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THE TWENTY-FIFTH WORD

The Miraculousness of the Qur'an
While there is a perpetual miracle like the Quran,

Searching for further proof appears to my mind as
superfluous;

While there is a proof of reality like the Quran,

Would silencing those who deny it weigh heavily on my
heart?

[A Reminder: At the start, our intention was to write this
Word in the form of five 'Lights',

but at the end of the First Light, we were compelled to
write extremely fast in order to print it in the old
[Ottoman] script.

{According to a law passed in November 1928, the
Arabic (Ottoman) alphabet was banned from the end of
that year, and the Latin alphabet officially adopted. [Tr.]}

On some days even we wrote twenty to thirty pages in
two or three hours.

Therefore, writing three Lights in a brief and concise
manner, we have for now abandoned the last two.

[ hope that my brothers will look fairly and with tolerance
at any faults and defects, difficulties and mistakes, which
may be attributed to me.]

Most of the verses in this treatise of The Miraculousness of
the Qur'an have either been the cause of criticism by
atheists, or have been objected to by scientists, or have
been the subject of doubt and misgiving by satans among
jinn and men.

Thus, this Twenty-Fifth Word has explained the truths
and fine points of those verses in such a way that

the very points which the atheists and scientists imagined
to be faults have been proved according to scholarly
principles to be flashes of miraculousness and the sources
of the perfections of the Qur'an's eloquence.

In order not to cause aversion, decisive answers have
been given without mentioning their doubts.

Only, in the first Station of the Twentieth Word their
doubts have been stated concerning three or four verses,
like, And the mountains [its] pegs, {Qur'an, 78:7.} and,
And the sun runs its course. {Qur'an, 36:38.}

Also, although this treatise of The Miraculousness of the
Qur'an was written very concisely and with great speed,

with regard to the science of rhetoric and sciences of
Arabic,

YIRMIBESINCI SOZ
Mu'cizat-1 Kur'aniye Risalesi
Elde Kuran gibi bir mu cize-i baki varken,

Baska btirhan aramak aklima zaid gortintir.

Elde Kuran gibi bir biirhan-1 hakikat varken,

Miinkirleri ilzam icin génliime siklet mi gelir?
[ihtar: Su S6z'in basinda bes su'leyi yazmak niyet ettik.

Fakat Birinci S'le'nin ahirlerinde eski hurufatla tab'etmek
icin gayet stir'atle yazmaga mecbur olduk.

Hatta Bazi glin yirmi-otuz sahifeyi iki-ti¢ saat icinde
yaziyorduk.

Onun igin Gi¢ SU'leyi ihtisaren, icmalen yazarak iki s'leyi
de simdilik terkettik.

Bana ait kusurlar ve noksaniyetler ve iskal ve hatalara
nazar-1 insaf ve muisamaha ile bakmalarini
ihvanlarimizdan bekleriz. ]

Bu Mu'cizat-1 Kur'aniye Risalesi'ndeki ekser ayetlerin her
biri, ya miilhidler tarafindan medar-1 tenkid olmus veya
ehl-i fen tarafindan itiraza ugramis veya cinni ve insi
seytanlarin vesvese ve slibhelerine maruz olmus
ayetlerdir.

Iste bu "Yirmibesinci Séz" dyle bir tarzda o ayetlerin
hakikatlarini ve niiktelerini beyan etmis ki,

ehl-i ilhad ve fennin kusur zannettikleri noktalar i'cazin
lemaat1 ve belagat-1 Kur'aniyenin kemalatinin mense'leri
oldugu, ilmi kaideleriyle isbat edilmis.

Bulanti vermemek i¢in onlarin stibheleri zikredilmeden
cevab-1 kat' verilmis.

\3\.’:’}\ J\;;—\j LQJZ/M\B gibi.. yalniz Yirminci
So6z'in Birinci Makami'nda tig-dort ayette stibheleri
soylenmis.
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Hem bu Mul'cizat-1 Kur'aniye Risalesi gerci gayet muhtasar
ve acele yazilmis ise de,

fakat ilm-i belagat ve ulim-u Arabiye noktasinda,



it is explained in a way so learned and profound and
powerful that it has caused wonder to scholars.

Although everyone who studies it will not understand all
the matters discussed,

there is a significant share for everyone in this garden.

In spite of the defects in the phraseology and manner of
expression due to its being written very fast and under
confused conditions,

it explains the truth and reality of most important matters.
Said Nursi

alimlere hayret verecek derecede alimane ve derin ve
kuvvetli bir tarzda beyan edilmis.

Gergi her bahsini her ehl-i dikkat tam anlamaz, istifade
etmez.

Fakat o bahcede herkesin ehemmiyetli hissesi var.

Pek acele ve miisevves héletler icinde te'lif edildiginden
ifade ve ibaresinde kusur var olmasiyla beraber

ilim noktasinda ¢cok ehemmiyetli mes'elelerin hakikatini
beyan etmis.
Said Nursi
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The Miraculousness of the Qur'an

In the Name of God, the Merciful, the Compassionate.

Say: If all mankind and all jinn were to come together to
produce the like of this Qur'an, they could not produce
the like of it, even if they were to help and support each
other. {Qur'an, 17:88.}

[Of the innumerable aspects of the miraculousness of the
All-Wise Qur'an of Miraculous Exposition, the
treasury of miracles and greatest miracle of Muhammad
(Peace and blessings be upon him), I have pointed out
close on forty in my Arabic treatises, in the Arabic Risale-i
Nur, in my Qur'anic commentary called Isharat al-I'jaz
(Signs of Miraculousness), and in the preceding twenty-
four Words.

Now I shall explain to a degree only five of those aspects
and include within them briefly the other aspects, and in
an Introduction give a definition of the Qur'an and
indicate its nature.]

INTRODUCTION

The Introduction consists of Three Parts.

First Part
What Is The Qur'an? How is it defined?

Answer : As is explained in the Nineteenth Word and
proved in other Words,

The Qur'an is the pre-eternal translator of the mighty
Book of the Universe;

the post-eternal interpreter of the various tongues reciting
the verses of creation;

the commentator of the book of the Worlds of the Seen
and the Unseen;

the revealer of the treasuries of the Divine Names Aidden
in the heavens and on the earth;

Mu'cizat-1 Kur'aniye Risalesi

ez 5 A ey

-

56 i 6 31 B 4 il a8 38
s i) (8 68 aeldey 5,30 Y LA

[Mahzen-i mu'cizat ve Mu'cize-i kiibra-y1 Ahmediye
(A.S.M.) olan Kur'an-1 Hakim-i Mu'ciz-iil Beyan'in
hadsiz viicuh-u i'cazindan kirka yakin viicuh-u i'caziyeyi
arabi risalelerimde ve arabi Risale-i Nur'da ve "Isarat-til
['caz" namindaki tefsirimde ve gecen su yirmidort Sozlerde
isaretler etmisiz.

Simdi onlardan yalniz bes vechini bir derece beyan ve sair
vicuhu iclerinde icmaélen dercederek ve bir mukaddeme
ile onun tarif ve mahiyetine isaret edecegiz.]

MUKADDEME
Uc ciiz'ddr.
Birinci Cuz'
Kur'an nedir? Téarifi nasildir?

Elcevab: (Ondokuzuncu S6z'de beyéan edildigi ve sair
sozlerde isbat edildigi gibi)

Kur'an, su kitab-1 kebir-i kainatin bir terctime-i ezeliyesi..
ve dvat-i tekviniveyi okuyan mitenevvi dillerinin
terciman-1 ebedjsi..

ve su alem-i gayb ve sehadet kitabinin miifessiri..

ve zeminde ve gékte gizli Esma-i llahiyenin manevi
hazinelerinin kessafi..



the key to the truths concealed beneath the lines of
events,

the tongue of the Unseen World in the Manifest World;

the treasury of the post-eternal favours of the Most
Merciful and of the pre-eternal addresses of the Most
Holy, which come from the World of the Unseen bevond
the veil of this Manifest World,

it is the sun, foundation, and plan of the spiritual world of
Islam;

the sacred map of the worlds of the hereafter;

the expounding word, lucid exposition, decisive proof,
and clear interpreter of the Divine Essence, attributes,
Names, and functions;

it is the instructor of the world of humanity;
the light and water of Islam, the macroanthropos;
the true wisdom of mankind;

and the true guide and leader urging humanity to
prosperity and happiness;

ve suttir-u hadisatin alinda muzmer hakaikin miftahi..

ve dlem-i sehadette alem-i gaybin lisani..

ve su dlem-i sehadet perdesi arkasinda olan dlem-i gayb
cihetinden gelen iltifatat-1 ebediye-i Rahméniye ve
hitabat-1 ezeliye-i Stibhaniyyenin hazinesi..

ve su Islamiyet dlem-i manevisinin glinesi, temeli,
hendesesi..
ve avalim-i uhreviyenin mukaddes haritasi..

ve Zat ve Sifat ve Esma ve suun-u Ilahiyenin kavl-i sarihi,
tefsir-i vazihi, buirhan-1 katu, terciman-1 sat..

ve su alem-i insaniyetin miirebbisi..
ve insaniyet-i kiibra olan Islamiyetin ma ve ziyasi..
ve nev-i beserin hikmet-i hakikiyesi..

ve insaniyeti saadete sevkeden hakiki mirsidi ve hadjsi...
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it is a both a book of law, and a book of prayer, and a
book of wisdom, and a book of worship, and a book of
command and summons,

and a book of invocation, and a book of thought,

and a unique, comprehensive sacred book comprising
many books fo which recourse may be had for all the
needs of all mankind,

it is a revealed scripture resembling a sacred library which
offers treatises suitable for all the various ways and
different paths of the all the saints and the veracious ones
and the wise and the learned, which is appropriate for the
illuminations of each way and enlightens it, and is suitable
for the course of each path and depicts it.

Second Part and Complement to
the Definition

As is explained and proved in the Twelfth Word, since
The Qur'an has come from the Sublime Throne and the
Greatest Name, and from the highest degree of each
Name,

it is God's Word in regard to His being Sustainer of All
The Worlds;

it is a Divine decree through His title of God of All Beings;

it is an address in the name of the Creator of the Heavens
and the Earth;

it is a conversation in respect of absolute dominicality;

ve insana hem bir kitab-1 seriat, hem bir kitab-1 dua, hem
bir kitab-1 hikmet, hem bir kitab-1 ubdiyet, hem bir kitab-
1 emir ve davet,

hem bir kitab-1 zikir, hem bir kitab-1 fikir,

hem biitiin insanin blitiin hdcat-1 maneviyesine merci’
olacak cok kitablar1 thzammun eden tek, cdmi’bir Kitab-1
Mukaddes'tir.

Hem buittin evliya ve siddikin ve urefa ve muhakkikinin
mubhtelif mesreblerine ve ayri ayri mesleklerine, her
birindeki mesrebin mezakina layik ve o mesrebi tenvir
edecek ve her bir meslegin mesakina muvafik ve onu
tasvir edecek birer risale ibraz eden mukaddes bir
kiitibhane hiikmtiinde bir Kitab-1 Seméavi'dir.

ikinci Ciiz' ve Tetimme-i Tarif

Kur'an, ars-1 azamdan, [sm-i 4&zamdan, her ismin mertebe-
i azamindan geldigi icin, (Onikinci S6z'de beyan ve isbat
edildigi gibi)

Kur'an, biitiin dlemlerin Rabbi itibariyle Allah'in kelamudir.
Hem biitiin mevcadatin [lah' invaniyla Allah'in
fermanidur.

Hem buitiin Seméavét ve Arzin Halik't namina bir hitabdir.

Hem Rubtbiyet-i Mutlaka cihetinde bir miikalemedir.



it is a pre-eternal discourse on account of universal Divine
sovereignty;

it is a notebook of the favours of the Most Merciful from
the point of view of all-embracing, all-encompassing
Divine mercy;

it is a collection of addresses at the start of which are
certain ciphers in respect of the tremendousness of Divine
majesty;

and through its descent from the comprehensiveness of
the Greatest Name, it is a holy scripture full of wisdom
which looks to and inspects all sides of the Sublime
Throne.

It is because of this mystery that with complete fitness the
title of the Word of God has been given to the Qur'an,
and is always given.

After the Qur'an comes the level of the books and
scriptures of the other prophets.

However, those other innumerable Divine Words are
each in the form of inspiration made manitest through a
special regard, a partial title, a particular manifestation, a
particular Name, a special dominicality, a particular
sovereignty, a special mercy.

The inspirations of the angels and man and the animals
vary greatly with regard to universality and particularity.

Third Part

The Qur'an is a revealed scripture which contains in
summary the books of all the prophets, whose times were
all different, the writings of all the saints, whose paths are
all different, and the works of all the purified scholars,

whose ways are all different..
its six aspects are all brilliant and refined of the
darkness of doubts and scepticism;

its point of support is certain heavenly revelation and
the pre-eternal Word,;

its aim and goal is self-evidently eternal happiness;

its inner aspect is clearly pure guidance; its upper aspect is
necessarily the lights of belief; its lower aspect is
undeniably evidence and proof;

its right aspect is evidently the surrender of the heart and
conscience; its left aspect is manifestly the subjugation of
the reason and intellect;

its fruit is indisputably the mercy of the Most Merciful and
the realm of Paradise;

and its rank and desirability are assuredly accepted by the
angels and man and the jinn.

Hem saltanat-1 amme-i Stibhaniye hesabina bir hutbe-i
ezeliyedir.

Hem rahmet-i vasia-i muhita nokfa-i nazarinda bir defter-i
iltifatat-1 Rahméaniye'dir.

Hem ulGhiyetin &zamet-i hagmeti haysiyetiyle, baslarinda
bézan sifre bulunan bir muhabere mecmuasidir.

Hem ism-i azamin muhitinden ntizul ile ars-1 &zamin
blittin muhatina bakan ve teftis eden hikmetfesan bir
Kitab-1 Mukaddes'tir.

Ve su sirdandir ki, "Kelamullah" tiinvani keméal-i liyakatla
Kur'ana verilmis ve daima da veriliyor.

Kur'andan sonra séir enbiyanin kitiib ve suhuflart
derecesi gelir.

Sair nihayetsiz Kelimat-1 [lahiyye'nin ise bir kismi dahi 4as
bir itibarla, ctiz7 bir tinvan ile, hususrt bir tecelli ile, ctiz7 bir
isim ile ve has bir rububiyyet ile ve mahsus bir saltanat ile
ve hususi bir rahmet ile zahir olan ilhamét stretinde bir
miuikalemedir.

Melek ve beser ve hayvanatin ilhamlari, kiilliyet ve
hususiyet itibariyle cok mubhteliftir.

Uciincii Ciiz

Kur'an, asirlar muhtelif biitiin enbivanin kiitiiblerini ve
mesrebleri muhtelif biittin evliyanin risalelerini ve
meslekleri muhtelif biitiin asfivanin eserlerini icmalen

tdzammun eden..

ve cihat-1 sittesi parlak ve evham u stibehétin
zulimatindan musaffa

ve nokta-i istinadi, bilyakin vahy-i seméavi ve kelam-1
ezeli..

ve hedefi ve gayesi, bilmiisahede saadet-i ebediye..

ici, bilbedéhe halis hidayet.. tistii, bizzarure envéar-1 iman..
alt, biilmelyakin delil ve biirhan..

sagl, bittecriibe teslim-i kalb ve vicdan.. solu, biaynelyakin

teshir-i akil ve iz'an..

meyvesi, bihakkalyakin Rahmet-i Rahman ve dar-1 cinan..

makami ve revaci, bilhads-is sadik makbul-ii melek ve ins
U can bir Kitab-1 Semavi'dir.



Each of the attributes in these Three Parts concerning the
Qur'an's definition have been proved decisively in other
places, or they will be proved.

Our claims are notisolated; each may be proved with
clear proofs.

Kur'anin tarifine dair ti¢ ctiz'indeki sifatlarin her biri bagka
yerlerde kat'l isbat edilmis veya isbat edilecektir.

Déavamiz miicerred degil, her birisi buirhan-1 kat'1 ile
muberhendir.
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FIRST LIGHT

This Light consists of three 'Rays'.

First Ray

This is the eloquence of the Qur'an, which is at the degree
of miraculousness.

Its eloquence is a wonderful eloquence born of the
beauty of its word-order, the perfection of its conciseness,
the marvels of its style, its singularity and pleasantness, the
excellence of its expression, its superiority and clarity, the
power and truth of its meanings, and from the purity and
fluency of its language,

which for one thousand three hundred years has
challenged the most brilliant men of letters of mankind,
their most celebrated orators, and the most profoundly
learned of them, and invited them to dispute it.

It has provoked them intensely.

And although it has invited them to dispute it, those
geniuses, whose heads touch the skies in their pride and
conceit, have been unable to so much as open their
mouths to do so, and have bowed their heads utterly
humiliated.

Thus, we shall point to the miraculousness in its
eloquence in two 'Aspects'.

First Aspect

It possesses miraculousness and its miraculousness exists
for the following reasons.

The great majority of the people of the Arabian Peninsula
at that time were illiterate.

Due to this, rather than in writing, they preserved the
sources of their pride, historical events and stories
encouraging good morality, by means of poetry and
eloquence.

Due to the attraction of poetry and eloquence,
meaningful sayings would remain in people's memories
and be passed down the generations.

In consequence of this innate need, therefore, the goods
most in demand in the immaterial market of that people
were eloquence and fine speech.

A tribe's poet or orator was like its greatest national hero.
It was he who was their greatest source of pride.

BIRINCIi SULE
Bu Su'lenin “Uc¢ Sua”1 var.
Birinci Sua

Derece-i i'cazda belagat-1 Kur'aniyedir.

O belagat ise, nazmin cezéletinden ve hiisn-i
metanetinden ve Usltblarinin bedaatinden, garib ve
miustahsenliginden ve beyaninin beraatinden, faik ve
safvetinden ve maanisinin kuvvet ve hakkaniyyetinden ve
lafzinin fesahatinden, selasetinden fevelliid eden bir
belagat-1 harikuladedir ki,

beni-Ademin en dahi ediblerini, en harika hatiblerini, en
miitebahhir tileméasini muérazaya davet edip binligyliz
senedir meydan okuyor,

onlarin damarlarina siddetle dokunuyor.

Muérazaya davet ettigi halde, kibir ve gururlarindan basini
semavata vuran o dahiler, Ona muaraza igin agiz
acamayip kemal-i zilletle boyun egdiler.

Iste belagatindaki vech-i i'cazi iki stretle isaret ederiz:

Birinci Siret

['caz1 vardir ve mevctddur.

Cunki Ceziret-iil Arab ahalisi o asirda ekseriyet-i mutlaka
itibariyle immd idi.

Ummilikleri icin mefahirlerini ve vukuat-1 tarihiyyelerini ve
mehasin-i ahlaka yardim edecek durub-u emsallerini
kitabet verine siir ve belagat kaydiyla muhafaza
ediyorlardi.

Ménidar bir kelam, siir ve belagat cazibesiyle eslaftan
ahlafa héafizalarda kalip gidiyordu.

Iste su ihtiyac-1 fitri neticesi olarak o kavmin méanevi carsi-
y1 ticaretlerinde en ziyade revag bulan, fesahat ve belagat
metar idi.

Hatta bir kabilenin belig bir edibi, en buiyiik bir kahraman-
1 millisi gibi idi. En ziyade onunla iftihar ediyorlardi.



Thus, among the peoples of the world, the eloquence and
rhetoric of that intelligent people, who due to their
intelligence ruled the world after the establishment of
[slam, was at the highest and most advanced degree. It
was the thing most highly prized among them that they
felt greatest need of, and was their cause of pride.

They attached such value to eloquence that two tribes
would do battle at the word of a poet or orator, and they
would make peace at his word.

They even wrote in gold on the walls of the Ka'ba the
seven qasidas of seven poets called the al-Mu'allaqat al-
Sab'a, and took great pride in them.

It was at such a time when eloquence was thus most
sought after that the Qur'an was revealed.

Just as at the time of Moses (Peace be upon him) it was
magic that was most sought after and at the time of Jesus
(Peace be upon him), it was medicine.

The most important of their miracles were in those fields.

The Qur'an, therefore, invited the Arabian orators of that
time to reply to even one of the shortest of the Suras.

It challenged them with the decree of:
And if you are in doubt about what We have revealed to

Our servant, then produce a Sura resembling it. {Qur'an,
2:23.}

iste Islamivetten sonra dlemi zekélarla idare eden o zeki
kavim, su en revacli ve medar-1 iftiharlart ve ona siddet-i
ihtiyacla muhtag olan belagatta akvam-1 dlemden en
ileride ve en yiiksek mertebede idiler.

Belagat, o kadar kiymetdar idi ki, bir edibin bir s6zi igin
iki kavim buiyik muharebe ederdi ve bir sdzliyle miisalaha
ediyorlardi.

Hatta onlarin icinde "Muallakat-1 Seb'a" namiyla yedi
edibin yedi kasidesini altunla K&'be'nin duvarina
yazmiglar, onunla iftihar ediyorlardi.

Iste boyle bir zamanda, belagat en revacl oldugu bir anda
Kur'an-1 Mu'ciz-til Beyan niizul etti.

Nastlki zaman-1 Masa Aleyhisselam'da sihir ve zaman-1 Isa
Aleyhisselam'da tib revagta idi.

Mu'cizelerinin miihimmi o cinsten geldi.

Iste o vakit biilega-y1 Arabr, en kisa bir Stiresine
mukabeleye davet etti:
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It also said: "If you do not believe, you shall be damned
and shall go to Hell."

It provoked them intensely. It smashed their pridein
fearsome manner. It was contemptuous of their arrogant
minds.

It condemned them firstly to eternal extinction and then to
eternal extinction in Hell, as well as to worldly extinction.

It said: "Either dispute me, or you and your property shall
perish."

If it had been possible to dispute the Qur'an, is it at all
possible that while there was an easy solution like
disputing it with one or two lines and nullifying the claim,
they should have chosen the most dangerous and most
difficult, the way of war?

Yes, is it at all possible that that clever people, that
politically-minded nation, who at one time were to govern
the world through politics, should have abandoned the
shortest, easiest, and most light way,

and chosen the most dangerous, which was going to cast
their lives and all their property into peril?

For if their literary figures had been able to dispute it with
a few words, the Qur'an would have given up its claim,

Hem der ki: "Iman getirmezseniz mel'unsunuz.
Cehennem'e gireceksiniz."

Damarlarina siddetle vuruyor. Gururlarini dehsetli stirette
kirtyor. O Kibirli akillarini istihfaf ediyor.

Onlar bidayeten idam-1 ebedji ile ve sonra da
Cehennem'de idam-1 ebedi ile beraber diinyevi idam ile
de mahkam ediyor.

Der: "Ya muéraza ediniz, yahut can ve maliniz
helakettedir."

Iste eger muaraza miimkiin olsaydi acaba hi¢c miimkiin
mu idi ki, bir-iki satirla muaraza edip davasini ibtal etmek
gibi rahat bir care varken, en tehlikeli, en muskilatli
muharebe tariki ihtiyar edilsin!

Evet o zeki kavim, o siyasi millet ki, bir zaman alemi,
siyasetle idare ettigi halde, en kisa ve rahat ve hafif bir
yolu terketsin?

En tehlikeli ve biitiin mal ve canini belaya atacak uzun bir
yolu ihtiyar etsin, hi¢ kabil midir!

Cunki bir edibleri, birkac hurufatla muéraza edebilseydi;
Kur'an, davasindan vazgecerdi.



and they would have been saved from material and
moral disaster.

Whereas they chose a perilous, lengthy road like war.

That means it was not possible to dispute in by word; it
was impossible, so they were compelled to fight it with the
sword.

Furthermore, there are two compelling reasons for the
Qur'an being imitated.

The first is its enemies' ambition to dispute it,
the other, its friends' pleasure at imitating it.

Impelled by these, millions of books in Arabic have been
written, but not one of them resembles the Qur'an.

Whether learned or ignorant, whoever looks at it and at
them is bound to say:

"The Qur'an does not resemble these. Not one of them
has been able to imitate it."

The Qur'an is therefore either inferior to all of them,

and according to the consensus of friend and foe alike,
this is completely non-valid and impossible,

or the Qur'an is superior to all of them.
If you say:

"How do you know that no one has tried to dispute it,
and that no one has had sufficient confidence to
challenge it, and that no one's help for anyone else was of
any avail?"

The Answer: If it had been possible to dispute it, most
certainly it would have been attempted.

For it was a question of honour and pride, and life and
property were at risk.

If it had been attempted, numerous people would have
supported such an attempt.

For those who obstinately oppose the truth have always
been many.

And if many people had supported it, they surely would
have found fame.

For insignificant contests, even, attracted the wonder of
people and found fame in stories and tales.

So an extraordinary contest and event such as that would
never have remained secret.

The most ugly and infamous things against Islam have
been passed down and become famous,

but apart from one or two stories about Musaylima the
Liar, no such thing has been related.

Onlar da maddi ve méanevi helaketten kurtulurlardi.

Halbuki muharebe gibi dehsetli, uzun bir yolu ihtiyar
ettiler.

Demek, muéraza-i bilhuruf miimktin degildi, muhaldi.
Onun icin muharebe-i bis-stiyiifa mecbur oldular.

Hem Kur'ani tanzir etmek, taklidini yapmak igin gayet
siddetli iki sebeb vardi.

Birisi; dismanin hirs-1 muérazast.
Digeri; dostlarinin sevk-i taklididir ki,

su iki saik-i sedid altinda milyonlar Arabi kitablar yazilmig
ki hicbirisi ona benzemez.

Alim olsun, ami olsun her kim Ona ve onlara baksa
kat'iyen diyecek Kki:

"Kur'an, bunlara benzemez. Higbirisi Onu tanzir edemez."

Su halde, ya Kur'an biittintintin altindadr.

Bu ise, biitiin dost ve diismanin ittifakiyla battaldir,
muhaldir.

Veya Kur'an, o yazilan umum kitablarin fevkindedir.
Eger desen:

“Nasil biliyoruz ki, kimse muérazaya tesebbiis etmedi?
Kimse kendine glivenemedi mi ki, meydana c¢iksin?
Birbirinin yardimi da mi1 faide etmedi?”

Elcevab: EGger muaraza miimkiin olsaydi, alakiillihal kat'l
tesebbiis edilecekti.

Cunki izzet ve namus mes'elesi, can ve mal tehlikesi vardi.

Eger tesebbiis edilseydi, alakillihal kat'l tarafdar pek ¢ok
bulunacakt.

Cunki hakka muariz ve muannid daima kesretli idi.
Eger tarafdar bulsaydi, alakiillihal istihar bulacakti.

Cunki: Kiigtk bir miicadele, beserin nazar-1 istigrabini
celbedip destanlarda istihar eder.

Soyle acib bir miicadele ve vukuat ise gizli kalamaz.

Islamiyet aleyhinde ta en cirkin ve en seni' seylere kadar
nakledilir, meshur olur.

Halbuki: Muarazaya dair Miiseylime-i Kezzab'in bir-iki
fikrasindan bagka nakledilmemis.



Musaylima was very eloquent, but when compared with
the exposition of the Qur'an, which possesses infinite
beauty, his words passed into the chronicles as nonsense.

Thus, the miraculousness of the Qur'an's eloquence is as
certain as twice two equals four; and that is how it is.

O Miiseylime'de ¢endan belagat varmis. Fakat hadsiz bir
hiisn-ii cemale malik olan beyan-1 Kur'an'a nisbet edildigi
icin, onun sozleri hezeyan stretinde tarihlere gegmistir.

Iste Kur'anin belagatindaki i’caz, kat'iyen iki kerre iki dort
eder gibi mevctddur ki, is boyle oluyor.
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Second Aspect

We shall now explain in five 'Points' the wisdom of the
Qur'an's miraculousness contained in its eloquence.

First Point:

There is a wonderful eloquence and purity of style in the
Qur'an's word-order.

From beginning to end, Isharat al-I'jaz (Signs of
Miraculousness) demonstrates this eloquence and
conciseness in the word-order.

The way the second, minute, and hour hands of a clock
each complete the order of the others, that is the way all
the sentences of the All-Wise Qur'an, and its words, and
the order in the relationships between the sentences and
words, have been expounded in Isharat al-Ijaz, from it
first page to its last.

Whoever wishes may look at that and see this wonderful
eloquence in the word-order.

Here, we shall mention one or two examples in order to
demonstrate the word-order in the parts of a sentence.
For example:

But if a breath of your Sustainer's punishment touches
them. {Qur'an, 21:46.}

In this sentence, it wants to point out the punishment as
terrible through showing the severity of the least amount.

That is to say, it expresses littleness or fewness, and all the
parts of the sentence look also to this littleness or fewness
and reinforce it.

Thus, the words, But if signify doubt, and doubt looks to
littleness or fewness.

The word fouches means to touch lightly and expresses a
small amount.

And just as the word a breath is merely a whiff, so is it in

the singular form.

Grammatically it is a masdar marra and signifies once.

Also the tanwin indicating indefiniteness in a breathe
expresses littleness or fewness and means it is so
insignificant that it can scarcely be known.

Ikinci Saret

Belagatindaki i'caz-1 Kur'ani'nin hikmetini Bes Nokta'da
beyan edecegiz.

Birinci Nokta:

Kur'anin nazminda bir cezélet-i harika var.

O nazimdaki cezalet ve metéaneti, "Isarat-til I'caz" bastan
asagiya kadar bu cezalet-i nazmiyyeyi beyan eder.

Saatin saniye, dakika, saati sayan ve birbirinin nizdmini
tekmil eden ne ise, Kur'an-1 Hakim'in her bir climledeki,
hey'atindaki nazim ve kelimelerindeki nizam ve ctimlelerin
birbirine karst miinasebatindaki intizami oyle bir tarzda
"[sarat-iil I'cazda &hirine kadar beyan edilmistir.

Kim isterse ona bakabilir ve bu nazimdaki cezalet-i
harikayi bu strette gorebilir.

Yalniz bir-iki misél, bir ctimlenin hey'atindaki nazmi
gostermek igin zikredecegiz. Mesela:

o
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Bu ciimlede, azabi dehsetli gostermek icin en azinin
siddetle tesirini gostermekle gostermek ister.

\J&uﬁ

Demek taklili ifade edecek cliimlenin biitiin heyetleri de bu
taklile bakip ona kuvvet verecek.

Iste :ﬁj lafz1, tegkiktir. Sek, killete bakar.

L;Ja lafz1, azicik dokunmaktir. Yine killeti ifade eder.

2\3)

O

d>a) lafzi maddesi, bir kokucuk olup killeti ifade ettigi
gibi, sigas! bire delalet eder.

Masdar-1 merre tabir-i sarfiyyesinde biricik demektir, killeti
ifade eder.

1\33

{55 daki tenvin-i tenkird, taklili icindir ki, o kadar kiigiik

ki, bilinemiyor demektir.



The word of signifies division or a part; it means a bit and
indicates paucity.

The word punishment points to a light sort of punishment
in relation to chastisement (nakal) or penalty (i'qab), and
suggests a small amount.

And by alluding to compassion and being used in place of
Subduer, All-Compelling, or Avenger, the word Sustainer
indicates littleness or fewness.

It says, if the small amount of punishment suggested in all
this paucity has such an effect, you can compare how
dreadful Divine chastisement would be.

How much then do the small parts of this sentence look to
one another and assist one another! How each reinforces
the aim of the whole! This example looks to the words
and aim to a small degree.

:}5 lafzi, teb'iz icindir, bir parca demektir. Killeti ifade

eder.

g)\l&— lafz1; nekal, ikdba nisbeten hafif bir nevi cezadir ki,

killete isaret eder.

éﬁ; lafzi; Kahhar, Cebbar, Miintakim'e bedel yine sefkati
ihsas etmekle killeti isaret ediyor.

l;s;‘e bu kadar killetteki bir parca azab bovyle tesirli ise, ikab-
1 llahi ne kadar dehsetli olur kiyas edebilirsiniz diye ifade
eder.

Iste su ctimlede kiiciik heyetler nasil birbirine bakip
yardim eder. Maksad-1 kiilliyi, her biri kendi lisaniyla
takviye eder. Su misal bir derece lafz ve maksada bakar.

#7
Second Example:

And spend [in God's way] out of what We have bestowed
on them as sustenance. {Qur'an, 2:3.}

The parts of this sentence point out five of the conditions
which make almsgiving acceptable.

First Condition: This is to give only so much alms as will
not cause the giver to be in need of receiving alms
himself.

It states this condition through the division or parts
signified by out of in the words out of what.

Second Condition: 1t is not to take from 'Ali and give to
Wali, but to give out of a one's own property.

The words We have bestowed on them as sustenance
express this condition. It means: "Give out of the
sustenance that is yours.”

Third Condition: This is not to place an obligation on the
recipient.

The word We in We have bestowed on them as
sustenance states this condition.

That is to say: "I give you the sustenance. When you give
some of My property to one of My servants, you cannot
place them under an obligation."

Fourth Condition: You should give it to a person who will
spend it on his livelihood,

for alms given to those who will squander it idly is not
acceptable.

The word spend points to this condition.

Ikinci misal:

-
.
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Su ciimlenin hey'ati, sadakanin serait-i kabtliiniin besine
isaret eder.

Birinci Sart: Sadakaya muhtag olmamak derecede sadaka
vermek ki,
\.15 lafzindaki :)./3 -i teb'iz ile o sart1 ifade eder.

Ikinci Sart: Ali'den alip Veli've vermek degil, belki kendi
malindan vermektir.

Su sarti ;..;:\:.g;; lafz1 ifade ediyor. "Size rizik olandan

veriniz” demektir.

Uciincii Sart: Minnet etmemektir.

Su sarta U:e;; dakil lafzi isaret eder.

Yani "Ben size rizki veriyorum. Benim malimdan benim
abdime vermekte minnetiniz yoktur."

Dérdiincii Sart: Oyle adama veresin ki, nafakasina

sarfetsin.

Yoksa sefahete sarfedenlere sadaka makbil olmaz.

- 3 o4
Su sarta () g8’ 1afz1 isaret ediyor.



Fifth Condition: This is to give in God's name. The words
We bestow on them as sustenance statesthis.

That is to say: "The property is Mine; you should give it in
My name."

These conditions may be extended.

That is, the form almsgiving should take, with what goods.

It may be given as learning and knowledge. It may be
given as words, or as acts, or as advice.

The word what in out of what indicates these various sorts
through its generality.

Furthermore, it indicates this with the sentence itself,
because it is absolute and expresses generality.

Thus, with the five conditions in this short sentence
describing almsgiving, it opens up a broad field before the
mind, granting it to it through the sentence as a whole.

Thus, in the sentence as a whole, the word-order has
many aspects.

Similarly, the word-order between words encompasses a
broad sphere and has many aspects.

“ s -

Besinci Sart: Allah namina vermektir ki, ‘:.és\:d) y ifade

ediyor.

Yéni "Mal benimdir, benim namimla vermelisiniz."

Su sartlarla beraber bir tevsi' de var.

Yani: Sadaka nasil mal ile olur. {lim ile dahi olur. Kavl ile,
fiil ile, nasihat ile de oluyor.

Iste su aksama \.ig lafzindaki s umumiyetiyle isaret

ediyor.

Hem su ctimle de bizzét isaret ediyor. Clinki mutlaktr,
umumu ifade eder.

Iste sadakay ifade eden su kisacik ciimlede, bes sart ile
beraber genis bir dairesini akla ihsan ediyor. Heyetiyle
ihsas ediyor.

Iste heyette béyle pek cok nazimlar var.

Kelimatin dahi birbirine karsi, aynen genis boyle bir daire-
i nazmiyyesi var.
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And between phrases. For example,

Say: He is God, the One {Qur'an, 112:1.}
contains six sentences.

Three of them are positive and three negative.

It proves six degrees of Divine unity and at the same time
refutes six ways of associating partners with God.

Each sentence is both the proof of the other sentences
and the result.

For each sentence has two meanings.

Through one meaning it is the result, and through the
other the proof.

That is to say, within Sura al-lkhlas are thirty suras
composed of proofs that demonstrate each anotherto be
as well-ordered as the sura itself. For example:

Say, He is God, because He is One, because He is the
Eternally Besought, because He begets not, because He is
not begotten, because there is none that is equal to Him.

And:

And there is none that is equal to Him, because He is not
begotten, because He begets not, because He is Eternally
Besought, because He is One, because He is God.

Sonra kelamlarin da, mesela:

g

o) j&\}; j.% de alti ciimle var.

Ucti miisbet, tigti menfi.

Alti mertebe-i tevhidi isbat etmekle beraber sirkin alti
enva'int reddeder.

her bir ctimlesi 6teki ctimlelere hem delil olur, hem netice
olur.

Cunki her bir ciimlenin iki manasi var.

Bir ména ile netice olur, bir mana ile de delil olur.

Demek Stire-i [hlas'ta otuz Stre-i Ihlas kadar, muntazam,
birbirini isbat eder delillerden mirekkeb streler vardir.
Mesela:
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And:

He is God, so He is One, so He is the Eternally Besought,

so He begets not, so He is not begotten, so there is none
that is equal to Him.

You can continue in the same way.

A further example:

Alif. Lam. Mim. * This is the Book about which there is
no doubt, a guidance for those who fear God. {Qur'an,
2:1-2.}

Each of these four phrases has two meanings.

With one meaning each is a proof of the other phrases,
with the other, it is their result.

From the sixteen threads of their relationships, a
miraculous word-order embroidery is wrought. It is
described thus in Isharat al-I'jaz.

Also, as is explained in the Thirteenth Word,

it is as though all the Qur'an's verses have eyes that see
most of the other verses and faces that look to them,

so that each extends to the others the immaterial threads
of relationship; each weaves a miraculous embroidery.

From beginning to end Isharat al-I'jaz expounds this
beauty and eloquence of the word-order.

Second Point:

This is the wonderful eloquence in its meaning.

Consider this example, which is explained in the
Thirteenth Word.

For example, if you want to understand the eloquence of
the verse,

All that is in the heavens and on the earth extols and
glorifies God, for He is the Tremendous, the Wise,
{Qur'an, 57:1; 59:1; 61:1.}

imagine yourself in the Age of Ignorance in the deserts of
barbarism before the Light of the Qur'an.

Then, at a time everything is swathed in the darkness of
ignorance and heedlessness and enveloped in the lifeless
veils of nature,

you hear verses from the heavenly tongue of the Qur'an
like:

All that is in the heavens and on the earth extols and
glorifies God,

or,
The heavens and the earth and all within them extol and
glorify Him. {Qur'an, 17:44.}

Hem:
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Daha sen buna gore kiyas et...

Mesela:

(/'M:f}o/ Lg,ua Al CA:/ u\&j dj_) 5‘”

Su dort cimlenin her birisinin iki manasi var.

Bir mana ile 6teki climlelere delildir. Diger mané ile onlara
neticedir.

Onalti miinasebet hatlarindan bir naks-1 nazmi-i i'cazi hasil
olur. "Isaréat-ul I'caz"da oyle bir tarzda beyéan edilmis ki, bir
naks-1 nazmi-i i'cazi teskil eder.

Ontiglinct S6z'de beyan edildigi gibi,

guya ekser ayat-1 Kur'aniyenin her birisi ekser ayatin her
birisine bakar bir gézli ve nazir bir ytizii vardir ki,

onlara miinasebatin hut(it-u maneviyesini uzatiyor. Birer
naks-1 i'cazi nescediyor.

Iste "Isarat-il I'caz" bastan asagiya kadar bu cezalet-i
nazmiyeyi serhetmistir.

Ikinci Nokta:

Manasindaki belagat-1 harikadir.

Onticlincl S6z'de beyan olunan su miséale bak:

Mesela: j.jﬂ\}éj ue}ﬁ\j c/’)\}uuj d A 4.,\3 c»w
;.éé\ ayetindeki belagat-1 maneviyeyi zevketmek
istersen,

kendini Nur-u Kur'andan evvel asr-1 cahiliyette, sahra-yi
bedeviyette farzet ki,

her sey zulmet-i cehil ve gaflet altinda perde-i cimd-u
tabiata sarilmis oldugu bir anda

Kur'anin lisan-1 semavisinden
it s g e B @
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Now look! See how the dead or sleeping creatures in the
world are raised to life in the minds of listeners at the
sound of extols and glorifies Him; how they become
conscious, and rise up and recite God's Names.

bak! Nasil ki, o 6lmiis veya yatmis olan mevcidat-1 lem
3

52 %

C:..w) C~w sadasiyla isitenlerin zihninde nasil

diriliyorlar, hiisyar oluyorlar, kiyam edip zikrediyorlar.
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And how at the cry and light of extols and glorifies Him
the stars, which had been lifeless lumps of fire in the black
skies, all appear in the view of those who hear it as
wisdom-displaying words in the mouth of the sky and
truth-pronouncing lights.

The earth, too, rather than being a desolate wasteland is
seen to be a head with the land and sea as tongues, and
animals and plants as words of glorification and
praise.

Now consider this example, which is proved in the
Fifteenth Word.

Listen to these verses. What do they say?

O you company of jinn and men! If you can pass beyond
the regions of the heavens and the earth, pass beyond
them! But you will not be able to pass beyond them save
with authority [given by God]. * Which then, of the
blessings of your Sustainer do you deny? * A flash of fire,
and smoke, will be sent on you, and no succour shall you
have. * Which then of the blessings of your Sustainer do
you deny? {Qur'an, 55:33-36.} And We have adorned
the skies nearest the earth with lamps, and made them
missiles to drive away the evil ones. {Qur'an, 67:5.}

These verses say: “O men and jinn, arrogant and
refractory in your impotence and baseness, and rebellious
and obstinate in your weakness and poverty!

If you disobey My commands and you have the power to
do so, pass beyond the boundaries of My dominions!

How can you dare to oppose the commands of a
Monarch Whose commands the stars, moons, and suns
obey as though they were soldiers under orders?

In your rebelliousness you oppose an All-Wise and
Glorious One Who has obedient soldiers which are thus
awesome.

Suppose your satans were to resist, His soldiers could rain
down stones on them like cannon-balls.

In your godlessness you revolt in the lands of a Sovereign
so Glorious that among His forces are some which, it is
not insignificant powerless creatures like you,

but supposing the impossible you were infidel enemies the
size of mountains or the globe, they could hurl down stars
and flaming missiles on you of that magnitude and rout
you.

Ve o karanlik gokytiziinde birer cAmid atespare olan

2 %
yildizlar ve yerde perisan mahlukat, é,u& sayhasiyla ve

nuruyla isitenin nazarinda gokylizii bir agiz, bitiin yildizlar
birer kelime-i hikmet-ntima ve birer nur-u hakikat-eda

ve Kiire-i Arz bir bas ve berr ve bahr, birer lisan ve
butiin hayvanlar ve nebatlar birer kelime-i tesbih-fesan
stretinde arz-1 didar eder.

Mesela: Onbesinci Soz'de isbat edilen su misale bak:
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ayetlerini dinle bak ki, ne diyor?

Diyor ki: “Ey acz ve hakareti icinde magrur ve miitemerrid
ve za'f ve fakr icinde serkes ve muannid olan ins ve cin!

Emirlerime itdat etmezseniz haydi elinizden gelirse hudad-
u mulkiimden ¢ikiniz!

Nasil cesaret edersiniz ki, 6yle bir Sultan'in emirlerine
karsi gelirsiniz; yildizlar, aylar, giinesler, emirber neferleri
gibi emirlerine itaat ederler.

Hem tugyaninizla 6yle bir Hakim-i Ziilcelal'e karsi
miubareze ediyorsunuz ki, 6yle azametli muti' askerleri var.

Faraza seytanlariniz dayanabilseler, onlari dag gibi
gtillelerle recmedebilirler.

Hem kiifranmizla 6yle bir Malik-i Ziilcelal'in memleketinde
isyan ediyorsunuz ki, ctinidundan 6yleleri var, degil sizin
gibi kii¢tik aciz mahluklar,

belki farz-1 muhal olarak dag ve arz buyukligiinde birer
aduvv-u kéfir olsaydiniz, arz ve dag buytkligtinde
yildizlar, atesli demirleri size atabilirler, sizi dagitirlar.
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You infringe a law which binds beings such as those; if it
was necessary, they could hurl the globe of the earth in
your face and rain down stars and heavenly bodies on
you as though they were missiles, with God's permission.”

You can compare with these the power, eloquence, and
elevated manner of expression of other verses and their
meanings.

Third Point:

This is the wonderful uniqueness of its style.

Indeed, the Qur'an's style is both strange, and original,
and wonderful, and convincing.

It has imitated nothing and no one. And no one has been
able to imitate it.

Its style has always preserved the freshness, youth, and
singularity it possessed when it was first revealed and
continues to preserve it.

For instance, the unique style of the cipher-like
mugqatta'at, the disjointed letters, 'like, Alif. Lam. Mim.,
Alif. Lam. Ra., Ta. Ha., Ya. Sin., Ha. Mim. 'Ayn. Sin.
Qaf., at the beginning of some of the Suras. We have
described five or six of the flashes of miraculousness they
comprise in Isharat al-I'jaz.

For example, these letters at the start of certain Suras
have taken half of each category of the many well-known
categories of letters, like the emphatic letters (Kaf, Qaf, Ta,
Alif, Jim, Dal, Ta, Ba), the sibilants, the stressed letters,
the soft letters, the labiolinguals, and tremolo (galgala)
letters (Qaf, Ta, Dal, Jim, Ba).

Taking more than half from the light letters and less than
half from the heavy letters, neither of which are divisible,
it has halved every category.

Although the human mind would be capable of it, halving
all those categories overlapping one within the other,
hesitant among two hundred possibilities, in the only way
possible, which was hidden to the human mind and
unknown to it, and organizing all the letters on that way,
over that broad distance, was not the work of the human
mind.

And chance could not have interfered in it.

Thus, in addition to these letters at the beginning of the
Suras -Divine ciphers- displaying five or six similar flashes
of miraculousness,

scholars versed in the mysteries of the science of letters
and the authorities from among the saints deduced many
secrets from these 'disjointed letters.'

They discovered such truths that they declared that on
their own these letters form a brilliant miracle.

Hem 6yle bir kanunu kiriyorsunuz ki, onunla éyleler
baglidir, eGer lizum olsa arzinizi yiiziinlize carpar, giilleler
gibi kireler misilli yildizlar Gstiintize Allah'in izniyle
yagdirabilirler.”

Daha sair ayatin manélarindaki kuvvet ve belagati ve
ulviyyet-i ifadesini bunlara kiyas et.

Uciincii Nokta:
Usltibundaki bedaat-i harikadir.

Evet Kur'anin tsliblari hem garibdir, hem bedi'dir, hem
acibdir, hem mukni'dir.

Hicbir seyi, hicbir kimsevyi, taklid etmemis. Hi¢c kimse de
Onu taklid edemiyor.

Nasil gelmis, 6yle o tsllblar taravetini, gengligini,
garabetini daima muhafaza etmis ve ediyor.

Ezclimle, bir kisim Strelerin baglarinda sifre-misal JM VJ\

G ab> gibi mukattaat hurufundakitistab-u

bediisi, bes-alt1 lem'a-i i'caz1 thzammun ettigini "Isarat-ul
['caz"da yazmisiz.

Ezctimle: Strrelerin baginda mezkar olan huruf, hurufatin
aksam-1 maliimesi olan mechiire, mehmse, sedide,
rahve, zeléka, kalkale gibi aksam-1 kesiresinden her bir
kismindan nisfini almustr.

Kabil-i taksim olmayan hafifinden nisf-1 ekser, sakilinden
nisf-1 ekall olarak biitlin aksamini tansif etmistir.

Su mitedahil ve birbiri icindeki kisimlari ve ikiytiz ihtimal
icinde miutereddid yalniz gizli ve fikren bilinmeyecek bir
tek yol ile umumu tansif etmek kabil oldugu halde, o
yolda, o genis mesafede sevk-i kelam etmek, fikr-i beserin
isi olamaz.

Tesadiif hi¢ karisamaz.

Iste bir sifre-i llahiyve olan strelerin baglarindaki huruf,
bunun gibi daha bes-alt1 lem'a-i i’ caziyyeyi gosterdikleriyle
beraber

ilm-i esrar-1 huruf tilemasiyla evliyanin muhakkikleri su
mukattaattan ¢ok esrar istihrac etmisler

ve Oyle hakaik bulmuslar ki, onlarca su mukattaat kendi
basiyla gayet parlak bir mu'cizedir.



Since we are not party to their secrets and also we cannot
provide proofs clear to everyone, we cannot open that
door.

We shall therefore suffice with referring readers to the
explanation in Isharat al-Ijaz of five or six flashes of
miraculousness related to them.

Now we shall point out the Qur'anic styles with regard to
Sura, aim, verse, phrase, and word.

