

bu zamanda Kur'an-1 Mu'ciz-iil Beyan'in i'caz-1
manevisinden ¢ikan Risale-i Nur o vazifeyi gérmekle
beraber,

imanin hadsiz mertebelerinde terakkiyat ve inkisafata
medardir." diye uzun bir miikaleme cereyan etti.

Ben de tamamen isittim, hadsiz stikrettim. Kisa kesiyorum.

Said Nursi