For example, if the Sura About what are they disputing?
{The Great News, Sura 78.} is studied carefully, it shows
the events of the hereafter, the resurrection of the dead,
and Paradise and Hell in a style so unique and wonderful
that

it proves the Divine acts and dominical works in this world
as though looking at each of those events of the next
world, and convinces the heart.

Onlarin esrarina ehil olmadigimiz, hem umum géz
gorecek derecede isbat edemedigimiz icin o kapiy1
acamayiz.

Yalniz "Isarat-iil I'caz'da sunlara dair beyan olunan bes-
alt1 lem'a-i i’caza havale etmekle iktifa ediyoruz.

Simdi, esalib-i Kur'aniyyeye sire itibariyle, maksad
itibariyle, ayat ve kelam ve kelime itibariyle birer isaret
edecegiz.

Mesela:Stre-i ;_E‘— ye dikkat edilse 6yle bir tislib-u bedi'

ile &hireti, hasri, Cennet ve Cehennem'in ahvalini éyle bir
tarzda gosteriyor ki,

su diinyadaki efal-i llahiyyeyi, asar-1 Rabbaniyyeyi o
ahval-i uhreviyyeye birer birer bakar isbat eder gibi kalbi
ikna' eder.
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To expound the style of this Sura fully would be lengthy,
so we shall merely indicate one or two points, as follows:

At the start of the Sura, to prove the resurrection, it says:

"We have made the earth a beautifully decked-out cradle
for you,

and the mountains masts and poles full of treasure for
your house and your lives.

We have made you as couples, loving and close to one
another.

We have made the night a coverlet for your sleep of
comfort, the daytime the arena in which you earn your
livelihood,

the sun a light-giving, heat-supplying lamp,

and from the clouds We pour down water as though they
were a spring producing the water of life.

And We create easily and quickly from the simple water
the various flower-bearing and fruit-bearing things w/hich
bear all your sustenance.

Since this is so, the Day of Resurrection, the day when
good and evil shall be separated out, awaits you.

It is not difficult for Us to bring about that Day."

In a veiled way it points to proofs that after this at the
resurrection, the mountains will be scattered, the skies
shattered, Hell readied, and the people of Paradise given
gardens and orchards.

It says in effect: "Since He does these things related to the
mountains and the earth before your very eyes, He shall
do things resembling these in the hereafter."

That is to say, the 'mountain’ at the beginning of the Sura
looks to the state of the mountains at the resurrection, and
the garden to the gardens and paradises in the hereafter.

You may compare other points to this and see what a
beautiful and elevated style it has.

And, for example:

Say: O God, Holder of All Power! You grant dominion to
whomever You wish and You remove dominion from
whomever You wish. You exalt whomever You wish and
You bring low whomever You wish. In Your hand is all
good. Indeed, You are Powerful over all things. * You
enter the night into the day and enter the day into the
night, and You bring forth the living from the dead and
bring forth the dead from the living, and You grant
sustenance to whomever You wish without measure.
{Qur'an, 3:26-7.}

Su stiredeki tislibun izahi uzun oldugundan yalniz bir-iki
noktasina isaret ederiz. Soyle ki:

Su stirenin basinda Kiyamet glintinii isbat igin der:
"Size zemini glizel serilmis bir besik;

daglari hanenize ve hayatiniza defineli direk, hazineli
kazik;

sizi birbirini sever, linsiyyet eder cift;

geceyi hab-1 rahatiniza 6rtli; glindiizii meydan-1 maiset;

Glnes'i 11k verici, 1sindirici bir [amba;

bulutlar db-1 havat cesmesi gibi ondan suyu akittim.

Basit bir sudan biittin erzakinizi tasiyan butiin cigekli,
meyveli muhtelif esyay1 kolay ve az bir zamanda icad
ederiz.

Ovyle ise, yevm-i fasl olan kiyamet sizi bekliyor.

O glinli getirmek bize agir gelemez."

Iste bundan sonra kiyamette daglarin dagilmasi,
seméavatin parcalanmasi, Cehennem'in hazirlanmasi ve
Cennet ehline bag ve bostan vermesini gizli bir strette
isbatlarina isaret eder.

Manen der: "Madem géziinliz 6niinde dag ve zeminde su
isleri yapar. Ahirette dahi bunlara benzer isleri yapar."

Demek strenin basgindaki "dag@", kiyametteki daglarin
haline bakar ve bag ise, dhirde ve ahiretteki hadikaya ve
baga bakar.

Iste sair noktalar1 buna kiyas et, ne kadar giizel ve ali bir
islibu var, gor.
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These verses describe the Divine acts in human kind, and
the Divine manifestations in the alternations of night and
day, and the dominical acts of disposal in the seasons of
the year, and the dominical deeds in life and death on
the face of the earth and in the resurrections in this world
in a style so elevated that it captivates the minds of the
attentive.

Since its brilliant, elevated, and wide-reaching style is
clearly understood with little study, we shall not open that
treasury for now.

And for example,

When the sky is rent asunder * Heeding [the command
of] its Sustainer, as in truth it must. * And when the earth
is levelled * And casts out what is within it and becomes
empty * And it heeds [the command of] its Sustainer, as
in truth it must. {Qur'an, 84:1-5.}

This explains in a truly elevated style the degree of
submission and obedience to Almighty God's command
of the skies and the earth.

It is like this: just asa commander-in-chief opens two
offices to accommodate the matters necessary for fighting,
like one for strategy and one for the enrollment of
soldiers,

and when those matters are accomplished and the
fighting is over, he addresses himself to the two offices in
order to convert them into something else for some other
business,

Oyle bir iislib-u alide beni-beserdeki suunat-1 ilahiyyeyi
ve gece ve guinduztin deveranindaki fecellivat-1 llahiyyeyi
ve senenin mevsimlerinde olan tasarrufat-1 rabbaniyyeyi
ve yeryuziinde hayat-memat, hasir ve nesr-i
diinyeviyedeki icraat-1 rabbaniyyeyi 6yle bir ulvi tslib ile
beyan eder ki, ehl-i dikkatin akillarini teshir eder.

Parlak ve ulvi genis isliibu, az dikkat ile gértindigu igin
simdilik o hazineyi agmayacagiz.

Mesela:
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Gok ve zeminin Cenab-1 Hakk'in emrine karsi derece-i
inkiyad ve itaatlerini soyle ali bir Gislib ile beyan eder ki:

Nasil bir kumandan-1 &zam, miicahede ve manevra ve
ahz-1 asker slbeleri gibi miicahedeye lazim igler icin iki
daireyi tegkil edip agmis.

O micahede, o muamele isi bittikten sonra o iki daireyi
bagka iglerde kullanmak ve tebdil ederek istimal etmek icin
o kumandan-1 &zam o iki daireye miteveccih olur.
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they both say, either through the tongues of those
employed in them or through their own tengues:

"O Chief! Give us a short respite so that we can clean up
the bits and pieces of the former business and throw them
out, then you may honour us with your presence.

There, we have thrown them out, we await your
command.

Order what you wish. We hear and obey! Everything you
do is true, good, and beneficial."

In the same way, the heavens and the earth were opened
as two arenas of obligation, trial, and examination.

After the allotted period is finished, they will put aside the
things pertaining to the arena of trial and say:

"O our Sustainer! The command is Yours, employ us now
in whatever You wish. Our right is only to obey You.
Everything You do is right."

Consider carefully the majestic style of those sentences!

O daireler, her birisi hademeleri lisaniyla veya nutka gelip
kendi lisaniyla der ki:

"Ey kumandanim bir parca miihlet ver ki, eski iglerin ufak
tefeklerini,pirti-mirtilarini temizleyip disar1 atayim, sonra
tesrif ediniz.

Iste atip senin emrine hazir duruyoruz.

Buyurun ne yaparsaniz yapiniz. Senin emrine miinkadiz.
Senin yapti@in isler biitlin hak, glizel, maslahattir."

Ovyle de: Semavat ve arz, boyle iki daire-i teklif ve tecriibe
ve imtihan icin agilmustr.

Miiddet bittikten sonra semavat ve arz, daire-i teklife ait
esyay1 emr-i [lahiyle bertaraf eder. Derler:

"Ya Rabbena! Buyurun, ne i¢in bizi istihdam edersen et.
Hakkimiz sana itaattir. Her yaptigin sey de haktir."

Iste, ciimlelerindeki tisltibun hasmetine bak, dikkat et.



And for example,

Then the word went forth: "O earth, swallow up your
water! And o sky withhold [your rain]!" And the water
abated and the matter was ended. The ark rested on
Mount Judi, and the word went forth: "Away with all
those who do wrong!" {Qur'an, 11:44.}

In order to point to a mere drop from the sea of
eloquence of this verse, we shall show one aspect of its
style in the mirror of a comparison.

On the victory being won in a great war, the commander
says "Cease fire!"to one firing army and "Halt!"to
another, assaulting, army. He issues the command, and at
that moment the firing ceases and the assault is halted.

He says: "It is finished, we have beaten them. Our flag is
planted at the top of the high citadel at the enemies'
centre. Those mannerless tyrants have met with their
reward and been cast down to the lowest of the low."

In just the same way, the Peerless Sovereign issued the
command to the heavens and the earth to annihilate the
people of Noah. When they had carried out their duty, He
decreed:

"Drink up your water, O earth! Cease from your work, O
skies! It is finished. Now the waters are receding. The
Ark, which is a Divine official performing its duty as a
tent, is settled on the top of the mountain. The
wrongdoers have received retribution."

See the elevated nature of this style. It is saying: "The
heavens and earth obey the command like two highly
disciplined soldier."

It is thus alluding to the fact that the universe becomes
angry at man's rebellion. The heavens and the earth
become incensed.

And with this allusion it is saying: "One Whose commands
the skies and the earth obey like two disciplined soldiers
may not be rebelled against," restraining man in awesome
fashion.

Thus, it describes a universal event like the Flood with all
its consequences and truths in a few sentences in a
concise, miraculous, beautiful, and succinct manner.

You can compare this droplet from the ocean with other
drops.

Now consider the style displayed by the window of the
words.

For example, consider the words like an old date-stalk,
withered and curved in, “And the moon We have
determined mansions for till it returns like an old date-
stalk, withered and curved”{Qur'an, 36:39.} see what a
subtle style it displays.

Hem mesela:

Iste bu ayetin bahr-1 belagatindan bir katreye isaret icin bir
Gislibunu bir temsil ayinesinde gosterecegiz.

Nasil bir harb-i umumide bir kumandan, zaferden sonra
ates eden bir ordusuna "Ates kes!"ve hiicum eden diger
bir ordusuna "Dur/"der, emreder. O anda ates kesilir,
hiticum durur.

"[s bitti, istila ettik. Bayragimiz diismanin merkezlerinde
yiksek kalelerinin basinda dikildi. Esfeliissafiline giden o
edebsiz zalimler cezalarini buldular" der.

Aynen 6yle de: Padisah-1 Bimisal, kavm-i Nuh'un
mahvi i¢in seméavat ve arza emir vermis. Vazifelerini
yaptiktan sonra ferman ediyor:

“Ey Arz! Suyunu yut. Ey Sema! Dur, isin bitti. Su gekildi.
Dagin basinda memur-u llahinin cadir vazifesini géren
gemisi kuruldu. Zalimler cezalarini buldular.”

Iste su iisliibun ulviyyetine bak. "Zemin ve gok iki muti'
asker gibi emir dinler, itaat ederler" diyor.

Iste su tislb isaret eder ki, insanin isvanindan kainat
kiziyor. Semavét ve Arz hiddete geliyorlar

ve su isaretle der ki: "Yer ve gok iki muti' asker gibi
emirlerine bakan bir Zata isyan edilmez, edilmemeli."
Dehsetli bir zecri ifade eder.

Iste tufan gibi bir hadise-i umumiyeyi biitiin netaiciyle,
hakaikiyla birkag ctimlede icazli, i’cazli, cemalli, icmalli bir
tarzda beyan eder.

Su denizin sair katrelerini su katreye kiyas et.

Simdi kelimelerin penceresiyle gosterdigi tisliiba bak.

Meselé:Qj.;}ijg s é.; J)C.; i\gjf\g }Lﬁ\j
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o228 O 42~ 52J€ kelimesine bak, ne kadar latif bir

tislibu gosteriyor.

#13



It is like this: one of the moon's mansions is in the
Pleiades.

The Qur'an likens the moon when it is a crescent to a
withered and whitened old date-stalk.

Through this simile it depicts for the eye of the
imagination a tree behind the green veil of the skies;

one of its white, curved, luminous branches has rent the
veil and raised its head;

the Pleiades are like a bunch of grapes on the branch and
the other stars all luminous fruits of that hidden tree of
creation.

If you have any discernment, you will understand what an
appropriate, graceful, subtle, and elevated style and
manner of expression this is in the view of the desert-
dwellers, for whom the date-palm is the most important
means of livelihood.

And for example, as is proven at the end of the
Nineteenth Word, the words runs its course in, And the
sun runs its course to a place appointed {Qur'an, 36:38.}
opens a window onto an elevated style, as follows:

with the words runs its course, that is, 'the sun revolves,'
it puts in mind the Maker's tremendousness by recalling
the orderly disposals of Divine power in the alternations of
winter and summer and day and night,

and directs one's gaze to the missives of the Eternally
Besought One inscribed by the pen of power on the
pages of the seasons.

It proclaims the wisdom of the All-Glorious Creator.

And with the word lamp in,
And set the sun as a lamp,{Qur'an,71:16.} it opens a
window onto the style like this:

it makes one understand the Maker's majesty and
Creator's bounty by recalling that the world is a palace
and the things within it are adornments, food, and
necessities prepared for man and living creatures and that
the sun is a subservient candle, demonstrating that the sun
is an evidence of God's unity, and that

the idolators' greatest, most brilliant object of worship is
merely a subjugated lamp, an inanimate creature.

That is to say, the word /amp calls to mind the Creator's
mercy within the grandeur of His dominicality;

it recalls His favours within the breadth of His mercy, and
in so doing informs of His munificence within the majesty
of His sovereignty, thereby proclaiming Divine unity, and
saying indirectly:

Soyle ki: Kamer'in bir menzili var ki, Stireyya yildizlarinin
dairesidir.

Kameri, hilal vaktinde hurmanin eskimis beyaz bir dalina
tesbih eder.

Su tesbih ile seméanin yesil perdesi arkasinda gtiya bir
agag bulunuyor ki

beyaz, sivri, nurani bir dali, perdeyi yirtip basini ¢ikarip,

Stireyya o dalin bir salkimi gibi ve sair yildizlar o gizli
hilkat agacinin birer miinevver meyvesi olarak isitenin
hayali olan goziine gostermekle;

medar-1 maisetlerinin en mithimmi hurma agaci olan
sahra-nisinlerin nazarinda ne kadar miinasib, gtizel, latif,
ulvi bir Gisliib-u ifade oldugunu zevkin varsa anlarsin.

Mesela: Ondokuzuncu Séz'tin ahirinde isbat edildigi gibi,

\.@/w S J'Z/ui":";‘j\ 5 deki (S g; kelimesi soyle

bir Gislib-u aliye pencere acar.

)

Soyle ki: (& J.é- lafziyla yani: "Giines doner" tabiriyle kis

ve vaz, gece ve guindiiziin deveranindaki muntazam
tasarrufat-1 kudret-i ilahiyeyi ihtar ile Saniin azametini
iftham eder

ve o mevsimlerin sahifelerinde kalem-i kudretin yazdigi
mektubat-1 Samedéaniyeye nazari cevirir.

Halik-1 Zilcelal'in hikmetini i'lam eder.

s Bl Joz 5

Yani, lamba tabiriyle soyle bir tisliba pencere agar Ki,

su lem bir saray ve icinde olan esya ise insana ve
zihayata ihzar edilmis mtizeyyenat ve matumat ve
levaziméat oldugunu ve Glines dahi mtisahhar bir mumdar
oldugunu ihtar ile Sani'in hasmetini ve Halik'in ihsanini
itham ederek tevhide bir delil gosterir ki,

musriklerin en miihim, en parlak Mabud zannettikleri
Glines, misahhar bir lamba, camid bir mahluktur.

Demek C\}f tabirinde Halik'in azamet-i rububiyyetindeki

rahmetini ihtar eder.

Rahmetin viis'atindeki ihsanmni ifham eder ve o ithamda
saltanatinin hagmetindeki keremini ihsas eder ve bu
ihsasta vahdaniyeti i'lam eder ve méanen der:



"An inanimate and subservient lamp is in no way fit to be
worshipped."

And in the course of runs its course it calls to mind the
wondrous orderly disposals of Divine power in the
revolutions of night and day and winter and summer,

and in so doing makes known the grandeur of a single
Maker's power in His dominicality.

That is to say, it turns man's mind from the points of the
sun and moon to the pages of night and day and winter
and summer, and draws his attention to the lines of
events written on those pages.

"Camid bir sirac-1 miisahhar hicbir cihette ibadete layik
olamaz."

Hem cereyan-1 (¢ J.é- tabirinde gece gtindiiztin, kis ve

yazin donmelerindeki tasarrufat-1 muntazama-i acibeyi
ihtar eder

ve o ihtarda, rububiyyetinde miinferid bir Saniin azamet-i
kudretini itham eder.

Demek Sems ve Kamer noktalarindan beserin zihnini gece
ve glindiiz, kis ve yaz sahifelerine cevirir ve o sahifelerde
yazilan hadisatin satirlarina nazar-1 dikkati celbeder.
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For the Qur'an does not speak of the sun for the sake of
the sun, but for the One Who illuminates it.

Also, it does not speak of the sun's nature, for which man
has no need, but of the sun's duty, which is that of
mainspring for the order of dominical art,

and centre of the order of dominical creativity, and a
shuttle for the harmony and order of dominical art in the
things the Pre-Eternal Inscriber weaves with the
threads of day and night.

You can compare others of the Qur'an's words with these.

While all are simple, ordinary words, each performs the
duty of a key to treasuries of subtle meanings.

It is because the Qur'an's style is for the greater part
elevated and brilliant in the ways described above that on
occasion Arab nomads were captivated by a single
phrase,

and without being Muslims would prostrate.

One nomad prostrated on hearing the phrase: Therefore

proclaim openly what you are commanded.{Qur'an,
15:94.}

When asked: "Have you become a Muslim?",

he replied: "No. [ am prostrating at the eloquence of these
words."

Fourth Point:

This is the wonderful eloquence in its wording; that is, in
the words employed.

Yes, just as the Qur'an is extraordinarily eloquent in
regard to its style and manner of exposition, so is there a
truly fluent eloquence in its wording.

Clear evidence of the existence of this eloquence is the
fact that it does not bore or cause weariness;

Evet Kur'an Giines'ten Giines igin bahsetmiyor. Belki onu
isiklandiran Zat icin bahsediyor.

Hem Giines'in insana lizumsuz olan mahiyetinden
bahsetmiyor. Belki Giines'in vazifesinden bahsediyor ki,
san'at-1 rabbaniyyenin intizamina bir zenberek

ve hilkat-i Rabbaniyyenin nizamina bir merkez, hem
Nakkas-1 Ezeli'nin gece giindiiz ipleriyle dokudugu
esyadaki san'at-1 Rabbaniyyenin insicamina bir mekik
vazifesini yapiyor.

Daha sair keliméat-1 Kur'aniyyeyi bunlara kiyas edebilirsin.

Adeta basit, me'luf birer kelime iken, 1atif manalarin
definelerine birer anahtar vazifesini goriiyor.

Iste ekseriyetle iisltib-u Kur'anin gecen tarzlarda ulvi ve
parlak oldugundandir ki, bazan bir bedevi arab bir tek
kelama meftun olur.

Miisliiman olmadan secdeye giderdi.

~ 058 ° _ o %
Bir bedevi }o 3 L\_a tw\.e kelamini isittigi anda
secdeye gitti.

Ona dediler: "Musliman mi1 oldun?"

'

"Yok dedi, ben su kelamin belagatina secde ediyorum.'

Dordiincii Nokta:

Lafzindaki fesahat-1 harikasidir.

Evet Kur'an méanen Uslib-u beyan cihetiyle fevkalade
belig oldugu gibi, lafzinda gayet selis bir fesahati vardir.

Fesahatin kat'l viicuduna, usandirmamas: delildir



while the testimony of the brilliant scholars of the sciences
of rhetoric forms a decisive proof of the wisdom of the
eloquence.

Yes, it does not weary even if repeated thousands of
times; indeed, it gives pleasure.

It is not burdensome for the memory of a small and
simple child; children can memorize it easily.

It is not unpleasant to the ear, pained by the slightest
word, of someone extremely ill; it is easy on it.

It is like sherbet to the palate of one inthe throes of death.

The recitation of the Qur'an gives sweet pleasure to the
ear and mind of such a person just like Zemzem water to
his mouth and palate.

The reason for its not causing boredom, and the wisdom
of it, is this: It is food and sustenance for the heart,
strength and wealth for the mind, water and light for the
spirit, and the cure and remedy for the soul.

Everyday we eat bread, yet we do not tire of it. But if we
were to eat the choicest fruit every day, it would cause
boredom.

That means it is because the Qur'an is truth and reality
and truthfulness and guidance and wonderfully eloquent
that

it does not cause weariness and preserves its freshness
and agreeableness as though preserving a perpetual
youth.

One of the Qurayshi leaders even, an expert orator, was
sent by the idolators to listen to the Qur'an. He went and
listened, then returned and said to them:

"These words have such a sweetness and freshness that
they do not resemble the words of men. I know the poets
and soothsayers; these words do not resemble theirs.

The best we can do is mislead our followers and say it is
magic."

{Suyuti, al-Itgan fi 'Ulum al-Qur'an, ii, 117; Qadi lyad, al-
Shifa', i, 264.}

Thus, even the All-Wise Qur'an's most obdurate enemies
were amazed at its eloquence.

ve fesahatin hikmetine, fenn-i beyan ve maaninin dahi
lilemasinin sehadetleri bir bliirhan-1 bahirdir.

Evet binler defa tekrar edilse usandirmiyor, belki lezzet
veriyor.

Kiiciik basit bir cocugun héfizasina agir gelmiyor,
hifzedebilir.

En hastalikl,, az bir sézden miiteezzi olan bir kulaga nahos
gelmiyor, hos geliyor.

Sekeratta olanin damagina serbet gibi oluyor.

Zemzeme-i Kur'an onun kulaginda ve dimaginda, aynen
agzinda ve damag@inda mé-i zemzem gibi leziz geliyor.

Usandirmamasinin sirr-1 hikmeti sudur ki:

Kur'an, kullibe kut ve gida ve ukile kuvvet ve ginadir ve
riha ma ve ziya ve niifusa deva ve sifa oldugundan
usandirmaz.

Herglin ekmek yeriz, usanmayiz. Fakat en gtizel bir
meyveyi her giin yesek, usandiracak.

Demek Kur'an, hak ve hakikat ve sidk ve hidayet ve
hérika bir fesahat oldugundandir ki,

usandirmiyor, daima gengligini muhafaza ettigi gibi
taravetini, halavetini de muhafaza ediyor.

Hatta Kureys'in riiesasindan miidakkik bir belig, musrikler
tarafindan, Kur'ani dinlemek icin gitmis. Dinlemis,
doénmis, demis ki:

Su kelamin 6yle bir halaveti ve taraveti var ki, kelam-1
besere benzemez. Ben séirleri, kdhinleri biliyorum. Bu
onlarin hi¢ s6zlerine benzemez.

Olsa olsa etbaimizi kandirmak igin sihir demeliyiz."

Iste Kur'an-1 Hakim'in en muannid dismanlar bile
fesahatinden hayran oluyorlar.
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It would be very lengthy to explain the sources of the All-
Wise Qur'an's eloquence in its verses and words and
sentences,

therefore we shall keep the explanation brief and show by
way of example the fluency and eloquence of the wording
in one sentence obtained through the position of the
Jetters and a single flash of miraculousness that shines
forth from that positioning.

Kur'an-1 Hakim'in ayetlerinde, kelamlarinda, ctimlelerinde
fesahatin esbabini izah ¢ok uzun gider.

Onun igin s6zl kisa kesip yalniz niimune olarak bir
ayetteki hurif-u hecaiyyenin vaziyetiyle hasil olanbir
selaset ve fesahat-i lafziyyeyi ve o vaziyetten parlayan bir
lem'a-i i’caz1 gosterecegiz.



Take the verse:
Then after the distress He sent down on you a feeling of

peace and drowsiness, which overcame a group of you...
{Qur'an, 3:154.} [to the end of the verse]

In this verse, all the letters of the alphabet are present.

But, see, although all the categories of emphatic letters are
together, it has not spoilt the smoothness of style.

Indeed, it has added a brilliance and harmonious,
congruent, eloquent melody issuing from varied strings.

Also, note carefully the following flash of eloquence: of
the letters of the alphabet, Alif and Ya, since they are the
lightest and have been transposed with one another like
sisters, they have each been repeated twenty-one times.

And since Mim and Nun are sisters and have changed
places, they have each been mentioned thirty-three times.
{(*): Tanwin is also a Nun. }

And since Shin, Sin, and Sad are sisters in regard to
articulation, quality, and sound, each has been
mentioned three times.

And although 'Ayn and Ghayn are sisters, since 'Ayn is
lighter, it is mentioned six times, while because Ghayn is
harsher, it is mentioned half as many, three times.

And since Zay, Dhal, Za, and Ta are sisters in regard to
articulation, quality, and sound, each is mentioned twice,
while “Lam” and “Alif” in the form of LA have united and
“Alif” s share in the the form of LA is half that of “Lam”,

“Lam” is mentioned forty-two times and as a half of it
“Alif” twenty-one times.

Since “Hamza” and “Ha” are sisters in regard to
articulation, “Hamza” is mentioned thirteen times and
being a degree lighter “Ha” is mentioned fourteen times.

{(*): Pronounced and unpronounced, “Hamza” is
twenty-five, and three more than “Hamza”s silent sister
“Alif”, because its points are three. }

And Kaf, Fa and Qaf are sisters; since Qaf has an
additional point, it is mentioned ten times, Fa, nine times,
Kaf nine times,

Ba nine times, and Ta twelve times. Since 7a comes third,
it is mentioned twelve times.

Ra is “Lam”s sister, but according to their numerical
value, Ra is two hundred, and “Lam” thirty, so since it
has risen six times more, it has fallen six.

Also, since Ra is repeated on pronunciation, it becomes
emphatic and is only mentioned six times.
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Iste su ayette biitiin huruf-u heca mevcaddur.

Bak ki, sakil, agir biittiin aksam-1 hurif beraber oldugu
halde selasetini bozmamus.

Belki bir revnak ve muhtelif tellerden mitenasib,
miutesanid bir nagme-i fesahat katmis.

Hem su lem'a-i i’céza dikkat et ki, hur(if-u hecadan "ya"
ile "elif" en hafif ve birbirine kalboldugu icin iki kardes gibi
her birisi yirmibir kerre tekrari var.

"Mim" ile "nun" (Hasiye-1) birbirinin kardesi ve birbirinin
yerine gectigi icin her birisi otuzlicer defa zikredilmistir.
{(Hasiye-1): Tenvin dahi nundur. }

U~ -~ @ mahregge, sifatca, savtca kardes olduklari

icin her biri i¢ defa,

.

& z kardes olduklari halde ¢ daha hafif alt1 defa, ¢

sikleti icin yarisi olarak li¢ defa zikredilmistir.

B Sbb mahrecce, sifatca, sesge kardes olduklar igin
her birisi ikiser defa, "lam" ve "elif" ile beraber ikisi N

stiretinde ittihad ettikleri ve "elif" Y slretinde hissesi

"lam"in yarisidir.

Onun icin "lam" kirkiki defa, "elif" onun yarist olarak
yirmibir defa zikredilmistir.

"Hemze" "he" ile mahrecge kardes olduklari icin “hemze”
(Hasiye-2) oniig, "h&" bir derece daha hafif oldugu igin
ondort defa,

{(Hasiye): “Hemze”, melfuz ve gayr-1 melfuz yirmibestir
ve hemzenin sakin kardesi “elif”'ten li¢c derece yukaridir.
Zira hareke Uctr. }

J.0e .(® kardes olduklari icin (§ 'in bir noktasi fazla
oldugu icin (§ on, <9 dokuz, < dokuz,

w dokuz, « oniki, "ta"nin derecesi ti¢ oldugu icin oniki
defa zikredilmistir.

_ "lam"mn kardesidir. Fakat ebced hesabiyla  ikiyiiz, "lam"
otuzdur. Alti derece yukari ¢iktigi icin alti derece asagi
dismustir.

Hem  telaffuzca tekerrtir ettiginden sakil olup yalniz alti
defa zikredilmistir.



And because Dad, Tha, Ha, and Kha are emphatic and
gain additional qualities in connection with other letters,
they have each been mentioned only once.

Since “Waw” is lighter than “Ha” and “Hamza”, and
heavier than “Ya” and “Alif”, it is mentioned seventeen
times, four times more than heavy “Hamza” and four
times less than light “Alif”.

Thus, the extraordinary positioning of the letters in the
passage mentioned here and their hidden relationships,
and the beautiful order and fine, subtle regularity and
harmony show as clearly as twice two equals four that it
would not be within the limits of human thought to have
composed it.

As for chance and coincidence, it is impossible that it
should have interfered.

e ) -C - C sikletleri ve bazi cihat-1 mlinasebat icin

birer defa zikredilmistir.

"Vav" "ha"den ve "hemze"den daha hafif ve "ya"dan ve
"elif"den daha sakil oldugu icin onyedi defa, sakil
hemzeden dort derece yukari, hafif eliften dort derece
asag! zikredilmistir.

Iste su hurufun bu zikrinde harikulade bu vaziyet-i
muntézama ile ve o miinasebet-i hafiyye ile ve o giizel
intizam ve o dakik ve ince nazm ve insicam ile iki kerre iki
dort eder derecede gosterir ki, beser fikrinin haddi degil ki,
sunu yapabilsin.

Tesadiif ise muhaldir ki, ona karissin.

#16

And so, just as the strange and wonderful order and
regularity in the position of these letters leads to a fluency
and eloquence in the words, so may there be many other
hidden instances of wisdom.

Since such an order has been followed in the letters,
surely in the words, sentences and meanings such a
mysterious order, such a luminous harmony, has been
observed that

should the eye see it, it would declare: Ma'shallah!, and
should the reason comprehend it, it would exclaim:
Barakallah!

Fifth Point:

This is the excellence in its manner of exposition; that is to
say, the superiority, conciseness, and grandeur.

Just as there is eloquence in the word-order, the wording,
and the meaning, and a uniqueness in its style, so in its
manner of exposition is there a superiority and
excellence.

Indeed, all the categories and levels of speech and
address, like encouragement and deterring, praise and
censure, demonstration and guidance, explanation and
silencing in argument, are at the highest degree in the
Qur'an's exposition.

Of the innumerable examples of its manner of exposition
in the category of encouragement and urging is that in
Sura Has there not been over man a long period of time
when he was nothing - [not even] mentioned?; {Qur'an,
76:1.} this is as sweet as the water of Kawthar and flows
with the fluency of the spring of Salsabil, it is as fine as the
raiment of the houris.*

{(*): The style here has slipped into the clothes of this
Sura's meaning. }

Iste su vaziyet-i huruftaki intizam-1 acib ve nizam-1 garib,
selaset ve fesahat-1 lafziyyeye medér oldugu gibi, daha
gizli cok hikmetleri bulunabilir.

Méadem hurGfatinda béyle intizam gozetilmis. Elbette
kelimelerinde, ciimlelerinde, manalarinda 6yle esrarli bir
intizam, 6yle envarli bir insicam gozetilmis ki,

g6z gorse "Masaallah", akil anlasa "Barekallah" diyecek.

Besinci Nokta:

Beyanindaki beraattir. Yani, tefevvuk ve metéanet ve
hagmettir.

Nasilki nazminda cezalet, lafzinda fesahat, manasinda
belagat, Gislibunda bedaat var. beyaninda dahi faik bir
beraat vardir.

Evet tergib ve terhib, medh ve zemm, isbat ve irsad,
ifham ve ifham gibi biitin aksam-1 kelamiyyede ve
tabakat-1 hitabiyyede beyanéat-1 Kur'aniyye en yiiksek
mertebededir.

Mesela: Makam-1 tergib ve tesvikte hadsiz misallerinden,
mesela Stre-i QLLS/X!\ éé L;\ Jj: de beyanati, (Hasiye-

1) ab-1 kevser gibi hos, selsebil cesmesi gibi selasetle akar,
cennet meyveleri gibi tatli, hiiri libasi gibi glizeldir.

{(Hasiye-1): Su uslab-u beyan, o sirenin mealinin libasini
giymis. }



Of the numerous examples of the category of deterring
and threatening is the start of Sura Has the story reached
you of the Overwhelming Event? {Qur'an, 88:1.} Here
the Qur'an's exposition has an effect like lead boiling in
the ears of the people of misguidance, and fire burning in
their brains, and zaqqum scalding their palates, and Hell
assaulting their faces, and like a bitter thorny tree in their
stomachs.

An official like Hell charged by someone with inflicting
torment and torture in order to demonstrate his threats,
and its splitting apart with seething rage, and its saying:
well-nigh bursting with fury {Qur'an, 67:8.} certainly
show how awesomely dreadful that person's threats are.

Of the thousands of examples in the category of praise,
the Qur'an's manner of exposition in the five Suras
starting al-Hamdulillah is brilliant like the sun, adorned
like the stars, majestic like the heavens and the earth,
lovable like the angels, compassionate like tenderness
towards young in this world, and beautiful like Paradise in
the hereafter.

{(*): In these phrases is an allusion to the matters
discussed in these Suras.}

Makam-1 terhib ve tehdidde pek ¢ok miséallerinden mesela:
N (A (R T A A
%u\ Cod> d/\.;.s\ J.B: Stresinin basinda beyénat-1

Kur'aniyye ehl-i dalaletin ssmahinda kaynayan rasas gibi,
dimaginda yakan ates gibi, damaginda yanan zakkum
gibi, yliziinde saldiran cehennem gibi, midesinde aci,
dikenli dari' gibi tesir eder.

Evet bir zatin tehdidini gosteren Cehennem gibi bir azab
memuru, 6fkesinden ve gayzindan parcalanmak vaziyetini

8& -z Sy ~
<

almasi ve ‘556.;;.3\ &,5 o M\ESS soylemesi, sdyletmesi, o
zatin terhibi ne derece dehsetli oldugunu gosterir.

Makam-1 medhin binler miséllerinden, basinda
"Elhamdiilillah" olan bes stirede beyanét-1 Kur'aniyye
Glines gibi parlak, (Hasiye-2) yildiz gibi zinetli, semavét ve
zemin gibi hasmetli, melekler gibi sevimli, diinyada
yavrulara rahmet gibi sefkatli, ahirette Cennet gibi
guizeldir.

{(Hasiye-2): Su tabiratta o strelerdeki bahislere isaret
var.

#17

Of the thousands of examples in the category of censure
and restraint, in the verse, Would any among you like to
eat the flesh of his dead brother, {Qur'an, 49:12.} it

censures six times.

It restrains from backbiting forcibly six times over.

It is like this: as is known, the “Hamza” at the beginning of
the verse is interrogative.

This seeps through all the words of the verse like water.

Thus, with the first “Hamza” it asks: Have you no reason,
the seat of question and answer, that you do not
understand how ugly it is?

With the second, it asks with the word /ike: Is your heart,
the seat of love and hate, so corrupted that it loves the
most despicable thing?

With the third, it asks with the words one of you: What
has happened to your social life and civilization, which
receives its vitality from the community, that it finds
acceptable an act which thus poisons your life?

With the fourth, it asks with the words fo eat the flesh:
What has happened to your humanity that you tear apart
your friend like a savage beast?

With the fifth, it asks with the words vour brother. Have
you no compassion and fellow-feeling that you unjustly
tear with your teeth at the character of the one injured,
your brother in so many respects?

Makam-1 zemm ve zecirde binler miséallerinden mesela:

Zo - T e 2T es 7 2 3T .
\::.:.a 5.::_?-\ (Q';/JSL"' O fb»\ g,\é;\ ayetinde zemmi
alt derece zemmeder.

Giybetten alt1 derece siddetle zecreder.

Soyle ki: Malimdur. Ayetin basindaki “hemze”, sormak
(aya) manasindadir.

O sormak manasi, su gibi ayetin bitin kelimelerine girer.

igte birinci “hemze” ile der: (Ayé) sual ve cevab mahalli
olan akliniz yok mu ki, bu derece ¢irkin bir seyi
anlamiyor?

: s 3 A
Ikincisi: % lafz1 ile der: Aya, sevmek, nefret etmek

mabhalli olan kalbiniz bozulmus mu ki, en menfur bir isi
sever?

o 0 4 -1
Uctincisi: r,bjo-\ kelimesiyle der: Cemaatten hayatini

alan hayat-1 ictimaiye ve medeniyetiniz ne olmus ki, boyle
hayatinizi zehirleyen bir ameli kabtl eder?

o
~

~ 50 o7 .
Dérdiincist: 6.4- JS \,3 O kelamwla der: insaniyetiniz ne

olmus ki, boyle canavarcasina arkadagini digle
parcalamay1 yapiyorsunuz?

Besincisi: f».:é—\ kelimesiyle der: Hig rikkat-i cinsiyeniz, hig

sila-i rahminiz yok mu ki, boéyle cok cihetlerle kardesiniz
olan bir mazlumun sahs-1 ménevisini insafsizca
disliyorsunuz?



Have you no reason that you bite at your own limbs like
a madman?

And with the sixth it asks with the word dead: Where is
your conscience? Is your nature so corrupted that you do
the most repulsive thing to the most respected person,
your brother, like eating his flesh?

That is to say, backbiting is censured and despised by the
reason, the heart, humanity, the conscience, human
nature, and social and national solidarity.

So see! How this verse restrains from this crime in six
concise degrees, on six miraculous levels!

Of the thousands of examples of the category of proof
and demonstration, is the verse: So consider the signs of
God's mercy; how He gives life to the earth after its death.
Indeed, it is He Who gives life to the dead, for He is
powerful over all things.{Qur'an, 30:50.}

Its exposition is such in proving resurrection and
banishing doubts that it could not be more clearly
demonstrated.

Hic akliniz yok mu ki, kendi &zanizi kendi disinizle divane
gibi 1siryorsunuz?

Altincist: \5/’.;; kelamuyla der: Vicdaniniz nerede... Fitratiniz

bozulmus mu ki, en muhterem bir halde bir kardesine
karst, etini yemek gibi en miistekreh bir is yapiliyor?

Demek zemm ve giybet, aklen, kalben ve insaniyeten ve
vicdanen ve fitraten ve asabiyeten ve milliyeten
mezmumdur.

Iste bak! Nasil ki, su ayet, icazkaréne alt mertebe zemmi
zemmetmekle i’cazkarane alti derece o clirimden
zecreder.

Makam-1 isbatta binler misallerinden mesela:

~
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de hagri isbat ve istib'adi izale icin 6yle bir tarzda beyéan
eder ki, fevkinde isbat olamaz.

#18

It is like this: it says that, as is proved and explained in the
Ninth Truth of the Tenth Word and in the Fifth Flash of
the Twenty-Second Word, every spring examples of
resurrection are provided in three hundred thousand ways
in the earth being raised to life with the utmost order and
differentiation despite the innumerable species being all
mixed up together in total confusion, thus demonstrating
to the human observer that the resurrection of the dead
would not be difficult for the One who does this.

Also, since to write without fault or error with the pen of
power hundreds of thousands of species on the page of
the earth, all together and one within the other, is the seal
of the Single One of Unity;

with this verse it both proves Divine unity as the clearly as
the sun, and it demonstrates the resurrection of the dead
as easily and decisively as the rising and setting of the sun.

Thus, the Qur'an demonstrates this truth in regard to
manner, as described by the word Aow, just as it mentions
it in detail in many Suras.

And for example, in Sura, Qaf. By the Glorious
Qur'an,{Qur'an, 50:1.} it proves resurrection in such a
brilliant, fine, sweet, and exalted manner that it convinces
as certainly as the coming of spring.

Look: in answer to the unbelievers denying the raising to
life of decomposed bones and saying: "This is
extraordinary; it could not be!",

Soyle ki: Onuncu S6z'tin Dokuzuncu Hakikatinda,
Yirmiikinci S6zin Altinci Lem asinda isbat ve izah edildigi
gibi; her bahar mevsiminde ihya-y1 arz keyfiyyetinde
licytizbin tarzda hagrin niimunelerini nihayet derecede
girift, birbirine karistirdigi halde nihayet derecede intizam
ve temyiz ile nazar-1 besere gosteriyor ki, bunlari boyle
yapan Zata, hasir ve kiyamet agir olamaz, der.

Hem zeminin sahifesinde yiizbinler enva'i, beraber birbiri
icinde kalem-i kudretiyle hatasiz, kusursuz yazmak; bir tek
Vahid-i Ehad'in sikkesi oldugundan,

su ayetle Giines gibi vahdaniyeti isbat etmekle beraber,
Glines'in tulG' ve gurubu gibi kolay ve kat'l, kiyamet ve
hasri gosterir.

Iste L;LiS lafzindaki keyfiyet noktasinda su hakikati
gosterdigi gibi, cok stirelerde tafsil ile zikreder.

] P -]

Mesela: Stre-i Jowa)| Q\},ﬂ\ 5 (3 de 6yle parlak ve
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glizel ve sirin ve ylksek bir beyanla hasri isbat eder ki,
baharin gelmesi gibi kat'l bir strette kanaat verir.

Iste bak: Kafirlerin, ciirtimiis kemiklerin dirilmesini inkar
ederek "Bu acibdir, olamaz" demelerin ecevaben



it decrees:

Do they not look to the skies above them; how we have
made them and adorned them and how there is no flaw
in them... until:... and thus will be the Resurrection.

{Qur'an, 50:6-11.}

Its manner of exposition flows like water and shines like
the stars. It gives both pleasure and delight to the heart
like dates. And it is sustenance.

And in one of the most subtle examples of the category of
demonstration, it says:

Ya. Sin.* By the All-Wise Qur'an * Indeed you are one of
the Messengers.{Qur'an, 36:1-3.}

That is, "l swear by the Wise Qur'an that you are one of
the Divine Messengers."

This oath indicates that the proof of Messengership is so
certain and true, and its veracity is so worthy of honour
and respect, that it is sworn by.

By indicating this, it is saying: "You are the Messenger, for
you hold the Qur'an in your hand, and the Qur'an is the
truth and it is the word of Truth. For it contains true
wisdom, and bears the seal of miraculousness."

And one of the concise and miraculous examples of the
category of proof and demonstration is this:

He says: Who will raise to life these bones when they are
rotted? * Say: He will raise them Who created them in the
first instance, for He has full knowledge of every kind of
creation.{Qur'an, 36:78-79.}

That is, man asks: "Who will resurrect decayed bones?"
You say: "Whoever made them in the first place and gave
them life, He will resurrect them."
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kadar ferman ediyor.

beyéani su gibi akiyor. Yildizlar gibi parliyor. Kalbe hurma

gibi hem lezzet, hem zevk veriyor, hem rizk oluyor.

- -]

Hem makam-1 isbatin en latif misallerinden: Q\;ﬂ \j o

C;Qul}iﬂ ;,?.Lé/\jl mgéa\ der.

Yani, "Hikmetli Kur'ana kasem ederim. Sen
Restllerdensin."

Su kasem isaret eder ki, Risaletin hiicceti o derece yakini
ve haktir ki, hakkaniyette makam-1 tazim ve hiirmete
¢ikmis ki, onunla kasem ediliyor.

Iste su isaret ile der: "Sen Restilsiin. Clinki senin elinde
Kur'an var. Kur'an ise, haktir ve Hakk'in kelamidir. Ciinki
icinde hakiki hikmet, isttinde sikke-i i'céz var."

Hem makam-1 isbatin icazli ve i'cazli miséallerinden su:

-
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Yani; insan der: "Ciirimiis kemikleri kim diriltecek?" Sen,

de: "Kim onlar1 bidayeten insa edip hayat vermis ise, o
diriltecek."

G
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As was depicted in the third comparison of the Ninth
Truth in the Tenth Word,

if someone reassembles a large army in one day before
your eyes, and someone else says:

"At a bugle-call that person brought together the members
of a battalion who had dispersed to rest; he is able to
bring the battalion under order,"

and you say, O man: "l do not believe it," you can see
what a foolish denial it would be.

In just the same way, the All-Powerful and All-
Knowing One enrolls and unites anew with the
command of "Be!" and it is, and with perfect order and
the balance of wisdom, the particles and subtle faculties of
the battalion-like bodies of all the animals -which are like
an army- and other living creatures, and creates every
century, and every spring even, all the hundreds of
thousands of army-like species of living creatures on the
face of the earth.

Onuncu S6z'in dokuzuncu hakikatinin igtincli temsilinde
tasvir edildigi gibi;

bir zat, gbz 6niinde bir glinde yeniden bliytik bir orduyu
tegkil ettigi halde, biri dese:

"Su zat, efradi istirahat icin dagilmis olan bir taburu bir
boru ile toplar. Tabur nizami altina getirebilir."

Sen ey insan, desen; "Inanmam." Ne kadar divanece bir
inkéar oldugunu bilirsin.

Aynen onun gibi higten, yeniden ordu-misal bltin
hayvanat ve sair zthayatin tabur-misal cesedlerini kemal-i
intizamla ve mizan-1 hikmetle o bedenlerin zerratini ve
letaifini "Emr-i kiin feyekan" ile kaydedip yerlestiren ve
her karnda hatta her baharda rGiy-i zeminde yiizbinler
ordu-misal zevilhayat enva'larini, taifelerini icad eden bir
Zat-1 Kadir-i Alim,



Can it be questioned then how He can gather together at
one blast of Israfil's trumpet the fundamental parts and
particles of a battalion-like body, which are already
familiar with one another, through taking them under
order?

Can it be considered unlikely? If it is considered unlikely,
it is @ mindless foolishness.

In the category of guidance, the Qur'an's manner of
exposition is so moving and tender, and familiar and
gentle that

it fills the spirit with ardour, the heart with delight, the
mind with interest, and the eyes with tears. Of thousands
of examples is this verse:

And yet after all this your hearts hardened and became
like rocks, or even harder... to the end of the verse.

{Qur'an, 2:74.}

As is proved and explained in the discussion of the third
verse in the First Station of the Twentieth Word, it says to
the Children of Israel:

"What has happened to you that although hard rock shed
tears from twelve springs like eyes before a miracle like
the Staff of Moses (Peace be upon him), you remain
indifferent in the face of all his miracles, with your eyes
dry and tearless and your hearts hard and without
fervour?"

Since this meaning of guidance is explained there, we
refer you to that Word, and curtail this here.

Of thousands of examples in the category of making
understood and silencing in argument, consider only the
following two:

If you have doubts about the Qur'an We have revealed to
Our servant Muhammad, then produce a Sura similar to
it. And call upon all your helpers besides God to bear
witness for you, if what you say is true. {Qur'an, 2:23.}

That is, "If you have any doubts, summon all your elders
and supporters to help you and testify for you, then
compose the like of a single Sura."

Since this has been explained and proved in Isharat al-
['jaz, here we shall only point out a brief summary of it. It
is as follows:

tabur-misal bir cesedin nizami altina girmekle birbiriyle
tamgmug zerrat-1 esasiye ve ecza-y1 asliyeyi bir sayha ile
Sir-u Israfil'in borusu ile nasil toplayabilir?

Istib'ad stiretinde denilir mi? Denilse, eblehcesine bir
divaneliktir.

Makam-1 irsadda beyanéat-1 Kur'aniye o derece muiessir
ve rakiktir ve o derece mnis ve sefiktir ki,

sevk ile ruhu, zevk ile kalbi; akli merakla ve gozii yasla
doldurur. Binler misallerinden yalniz su:

Yirminci S6z'in Birinci Makami'nda tiglincl ayet
mebhasinde isbat ve izah edildigi gibi Beni-Israil'e der:

"Musa Aleyhisselam'in asasi gibi bir mu'cizesine karsi sert
tas, oniki géztinden ¢esme gibi yas akittigi halde, size ne
olmus ki, Mlsa Aleyhisselam'in biittin mu'cizatina karst
lakayd kalip; goztintiz kuru, yassiz, kalbiniz kati, atessiz
duruyor?"

O sozde su mana-yi irsadi izah edildigi icin oraya havale
ederek burada kisa kesiyorum.

Makam-1 ithdm ve ilzamda binler misallerinden yalniz su
iki misale bak:

Birinci misal:
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Yani: "Eger, bir siibheniz varsa, size yardim edecek,
sehadet edecek buitlin biiytiklerinizi ve taraftarlarinizi
cagiriiz. Bir tek stiresine bir nazire yapiniz."

"[sarat-iil I'caz"da izah ve isbat edildigi icin burada yalniz
icmaline isaret ederiz. Soyle ki:

#20
The Qur'an of Miraculous Exposition says:

"O men and jinn! If you have any doubts that the Qur'an
is the Word of God and imagine it to be man's word, then
come on, here it is, let's see!

Kur'an-1 Mu'ciz-til Beyan diyor:

"Ey ins ve cin! Eger Kur'an, Kelam-1 Ilahi oldugunda
stibheniz varsa, bir beser kelami oldugunu tevehhiim
ediyorsaniz, haydi, iste meydan, geliniz!



You bring a book like this Qur'an from someone
unlettered, who does not know how to read and write like
the one you call Muhammad the Trustworthy, and get
him to compose it!

If you cannot do this, then he need not be untaught, let
him be a famous man of letters and learned.

And if you are not able to do this, alright, not on his own,
take all the finest works of all your orators and men of
eloquence, and indeed of all the literary geniuses of the
past and all those of the future, and the assistance of all
your gods.

Work with all your strength, compose the like of this
Qur'an.

And if you cannot do this, leave aside the truths of the
Qur'an and its many miraculous aspects, which it is not
possible to imitate, and compose a work which is its equal
in only the eloquence of its word-order!"

Through the silencing words of
Bring then ten Suras forged, like it, {Qur'an, 11:13.} it
says:

"Come on, | do not want its true meaning from you, let it
be fabrications and lies and false tales.

You will not be able to do this. So it need not be as much
as the whole Qur'an, just bring ten Suras like it.

You will not be able to do this either, so bring a single
Sura.

This will be too much as well. So alright, make it the
equivalent of a short Sura.

You will not be able to do this either, although the need
for you to do so is so great.

For your honour and self-respect, your dignity and
religion, your tribal honour and pride, your life and
property, and your lives in this world and the next will all
be saved by producing the like of it.

Otherwise in this world you will remain in abasement,
without honour, dignity, religion, or pride, and your lives
and property will be destroyed and will perish, and in the
hereafter, as is indicated by the verse, Then give heed to
Hell-fire, whose fuel is men and stones, {Qur'an, 2:24.}
you will be condemned to everlasting incarceration in
Hell; together with your idols you will be fuel to its fires.

Since your need is thus great, and since you have now
understood your impotence in eight degrees, you should
be certain eight times over that the Qur'an is a miracle.

So either believe in it, or be silent and go to Hell!"

So see the way the Qur'an forces them to accept the
argument in this category of 'silencing in argument' which
is within that of 'making understood,' and say:

Siz dahi O'na Muhammed-iil Emin dediginiz zat gibi,
okumak yazmak bilmez, kiraat ve kitabet gérmemis bir
timmiden bu Kur'an gibi bir kitab getiriniz, yaptiriniz.

Bunu yapamazsaniz, haydi immi olmasin, en meshur bir
edib, bir alim olsun.

Bunu da yapamazsaniz, haydi bir tek olmasin, biitin
biileganiz, hutebaniz, belki biitiin ge¢mis beliglerin giizel
eserlerini ve biitlin gelecek ediblerin yardimlarini ve
ilahlarmizin himmetlerini beraber aliniz.

Bitin kuvvetinizle calisiniz, su Kur'ana bir nazire yapiniz.

Bunu da yapamazsaniz, haydi kabil-i taklid olmayan
hakaik-i Kur'aniyeden ve manevi cok mu'cizatindan kat-1
nazar, yalniz nazmindaki belagatina nazire olarak bir eser
yapiniz."

gl:ﬁ)j,wj\w \;\3 ilzamiyla der:
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"Haydi sizden mananin dogrulugunu istemiyorum.
Miiftereyat ve yalanlar ve batil hikayeler olsun.

Bunu da yapamiyorsunuz. Haydi biitiin Kur'an kadar
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olmasm, yalmz ‘)_5"‘" J\:.«.z.j on suresine nazire getlrlmz.
Bunu da yapamiyorsunuz. Haydi, bir tek sliresine nazire
getiriniz.

Bu da coktur. Haydi, kisa bir siresine bir nazire ibraz
ediniz.

Hatta, madem bunu da yapmazsaniz ve yapamazsiniz.
Hem bu kadar muhtac¢ oldugunuz halde;

clnki haysiyet ve namusunuz, izzet ve dininiz, asabiyet ve
serefiniz, can ve maliniz, diinya ve ahiretiniz, buna nazire
getirmekle kurtulabilir.

Yoksa diinyada haysiyetsiz, namussuz, dinsiz, serefsiz,
zillet iginde, can ve maliniz helékette mahvolup ve &hirette

< P _ z - B g ~\Z
i“b ij\q;}-\j U}QU\ U:gjej &\JU\ isaretiyle
Cehennem'de haps-i ebedi ile mahkiim ve sanemlerinizle

beraber atese odunluk edeceksiniz.

Hem méadem sekiz mertebe aczinizi anladiniz. Elbette sekiz
defa, Kur'an dahi mu'cize oldugunu bilmekliginiz gerektir.

Ya iméana geliniz veyahut susunuz, Cehennem'e gidiniz!"

Iste Kur'an-1 Mu'ciz-til Beyan'in makam-1 ifhamdaki
ilzamina bak ve de:



"There is no manner of exposition better than that of the 8. 7,88 D PR
Qur'an!" Indeed, after that of the Qur'an no need remains U\f:’ Q\J""S\ QLS"M LS u‘“’nd Evet beyan-1 Kur'andan

for further exposition. sonra beyan olamaz ve hacet kalmaz.
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Here is a second example:

Exhort then [O Prophet], for by your Sustainer's grace
you are neither a soothsayer nor a madman * Or do they
say: A poet! - let us wait and see what time will do! * Say:
Wait then, I too shall wait with you. * Is it that their
faculties of understanding urge them to this, or are they
but a people transgressing all bounds. * Or do they say:
He fabricated this [Message]? Nay, they do not believe. *
Let them then produce a recital like unto it - if they speak
the truth. * Or were they created of nothing, or were they
themselves the creators? * Or did they create the heavens
and the earth? Nay, they have no firm belief. * Or are the
treasuries of your Sustainer with them, or are they the
managers [of affairs]? * Or have they a ladder by which
they can [climb up to heaven and] listen [to its secrets]?
Then let [such a] listener of theirs produce a manifest
proof. * Or has He only daughters and you have sons? *
Or is it that you ask for a reward, so that they are
burdened with a load of debt? * Or that the Unseen is in
their hands, and they write it down? * Or do they intend a
plot [against you]? But those who defy God are
themselves involved in a plot! * Or have they a god other
than God? Exalted is God far above the things they
associate with them.{Qur'an, 52:29-43.}

Here we shall explain only one of the thousands of truths
of these verses as a further example of the category of
silencing in argument. It is as follows:

with the word, Or....Or..., it silences every group of the
people of misguidance with a rhetorical question
expressing surprise and stops up all the sources of their
doubts.

It leaves no satanic chink through which doubts might
enter and hide themselves; it closes them all.

It leaves no veil of misguidance under which they might
creep and lurk; it rends all of them. It leaves not one of
their lies; it crushes them.

In each sentence it either demolishes the essence of the
blasphemous ideas of one group with a short phrase,

or since the falsity is obvious, it exposes it by silence,

or since it is refuted in detail in other verses, it here
alludes to it briefly.

For example, the first sentence alludes to the verse: And
We have not instructed him poetry, nor is it meet for him.

{Qur'an, 36:69.}
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Iste su ayatin binler hakikatlerinden yalniz beyan-1
ithamiyeye misal icin bir hakikatini beyan ederiz. Soyle ki:

%\ - %\ lafziyla onbes tabaka istitham-1 inkéari-i taacctibi ile

ehl-i dalaletin bitiin aksamini susturur ve sibehatin butiin
mense'lerini kapatir.

Ehl-i dalalet icin igine girip saklanacak seytani bir delik
birakmiyor, kapatiyor.

Altina girip gizlenecek bir perde-i dalalet birakmiyor,
yirtiyor. Yalanlarindan higbir yilani birakmiyor, basini
eziyor.

Her bir fikrada bir taifenin hiilasa-i fikr-i kiifrilerini ya bir
kisa tabir ile ibtal eder.

Ya butlani zahir oldugundan stikatla butlanini bedahete
havale eder

veya bagka ayetlerde tafsilen reddedildigi icin burada
miicmelen isaret eder.

Meselé: Birinci fikra

d ‘_3}:"-’: \:“j };.EJ\ Ll \.Zj ayetine isaret eder.



While the fifteenth sentence points to the verse: Were
there gods other than God in the heavens and earth,

there surely would have been confusion in both. {Qur'an,
21:22.}

You can make further examples from the other sentences
like these.

Onbeginci tikra ise
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yetine remzeder.

Daha séair fikralari buna kiyas et.

#22

It is like this: it says at the start: Announce the Divine
decrees. You are not a soothsayer, for the words of
soothsayers are confused and conjectural, while yours are
true and certain.

And you are not mad; your enemies even attest to your
perfect sanity.

Or do they say: A poet - let us wait and see what time will
do! {Qur'an, 52:30.}

Do they call you a poet, like the unreasoning, common
infidels? Are they waiting for you to perish?

You say to them: "Wait! I shall wait with you!" Your vast
and brilliant truths are free of the imaginings of poetry
and independent of their fancies.

Or is it that their faculties of understanding urge them to
this? {Qur'an, 52:32.}

Or like unreasoning philosophers who rely on their
reasons, do they hold back from following you, saying:
"Our faculties of reason are sufficient."

But reason commands that you are followed, because
everything you say is reasonable. But again the reason on
its own cannot reach it.

Or are they but a people transgressing all bounds?
{Qur'an, 52:32.}

Or is the reason for their denial their not submitting to
Almighty God like wicked tyrants? But the ends of the
Pharaohs and Nimrods, who were the leaders of arrogant
oppressors, are known.

Or do they say: He fabricated this [Message]? Nay, they
do not believe. {Qur'an, 52:33.}

Or like lying dissemblers without conscience do they
accuse you saying: "You have made up the Qur'an!"?

But up to this time they have known you to be the most
truthful among them and have called you Muhammad
the Trustworthy.

It means that they have no intention to believe. Otherwise
let them find the like of the Qur'an among the works of
men.

Or were they created of nothing? {Qur'an, 52:35.}

Soyle ki: Basta diyor: "Ahkam-1 llahiyyeyi teblig et. Sen
kahin degilsin. Zira k&hinin sozleri, karisik ve tahminidir.
Seninki, hak ve yakinidir.

Mecnun olamazsin, diismanin dahi senin kemal-i aklina
sehadet eder.
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Aya, acaba muhakemesiz ami kafirler gibi, sana sair mi
diyorlar. Senin helaketini mi bekliyorlar.

Sen, de: "Bekleyiniz. Ben de bekliyorum." Senin parlak
bliytk hakikatlerin, siirin hayalatindan mtinezzeh ve
tezyinatindan mustagnidir.

Yahut; acaba akillarina gtivenen akilsiz feylesoflar gibi,
"Aklimiz bize yeter" deyip sana ittibadan istinkaf mi
ederler.

Halbuki akil ise, sana ittibai emreder. Clinki: Blittin
dedigin makuldiir. Fakat akil kendi basiyla ona yetisemez.
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Yahut: Inkarlarina sebeb, tagi zalimler gibi, Hakk'a serfiiru
etmemeleri midir! Halbuki miitecebbir zalimlerin riiesalari
olan Firavunlarin, Nemrudlarin akibetleri malimdur.
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Veyahut: Yalanci, vicdansiz miinafiklar gibi "Kur'an senin

sozlerindir" diye seni ittiham mi ediyorlar!

Halbuki, ta simdiye kadar sana Muhammed-iil Emin
diyerek iclerinde seni en dogru szl biliyorlardi.

Demek onlarin iméana niyyetleri yoktur. Yoksa Kur'anin
asar-1 begeriye icinde bir nazirini bulsunlar.
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Or like the absurd philosophers who believed the universe Veyahut: Kainati abes ve gayesiz itikad eden telasife-i
to be without purpose and in vain, do they suppose abesiyyun gibi kendilerini basibos, hikmetsiz, gayesiz,
themselves to be aimless and without wisdom, purpose, vazifesiz, Haliksiz m1 zannediyorlar!

duty, or Creator?

Have they become blind that they do not see that Acaba gozleri koér olmus, gérmuyorlar mi ki,

the universe is adorned from top to bottom with instances kainat bastan asagiya kadar hikmetlerle miizeyyen ve
of wisdom and bears the fruit of aims, gayelerle musmirdir

and that beings from particles to the suns are charged ve mevcidat, zerrelerden Giineslere kadar vazifelerle
with duties and are subjugated to the Divine commands?  muvazzaftir ve evamir-i llahiyeye miisahharlardir.

@) they th lves th tors? 'an, 52:35. - Sva O 57
r were they themselves the creators? {Qur'an 1 ijj,\é"\éj’f\

Or do they imagine like the pharaoh-like Materialists that ~ Veyahut: Firavunlasmis maddiyyun gibi, "Kendi kendine

"They came into being by themselves, feed themselves, oluyorlar. Kendi kendini besliyorlar. Kendilerine 1azim
and themselves create everything they need," so that they  olan her seyi yaratiyorlar" mi tahayyl ediyorlar ki,
hold back from believing and worship? imandan, ubtdiyetten istinkaf ederler.

#23

That means they all suppose themselves to be the Demek kendilerini birer Halik zannederler.

Creator.

Whereas the Creator of one thing has to be the Creator of Halbuki bir tek seyin Halik'i, herbir seyin Halik'1 olmak
everything. lazim gelir.

That is to say, their pride and conceit have made them so  Demek kibir ve gururlari onlar1 nihayet derecede

utterly stupid they imagine to be a Possessor of Absolute ~ ahmaklastirmis ki, bir sinede, bir mikroba karsi maglibbir
Power one who is absolutely impotent and may be aciz-i mutlaki, bir Kadir-i Mutlak zannederler.

defeated by a fly or a microbe.

Since they have abdicated their reason and humanity to Méadem bu derece akildan, insaniyetten sukut etmisler.

this degree and have fallen lower than the animals and Hayvandan, belki cemadattan daha asagidirlar. Oyle ise,
even inanimate beings, do not be saddened at their bunlarin inkéarlarindan miiteessir olma.
denial.

Consider them to be a variety of harmful animal and filthy  Bunlar1 dahi, bir nevi muzir hayvan ve pis maddeler
matter! Ignore them and give them no importance! sirasina say. Bakma, ehemmiyet verme.

Or did they create the heavens and the earth? Nay, they 2 3. 3%y % zo%f. .- € 07 o
have no firm beligf R QUM 52:36.} O35 Y 5 2315 Ol |5als ol

Or, like the mindless, confused Mu'attila, who denied God Veyahut: Halik'1 inkér eden fikirsiz, sersem muattila gibi,
all attributes and denied the Creator, do they deny God Allah'1 inkéar m1 ediyorlar ki, Kur'ani dinlemiyorlar.
so that they do not heed the Qur'an?

In which case, let them deny the existence of the heavens ~ Oyle ise, seméavat ve arzin viicudlarini inkar etsinler
and the earth, or let them say: "We created them!"Let veyahut "Biz halkettik” desinler. Butiin bitin aklin
them lose their minds altogether and begin uttering the zivanasindan ¢ikip, divaneligin hezeyanina girsinler.
frenzied ravings of lunacy.

For in the heavens as many proofs of Divine unity are Cunki semada yildizlan kadar, zeminde ¢igekleri kadar
apparent and are recited as the stars, and on the earth as  berahin-i tevhid goriintiyor, okunuyor.
many as the flowers.

That means they have no intention of acquiring certain Demek yakine ve hakka niyetleri yoktur.
knowledge and finding the truth.



Otherwise how do they suppose to be without inscriber
the book of the universe, in one word of which is written
a whole book, although they know that a letter cannot
exist without the one who wrote it.

Or are the treasuries of your Sustainer with them?
{Qur'an, 52:37}

Or, like one group of misguided philosophers who denied
Almighty God the power of choice, or like the Brahmans,
do they deny the source of prophethood so that they do
not believe in you?

In which case, let them deny all the traces of wisdom and
purpose, all the order and fruits which are apparent in all
beings and demonstrate will and choice, let them deny all
the works of mercy and grace, and all the miracles of all
the prophets!

Or let them say: "All the treasuries of the bounties given to
creatures are with us and under our control." Let them
prove they are not fit to be addressed!

Do not be grieved at their denial, say: "God's unreasoning
animals are many!"

Or are they the managers [of affairs]? {Qur'an, 52:37.}

Or, like the arrogant Mu'tazilites, who made the reason
dominant, do they imagine themselves to be rivals to and
inspectors of the Creator's works, and want to hold the
All-Glorious Creator responsible?

Beware, do not lose heart! Nothing can come of the
denials of self-centred people like that! You do not be
deceived either!

Or have they a ladder by which they can [climb up to
heaven and] listen [to its secrets]? Then let [such a]
listener of theirs produce a manifest proof! {Qur'an,
52:38.}

Or, like the spiritualists and phony soothsayers, do they
follow Satan and the jinn and suppose they have found
another way to the World of the Unseen?

In which case, have they a ladder by which to ascend to
the heavens which are closed to the satans? Do they
imagine that they can give the lie to your news from the
heavens?

The denials of such charlatans are worth nothing!

Yoksa "Bir harf katibsiz olmaz" bildikleri halde, nasil bir
harfinde bir kitab yazilan su kainat kitabini, katibsiz
zannediyorlar.

55 iaile

Veyahut: Cenab-1 Hakk'in ihtivarini nefyeden bir kisim
hiitkema-y1 dalle gibi ve Berahime gibi asl-1 Nubtvveti mi
inkar ediyorlar? Sana iman getirmiyorlar.

w_ 5;

Ovle ise, biitiin mevcidatta gériinenve ihtivar ve iradevi
gosteren butin asar-1 hikmeti ve gayati ve intizamati ve
semerati ve asar-1 rahmet ve inayati ve biitlin enbiyanin
blitlin mu'cizatlarini inkér etsinler

veya "Mahlukata verilen ihsanatin hazineleri yanimizda ve
elimizdedir" desinler. Kabil-i hitab olmadiklarini
gostersinler.

Sen de onlarin inkdrindan miiteellim olma. “Allah'in

akilsiz hayvanlari ¢coktur” de.
O) j o ~ )S\ 83 of

Veyahut: Akli hakim yapan mutehakkim Mu'tezile gibi
kendilerini Halik'in islerine rakib ve miifettis tahayytil edip
Halik-1 Ziilcelal'i mes'ul tutmak mu istiyorlar?

Sakn fiitur getirme. Oyle hodbinlerin inkarlarindan bir sey
¢ikmaz. Sen de aldirma.
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Veyahut: Cin ve seytana uyup kehanetfiruslar,
ispirtizmacilar gibi, alem-i gayba bagka bir yol mu
bulunmus zannederler?

Ovle ise, seytanlarina kapanan seméavata, onunla cikilacak
bir merdivenleri mi var tahayytil ediyorlar ki, senin semavi
haberlerini tekzib ederler.

Boyle sarlatanlarin inkarlari, hi¢ hikmiindedir.

#24

Or has He only daughters and you have sons? {Qur'an,
52:39.}

Or, like the polytheist philosophers who ascribed partners
to God under the name of 'the ten intellects' and 'the
masters of the species,' and the Sabeans, who
attributed a sort of godhead to the stars and the angels,
do they ascribe offspring to Almighty God?

Ol Laa5 S 4 B
Veyahut: Ukal-ii asere ve erbabe-iil- enva namiyla

serikleri itikad eden muisrik felasife gibi ve yildizlara ve
melaikelere bir nevi ul(ihiyet isnad eden Sabiiyyun gibi,



Like the heretics and misguided, do they ascribe a son
to Him, which is contrary to the necessary existence,
unity, eternity, and absolute self-sufficiency of the Single
and Eternally Besought One?

Do they ascribe femininity to that offspring, which is
opposed to the angels' worship, purity, and kind?

Do they suppose it to be an intercessor for them, so that
they do not follow you?

Generation is the means of multiplying, mutual
assistance, perpetuation, and life for creatures like man,
who is contingent, transitory, and in need of perpetuating
the species, is corporeal and divisible, capable of
multiplying, impotent and needy for an heir to help him.

So to ascribe offspring -and a sort of offspring that those
impotent, contingent, wretched men did not themselves
like and could not equate with their arrogant pride, that is,
female offspring- to the All-Glorious One, Whose
existence is necessary and perpetual, Who endures from
pre-eternity to post-eternity, Whose essence is utterly
remote from and exalted above corporality, Whose being
is free of and exempt from division and multiplication,
and Whose Power is far above and beyond all impotence,

is indeed such a delirium, such a lunatic raving that the
lies and denials of those wretches who subscribe to such
an idea are worth nothing.

You must not be deceived. The scatter-brained nonsense,

the delirious ravings of every crazy lunatic, should not be
heeded!

Or is it that you ask for a reward, so that they are
burdened with a load of debt? {Qur'an, 52:40.}

Or, like the rebellious, overweening worshippers of this
world, who have made a habit of greed and miserliness,
do they find what you propose burdensome, so that they
flee from you?

Do they not know that you seek your wage and
recompense from God alone?

Is it a burden to give to their own poor one fortieth of the
property given to them by God Almighty, or a part of it,
and as a consequence both receive plenty, and be saved
from the envy and curses of the poor?

Do they consider the command to give zakat burdensome
and therefore hold back from Islam?

Their denials have no importance, and what they deserve
is a slap, not an answer...

Or is it that the Unseen is in their hands, and they write it
down? {Qur'an, 52:41.}

Or, like Buddhists, who claim to be familiar with the
Unseen, or the pseudo-intellectuals, who imagine their
conjectures about its affairs to be certain, does what you
said about the Unseen not appeal to them?

Cenéab-1 Hakk'a veled nisbet eden mitilhid ve dallinler
gibi, Zat-1 Ehad ve Samed'in viicub-u viicuduna,
vahdetine, Samediyetine, istigna-y1 mutlakina zid olan
veledi nisbet

ve melaikenin ubtdiyyetine ve ismetine ve cinsiyetine
miinafi olan tnaseti isnad m1 ederler?

Kendilerine sefaatci mi zannederler ki, sana tabi
olmuyorlar?

Insan gibi mimkin, fani, beka-y1 nev'ine muhtac ve
cismani ve miitecezzi, tekesstire kabil ve aciz, diinyaperest,
yardimct bir varise miistak mahluklar icin vasita-i tekesstir
ve teaviin ve rabita-i hayat ve beka olan tenasiil

elbette ve elbette viicudu véacib ve daim, bekasi ezeli ve
ebedi, zati cismaniyetten muicerred ve mualla ve mahiyeti
tecezzi ve tekessiirden miinezzeh ve miiberra ve kudreti
aczden mukaddes ve bihemta olan Zat-1 Ziilcelal'e evlad
isnad etmek, hem o 4ciz, miimkin, miskin insanlar dahi
begenmedikleri ve izzet-i magrurdnesine vakistiramadiklari
bir nevi evlad yani hadsiz kizlari isnad etmek,

oyle bir safsatadir ve 6yle bir divanelik hezeyanidir ki, o
fikirde olan heriflerin tekzibleri, inkarlar hictir.

Aldirmamalisin. Her bir sersemin safsatasina, her
divanenin hezeyanina kulak verilmez.
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Veyahut: Hirsa, hissete alismis tagi, bagi dunyaperestler
gibi senin tekalifini agir m1 buluyorlar ki, senden kagiyorlar

ve bilmiyorlar m1 ki, sen ecrini, ticretini yalniz Allah'tan
istiyorsun

ve onlara Cenab-1 Hak tarafindan verilen maldan hAem
bereket, hem fakirlerin hased ve beddualarindan
kurtulmak icin, ya on'dan veya kirk'tan birisini kendi
fakirlerine vermek agir bir sey midir ki,

emr-i zekati agir gériip Islamiyetten cekiniyorlar?

Bunlarin tekzibleri ehemmiyetsiz olmakla beraber, haklari
tokattir. Cevab vermek degil...

< 830
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Veyahut: Gavb-asinalik dava eden Budeiler gibi ve umtir-
u gaybiyyeve dair tahminlerini vakin tahayytil eden
akilfuruslar gibi, senin gaybi haberlerini begenmiyorlar
mi1? Gaybi kitablart mi1 var ki, senin gaybi kitabini kabl
etmiyorlar.
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That means they imagine that the World of the
Unseen, which is disclosed to no one apart from the
Divine Messengers, who receive revelation, and which no
one has the ability to enter, is present and laid open
before them, and that they obtain information from it and
write it down.

So do not be disheartened by the lies of these arrogant
braggarts who have overstepped their mark to an infinite
degreé

For in a short while your truths will completely overturn
their imaginings!

Or do they intend a plot [against you]? But those who
defy God are themselves involved in a plot! {Qur'an,
52:42.}

Or, like two-faced dissemblers and cunning atheists whose
natures are corrupted and consciences rotted, do they
want to deceive the people and turn them away from the
guidance which they cannot obtain, to trick them,

and so call you either a soothsayer, or possessed, or a
sorcerer? Do they want to make others believe what they
do not believe themselves?

Don't think of these insidious charlatans as human beings,
don't be saddened at their wiles and denials, and lose
heart. Rather, increase your efforts!

For they only deceive their own souls and harm
themselves. And their successes in evil are temporary;

it is a Divine stratagem, drawing them to perdition by
degrees.

Or have they a god other than God? Exalted is God far
above the things they associate with Him! {Qur'an,
52:43.}

Or, like the Magians, who imagined two separate gods
called the Creator of Good and the Creator of Evil, or like
the idolators and worshippers of causes, who attribute a
sort of godhead to different causes and imagine each of
them to be a source of support for them, do they rely on
other gods and contest you?

Do they consider themselves free of any need of you?

That means they have become blind and do not see the
perfect order and flawless harmony throughout the
universe, which is as clear as day. For in accordance with
the decree, Were there gods other than God in the
heavens and the earth, there surely would have been
confusion in both, {Qur'an, 21:22.} if there are two
headmen in a village, or two governors in a town, or two
kings in a country, order is turned upside down and
harmony spoilt.

Ovle ise, vahve mazhar restllerden baska kimseye
acilmayan ve kendi basiyla ona girmeye kimsenin haddi
olmayan alem-i gayb, kendi yanlarinda hazir, agik
tahayyl edip ondan malimat alarak yaziyorlar
hiilyasinda bulunuyorlar.

Boyle, haddinden hadsiz tecaviiz etmis magrur
hodfliruslarin tekzibleri, sana fiitur vermesin.

Zira az bir zamanda senin hakikatlerin onlarin hiilyalarini
Zir i zeber edecek.

-
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Veyahut: Fitratlari bozulmus, vicdanlar ¢tiriimiis sarlatan
munafiklar, dessas zindiklar gibi e/lerine gecmeven
hidayetten halklari aldatip cevirmek, hile edip dondiirmek
mi istiyorlar ki,

sana karsi kah kahin, kah mecnun, kah sahir deyip,
kendileri dahi inanmadiklar1 halde bagkalarini inandirmak
mi istiyorlar?

Boyle hilebaz sarlatanlari insan sayip desiselerinden,
inkarlarindan miuiteessir olarak fiitur getirme. Belki daha
ziyade gayret et.

Cunki onlar kendi nefislerine hile ederler, kendilerine
zarar ederler ve onlarin fenalikta muvaffakiyetleri
muvakkattir

ve istidracdir, bir mekr-i llahidir.
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Veyahut: Halik-1 havr ve halik-1 ser namiyla ayr ayri iki
ilah tevehhiim eden Mecusiler gibi ve avri avri esbaba bir
nevi uliihivet veren ve onlari kendilerine birer nokta-i
istinad tahayylil eden esbabperestler, sanemperestler gibi
bagka ilahlara dayanip sana muéraza mi ederler?

Senden istigna mi ediyorlar?

~
P

Demek \31\.:,23 ) %}1 i@/\ e C)gj htikmtince, su

buittin kainatta glindiiz gibi gértinen bu intizam-1 ekmeli,
bu insicam-1 ecmeli kor olup gérmiiyorlar. Halbuki bir
koyde iki mudur, bir sehirde iki vali, bir memlekette iki
padisah bulunsa, intizdm Zir G zeber olur ve insicam herc
Ui merce diiser.



But from a fly's wing to the lamps in the heavens, such a
fine order has been observed that it leaves not so much
space as a fly's wing for partners to be associated with
God.

Since the above act in a manner so opposed to reason,
wisdom, feeling, and what is obvious, don't let their lies
put you off proclaiming the Message!

Thus, of the hundreds of jewels of these verses, which
constitute a series of truths, we have briefly explained
only a single jewel of the Qur'an's manner of exposition in
the category of 'giving to understand' and 'silencing in
argument'.

If I had had the power and shown a few more jewels, you
too would have said: "These verses are a miracle just on
their own."

But the Qur'an's manner of exposition in making
understood and instruction is so wonderful, subtle, and
fluent that

the most simple ordinary person easily comprehends a
most profound truth from the way it explains it.

Halbuki sinek kanadindan ta seméavat kandillerine kadar o
derece ince bir intizam gozetilmis ki, sinek kanad: kadar
sirke yer birakilmamis.

Méadem bunlar bu derece hilaf-1 akil ve hikmet ve munafi-i
his ve bedahet hareket ediyorlar. Onlarin tekzibleri seni
tezkirden vazgecirmesin."

Iste silsile-i hakaik olan su ayatin yiizer cevherlerinden
yalniz ifham ve ilzama dair bir tek cevher-i beyanisini
icmalen beyan ettik.

Eger iktidarim olsaydi, birkag cevherlerini daha
gosterseydim, "Su ayetler tek basiyla bir mu'cizedir" sen
dahi diyecektin.

Amma ifham ve talimdeki beyanéat-1 Kur'aniye o kadar

harikadir, o derece letafetli ve selasetlidir;

en basit bir ami, en derin bir hakikati onun beyanindan
kolayca tefehhiim eder.
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Yes, the Qur'an of Miraculous Exposition simply and
clearly teaches most abstruse truths in a way that caresses
the view of people in general, and neither hurts their
feelings, nor irritates their minds, nor tires them.

Just as when speaking with a child, childish words are
used,

in the same way the Qur'anic styles come down to the
level of those it addresses -called in the terminology of the
scholars of theology, 'Divine condescension to the mind
of man'- it addresses them in that way,

through comparisons in the form of allegories, it makes an
illiterate common person understand abstruse Divine
truths and dominical mysteries which the minds of the
most learned philosophers cannot rise fo.

For example, by means of a comparison, the verse, The
Most Merciful One on the Throne established {Qur'an,
20:5.} depicts Divine dominicality as a kingdom, and the
degree of that dominicality as that of a King seated on the
throne of his sovereignty and exercising His rule.

Indeed, as the speech of the All-Glorious Creator of the
universe, the Qur'an proceeds from the ultimate degree of
His dominicality,

passes over all the other degrees guiding those who rise to
them, and passing through seventy thousand veils, it
looks to each and illuminates it.

It scatters its radiance and spreads its light to the
thousands of levels of those it addresses, the
understanding and intelligence of whom are all different.

Evet, Kur'an-1 Mu'ciz-tl Beyan, cok hakaik-i gamizayi
nazar-1 umumiyi oksavacak, hiss-i ammeyi rencide
etmeyecek, fikr-i avami taciz edip yormayacak bir stirette
basitane ve zéhirane soyliyor, ders veriyor.

Nasil bir cocukla konusulsa, cocukga tabirat istimal edilir.
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Oyle de: fi...d\ d_j.n.é: Jl g.:.@ﬂ QAYJ«_: denilen
mitekellim Gslibunda muhatébin derecesine sdziiyle
nuizul edip 6vle konusan esalib-i Kur'aniye,

en miitebahhir Hiikemanin fikirleriyle yetisemedigi
hakaik-i gamiza-i [lahiye ve esrar-1 Rabbaniyeyi
miitesabihat stretinde bir kisim tegbihat ve temsilat ile en
Ummi bir amiye itfham eder.

Mesela: L;}i:\ &};J\ é& &e’“jj\ bir temsil ile
rub(biyet-i [lahiyeyi saltanat misalinde ve alemin
tedbirinde mertebe-i rublbiyetini, bir Sultanin taht-1
saltanatinda durup icra-y1 hiikiimet ettigi gibi bir misalde
gosteriyor.

Evet Kur'an, bu kainat Halik-1 Ziilcelal'inin kelami olarak
rublbiyetinin mertebe-i &zamindan ¢ikarak,

umum mertebeler Ustiine gelerek, o mertebelere cikanlari
irsad ederek, yetmisbin perdelerden gecerek, o perdelere
bakip tenvir ederek,

fehm ve zekdca muhtelif binler tabaka muhatablara feyzini
dagitip ve nurunu nesrederek



Although it has lived through ages and centuries whose
capacities are all different, and has broadcast its meaning
to this great extent,

it has not lost an iota of its perfect youth and juvenility,
and retaining its total freshness and delicacy, it teaches
every ordinary person in a most easy, skilful, and
comprehensible manner.

Whatever aspect of a wonder-displaying book which thus
teaches, convinces, and satisfies with the same lesson, the
same words, numerous levels of people whose
understanding and degrees are all different - whatever
aspect of such a book is studied, a flash of miraculousness
will surely appear.

In Short:

Just as when some words of the Qur'an like "All praise
and thanks be to God" are recited, they fill a cave, which
is the ear of a mountain, in the same way that they fill the
tiny ears of a fly,

so too the Qur'an's meanings satisfy ears like mountains
in the same way that with the same words they teach and
satisfy tiny simple minds, like a fly.

For the Qur'an calls to belief all the levels of men and jinn.

It teaches the sciences of belief to all.

In which case, the most lowly of the common people
kneels shoulder to shoulder with the most elevated of the
elite, and together they listen to the Qur'an's teachings
and benefit from them.

That is to say, the Holy Qur'an is a heavenly repast at
which the thousands of different levels of minds, intellects,
hearts, and spirits find their nourishment.

Their desires are fulfilled and their appetites are satisfied.
In fact, numerous of its doors remain closed and are left
to those who will come in the future.

kabilivetce ayri ayri asirlar, karnlar izerinde yasamis ve bu
kadar mebzuliyetle manalarini ortaya sacmis oldugu halde

kemal-i sebabetinden, gencliginden zerre kadar zayi'
etmeyerek gayet taravette, nihayet letafette kalarak gayet
stihuletli bir tarzda, sehl-i mimteni' bir stirette, her &miye
anlayisl ders verdigi gibi;

ayni derste, ayni sozlerle fehimleri muhtelif ve dereceleri
miitebayin pek cok tabakalara dahi ders verip ikna eden,
isba' eden bir kitab-1 mu'cizniméanin hangi tarafina dikkat
edilse, elbette bir lem'a-i i'caz gorulebilir.

Elhasil:

Nasil "Elhamdailillah" gibi bir lafz-1 Kur'ani okundugu
zaman dagin kulagr olan mag@arasini doldurdugu gibi; ayni
lafz, sineg@in kiicliciik kulakgigina da tamamen yerlesir.

Aynen 6yle de: Kur'anin ménalari, dag gibi akillar isba'
ettigi gibi, sinek gibi kigticlik basit akillar1 dahi ayni
sozlerle talim eder, tatmin eder.

Zira Kur'an, biitlin ins ve cinnin bitiin tabakalarini imana
davet eder. Hem umumuna imanin ulimunu talim eder,
isbat eder.

Opyle ise, avamin en immisi havassin en ehassina omuz
omuza, diz dize verip beraber ders-i Kur'aniyi dinleyip
istifade edecekler.

Demek Kur'an-1 Kerim, 6yle bir maide-i semaviyedir ki,
binler muhtelif tabakada olan efkar ve ukil ve kuliib ve
ervah, o sofradan gidalarini buluyorlar,

mustehiyatini aliyorlar. Arzular yerine gelir. Hatta pek ¢ok
kapilari kapali kalip, istikbalde geleceklere birakilmustir.
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If you want an example of this category, from beginning
to end the Qur'an forms examples of it.

All the Qur'an's students and those who listen to its
teachings, like the interpreters of the law, the veracious
ones, the Islamic philosophers, the sages, the scholars of
Jjurisprudence and scholars of theology, the saintly guides

of those seeking knowledge of God, the spiritual poles of
the lovers of God, the learned and exacting scholars, and

the mass of Muslims, unanimously declare:

"We understand thoroughly what the Qur'an teaches us."

In short, flashes of the Qur'an's miraculousness sparkle in
the category of 'making understood and instruction' just
as they do in the other categories.

Second Ray

This Ray is the Qur'an's extraordinary
comprehensiveness. It consists of five 'Flashes'.

Su makama misal istersen, biittin Kur'an bastan nihayete
kadar bu makamin misalleridir.

Evet biitiin miictehidin ve siddikin ve Hitkema-i Islamiye
ve muhakkikin ve tlemé-i ustl-iil fikih ve mitekellimin ve
evliya-i arifin ve aktab-1 asikin ve midakkikin-i ilema ve
avam-1 muslimin gibi Kur'anin tilmizleri ve dersini
dinleyenleri, miittefikan diyorlar ki:

"Dersimizi gtizelce anhyoruz."

Elhasil, sair makamlar gibi itham ve talim makaminda
dahi Kur'anin lemaat-1 i'cazi parliyor.

ikinci Sua

Kur'anin camiiyet-i harikuladesidir. Su suanin, bes lem'asi
var.



The First Flash

is the comprehensiveness in the words.

This comprehensiveness is clearly apparent from the
verses mentioned both in all the previous Words, and in
this Word.

As is indicated by the Hadith "Each verse has an outer
meaning, an inner meaning, a limit, and an aim, and each
has roots, and boughs, and branches,"

{Ibn Hibban, Sahih, i, 146; al-Manawi, Fayd al-Qadir, iii,
54.}

the words of the Qur'an have been positioned in such a
way that all its phrases, words even, and even letters, and
sometimes even an omission, has many aspects.

It gives to all those it addresses their share from a different
door.

Take, for example, the verse,

And the mountains [its] pegs, {Qur'an, 78:7.} a phrase
which says, "I made the mountains as stakes and masts
for that earth of yours."”

An ordinary person's share from this phrase would be this:

He sees the mountains which appear like stakes driven
into the ground,

thinks of the benefits and bounties in them, and offers
thanks to his Creator.

A poet's share from this phrase:

He imagines the earth as the ground, on which is pitched
in a sweeping arc the dome of the heavens like a mighty
green tent adorned with electric lamps, and he sees the
mountains skirting the base of the heavens to be the pegs
of the tent.

He worships the All-Glorious Maker in wondering
amazement.

A tent-dwelling literary man's share of this phrase:

He imagines the face of the earth to be a barren desert,
and the mountain chains as the multifarious tents of
nomads,

as if the soil layer had been cast over high posts and the
pointed tips of the posts had raised up the cloth of the
soil, which he sees as the habitation of numerous different
creatures looking one to the other.

He prostrates in wonder before the Glorious Creator,
Who placed and pitched so easily these august and
mighty beings like tents on the face of the earth.

Birinci Lem’a
Lafzindaki camiiyettir.

Elbette evvelki sozlerde, hem bu sozde zikrolunan
ayetlerden su camiiyet asikére gortiniiyor.
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o) j—d 590 jsa.Cj olan hadisin igaret ettigi gibi;

elfaz-1 Kur'aniye, oyle bir tarzda vaz'edilmis ki, her bir
kelamin, hatta her bir kelimenin, hatta her bir harfin, hatta
bazan bir siikinlin ¢ok viicuhu bulunuyor.

her bir muhatabina ayri ayr1 bir kapidan hissesini verir.

Mesela:

\3\5’3\ JUA—\ 3 yani: "Daglari zemininize kazik ve direk
vaptim"bir kelamdir.
Bir aminin su kelamdan hissesi:

Zahiren yere cakilmis kaziklar gibi goriinen daglari gortir,

onlardaki menafiini ve nimetlerini diistintir, Halik'ina
stikreder.

Bir sairin bu kelamdan hissesi:

Zemin, bir taban; ve kubbe-i sema, tstiinde konulmus
yesil ve elektrik lambalariyla siislenmis bir muhtesem
cadir, ufki bir daire sGiretinde ve semanin etekleri basinda
gorlinen daglari, o cadirin kaziklari misalinde tahayytil
eder.

Sani'-i Zilcelaline hayretkarane perestis eder.

Hayme-nisin bir edibin bu kelamdan nasibi:

Zeminin ylzint bir ¢ol ve sahra; daglarin silsilelerini pek
kesretle ve cok muhtelif bedevi cadirlari gibi,

gliya tabaka-i ttirabiye, yiiksek direkler tistinde atilmis, o
direklerin sivri baglari o perde-i ttirdbiyeyi yukariya
kaldirmig, birbirine bakar pek ¢cok mubhtelif mahlukatin
meskeni olarak tasavvur eder.

O buyuk azametli mahluklari, béyle yeryiiziinde cadirlar
misillii kolayca kuran ve koyan Fatir-1 Ziilcelal'ine karsi
secde-i hayret eder.

#28



The share of a geographer with a literary bent from this
phrase:

He thinks of the globe of the earth as a ship sailing the
oceans of either the air or the ether, and the mountains as
masts and posts driven into the ship to balance and
stabilize it.

He declares: "Glory be unto You! How sublime is Your
glory!" before the All-Powerful One of Perfection,
Who makes the mighty globe as an orderly ship, places us
on it, and makes it voyage through the far reaches of the
world.

A sociologist and philosopher of human society's share of
this phrase; his thoughts would go like this:

The earth is a house, and the supporting post of the life of
that house is animal life, while the supporting post of
animal life are water, air, and earth, the conditions of life.

And the supporting post of water, air, and earth are the
mountains.

For the mountains are the reservoirs for water, the combs
for the air: they precipitate the noxious gases and purify it,

they are the earth's preserver; they preserve it from being
transformed into a swamp, and from the encroachment of
the sea.

They are also the treasuries for other necessities of human
life.

In utter reverence he offers praise and thanks to the
Maker of Glory and Kindness, Who made these great
mountains as posts for the earth -the house of our life-in
this way, and appointed them as the keepers of the
treasuries of our livelihood.

The share of a scholar of natural science from this phrase
would be this:

He would think of the earthquakes and tremors which

occur as the result of upheavals and fusions in the heart of

the earth being calmed with the upthrust of mountains;

that the emergence of mountains is the cause of the
earth's stable rotation on its axis and in its orbit and its not
deviating in its annual rotation as a result of the
convulsions of earthquakes;

and that the anger and wrath of the earth is quieted
through it breathing through the vents in the mountains.
He would come to believe completely, and would
exclaim: "All wisdom is God's!"

Another example: The heavens and the earth were joined

together before We clove them asunder. {Qur'an, 21:30.}

A scholar untainted by the study of philosophy would
explain the words joined together like this:

Cografyaci bir edibin o kelamdan kismeti:

Kiire-i zemin, bahr-1 muhit-i havaide veya esiride yiizen
bir sefine ve daglari, o sefinenin tstiinde tesbit ve
mivazene i¢in ¢cakilmis kaziklar ve direkler seklinde
tefekkiir eder.

O koca kire-i zemini, muntadzam bir gemi gibi yapip,
bizleri icine koyup, aktar-1 alemde gezdiren Kadir-i

Ziillkemal'e kars! Sl\% &ﬁé:\ [ é,\:\.;;i der.

Medeniyet ve hey'et-i ictimaiyenin mitehassis bir
hakiminin bu kelamdan hissesi:

Zemini, bir hane ve o hane hayatinin diregi, hayat-1
hayvaniye ve hayat-1 hayvaniye diregi, serait-i hayat olan
su, hava ve topraktir.

Su ve hava ve topragin diredi ve kazigi, daglardir.

Zira daglar, suyun mahzeni, havanin tarad: (gazat-1
muzirrayi tersib edip, havayi tasfive eder)

ve topragin hamisi (batakliktan ve denizin istilasindan
muhafaza eder)

ve sair levazimat-1 hayat-1 inséaniyenin hazinesi olarak
fehmeder.

Su koca daglar, su stretle hdne-i hayatimiz olan zemine
direk yapan ve maisetimize hazinedar tayin eden Sani'-i
Zilcelal Vel'ikram'a, kemal-i tazim ile hamd U sena
eder.

Hikmet-i tabiiyenin bir feylesofunun su kelamdan nasibi
sudur Kki:

Kiire-i zeminin karninda bazi inkildbat ve imtizacatin
neticesi olarak hasil olan zelzele ve ihtizazati, daglarin
zuhuruyla stik(inet buldugu

ve medar ve mihverindeki istikrarina ve zelzelenin
irticaciyla medar-1 senevisinden ¢ctkmamasina sebeb,
daglarin hurGicu oldugunu

ve zeminin hiddeti ve gadabi, daglarin menafiziyle
teneffiis etmekle stikiinet ettigini fehmeder, tamamen
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Mesela
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\.g.%; kelimesi, tedkikat-1 felsefe ile altide olmayan bir

alime, o kelime soyle itham eder ki:



While the skies were shining and cloudless, and the earth
dry and without life and incapable of giving birth,

the skies were opened up with rain and the earth with
vegetation, and all living beings were created through a
sort of marriage and impregnation.

To do this was the work of One so Powerful and
Glorious that the face of the earth is merely a small
garden of His, while the clouds veiling the face of the
skies, sponges for watering it. The scholar understands
this and prostrates before the tremendousness of His
power.

A searching philosopher would explain the same words in
this way:

while at the start of creation the heavens and earth were a
formless mass, each consisting of matter like wet dough
without benefit, offspring, or creatures,

the All-Wise Creator both rolled them out and expanded
them into a beautiful, beneficial form, and made them the
source of adorned and numerous creatures.

The philosopher would stand in wonder before the
breadth of His wisdom.

Sema berrak, bulutsuz; zemin kuru ve hayatsiz, tevelliide
gayr-1 kabil bir halde iken..

semay1 yagmurla, zemini hazrevatla fethedip bir nevi
izdivac ve telkih stretinde biitiin zZthayatlari o sudan
halketmek,

oyle bir Kadir-i Ziilcelal'in isidir ki; riy-i zemin, onun
kiigtk bir bostani ve semdnin yiiz értiisti olanbulutlar,
onun bostaninda bir stingerdir anlar, azamet-i kudretine
secde eder.

Ve muhakkik bir hakime, o kelime soyle itham eder ki:

Bidayet-i hilkatte sema ve arz sekilsiz birer kiime ve
menfaatsiz birer yas hamur, veledsiz mahlukatsiz toplu
birer madde iken;

Fatir-1 Hakim, onlari feth ve bastedip gtizel bir sekil,
menfaatdar birer shret, zinetli ve kesretli mahlukata
mense' etmistir anlar.

Vis'at-i hikmetine karsi hayran olur.
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A modern philosopher would explain the words thus:

At first, our globe and the other planets which form the
solar susterm were fused together in the form of an
undifferentiated dough.

Then the All-Powerful and Self-Subsistent One
rolled out the dough, and placed each of the planets in its
position;

leaving the sun where it was and bringing the earth here,

He spread earth over the globe of the earth and sprinkled
it with rain from the skies, scattered light over it from the
sun,

and inhabited it placing us on it. The philosopher would
pull his head out of the swamp of nature, and declare: "l
believe in God, the One, the Unique!"

And another example:

And the sun runs its course to a place appointed. {Qur'an,

36:38.}

The Lam, translated here as 'to', expresses also the
meaning of 'in'.

Thus, ordinary believers see it as meaning 'to' and
understand that the sun, which is a mobile lamp
providing light and heat for them, will certainly conclude
its journeying and reach its place of rest, then take on a
form which will no longer be beneficial.

Yeni zamanin feylesofuna su kelime soyle itham eder ki:

Manzume-i Semsiyeyi teskil eden kiremiz, sair seyyareler,
bidayette Giineg'le miimtezi¢ olarak ag¢ilmamis bir hamur
seklinde iken;

Kadir-i Kayyum o hamuru acip, o seyyareleri birer birer
yerlerine yerlestirerek,

Glines'i orada birakip, zeminimizi buraya getirerek,

zemine toprak sererek, seméa canibinden yagmur
yagdirarak, Gilines'ten ziya serptirerek

diinyay1 senlendirip bizleri icine koymustur anlar, bagin
tabiat batakhigindan c¢ikarr, "Ament billahi-1 Vahid-al
Ehad" der.

Mesela:

) 5iel) 6,2 LB S daki

"Lédm" hem kendi manasini, hem "fi" manasini, hem "ila"
manasini ifade eder.
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Iste M in "Lam"1, avam o "Lam"1 "ila" manasinda

gorlp fehmeder ki, size nisbeten isik verici, 1sindirici
mliteharrik bir lamba olan Gunes, elbette bir glin seyri
bitecek, mahall-i kararina yetisecek, size faidesi
dokunmayacak bir slret alacaktir, anlar.



And pondering over the great bounties the All-Glorious
Creator has attached to the sun, they declare: "Glory be
to God! All praise and thanks be to God!"

A learned scholar would also show the Lam as meaning
'tO’,

but he would think of it not only as a lamp,

but also as a shuttle weaving the tapestries of the
Sustainer on the loom of spring and summer,

as an ink-pot whose ink is light for the letters of the
Eternally Besought One written on the pages of night and
day.

And thinking of the order and regularity of the world, of
which the apparent movement of the sun is a sign and to
which it points, he would exclaim before His wisdom:
"What wonders God has willed!", and declare before the
All-Wise Maker's art: "How great are His blessings!",
and he would bow in prostration.

A geographer and philosopher would explain the Lam as
meaning 'in', like this:

Through the Divine command and with a spring-like
motion on its own axis, the sun orders and propels the
solar system.

Exclaiming in wonder and amazement before the All-
Glorious Maker Who thus creates and sets in order this
mighty clock:

"All mightiness is God's, and all power!", he would cast
away philosophy and embrace the wisdom of the Qur'an.

A precise scholar would consider this Lam as both causal
and adverbial, and would explain it like this:

"Since the All-Wise Maker has made apparent causes a
veil to His works, through a Divine law of His called

gravity,

He has tied the planets to the sun like stones in a sling,
and causes them to revolve with different but regular
motions within the sphere of His wisdom;

and He has made the sun's spinning on its own axis an
apparent cause giving rise to the gravity.

O da, Halik-1 Ziilcelal'in Glines'e bagladigi buiytik
nimetleri diigtinerek "Stibhanallah, Elhamduilillah" der.

Ve alime dahi o "Lami" "ila" manéasinda gosterir.

Fakat glinesi yalniz bir lamba degil

belki bahar ve yaz tezgahinda dokunan mensucat-1
Rabbéniyenin bir mekigi,

gece glinduiz sahifelerinde yazilan mektlibat-1
Samedaniyenin miirekkebi, nur bir hokkasi stiretinde
tasavvur ederek

Glines'in cereyan-i stirisi aldmet oldugu ve isaret ettigi
intizamat-1 alemi distindiirerek Sani'-i Hakim'in
san'atina "Masaallah" ve hikmetine "Béarekallah" diyerek
secdeye kapanir.

Ve kozmografyacti bir feylesofa "lami" "fi" manésinda soyle
itham eder ki:

Glines, kendi merkezinde ve mihveri tizerinde
zenberekvari bir cereyan ile manzumesini emr-i llahi ile
tanzim edip tahrik eder.

Soyle bir saat-1 kiibrayi halkedip tanzim eden Sani'-i
Ziilcelal'ine karsi kemal-i hayret ve istihsan ile

"El-azamett lillah ve-l kudretti lillah" der felsefeyi atar,
hikmet-i Kur'aniyeye girer.

Ve dikkatli bir hakime su "lam1", hem illet méanasinda,
hem zarfiyet manasinda tutturup soyle itham eder ki:

"Sani'-i Hakim, islerine esbab-1 zahiriyeyi perde ettiginden,
cazibe-i umumiye naminda bir kanun-u Ilahisiyle

sapan taslar gibi seyyareleri Glines'le baglamis ve o
cézibe ile muhtelif fakat muntazam hareketle o seyyareleri
daire-i hikmetinde déndurtiyor

ve o cazibeyi tevlid icin Giines'in kendi merkezinde
hareketini zahiri bir sebeb etmis.
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That is, the meaning of (fo) a place appointed, is 'it is in
motion in its own appointed place for the stability of the
solar system.'

For it is a Divine rule, a dominical law like motion
apparently giving rise to heat, and heat to force, and force
to gravity."

“- 0 5
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Q_}:\ j.ﬁ.i.; vani, kendi mustekarri icinde manzumesinin
istikrar1 ve nizami icin hareket ediyor.

Cunki hareket harareti, hararet kuvveti, kuvvet cazibeyi

zahiren tevlid eder gibi bir adet-i llahiye, bir kanun-u
Rabbanidir.



Thus, on understanding this from a single letter of the
Qur'an, the philosopher would declare: "All praise and
thanks be to God! It is in the Qur'an that true wisdom is to
be found. I consider philosophy to be worth virtually
nothing!"

And the following idea would occur to a thinker of poetic
bent from this Lam and the stability mentioned above:

"The sun is a luminous tree, and the planets are its mobile
fruits.

But contrary to trees the sun shakes itself so the fruits do
not fall.

If it did not shake itself, they would fall and be scattered."
Then he would think to himself:

"The sun is an ecstatic leader of a group reciting God's
Names. He recites in ecstasy in the centre of the circle and
causing others to recite."

In another treatise, I described this meaning as follows:

Yes, the sun is a fruit-bearing tree; it shakes itself, so that
the planets fall not, its fruits.

If it rested in silence, the attraction would cease; and they
would weep through space, its ecstatics.

A further example:
It is they who shall prosper. {Qur'an, 2:5.}
This verse is general and unspecific,

it does not specify in what way they shall be successful, so
that each person may find what he wants in it.

Its words are few, so that they may be lengthy.

For the aim of some of those it is addressing is to be
saved from the Fire.

Others think only of Paradise.
Some desire eternal happiness.
Yet others seek only God's pleasure.

While others know their aim and desire to be the vision of
God; and so on.

In numerous places, the Qur'an leaves the words open in
this way, so that they may be general.

It leaves things unsaid, so that it can express many
meanings.

It makes it brief, so that everyone may find his share.

Thus, it says, who shall prosper. It does not determine
how they shall prosper.

Iste su hakim, béyle bir hikmeti, Kur'animn bir harfinden
fehmettigi zaman, "Elhamdiilillah Kur'andadir hak hikmet,
felsefeyi bes paraya saymam" der.

Ve séirane bir fikir ve kalb sahibine su "lam"dan ve
istikrardan soyle bir manéa fehmine gelir ki:

"Glines, nurani bir agactir. Seyyareler onun miteharrik
meyveleri...

Agaclarin hilafina olarak Giines silkinir, ta o meyveler
diismesin.

Eger silkinmezse, diistip dagilacaklar."
Hem tahayytil edebilir ki:

"Sems meczub bir ser-zakirdir. Halka-i zikrin merkezinde
cezbeli bir zikreder ve ettirir."

Bir risalede su manaya dair séyle demistim:

"Evet Glines bir meyvedardir; silkinir ta diismesin seyyar
olan yemigleri.

Eger stikituyla stiklinet eylese, cezbe kacar, aglar fezada
muntézam meczublar1."

Hem meselé
(@Jb G/\&x 9
da b1r sukat var, bir itlak var.

Neye zafer bulacaklarini tayin etmemis. Ta herkes
istedigini icinde bulabilsin.

S6zl az soyler, ta uzun olsun.

Cunki bir kistim muhatabin maksadi atesten kurtulmaktir.

Bir kismi yalniz Cennet'i distnir.

Bir kisim, saadet-i ebediyeyi arzu eder.

Bir kisim, valniz riza-y1 {lahiyi rica eder.

Bir kisim, rii'vet-i llahiyeyi gaye-i emel bilir ve hakeza..
bunun gibi pek ¢ok yerlerde Kur'an, s6zii mutlak birakir, ta
amm olsun.

Hazfeder, ta cok méanélari ifade etsin.

Kisa keser, ta herkesin hissesi bulunsun.

Iste C) M\ der. Neye felah bulacaklarini tayin

etmiyor.



It is as if with this omission it is saying: "O Muslims! Good
news! O you who fear God! You shall find prosperity
through being saved from Hell.

O righteous one! You shall find prosperity in Paradise.

O you who seeks knowledge of God! You will attain
God's pleasure.

O lover of God! You will experience the vision of God."
And so on.

Thus, out of thousands we have offered one example of
each of the phrases, words, letters, and omissions
demonstrating the comprehensiveness of the Qur'an's
words.

You may make analogies and compare its verses and
stories with these.

Glya o stikatla der: "Ey muslimanlar!.. Mujde size. Ey
muttaki!.. Sen Cehennem'den felah bulursun.

Ey sélih!.. Sen Cennet'e felah bulursun.

Ey arifl.. Sen riza-y1 Ilahiye nail olursun.
Ey asik!.. Sen rii'yete mazhar olursun." ve hakeza...

Iste Kur'an, camiivet-i lafzive cihetiyle kelamdan,
kelimeden, huruftan ve stik(ttan her birisinin binler
miséllerinden yalniz niimune olarak birer misal getirdik.

Ayeti ve kissati bunlara kiyas edersin.
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Another example, the verse,

Know then that there is no god but God, and ask
forgiveness for your fault. {Qur'an, 47:19.}

This verse contains so many aspects and degrees that

all the levels of saints have found their needs from it in all
their spiritual journeyings and in all their degrees, and
have found spiritual sustenance and a fresh meaning from
it appropriate for their own level.

For, since the Name of 'Allah’ is a comprehensive Name,
there are aspects of Divine unity within it to the number of
the Most Beautiful Names:

"There is no provider but Him! There is no creator but
Him! There is no merciful one but Him!" And so on.

And, for example, among the stories of the Qur'an, the
story of Moses (Peace be upon him) contains thousands
of benefits, just like the Staff of Moses.

There are numerous aims and aspects in the story, like
consoling and comforting the Prophet Muhammad (Peace
and blessings be upon him), and threatening the
unbelievers, and censuring the dissemblers, and rebuking
the Jews.

For this reason it is repeated in many Suras.

Although it expresses all the aims in every place it is
repeated, only one is the main aim and the others are
secondary.

If you say:

“How can we know all the meanings in the examples you
have given, which the Qur'an intends and points to?” We
would reply:

Since the Qur'an is a pre-eternal address, and sitting
above and beyond the centuries, which, layer upon layer,
are all different, addresses and instructs all of mankind
lined up within them,

certainly it will include and intend numerous meanings
according to those varying understandings, and will make
allusions to what it intends.

The numerous meanings contained in the Qur'an's words
similar to those mentioned here have been proved in
Isharat al-I'jaz (Signs of Miraculousness) according to the
rules of Arabic grammar, and the sciences of rhetoric,
semantics, and eloquence and their rules.

Mesela:
SLSH 53005 b VY r,,\";b

ayeti, o kadar viicuhu var ve o derece meratibi var ki,

biitlin tabakat-1 evliya, biittin stil(klerinde ve
mertebelerinde su ayete ihtiyaclarini goértip ondan kendi
mertebesine layik bir gida-y1 ménevi, bir taze mana
almuglar.

Cunki "Allah" bir ism-i cami' oldugundan esmé-i hiisna
adedince tevhidler, icinde bulunur.

jaﬂ! uﬁjﬁljaﬂ! a3

hakeza.

Hem mesela: Kasas-1 Kur'aniyeden kissa-i Mtsa
Aleyhisselam, adeta Asa-y1 Masa Aleyhisselam gibi binler
faideleri var.

O kissada, hem Peygamber Aleyhissalatii Vesselam'i
teskin ve teselli, hem kiiffar1 tehdid, hem munafiklari
takbih, hem Yahudileri tevbih gibi ¢ok makasidi, pek cok
vicuhu vardir.

Onun igin sGrelerde tekrar edilmistir.

Her yerde biittin maksadlari ifade ile beraber yalniz birisi
maksud-u bizzat olur, digerleri ona tabi kalirlar.

Eger desen:

"Gecmis miséllerdeki biitiin manalar nasil bilecegiz ki,
Kur'an onlari irade etmis ve isaret ediyor?" Elcevab:

Madem Kur'an bir hutbe-i ezeliyedir. Hem mubhtelif,
tabaka tabaka olarak asirlar iizerinde ve arkasinda oturup
dizilmis buitiin beni-Ademe hitab ediyor, ders veriyor.

Elbette o0 muhtelif ethama gore miiteaddid manalari
dercedip irade edecektir ve iradesine emareleri
vaz'edecektir.

Evet "Isarat-l I'caz'da suradaki manalar misilli kelimat-i
Kur'aniyenin muteaddid manalarini Iim-i Sarf ve Nahv'in
kaideleriyle ve Ilm-i beyan ve Fenn-i Maani'nin
dusturlanyla, Fenn-i Beladgat'in kanunlariyla isbat
edilmistir.



According to the consensus of those qualified to interpret
the Sharia and the Quranic commentators and scholars
of theology and jurisprudence, and according to the
testimony of their differences, on condition they are
considered correct by the sciences of Arabic and the
principles of religion, all the aspects and meanings which
are found acceptable by the science of semantics, and
appropriate by the science of rhetoric, and desirable by
the science of eloquence, may be considered among the
meanings of the Qur'an.

The Qur'an has placed allusions to each of those
meanings according to its degree. They are either literal
or significative.

If significative, they are allusions to them in either the
preceding context or the after context or in other verses.

Some of them have been expounded in Qur'anic
commentaries of twenty, thirty, forty, sixty, and even
eighty volumes, written by exacting scholars, which are
clear and decisive proofs of the extraordinary
comprehensiveness of the Qur'an's words.

However, if in this Word we were to point out the
allusions indicating alll the meanings together with their
rules, the discussion would become extremely prolonged.

So we cut it short here, and for part of it, refer you to
Isharat al-I'jaz.

Bununla beraber ultim-u Arabiyece sahih ve ustil-i
diniyece hak olmak sartiyla ve Fenn-i Maanice makbul ve
IIm-i beyanca miinasib ve belagatca mustahsen olan
bitin viicuh ve maani, ehl-i ictihad ve ehl-i tefsir ve ehl-i
ustl-tid din ve ehl-i ustil-iil fikhin icmatyla ve ihtilaflarinin
sehadetiyle Kur'anin manalarindandirlar.

O manalara, derecelerine gore birer emére vaz'etmistir. Ya
lafziyedir, ya maneviyedir.

O maneviye ise, ya siyak veya sibak-1 kelamdan veya
bagka ayetten birer emére o ménaya isaret eder.

Bir kism1 yirmi ve otuz ve kirk ve altmis, hattd seksen cild
olarak muhakkikler tarafindan yazilan ytizbinler tefsirler,
Kur'anin camiiyet ve harikiyet-i lafziyesine kat'? bir birhan-
1 bahirdir.

Her ne ise... Biz su sozde her bir manaya delalet eden
emareyi kanunuyla, kaidesiyle gostersek sz cok uzanir.

Onun igin kisa kesip kismen "[sarat-iil I'caz"a havale
ederiz.
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Second Flash

This is the extraordinary comprehensiveness in its
meaning.

Yes, together with bestowing from the treasuries of its
meaning the sources for all the interpreters of the Shari'a,
the illuminations of all those seeking knowledge of God,
the ways of all those seeking union with God, the paths of
all the perfected from among mankind, and the schools of
all the scholars,

the Qur'an has at all times been the guide of all of them
and directed them in their progress, and it is verified
unanimously by all of them that it has illuminated their
ways from its treasuries.

Third Flash

This is the extraordinary comprehensiveness in its
knowledge.

The Qur'an has caused to flow forth from the oceans of its
own knowledge, the numerous and various sciences of
the Shari'a, the multifarious sciences of reality (haqgigat),
and the innumerable different sciences of sufism (tarigat).

Similarly, it has caused to flow forth in abundance and
good order the true wisdom of the sphere of contingency,
the true sciences of the sphere of necessity, and the
enigmatic knowledge of the sphere of the hereafter.

Ikinci Lem’a

Manasindaki camiiyet-i harikadir.

Evet, Kur'an bitiin mictehidlerin me'hazlerini, biitiin
ariflerin mezéklarini, bitiin véasillarin mesreblerini, buitiin
kamillerin mesleklerini, btittin muhakkiklerin mezheblerini;
manasinin hazinesinden ihsan etmekle beraber,

daima onlara rehber ve terakkiyatlarinda her vakit onlara
mutirsid olup, o tikenmez hazinesinden onlarin yollarina
nesr-i envar ettigi biittin onlarca mésaddaktir ve miittefek-
un aleyhtir.

Uciincii Lem’a
limindeki camiiyet-i harikadr.
Evet Kur'an, seriatin miteaddid ve cok ilimlerini, hakikatin

miuitenevvi ve kesretli ilimlerini, tarikatin muhtelif ve hadsiz
ilimlerini, kendi ilminin denizinden akittigi gibi,

daire-i miimkinatin hakiki hikmetini ve daire-i viicubun
uliim-u hakikiyesini ve daire-i dhiretin maarif-i gamizasini,
o denizinden muntédzaman ve kesretle akitiyor.



One would have to write a whole volume to provide
examples of this Flash, and so as mere samples, we point
to the twenty-five Words so far written.

Yes, the veracious truths of all twenty-five Words are only
twenty-five droplets from the ocean of the Qur'an's
knowledge.

If there are errors in those Words, they spring from my
defective understanding.

Fourth Flash

This is the extraordinary comprehensiveness of the
subjects it puts forward.

Together with bringing together the extensive subjects of
man and his duties, the universe and the Creator of the
universe, the heavens and the earth, this world and the
hereafter, the past and the future, and pre-eternity and
post-eternity,

the Qur'an explains all the essential and important topics
from man's creation from seminal fluid till when he enters
the grave; from the correct conduct of eating and sleeping
to the matters of Divine Decree and Determining;

from the creation of the world in six days, to the duties of
the wind blowing, indicated by the oaths of,

By the [winds] that scatter, {Qur'an, 51:1.}

and, By the [winds] sent forth; {Qur'an, 77:1.}

from His intervention in man's heart and will, indicated
by, comes between a man and his heart, {Qur'an, 8:24.}
and, But you will not except as God wills, {Qur'an,
76:30.}

to, And the heavens rolled up in His right hand, {Qur'an,
39:67.}
that is, to His holding all the heavens within His grip;

from the flowers, and grapes, and dates of the earth
described in, And We produce therein gardens of date-
palms and vines, {Qur'an, 36:34.} to the strange truth
expressed by, When the earth is shaken to its utmost
convulsion; {Qur'an, 99:1.}

from the state of the skies in, Then He directed [His will]
towards the skies and they were smoke, {Qur'an, 41:11.}
to their being rent with smoke and the stars falling and
being scattered in infinite space;

Su lem'aya misal getirilse, bir cild yazmak lazim gelir. Oyle
ise, yalniz niimune olarak su yirmibes aded Sozleri
gOsteriyoruz.

Evet, buitiin yirmibes aded Soézler'in dogru hakikatleri,
Kur'anin bahr-i ilminden ancak yirmibes katredir.

O Sozler'de kusur varsa, benim fehm-i kasirima aittir.

Dordiincii Lem’a

Mebahisindeki camiiyet-i harikadir.

Evet, insan ve insanin vazifesi, kainat ve Halik-1 Kainat'in,
arz ve semavatin, diinya ve ahiretin, méazi ve miustakbelin,
ezel ve ebedin mebahis-i kiilliyelerini cem'etmekle beraber

nutfeden halketmek, ta kabre girinceye kadar; yemek,
yatmak adabindan tut, ta kaza ve kader mebhaslerine
kadar;

alti gtin hilkat-i alemden tut ta
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kasemleriyle isaret olunan riizgarlarin esmesindeki
vazifelerine kadar;

iis\ ;u SIN qu 5
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1§arat1yla, insanin kalbme ve iradesine muidahalesinden
tut,

yani, buttin semavatl bir kabzasinda tutmasina kadar;
u\:j‘—\j J.;é— :fg oS o \;\.;.;-j zeminin ¢icek ve

ile ifade ettigi hakikat-1 acibeye kadar,

lizim ve hurmasindan tut, ta

ve semanin Qb—; 58] :.\.u.J J L;}i.: f')

héletindeki vaziyetinden tut, t& duhanla insikakina ve
yildizlarinin distip hadsiz fezada dagilmasina kadar
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from the world's being opened for test and examination,
to its closing;

ve diinyanin imtihan icin acilmasindan-, ta kapanmasina

kadar



from the grave, the first dwelling of the hereafter, and
then from the Intermediate Realm, the resurrection, and
the Bridge, to eternal happiness;

from the events of the past, and the creation of the body
of Adam and the dispute of his two sons, to the Flood,
and the drowning of the people of Pharaoh, and the
major events of most of the prophets;

and from the pre-eternal circumstance alluded to by, Am |
not your Sustainer? {Qur'an, 7:172.} to the post-eternal
occurrence expressed by, Some faces that day will beam
in brightness * Looking towards their Sustainer; {Qur'an,
75:22-23.}

all these fundamental, important subjects are explained in
a way befitting the All-Glorious One Who administers
the whole universe as though it was a palace, and opens
and closes this world and the hereafter like two rooms,
and regulates the earth as if it was a garden and the
heavens as though they were a roof adorned with lamps,
and beholds the past and the future as though they were
two pages present in His sight like a single night and day,
and looks on pre-eternity and post-eternity as though they
were yesterday and tomorrow, in a form in which the two
sides of a chain of events are joined together and
touching in present time.

Just as a master builder speaks of two houses he has
constructed and arranged,

and makes out the programme and list and index of the
matters involved,

so the Quran is fitting for the One Who makes the
universe and arranges it, and writes out and displays the
list and index and -if one may say so- the programme of
the matters concerned with it.

There is no sign of any artificiality or false display.

And just as there is no trace of imitation or hint of any
fraud, like speaking on behalf of someone else or
supposing itself to be in someone else's place and
speaking,

so too with all its seriousness, all its purity, all its sincerity,
the Quran’s pure, shining, brilliant exposition declares: "l
am the word and exposition of the Creator of the

world," just as the light of day declares: "l came from the

n

sun.

Indeed, apart from the Maker Who adorns this world
with antique arts and fills its with delicious bounties and
scatters bountifully over the face of the world together
with these wonders of His art so many valuable gifts, and
setting them in orderly lines spreads them out over the
face of the earth, apart from this Bestower of Bounties,

ve ahiretin birinci menzili olankabirden, sonra berzahtan,
hasgirden, kopriiden tut, ta Cennet'e, ta saadet-i ebediyeye
kadar;

mazi zamaninin vukuatindan, Hazret-i Adem'in hilkat-1
cesedinden, iki oglunun kavgasindan ta Tufana, ta kavm-i

Firavunun garkina, ta ekser enbiyanin miihim héadisatina
kadar
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biitlin mebabhis-i esasiyeyi ve mithimmeyi 6yle bir tarzda
beyan eder ki, o beyan, bitiin kainati bir saray gibi idare
eden ve diinyay1 ve ahireti iki oda gibi acip kapayan ve
zemin bir bahge ve sema, misbahlaryla stslendirilmis bir
dam gibi tasarruf eden ve mazi ve mustakbel, bir gece ve
guindiiz gibi nazarina karsi hazir iki sahife hikmtinde
temasa eden ve ezel ve ebed, diin ve buglin gibi silsile-i
suunatin iki tarafi birlesmis, ittisal peyda etmis bir strette
bir zaman-1 hazir gibi onlara bakan bir Zat-1 Ziilcelal'e
yakisir bir tarz-1 beyandir.

Nasil bir usta, bina ettigi ve idare ettigi iki haneden
bahseder.

Programini ve iglerinin liste ve fihristesini yapar.

Kuran dahi, su kainati yapan ve idare eden ve islerinin
listesini ve fihristesini -tabir caiz ise- programini yazan,
gosteren bir zatin beyanina yakisir bir tarzdadir.

Hicbir cihetle eser-i tasannu' ve tekelltif gériinmtiyor.

Hicbir saibe-i taklid veya baskasinin hesabina ve onun
verinde kendini farzedip konusmus gibi bir hud'anin
emaresi olmadi@i gibi

buttin ciddiyetiyle, bitiin safvetiyle, biittin hulusuyla saff,
berrak, parlak beyani, nasil giindizin ziyast "Glines'ten

geldim" der. Kur'an dahi, "Ben, Halik-1 Alem'in
beyaniyim ve kelamiyim" der.

Evet su diinyayi antika san'atlarla siislendiren ve lezzetli
nimetlerle dolduran ve san'atperverane ve nimetperverane
su derece san'atinin acibeleriyle, su derece kiymetdar
nimetlerini diinyanin yiiziine serpen, sira-vari tanzim eden
ve zeminin yiziinde seren, glizelce dizen bir Sani', bir
Miin'imden bagka



who else could the Qur'an of Miraculous Exposition
be fitting for - the Qur'an which fills the world with this
clamour of salutation and acclaim, this resounding praise
and thanks, and transforms the earth into a place for the
recitation of God's Names, a mosque, and place for
gazing on the Divine works of art?

Whose speech could it be apart from His? Who can claim
ownership of it apart from Him? Whose word could it be
other than His?

Whose light could the exposition of the Qur'an be, which
solves the talisman of creation and illuminates the world,
other than the Pre-Eternal Sun's?

Who has the ability to produce the like of it, and imitate
it?

su velvele-i takdir ve istihsanla ve zemzeme-i hamd
stikranla diinyay1 dolduran ve zemini bir zikirhane, bir
mescid, bir temasagah-1 san'at-1 llahiyeye ceviren Kur'an-1
Mu'ciz-iil Beyan kime yakisir

ve kimin kelami olabilir? Ondan baska kim ona sahib
cikabilir? Ondan bagka kimin s6zii olabilir?

Diinyay1 isiklandiran ziya, Glines'ten bagka hangi seye
yakisir? Tilsim-1 kainati kesfedip alemi isiklandiran beyan-1
Kur'an, Sems-i Ezeli'den bagka kimin nuru olabilir?

Kimin haddine diismis ki, ona nazire getirsin, onun
taklidini yapsin?

#34

In truth, it is impossible for the Artist Who adorns this
world with His arts not to speak with man, who
appreciates His art.

Since He makes and knows, He surely speaks. And since
He speaks, it is surely the Quran which is appropriate to
His speech.

How should a Lord of All Dominion Who is not
indifferent to the way a flower is ordered remain
indifferent to a discourse which brings all His dominion to
a clamour of salutation and praise?

Would He permit it to be attributed to others and be
made as nothing?

Fifth Flash

This is the wonderful comprehensiveness of the Qur'an's
style and conciseness. It consists of five 'Glows'.

First Glow:

The Qur'an's style has a comprehensiveness so wonderful
that a single Sura contains the ocean of the Qur'an, which
in turn contains the universe.

A single of its verses contains the treasury of the Sura.

And most of the verses are each a short Sura, while most
of the Suras are short Qurans.

Thus, this is a great favour and guidance and facilitating
arising from its miraculous conciseness.

For although everyone has need of the Qur'an all the
time, either due to foolishness or for some other reason,
they do not have the time to read all of it, or they do not
have the opportunity.

So in order that they should not to be deprived of it, each
Sura is like a short Qur'an, and each long verse even has
the rank of a Sura.

Evet, bu diinyay: san'atlariyla zinetlendiren bir san'atkarin,
san'atini istihsan eden insanla konugsmamasit muhaldir.

Méadem ki, yapar ve bilir; elbette konusur. Madem
konusur, elbette konusmasina yakisan Kurandir.

Bir cicegin tanziminden lakayd kalmayan bir Malik-iil
Miilk, biitiin milkiini velveleve veren bir kelama karst
nasil lakayd kalir?

Hic bagkasina mal edip hige indirir mi?

Besinci Lem’a

Kur'anin tslib ve icazindaki camiiyet-i harikadir. Bunda
"Bes Isik" var.

Birinci Isik:

Uslib-u Kur'anin o kadar acib bir cem'iyeti var ki, bir tek
stire, kainat: icine alanbahr-i muhit-i Kur'aniyi icine alir.

Bir tek ayet, o slirenin hazinesini icine alir.

Avetlerin cogu, her birisi birer kiictik stre, sirelerin codu,
her birisi birer kiictik Kurandir.

Iste su, i cazkérane icazdan buyiik bir lutf-u irsaddir ve
guizel bir teshildir.

Cunki herkes, her vakit Kur'ana muhta¢ oldugu halde, va
gabavetinden veya baska esbaba binaen her vakit biitiin
Kur'an't okumayan veyahut okumaya vakit ve firsat
bulamayan adamlar,

Kur'an'dan mahrum kalmamak icin, her bir stre, birer
kiiciik Kur'an hiitkmtine, hatta her bir uzun ayet, birer kisa
stire makamina geger.



Those who penetrate to the inner meaning of things agree

that the whole Quran is contained in the Sura al-Fatiha,
even, and the Fatiha in the Bismillah.

The proof of this fact is the consensus of the scholars who
have investigated it.

Second Glow:

The verses of the Qur'an are comprehensive through their

denoting and indicating all the categories of speech and
true knowledge and human needs, like command and
prohibition, promise and threal, encouragement and
deterring, restraint and guidance, stories and
comparisons, the Divine ordinances and teachings, the
sciences related to the universe, and the laws and
conditions of personal life, social life, the life of the heart
spiritual life, and the life of the hereaffter.

So that the truth of the saying, "Take whatever you want
from the Quran for whatever you want"has become
accepted to such a degree by the people of reality that it
has become proverbial among them.

There is such a comprehensiveness in the verses of the
Qur'an that they may be the cure for every ill and the
sustenance for every need.

Yes, they have to be like that,

because it is essential that the absolute guide of all the
levels of the people of perfection, who continually rise in
the degrees of progress, possesses this property.

Third Glow:

This is the Qur'an's miraculous conciseness.

It sometimes happens that the Qur'an mentions the two
ends of a long chain in such a way that it shows clearly
the whole chain.

And sometimes it happens that it includes explicitly,
implicitly, figuratively, and allusively in one word many
proofs of an assertion.

Hatta Kuran Fatiha'da, Fatiha dahi Besmele'de miinderic
olduguna ehl-i kesif mlittefiktirler.

Su hakikata buirhan ise, ehl-i tahkikin icméaidir.

Ikinci Isik:

Ayat-1 Kur'aniye, emir ve nehy, va'd ve vaid, tergib ve
terhib, zecr ve irsad, kisas ve emsal, ahkam ve maarif-i
llahive ve uliim-u kevnive ve kavanin ve serait-i havat-1

sahsive ve hayat-1 ictimaiye ve havat-1 kalbive ve havat-i
manevive ve havat-1 uhrevive gibi umum tabakat-1

kelamiye ve maarif-i hakikiye ve hacéat-1 beseriyeye
delalatyla, isaratiyla cdmi' olmakla beraber,
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dogruluguyla makbul olmus ki, ehl-i hakikat mabeyninde
durub-u emsal sirasina gegmistir.

Ayat-1 Kur'aniyede 6yle bir cAmiiyet var ki, her derde
deva, her hacete gida olabilir.
Evet, 6yle olmak lazim gelir.

Cunki daima terakkiyatta kat-1 meratib eden buitiin
tabakat-1 ehl-i kemalin rehber-i mutlaki elbette su hasiyete
malik olmasi elzemdir.

Uctinci Isik:
Kur'anin i'cazkarane icazidir.

Kéh olur ki, uzun bir silsilenin iki tarafini 6yle bir tarzda
zikreder ki, glizelce silsileyi gosterir.

Hem kah olur ki, bir kelimenin icine sarihan, isareten,
remzen, iméaen bir davanin ¢ok biirhanlarini derceder.
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For example, in the verse:

And among His signs is the creation of the heavens and
the earth, and the variations in your tongues and in your
colours, {Qur'an, 30:22.}

by mentioning the beginning and end of the chain of the
universe's creation, which forms a chain of signs and
indications of Divine unity, the verse shows the second
chain. It makes the first chain read it out.

Yes, the first degree of the pages of the world which testify

to an All-Wise Maker is the origin of the heavens and the
earth, their creation.

Mesela:

de avat ve delail-i vahdéniyet silsilesini teskil eden silsile-i
hilkat-1 kdinatin mebde' ve miihtehasini zikr ile o ikinci
silsileyi gosterir, birinci silsileyi okutturuyor.

Evet bir Sani-i Hakim'e sehadet eden sahaif-i 4lemin
birinci derecesi, seméavat ve arzin asl-1 hilkatleridir.



Next is the heavens being adorned with stars and the
earth made to rejoice with living beings.

Then the change of the seasons through the subjugation
of the sun and the moon.

Then is the alternation of day and night, and the chain of
events within these.

And so it goes on as far as the characteristics and
distinguishing individual features on faces and in voices,
the most widely spread loci of multiplicity.

Thus, since there is an astonishing and wise order in the
characteristics of individual faces, which are the furthest
from order and most subject to the interference of chance,
if it is shown that the pen of a most wise craftsman works
there,

surely the other pages, whose order is clear, will
themselves be understood and display their Inscriber.

And since the works of art and wisdom of a Maker are
apparent in the original creation of the vast heavens and
earth,

Who positions them purposefully as the foundation stones
of the palace of the universe; the works of His art and the
impress of His wisdom will surely be most clear in His
other beings.

Thus, by exposing the concealed and concealing the
obvious, this verse expresses a most beautiful
succinctness.

Similarly in the verses from: So give glory to God when
you reach eventide.. .. till And to Him belongs the loftiest
similitude in the heavens and the earth; for He is Exalted
in Might, Full of Wisdom, {Qur'an, 30:17-27.} the chain
of proofs which begins six times with the words, And
among His signs..., And among His signs, is a sequence of
jewels, a sequence of light, a sequence of miraculousness,
a sequence of miraculous conciseness.

[ wish from the heart to display the hidden diamonds in
these treasuries, but what can I do?, the discussion here
does not support it. So postponing it to another time, [ am
not opening that door for now.

Sonra gokKleri yildizlarla tezyin ile zeminin zihayatlarla
senlendirilmesi,

sonra Glines ve Ay'in teshiriyle mevsimlerin degismesi,

sonra gece ve giindizin ihtilaf ve deverani icindeki silsile-i
suunattir.

Daha gele gele ta kesretin en ziyade intisar ettigi mahal
olan simalarin ve seslerin hususiyetlerine ve imtiyazlarina
ve tesahhuslarina kadar...

Médem ki en zivade intiziamdan uzak ve tesadliftin
karismasina maruz olan ferdlerin simalarindaki
tesahhusatta hayret verici bir intizam-1 hakimane bulunsa,
lizerinde gayet san'atkar bir hakimin kalemi igledigi
gosterilse,

elbette intizamlari zahir olan sair sahifeler kendi kendine
anlasilir, nakkasini gosterir.

Hem méadem koca seméavat ve arzin asl-1 hilkatinde eser-i
san'at ve hikmet gértintiyor.

Elbette kainat sarayinin binasinda temel tasi olarak gokleri
ve zemini hikmetle koyan bir Sani'in sair eczalarinda eser-i
san'ati, naks-1 hikmeti pek ¢ok zahirdir.

Iste su avet, hafiyi izhar, zahiriyi ihfa ederek gayet giizel bir
icaz yapmis.

Elhak:
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defa 43| :).fj 435G\ :).,53 ile baslayan silsile-i berahin, bir
silsile-i cevahirdir, bir silsile-i nurdur, bir silsile-i i'cazdir, bir
silsile-i icaz-1 i'cazidir.

Kalb istiyor ki, su definelerde gizli olan elmaslari
gostereyim. Fakat ne yapayim makam kaldirmiyor. Bagka
vakte talik edip, o kapiy1 simdi agmiyorum.
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And for example: ...Send me therefore * O Joseph! O
Man of truth! {Qur'an, 12:46.}

Between ..send me therefore and O Joseph! are these
words:

..Joseph, that I may ask him to interpret the dream. So [
sent him, and he went to the prison and said to Joseph...
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That is to say, although five sentences have been
abbreviated and summarized in one sentence, it does not
mar the clarity or hinder the understanding.

And, for example:

Who produces for you fire from the green tree. {Qur'an,
36:80.}

Here the Qur'an is saying in the face of rebellious man's
denials, who is as though challenging the Qur'an by
saying, "Who will raise to life rotten bones?", "Whoever
created them in the first place, He will raise them to life."”

And that Creator knows every single aspect of every
single thing.

Furthermore, He who provides fire for you from the green
tree, is able to give life to dry bones."

Thus, this sentence looks in numerous ways to the claim
that man will raised to life, and proves it.

Firstly, with these words the Qur'an starts off the chain of
bounties it lays before man, moves its forward, and calls it
to mind.

Having described it in detail in other verses, it cuts short
the description here, and refers it to the intelligence.

That is, "You cannot flee from the One Who gives you
fruit and fire from trees, sustenance and seeds from
plants, cereals and grains from the earth, and makes the
earth a fine cradle for you filled with all your sustenance,
and the world a palace in which is found all your needs -
you cannot be independent of Him, or disappear into
non-existence and hide there."

You cannot enter the grave without duties to sleep in
comfort not to be awoken.

Then it points out an evidence of the claim. With the
words, the green tree, it implies:

"O you who deny resurrection! Look at the trees! One
Who raises to life and makes green in spring numberless
bone-like trees which have been dead throughout winter,
and in every tree even demonstrates three examples of
resurrection through the leaves, blossoms, and fruit - the
power of such a One cannot be challenged through denial
or by considering resurrection improbable."

Then it points out another evidence, saying: "How do you
deem it unlikely that One Who extracts for you out of
dense, heavy, dark matter like a tree, subtle, light,
luminous manner like fire should give fire-like life and
light-like consciousnessto wood-like bones?"

Then it states another evidence explicitly; it says: "One
Who creates the famous tree which while green produces
fire for nomads in place of matches when two of its
branches are rubbed together,

Demek bes ctimleyi bir ctimlede icmél edip icaz ettigi
halde vuzuhu ihlél etmemis, fehmi igkal etmemis.

Hem meselé

4 z 9

Insan-1 asi, "Ciirtimiis kemikleri kim diriltecek” diye
meydan okur gibi inkérina karst Kur'an der: "Aim
bidayeten yaratmis ise, o diriltecek.

O varatan zat ise, her bir seyi her bir keyfiyette bilir.

Hem size vesil agactan ates ¢ikaran bir zat, ¢lirimiis
kemige hayat verebilir."

Iste su kelam, diriltmek davasina miiteaddid cihetlerle
bakar, isbat eder.

Evvela, insana karst ettigi silsile-i ihsanat1 su kelamiyla
baslar, tahrik eder, hatira getirir.

Bagka ayetlerde tafsil ettigi icin kisa keser, akla havale
eder.

Yani, “Size agactan meyveyi ve atesi ve ottan erzaki ve
hububu ve topraktan hububati ve nebatat1 verdigi gibi,
zemini size hos -her bir erzakiniz icinde konulmus- bir
besik ve alemi, giizel ve bitiin levazimatiniz icinde
bulunur bir saray yapan bir zattan kacip basibos kalip,
ademe gidip saklanilmaz.

Vazifesiz olup kabre girip uyandirilmamak tizere rahat
yatamazsiniz.”

-

Sonra o davanin bir deliline isaret eder: j:aa- )792.3

kelimesiyle remzen der:

"Ey hasgri inkar eden adam! Agaclara bak! Kista 6lmiis,
kemikler gibi hadsiz agaclar1 baharda dirilten,
yesillendiren, hatta her bir agacta yaprak ve cicek ve
meyve cihetiyle Gic hasrin nimunelerini gosteren bir zata
karsi inkar ile, istib'ad ile kudretine meydan okunmaz."

Sonra bir delile daha isaret eder, der: "Size agac gibi kesif,
sakil, karanlikli bir maddeden ates gibi latif, hafif, nurani
bir maddeyi cikaran bir zattan, odun gibi kemiklere
ates gibi bir hayat ve nur gibi bir suurvermeyi nasil
istib'ad ediyorsunuz?"

Sonra bir delile daha tasrih eder der ki: "Bedeviler icin
kibrit yerine ates cikaran meshur agacin, yesil iken iki dali
birbirine stirtildligti vakit atesi yaratan



and combines two opposites like the green and damp and
the dry and hot, and makes them the source of the fire -
everything, even the fundamental elements, looks to His
command and acts through His power.

It cannot be considered unlikely of the One /Ao
demonstrates that none of these is independent and acts
of its own accord that He should raise up man from the
earth once again, who was made from earth and later
returned to the earth.

He may not be challenged with rebellion."

Then, through recalling Moses's (Peace be upon him)
famous tree, it shows that this claim of Muhammad

(Peace and blessings be upon him) is also that of Moses
(PBH).

Lightly alluding to the consensus of the prophets, it adds
one more subtle point to the phrase.

ve rutubetiyle yesil ve hararetiyle kuru gibi iki zid tabiati
cem'edip, onu buna mense etmekle herbir sey hatta
anasir-1 asliye ve tabayi-i esasiye, onun emrine bakar,
onun kuvvetiyle hareket eder,

hicbirisi basibos olup tabiatiyla hareket etmedigini
gosteren bir zattan, fopraktan yapilan ve sonra topraga
dénen insani, topraktan yeniden ¢ikarmast istib'ad
edilmez.

Isyan ile ona meydan okunmaz.

Sonra Hazret-i Misa Aleyhisselam'in secere-i meshuresini
hatira getirmekle su dava-y1 Ahmediye Aleyhissalati
Vesselam, Misa Aleyhisselam'in dahi davasidir.

Enbiyanin ittifakina hafi bir ima edip, su kelimenin icazina
bir letafet daha katar.
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Fourth Glow:

The Qur'an's conciseness is so comprehensive and
wonderful that when studied carefully it becomes
apparent that

sometimes, through some simple detail or particular
event, it compassionately shows to simple, ordinary minds
most extensive, lengthy, universal rules and general laws,
like showing an ocean in a ewer.

We shall point out only two examples of this out of
thousands.

First Example:

This is the three verses expounded in detail in the First
Station of the Twentieth Word, which describe under the
name of 'the teaching of the Names' to the person of
Adam, the teaching of all the sciences and branches of
knowledge with which the sons of Adam have been
inspired.

Through the angels prostrating before Adam and Satan
not prostrating, they state that most beings from fish to
angels are subjugated to human kind,

just as harmful creatures from snakes to Satan do not
obey man and are hostile to him.

And through the people of Moses (Peace be upon him)
slaughtering a cow, they state that the concept of cow-
worship -which was taken from the worship of cows in
Egypt and showed its effect in 'the event of the calf- was
slaughtered by Moses' knife.

And through water gushing forth from the rock and
springs flowing out and spreading, they also state that the
rock layer which is under the soil layer acts as the source
of both water springs and the soil.

Second Example:

Dérdiincti Isik:

Icaz-1 Kur'ani o derece cami' ve hariktir, dikkat edilse
gortintiyor Ki:

Béazan bir denizi bir ibrikta gosteriyor gibi pek genis ve ¢cok
uzun ve kulli diisturlar1 ve umumi kanunlari, basit ve ami
fehimlere merhameten basit bir cliz'liyle, hususi bir hadise
ile gosteriyor.

Binler misallerinden yalniz iki misaline isaret ederiz.

Birinci Misal:

Yirminci S6z'tin Birinci Makaminda tafsilen beyan olunan
lg ayettir ki, sahs-1 Adem'e talim-i Esma tinvaniyla nev-i
beni-Ademe ilham olunan btittin uliim ve flinunun
talimini ifade eder

ve Adem'e, Melaikenin secde etmesi ve seytanin etmemesi
hadisesiyle nev-i insana semekten melege kadar ekser
mevc(dat misahhar oldugu gibi,

yilandan seytana kadar muzir mahlukatin dahi ona itaat
etmeyip diigsmanlik ettigini ifade ediyor.

Hem kavm-i Misa (A.S.) bir bakarayi, bir inegi kesmekle
Misir bakar-perestliginden alinan ve "Icl” hadisesinde
tesirini gosteren bir bakar-perestlik mefkuresinin Mlsa
Aleyhisselam'in bicagiyla kesildigini ifade ediyor.

Hem tastan su ¢ikmasi, cay akmasi ve dagilip
yuvarlanmasi Unvaniyla fabaka-i tiirabive altinda olan tas
tabakasi, su damarlarina hazinedéarlik ve topraga analik
ettigini ifade ediyor.

Ikinci Misal:



This is the whole and the parts of the story of Moses
(Peace be upon him), which is frequently repeated in the
Qur'an, and each of the repetitions of which is shown as
the tip of a universal rule, with each repetition stating the
rule in question.

For example:
O Haman! Build me a lofty palace. {Qur'an, 40:36.}

Pharaoh is commanding his minister:

"Build me a high tower so that I can take a look at the
heavens and observe them.

I wonder if there is a God who governs in the skies like
Moses claims, who can be seen from their disposition?"

Thus, through the word 'palace' and this minor incident, it
states a strange rule dominant in the traditions of the
Egyptian Pharaohs, who, because they lived in the
desert with no mountains, wanted mountains, and
because they did not recognize the Creator, were
worshippers of nature and claimed godhead: and
worshipping fame, through displaving the works of their
dominion perpetuated their name and constructed the
famous mountain-like pyramids, and agreed to magic and
metempsychosis, and had their corpses mummified and
preserved in their mountain-like tombs.

Kur'anda ¢ok tekrar edilen kissa-i Mlsa Aleyhisselam'n
climleleri ve ciiz'leridir ki, her bir ctimlesi, hatta her bir
cliz'l, bir distur-u killinin ucu olarak gosterilmis ve o
disturu ifade ediyor.

Mesela,
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Firavun, vezirine emreder Kki:

"Bana ytiksek bir kule yap, semavatin halini rasad edip
bakacagim.

Semanin gidisatindan acaba Misa'nin (A.S.) dava ettigi
gibi semada tasarruf eden bir Ilah var midir?"

Iste = j\; kelimesiyle ve su ciiz'l hadise ile, dagsiz bir

¢olde oldugundan daglari arzulayan ve Halik'i
tanimadigindan tabiat-perest olup rubtbiyet dava eden ve
asar-1 ceberutlarini géstermekle ibka-yi nam eden, séhret-
perest olup dag-misdl meshur ehramlar: bina eden ve sihir
ve tenastihe kail olup cenazelerini mumya edip dag misillti
mezarlarda muhataza eden Misir firavunlarinin
an'anesinde hiikiimferma bir distur-u acibi ifade eder.
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And, for example:
This day We shall save you in your body. {Qur'an,
10:92.}

By saying to Pharaoh, who is drowning: "Today | am
going to save your body which will drown,"

it is expressing a death-tainted, exemplary rule of the
Pharaohs' lives, which was, as a consequence of the idea
of metempsychosis and mummifying the bodies of all of
them, to take them from the past and send them to be
viewed by the generations of the future.

And this present century a body was discovered which
was the very body of Pharaoh, thrown up on the seashore
where he drowned.

The verse thus states a miraculous sign of the Unseen,
that the body was to be borne on the waves of the
centuries and cast up from the sea of time onto the shore
of this century.

And, for example:
They slaughtered your sons and let your women-folk live.
{Qur'an, 2:49; 14:6.}

With an event in the time of a Pharaoh, the slaughtering
of the sons of the Children of Israel and the sparing of
their women and daughters,

it mentions the numerous massacres which the Jewish
nation has suffered every age, and the role their women
and girls have played in dissolute human life.

Mesela:
& rd
EAIEE

Gark olan Firavun'a der: "Bugtin senin gark olan cesedine
necat verece@im"

tinvaniyla umum Firavunlarin tenastih fikrine binaen
cenazelerini mumyalamakla maziden alip miistakbeldeki
ensal-i atiyenin temasagahina géndermek olan mevt-alad,
ibretnlima bir diistur-u hayatiyelerini ifade etmekle
beraber,

su asr-1 dhirde o gark olan Firavunun ayni cesedi olarak
kesfolunan bir beden, o mahall-i gark denizinden sahile
atildigr gibi,

zamanin denizinden asirlarin mevceleri Gstiinde su asir
sahiline atilacagini, mu'cizane bir isaret-i gaybiyeyi, bir
lem'ay! i'cazi ve bu tek kelime bir mu'cize oldugunu ifade
eder.

Hem mesela:
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Beni-Israilin, ogullarinin kesilip, kadin ve kizlarini hayatta
birakmak; bir Firavun zamaninda yapilan bir hadise
linvaniyla,
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Yahudi milletinin ekser memleketlerde her asirda maruz
oldugu miiteaddid katliamlari, kadin ve kizlar1 hayat-1
beseriye-i sefihanede oynadiklari rolii ifade eder.



And you will indeed find them, of all people, most greedy
of life. {Qur'an, 2:96.} * And you see many of them
racing each other in sin and rancour, and their eating of
things forbidden. Evil indeed are the things they do.
{Qur'an, 5:62.} * But they [ever] strive to do mischief on
earth. And God loves not those who do mischief.
{Qur'an, 5:64.} * And We gave [clear] warning to the
Children of Israel in the Book, that twice they would do
mischief on the earth. {Qur'an, 17:4.} * And do no evil
nor mischief on the earth. {Qur'an, 2:60.}

These two statements of the Qur'an directed at the Jews,
comprise the two fearsome general rules, that that nation
hatches plots in human social life with their trickery, which
shake human society.

They say that just as it was that nation which made
labour contest with capital; and through usury and
compounded interest, made the poor clash with the rich,
and caused the banks to be founded, and amassed wealth
through wiles and fraud,

so it was again that nation who, in order to take their
revenge on the victors and governments under which they
always suffered deprivation and oppression, were
involved in every sort of corrupting covert organization
and had a finger in every sort of revolution.

And, for example:
Then seek ye for death {Qur'an, 2:94.}

That is, "If what you say is true, seek death, but you won't
seek it!"

Thus, through a minor incident in a small gathering in the
presence of the Prophet (PBUH), it points out that the
Jewish nation, which is most famous among the nations
of mankind for its greed for life and fear of death, will not,
according to its tongue of disposition, seek death till
Doomsday, and will not give up its greed for life.
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Yahudilere miteveccih su iki hiikm-t Kur'ani, o milletin
hayat-1 ictimaiye-i insaniyede dolap hilesiyle gevirdikleri
su iki muidhis distur-u umumiyi tAzammun eder ki, hayat-
1 ictimaiye-i beseriyeyi sarsan

ve sa'y U ameli, sermaye ile muibareze ettirip fukarayi
zenginlerle carpistiran, muzaaf riba yapip bankalar tesise
sebebiyet veren ve hile ve hud'a ile cem'-i mal eden o
millet oldugu gibi,

mahrum kaldiklar1 ve daima zulmiinii gérdiikleri
hikGimetlerden ve galiblerden intikamlarini almak icin her
cesit fesad komitelerine karisan ve her nevi ihtilale parmak
karistiran yine o millet oldugunu ifade ediyor.

"Eger dogru iseniz, mevti isteyiniz. Hig istemeyeceksiniz."

Iste meclis-i Nebevide kiiciik bir cemaatin ciiz bir hadise
tinvaniyla, milel-i inséniye icinde hirs-1 hayat ve havf-1
mematla en meshur olan millet-i Yehud'un t& kiyamete
kadar lisan-1 halleri, mevti istemeyecegini ve hayat hirsini
birakmayacagini ifade eder.
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And, for example:
Thus they were stamped with humiliation and indigence.
{Qur'an, 2:61.}

With this, it describes generally that nation's future
destiny.

It is because of these fearsome rules governing the destiny
and character of this nation that the Qur'an acts so
severely against them.

It deals them awesomely punishing slaps.

From these examples draw analogies with the other
stories and passages about Moses (Peace be upon him)
and the Children of Israel.

Mesela:
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Su tinvanla o milletin mukadderat-1 istikbaliyesini umumi

bir strette ifade eder.

Iste su milletin seciyelerinde ve mukadderatinda miinderic
olan s6yle mudhis desatir icindir ki, Kur'an onlara karst
pek siddetli davraniyor.

Dehsetli sille-i tedib vuruyor.

Iste su misallerden kissa-i Misa Aleyhisselam ve Beni-
Israil'in sair cliz'lerini ve sair kissalarini bu kissaya kiyas et.



Now, there are very many flashes of miraculousness like
the flash in this Fourth Glow behind the simple words and
specific subjects of the Qur'an.

A hint is enough for the wise.

Fifth Glow:

This is the extraordinary comprehensiveness of the Qur'an
in regard to its aims and subjects, meanings and styles,
and its subtle qualities and fine virtues.

Indeed, if the Suras and verses of the Qur'an of
Miraculous Exposition are studied carefully, and
especially the openings of the Suras, and the beginnings
and ends of the verses,

it will be seen that although it gathers together all the
categories of rhetoric, all the parts of fine speech, all the
classes of elevated styles, all the sorts of fine morality, all
the summaries of the sciences relating to the universe, all
the indexes of Divine knowledge,

all the beneficial rules for individual and human social life,
and all the luminous laws of the exalted physical sciences,
not a trace of confusion is apparent.

In truth, to gather together in one place this many
different categories of knowledge and not to cause any
dispute or difficulty can only be the work of an
overwhelming miraculous order.

Then together with the order within this
comprehensiveness, as is expounded and proved in the
previous twenty-four Words,

to rend the veils of the habitual and commonplace, which
are the source of compounded ignorance, and to draw
out the wonders concealed beneath them and display
them;

to smash with the diamond sword of proof the idol of
nature, which is the source of misguidance, to scatter with
thunderous trumpet-blasts the dense layers of the sleep of
heedlessness;

and to uncover and reveal the obscure talisman of being
and the strange riddle of the creation of the world, before
which human philosophy and science have remained
impotent,

is most surely only the wondrous work of a wonder-
worker like the Qur'an - the Qur'an, which sees reality, is
familiar with the Unseen, bestows guidance, and shows
the truth.

If the Qur'an's verses are considered carefully andfairly, it
will be seen that they do not resemble a gradual chain of
thought, following one or two aims, like other books.

Simdi su Dordiinct Isiktaki i’cazi lem'a-i icaz gibi Kur'anin
basit kelimatlarinin ve cliz'i mebhaslerinin arkalarinda pek
cok lemaéat-1 i’caziye vardr.

Arife isaret yeter.

Besinci Isik:

Kur'anin makasid ve meséil, maani ve esalib ve letaif ve
mehasin cihetiyle camiiyet-i harikasidir.

Evet Kur'an-1 Mu'ciz-til Beyan'in stirelerine ve ayetlerine
ve hususan s(relerin fatihalarina, ayetlerin mebde' ve
makta'larina dikkat edilse goriintiyor Kki:

Belagatlarin biitiin enva'ini, fezail-i kelamiyenin btittin
aksamini, ulvi tsliblarin bitiin esnafini, mehasin-i
ahlakiyenin biitlin efradini, ulim-u kevniyenin butiin
fezlekelerini, maarif-i Ilahiyenin biittin fihristelerini,

hayat-1 sahsiye ve ictimaiye-i beseriyenin btitlin néafi
disturlarini ve hikmet-i aliye-i kainatin bitiin nurani
kanunlarini cem'etmekle beraber higbir miisevvesiyet
eseri gorinmuyor.

Elhak, o kadar ecnas-1 muhtelifeyi bir yerde toplayip bir
miinakasa, bir karisik cikmamak, kahhar bir nizam-1
i’cazinin isi olabilir.

Elhak, bitiin bu camiiyet icinde su intizam ile beraber
gecmis Yirmidort aded Sozler'de izah ve isbat edildigi gibi;

cehl-i miirekkebin mensei olan é&diyat perdelerini keskin
beyanatiyla yirtmak, adet perdeleri altinda gizli olan
héarikuladeleri cikarip gostermek

ve dalaletin menbar olantabiat tagitunu, buirhanin elmas
kilinciyla parcalamak ve gaflet uykusunun kalin
tabakalarini ra'd-misal sayhalariyla dagitmak

ve felsefe-i beseriyeyi ve hikmet-i insaniyeyi aciz birakan
kainatin tilsim-1 muglakini ve hilkat-i alemin muamma-y1
acibesini feth ve kesfetmek,

elbette hakikat-bin ve gayb-asina ve hidayet-bahs ve hak-
niiméa olan Kur'an gibi bir mu'cizekarin harikulade igleridir.

Evet, Kur'anin ayetlerine insaf ile dikkat edilse goriintiyor
ki: Sair kitablar gibi bir-iki maksadi takib eden tedrici bir
fikrin silsilesine benzemiyor.



For the Qur'an's manner is sudden and instantaneous; it is
inspired on the moment; its mark is that all its aspects
arrive together but independently from distant places, a
most serious and important discourse which comes singly
and concisely.

Yes, who is there apart from the universe's Creator that
could give a discourse concerned to this degree with the
universe and the Creator of the universe?

Who could step beyond his mark to an infinite degree
and make the All-Glorious Creator speak according to his
own whims, then make the universe speak the truth?

Belki, def'i ve ani bir tavri var ve ilka olunuyor bir gidisati
var ve beraber gelen her bir taifesi muistakil olarak uzak bir
yerden ve gayet ciddi ve ehemmiyetli bir muhaberenin tek
tek, kisa kisa bir stirette geldiginin nisani var.

Evet kainatin Halik'indan bagka kim var ki, bu derece
Kéinat ve Halik-1 Kainat'la ciddi alakadar bir muhabereyi
yapabilsin?

Hadsiz derece haddinden cikip Halik-1 Ziilcelal'i kendi
keyfiyle soylestirsin, kdinati dogru olarak konustursun.
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Yes, in the Qur'an, the universe's Maker is seen to be
speaking and making others speak most seriously and
truthfully and in elevated and true fashion.

There is no sign at all to suggest imitation. He speaks and
makes speak.

If, to suppose the impossible, someone like Musaylima
was to step beyond his mark to an infinite degree, and by
way of imitation make the All-Glorious Creator, the
Sublime and Majestic One, speak according to his own
ideas, and the universe as well,

there certainly would be thousands of signs of imitation
and indications of falsehood.

For when the contemptible assume the manner of the
lofty, their every action shows up their pretence.

So consider carefully these verses, which proclaim this
fact with an oath:

By the star when it goes down! * Your companion is
neither astray nor being misled * Nor does he say [aught]
of [his own] desire * It is no less than revelation inspired!
{Qur'an, 53:1-4.}

Third Ray

This is the miraculousness of the Qur'an of Miraculous
Exposition which is its giving news of the Unseen,
preserving its youth in every age, and being appropriate
to every level of person. This Ray has three 'Radiances'.

First Radiance

This is its giving news of the Unseen. It consists of three
'Glistens'.

The First Glisten:

is its telling about the past, one part of the Unseen.

Indeed, the All-Wise Qur'an mentions through the tongue
of one whom everyone agreed was both unlettered and
trustworthy the important events and significant facts
concerning the prophets from the time of Adam till the
Era of Bliss in a way which,

Evet, Kur'anda kainat Sanii'nin pek ciddi ve hakiki ve ulvi
ve hak olarak konusmasi ve konusturmasi gériintiyor.

Taklidi ima edecek hicbir emére bulunmuyor. O séyler ve
soylettirir.

Farz-1 muhal olarak Museylime gibi hadsiz derece
haddinden ¢ikip taklidkarane o izzet ve ceberut sahibi olan
Halik-1 Ziilcelalini kendi fikriyle konusturup ve kainati
onunla konustursa,

elbette binler taklid emareleri ve binler sahtekarlik
alametleri bulunacaktir.

Cunki en pest bir halinde en ytiksek tavri takinanlarin her
héleti taklidciligini gosterir.

Iste su hakikat1 kasem ile ilan eden
- ~_. 02 5 _ @ < - _ - (7 o Zt(.
S &5 ¥ 5 O 638 o8 hiola) vabak,
dikkat et...
Uciincii Sua
Kur'an-1 Mu'ciz-til Beyan'in ihbarat-1 gaybiyesi ve her
asirda sebabivetini muhafaza etmesi ve her tabaka insana

muvafik gelmesiyle hasil olan i'cazdir. Su Sua'in "Ug
Cilvesi" var.

Birinci Cilve

Ihbarat-1 gaybiyesidir. Su cilvenin "U¢ Savk:" var.

Birinci Savk:

Maziye ait ihbarat-1 gaybiyesidir.

Evet, Kur'an-1 Halfim bil'ittifak immi ve emin bir Zat'in
lisaniyla zaman-1 Adem'den ta Asr-1 Saadete kadar,
enbiyalarin mihim héalatini ve ehemmiyetli vukuatini éyle
bir tarzda zikrediyor ki,



confirmed by scriptures like the Torah and the Bible, tells
of them with the greatest power and seriousness.

It concurs with the points on which the former Books were
agreed,

and decides between them on the points over which they
differed, pointing out the truth of the matter.

That is to say, the Qur'an's view which penetrates the
Unseen sees the events of the past in a way over and
above all the previous scriptures,

and pronounces them right and confirms them in the
matters on which they are agreed, and acts as arbiter
between them, correcting in matters about which they are
at variance.

However, the facts the Qur'an relates aboutthe events of
the past are not things that could have been learnt
through the exercise of reason that they were
communicated by it;

they were rather transmitted knowledge, dependent on
the heavens, on revelation.

And as for transmitted knowledge, it is the domain of
those who know how to read and write,

and these were revealed to one known by friend and foe
alike as knowing neither how to read nor how to write,
and as being trustworthy; someone described as
unlettered.

Also, the Qur'an tells of those past events as though it had
actually seen them.

For it takes the spirit and vital point of a lengthy event,
and makes them the introduction to its aim.

That is to say, the summaries and extracts which the
Qur'an contains show that it sees all the past together with
all its events.

Tevrat ve Incil gibi kitablarin tasdiki altinda gayet kuvvet
ve ciddiyetle ihbar ediyor.

Kutiub-u Salife'nin ittifak ettikleri noktalarda muvafakat
etmisgtir.

ihtilaf ettikleri bahislerde, masahhihane hakikat-1 vakiay
faslediyor.

Demek Kur'anin nazar-1 gayb-binisi, o Kiitiib-i Sélifenin

umumunun fevkinde ahval-i maziyeyi gortiyor ki,

ittifaki mes'elelerde Misaddikane onlar tezkiye ediyor.
Ihtilafi mes'elelerde misahhihane onlara faysal oluyor.

Halbuki Kur'anin vukuat ve ahvél-i méaziyeye dair ihbarati
akli bir is degil ki, akil ile ihbar edilsin.

Belki, seméaa mutevakkif nakildir.
Nakil ise, kiraat ve kitabet ehline mahsustur.

Dost ve diismanin ittifakiyla kiraatsiz, kitabetsiz, emanetle
maruf, tmmi lakabiyla mevsuf bir Zat'a nizul ediyor.

Hem o ahval-i méaziyeyi dyle bir slrette ihbar eder ki,
biitlin o ahvali gorir gibi bahseder.

Cunki uzun bir hadisenin ukde-i hayatiyesini ve ruhunu
alir. Maksadina mukaddeme yapar.

Demek Kur'andaki fezlekeler, hiilasalar gosteriyor ki, bu
htilasa ve fezlekeyi gosteren, biittin méaziyi biittin ahvali ile
gorayor.
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For just as someone who is an expert in some science or
craft shows his skill and proficiency through some succinct
words or a concise statement,

so the summaries and spirits of events mentioned in the
Qur'an show that the one who said them comprehends all
the events and sees them, and, if one may say so, relates
them with extraordinary skill.

The Second Glisten:

is its giving news of the future, which is another part of the
Unseen.

There are many sorts of this. The first sort is particular,
and special to the saints and those seek the truth through
illumination.

For example, Muhyiddin al-'Arabi discovered numerous
instances of the Qur'an's giving news of the Unseen in the
Sura, Alif. Lam. Mim. * The Roman Empire has been
defeated. {Qur'an, 30:1-2.}

And Imam-i Rabbani saw many signs of the events of the
Unseen and the communicating of them through the
'disjointed letters' at the start of some Suras, and so on.

For scholars of the Batiniya School, the Qur'an consisted
from beginning to end of information about the Unseen.

We, however, shall indicate some which are general.

These too have many levels, one of which we shall
discuss.

Thus, the All-Wise Qur'an says to God's Noble Messenger
(Peace and blessings be upon him):

{(*): Since these verses which give news of the Unseen
have been expounded in numerous Qur'anic
commentaries,

and also due to the haste imposed on the author by his
intention to have this work printed in the old [Ottoman]
script,

they have not been explained here and those valuable
treasuries have remained closed. }

Zira bir zatin bir fende veya bir san'atta miitehassis
oldugu; hiilasal bir sozle, fezlekeli bir san'atcikla, o
sahislarin meharet ve melekelerini gosterdigi gibi,

Kur'anda zikrolunan vukuatin htilasalari ve ruhlari
gosteriyor ki, onlar sdyleyen, biitin vukuati ihata etmis,
gorlyor, (1abir caiz ise)bir meharet-i fevkalade ile ihbar
ediyor.

Ikinci Savk:
Istikbale ait ihbarat-1 gaybiyesidir.

Su kisim ihbaratin ¢ok enva'i var. Birinci kisim, hususidir.
Bir kisim ehl-i kesif ve velayete mahsustur.

b
Mesela: Muhyiddin-i Arabi é jjj\ C/;;}\.C rJ\ Stresi'nde
pek ¢ok ihbarat-1 gaybiyeyi bulmustur.
Imam-1 Rabbani, stirelerin basindaki mukattaat-1 huruf ile

cok muameléat-1 gaybiyenin isaretlerini ve ihbaratini
gormustir ve hakeza...

lilema-y1 batin icin Kur'an, bastan basa ihbarat-1 gaybiye
nev'indendir.

Biz ise, umuma ait olacak bir kismina isaret edecegiz.

Bunun da pek ¢ok tabakati var. Yalniz bir tabakadan
bahsedecegiz.

Iste Kur'an-1 Hakim, Resul-i Ekrem Aleyhissalatii
Vesselam'a der: (Hasiye)

{(Hasiye): Bu gaybdan haber veren ayetler, pek cok
tefsirlerde izah edilmesinden

ve eski harfle tab'etmek niyeti muellifine verdigi acelelik
hatasindan

burada izahsiz ve o kiymetdar hazineler kapali kaldilar. }



So patiently persevere, for God's promise is true. {Qur'an,
30:60.} * You shall enter the Sacred Mosque if God wills,
with minds secure, heads shaved, hair cut short, and
without fear; * He it is Who sent His Messenger with
guidance and the religion of truth, so it should prevail
over all religion. {Qur'an, 48:27-28.} * But they, after this
defeat of theirs will soon be victorious, * within a few
years. With God is the decision. {Qur'an, 30:3-4.} * Soon
will you see, and they will see * which of you is afflicted
with madness. {Qur'an, 68:5-6.} * Or do they say: "A
poet! We await for him some calamity [hatched] by time?"
* Say: "Wait, then. And I shall wait with you!" {Qur'an,
52:30-1.} * And God will defend you from men. {Qur'an,
5:67.} * But if you cannot, and of a surety you cannot.
{Qur'an, 2:24.} * But they will never seek it. {Qur'an,
2:95.} * We shall show them Our signs on the furthest
horizons and in their own selves, so that it becomes clear
to them that this is the Truth. {Qur'an, 41:53.} * Say: If
the whole of mankind and the jinns were to come
together to produce the like of this Qur'an, they could not
produce the like thereof, even if they backed up each
other with help and support. {Qur'an, 17:88.} * God will
produce a people whom He will love as they will love
Him, lowly with the believers, mighty against the rejecters,
fighting in the way of God, and never afraid of the
reproaches of such as find fault. {Qur'an, 5:54.} * And
say: Praise be to God, Who will show you His signs, so
that you shall know them. {Qur'an, 27:93.} * Say: He is
the Most Merciful; we have believed in Him, and in Him
have we put our trust. Soon you shall know which [of us]
it is that is in manifest error. {Qur'an, 67:29.} *God has
promised to those among you who believe and act
righteously that He will of a surety grant them inheritance
[of power] in the land, as He granted it to those before
them; that He will establish in authority their religion,
which He has chosen for them; and that He will change
[their state] after their fear, to one of security and peace.
{Qur'an, 24:55.}

The information about the Unseen which many verses
like these give turned out to be exactly true.
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gibi cok ayatin ifade ettigi ihbarat-1 gaybiyedir ki, aynen
dogru olarak ¢tkmustir.
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Because it was given by one who was subject to many
criticisms and objections and could have lost his cause
through the tiniest mistake, and was spoken
unhesitatingly, and with absolute seriousness and
confidence in a way that confirmed its authenticity, this
news of the Unseen demonstrates with certainty that

the one who gave it had received instruction from the
Pre-Eternal Master, and then he spoke.

The Third Glisten:

Iste pek cok itirazat ve tenkidata maruz ve en kiiciik bir
hatasindan dolay1 davasini kaybedecek bir Zat'in
lisanindan boyle tereddiidstiz, keméal-i ciddiyet ve
emniyetle ve kuvvetli bir viisuku ihsas eden bir tarzda
boyle ihbarat-1 gaybiye, kat'iyen gosterir ki;

o Zat, Ustad-1 Ezeli'sinden ders aliyor, sonra soyliiyor.

Uciincii Savk:



is its giving news of the Divine truths, cosmic truths, and
the matters of the hereafter.

The Qur'an's expositions of the Divine truths, and its
explanations of the cosmos, which solve the talisman of
the universe and riddle of creation, are the most
important of its disclosures about the Unseen.

For it is not reasonable to expect the human reason to
discover those truths about the Unseen and follow them
without deviating amid innumerable ways of
misguidance.

It is well-known that the most brilliant philosophers of
mankind have been unable to solve the most insignificant
of those matters by use of the reason.

Furthermore, it is only after the Qur'an has elucidated
those Divine truths and cosmic truths, which it points out,
and after man's heart has been cleansed and his soul
purified, and after his spirit has advanced and his mind
been perfected that

his mind affirms and accepts those truths, and he says to
the Qur'an: "How great are God's blessings!"

This section has been in part explained and proved in the
Eleventh Word, and there is no need to repeat it.

But when it comes to facts concerning the hereafter and
Intermediate Realm, the human mind certainly cannot
rise to them and see them on its own.

However, it can prove them to the degree it sees them
through the ways shown by the Qur'an.

It is explained and proved in the Tenth Word just how
right and true are these disclosures of the Qur'an about
the Unseen.

Hakaik-i [lahiyeye ve hakaik-i kevniyeye ve umir-u
uhreviyeye dair ihbarat-1 gaybiyesidir.

Evet Kur'anin hakaik-i llahiyeye dair beyanati ve #1/sim-1
kainat: fethedip ve hilkat-i alemin muammasini acan
beyéanat-1 kevniyesi, ihbarat-1 gaybiyenin en mithimmidir.

Cunki o hakaik-i gaybiyeyi hadsiz dalalet yollari icinde
istikametle onlari gidip bulmak, akl-1 beserin kari1 degildir
ve olamaz.

Beserin en déahi hiikemalarn o mesailin en kiciigline
akillariyle yetismedigi malimdur.

Hem Kur'an, gésterdigi o hakaik-i llahiye ve o hakaik-i
kevniyeyi beyandan sonra ve safa-y1 kalb ve tezkiye-i
nefisten sonra ve ruhun terakkiyatindan ve aklin
tekemmuiltinden sonra

beserin ukili "Sadakte" deyip o hakaiki kabil eder.
Kur'ana "Bérekallah" der.

Bu kismin, kismen Onbirinci S6z'de izah ve isbati
gecmistir. Tekrara hacet kalmamustir.

Amma ahval-i uhreviye ve berzahiye ise, cendan akl-1
beser kendi basiyla yetisemiyor, géremiyor.

Fakat, Kur'anin gosterdigi yollar ile onlari gormek
derecesinde isbat ediyor.

Onuncu S6z'de, Kur'anin su ihbarat-1 gaybiyesi ne derece
dogru ve hak oldugu izah ve isbat edilmistir. Ona
muracaat et.
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Second Radiance
This is the Qur'an's youth.

It preserves its freshness and youth every age as though
newly revealed.

In fact, the Qur'an has to have perpetual youth since as a
pre-eternal address, it addresses at once all the levels of
mankind in every age.

And that is how it has been seen and is seen.

Even, although all the centuries are different with regard
to ideas and capacity, it as though looks to each
particularly, and teaches it.

Man's works and laws grow old like man, they change
and are changed.

But the rulings and laws of the Qur'an are so firm and
well-founded that they increase in strength as the
centuries pass.

Ikinci Cilve
Kur'anin sebabetidir.

Her asirda taze nézil oluyor gibi tazeligini, gengligini
muhafaza ediyor.

Evet Kur'an, bir hutbe-i ezeliye olarak umum asirlardaki
umum tabakat-1 beseriyeye birden hitab ettigi icin 6yle
daimi bir sebabeti bulunmak lazimdir.

Hem de, 6yle goriilmis ve gorintiyor.

Hatta efkarca mubhtelif ve istidadca miitebayin asirlardan
her asra gore gliya o asra mahsus gibi bakar, baktirir ve
ders verir.

Beserin asar ve kanunlari, beser gibi ihtiyar oluyor,
degisiyor, tebdil ediliyor.

Fakat Kur'anin htikiimleri ve kanunlari, o kadar sabit ve
rasihtir ki, asirlar gectikce daha ziyade kuvvetini
gosteriyor.



Indeed, this present age and the People of the Book this
age, who have more than any other relied on themselves
and stopped up their ears to the words of the Qur'an, are
so in need of its guiding address of, O People of the
Book! O People of the Book!

that it is as if it addresses this age directly, and the phrase
O People of the Book! comprises also the meaning of O
People of the Modern Science Books!

{Ehl-i Mekteb, those educated in modern secular schools,
as opposed to Ehl-i Kitab. [Tr.]}

It delivers its shout of, O People of the Book! Come to
common terms as between us and you {Qur'an, 3:64.} to
the ends of the world with all its strength, all its freshness,
all its youth.

For example, modern civilization, which is the product of
the thought of all mankind and perhaps the jinn as well,
has taken up a position opposed to the Qur'an, which
individuals and communities have failed to dispute.

With its sorcery it impugns the Qur'an's miraculousness.

Now, in order to prove the claim of the verse: Say: if the
whole of mankind the jinns were to gather together...,
{Qur'an, 17:88.} we shall compare the foundations and

principles which civilization has laid in the form of dispute,

with the principles of the Qur'an.

At the First Degree:

The comparisons and balances which form all the Words

from the First to the Twenty-Fifth, and the verses at their

heads which form their truths, all prove with the certainty
that two plus two equals four the Qur'an's miraculousness
and supremacy in the face of civilization.

Evet, en ziyade kendine giivenen ve Kur'anin sozlerine

karsi kulagini kapayan su asr-1 hazir ve su asrin ehl-i kitab
insanlar1 Kur'anin  EsJ| Jal G ul.&JI J81 G hitab-1
miirsidanesine o kadar muhtaghr ki,

gliya o hitab dogrudan dogruya su asra miiteveccihtir ve
g;\.igj\ J.gs\ LE lafzi g.,ﬁg;j\ J.;:\ \.} manasini dahi

tAzammun eder.

Bitin siddetiyle, biitiin tazeligiyle, biitlin sebabetiyle \;
2255 5 G 515 428 ) s L g
sayhasini alemm aktarina savuruyor.

Mesela: Sahislar, cemaatler, mudrazasindan aciz kaldiklar:
Kur'an'a karsi; biitiin nev-i beserin ve belki cinnilerin de
netice-i efkarlari olan medeniyet-i hazira, Kur'ana karsi
muadraza vaziyetini almislar.

['caz-1 Kur'ana karsi, sihirleriyle muaraza ediyor.

Simdi, su mudhis yeni muérazaciya karst i’céz-1 Kur'ani,

J;' U/AY\ U'\-S J.e ayetinin davasini isbat

etmek icin medemyetm mudraza suretivle vaz ettigi esasati
ve desatirini, esasat-1 Kur'aniye ile karsilagtiracagiz.

///0

Birinci derecede:

Birinci S6z'den ta Yirmibesinci S6z'e kadar olan
mivazeneler ve mizanlar ve o Soz'lerin hakikatleri ve
baglari olan ayetler, iki kerre iki dort eder derecesinde
medeniyete karsi Kur'anin i’cézini ve galebesini isbat eder.
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At the Second Degree: Like the proofs in the Twelfth
Word, it is to summarize a number of principles.

By reason of its philosophy, present-day civilization
accepts 'force' as the point of support in the life of society.

It takes as its aim 'benefits,'
and considers the principle of its life to be 'conflict.'

It considers the bond between communities to be
'racialism and negative nationalism.'

While its aim is to provide 'amusements' for gratifying the
appetites of the soul and increasing man's needs.

However, the mark of force is aggression.

And since the benelits are insufficient to meet all needs,
their mark is that everyone tussles and jostles over them.

The mark of conflict is contention,

and the mark of racialism, aggression, since it thrives on
devouring others.

ikinci derecede: Onikinci Soz'de isbat edildigi gibi, bir
kisim dusturlarint hiilasa etmektir.

Iste medeniyet-i hazira, felsefesiyle hayat-1 ictimaiye-i
beseriyede nokta-i istinadi "kuvvet" kabul eder.

Hedefi "menfaat" bilir.

Distur-u hayati "cidal" tanir.

Cemaatlerin rabitasini "unsuriyet ve menfi milliyet" bilir.
Gayesi, hevesat-1 nefsaniyeyi tatmin ve hacat-1 beseriyeyi
tezyid etmek icin bazi "lehviyat'tir.

Halbuki: Kuvvetin se'ni, tecaviizdur.

Menfaatin se'ni, her arzuya kafi gelmediginden tstlinde
bogusmaktir.

Distur-u cidalin se'ni, carpismaktir.

Unsuriyetin se'ni, baskasini yutmakla beslenmek
oldugundan tecavizdiir.



Thus, it is because of these principles of civilization that

despite all its virtues, it has provided a sort of superficial
happiness for only twenty per cent of mankind

and cast eighty per cent into distress and poverty.

The wisdom of the Qur'an, however, takes as its point of
support 'truth’ in stead of force,

and in place of benefit has 'virtue and God's pleasure' as
its aims.

It considers 'the principle of mutual assistance' to be
fundamental in life, rather than conflict.

In the ties between communities it accepts 'the bonds of
religion, class, and country,' in place of racialism and
nationalism.

Its aims are to place a barrier before the illicit assaults of
the soul's base appetites and to urge the spirit to sublime
matters, to satisfy man's elevated emotions and encourage
him towards the human perfections.

And as for the truth, its mark is concord,
the mark of virtue is mutual support,

and the mark of mutual assistance, hastening to help one
another.

The mark of religion is brotherhood and attraction.

And the result of reining in and tethering the evil-
commanding soul and leaving the spirit free and urging it
towards perfection is happiness in this world and the next.

Thus, despite the virtues present-day civilization has
acquired from the guidance of the Qur'an in particular,
and from the preceding revealed religions,

in point of fact it has thus suffered defeat before the
Qur'an.

Third Degree:

Of thousands of matters, we shall point out only three or
four by way of example.

Since the Quran's principles and laws have come from
pre-eternity, they shall go to post-eternity.

They are not condemned to grow old and die like
civilization's laws. They are always young and strong.

For example, despite all its societies for good works, all its
establishments for the teaching of ethics, all its severe
discipline and regulations, civilization has been unable to
contest the All-Wise Qur'an on two of its matters, and has
been defeated by them.

Iste su medeniyetin su diisturlarindandr ki,

bilitiin mehasiniyle beraber beserin yiizde ancak yirmisine
bir nevi shri saadet verip

seksenini rahatsizliga, sefalete atmustir.

Amma hikmet-i Kur'aniye ise nokta-i istinadi, kuvvet
yerine "hakki" kabtl eder.

Gayede, menfaat yerine "fazilet ve riza-y1 llahi"yi kabl
eder.

Hayatta, diistur-u cidal yerine "distur-u teaviinii" esas
tutar.

Cemaatlerin rabitalarinda, unsuriyet ve milliyet yerine
"rabita-i dini ve sinifi ve vatani" kabil eder.

Gayati, "hevesat-1 nefsaniyenin namesru tecaviizatina sed
¢ekip ruhu maaliyata tesvik ve hissiyat-1 ulviyesini tatmin
etmektir ve insan1 kemalat-1 insaniyeye sevkedip insan
etmektir."

Hakkin se'ni ise, ittifaktir.
Faziletin se'ni, tesantiddiir.

Teavilinlin se'ni, birbirinin imdadina yetismektir.

Dinin se'ni uhuvvettir, incizabdir.

Nefs-i emmareyi gemlemekle baglamak, ruhu keméalata
kamcilamakla serbest birakmanin se'ni, saadet-i dareyndir.

Iste medeniyet-i hazira, edyan-1 sabika-i semaviyeden,
bahusus Kur'anin irsadatindan aldigi mehésinle beraber,

Kur'ana karst boyle hakikat nazarinda maglub diismustir.

Uciincii derece:

Binler mesailinden yalniz niimune olarak tig-dort
mes'eleyi gosterecegiz.

Evet Kuranin diisturlari, kanunlari, ezelden geldiginden
ebede gidecektir.

Medeniyetin kanunlari gibi ihtiyar olup 6ltime mahkim
degildir. Daima genctir, kuvvetlidir.

Mesela: Medeniyetin biitiin cem'iyat-1 hayriyeleri ile,
bitin cebbarane sedid inzibat ve nizamatlariyla, biittin
ahlaki terbiyegahlariyla, Kur'an-1 Hakim'in iki mes'elesine
karsi muaraza edemeyip maglub diismuslerdir.

#45

These two matters are:

Mesela:



Be steadfast in performing the prayers, and give zakat,
{Qur'an, 2:43, etc.}

and, God has permitted trade and forbidden usury.
{Qur'an, 2:275.}

We shall describe them, this miraculous victory, by means
of an introduction. It is like this:

As is proved in Isharat al-Ijaz, just as the source of
mankind's revolutions is one phrase, so another phrase is
the origin of all immorality.

First Phrase: " So long as I'm full, what is it to me if
others die of hunger."

Second Phrase: " You work so that I can eat."

Yes, the upper and lower classes in human society, that is,
the rich and the poor, live at peace when in equilibrium.

The basis of that equilibrium is compassion and kindness
in the upper classes, and respect and obedience in the
lower classes.

Now, the first phrase has incited the upper classes to
practise oppression, immorality, and mercilessness.

And just as the second has driven the lower classes to
hatred, envy, and to contend the upper classes, and has
negated man's tranquillity for several centuries,

so too this century, as the result of the struggle between
capital and labour, it has been the cause of the
momentous events of Europe well-known by all.

Thus, together with all its societies for good works, all its
establishments for the teaching of ethics, all its severe
discipline and regulations, it could not reconcile these two
classes of mankind,

nor could it heal the two fearsome wounds in human life.

The Qur'an, however, eradicates the first phrase with its
injunction to pay zakat, and heals it.

While it uproots the second phrase with its prohibition on
usury and interest, and cures that.

Indeed, the Qur'anic verse stands at the door of the world
and declares usury and interest to be forbidden.

It reads out its decree to mankind, saying: "In order to
close the door of strife, close the door of usury and
interest!"It forbids its students to enter it.

Second Principle:
Civilization does not accept polygamy.

It considers the Qur'an's decree to be contrary to wisdom
and opposed to man's benefits.

Indeed, if the purpose of marriage was only to satisfy lust,
polygamy would have been contrary to it.

-
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Kur'anin bu galebe-i i’cadzkaranesini bir mukaddeme ile
beyan edecegiz. Soyle ki:

"[sarat-tl I'cazda" isbat edildigi gibi biitin ihtilalat-1
beseriyenin madeni, bir kelime oldugu gibi butiin ahlak-1

seyyienin menbat dahi, bir kelimedir.

Birinci kelime: "Ben tok olayim, bagkasi agliktan dlse
bana ne."

ikinci kelime: "Sen calis, ben yiyeyim."

Evet hayat-1 ictimaiye-i beseriyede havas ve avam, yani
zenginler ve fakirler, mtivazeneleriyle rahatla yasarlar.

O mivazenenin esasi ise Havas tabakasinda merhamet ve
sefkat, asagisinda hiirmet ve itaattir.

Simdi birinci kelime, havas tabakasini zulme, ahlaksizliga,
merhametsizlige sevketmistir.

Ikinci kelime, avami kine, hasede, miibarezeye sevkedip
rahat-1 beseriyeyi birkag asirdir selbettigi gibi;

su asirda sa'ly, sermaye ile mtibareze neticesiherkesce
maliim olan Avrupa hadisat-1 azimesi meydana geldi.

Iste medeniyet, bitiin cem'iyat-1 hayriye ile ve ahlaki
mektebleriyle ve sedid inzibat ve nizamatiyla, beserin o iki
tabakasini mtsalaha edemedigi gibi,

hayat-1 begerin iki mtidhis yarasini tedavi edememistir.

Kur'an, birinci kelimeyi esasindan "viicub-u zekat" ile
kal'eder, tedavi eder.

Ikinci kelimenin esasini "hurmet-i riba" ile kal'edip tedavi
eder.

Evet, ayet-i Kur'aniye alem kapisinda durup ribaya
yasaktir der.

"Kavga kapisini kapamak icin banka kapisini kapayiniz”
diyerek insanlara ferman eder. Sakirdlerine "Girmeyiniz"
emreder.

ikinci Esas:
Medeniyet, taaddiid-i ezvaci kabdl etmiyor.

Kur'anin o hiitkmiinii, kendine muhalif-i hikmet ve
maslahat-1 beseriyeye miinafi telakki eder.

Evet eg@er izdivacdaki hikmet, yalniz kaza-y1 sehvet olsa,
taaddiid bilakis olmali.



But as is testified to by all animals and corroborated by
plants that 'marry', the purpose and aim of marriage is
reproduction.

The pleasure of satisfying lust is a small wage given by
Divine mercy to encourage performace of the duty.

Since in truth and according to wisdom, marriage is for
reproduction and the perpetuation of the species,

since women can give birth only once a year, and can be
impregnated only half the month, and after the age of fifty
fall into despair, and men can impregnate till a hundred
years old, and thus one woman is insufficient for one
man,

civilization has been compelled to accept numerous
houses of ill-repute.

Third Principle:

Unreasoning civilization criticizes the Qur'anic verse which
apportions to women one third [in inheritance].

However, most of the rulings concerning social life are in
accordance with the majority,

and mostly a women finds someone to protect her.

As for the man, she will be a burden on him and will have
to combine efforts with someone else who will leave her
her means of subsistence.

Halbuki, hatta buittin hayvanatin sehadetiyle ve izdivac
eden nebéatatin tasdikiyle sabittir ki; izdivacin hikmeti ve
gayesi, tenastldur.

Kaza-y1 sehvet lezzeti ise, o vazifeyi gordiirmek icin
rahmet tarafindan verilen bir ticret-i ctiz'iyedir.

Méadem hikmeten, hakikaten, izdivac nesil igindir, nev'in
bekast icindir.

Elbette, bir senede yalniz bir defa tevelliide kabil ve ayin
yalniz yarisinda kabil-i telakkuh olan ve elli senede ye'se
diisen bir kadin, ekseri vakitte ta yiiz seneye kadar kabil-i
telkih bir erkege kéfi gelmediginden,

medeniyet pek cok fahisehaneleri kabil etmeye
mecburdur.

Uciincii Esas:

Muhakemesiz medeniyet, Kur'an kadina stlis verdigi icin
ayeti tenkid eder.

Halbuki hayat-1 ictimaiyede ekser ahkam, ekseriyet
itibariyle oldugundan;

ekseriyet itibariyle bir kadin, kendini himaye edecek
birisini bulur.

Erkek ise, ona yiik olacak ve nafakasini ona birakacak
birisiyle tesrik-i mesai etmeye mecbur olur.
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Thus, in this form, if a woman takes half of the father's
legacy, her husband makes up her deficiency.

But if the man receives two parts from his father, one part
he will give to maintaining the woman he has married,
thus becoming equal with his sister.

The justice of the Qur'an requires it to be thus. It has
decreed it in this way.

{(*): This is part of my court defence, which was the
supplement for the Appeal Court and which silenced the
court. It is appropriate as a footnote for this passage.

[ told the court of law: Surely if there is any justice on the
face of the earth, it will reject and quash an unjust
decision which has convicted someone for expounding a
most sacred, just Divine rule which governs in the social
life of three hundred and fifty million people in the year
one thousand three hundred and fifty, and in every
century, relying on the confirmation and consensus of
three hundred and fifty thousand Qur'anic commentaries,
and following the beliefs of our forefathers of one
thousand three hundred and fifty years. }

Fourth Principle:

Just as the Qur'an severely prohibits the worship of idols,

Iste bu stirette bir kadin, pederinden yarisini alsa, kocast
noksaniyetini temin eder.

Erkek, pederinden iki parca alsa, bir parcasini tezevviic
ettigi kadinin idaresine verecek; kiz kardesine miisavi gelir.

Iste adalet-i Kur'aniye béyle iktiza eder, béyle
hikmetmistir. (Hasiye-1)

{(Hasiye-1): Mahkemeye karsi ve mahkemeyi susturan
layiha-i Temyiz'in miidafaatindan bir parcadir. Bu
makama hasiye olmus.

Ben de adliyenin mahkemesine derim ki: Bin ticyiiz elli
senede ve her asirda ti¢ yiiz elli milyon insanlarin hayat-1
ictimaiyesinde en kudsi ve hakikatl bir diistur-u llahiyi,
ligytizelli bin tefsirin tasdiklerine ve ittifaklarina istinaden
ve bin tgytizelli sene zarfinda ge¢mis ecdadimizin
itikadlarina iktidaen tefsir eden bir adami1 mahkim eden
haksiz bir karari, elbette rliy-i zeminde adalet varsa, o
karari red ve bu hiikmi nakzedecektir."}

Dordiincii Esas:

Sanem-perestligi siddetle Kur'an men'ettigi gibi,



so it forbids the worship of images, which is a sort of
imitation of idol-worship.

Whereas civilization counts the representation of forms as
one of its virtues, and has attempted to dispute the Qur'an
in this matter.

But represented forms, whether pictorial or concrete, are
either embodied tyranny, or embodied hypocrisy, or
embodied lust; they excite lust and encourage man to
oppression, hypocrisy, and licentiousness.

Moreover, the Qur'an compassionately commands
women to wear the veil of modesty

so that they will be treated with respect and those mines
of compassion will not be trodden under the feet of low
desires, nor be like worthless goods for the excitement of
lust.

{(*): The Twenty-Fourth Flash of the Thirty-First Letter
about the veiling of women has proved most decisively
that Islamic dress is natural for women, and that to cast it
aside is contrary to women's nature. }

Civilization, however, has drawn women out of their
homes, rent their veils, and corrupted mankind.

For family life continues through the mutual love and
respect of man and wife.

But immodest dress has destroyed sincere respect and
affection, and has poisoned family life.

While worship of the human form in particular has shaken
morality in appalling fashion, causing the abasement of
man's spirit. This may be understood from the following:

To look lustfully and with desire at the corpse of a
beautiful woman who is in need of pity and compassion
destroys morality;

so too, to look lasciviously at the representations of dead
women, or of living women, for they are like little corpses,
shakes to their very roots the elevated human emotions,
and destroys them.

Thus, together with assisting human happiness in this
world, all of thousands of matters of the Qur'an like the
above three examples also serve eternal happiness.

You can compare other matters to these.

sanem-perestligin bir nevi taklidi olan stret-perestligi de
men'eder.

Medeniyet ise, stiretleri kendi mehasininden sayip
Kur'an'a muéraza etmek istemis.

Halbuki golgeli golgesiz stretler, ya bir zulm-ii mutehaccir
veya bir riya-y1 mutecessid veya bir heves-i mitecessimdir
ki, beseri zulme ve riyaya ve hevaya, hevesi kamcilayip
tesvik eder.

Hem Kur'an merhameten, kadinlarin hiirmetini muhafaza
icin, haya perdesini takmasini emreder.

Ta hevesat-1 rezilenin ayagi altinda o sefkat madenleri
zillet gekmesinler. Alet-i hevesat, ehemmiyetsiz bir meta'
htkmiine ge¢mesinler.(Hasiye-2)

{(Hasiye-2): Tesetttir-ui nisvan hakkinda Otuzbirinci
Mektub'un Yirmidordiincii Lem'asi, gayet kat'l bir strette
isbat etmistir ki: Tesettiir, kadinlar icin fitridir. Ref'-i
tesettiir, fitrata munafidir. }

Medeniyet ise, kadinlart yuvalarindan cikarip, perdelerini
yirtip, beseri de bastan ¢ikarmistir.

Halbuki aile hayati, kadin-erkek mabeyninde miitekabil
hiirmet ve muhabbetle devam eder.

Halbuki acik-sagiklik, samimi hiirmet ve muhabbeti izale
edip ailevi hayati zehirlemistir.

Hususan sGretperestlik, ahlaki fena halde sarstigi ve sukut-
u ruha sebebiyet verdigi sununla anlagilir:

Nasilki merhume ve rahmete muhtac bir gtizel kadin
cenazesine nazar-1 sehvet ve hevesle bakmak, ne kadar
ahlak: tahrib eder.

Ovyle de: Olmts kadinlarin stretlerine veyahut sag
kadinlarin kiiclik cenazeleri hiikmtinde olan stretlerine
hevesperverane bakmak, derinden derine hissiyat-1 ulviye-
i insaniyeyi sarsar, tahrib eder.

Iste su tic misal gibi binler mesail-i Kur'aniyenin her birisi,
saadet-i beseriyeyi diinyada temine hizmet etmekle
beraber hayat-1 ebediyesine de hizmet eder.

Sair mes'eleleri mezklr mes'elelere kiyas edebilirsin.
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Just as present-day civilization stands defeated before the
Qur'anic principles concerning human social life and in
reality is bankrupt in the face of the Qur'an's
miraculousness,

so too it has been proved decisively in the previous
twenty-five Words through the comparisons between
European philosophy and human science, which are the
spirit of civilization, and the wisdom of the Qur'an that
philosophy is impotent and the wisdom of the Qur'an
miraculous.

Nasil medeniyet-i hazira, Kur'anin hayat-1 ictimaiye-i
besere ait olan disturlarina karst maglub olup Kur'anin
i’caz-1 manevisine karsi hakikat noktasinda iflas eder.

Ovle de: Medenivetin ruhu olan felsefe-i Avrupa ve
hikmet-i beseriyeyi, hikmet-i Kur'anla yirmibes aded
Sozlerde mizanlarla iki hikmetin miivazenesinde, hikmet-i
felsefiye acize ve hikmet-i Kur'aniyenin mu'cize oldugu
kat'iyetle isbat edilmistir.



The impotence and bankruptcy of philosophy and
miraculousness and wealth of Qur'anic wisdom have been
proved in the Eleventh and Twelfth Words; you may refer
to those.

Furthermore, just as present-day civilization is defeated
before the miraculousness of the Qur'an's wisdom in
regard to learning and actions,

The same is true for literature and rhetoric. The
comparison of the literature and rhetoric of civilization
and those of the Qur'an is that of the dark grief and
hopeless wailing of a motherless orphan and the low and
uproarious song of a drunkard, and the yearning,

hopeful sorrow of an elevated lover arising from a
temporary separation and patriotic songs urging victory or
war and high self-sacrifice.

For in regard to the effects of its styles, literature and
rhetoric produce either sorrow or joy.

And sadness is of two sorts. It is either a dark sorrow
arising from the lack of friends, that is, having no friends
or owner,

which is the sorrow produced by the literature of
civilization, which is stained by misguidance, enamoured
of nature, tainted by heedlessness,

or it is the second sorrow. This arises from the separation
of friends, that is, the friends exist, but their absence
causes a yearning sorrow.

This is the guidance-giving, light-scattering sorrow which
the Qur'an produces.

Joy, too, is of two sorts. One stimulates the desires of the
soul.

This is the mark of civilization's literature in the fields of
theatre, cinema, and the novel.

While the other joy silences the soul, and is subtle and
mannerly, innocently urging the spirit, heart, mind, and
subtle faculties to attain to sublime matters, to their
original home and eternal abode, and their companions
of the hereafter;

it is the joy the Qur'an of Miraculous Exposition
produces. It fills man with eagerness for Paradise and
eternal happiness and the vision of God's beauty.

Thus, the vast meaning and mighty truth which the verse,
Say: If the whole of mankind and the jinns were to gather
together to produce the like of this Qur'an, they could not
produce the like thereof, even if they backed up each
other with help and support {Qur'an, 17:88.} expresses,

is imagined by those of scant intelligence to be an
impossible supposition for the purposes of uttering an
exaggerated piece of eloquence. God forbid!

Nasilki Onbirinci ve Onikinci Sézlerde, hikmet-i
felsefiyenin aczi ve iflasi; ve hikmet-i Kur'aniyenin i’caz ve
ginasi isbat edilmistir, muracaat edebilirsin.

Hem nasil medeniyet-i hazira, hikmet-i Kur'anin ilmi ve
ameli i’cazina karst maglub oluyor.

Ovle de: Medeniyetin edebiyat ve belagat: da, Kur'anin
edeb ve belagatina kars: nisbeti: Oksiiz bir yetimin muzlim
bir hiiziin ile imidsiz aglayist, hem stifli bir vaziyette
sarhos bir ayyasin velvele-i ginasinin (sarki demektir)
nisbeti ile,

ulvi bir asikin muvakkat bir iftiraktan mustakane,
Uimidkarane bir hiizlin ile ginasi (sarkist); hem zafer veya
harbe ve ulvi fedakarliklara sevketmek icin tesvikkarane
kasaid-i vataniyeye nisbeti gibidir.

Cunki edeb ve belagat, tesir-i tisltb itibariyle ya hiiziin
verir, ya neg'e verir.

Huztn ise, iki kisimdir: Yafakd-til ahbabdan gelir, yani
ahbabsizliktan, sahibsizlikten gelen karanlikl bir htiztindiir
ki;

dalalet-altid, tabiatperest, gafletpise olan medeniyetin
edebiyatinin verdigi htiziindir.

Ikinci hiiziin, firak-ul ahbabdan gelir, yani ahbab var,
tirakinda mistakane bir hiiziin verir.

Iste su hiiziin, hidayet-eda, nur-efsan Kur'anin verdigi
htztindir.

Amma nes'e ise, o da iki kisimdir: Birisi, nefsi hevesatina
tesvik eder.

O da tiyatrocu, sinemact, romanci medeniyetin
edebiyatinin se'nidir.

ikinci nes'e, nefsi susturup, ruhu, kalbi, akli, sirn
maaliyata, vatan-1 aslilerine, makarr-1 ebedilerine, ahbab-1
uhrevilerine yetismek igin latif ve edebli masumane bir
tegviktir ki,

o da Cennet ve saadet-i ebediyeye ve rii'yet-i cemalullaha
beseri sevkeden ve sevke getiren Kur'an-1 Mu'ciz-iil
Beyan'in verdigi nes'edir.
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kasir-til fehm olanlarca ve dikkatsizlikle miibalagali bir
belagat icin muhal bir stret zannediliyor. Hasa!



It is not an exaggeration, nor is it an impossible
supposition; it is an absolutely truthful piece of rhetoric,
and possible and actual.

One aspect of its being in this form is this:

if all the fine words of man and jinn which do not issue
from the Quran and do not belong to it were to be
gathered together, they could not imitate the Quran.

And they have not been able to imitate it, for they have
been unable to show that they have.

Miibalaga degil, muhal bir stret degil, ayn-1 hakikat bir
belagat ve mimkiin ve vaki bir strettedir.
O s(retin bir vechi sudur ki; yani,

Kurandan teressuh etmeyen ve Kuran'in mali olmayan
ins ve cinnin blitiin gtizel sézleri toplansa, Kuran'l tanzir
edemez, demektir.

Hem edememis ki, gosterilmiyor.
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The second aspect is this:

Civilization, and science and philosophy and European
literature, which are the products of the thought and
efforts of mankind and the jinn and even satans, remain
in the very pits of impotence before the decrees, wisdom,
and eloquence of the Qur'an.

Just as we showed in the examples.

Third Radiance

It is as though the All-Wise Qur'an is every century turned
directly towards all the classes of humanity, and addresses
each particularly.

Indeed, since the Qur'an summons all mankind with all its
classes and instructs them in belief, the highest and most
subtle science, and in knowledge of God, the broadest
and most luminous branch of learning, and in the laws of
Islam, which are the most important and various of the
sciences, it is essential that it should instruct every class
and group appropriately.

What it teaches, however, is the same; it does not differ.
In which case, there have to be different levels in the
same lesson,

and according to its degree, every class takes its share
from one of the veils of the Qur'an.

We have given many examples of this, and they may be
referred to.

Here we shall only indicate one or two minor points, and
the share of understanding of one or two classes.

For example:
He begets not, nor is He begotten * And there is none like
unto Him. {Qur'an, 112:3-4.}

The share of understanding of this of the ordinary people,
which forms the most numerous class: "Almighty God is
above having mother and father, relatives or wife."

While the share of a middle class: "It is to deny the divinity
of Jesus (Peace be upon him), and the angels, and
anything which has been born."

Ikinci vecih sudur ki:

Cin ve insin hatta seytanlarin netice-i efkarlari ve
muhassala-i mesaileri olan medeniyet ve hikmet-i felsefe
ve edebiyat-1 ecnebiye, Kur'anin ahkam ve hikmet ve
belagatina karsi aciz derekesindedirler, demektir.

Nasil da nlimunesini gosterdik.

Uciincii Cilve

Kur'an-1 Hakim, her asirdaki tabakat-1 beserin her bir
tabakasina gtiya dogrudan dogruya o tabakaya hususi
miuteveccihtir, hitab ediyor.

Evet biitiin beni-Ademe biitiin tabakatyla en viiksek ve
en dakik ilim olan iména ve en genis ve nurani fen olan
marifetullaha ve en ehemmiyetli ve miitenevvi maarif olan
ahkéam-1 [slamiyeye davet eden, ders veren Kur'an ise, her
nev'e, her taifeye muvafik gelecek bir ders vermek
elzemdir.

Halbuki ders birdir, ayri ayr degil. Oyle ise, ayni derste
tabakat bulunmak lazimdir.

Derecata gore her biri, Kur'anin perdelerinden bir
perdeden hisse-i dersini alir.

Su hakikatin cok niimunelerini zikretmisiz. Onlara
miracaat edilebilir.

Yalniz burada bir-iki cliz'intin, hem yalniz bir-iki
tabakasinin hisse-i fehmine isaret ederiz:

Mesela:
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Kesretli tabaka olan avam tabakasinin sundan hisse-i
fehmi: "Cenéab-1 Hak, peder ve veledden ve akrandan ve
zevceden miinezzehtir."

Daha mutavassit bir tabaka, sundan "Isa Aleyhisselam'in
ve melaikelerin ve tevelliide mazhar seylerin ultihiyetini
nefyetmektir."



For although denying something impossible is apparently
purposeless, according to the rules of rhetoric, a necessary
statement is intended, which gives it purpose.

Thus, the purpose of denying son and begetter, which are
particular to corporality, is to deny the divinity of those
who have offspring and parents and equals; and it is to
show that they are not worthy of being worshipped.

It is because of this that Sura al-Ikhlas is beneficial for
everyone all the time.

The share of a more advanced class: "Almighty God is
above all relations which suggest giving birth and being
born.

He is exempt from having any partners, helpers, or
fellows.

His relations with all beings are those of Creator.

He creates through His pre-eternal will with the command
of "Be!," and it is.

He is far beyond having any relation which is contrary to
perfection, or is compelling, necessitating, or involuntary."

And the share of understanding of a higher class still:
"Almighty God is pre-eternal and post-eternal, He is the
First and the Last.

Neither in His essence, nor in His attributes, nor in His
actions, has He in any way any equal, peer, like, or
match, or anything similar, resembling, or analogous to
Him.

Only, in His acts, there may be comparisons expressing
similarity:

And God's is the highest similitude. {Qur'an, 16:60.}

You can draw analogies with the above for other classes,
which all receive different shares, like those who have
attained knowledge of God, the lovers of God, and the
truly sincere.

Cunki muhal bir seyi nefyetmek, zahiren faidesiz
oldugundan belagatta medér-1 faide olacak bir lazim-1
hiikiim murad olunur.

Iste cismanivete mahsus veled ve validi nefyetmekten
murad ise, veled ve validi ve kifvii bulunanlarin, nefy-i
ulthiyetleridir ve mébud olmaya layik olmadiklarini
gostermektir.

Su sirdandir ki, Stre-i ihlas herkese, hem her vakit faide
verebilir.

Daha bir parca ileri bir tabakanin hisse-i fehmi: "Cenab-1
Hak mevctdata karsi feviid ve tevelliidii ismam edecek
bltiin rabitalardan miinezzehtir.

Serik ve muinden ve hemcinsten miiberradir.

Belki mevctdata karsi nisbeti, Hallakiyettir.

"Emr-i kiin feyek(n" ile, irade-i ezeliyesiyle, ihtiyariyla icad
eder.

Icabi ve 1zdirari ve sudlir-u gayr-1 ihtiyari gibi miinafi-i
kemal her bir rabitadan mtinezzehtir."

Daha ytiksek bir tabakanin hisse-i fehmi: Cenab-1 Hak
ezelidir, ebedidir, evvel ve ahirdir.

Hicbir cihette ne zatinda, ne sifatinda, ne ef'alinde naziri,
kufvii, sebihi, misli, misali, mesili yoktur.

Yalniz ef'alinde, suununda tegbihi ifade eden mesel var:

JeN Jei ;3

Bu tabakata; drifin tabakasi, ehl-i ask tabakasi, siddikin
tabakasi gibi ayr1 ayri hisse sahiblerini kiyas edebilirsin.
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A Second Example:

Muhammad is not the father of any of your men.
{Qur'an, 33:40.}

The share of understanding from this of the first class:
"Zayd, the servant of God's Noble Messenger (Peace and
blessings be upon him), whom he also addressed as 'my
son,' divorced his stately wife because he did not find
himself equal to her.

On God's command, the Messenger (PBUH) took her.

Ikinci misal:
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Tabaka-i Glanin sundan hisse-i fehmi sudur ki: "Resul-i
Ekrem Aleyhissalatii Vesselam'in hizmetkari veya
"Veledim" hitabina mazhar olan Zeyd, izzetli zevcesini
kendine kiiftiv bulmadig icin tatlik etmis.

Allah'in emriyle Resul-i Ekrem Aleyhissalatti Vesselam
almis.



The verse says: 'If the Prophet calls you son, it is in
respect of his Messengership. In regard to his person, he is
not your father, so that the women he takes should be
unsuitable for him."

The second class's share is this: A great ruler looks on his
subjects with paternal compassion.

If he is a spiritual monarch ruling both outwardly and
inwardly, then since his compassion goes a hundred times
beyond that of a father, his subjects look on him as a
father and on themselves as his real sons.

A father's view cannot be transformed into that of a
husband, and a daughter's view cannot be easily
transformed into the view of a wife, so since the Prophet's
taking the believers' daughters would seem inappropriate,
the Qur'an says:

“The Prophet (PBUH) acts kindly towards you with the
eye of Divine compassion, and treats you in a fatherly

manner. In the name of his Messengership, you are like
his children.

But with regard to his human person, he is not your father
so that his taking a wife from you should be unfitting.”

The third group would understand it like this: "You should
not claim a connection with the Prophet (PBUH), and
relying on his perfections and trusting in his fatherly
compassion, commit errors and faults."

Yes, many people are lazy because they lean on their
elders and guides. They even sometimes say: "Our
pravers have been performed." (Like some 'Alawis)

The Fourth Point:

Another group would understand a sign from the Unseen
from this verse, as follows:

The Prophet's male children would not remain at the
degree of 'men' [ rijal ]; in consequence of some wise
purpose, his descendants would not continue as men.

Since through the use of the term 'rijal' it indicates that he
is the father of women, his line would continue through
women.

And, Praise be to God, Fatima's blessed descendants, like
Hasan and Husayn, the radiant moons of two luminous
lines, continued the physical and spiritual line of the Sun
of Prophethood.

O God, grant blessings to him and his Family.
(The First Light here reaches a conclusion with Three
Rays.)

Ayet der: "Peygamber size evladim dese, risalet cihetiyle
soyler. Sahsiyet itibariyle pederiniz degil ki, aldigi kadinlar
ona miinasib diismesin."

Ikinci tabakanin hisse-i fehmi sudur ki: Bir bayiik amir,
raiyetine pederane sefkatle bakar.

Eger o amir, zahir ve batin bir Padisah-1 ruhani olsa, o
vakit merhameti pederin yiiz defa sefkatinden ileri
gittiginden o raiyetin efradi onun hakiki evladi gibi ona
peder nazariyla bakarlar.

Peder nazari, zevc nazarina inkilab edemediginden; kiz
nazar1 da zevce nazarina kolayca degismediginden, efkér-1
ammede Peygamber (A.S.M.), mii'minlerin kizlarini
almasi su sirra uygun gelmediginden Kur'an der:

"Peygamber (A.S.M.), merhamet-i llahiye nazaryla size
sefkat eder, pederane muamele yapar. Risalet namina siz
onun evlad: gibisiniz.

Fakat sahsiyet-i insaniyet itibariyle pederiniz degildir ki,
sizden zevce almasi miinasib diismesin."

Uctincii kisim s6yle fehmeder ki: Peygamber'e (A.S.M.)
intisab edip onun keméalatina istinad ederek onun
pederane sefkatine itimad edip kusur ve hatiat
etmemelisiniz, demektir.

Evet coklar var ki, blytklerine ve mirsidlerine itimad
edip tenbellik eder. Hatta béazan, "Namazimiz kilinmis”
der. (Bir kisim Aleviler gibi)

Dordiincii Niikte:

Bir kisim su ayetten soyle bir isaret-i gaybiye fehmeder ki:

Peygamber'in (A.S.M.) evlad-1 ziikaru, rical derecesinde
kalmayip, rical olarak nesli, bir hikmete binaen
kalmayacaktir.

Yalniz "rical" tabirinin ifadesiyle, nisanin pederi oldugunu
isaret ettiginden, nisa olarak nesli devam edecektir.

Felillahilhamd Hazret-i Fatima'nin nesl-i mtibareki, Hasan
ve Hiseyin gibi iki nurani silsilenin bedr-i mtinevveri,
Sems-i Nibtivvet'in ménevi ve maddi neslini idame
ediyorlar.
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SECOND LIGHT

The Second Light comprises Three Beam:s.

First Beam

iKINCi SULE
Ikinci Su'le'nin "U¢ Nur'u var.

Birinci Nur



According to the testimony of thousands of brilliant
scholars of rhetoric and the science of rhetorical style like
Zamakhshari, Sakkaki, and 'Abd al-Qahir Jurjani, there is
in the Qur'an of Miraculous Exposition as a whole a
pleasant fluency, a superior correctness, a firm mutual
solidarity, and compact proportionateness, powerful co-
operation between the sentences and parts, and an
elevated harmony between the verses and their aims.

And yet, while there are seven or eight significant factors
that might mar or destroy the harmony, co-operation, and
mutual support, and the fluency and correctness,

they do not mar them, indeed, they give strength to the
fluency, correctness, and proportionateness.

Only, those causes have exerted an influence to some
extent and taken others out of the veil of the order and
fluency.

But just as a number of bumps and excrescences appear
on a tree, not to spoil the harmony of the tree,

but to produce fruit which will be the means for the tree
reaching its adorned perfection and beauty;

in just the same way, these factors stick out their knobbly
heads in order to express meanings which will enhance
the Qur'an's fluent word-order.

Thus, although the Perspicuous Qur'an was revealed
part by part like stars over twenty years in response to the
circumstances and needs, it possesses such a perfect
harmony and displays such a proportionateness that it is
as though it was revealed all at once.

Furthermore, although the circumstances which prompted
the Qur'an's revelation were all different and various, its
parts are so mutually supportive that it is as though it was
revealed in response to only one of them.

And although the Qur'an came in response to different
and repeated questions, it displays the utmost blending
and unity, as though it was the answer to a single
question.

And although the Qur'an came to explain the
requirements of numerous diverse events, it displays such
a perfect order that it is as though it explains a single
event.

And although the Qur'an was revealed through Divine
condescension in styles appropriate to the understanding
of the innumerable people it would address, whose
circumstances were different and diverse, it displays such
a fine correspondence and beautiful smoothness of style
that it is as though the circumstances were one and the
level of understanding the same; it flows as smoothly as
water.

Kur'an-1 Mu'ciz-til Beyan'in heyet-i mecmuasinda raik bir
selaset, faik bir selamet, metin bir tesantid, muhkem bir
tenastib, ctimleleri ve hevetleri mabeyninde kavi bir
feaviin; ve dyetler ve maksadlari mabeyninde ulvi bir
fecaviib oldugunu Ilm-i Beyan ve Fenn-i Maani ve
Beyani'nin Zemahseri, Sekkaki, Abdtilkahir-i Clircani gibi
binlerle déhi imamlarin sehadetiyle sabit oldugu halde;

o tecaviib ve teaviin ve tesaniidii ve selaset ve selameti
kiracak, bozacak sekiz-dokuz miihim esbab bulunurken,

o esbab bozmaga degil, belki selasetine, selametine,
tesantidiine kuvvet vermistir.

Yalniz, o esbab bir derece hiikmiinii icra edip, baslarini
perde-i nizam ve selasetten cikarmiglar.

Fakat nasil ki yeknesak, diiz bir agacin gévdesinden bir
kisim cikintilar, sivricikler ¢ikar. Lakin agacin tenastibini
bozmak i¢in ctkmyorlar.

Belki, o agacin zinetli tekemmiiliine ve cemaline medar
olan meyveyi vermek i¢in ¢ikiyorlar.

Aynen bunun gibi, su esbab dahi, Kur'anin selaset-i
nazmina kiymetdar manalari ifade igin sivri baslarini
cikaryorlar.

Iste o Kur'an-1 Miibin, yirmi senede hacetlerin mevkileri
itibariyle necim necim olarak, miiteferrik parca parca
ntizul ettigi halde, 6yle bir kemal-i tenastibii vardir ki,
guya bir defada nazil olmus gibi bir miinasebet gosteriyor.

Hem o Kur'an, yirmi senede, hem muhtelif, miitebayin
esbab-1 niizule gore geldigi halde, tesantidiin kemalini
oyle gosteriyor; gliya bir sebeb-i vahidle niizul etmistir.

Hem o Kur'an, miitefavit ve miikerrer suallerin cevabi
olarak geldigi halde, nihayet imtizac ve ittihadi gosteriyor.
Glya bir sual-i vahidin cevabidir.

Hem Kur'an miitegayir, miiteaddid hadisatin ahkamini
beyan i¢in geldigi halde, 6yle bir kemal-i intizami1
gosteriyor ki, gliya bir hadise-i vahidin beyanidir.

Hem Kur'an miitehalif, mtitenevvi halette hadsiz
muhatablarin fehimlerine miinasib tsltblarda tenezziilat-1
kelamiye ile nazil oldugu halde, 6yle bir hiisn-li temastil
ve glizel bir selaset gosteriyor ki, glivya halet birdir, bir
derece-i fehimdir; su gibi akar bir selaset gosteriyor.



And although the Qur'an addresses numerous classes
distant from one another, it possesses such an ease of
exposition, such an eloquence in its word-order, such a
clarity in its manner of expression that it is as though it is
addressing a single class.

Even, each class supposes that it alone is being addressed.

And although the Qur'an was revealed in order to guide
and lead to various aims, it possesses such an perfect
integrity, such a careful balance, such a fine order that it is
as though the aim was one.

Thus, while these are all causes of confusion, they have
been employed in the Qur'an's miraculous manner of
exposition, in its fluency and proportionateness.

For sure, everyone whose heart is without disease, whose
mind is sound, whose conscience is not sick, whose taste
is unimpaired sees in the Qur'an's manner of exposition a
beautiful smoothness of style, a graceful harmony, a
pleasing proportionateness, a unique eloquence.

Hem o Kur'an miitebaid, miiteaddid muhatabin esnafina

miuteveccihen mitekellim oldugu halde, 6yle bir stihulet-i
beyani, bir cezalet-i nizami bir vuzuh-u ithami var ki; giya
muhatabi bir siniftir.

Hatta her bir sinif zanneder ki, bil'asale muhatab yalniz
kendisidir.

Hem Kur'an, miitefavit miitederric irsadi bazi gayelere isal
ve hidayet etmek i¢in nézil oldugu halde, 6yle bir kemal-i
istikamet, dyle bir dikkat-i miivazenet, dyle bir hiisn-i
intizam vardir ki; giya maksad birdir.

Iste bu esbablar, miisevvesiyetin esbabi iken, Kur'anin
i'caz-1 beyaninda, selaset ve tenastibiinde istihdam
edilmiglerdir.

Evet kalbi sekamsiz, akli miistakim, vicdan: marazsiz, zevki
selim her adam Kur'an'in beyaninda guizel bir selaset, rana
bir tenastib, hos bir ahenk, yekta bir fesahat gortir.
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All the clear-sighted see that the Qur'an possesses an eye
that

sees the whole universe together with its outer and inner
aspects clearly before it as though it was a page; that it
turns the page as it wishes, and tells the page's meanings
as it wishes.

Several volumes would be necessary if we were to explain
the meaning of this First Beam together with examples,

so sufficing with the explanations and proofs of this fact in
my Arabic treatises and in Isharat al-Ijaz, and in the
twenty-five Words up to here, | have only pointed out
here these features of the Qur'an in it as whole.

Second Beam

This concerns the miraculous qualities in the Qur'an's
unique style in the summaries and Most Beautiful Divine
Names, which it shows at the ends of its verses.

[Reminder: There are many verses in this Second
Beam.

These are not only examples for the Second Beam, but
for all the preceding examples and Rays.

It would be extremely lengthy to explain them all giving
them their due, so for now I am compelled to be brief and
succinct.

I have therefore indicated very concisely all the verses
which form examples of this mighty mystery of
miraculousness, and have postponed detailed explanation
of them to another time.]

Thus, the Qur'an of Miraculous Exposition mostly
mentions summaries at the conclusion of its verses which
either contain the Divine Names or their meanings;

or refer the verse to the reason in order to urge it ponder
over it;

or they comprise a universal rule from among the aims of
the Qur'an in order to corroborate and strengthen the
verse.

Thus, in the summaries are certain indications from the
Qur'an's exalted wisdom and certain droplets from the
water of life of Divine guidance, and certain sparks from
the lightning of the Qur'an's miraculousness.

Now I shall mention briefly only ten of those numerous
indications,

and point out a concise meaning of only one of numerous
truths, which are all one example out of many.

Most of these ten indications are found together in
compact form in most verses and form a true embroidery
of miraculousness.

Hem basiresinde selim bir gozii olan gorir ki, Kur'an'da
oyle bir goz vardir ki,

o goz butlin kainati zahir ve batini ile vazih, gbz 6niinde
bir sahife gibi gortr, istedigi gibi gevirir, istedigi bir tarzda
o sahifenin manalarini séyler.

Su Birinci Nur'un hakikatini misaller ile tavzih etsek,
birkac mcelled lazim.

Ovle ise, sair risale-i arabiyemde ve "[sarat-iil I'caz'da ve
su yirmibes aded Soz'lerde su hakikatin isbatina dair olan
izahatla iktifa edip misal olarak mecmu-u Kur'ani birden
gosteriyorum.

Ikinci Nuru

Kur'an-1 Hakim'in ayetlerinin hatimelerinde gosterdigi
fezlekeler ve esma-i hiisna cihetindeki tislib-u bediisinde
olan meziyet-i i'caziyeye dairdir.

[Ihtar: Su ikinci Nur'da cok ayetler gelecektir.

O ayetler, valniz Ikinci Nur'un misalleri degil, belki gecmis
mesail ve sualarin misalleri dahi olurlar.

Bunlar1 hakkiyla izah etmek ¢ok uzun gelir. Simdilik ihtisar
ve icmale mecburum.

Onun icin gayet muhtasar bir tarzda su sirr-1 azim-i i'cazin
misallerinden olan ayetlere birer isaret edip tafsilatini
baska vakte talik ettik.]

Iste Kur'an-1 Mu'ciz-iil Beyan, ayetlerin hatimelerinde
galiben bazi fezlekeleri zikreder ki; o fezlekeler, ya esma-i
hiisnayi veya manalarini tazammun ediyor

veyahut akli tefekkiire sevketmek icin akla havale eder

veyahut makasid-1 Kur'aniyeden bir kaide-i killiyeyi
tazammun eder ki, ayetin te'kid ve teyidi icin fezlekeler

yapar.

Iste o fezlekelerde Kur'anin hikmet-i ulviyesinden bazi
isarat ve hidayet-i llahiyenin ab-1 hayatindan bazi
resasat, i'caz-1 Kur'anin berklerinden bazi serarat vardur.

Simdi pek ¢ok o isarattan yalniz on tanesini icmalen
zikrederiz.

Hem pek ¢ok misallerinden birer misal ve her bir misalin
pek ¢cok hakaikindan yalniz her birinde bir hakikatin meal-i
icmalisine isaret ederiz.

Bu on isaretin ekserisi, ekser ayetlerde miictemian beraber
bulunup hakiki bir naks-1 i'cazi tegkil ederler.



Furthermore, most of the verses we give as examples are
examples of most of the indications.

We shall point out only one indication for each verse, and
shall just point lightly to the meanings of those verses
given as examples in the preceding Words.

First Quality of Eloquence

With its miraculous exposition, the All-Wise Qur'an lays
out, spreads out before the eyes, the acts and works of the
All-Glorious Maker.

Then it extracts the Divine Names from those works and
acts,

or it proves the basic aims of the Qur'an like the
resurrection of the dead and Divine unity.

An example of the first meaning is this:

He it is Who has created for you all things that are on the
earth, then He turned His will to the heavens and ordered
them as the seven heavens, for He has knowledge of all
things. {Quran, 2:29.}

And an example of the second part:

Have We not made the earth as a resting place * And the
mountains as pegs? * And [have We not] created you in
pairs?* .... until, Verily the Day of Sorting Out is a thing
appointed. {Quran, 78:6-17.}

Hem misal olarak getirdigimiz ayetlerin ekserisi, ekser
isarata misaldir.

Biz yalniz her ayetten bir isaret gosterecegiz. Misal
getirece@imiz ayetlerden eski Soz'lerde bahsi gecenlerin
yalniz mealine bir hafif isaret ederiz.

Birinci Mezivet-i Cezalet

Kur'an-1 Hakim, i'cazkar beyanatiyla Sani'-i Zilcelal'in ef'al
ve eserlerini nazara karsi serer, basteder.

Sonra o asar ve ef'alinde esma-i llahiyeyi istihrac eder;

veya hasir ve tevhid gibi bir makasid-1 asliye-i Kur'aniyeyi
isbat ediyor.

Birinci mananin misallerinden mesela:
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In the first verse it describes the Divine works, and sets out
the mightiest of them, which testify through their order
and aims to knowledge and power, like the premises of a
conclusion, or a momentous aim. Then it extracts the
Name of All-Knowing.

In the second verse, as is explained briefly in the Third
Point of the First Ray in the First Light,

it mentions Almighty God's mighty acts and works, then
concludes the resurrection of the dead, which is the Day
of Sorting Out.

Second Point of Eloquence

The Qur'an unrolls the woven fabrics of Divine art and
displays them to the human gaze.

Then, in the summaries it passes over the weaving within
the Divine Names, or else refers them to the reason.

Birinci ayette asar1 bast edip bir neticenin, bir miihim
maksudun mukaddemat gibi; ilim ve kudrete, gayat ve
nizamatiyla sehadet eden en azim eserleri serdeder. Alim
ismini istihrac eder.

Ikinci ayette, Birinci Su'le'nin Birinci Sua'inin Ugiincii
Noktasinda bir derece izah olundugu gibi;

Cenab-1 Hakk'in buyk ef'alini, azim asérini zikrederek
neticesinde yevm-i fasl olan hasri, netice olarak zikrediyor.

Ikinci Niikte-i Beldgat

Kur'an, beserin nazarina san'at-1 llahiyenin mensucatini
acar, gosterir.

Sonra fezlekede o mensucati, esma icinde tayyeder
veyahut akla havale eder.



The first example of these: Say: who is it that sustains you
from the sky and from the earth? Or who is it that has
power over hearing and sight? And who is it that brings
out the living from the dead and the dead from the living?
And who is it that rules and regulate all affairs? They will
say, "God." Say: Will you not then show piety [to Him]? *
This is God, your Sustainer, The Truth. {Qur'an, 10:31-
32}

Thus, at the start it asks: "Who is it that readies the skies
and the earth as though they were two storehouses for
your sustenance, and causes one to produce rain and the
other, seeds?

Is there anyone other than God Who could make them
two subservient storekeepers?

In which case, thanks should be offered to Him alone."

In the second phrase, it asks: "Who is the owner of your
eyes and ears, the most precious of your members?

From which workbench or shop did you obtain them?

It is only your Sustainer that could give you them. It is He
Who creates and raises you, and gave you them.

In which case, there is no Sustainer but He, and the only
one fit to be worshipped is He."

In the third phrase, it says: "Who is it that resurrects the
dead earth and raises to life hundreds of thousands of
sorts of dead beings?

Who could bring this about apart from the True God and
Creator of all the universe?

It is surely He Who brings it about, He raises them to life.

Since He is Truth, He will not violate rights; He will send
vou to a Supreme Tribunal. He will raise you to life just as
He raises to life the earth."

In the fourth phrase, it asks: "Who other than God can
administer and regulate this vast universe with perfect
order as though it was a palace or a city?

Since it can be none other than God, the power which
administers with extreme ease the vast universe and all its
heavenly bodies is so faultless andinfinite it can have no
need of partner or associate, assistance or help.

Birincinin misallerinden mesela:
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Iste basta der: "Sema ve zemini, rizkiniza iki hazine gibi
miiheyya edip oradan yagmuru, buradan hububati
cikaran kimdir?

Allah'tan bagka koca sema ve zemini iki muti hazinedar
hiikmiine kimse getirebilir mi?

Opyle ise, stikiir ona miinhasirdir."

Ikinci fikrada der ki: "Sizin azalariniz icinde en kiymetdar
g6z ve kulaklarinizin maliki kimdir?

Hangi tezgah ve diikkdndan aldiniz?

Bu latif kiymetdar g6z ve kulagt verecek ancak
Rabbinizdir. Sizi icad edip terbiye eden O'dur ki, bunlari
size vermistir.

Ovyle ise valniz Rab O'dur, Mabud da O olabilir."

Uctincii fikrada der: "Olmds yeri ihya edip yiizbinler
Olmus taifeleri ihya eden kimdir?

Hak'tan baska ve biitiin kainatin Halik'indan baska su isi
kim yapabilir?

Elbette O yapar. O ihya eder.

Madem Hak'tir, hukuku zayi' etmeyecektir. Sizi bir
mahkeme-i kiibraya génderecektir. Yeri ihya ettigi gibi,
sizi de ihya edecektir."

Dérdiinct fikrada der: "Bu azim kéainati bir saray gibi, bir
sehir gibi kemal-i intizamla idare edip tedbirini géren,
Allah'tan bagka kim olabilir?

Madem Allah'tan baska olamaz; koca kainati btitiin
ecramiyla gayet kolay idare eden kudret o derece
kusursuz, nihayetsizdir ki, hicbir serik ve istirake ve
muavenet ve yardima ihtiyaci olamaz.
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The One Who directs the vast universe will not leave
small creatures to other hands.

That means you will be obliged to say: 'God."

Thus, the first and fourth phrases say "God," the second,
"Sustainer", and the third, "Truth".

Koca kéinati idare eden, kiictik mahlukati baska ellere
birakmaz.

Demek, ister istemez "Allah" diyeceksiniz."

Iste, birinci ve dérdiinci fikra "Allah" der, ikinci fikra
"Rab" der, lctinct fikra "El-Hak" der.



So understand how miraculously apt are the words: This
is God, your Sustainer, The Truth.. It mentions Almighty
God's vast disposals, the meaningful weavings of His
power.

Then through mentioning the Names of "God",
"Sustainer", and "Truth", it shows the source of those vast
disposals of Divine power.

An example of the second: Behold! In the creation of the
heavens and the earth; in the alternation of the night and
the day; in the sailing of the ships through the oceans for
the profit of mankind; in the rain which God sends down
from the skies, and the life He gives therewith to an earth
that is dead; in the beasts of all kinds that He scatters
through the earth; in the disposal of the winds and the
clouds subjugated between the sky and the earth, indeed
are signs for people who think. {Quran, 2:164. }

First this enumerates the manifestations of Divine
sovereignty in the creation of the heavens and the earth,
which demonstrates Almighty God's perfect power and
the vastness of His dominicality, and testifies to His unity;

and the manifestation of dominicality in the alternation of
night and day,

and the manifestation of Divine mercy in the subjugation
of the ships in the sea, the most important means of
transport in human social life;

and the manifestation of the immensity of Divine power,
which sends the water of life to the dead earth from the

skies and raises to life hundreds of thousands of species

and makes it like a exhibition of wonders;

and the manifestation of mercy and power in the creation
of infinite numbers of different animals on the earth from
simple soil;

and the manifestation of wisdom and mercy in the
employment of the winds in important duties like assisting
in the pollination and respiration of plants and animals
and in the impelling and regulating of them so as to make
them suitable to perform those duties;

and the manifestation of dominicality in the subjugation
and gathering together of the clouds, the means of mercy,
suspended between the skies and the earth in great
strange masses, and dispersing them, as though
dispersing an army for rest and then summoning them
back to their duties.

Then, in order to urge the mind to ponder over their
details and essential truths, it says: /ndeed are signs for

people who think. In order to rouse people's minds with it,

it refers it to their faculties of reason.

G
anla. Iste Cenab-1 Hakk'in azim tasarrufatini, kudretinin
muihim mensucatini zikreder.
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zikretmekle o tasarrufat-1 azimenin menbaini gosterir.

Ikincinin misallerinden:
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Iste Cenab-1 Hakk'in kemal-i kudretini ve azamet-i
rububiyetini gosteren ve vahdaniyetine sehadet eden
semavat ve arzin hilkatindeki tecelli-i saltanat-1 uluhiyet;
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ve gece guindizin ihtilafindaki tecelli-i rububiyet;

ve hayat-1 ictimaiye-i insana en biiylk bir vasita olan
gemiyi denizde teshir ile tecelli-i rahmet;

ve semadan ab-1 hayati 6lmiis zemine gonderip zemini
yuzbin taifeleriyle ihya edip bir mahser-i acaib suretine
getirmekteki tecelli-i azamet-i kudret;

ve zeminde hadsiz muhtelif hayvanati basit bir topraktan
halketmekteki tecelli-i rahmet ve kudret;

ve riizgérlari, nebatat ve hayvanatin teneffiis ve
telkihlerine hizmet gibi vezaif-i azime ile tavzif edip tedbir
ve teneffiise salih vaziyete getirmek igin tahrik ve
idaresindeki tecelli-i rahmet ve hikmet;

ve zemin ve asuman ortasinda vasita-i rahmet olan
bulutlar bir mahser-i acaib gibi muallakta toplayip
dagitmak, bir ordu gibi istirahat ettirip vazife basina davet
etmek gibi teshirindeki tecelli-i rububiyet gibi

mensucat-1 san'at1 ta'dad ettikten sonra akli, onlarin
hakaikina ve tafsiline sevkedip tefekkiir ettirmek icin

8 oo e <
) jl./ﬁ.x.j e j.aé C;)\.gy der. Onunla ukalu ikaz igin akla

havale eder.
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Third Quality of Eloquence

Sometimes the Qur'an explains Almighty God's acts in
detail,

then sums them up with a summary.

It convinces with the details and commits it to the memory
and fixes it there by summarizing it. For example:

Thus will your Sustainer choose yvou and teach you the
Interpretation of events and perfect His favour to you and
to the posterity of Jacob - even as He perfected it to your
fathers Abraham and Isaac aforetime; indeed, your
Sustainer is All-Knowing, All-Wise. {Quran, 12:6.}

With this verse, it points out the bounties bestowed on the
Prophet Joseph and his forefathers.

It says: "Out of all mankind Divine favour has ennobled
you with the rank of prophethood; tied all the lines of
prophethood to your line and made it the chief of all
lineages among mankind;

it has made your family a cell of instruction and guidance
in the Divine sciences and dominical wisdom, and united
in you through that knowledge and wisdom, prosperous
worldly dominion and the eternal happiness of the
hereafter;

and it has made you both a mighty ruler of Egypt, and a
high prophet, and a wise guide, and has distinguished
you and your forefathers with knowledge and wisdom."

It enumerates these Divine bounties, then it says: /ndeed,
vour Sustainer is All-Knowing, All-Wise. "His dominicality
and wisdom require that He made manifest in you and
vour fathers and forefathers the Divine Names of All-
Knowing and All-Wise."Thus, it sums up those detailed
bounties with this summary.

And, for example: O God! Lord of All Dominion, You
give power to whom You will. {Quran, 3:26.}

This verse shows Almighty God's disposals in mankind's
social life in such a way that it ties glory and abasement,
poverty and riches directly to Almighty God's will and
wish.

It means, "Even the disposals most dispersed through the
levels of multiplicity are through Divine will and
determining. Chance and coincidence cannot interfere."

After making this statement, it mentions the most
important matter in man's life, his sustenance.

Uciincii Meziyet-i Cezalet

Bazan Kur'an, Cenab-1 Hakk'in fiillerini tafsil ediyor.

Sonra bir fezleke ile icmal eder.

Tafsiliyle kanaat verir, icmal ile hifzettirir, baglar. Mesela:
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Iste Hazret-i Yusuf ve ecdadina edilen nimetleri su ayetle
isaret eder.

Der ki: “Sizi biitlin insanlar igcinde makam-1 niibtivvetle
serfiraz, batin silsile-i enbiyay, silsilenize rabtedip,
silsilenizi nev'-i beger icinde biitlin silsilenin serdart;

hanedaninizi ulim-u Ilahiye ve hikmet-i Rabbaniyeye bir
hticre-i talim ve hidayet suretinde getirip o ilim ve
hikmetle diinyanin saadetkarane saltanatini, ahiretin
saadet-i ebediyesiyle sizde birlestirmek,

seni ilim ve hikmetle Misir'a hem aziz bir reis, hem ali bir
nebi, hem hakim bir miirsid etmek olan nimet-i llahiyeyi
zikr ve ta'dad edip; ilim ve hikmet ile onu, aba ve ecdadini
miimtaz ettigini zikrediyor.”

Sonra '"Senin Rabbin Alim ve Hakimdir"der. "Onun
rububiyeti ve hikmeti iktiza eder ki, seni ve aba ve
ecdadini Alim, Hakim ismine mazhar etsin."lste o
mufassal nimetleri, su fezleke ile icmal eder.

Hem mesela: U‘° C)J.J L;
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Iste su ayet Cenab-1 Hakk'in, nev'-i beserin hayat-1
ictimaiyesindeki tasarrufatini soyle gosteriyor ki; izzet ve
zillet, fakr ve servet dogrudan dogruya Cenab-1 Hakk'in
mesietine ve iradesine bagldir.

Demek kesret-i tabakatin en daginik tasarrufatina kadar,
mesiet ve takdir-i llahiye iledir. Tesadlif karisamaz.

Su hiikmii verdikten sonra insaniyet hayatinda en miihim
is, onun rizkidir.



This verse proves with one or two introductory phrases
that man's sustenance is sent directly from the True
Provider's treasury of mercy.

It is like this: "Your sustenance is tied to the earth's life,

and the earth's being raised to life looks to the spring,

and the spring is in the hands of the One Who subjugates
the sun and the moon, and alternates the night and the
day.

In which case, only the One Who fills the face of the earth
with all the fruits can give an apple to someone as true
sustenance.

Only He can be his true Provider."

Then it says: And You give sustenance to whom You
please without measure. {Quran, 3:27.}

It summarizes and proves those detailed acts in this
sentence.

That is, "The One Who gives you unlimited sustenance is
He Who performs these acts."

Su ayet, beserin rizkini dogrudan dogruya Rezzak-1
Hakiki'nin hazine-i rahmetinden génderdigini bir-iki
mukaddeme ile isbat eder.

Soyle ki: Der: "Rizkiniz, yerin hayatina baghdir.

Yerin dirilmesi ise, bahara bakar.

Bahar ise, Sems ve Kamer'i teshir eden, gece ve glindiizii
ceviren zatmn elindedir.

Ovle ise bir elmayi, bir adama hakiki rizk olarak vermek;
buitlin yerytiziini bitiin meyvelerle dolduran o zat
verebilir.

Ve O, ona hakiki Rezzak olur."
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der. Bu ctiimlede o tafsilath fiilleri icmal ve isbat eder.

Yani "Size hesabsiz rizik veren O'dur ki, bu fiilleri yapar."
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Fourth Point of Eloquence

It sometimes happens that the Qur'an mentions the Divine
creatures with a particular arrangement of the sentence,

then through showing that the creatures are within an
order and balance and that they are its fruits, affords a
sort of transparency and brilliance.

This transparency and brilliance then show the Divine
Names, the manifestation of which is through that mirror-
like arrangement.

It is as though the above-mentioned creatures are words,
and the Names are their meanings, or the seeds of the
fruits, or their essences.

For example: Man We did create from quintessence of
clay * Then We placed him as [a drop of] sperm in a
place of rest, firmly fixed; * Then We made the sperm
into a clot of congealed blood] then of that clot We made
a [foetus] lump; then We made out of that lump bones
and clothed the bones with flesh; then We developed out
of it another creature. So blessed be God, the Best of
Creators! {Quran, 23:12-14.}

Thus, the Qur'an mentions in order those wonderful,
strange, amazing, well-ordered and balanced stages of
man's creation in such a mirror-like fashion that

So blessed be God, the Best of Creators!appears of itself
from within them, and makes itself exclaimed.

Dérdiincii Niikte-i Beldgat

Kur'an kah olur, mahlukat-1 llahiyeyi bir tertible zikreder;

sonra o mahlukat icinde bir nizam, bir mizan oldugunu ve
onun semereleri oldugunu géstermekle gtiya bir seffafiyet,
bir parlaklik veriyor ki;

sonra o ayine-misal tertibinden cilvesi bulunan esma-i

llahiyeyi gésteriyor.

Gliya o mahlukat-1 mezkiire, elfazdir. Su esma onun
manalari, yahut o meyvelerin c¢ekirdekleri, yahut
hulasalardirlar.

Mesela:
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Iste Kur'an, hilkat-i insanin o acib, garib, bedi', muntazam,
mevzun etvarini 6yle ayine-misal b1r tarzda 21kred1p tertib
ediyor Kki;

C;«.EJ\.;\ g | 3}\.:5:9 icinde kendi kendine

gortintiyor ve kendini dedirttiriyor.



A scribe who was writing out this verse uttered the words
before coming to them, and wondered to himself: "Has
revelation come to me as well?"

Whereas it was the perfection of the order and
transparency of the preceding words and their coherence
which had showed up the final words before coming to
them.

Hatta vahyin bir katibi su ayeti yazarken, daha su kelime
gelmezden evvel su kelimeyi sdylemistir. "Acaba bana da
mi1 vahy gelmis" zanninda bulunmus.

Halbuki evvelki kelamin kemal-i nizam ve seffafiyetidir ve
insicamidir ki, o kelam gelmeden kendini gostermistir.
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And for example: Your Sustainer is God, Who created the
heavens and the earth is six days, and is firmly established
on the Throne [of authority]: He draws the night as a veil
over the day, each seeking the other in rapid succession;
He created the sun, the moon, and the stars, [all] subject
to His command. Is it not His to create and to command?
Blessed by God, the Sustainer of All the Worlds! { Quran,
7:54.}

In this verse, the Qur'an points out the sublimity of Divine
power and the sovereignty of dominicality.

It shows an All-Powerful One of Glory established onthe
throne of His dominicality, Who, with the sun, moon and
stars like soldiers under orders awaiting his command,
rotates the night and day one after the other like two lines
or two ribbons, one white and one black and writes the
signs of His dominicality on the pages of the universe.

This he does in such a way that when a spirit hears the
verse, it feels the desire to exclaim: "Blessed be God!
What wonders God has willed! So Blessed be God, the
Sustainer of All the Worlds!"

That is to say, Blessed be God, the Sustainer of All the
Worlds is like the summary, the seed, the fruit, and water
of life, of what has preceded it.

Fifth Quality of Eloquence

The Qur'an sometimes mentions material, particular
matters which are subject to change and are the means of
various circumstances,

then in order to transform them into the form of constant
truths, summarizes them with constant, luminous,
universal Divine Names, and ties them up.

Or it concludes with a summary which encourages
thought and the taking of lessons. An example of the first
meaning:

And He taught Adam the Names, all of them, then placed
them before the angels, and said: "Tell me the Names of
these if you are right." * They said: "Glory be unto You!
We have no knowledge save that which You have taught
us; indeed You are All-Knowing , All-Wise!" { Quran,
2:31-32.}

Hem mesela:
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Iste Kur'an su ayette azamet-i kudret-i llahiye ve saltanat-1
rububiyeti 6yle bir tarzda gosteriyor Kki:

Glines, Ay, yildizlar emirber neferleri gibi emrine
miiheyya; gece ve glinduzl, beyaz ve siyah iki hat gibi
veya iki serit gibi birbiri arkasinda dondurlp ayat-1
rububiyetini kainat sahifelerinde yazan ve ars-1
rububiyetinde duran bir Kadir-i Ziilcelal'i gosterdiginden,

her ruh isitse &7 241 2555 4 AR 50

&1.; ) demeye hahisger olur.
Demek u«,J\;d\ iy il\\ _3 L.: sabikin hilasasi,
cekirdegi, meyvesi ve ab-1 hayati hitkmiine geger.

Besinci Meziyet-i Cezalet

Kur'an bazan fegavyiire maruz ve muhtelif keyfivata
medar maddi cliz'iyat zikreder.

Onlar hakaik-i sabite suretine cevirmek icin; sabit, nurani,
kiilli esma ile icmal eder, baglar.

Veyahut tefekkiire ve ibrete tesvik eder bir fezleke ile
hatime verir. Birinci mananin misallerinden mesela:

mur.\;mu;;;sjsuuumﬁguwﬁ
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First of all this verse mentions a particular matter, which
is, "In the question of Adam's succession, it was
knowledge that gave him superiority over the angels."

Then within this event it mentions that of the angels'
defeat before Adam in respect of knowledge.

Then it summarizes these two events with two universal
Names: Indeed You are All-Knowing, All-Wise.

That is: since You are All-Knowing and Wise, You
instructed Adam and he prevailed over us.

And since You are All-Wise, You treated us according to
our abilities and gave him preference in accordance with
his abilities.

iste su ayet evvela: "Hazret-i Adem'in hilafet mes'elesinde,
melaikelere riichaniyetine medar onun ilmi oldugu" olan
bir hadise-i cliz'iyeyi zikreder.

Sonra o hadisede melaikelerin Hazret-i Adem'e karst ilim
noktasinda hadise-i maglubiyetlerini zikreder.

Sonra bu iki hadiseyi iki ism-i kiilli ile icmal ediyor. Yani,
A ERANCN

yani "Allm ve Hakim sen oldugun icin Adem'italim ettin,
bize galib oldu.

Hakim oldugun igin, bize istidadimiza goére veriyorsun.
Onun istidadina gore riichaniyet veriyorsun."
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An example of the second meaning: And verily in cattle
vou will find an instructive sign. From what is within their
bodies, between excretions and blood, We produce for
vour drink, milk, pure and agreeable for those who drink
it...until, Wherein is healing for men; indeed in this is a
sign for a people who thinks. {Quran, 16:66-69.}

These verses point out that Almighty God makes
creatures of His like sheep, goats, cattle, and camels into
springs of pure, delicious milk for man, and artefacts like
grapes and dates into cauldrons and trays laden with
deliciously sweet bounties for him, and tiny miracles of
His power like the honey-bee into makers of a sweet,
health-giving sherbet, and then

conclude with the words, Indeed in these are signs for a
people who thinks, thus urging man to think and take
lessons and compare these with other things.

Sixth Quality of Eloquence

It sometimes happens that a verse spreads out dominical
decrees over a great multiplicity of things,

then it unifies them with a tie of unity resembling an
aspect of unity,

or it situates them within a universal rule.

For example: His Throne does extend over the heavens
and the earth, and He feels no fatigue in preserving them,
for He is the Most High, the Supreme. {Quran, 2:255.}

Thus, together with proving with ten phrases in Avat al-
Kursi ten levels of Divine unity in varying hues, with the
phrase, Who is there that can intercede in His presence
except as He permits?, it rejects utterly and vehemently
the associating of partners with God and interference of
others, and casts them away.

Ikinci mananin misallerinden meselé:
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igte su ayetler, Cenab-1 Hakk'in koyun, keci, inek, deve
gibi mahluklarini insanlara halis, safi, leziz bir siit cesmesi;
lizim ve hurma gibi masnu'lar1 da insanlara latif, leziz, tath
birer nimet tablalari1 ve kazanlari; ve ar1 gibi kiciik
mu'cizat-1 kudretini sifali ve tatli glizel bir serbetci yaptigini
ayet soylece gosterdikten sonra

tefekkiire, ibrete, baska seyleri de kiyas etmege tesvik icin

) jjgj:.i; (;}fzé B/QS}/ O} 3 f)i der, hatime verir.
Altinci Niikte-i Belagat

Kah oluyor ki ayet, genis bir kesrete ahkam-1 rububiyeti
serer,

sonra birlik ciheti hitkmiinde bir rabita-i vahdet ile
birlestirir

veyahut bir kaide-i kiilliye icinde yerlestirir.

Mesela:

5 Lehis 35 Y5
2 12l 41

iste Ayet-iil Kiirsi'de on ciimle ile on tabaka-i tevhidi ayri
ayri renklerde isbat etmekle beraber
s~ [}
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cumle51yle gayet keskin bir §1ddetle sirki ve gayrin
mudahalesini keser, atar.



Also, since this verse manifests the Greatest Name, its
meanings related to the Divine truths are at a maximum
degree, so that it demonstrates the dominical acts of
disposal at a maximum level.

Furthermore, after mentioning the Divine regulation of all
the heavens and the earth and a preservation
encompassing all things at the maximum degree,

a tie of unity and aspect of unity summarize the sources of
those maximum manifestations with the phrase, For He is
the Most High, the Supreme.

And, for example: It is God Who has created the heavens
and the earth and sends down rain from the skies, and
with it brings out fruits therewith to feed you; made
subject to you the ships, that they may sail through the
sea by His command; and the rivers [too] He has made
subject to you; * and He has made subject to you the sun
and the moon, both diligently pursuing their courses; and
the night and the day has He [also] made subject to you;
* And He gives you of all that you ask for. But if you
count the favours of God, never will you will able to
number them. {Quran, 14:32-34.}

Hem su ayet ism-i a'zamin mazhar oldugundan, hakaik-i
llahiyeye ait manalar1 a'zami derecededir ki, a'zamiyet
derecesinde bir tasarruf-u rububiyeti gosteriyor.

Hem umum semavat ve arza birden miuteveccih tedbir-i
uluhiyeti en a'zami bir derecede umuma samil bir
hafiziyeti zikrettikten sonra;

bir rabita-i vahdet ve birlik ciheti, o a'zami tecelliyatlarinin

menba'larini (;:%.;J\ @JJ\ }éaj ile hiilasa eder.

Hem mesela:
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These verses describe how Almighty God created the
huge universe as a palace for man,

and sending the water of life from the skies to the earth,
made the skies and the earth two servants producing food
for him.

Similarly, He made ships subject to men so that they
might benefit from the fruits of the earth found in every
part of it, and also exchange the fruits of their labours and
secure their livelihoods in every respect.

That is, He made the winds as whips, ships as horses, and
the seas as a desert beneath their hooves.

And besides connecting man with every region of the
earth by means of ships, He subjugated the rivers, great
and small, to him by making them means of transport.

And causing the sun and moon to travel, the True
Bestower of Bounties alternates the seasons and makes
them two obedient servants whereby He offers man His
multicoloured bounties which change with the seasons,
He created them also as two steersmen turning that
mighty wheel.

And He made the night and day subject to man; that is,
He made the night as a veil for his sleep and repose, and
the day a place of trade for winning his livelihood.

Iste su ayetler, evvela Cenab-1 Hakk'in insana karst su
koca kainati nasil bir saray hiitkmiinde halkedip

semadan zemine ab-1 hayati gonderip, insanlara rizki
yetistirmek icin zemini ve semauyi iki hizmetkar ettigi gibi,

zeminin sair aktarinda bulunan her bir nevi
meyvelerinden, her bir adama istifade imkani vermek,
hem insanlara semere-i sa'ylerini miibadele edip her nevi
medar-1 maisetini temin etmek icin gemiyi insana
musahhar etmistir.

Yani denize, riizgéra, agaca 6yle bir vaziyet vermis Ki;
rlizgar bir kamci, gemi bir at, deniz onun ayagi altinda bir
¢ol gibi durur.

Insanlar1 gemi vasitasiyla biitiin zemine miinasebetdar
etmekle beraber irmaklari, bliytik nehirleri, insanin fitri
birer vesait-i nakliyesi hiitkmiinde teshir;

hem Glines ile Ay't seyrettirip mevsimleri ve mevsimlerde
degisen Muin'im-i Hakiki'nin renk renk nimetlerini
insanlara takdim etmek i¢in iki miisahhar hizmetkar ve o
blytk dolabi cevirmek icin iki diimenci hitkmiinde
halketmis.

Hem gece ve glindiizli insana miisahhar yani hab-1
rahatina geceyi ortli, glindlizli maisetlerine ticaretgah
hiikmiinde teshir etmistir.



After enumerating these Divine bounties, with the
summary: And He gives you of all that you ask for. But if
vou count the favours of God, never will you will be able
to number them, { Quran, 14.:34.} it points out the vast
extent of the bounties bestowed on man, and their
abounding profusion and abundance.

That is, whatever man asks for through the tongue of his
capacity and innate needs, they have all been given him.

An end can never be reached in counting the Divine
bounties bestowed on man nor can they be exhausted.

Certainly, since the heavens and the earth are atable of
bounties for man, and things like the sun and the moon
and night and day some of the bounties on the table, the
bounties directed towards man are most surely beyond
count and calculation.

Seventh Mystery of Eloquence

It sometimes happens that in order to disallow apparent
causes the ability to create and to demonstrate how far
they are from this, a verse points out the aims and fruits
of the effects

so that it may be understood that causes are only an
apparent vell.

For to will that most wise and purposeful aims are
followed, and important results are obtained, is of
necessity the work of one who is most Knowing and
Wise.

Whereas causes are lifeless and without intelligence.

So by mentioning the aims and results, such verses show
that although causes are superficially and as beings
joined to and adjacent to their effects, in reality there is a
great distance between them.

The distance from the cause to the creation of the effect is
so great that the hand of the greatest causes cannot reach
the creation of the most insignificant effects.

Thus, it is within this long distance between cause and
effect that the Divine Names each rise like stars. The place
of their rising is this distance.

Iste bu niam-1 llahiyeyi ta'dad ettikten sonra, insana
verilen nimetlerin ne kadar genis bir dairesi oldugunu
gosterip, o dairede ne derece hadsiz nimetler dolu
5 < 9 (. 1 - - @2 -] 0o 2 :M/
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Yani: Istidad ve ihtivac-1 fitri lisanwyla insan ne istemisse,
bitin verilmis.

Insana olan nimet-i {lahiye, ta'dad ile bitmez, tiikkenmez.

Evet insanin madem bir sofra-i nimeti semavat ve arz ise
ve o sofradaki nimetlerden bir kismi Sems, Kamer, gece,
glindiiz gibi seyler ise, elbette insana miiteveccih olan
nimetler hadd G hesaba gelmez.

Yedinci Sirr-1 Beldgat

Kah oluyor ki ayet; zahiri sebebi, icadin kabiliyetinden
azletmek ve uzak gostermek icin miisebbebin gayelerini,
semerelerini gosteriyor.

Ta anlasilsin ki; sebeb, valniz zahiri bir perdedir.

Cunki gayet hakimane gayeleri ve miihim semereleri irade
etmek, gayet Alim, Hakim birinin isi olmak lazimdir.

Sebebi ise suursuz, camiddir.

Hem semere ve gayetini zikretmekle ayet gosteriyor Kki;
sebebler cendan nazar-1 zahiride ve viicudda
miusebbebat ile muttasil ve bitigsik gortiintir. Fakat hakikatta
mabeynlerinde uzak bir mesafe var.

Sebebden miisebbebin icadina kadar o derece uzaklik var
ki: en bliyiik bir sebebin eli, en edna bir mtisebbebin
icadina yetisemez.

Iste sebeb ve miisebbeb ortasindaki uzun mesafede,
esma-i llahiye birer yildiz gibi tul(i' eder. Matla'lari, o
mesafe-i maneviyedir.

#59

To the superficial glance mountains on the horizon appear
to be joined to and contiguous with the skirts of the sky,

although from the mountains to the sky is a vast
distance in which the stars rise and other things are
situated;

so too the distance between causes and effects is such
that it may be seen only with the light of the Quran
through the telescope of belief.

Nasilki zahir nazarda daglarin daire-i ufkunda semanin
etekleri muttasil ve mukarin goértniir.

Halbuki daire-i ufk-u cibaliden semanin etegine kadar,
umum yildizlarin matla'lari ve baska seylerin meskenleri
olan bir mesafe-i azime bulundugu gibi;

esbab ile miisebbebat mabeyninde 6yle bir mesafe-i
manevive var ki, imanin dirbiniyle, Kuranin nuruyla
goruntir.



For example: Then let man consider his sustenance. * For
that We pour forth water in abundance. * And We split
the earth into fragments. * And We produce therein corn,
* And grapes and nutritious plants, * And olives and
dates, * And enclosed gardens, dense with lofty trees,

And fruits and fodder, * For use and convenience to you
and your cattle. {Quran, 80:24-32.}

#

By mentioning miracles of Divine power in a purposeful
sequence, this verse ties causes to effects and with the
words, For use and convenience fo you points to an aim
at its conclusion.

This aim proves that within the sequence of all the causes
and effects is a hidden disposer who sees and follows the
aim, to whom the causes are a veil.

Indeed, with the phrase, For use and convenience to you
and your cattle, it disallows all the causes the ability to
create.

It is in effect saying: "Rain comes from the sky in order to
produce food for you and your animals.

Since water does not possess the ability to pity you and
produce food, it means that the rain does not come, it is
sent.

And the earth produces plants and your food comes from
there.

But lacking feelings and intelligence, it is far beyond the
ability of the earth to think of your sustenance and feel
compassion for you, so it does not produce it itself.

Furthermore, since it is remote from plants and trees to
consider your food and compassionately produce fruits
and grains for you, the verse demonstrates that

they are strings and ropes which One All-Wise and
Compassionate extends from behind the veil, to which He
attaches His bounties and holds out to animate creatures.

Thus, from this explanation numerous Divine Names rise,
like All-Compassionate, Provider, Bestower, and All-
Generous.

Mesela:
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Iste su ayet-i kerime, mu'cizat-1 kudret-i llahiyeyi bir tertib-i
hikmetle zikrederek esbabi miisebbebata rabtedip en

ahirde {;}b.} lea lafziyla bir gayeyi gosterir Ki;

0 gaye, biitlin o miiteselsil esbab ve miisebbebat iginde o
gayeyi goren ve takib eden gizli bir mutasarrif
bulundugunu ve o esbab, onun perdesi oldugunu isbat
eder.

Evet r_b.nb.s\! g,bj le\a tabiriyle btittin esbabi,

icad kabiliyetinden azleder.

Manen der: "Size ve hayvanatiniza rizki yetistirmek icin su
semadan geliyor.

O suda, size ve hayvanatiniza aciyip sefkat edip rizik
yetistirmek kabiliyeti olmadigindan; su gelmiyor,
gonderiliyor demektir.

Hem toprak, nebatatiyla acilip, rizkiniz oradan geliyor.

Hissiz, suursuz toprak, sizin rizkinizi distintip sefkat etmek
kabiliyetinden pek uzak oldugundan, toprak kendi
kendine acilmiyor, birisi o kapiyi aciyor, nimetleri
ellerinize veriyor.

Hem otlar, agaclar sizin rizkinizi diistiniip merhameten
size meyveleri, hububati yetistirmekten pek cok uzak
oldugundan, ayet gosteriyor ki,

onlar bir Hakim-i Rahim'in perde arkasindan uzattigi ipler
ve seritlerdir ki, nimetlerini onlara takmis, zihayatlara
uzatiyor.

Iste su beyanattan Rahim, Rezzak, Miin'im, Kerim gibi cok
esmanin matla'lar1 gértintiyor.



And another example: Do vou not see that God makes
the clouds move gently, then joins them together, then
makes them into a heap? - then will you see rain issue
forth from their midst. And He sends down from the sky
mountain [masses of clouds] wherein is hail: He strikes
therewith whom He pleases and He turns it away from
whom He pleases. The vivid flash of His lightning well-
nigh blinds the sight. * It is God Who alternates the night
and the day; indeed in these things is an instructive
example for those who have vision. * And God has
created every animal from water; of them are some that
creep on their bellies; some that walk on two legs; and
some that walk on four. God creates what He wills; for
verily God has power over all things. {Quran, 24:43-45.}

Hem mesela:
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This verse explains the wondrous disposals in the
formation of clouds and causing of rainfall, which is one
of the most important miracles of dominicality and
strangest velil of the treasury of mercy. Like soldiers who
have dispersed to rest gather together at the call of a
bugle, clouds gather and form at the Divine command
when their parts have been dispersed and hidden in the
atmosphere.

Then, like an army is formed of small groups, the pieces

of cloud come together and form masses -which are vast
and towering, moist and white, and contain snow and hail
like the moving mountains at the resurrection- from which
the water of life is sent to living beings.

But in its being sent a will and purpose are apparent;
it comes in accordance with need. This means it is sent

While the skies are clear and empty, the mountainous
pieces of cloud do not gather together of their own accord
into a great gathering of wonders, they are sent by One
Who knows the living creatures.

In this distance, then, Divine Names rise, like All-
Powerful, All-Knowing, Disposer, Designer, Nurturer,
Succourer, and Giver of Life.

Eighth Quality of Eloquence

It sometimes happens that in order to impel the heart to
accept Almighty God's wondrous works in the hereafter
and make the mind affirm them, the Qur'an mentions His
amazing works in this world by way of preparation,

or it mentions the wondrous Divine works of the future
and hereafter in such a way that we acquire firm
conviction about them through similar things which we
observe here.

Iste su ayet, mu cizat-1 rububivetin en mtihimlerinden ve
hazine-i rahmetin en acib perdesi olan bulutlarin
tegkilatinda yagmur yagdirmaktaki tasarrufat-1 acibeyi
beyan ederken gliya bulutun eczalar cevv-i havada
dagilip saklandi@: vakit, istirahata giden neferat misillii bir
boru sesiyle toplandig: gibi emr-i {lahi ile toplanir, bulut
tegkil eder.

Sonra kictik kiiciik taifeler bir ordu teskil eder gibi, o
parca parca bulutlar te'lif edip, -kivamette sevvar daglar
cesamet ve seklinde ve rutubet ve beyazlik cihetinde kar
ve dolu kevfivetinde olan- o sehab parcalarindan ab-1
hayati bitiin zihayata gonderiyor.

Fakat o gondermekte bir irade, bir kasd goértintiyor.
Hacata gore geliyor; demek gonderiliyor.

Cevv berrak, safi, hicbir sey yokken bir mahser-i acaib gibi
dagvari parcalar kendi kendine toplanmiyor; belki zihayati
taniyan birisidir ki, gonderiyor.

Iste su mesafe-i maneviyede Kadir, Alim, Mutasarrif,
Midebbir, Miirebbi, Mugis, Muhyi gibi esmalarin
matla'lar gértintiyor.

Sekizinci Meziyet-i Cezalet

Kur'an kah oluyor ki, Cenab-1 Hakk'in ahirette harika
ef'allerini kalbe kabul ettirmek icin ihzariye hiikmtinde ve
zihni tasdika miiheyya etmek i¢in bir i'dadiye suretinde
diinyadaki acaib ef'alini zikreder

veyahut istikbali ve uhrevi olan efal-i acibe-i Ilahiyeyi éyle
bir surette zikreder ki, meshudumuz olan ¢ok nazireleriyle
onlara kanaatimiz gelir.



For example: Does man not see that We created him from
sperm, and behold, he stands forth an open adversary?
{Quran, 36:77.}... to the end of the Sura.

In this discussion of the resurrection of the dead, the
Qur'an proves the resurrection in seven or eight different
ways.

Firstly it draws attention to the first creation, saying:

"You see your creation from sperm to a blood-clot, from a
blood-clot to a foetus lump, and from that to the human
creation,

so how is it that you deny the second creation, which is
like it or even easier?"

Mesela:
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Iste su bahiste hasir mes'elesinde Kur'an-1 Hakim, hasri
isbat icin yedi-sekiz surette muhtelif bir tarzda isbat ediyor.

Evvela nes'e-i Gilay1 nazara verir. Der ki:

"Nutfeden alakaya, alakadan mudgaya, mudgadan ta
hilkat-1 insaniyeye kadar olan nes'etinizi gériiyorsunuz.

Nasil oluyor ki, nes'e-i uhrayi inkar ediyorsunuz. O, onun
misli, belki daha ehvenidir."
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And with the words: Who produces for you fire out of the
green tree, {Quran, 36:580.} Almighty God indicates the
mighty favours He bestows on man, saying:

"The One Who bestows such bounties on you will not
leave you at liberty to enter the grave and sleep never to
rise again."

And by allusion it says: "You see the dead trees come to
life and grow green,

but you draw no conclusions from their bones springing to
life when like dry fire-wood, and so deem man's rising
again unlikely.

Also, could the One Who creates the heavens and the
earth remain impotent before the life and death of man,
the fruit of the heavens and the earth?

Would the One Who administers the mighty tree attach
no importance to its fruit and allow others to claim it?

Do you suppose that He would abandon the result of all
the tree, thus making purposeless and vain the tree of
creation, which together with all its parts is kneaded with
wisdom?"

It says: "The One Who will raise you to
life at the resurrection is such that the whole universe is
like a soldier under His orders."

It is utterly submissive before His command of "Be!/,” and
it is.

It is as easy for Him to create the spring as to create a
flower.

He is One for Whose power it is as easy to create all
animals as to create a fly.

Such a One may not be challenged with the words: Who
can give life to [dry] bones?, {Quran, 36:78.} and His
power belittled.

Then, with the phrase: So glory be unto Him in Whose
hand is the dominion of all things, {Quran, 36:83} it
says:

"He is an All-Powerful One of Glory in Whose hands are

the reins of all things, with Him are the keys to all things;

He alternates winter and summer as easily as turning the

pages of a book, and opens and closes this world and the
hereafter as though they were two houses."

Since it is thus, the conclusion of all these evidences is:
And to Him will you all be brought back. {Quran, 36:83}

That is, "He will raise you to life from the grave and bring
you to the resurrection; there you will be called to
account in the presence of the Almighty."

Hem Cenab-1 Hak insana karsi ettigi ihsanat-1 azimeyi

\j\; J/—;z;/ya\ {.;‘E'J\ oo }}53 J.;;- Lg.:\vg/\ kelimesiyle

isaret edip der:

'Size boyle nimet eden zat, sizi basibos birakmaz ki, kabre
girip kalkmamak tizere yatasiniz.”

Hem remzen der: "Olmiis agaclarin dirilip yesillenmesini
goruyorsunuz.

Odun gibi kemiklerin hayat bulmasini kiyas edemeyip
istib'ad ediyorsunuz.

Hem semavat ve arzi halkeden, semavat ve arzin meyvesi
olan insanin hayat ve mematindan aciz kalir mi?

Koca agaci idare eden, o agacin meyvesine ehemmiyet
vermeyip baskasina mal eder mi?

Bitiin agacin neticesini terketmekle, biifiin eczasivla
hikmetle vogrulmus hilkat seceresini abes ve beyhude
yapar mi zannedersiniz?"

Der: "Hasirde sizi ihya edecek zat, 6yle bir zattir ki; biittin
kainat, ona emirber nefer hitkmiindedir.

Emr-i kiin feyekine karsi kemal-i inkiyad ile serfiiru' eder.
Bir bahan halketmek bir cicek kadar ona ehven gelir.

Biitiin hayvanat icad etmek, bir sinek icadi kadar
kudretine kolay gelir bir zattr.

Ovle bir zata karst, %\.E.gj\ LS'Z' :).:: deyip kudretine karst
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taciz ile meydan okunmaz...
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"Her seyin dizgini elinde, her seyin anahtari yaninda, gece
ve gunduzi, kis ve yazi bir kitab sahifeleri gibi kolayca
gevirir. Diinya ve ahireti, iki menzil gibi bunu kapar, onu
acar bir Kadir-i Zlcelal'dir."

Madem bdyledir, biitiin delailin neticesi olarak 5\.5.313
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Yani: "Kabirden sizi ihya edip, hasre getirip, huzur-u
kibriyasinda hesabinizi gérecektir."



Thus, all these verses have prepared the mind to accept
the resurrection, and so have they prepared the heart,

for they have pointed out similar deeds in this world.

It sometimes happens also that the Qur'an mentions
Almighty God's deeds of the hereafter in such a way that
man may understand similar things in this world.

Then no possibility remains to deny them or deem them
unlikely.

An example are the Suras which begin:

When the Sun is folded up; {Sura 81, al-Takwir}* When
the sky is cleft asunder; {Sura 82, al-Infitar} * When the
sky is rent asunder. {Sura 84, al-Inshigaq}

In these Suras it mentions the mighty revolutions and
dominical acts of disposal in the resurrection and Great
Gathering in such a way that,

since man sees things similar to them in this world, for
example, in the autumn and spring, he accepts those
revolutions easily, which cause dread to the heart and
cannot be comprehended by the mind.

To provide even a summary of the meaning of these
three Suras would be very lengthy, so for now we shall
point out a single phrase by way of example.

Iste su ayetler, hasrin kabuliine zihni miiheyya etti, kalbi
de hazir etti.

Cunki nazairini diinyevi ef'al ile de gosterdi.

Hem kah oluyor ki, ef'al-i uhreviyesini 6yle bir tarzda
zikreder ki; diinyevi nazairlerini ihsas etsin,

ta istib'ad ve inkara meydan kalmasin.

P o Z( (% S _\.20 s\~ By (<
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Iste su surelerde kiyamet ve hasirdeki inkilabat-1 azimeyi
ve tasarrufat-1 rububiyeti 6yle bir tarzda zikreder Kki;

insan onlarin nazirelerini diinyada, mesela gtizde,
baharda gordigu igin, kalbe dehset verip akla sigmayan o
inkilabat1 kolayca kabul eder.

Su Uc¢ surenin meal-i icmalisine isaret dahi pek uzun olur.
Onun icin bir tek kelimeyi nimune olarak gosterecegiz.
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For example, the phrase: When the pages are laid open
{Quran, 81:10} expresses the following:

At the resurrection all the deeds of everyone will be
published written on pages.

Being very strange on its own, the mind cannot grasp this
matter.

But as the Sura indicates, the same way asin the
resurrection of the spring are things similar to other
points, the things similar to this laying open of the pages
are quite clear.

For all fruit-bearing trees or flowering plants perform
deeds, acts, and duties, and in whatever way they display
the Divine Names and glorify God, they perform worship.

All these deeds are written in their seeds together with
their life histories, and emerge in another spring in
another place.

Just as they mention most eloquently the deeds of their
mothers and stock through the tongues of the shapes and
forms they display,

so they publish the pages of their deeds through their
branches, leaves, flowers, and fruits.

Thus, the One Who carries out this Wise, Preserving,
Planned, Nurturing, Benevolent work, is He Who says:
When the pages are laid open.

Mesela: f)};d g:;o.;u;:.\\ \31 kelimesi ifade eder ki:

Hasirde herkesin biitiin a'mali bir sahife icinde yazili
olarak nesrediliyor.

Su mes'ele, kendi kendine ¢ok acaib oldugundan akil ona
yol bulamaz.

Fakat surenin isaret ettigi gibi hasr-i baharide bagka
noktalarin naziresi oldugu gibi, su nesr-i suhuf naziresi pek
zahirdir.

Ciinki her meyvedar agacin, ya cigekli bir otun da amelleri
var, fiilleri var, vazifeleri var, esma-i llahivevi ne sekilde
gostererek tesbihat etmis ise ubudiyetleri var.

i§te onun bttin bu amelleri tarih-i hayatlariyla beraber
umum ¢ekirdeklerinde, tohumcuklarinda yazilip bagka bir
baharda, bagka bir zeminde c¢ikar.

Gosterdigi sekil ve suret lisanyla, gayet fasih bir surette,
analariin ve asillariin a'malini zikrettigi gibi;

dal, budak, yaprak, cicek ve meyveleriyle, sahife-i a'malini
nesreder.

i§te gozimuziin 6ntinde bu Hakimane, Hafizane,
Midebbirane, Miirebbiyane, Latifane su isi yapan odur ki,

P KT
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You can make analogies with other points from this and
deduce them if you can.

To help you, I shall say the following: the phrase:

When the sun is folded upis a brilliant metaphor meaning
'rolling up' and 'gathering up'; so too it alludes to things
similar to it.

The First: Almighty God drew back the veils of non-
existence, the ether, and the skies,

and taking from the treasury of His mercy a lamp like a
sparkling brilliant to illuminate the world, displayed it to
the world.

When the world is closed, He shall rewrap that brilliant in
its veils and remove it.

The Second: The sun is an official charged with
spreading out the wares of its light and wrapping the head
of the earth alternately in light and darkness.

Every evening it gathers up its wares and conceals them,

and sometimes it does scant business due to the veil of a
cloud,

and sometimes the moon draws a veil over its face and
somewhat hinders its transactions,

then it adjusts the account books of its wares and
transactions. Similarly, a time will come when this official
will resign from its post.

Even if there is no cause for its dismissal, due to the
enlargement of the two black spots on its face, as has
begun,

with Divine permission the sun will take back the light that
it spreads at a dominical command and wrap it around its
own head.

It will be told: "No work remains for you on earth.

Go to Hell and burn those who worshipped you and
insulted an obedient official like yourself by inferring you
were disloyal!"

It will read out the decree of When the Sun is folded up
through its black-spotted face.

Baska noktalari buna kiyas eyle, kuvvetin varsa istinbat et.

Sana yardim icin bunu da séyleyecegiz.

0 ) /J’ s 03 <
Iste C)JQS M\ \3&
Su kelam; "Tekvir" lafziyla, yani sarmak ve toplamak

manastyla, parlak bir temsile isaret ettigi gibi, nazirini dahi
ima eder:

Birinci: Evet Cenab-1 Hak tarafindan adem ve esir ve
sema perdelerini acip,

Glnes gibi, dinyay1 isiklandiran pirlanta-misal bir
lambayi, hazine-i rahmetinden cikarip diinyaya gosterdi.
Diinya kapandiktan sonra, o pirlantay1 perdelerine sarip

kaldiracak.

Ikinci: Veya ziya metaini nesretmek ve zeminin kafasina
ziyay1, zulmetle miinavebeten sarmakla muvazzaf bir
memur oldugunu

ve her aksam o memura metaini toplattirip gizlettigi gibi,

kah olur bir bulut perdesiyle alig-verisini az yapar;

kah olur Ay onun ytiziine karsi perde olur, muamelesini
bir derece ceker,

metaini ve muamelat defterlerini topladidi gibi, elbette o
memur bir vakit o memuriyetten infisal edecektir.

Hatta higbir sebeb-i azl bulunmazsa, simdilik kiigtik fakat
bliyiimeye yiiz tutmus yizindeki iki leke buyiimekle,

Giines yerin basina izn-i [lahi ile sardigi ziyay1, emr-i
Rabbani ile geriye alip, glinesin basina sarip,
"Haydi yerde isin kalmadi" der.

"Cehennem'e git, sana ibadet edip senin gibi birmemur-u
muisahhar sadakatsizlikle tahkir edenleri yak." der.

8 ~w % ° ? <
<y ; uf«.uﬂ\ \Jl fermanini lekeli siyah ytiziiyle

ylziinde okur.
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Ninth Point of Eloquence

It sometimes happens that the All-Wise Qur'an mentions
certain particular aims,

then in order to impel the mind by means of them,

Dokuzuncu Niikte-i Beldgat

Kur'an-1 Hakim kah olur cliz'l bazit maksadlar zikreder.

Sonra o ciiz'iyat vasitasiyla kiilli makamlara zihinleri
sevketmek icin,



confirms, establishes, verifies, and proves the aims
through the Divine Names, which are like universal rules.

For example:

God has indeed heard the statement of the woman who
pleads with you concerning her husband and carries her
complaint to God; and God [always] hears the arguments
between both sides among you; for God is All-Hearing,
All-Seeing. {Quran, 58:1.}

Here the Qur'an is saying: "Almighty God is absolutely All-
Hearing; He hears everything,

even, through the Divine Name of Truth, a wife arguing
with you and complaining about her husband, a truly
insignificant matter.

And since women manifest the subtlest manifestations of
mercy and are mines of self-sacrificing compassion, He
hears through the Name of Most Compassionate the
rightful claim of a woman and her complaint to Him, and
through the Name of Truth takes it seriously, affording it
the greatest importance."

Thus, in order to make this particular aim universal,

One outside the sphere of contingency of the universe
Who hears and sees a minor incident among creatures,
must of necessity hear and see all things,

and One Who is Sustainer of the universe of necessity
sees the suffering of insignificant creatures within the
universe who are wronged, and hears their cries.

One who does not see their suffering and does not hear
their cries for help cannot be the Sustainer.

In which case, it establishes two mighty truths with the
phrase,
For God is All-Hearing, All-Seeing.

And, for example: Glory be to [God] who did take His
servant by night from the Sacred Mosque to the Farthest
Mosque, whose precincts We did bless, in order that We

might show him some of Our signs, for He is indeed All-
Hearing, All-Seeing. {Quran, 17:1.}

Here, after mentioning the Noble Messenger's (Peace and
blessings be upon him) journey from the Sacred Mosque
in Mecca to the Farthest Mosque in Jerusalem, which was
the start of his Ascension, the Qur'an says: for He is
indeed All-Hearing, All-Seeing.

The pronoun He refers to either Almighty God or to the
Prophet.

o clz'® maksad, bir kaide-i kiillive hiikmiinde olan esma-i
hiisna ile takrir ederek tesbit eder, tahkik edip isbat eder.
Mesela:
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Iste Kur'an der: "Cenab-1 Hak, Semi'-i Mutlak'tir, her seyi
isitir.

Hatta en ctizl bir macera olan ve zevcinden tesekki eden
bir zevcenin sana karsi mticadelesini Hak ismiyle isitir.

Hem rahmetin en latif cilvesine mazharve sefkatin en
fedakar bir hakikatina maden olan bir kadinin hakli olarak
zevcinden davasini ve Cenab-1 Hakk'a sekvasini umir-u
azime suretinde Rahim ismiyle ehemmiyetle isitir ve Hak
ismiyle ciddiyetle bakar."

Iste bu ciiz maksadi kiillilestirmek icin,

mahlukatin en ctizT bir hadisesini isiten, goren; kainatin
daire-i imkanisinden haric bir zét, elbette her sevi isitir, her
seyi gortir bir zat olmak lazimgelir.

Ve kéinata Rab olan, kdinat icinde mazlum kiigtik
mabhluklarin dertlerini gérmek, feryatlarini isitmek gerektir.

Dertlerini gérmevyen, feryatlarni isitmeyen, "Rab" olamaz.

Oyle ise, Jua.a Cﬂ.w ;C/U f) | ciimlesiyle iki hakikat-1
azimeyi tesbit eder.

Hem mesela: c )
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Iste Kur'an, Resul-i Ekrem Aleyhissalatii Vesselam'in
mi'racinin mebdei olan, Mescid-i Haram'dan Mescid-i

Sy LS5 8
Aksa'ya olan seyeranini zikrettikten sonra }Céwj\ o A.si
}y@;ﬂ der.

i:l deki zamir, ya Cenab-1 Hakk'adir veyahut
Peygamberedir.
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If it refers to the Prophet, it is like this:

Peygambere gore olsa, soyle oluyor ki:



"There was within this particular journey a general
journey and universal ascension,

during which, as far as the Farthest Lote-tree and distance
of two bow-strings, he heard and saw the dominical signs
and wonders of Divine art which were apparent to his
eves and ears in the universal degrees of the Divine
Names."

It shows that that particular and insignificant journey was
like a key to a journey which was universal and an
assembly of wonders.

If the pronoun refers to Almighty God, it is like this:

"He invited one of His servants to journey to His
presence; and in order to entrust him with a duty, sent
him from the Sacred Mosque to the Farthest Mosque,
where He caused him to meet with the prophets who
were gathered there. Then after showing that he was the
absolute heir to the principles of all their religions,
conveyed him through His realms in their inner and outer
aspects as far as 'the distance of two bow-lengths."

He was certainly a servant and he journeyed on an
ascension that was particular,

but he held a trust that was related to the whole universe,
and a light which would change the universe's colour.

Since he had with him a key to open the doors of eternal
happiness,

Almighty God described this Being with the attributes of
hearing and seeing all things.

For in this way he could demonstrate the world-
embracing purposes and instances of wisdom of the trust,
the light, and the key.

And, for example: Praise be to God, Creator of the
heavens and the earth, Who made the angels messengers
with wings, two, three, or four [pairs]: He adds to creation
as He pleases, for God is Powerful over all things.
{Quran, 35:1.}

In this Sura, the Qur'an says: "By adorning the heavens
and the earth in this way and displaying the works of His
perfection, their All-Glorious Creator causes
innumerable spectators to extol and praise Him.

He decks them out with uncountable bounties so that the
heavens and the earth praise and extol unendingly the
Most Merciful Creator through the tongues of all the
bounties and those who receive them."

After this it points out that since the Creator has given
men and the animals and birds members and wings with
which to travel through the towns and lands of the earth,

"Bu seyahat-1 cliz'ide, bir seyr-i umumi, bir uruc-u kulli var
ki;

)

ta Sidret-ul Miinteha'ya, ta Kab-1 Kavseyn'e kadar,
meratib-i kiillive-i esmaiyede goziine, kulagina tezahtir
eden ayéat-1 Rabbaniyeyi ve acaib-i san'at-1 llahiyeyi
isitmis, gormustir" der.

O kiigiik, cliz1 seyahatr; kiilli ve mahser-i acaib bir
seyahatin anahtar1 hitkmiinde gosteriyor.

Eger zamir, Cenab-1 Hakk'a raci' olsa soyle oluyor ki:

"Bir abdini bir seyahatta huzuruna davet edip bir vazife ile
tavzif etmek icin Mescid-i Haram'dan mecma-i enbiva
olan Mescid-i Aksa'va gonderip enbiyalarla gortstirip
biitlin enbiyalarin ustl-t dinlerine varis-i mutlak oldugunu
gosterdikten sonra, ta Kab-1 Kavseyn'e kadar miilk G
melekitunda gezdirdi."

Iste cendan o zat bir abddir, bir mi'rac-1 ciizide seyahat
eder.

Fakat bu abdde buitiin kainata taalluk eden bir emanet
beraberdir. Hem su kainatin rengini degistirecek bir nur
beraberdir.

Hem saadet-i ebediyenin kapisini agacak bir anahtar
beraber oldugu igin,

Cenab-1 Hak kendi zatini biitiin esyay: isitir ve gorir
sifatiyla tavsif eder.

T& o emanet, o nur, o anahtarin cihangiimul hikmetlerini
gOstersin.

Hem mesela:
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Iste su surede, "Semavat ve arzin Fatir-1 Ziilcelali,
semavat ve arzi 6yle bir tarzda tezyin edip aséar-1 kemalini
gostermekle hadsiz seyircilerinden Fatir'ina hadsiz medh
senalar ettiriyor ve

oyle de hadsiz nimetlerle stislendirmis ki, sema ve zemin
biitlin nimetlerin ve nimetdidelerin lisanlariyla o Fatir-1
Rahman'ina nihayetsiz hamd  sitayis ederler."

dedikten sonra, yerin sehirleri ve memleketleri icinde
Fatir'in verdigi cihazat ve kanatlariyla seyr i seyahat eden
insanlarla hayvanat ve tuyur gibi;



and since that All-Glorious One has also given wings to
the angels, the inhabitants of the realm of the heavens, in
order to fly through the celestial palaces of the stars and
lofty lands of the constellations, He is certainly powerful
over all things.

The One Who gives wings to a fly, to fly from fruit to fruit,
and wings to a sparrow to fly from tree to tree, is the One
Who gives wings to the angels to fly from Venus to
Jupiter.

Furthermore, the angels are not restricted to particularity
like the dwellers of the earth; they are not confined by a
specific place.

With the words: two, three, or four [pairs], it suggests that
at one time they may be present on four or more stars; it
gives details.

semavi saraylar olan yildizlar ve ulvi memleketleri olan
burclarda gezmek ve tayeran etmek icin, o memleketin
sekeneleri olan meleklerine kanat veren Zat-1 Ziilcelal,
elbette her seye kadir olmak lazim gelir.

Bir sine@e, bir meyveden bir meyveye; bir serceye, bir
agactan bir agaca ugmak kanadini veren, Ziihre'den
Musteri've, Musteri'den Ziihal'e ucacak kanatlari o veriyor.

Hem melaikeler, sekene-i zemin gibi cliz'iyete minhasir
degiller, bir mekan-1 muayyen onlar1 kaydedemiyor.

Bir vakitte dort veya daha ziyade yildizlarda bulunduguna

Z -5 . 7 ~ /.‘, -9 - . . 5 Q
isaret &\"3 9 EN 9 & kelimeleriyle tafsil verir.
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Thus, through describing "the arraying of the angels with
wings," which is a particular event,

it points to a universal, general workshop of Divine power
and its immensity,

and verifies and establishes it with the summary: For God
is Powerful over all things.

Tenth Point of Eloquence

It sometimes happens that a verse mentions man's
rebellious acts, then restrains him with severe threats.

Then, so that the severity of the threats should not cast
him into despair and hopelessness, it concludes with some
Divine Names which point to His mercy and console him.

For example:

Say: if there had been [other] gods with Him -as they say-
behold they would certainly have sought out a way to the
Lord of the Throne! * Glory be to Him! He is high above
all that they say! - Exalted and Great [beyond measure] *
The sevens heavens and the earth, and all beings therein
declare His glory; there is not a thing but celebrates His
praise; and yet you understand not how they declare His
glory! Indeed, He is Oft-Forbearing, Most Forgiving!
{Quran, 17:42-44}

This verse says: "Say: if, like you say, God had had
partners in his sovereignty, there would surely have been
some signs of disorder, caused by the hand that stretched
up to the throne of His dominicality and interfered.

However, through the tongues of the manifestations and
inscriptions of the Divine Names which they manifest, all
creatures, universal or particular, great or small, from the
seven levels of the heavens to microscopic organisms,
glorify the All-Glorious One signified by those Names,
declaring Him to be free of partners or like.

Iste su hadise-i ciiziiye olan "Melaikeleri kanatlarla techiz
etmek" tabiriyle,

gayet kiilli ve umumi bir azamet-i kudretin destgahina
isaret ederek;

s < e XN
j.g.:\ﬁ T § éC Yy Ql fezlekesiyle tahkik edip tesbit

eder.

Onuncu Niikte-i Beldgat

Kéh oluyor ayet, insanin isyankarane amellerini zikreder,
sedid bir tehdid ile zecreder.

Sonra siddet-i tehdid, ye'se ve timidsizlige atmamak icin,
rahmetine isaret eden bir kisim esma ile hatime verir,
teselli eder.

Mesela:
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Iste su ayet der ki: De: Eger dediginiz gibi miilkiinde seriki
olsaydi, elbette ars-1 rububiyetine el uzatip miidahale eseri
gorlinecek bir derecede bir intizamsizlik olacakti.

Halbuki yedi tabaka semavattan, ta hurdebini zihayatlara
kadar, her bir mahluk killi olsun ciiz'? olsun, kiiciik olsun
bliyik olsun, mazhar oldugu bitin isimlerin cilve ve
nakislari dilleriyle, o esma-i hiisnanin Missemma-i
Zlcelalini tesbih edip, serik ve nazirden tenzih ediyorlar.



Yes, just as the heavens declare Him to be All-Holy
through the light-scattering words of the suns and stars,
and through the wisdom they display and their order, and
testify to His unity,

so the atmosphere glorifies and sanctifies Him through the
voice of the clouds and words of the thunder, lightning,
and rain, and testifies to His unity.

The earth too glorifies and declares to be One the All-
Glorious Creator through its living words known as
animals, plants, and other beings;

and so does it glorify Him and testify to His unity through
the words of its trees and their leaves, blossoms, and
fruits.

Similarly, despite their tiny size and insignificance, the
smallest creatures and most particular beings glorify the
All-Glorious One signified by the numerous universal
Names they display, and testify to His unity through the
inscriptions they bear.

Thus, since man is the summary and result of the
universe, and God's vicegerent on earth, and its delicate
fruit, this verse points out how ugly and deserving of
punishment is his unbelief and associating partners with
God. For it is counter and contrary to the whole
universe, which altogether glorifies unanimously, with
one tongue, its All-Glorious Creator and testifies in its own
way to His unity, and performs the duty of worship with
which it is charged, carrying it out in perfect submission.

But in order not to cast man into despair, and to show the
wisdom in the All-Glorious Subduer's permitting such an
infinitely ugly rebellion and not destroying the universe
around mankind, it says: Indeed, He is Oft-Forbearing,
Most Forgiving! {Quran, 17:44}

It shows with this summary the wisdom in His postponing
it, and leaves a door open for hope.

Thus, you may understand from these ten indications of
miraculousness that in the summaries at the conclusions
of verses are numerous sprinklings of guidance and
flashes of miraculousness.

The greatest geniuses among the scholars of rhetoric have
bitten their fingers in absolute wonder and admiration at
these unique styles, and declared: "THIS IS NOT THE
WORD OF MAN",

and have believed with absolute certainty that /# is no less
than revelation inspired. {[*]: Qur'an, 53:4.}

This means that together with the above-mentioned
indications, numerous further facets not included in our
discussion are contained in other verses in the
arrangement of which such an impress of miraculousness
is apparent that even the blind may see it...

Evet nasil ki sema glinesler, yildizlar denilen nur-efsan
kelimatiyla, hikmet ve intizamiyla, O'nu takdis ediyor,
vahdetine sehadet ediyor

ve cevv-i hava dahi, bulutlarin ve berk ve ra'd ve
katrelerin kelimatiyla onu tesbih ve takdis ve
vahdaniyetine sehadet eder.

Ovle de zemin, hayvanat ve nebatat ve mevcudat denilen
hayattar kelimatiyla Halik-1 Ziilcelalini tesbih ve tevhid
etmekle beraber,

her bir agaci, yaprak ve cicek ve meyvelerin kelimatiyla
yine tesbih edip birligine sehadet eder.

Oyle de en kiiciik mahluk, en ciiz1 bir masnu', kiicikliigt
ve cliz'iyetiyle beraber, tagidigr nakiglar ve keyfiyetler
isaretiyle pek cok esma-i kiilliyeyi gostermek ile
Misemma-y1 Zilcelali tesbih edip vahdaniyetine sehadet
eder.

i§te butiin kainat birden, bir lisan ile, muttefikan Halik-1
Zlcelalini tesbih edip vahdaniyetine sehadet ederek
kendilerine gore muvazzaf olduklari vazife-i ubudiyeti,
kemal-i itaatle yerine getirdikleri halde, su kainatin
htilasasi ve neticesi ve nazdar bir halifesi ve nazenin bir
meyvesi olan insan, biitlin bunlarin aksine, ziddina
olarak, efttikleri kiiftir ve sirkin ne kadar cirkin distip ne
derece cezaya sayeste oldugunu ifade edip

bitin bitin ye'se disiirmemek igin, hem sunun gibi
nihayetsiz bir cinayete, hadsiz cirkin bir isyana Kahhar-1
Ziilcelal nasil meydan verip kainati baslarina harab

z - ~ \Z 5?
etmediginin hikmetini gostermek icin L“-:é"' 59 dql

\j j.:.;: der.

O hatime ile hikmet-i imhali gosterip, bir rica kapisi agik
birakir.

Iste su on isarat-1 i'caziyeden anla ki, ayetlerin
héatimelerindeki fezlekelerde, cok resehat-1 hidayetiyle
beraber cok lemaat-1 i'caziye vardir ki;

bulegalarin en blytk dahileri, su bedi' sliblara karst
kemal-i hayret ve istihsanlarindan parmagini 1sirmis,

dudagini diglemis, /f&.jd\ %Sg V1A demis.

°

s jé fgj Yi}; :)l va, hakkalyakin olarak iman
etmisler.

Demek bazi ayette, blitiin mezkar isaratla beraber
bahsimize girmeyen ¢cok mezaya-y1 aheri de tazammun
eder ki; 0 mezayanin icmainda 6yle bir naks-1 i'caz
goruntr ki, kor dahi gorebilir.



The Third Beam Of The Second
Light

The Qur'an cannot be compared with other words and
speech.

This is because speech is of different categories, and in
regard to superiority, power, beauty and fineness, has
four sources:

One is the speaker, another is the person addressed,
another is the purpose, and another is the form.

Its source is not only the form as literary people have
wrongly shown.

So in speech one should consider, "Who said it? To
whom did they say it? Why did they say it? In what form
did they say it?" One should not consider the words only
and stop there.

Since speech draws its strength and beauty from these
four sources,

if the Qur'an's sources are studied carefully, the degree of
its eloquence, superiority, and beauty will be understood.

Indeed, since speech looks to the speaker,

if it is command or prohibition, it comprises also the
speaker's will and power in accordance with his position.

Then it eliminates resistance; it has an effect like physical
electricity and increases in proportion to the speech's
superiority and power.

Take, for example, the verse: O earth! swallow up your
water. And O sky! withhold [vour rain]. {Quran, 11:44}

That is, "O earth! Your duty is completed, swallow your
water. O skies! No need now remains, cease giving rain."

And for example:

And He said to it and to the earth: Come together
willingly or unwillingly. They said: We do come [together]
in willing obedience. {Quran, 41:11}

That is, "O earth! O skies! Come whether you want to or
not, you are anyway submissive to my wisdom and
power.

Emerge from non-being and come to the exhibition-place
of my art in existence."

And they replied: "We come in perfect obedience.
Through Your power, we perform every duty that You
have shown us."

Ikinci Su'lenin Uciincii Nuru sudur
ki

Kur'an, baska kelamlarla kabil-i kiyas olamaz.

Cunki kelamin tabakalari, ulviyet ve kuvvet ve hiisn-t
cemal cihetinden dort menbai var:

Biri mititekellim, biri muhatab, biri maksad, biri makamdir.

Ediblerin, yanlis olarak yalniz makam gosterdikleri gibi
degildir.
Oyle ise, sdzde "Kim séylemis? Kime séylemis? Ne icin

soylemis? Ne makamda soylemis?" ise bak. Yalniz s6ze
bakip durma.

Madem kelam kuvvetini, hiisniinti bu dért menbadan alir.

Kur'anin menbaina dikkat edilse, Kur'anin derece-i
belagati, ulviyet ve hiisnli anlasilir.

Evet madem kelam, mitekellime bakiyor.

Eger o kelam emr ve nehy ise, miitekellimin derecesine
gore irade ve kudreti de tazammun eder.

O vakit s6z mukavemet-siiz olur; maddi elektrik gibi tesir
eder, kelamin ulviyet ve kuvveti o nisbette tezaytid eder.

Mesela: 281 22 55 926 AI01 551G

yani "Ya arz! Vazifen bitti, suyunu yut. Ya sema! Hacet
kalmadi, yagmuru kes."

Mesela: \3]\:9 \.;53/\ E}E \;.}%\ uzgjsj\zj \,éj J\.g_;
Ol 51

yani "Ya arz! Ya semal! Ister istemez geliniz, hikmet ve
kudretime ram olunuz.

Ademden cikip, viicudda meshergéh-1 san'atima geliniz."
dedi.

Onlar da: "Biz kemal-i itaatle geliyoruz. Bize gosterdigin
her vazifeyi senin kuvvetinle gorecegiz."
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Consider the power and elevatedness of these true,
effective commands, which comprise power and will,

Iste kuvvet ve iradeyi tazammun eden hakiki ve nafiz su
emirlerin kuvvet ve ulviyetine bak.



then look at human words like the following nonsensical
conversation with inanimate beings: "Be stationary, O
earth! Be cleft, O skies! O resurrection, break forth!" Can
the two commands be compared?

Yes, is there are any comparison between wishes arising
from desires and officious commands issuing from those
wishes, and the command of a commander of real
authority?

Can there be any comparison between such words and
the effective command, "Forward march!" of a supreme
commander of a vast army?

For if a command such as that is heard from a common
soldier, while the two commands are the same in form, in
meaning they differ as greatly as a common soldier and
the commander of an army.

And for example the verses: Indeed, His command when
He wills a thing is "Be!," and it is, {Quran, 36:83}

and, And on Our saying to the angels: Prostrate before
Adam. {Quran, 2:34}

Look at the power and elevatedness of these two verses,
then look at man's speech in the form of commands.

Is the latter not like a fire-fly in relation to the sun?

In order to describe his act to both eye and ear, a true
owner describes his act while performing it, and a true
artist explains his art as he works it, and a true bestower
explains his bounties as he bestows them, that is, in order
to combine both word and act, each says:

"Look! I have done this and [ am doing this in this way. I
did that for this reason, and this will be thus, and [ am
doing this so it will be like that."

And for example:

Do they not look at the sky above them? How We have
made it and adorned it, and there are no flaws in it? *
And the earth, We have spread it out, and set thereon
mountains standing firm, and produced therein every
kind of beautiful growth [in pairs], * As an insight and
reminder for all [God's] servants who turn unto Him. *
And We send down from the sky rain charged with
blessing, and We produce there with gardens and grain
for harvests; * And tall [and stately] palm-trees, with
shoots of fruit-stalks, piled one over another; * As
sustenance for [God's] servants; And We give [new] life
therewith to land that is dead: thus will the coming-forth
[from the grave]. {Quran, 50:6-11}
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M\:.gl\ |z gibi suret-i emirde cemadata hezeyanvari

muhaveresi, hi¢ o iki emre kabil-i kiyas olabilir mi?

Evet temenniden neg'et eden arzular ve o arzulardan
nes'et eden fuzuliyane emirler nerede? Hakikat-1
amiriyetle muttasif bir &mirin is basinda hakikat-1 emri
nerede?

Evet emri nafiz bliytik bir amirin muti' ve buytk bir
ordusuna "Ars" emri nerede?

Ve soyle bir emir, adi bir neferden isitilse; /i emir sureten
bir iken, manen bir neferle bir ordu kumandani kadar fark:
var.

Mesela: :)_és
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Su iki ayette iki emrin kuvvet ve ulviyetine bak, sonra

beserin emirler nev'indeki kelamina bak.

Acaba yildiz béceginin Glines'e nisbeti gibi kalmiyorlar
mi?

Evet hakiki bir malikin is basindaki bir tasviri ve hakiki bir
san'atkéarin igledigi vakit san'atina dair verdigi beyanati ve
hakiki bir miin'imin ihsan basinda iken beyan ettigi
ihsanati, yani kav/ ile fiili birlestirmek, kendi fiilini hem
gbze, hem kulag@a tasvir etmek icin soyle dese:

"Bakiniz! Iste bunu yaptim, béyle yapiyorum. Iste bunu
bunun icin yaptim. Bu boyle olacak, bunun icin iste bunu
boyle yapiyorum."
Mesela:
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Can there be any comparison between these descriptions,
these acts, which shine like the starry fruits of Paradise in
the constellation of this Sura in the skies of the Qur'an,
and this mentioning many levels of proofs within them by
means of the order of rhetoric, and this proving the
resurrection of the dead, its conclusion, with the phrase
thus will be the coming-forth, thus silencing those at the
start of the Sura who deny resurrection -

can there be any comparison between this and the
discussions of men about meddlesome acts which have
little connection with them?

Kur'anin semasinda su surenin burcunda parlayan yildiz-
misal Cennet meyveleri gibi su tasvirati, su ef'alleri
icindeki intizam-1 belagatla ¢ok tabaka hasrin delailini

zikredip neticesi olan hagri é jjf;-\ é)é 28 tabiri ile isbat

edip surenin basinda hasri inkar edenleri ilzam etmek
nerede?

Insanlarin fuzulivane onlaria temasi az olan ef'alden
babhisleri nerede?
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It is not even the comparison of pictures of flowers by way
of copying, and real living flowers.

To fully explain the meaning from Do they not look to
Thus will be the coming-forth would be very lengthy, so
we shall just pass over it with a brief indication, like this:

Since, at the start of the Sura, the unbelievers deny
resurrection, the Qur'an gives a long introductory passage
in order to compel them to accept it.

It says: "Do you not look at the skies above you, which we
have constructed in such magnificent, orderly fashion?

Do you not see how We have adorned it with stars and
the sun and the moon, and how We have allowed no
fault or defect?

Do you not see how We have spread out the earth for you
and with what wisdom We have furnished it?

We have fixed mountains on it and protected it from the
encroachment of the sea.

Do you not see how We have created every variety of
plant and growing thing on the earth, beautiful and of
every colour, and how We have made beautiful every
part of it with them.

And do you not see how we send down bounteous rain
from the skies,

and with it create gardens and orchards, and grains, and
tall, fruit-bearing trees like the delicious date, and how I
cause them to grow and send My servants sustenance
with them?

And do you not see that [ raise to life the dead country
with the rain? I create thousands of worldly resurrections.

Just as [ raise up with My power these plants out of this
dead country, that is how your coming-forth will be at the
resurrection.

At the resurrection, the earth will die and you will come
forth alive.”

Taklid suretinde cicek resimleri; hakiki, hayatdar ciceklere
nisbeti derecesinde olamaz.

Su | )jﬁcl.; *151 dan 14 é )jé-\ é\é.‘g a kadar gtizelce

meali sdylemek ¢ok uzun gider. Yalniz bir isaret edip
gececegiz. Soyle ki:

-

Surenin basinda, kiiffar hasri inkar ettiklerinden Kur'an
onlar1 hasrin kabuliine mecbur etmek icin sdylece bast-1
mukaddemat eder.

Der: "Aya, Ustiintizdeki semaya bakmiyor musunuz ki, biz
ne keyfiyette, ne kadar muntazam, muhtesem bir surette
bina etmisiz.

Hem gérmuiyor musunuz ki; nasil yildizlarla, Ay ve Giines
ile tezyin etmisiz, higbir kusur ve noksaniyet birakmamisiz.

Hem goérmiiyor musunuz ki, zemini size ne keyfiyette
sermisiz, ne kadar hikmetle tefris etmisiz.

O yerde daglari tesbit etmisiz, denizin istilasindan
muhafaza etmisiz.

Hem goérmuiyor musunuz, o yerde ne kadar gtizel,
rengarenk her bir cinsten cift hadrevati, nebatati halkettik;
yerin her tarafini o giizellerle gizellestirdik.

Hem gérmiiyor musunuz, ne keyfiyette sema canibinden
bereketli bir suyu gbnderiyoruz.

O su ile bag ve bostanlari, hububati, yiiksek leziz meyveli
hurma gibi agaclar1 halkedip ibadima rizki onunla
gonderiyorum, yetistiriyorum.

Hem gérmiiyor musunuz; o su ile 6lmiis memleketi ihya
ediyorum. Binler diinyevi hasirleri icad ediyorum.

Nasil bu nebatati, kudretimle bu 6lmiis memleketten
ctkariyorum,; sizin hasirdeki hurucunuz da boyledir.

Kiyamette arz 6liip, siz sag olarak cikacaksiniz."



Can there be any comparison between the eloquent
explanations these verses set forth in proving resurrection,
only one thousandth of which we have been able to
allude to, and the words man puts forward to support a
claim?

From the beginning of this treatise up to here, in
endeavouring to make an obstinate enemy accept the
Qur'an's miraculousness by way of impartial reasoning,
known as ascertaining the truth, we have left secret many
of the Qur'an's rights.

We have brought that Sun in among candles and drawn
comparisons.

We have carried out the duty of ascertaining the truth,
and have proved its miraculousness in brilliant fashion.

Now, in one or two words, not in the name of
'ascertaining the truth,' but in that of 'reality,' we shall
point to the Qur'an's true station, which is beyond
comparison.

Indeed, the comparison of other speech to the Qur'an is
that of minuscule reflections of stars in pieces of glass.

How can the Qur'an's words, each of which depict and
show a constant truth, be compared with the meanings
man depicts through his words in the minute mirrors of
his thoughts and feelings?

Iste su ayetin isbat-1 hasirde gosterdigi cezalet-i beyaniye -
ki, binden birisine ancak isaret edebildik- nerede;
insanlarin bir dava igin serdettikleri kelimat nerede?

Su risalenin bagindan simdiye kadar tahkik namina
bitarafane muhakeme suretinde, Kur'anin i'cazint muannid
bir hasma kabul ettirmek i¢in Kur'anin ¢ok hukukunu gizli
biraktik.

O gtlinesi, mumlar sirasina getirip miivazene ediyorduk.

Simdi tahkik vazifesini ifa edip, parlak bir surette i'cazini
isbat etti.

Simdi ise tahkik namina degil, hakikat namina bir-iki s6z
ile Kur'anin miivazeneye gelmez hakiki makamina isaret
edecegiz:

Evet sair kelamlarin Kur'anin dyatina nisbeti, siselerdeki
gorlinen yildizlarin kiiclictik akisleriyle yildizlarin aynina
nisbeti gibidir.

Evet her biri birer hakikat-1 sabiteyi tasvir eden, gosteren
Kur'anin kelimati nerede? Beserin fikri ve duygularinin
ayineciklerinde kelimatiyla tersim ettikleri manalar nerede?
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How can the angelic, living words of the Qur'an, which
inspire the lights of guidance and are the speech of the
All-Glorious Creator of the sun and the moon, be
compared with man's biting words with their bewitching
substance and sham subtleties for arousing base desires?

Yes, the comparison of poisonous vermin and insects,
and blessed angels and luminous spirit beings, is that of
man's words and those of the Qur'an.

The Twenty-Fifth Word together with the previous twenty-
four Words have proved these truths.

This claim of ours is not unsubstantiated; its proof is the
above-mentioned conclusion.

Indeed, how can the words of the Qur'an, which are all
the shells of jewels of guidance, and sources of the truths
of belief and springs of the fundamentals of Islam,

and have come directly from the Throne of All-Merciful
One, and above and beyond the universe look to man
and descend to him, and comprise Divine knowledge,
power, and will, and are the pre-eternal address - how
can its words be compared with man's vain, fanciful,
futile, desire-nurturing words?

Evet envar-1 hidayeti ilham eden ve Sems ve Kamer'in
Halik-1 Zilcelalinin kelami olan Kur'anin melaike-misal
zihayat kelimati nerede? Beserin hevesatini uyandirmak
icin sehhar nefisleriyle, mtizevver incelikleriyle 1sirici
kelimati nerede?

Evet isirict haserat ve boceklerin, miibarek melaike ve
nurani ruhanilere nisbeti ne ise; beserin kelimati, Kur'anin
kelimatina nisbeti odur.

Su hakikatlar Yirmibesinci Soz ile beraber gecen
Yirmidort aded Sozler isbat etmistir.

Su davamiz miicerred degil; biirhani, gegmis neticedir.

Evet her biri cevahir-i hidayetin birer sadefi ve hakaik-i
imaniyenin birer menbai ve esasat-1 Islamiyenin birer
madeni

ve dogrudan dogruya Ars-lir Rahman'dan gelen ve
kainatin fevkinde ve haricinde insana bakip inen ve ilim
ve kudret ve iradeyi tazammun eden ve hitab-1 ezeli olan
elfaz-1 Kur'aniye nerede? /nsanin hevai, hevaperestane,
vahi, hevesperverane elfazi nerede?



Yes, how can the Qur'an, which is like a tree of Tuba, and
spreads in the form of leaves the world of Islam with all its
qualities, marks, and perfections, all its ordinances and
principles, and displays as fresh and beautiful through its
water of life its purified scholars and saints, each like a
flower, and produces all perfections and cosmic and
Divine truths as fruits, and again like a fruit-bearing tree
produces numerous seeds within its fruits each like a
principle and programme for actions and displays truths
in continuous succession - how can this be compared with
man's speech, which we know about?

Where is the ground and where are the Pleiades?

Although for one thousand three hundred and fifty years,
the All-Wise Qur'an has set forth and displayed all its
truths in the market of the universe, and everyone, all
nations, all countries have taken some of its jewels and its
truths, and they do take them,

neither the familiarity, nor the abundance, nor the
passage of time, nor the great changes have damaged its
valuable truths and fine styles, or caused it to age, or
desiccated it, or made it lose its value, or extinguished its
beauty.

This on its own is an aspect of miraculousness.

If someone was to come forward now and put some of
the truths the Qur'an brought into a childish order
according to his own fancies,

and if he was to compare these with some of the Qur'an's
verses in order to contest them,

and say "l have uttered words close to the Qur'an's," it
would be utterly foolish, like in the following example:

there is a common man, a builder of ordinary houses,
incapable of understanding the elevated inscriptions of a
master who has built a splendid palace the stones of
which are various jewels, and has decorated it with
harmonious adornments which look fo the elevated
inscriptions of all the palace and their relation to the
stones. If the common man, who had no share in any of
the jewels and adornment of the palace, was to enter the
palace,

destroy the elevated inscriptions in the valuable stones
and give it a form, an order, similar to that of an ordinary
house in accordance with his childish desires and tack on
a few beads pleasing to his juvenile view, and then say,
"Look! I have greater skill and wealth and more precious
adornments than the builder of the palace,"in
comparison, it would be the art of a crazy, raving forger.

Evet Kur'an bir secere-i tliba hiikmtine gecip su alem-i
Islamiyeyi blitiin maneviyatiyla, seair ve kemaléatiyla,
desatir ve ahkamiyla yapraklar suretinde nesredip asfiya
ve evliyasini birer cicek hiikmiinde o agacin ab-1 hayatiyla
taze, glizel gosterip biitiin kemalat ve hakaik-i kevniye ve
llahiyeyi semere verip meyvelerindeki cok cekirdekleri
ameli birer dustur, birer program hiikmtine gecip yine
meyvedar agac htikmiinde miiteselsil hakaiki gosteren
Kur'an nerede? Beserin malimumuz olan kelami nerede?

Bin tigytlizelli senedir Kur'an-1 Hakim, biittin hakaikini
kainat carsisinda acip teshir ettigi halde; herkes, her millet,
her memleket onun cevahirinden, hakaikindan almistir ve
ahyorlar.

Halbuki ne o tilfet, ne o mebzuliyet, ne o mirur-u zaman,
ne o bliytik tahavviilatlar; onun kiymetdar hakaikina,
onun glizel tGslGblarina halel verememis, ihtiyarlatmamus,
kurutmamig, kiymetten diisirmemis, hiisntint
sondirmemistir.

Su halet tek bastyla bir i'cazdir.

Simdi biri ¢ciksa, Kur'anin getirdigi hakaikten bir kismina
kendi hevesince ¢ocukea bir intizam verse,

Kur'anin bazi ayatina muaraza icin nisbet etse,

"Kur'ana yakin bir kelam séyledim" dese, dyle ahmakane
bir sdzdiir ki; mesela

taslart muhtelif cevahirden bir saray-1 muhtesemi yapan
ve o taslarin vaziyetinde umum sarayin nukus-u aliyesine
bakan mizanli nakislar ile tezyin eden bir ustanin
san'atiyla; o nukus-u aliyeden fehmi kasir, o sarayin biitiin
cevahir ve zinetlerinden bibehre bir 4di adam, adi
hanelerin bir ustasi, o saraya girip

o kiymetdar taglardaki ulvi nakiglari bozup cocukca
hevesine gore adi bir hanenin vaziyetine gore bir intizam,
bir suret verse ve cocuklarin nazarina hos goriinecek bazi
boncuklari taksa, sonra

"Bakiniz! O sarayin ustasindan daha ziyade meharet ve
servetim var ve kiymetdar zinetlerim var” dese; divanece
bir hezeyan eden bir sahtekéarin nisbet-i san'ati gibidir.
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THIRD LIGHT

The Third Light consists of three Gleams.

First Gleam

UCUNCU SU'LE
Ug ziyasi var.

Birinci Ziya



An important aspect of the Qur'an of Miraculous
Expositions's miraculousness was explained in the
Thirteenth Word.

It has been included here so that it might take its place
among the other aspects of miraculousness, its brothers.

It is as follows: if you want to see and appreciate how, like
shining stars, all the Qur'an's verses scatter the darkness of
unbelief by spreading the light of miraculousness and
guidance,

imagine yourself in the age of ignorance and desert of
savagery where everything was enveloped in lifeless veils
of nature, under the darkness of ignorance and
heedlessness. Then suddenly from the elevated tongue of
the Qur'an, you hear verses like:

Whatever is in the heavens extols and glorifies God, for
He is the Mighty, the Wise. {Quran, 57:1} * Whatever is
in the heavens and earth extols and glorifies God, the
Sovereign, the Most Holy One, the Mighty, the Wise.
{Quran, 62:1}

See how those dead or sleeping creatures of the world
spring to life at the sound of extols and glorifies in the
minds of those listening, how they awake, spring up, and
mention God's Names!

And at the sound of, The seven heavens and the earth
and all within them extol and glorify Him, {Quran,
17:44} the stars in those black skies, each a lifeless piece
of fire, and the wretched creatures on the face of the earth
present the following view to those listening: the sky
appears as a mouth

and the stars as wisdom-displaying words and truth-
uttering lights.

The earth appears as a head, the land and sea as tongues,
and all animals and plants as words of glorification.

Otherwise you will not appreciate the subtleties of the
pleasure at looking from this time to that.

For if you look at each verse as having scattered its light
since that time, and having become like universally
accepted knowledge with the passage of time, and as
shining with the other lights of Islam, and taking its colour
from the sun of the Qur'an, or if you look at it through a
superficial and simple veil of familiarity,

you will not truly see what sort of darkness each verse
scatters or how sweet is the recital of its miraculousness,

and you will not appreciate this sort of its miraculousness
among its many sorts.

Kur'an-1 Mu'ciz-til Beyan'in biliytik bir vech-i i'cazi
Onti¢linct S6z'de beyan edilmistir.

Kardegleri olan sair viicuh-u i'caz sirasina girmek icin bu
makama alinmustir.

Iste Kur'anin her bir ayeti, birer necm-i sakib gibi i'caz ve
hidayet nurunu nesr ile kiifiir ve gaflet zuliimatini
dagittigin1 gérmek ve zevketmek istersen;

kendini Kur'anin niizuliinden evvel olan o asr-1 cahiliyette
ve o sahra-y1 bedeviyette farzet ki, her sey zulmet-i cehil
ve gaflet altinda perde-i cimud-u tabiata sarilmis oldugu
bir anda birden Kur'anin lisan-1 ulvisinden
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gibi ayetleri isit bak: O 6lmiis veya yatmis mevcudat-1
alem é;.::é éi.; sadaswyla isitenlerin zihninde nasil
diriliyorlar, hiisyar oluyorlar, kiyam edip zikrediyorlar.

Hem o karanlik gokytiziinde birer camid atespare olan
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B )Y\ 9 &‘J\ sayhasiyla isitenin nazarinda nasil
gokytizii bir agiz;

biitlin yildizlar birer kelime-i hikmet-niima, birer nur-u
hakikat-eda

ve arz bir kafa ve berr ve bahr birer lisan ve biitiin
hayvanat ve nebatat birer kelime-i tesbih-fesan suretinde
arz-1 didar eder.

Yoksa bu zamandan ta o zamana bakmakla, mezk{r
zevkin dekaikini goremezsin.

Evet o zamandan beri nurunu nesreden ve miirur-u
zamanla ulim-u mitearife hitkmiine gegen ve sair
neyyirat-1 Islamiye ile parlayan ve Kur'anin glinesiyle
guindiiz rengini alan bir vaziyet ile veyahut sathive basit
bir perde-i tilfet ile baksan;

elbette her bir dyetin ne kadar tath bir zemzeme-i i'caz
icinde ne gesit zulimati dagittigin1 hakkiyla géremezsin

ve bircok enva'-1 i'cazi iginde bu nevi i'cazini
zevkedemezsin.
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If you want to see one of the highest degrees of the
Qur'an of Miraculous Exposition's miraculousness, listen
to the following comparison:

Let us imagine an extremely strange and vast and
spreading tree which is concealed beneath a veil of the
unseen and hidden in a level of concealment.

It is clear that there has to be a relationship, harmony,
and balance between a tree and all its members like its
branches, fruits, leaves, and blossom, the same as
between man's members.

Each of its parts takes on a form and is given a shape in
accordance with the nature of the tree.

So if someone appears and traces a picture on top of the
veil corresponding to the members of the tree, which has
never been seen, then delimits each member,

and from the branches to the fruit, and the fruit to the
leaves draws a form proportionately,

and fills the space between its source and extremities,
which are an infinite distance from one another, with
drawings showing exactly the shape and form of its
members,

certainly no doubt will remain that the artist sees the
concealed tree with an eye that penetrates and
encompasses the unseen, then he depicts it.

In just the same way, the discriminating statements of the
Qur'an of Miraculous Exposition concerning the reality of
contingent beings (that is, concerning the reality of the
tree of creation which stretches from the beginning of the
world to the farthest limits of the hereafter, and spreads
from the earth to the Divine Throne and from minute
patticles to the sun) have preserved the proportion
between the members to such a degree and have given
each member and fruit a form so suitable that

at the depictions of the Qur'an, all exacting scholars have
declared at the conclusion of their investigations. "What
wonders God has willed! How great are God's blessings!"
They have said: "It is only you who solves and unravels
the talisman of the universe and riddle of creation, Oh All-
Wise Qur'an!"

And God'’s is the highest similitude { Quran, 16:60} -and
there is no error in the comparison-

let us represent the Divine Names and attributes, and
dominical acts and deeds as a Tuba-tree of light, the
sphere of whose grandeur stretches from pre-eternity to
post-eternity,

and the limits of whose vastness spread through infinite,
endless space and encompass it,

Kur'an-1 Mu'ciz-til Beyan'in en yiiksek derece-i i'cazina
bakmak istersen, su temsil dlrbiniyle bak. Soyle Ki:

Gayet buyiik ve garib ve gayetle yayilmis acib bir agac
farzedelim ki, o agag genis bir perde-i gayb altinda bir
tabaka-i mesturiyet icinde saklanmustir.

MalGimdur ki, bir agacin insanin azalari gibi onun dallari,
meyveleri, yapraklari, gicekleri gibi biittin uzuvlar
arasinda bir miinasebet, bir tenasiib, bir mtivazenet
lazimdr.

Her bir cliz'i, o agacin mahiyetine gore bir sekil alir, bir
suret verilir.

Iste hic gorilmeyen -ve hala gériinmiiyor- o agaca dair
biri ciksa, perde tstlinde onun her bir azasina mukabil bir
resim cekse, bir hudud cizse;

daldan meyveye, meyveden yapraga bir tenastible bir
suret tersim etse

ve birbirinden nihayet uzak mebde ve miintehasinin
ortasinda uzuvlarinin ayni sekil ve suretini gosterecek
muvafik tersimat ile doldursa;

elbette stibhe kalmaz ki, o ressam biitiin o gaybi agaci
gayb-asina nazaryla gortir, ihata eder, sonra tasvir eder.

Aynen onun gibi, Kur'an-1 Mu'ciz-til Beyan dahi hakikat-1
miuimkinata dair -k7 o hakikat, diinyanin ibtidasindan tut,
ta ahiretin en nihayetine kadar uzanmis ve arstan ferse,
zerreden semse kadar vayilmis olan secere-i hilkatin
hakikatina dair- beyanat-1 Kur'aniye o kadar tenasiibi
muhafaza etmis ve her bir uzva ve meyveye layik bir suret
vermistir ki;

biitin muhakkikler nihayet-i tahkikinde Kur'anin tasvirine
"Masaallah, Barekallah" deyip, "Tilsim-1 kéinati ve
muamma-y1 hilkati kesf ve fetheden yalniz sensin ey
Kur'an-1 Kerim!" demigler.
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Esma ve sifat-1 llahiye ve suun ve ef'al-i Rabbaniye, bir
secere-i tiiba-i nur hiikmiinde temsil edilmekle; o secere-i
nuraniyenin daire-i azameti ezelden ebede uzanip gidiyor.

Hudud-u kibriyasi, gayr-1 mitenahi feza-y1 itlakta yayilip
ihata ediyor.



and the limits of whose deeds stretch from, It is God Who
splits the seed-grain and date-stone, {Quran,6:95} and,
Comes between man and his heart, {Quran, 8:24} to,
Who created the heavens and the earth in six days,
{Quran, 57:4} and,And the heavens rolled up in His right
hand. {Quran, 39:67}

The All-Wise Qur'an has described that luminous reality,
the truths of those Names and attributes, and acts and
deeds, together with all their branches and twigs and aims
and fruits, in a way so harmonious, so fitting for one
another, so appropriate for one another, without marring
one another or spoiling the decree of one another, or
their being remote from one another,

that all the people of illumination and those who have
penetrated to the realities, and all the wise and the sage
who have journeyed in the realm of the inner dimension
of things, have declared: "Glory be to God!" in the face of
that Discriminating Exposition, and have affirmed it,
saying: "How right, how conformable with reality, how
fine, how worthy!"
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hududuna kadar intisar etmis

o hakikat-1 nuraniyeyi biitiin dal ve budaklariyla, gayat ve
meyveleriyle o kadar tenastible birbirine uygun, birbirine
lavik, birbirini kirmayacak, birbirinin htikmdinti
bozmayacak, birbirinden tevahhus etmeyecek bir surette o
hakaik-i esma ve sifati ve suun ve ef'ali beyan eder ki;

bitin ehl-i kesf ve hakikat ve daire-i melekitta cevelan
eden biitlin ashab-1 irfan ve hikmet, o beyanat-1
Kur'aniyeye karsi "Stibhanallah" deyip, "Ne kadar dogru,
ne kadar mutabik, ne kadar glizel, ne kadar layik" diyerek
tasdik ediyorlar.
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Take, for example, the six pillars of belief, which are
like a single branch of those two mighty trees which look
fo the entire sphere of contingency and sphere of
necessity: it depicts all the branches and boughs of those
pillars -as far as the furthest fruits and flowers- observing
such a harmony and proportion between them,

and describes them in a manner so balanced,
and illustrates them a way so symmetrical that

the human mind is powerless to perceive it and stands
astonished at its beauty.

And the proof that a beauty of proportion and perfect
relation and complete balance have been preserved
between the five pillars of Islam, which are like one
twig of the branch of belief, down to the finest details,
smallest point of conduct, furthest aims, most profound
wisdom, and most insignificant fruits,

is the perfect order and balance and beauty of proportion
and soundness of the Greater Shari'a of Islam, which
has emerged from the decisive statements, senses,
Indications, and allusions of the comprehensive Quran,

they form an irrefutable and decisive proof and just
witness that cannot be doubted.

This means that the expositions of the Qur'an cannot be
attributed to man's partial knowledge, and particularly to
the knowledge of someone unlettered.

They rest rather on a comprehensive knowledge and are
the word of One Who is able to see all things together and
observe in one moment all truths between pre-eternity

and post-eternity. In this we believe. ..

Second Gleam

Since just how far the human philosophy which
challenges Qur'anic wisdom has fallen in the face of that
wisdom has been explained and illustrated with

comparisons in the Twelfth Word and proved in the other
Words,

we refer readers to those treatises and for now offer a
further comparison from another point of view. It is as
follows:

Human science and philosophy look at the world as fixed
and constant.

And they discuss the nature of beings and their
characteristics in detail;

if they do speak of their duties before their Maker, they
speak of them briefly.

Quite simply, they speak only of the decoration and letters
of the book of the universe,

and attach no importance to its meaning.

Mesela: Biitiin daire-i imkan ve daire-i viicuba bakan,
hem o iki secere-i azimenin bir tek dali hiikmiinde olan
imanin erkan-1 sittesi ve o erkanin dal ve budaklarinin
en ince meyve ve cicekleri aralarinda o kadar bir tenastib
gozetilerek tasvir eder

ve o derece bir miivazenet suretinde tarif eder ve
o mertebe bir miinasebet tarzinda izhar eder ki,

akl-1 beser idrakinden aciz ve hiisniine karst hayran kalur.

Ve o iman dalinin budagi hiikmtinde olan islamiyetin
erkan-1 hamsesi aralarinda ve o erkéanin ta en ince
teferruati, en kiiglik adabi ve en uzak gayati ve en derin
hikemiyati ve en cliz'i semeratina varincaya kadar
aralarinda hiisn-l tenastib ve kemal-i miinasebet ve tam
bir miivazenet muhafaza ettigine delil ise,

o Kuran-1 camiin nusus ve viicuhundan ve isarat ve
rumuzundan ¢ikan seriat-1 kiibra-y1 Islamiyenin
kemal-i intizami ve miivazeneti ve hiisn-u tenastibii ve
rasaneti;

cerhedilmez bir sahid-i adil, stibhe getirmez bir birhan-1
kati'dir.

Demek oluyor ki, beyanat-1 Kur'aniye, beserin ilm-i

cliz'isine, bahusus bir imminin ilmine miistenid olamaz.

Belki bir ilm-i mubhite istinad ediyor ve cemi' esyay1 birden
gorebilir, ezel ve ebed ortasinda biitiin hakaiki bir anda
musahede eder bir zatin kelamidir. Amenna...

ikinci Ziva

Hikmet-i Kur'aniyenin karsisinda meydan-1 muarazaya
cikan felsefe-i beseriyenin, hikmet-i Kur'ana karst ne
derece sukut ettigini Onikinci S6z'de izah ve temsil ile
tasvir ve sair Sozlerde isbat ettigimizden

onlara havale edip simdilik baska bir cihette kiiglik bir
mivazene ederiz. Soyle ki:

Felsefe ve hikmet-i insaniye, diinyaya sabit bakar;
mevcudatin mahiyetlerinden, hasiyetlerinden tafsilen

bahseder.

Sani'ine karsi vazifelerinden bahsetse de, icmalen
bahseder.

Adeta kainat kitabinin yalniz nakis ve huruflarindan
bahseder,

manasina ehemmiyet vermez.



Whereas the Qur'an looks at the world as transient,
passing, deceptive, travelling, unstable, and undergoing
revolution.

It speaks briefly of the nature of beings and their
superficial and material characteristics,

but mentions in detail the worshipful duties with which
they are charged by the Maker, and how and in what
respects they point to His Names, and their obedience
before the Divine creational commands.

We shall therefore look at the differences between human
philosophy and Qur'anic wisdom in regard to this matter
of looking at things either briefly or in detail, and shall see
which is pure truth and reality.

A watch in our hand appears to be constant,

but its inside is in perpetual upheaval through the motion
of the workings and the constant anguish of the
cogwheels and parts.

In just the same way, together with its apparent stability,
this world, which is a huge clock of Divine power, is
perpetually revolving within upheaval and change,
transience and evanescence.

Kur'an ise, diinyaya gecici, seyyal, aldatici, seyyar,
kararsiz, inkilabci olarak bakar.

Mevcudatin mahiyetlerinden, suri ve maddi
hasiyetlerinden icmalen bahseder.

Fakat Sani' tarafindan tavzif edilen vezaif-i
ubudiyetkaranelerinden ve Sani'in isimlerine ne vechile ve
nasil delalet ettikleri ve evamir-i tekviniye-i llahiyeye karsi
inkiyadlarini tafsilen zikreder.

Iste felsefe-i beseriye ile hikmet-i Kur'aniyenin su tafsil ve
icmal hususundaki farklarina bakacagiz ki, mahz-1 hak ve
ayn-1 hakikat hangisidir gorecegiz.

i§te nasil elimizdeki saat, sureten sabit gortintiyor.

Fakat icindeki carklarin harekatiyla, daimi icinde bir
zelzele ve élet ve carklarinin izdirablar vardir.

Aynen onun gibi; kudret-i llahiyenin bir saat-1 kiibrasi olan
su dliinya, zahiri sabitiyetiyle beraber daimi zelzele ve
tegayyurde, fena ve zevalde yuvarlaniyor.
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Indeed, since time has entered the world, night and day
are like a two-headed hand counting the seconds of that
huge clock.

The years are like a hand counting its minutes,
while the centuries count its hours.

Thus, time casts the world onto the waves of death and
decline.

It assigns all the past and the future to non-existence,
leaving in existence only the present.

Together with this form which time gives the world, with
regard to space also it is like an unstable clock undergoing
revolution.

For since the space of the atmosphere changes swiftly and
quickly passes from one state to another through being
filled and emptied with clouds sometimes several times a
day, it causes change like a hand counting the seconds.

And the space of the earth, which is like the floor of the
house of the world, since with life and death and the
animals and plants its face changes very rapidly, like a
minute-hand it shows that this aspect of the world also is
transient.

And just as the earth is like this in regard to its face, so
through the revolutions and upheavals within it, and the
mountains emerging as a result and disappearing, this
aspect of the world is slowly passing also, like an hour-
hand.

Evet diinyaya zaman girdigi icin, gece ve glindiiz, o saat-1
kiibranin séniyelerini sayan iki baglt bir mil hitkmtindedir.

Sene, o saatin dakikalarini sayan bir ibre vaziyetindedir.
Asir ise, o saatin saatlerini ta'dad eden bir ignedir.

Iste zaman, diinyay1 emvac-1 zeval Uistline atar.

Biitlin mazi ve istikbali ademe verip, yalnizzaman-1 haziri
vicuda birakir.

Simdi zamanin diinyaya verdigi su sekil ile beraber,
mekan itibariyle dahi yine diinya zelzeleli, gayr-1 sabit bir
saat htikmtindedir.

Cunki cevv-i hava mekani ¢abuk tegayylir ettiginden, bir
halden bir hale stir'aten gectiginden bazi glinde birkag
defa bulutlar ile dolup bosalmakla, saniye sayan milin
suret-i tegayytiri hitkmiinde bir tegayytr veriyor.

Simdi, diinya hanesinin tabani olan mekan-1 arz ise, yiizii
mevt ve hayatca, nebat ve hayvanca pek cabuk tebeddtil
ettiginden dakikalari sayan bir mil hiikmtiinde, diinyanin
su ciheti gegici oldugunu gosterir.

Zemin ylizl itibariyle boyle oldugu gibi, batnindaki
inkilabat ve zelzelelerle ve onlarin neticesinde cibalin
¢itkmalari ve hasflar vuku bulmasi, saatleri sayan bir mil
gibi diinyanin su ciheti agirca murur edicidir, gosterir.



And through change like the movements of the celestial
bodies, the appearance of comets, the occurrence of solar
and lunar eclipses, and falling stars, the space of the
heavens too, which is like the ceiling of the house of the
world, shows that the heavens also are not stable and
constant, but are progressing towards old age and
destruction.

Their change is slow and tardy like the hand counting the
days in a weekly clock, but in every respect it
demonstrates that it is transient and passing and heading
for destruction.

Thus, the world, in regard to the world, has been
constructed on these seven pillars. These pillars
perpetually shake it.

But when the world which is thus in motion and being
shaken looks to its Maker, the motion and change is the
working of the pen of power writing the missives of the
Eternally Besought One.

And those changing states are the mirrors of the Divine
Names, which, being constantly renewed, display with
ever-differing depictions the manifestation of the Names'
qualities.

And so, in respect of the world, the world is both transient
and hastens towards death, and is undergoing revolution.

Although in reality it is departing like flowing water, to the
heedless eye it appears to be frozen; due to the idea of
nature, it has become dense and turbid, and become a
veil concealing the hereafter.

Thus, through philosophical investigation and natural
science, and the seductive amusements of dissolute
civilization and its intoxicated passions, sick philosophy

has both increased the world's frozen state and inaction,
and made denser heedlessness,

and increased its opaqueness and turbidity, and caused
the Maker and the hereafter to be forgotten.

Whereas, with its verses,

By the Mount [of Revelation]. * By a Book

inscribed. { Quran,52:1-2} * When the Event Inevitable
comes to pass. {Quran, 56:1}* The [Day of] Noise and
Clamour, * What is [the Day of] Noise and Clamour?,
{Quran, 101:1} the Qur'an cards the world in regard to
the world like cotton, and casts it away.

Diinya hanesinin tavani olan sema mekani ise, ecramlarin
harekatiyla, kuyruklu yildizlarin zuhuruyla, kiisufat ve
husufatin vuku bulmasiyla, yildizlarin sukut etmeleri gibi
tegayylrat gosterir ki; semavat dahi sabit degil; ihtiyarhiga,
harabiyete gidiyor.

Onun tegayyurati, haftalik saatte gtinleri sayan bir mil gibi
cendan agir ve geg oluyor. Fakat her halde gegici ve zeval
ve harabiyete karsi gittigini gosterir.

Iste diinya, diinya cihetiyle su yedi riikiin tizerinde bina
edilmistir. Su rikinler, daim onu sarsiyor.

Fakat su sarsilan ve hareket eden diinya, Sani'ine baktigi
vakit, o harekéat ve tegayvyiirat, kalem-i kudretin mektubat-
1 Samedaniveyi vazmasi icin o kalemin islemesidir.

O tebeddilét-1 ahval ise, esma-i llahivenin cilve-i
suunatini ayri ayri tavsifat ile gosteren, tazelenen
avineleridir.

Iste diinya, diinya itibariyle hem fenaya gider, hem
Olmege kosar, hem zelzele icindedir.

Hakikatta akarsu gibi rihlet ettigi halde, gaflet ile sureten
incimad etmis, fikr-i tabiatla kesafet ve kiiduret peyda
edip ahirete perde olmustur.

Iste felsefe-i sakime tedkikat-1 felsefe ile ve hikmet-i
tabiiye ile ve medeniyet-i sefihenin cazibedar lehviyatyla,
sarhosane hevesatiyla

o diinyanin hem climudetini ziyade edip gafleti
kalinlagtirmis,

hem kiiduretle bulanmasini taz'if edip Sani'i ve ahireti
unutturuyor.

Amma Kur'an ise, su hakikattaki diinyayi, dunya cihetiyle
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Through its expositions like,

Do they see nothing in the government of the heavens
and the earth? {Quran, 7:185} * Do they not look at the
sky above them? - How We have made it. {Quran, 50:6}
Do the unbelievers not see that the heavens and the earth
were joined together, before We clove them asunder?,
{Quran, 21:30} it gives the world a transparency and
removes its turbidity.
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gibi beyanatiyla o diinyaya seffafiyet verir ve bulanmasini
izale eder.



Through its light-scattering illuminations like, God is the
Light of the heavens and the earth. {Quran, 24:35}*
What is the life of this world but play and amusement?,
{Quran, 6:32}

it melts the frozen, inactive world. Through its death-
tainted expressions like, When the sun is folded up.
{Quran, 81:1} * When the sky is cleft asunder. { Quran,
82:1}* When the sky is rent asunder. { Quran, 84:1}
*And the trumpet will be sounded, and all that are in the
heavens and all that are on earth will fall down senseless,
except such that it pleases God [to exempt], {Quran,
39:68} it smashes the delusion that the world is eternal.

Through its thunderous blasts, like, He knows what enters
within the earth and what comes forth out of it, what
comes down from the skies and what mounts up to them.
And He is with you wheresoever you may be. And God
sees all that you do. {Quran, 57:4} *And say: Praise be
to God, Who will show you His signs, so that you shall
know them. And vour Sustainer is not unmindful of all
that you do, {Quran, 27:93} it scatters the heedlessness
born of the notion of 'nature'.

Thus, from beginning to end the Qur'an's verses which
are turned towards the universe proceed according to this
principle.

They reveal and display the reality of the world as it is.

Through showing just how ugly the ugly world is, it turns
man's face from it, and points out the beautiful world's
beautiful face, which looks to the Maker.

It fastens man's eye on that. It instructs in true wisdom
and knowledge, teaching the meanings of the book of the
universe,

and looking infrequently at the letters and decorations.

It does not cause the meaning to be forgotten like
drunken philosophy, nor make man enamoured of the
ugly and waste his time on meaningless things due to the
decoration of the letters.
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GOk glirlemesi g1b1 sayhalarlyla tabiat fikrini tevlid eden
gafleti dagitir.
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Iste Kur'anin bastan basa kainata miiteveccih olan ayati,
su esasa gore gider.

Hakikat-1 diinyay1 oldugu gibi acar, gosterir.

Cirkin diinyay1, ne kadar cirkin oldugunu géstermekle
beserin yiiztinii ondan cevirtir, Sdnia bakan glzel
diinyanin gtizel yiiziint gosterir.

Beserin goziinli ona diktirir. Hakiki hikmeti ders verir.
Kainat kitabinin manalarin: talim eder.

Hurufat ve nukuslarina az bakar.

Sarhos felsefe gibi, cirkine asik olup, manay1 unutturup,
hurufatin nukusuyla insanlarin vaktini malayaniyatta
sarfettirmiyor.
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Third Gleam

In the Second Gleam we pointed to the fall of human
philosophy before Qur'anic wisdom and to the
miraculousness of Qur'anic wisdom.

Now, in this Gleam, we shall show the degree of the
wisdom and science -before Qur'anic wisdom- of the
purified scholars, the saints, and the enlightened among
philosophers, the Ishragiyyun, who are all students of the
Qur'an,

and shall make a brief indication to the Qur'an's
miraculousness in this respect.

Uciincii Ziya

Ikinci Ziya'da hikmet-i beseriyenin hikmet-i Kur'aniyeye
karsi sukutuna ve hikmet-i Kur'aniyenin i'cazina isaret
ettik.

Simdi su ziyada, Kur'anin sakirdleri olan asfiya ve evliya;
ve hiikkemanin miinevver kismi olan hiikkema-yi
Israkiyyunun hikmetleriyle Kur'anin hikmetine kars
derecesini gosterip,

su cihette Kur'anin i'cazina muhtasar bir isaret edecegiz:



A most true indication of the All-Wise Qur'an's sublimity,
and a most clear proof of its truth and justice, and a most
powerful sign of its miraculousness is this:

preserving all the degrees of all the areas of Divine unity
together with all their necessities, and expounding them, it
has preserved their balance and not spoilt it;

and it has preserved the balance of all the exalted Divine
truths;

and it has brought together all the ordinances dictated by
the Divine Names and preserved their mutual proportion;

and it has brought together the dominical and Divine acts
with perfect balance.

Thus, this preserving and balance and bringing together is
a characteristic which is certainly not present in man's
works nor in the products of the thought of the eminent
among mankind.

It is to be found nowhere in the works of the saints who
have penetrated to the inner face of beings, which looks
to their Creator, nor in the books of the Ishragiyvyun, who
have passed to the inward, hidden meaning of things, nor
in the knowledge of the spiritual who have penetrated the
World of the Unseen.

As though they have practised a division of labour, it is as
if each group adheres to only one or two branches of the
mighty tree of reality;

each busies itself with only its fruit or its leaves. They
either know nothing of the others, or else do not concern
themselves with them.

Absolute reality cannot be comprehended by restricted
views.

A universal view like the Qur'an is necessary in order to
comprehend it.

For sure they are instructed by the Qur'an,

but with a particular mind they can only see completely
one or two sides of universal reality, are preoccupied with
them, and imprisoned in them.

They spoil the balance of reality through either excess or
negligence and mar its proportion and harmony.

This truth was explained with an unusual comparison in
the Second Branch of the Twenty-Fourth Word,

and now we shall point to the matter with another
comparison.

For example, let us suppose there is some treasure under
the sea, full of innumerable jewels of various kinds.

Divers are plunging the depths to search for the jewels of
the treasure.

Since their eyes are closed, they understand what is there
through the dexterous use of their hands. A longish
diamond comes into the hand of one of them.

Iste Kur'an-1 Hakim'in ulviyetine en sadik bir delil ve
hakkaniyetine en zahir bir blirhan ve i'cazina en kavi bir
alamet sudur ki:

Kur'an, bitiin aksam-1 tevhidin bitiin meratibini, biitiin
levazimatiyla muhafaza ederek beyan edip miivazenesini
bozmamis, muhafaza etmis.

Hem biitiin hakaik-i liye-i {lahiyenin miivazenesini
muhafaza etmis.

Hem bitiin esma-i hiisnanin iktiza ettikleri ahkamlari
cem'etmis, o ahk&dmin enastibtiinii muhafaza etmis.

Hem rububiyet ve uluhiyetin suunatini kemal-i mtivazene
ile cem'etmistir.

Iste su muhafaza ve miivazene ve cem', bir hasiyettir.
Kat'iyyen beserin eserinde mevcud degil ve eazim-1
insaniyenin netaic-i efkarinda bulunmuyor.

Ne, melekite gegen evliyalarin eserinde; ne, umrun
batinlarina gegen Israkiyyunun kitablarinda; ne, alem-i
gayba nifuz eden ruhanilerin maarifinde hig bulunmuyor.

Guya bir taksim-til a'mal hiikmtinde her bir kismi
hakikatin secere-i uzmasmndan yalniz bir-iki dalina

yapisiyor.

Yalniz onun meyvesiyle, yapragiyla ugrasiyor.
Bagkasindan ya haberi yok, yahut bakmiyor.

Evet hakikat-1 mutlaka, mukayyed enzar ile ihata edilmez.
Kur'an gibi bir nazar-1 killi 1azim ki, ihata etsin.

Kur'an'dan bagka ¢endan Kur'an'dan da ders aliyorlar;

fakat hakikat-1 kiilliyenin, ctiz' zihniyle yalniz bir-iki
tarafini tamamen gorir, onunla mesgul olur, onda
hapsolur.

Ya ifrat veya tefrit ile hakaikin mtivazenesini ihlal edip
tenastiblini izale eder.

Su hakikat, Yirmidérdiincii Séz'tin Ikinci Dali'nda acib bir
temsil ile izah edilmistir.

Simdi de bagka bir temsil ile su mes'eleye isaret ederiz.

Mesela: Bir denizde hesabsiz cevherlerin aksamiyla dolu
bir definenin bulundugunu farzedelim.

Gavvas dalgiclar, o definenin cevahirini aramak icin
dahyorlar.

Gozleri kapali oldugundan el yordamiyla anlarlar. Bir
kisminin eline uzunca bir elmas gecer.



The diver assumes that the whole treasure consists of a
long, pillar-like diamond.

When he hears of other jewels from his companions, he
imagines that they are subsidiary to the diamond he has
found, and are facets and embellishments of it.

Into the hand of another passes a round ruby, while
another finds a square piece of amber, and so on,

each of them believes that the jewel he sees with his hand
is the essential, major part of the treasure, and supposes
that the things about which he hears are additional parts
and details of it.

So then the balance of the truths is spoilt, and the mutual
proportion too is marred.

The colour of many truths changes, and in order to see
the true colour of reality they are obliged to resort to
forced interpretation and elaborate explanations.

O gavvas hiikmeder ki; btittin hazine, uzun direk gibi bir
elmastan ibarettir.

Arkadaslarindan bagka cevahiri isittigi vakit hayal eder ki;
o cevherler, buldugu elmasin tabileridir, fusus ve
nukuslaridir.

Bir kisminin da kiirevi bir yakut eline gecer; bagkasi,
murabba bir kehribar bulur ve hakeza...

her biri eliyle gérdiigl cevheri, o hazinenin ash ve
mu'zami itikad edip, isittiklerini o hazinenin zevaid ve
teferruati zanneder.

O vakit hakaikin miivazenesi bozulur. Tenastib de gider.

Cok hakikatin rengi degisir. Hakikatin hakiki rengini
gormek igin tevilata ve tekelliifata muztar kalir.

#75

Sometimes even they go as far as denial and rejection.

Anyone who studies the books of the Ishragiyyun
philosophers and the works of sufis who rely on
illuminations and visions without weighing them on the
scales of the Sunna will doubtless confirm this statement
of ours.

That is to say, although their works concern truths similar
to those of the Qur'an and are taken from the Qur'an's
teachings, because they are not the Quran, they are
defective in that way.

The Qur'an's verses also, which are oceans of truths, are
divers for that treasure under the sea.

But their eyes are open and encompass the treasure.

They see what there is in the treasure and what there is
not. They describe and expound it with such harmony,
order, and proportion that they show the true beauty and
fineness.

For example, just as they see the vastness of dominicality
expressed by the verses, And the whole of the earth will
be but His handful, and the heavens will be rolled up in
His hand. {Quran, 39:67} * The Day that We roll up the
heavens like a scroll rolled up for books [completed],
{Quran, 21:104}

so too they see the all-encompassing mercy expressed by
these: God, there is nothing hidden from Him on the
earth or in the heavens * He it is Who shapes you in the
wombs as He pleases. {Quran, 3:5-6}* There is not a
moving creature, but He has grasp of its forelock.
{Quran, 11:56} *How many are the creatures that carry
not their own sustenance? It is God who feeds [both]
them and you. {Quran, 29:60}

Hatta bazan inkar ve ta'tile kadar giderler.

Hiikema-y1 Israkiyyunun kitablarina ve Stinnetin mizaniyla
tartmayip kesfivat ve meshudatina itimad eden
mutasavvifinin kitablarina teemmiil eden, bu hikmimuizi

bilastibhe tasdik eder.

Demek hakaik-i Kur'aniyenin cinsinden ve Kur'anin
dersinden aldiklar1 halde, -¢tinki Kuran degiller-boyle
nakis geliyor.

Bahr-i hakaik olan Kur'anin ayetleri dahi, o deniz icindeki
definenin bir gavvasidir.
Lakin onlarin gozleri acik, defineyi ihata eder.

Definede ne var, ne yok gorir. O defineyi 6yle bir tenastib
ve intizam ve insicamla tavsif eder, beyan eder ki, hakiki
hiisn-t cemali gosterir.

Mesela: Ayet-i 3}2@ %}3 mj Y\}
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And just as they see and point out the vast extent of the
creativity expressed by, Who created the heavens and the
earth and made the darkness and the light, {Quran, 6:1}

so too they see and show the comprehensive disposal and
encompassing dominicality expressed by, But God has
created you and what you do. {Quran, 37:96}

They see and point out the mighty truth expressed by, He
gives life to the earth after its death, {Quran, 30:50}

and the magnanimous truth expressed by, And vour
Sustainer inspired the bee, {Quran, 16:68}

and the sovereign and commanding vast truth expressed
by, The sun and the moon and the stars subjugated to His
command. {Quran, 7:54}
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They see and show the compassionate, regulating truth
expressed by, o they not observe the birds above them,
spreading their wings and folding them in? None can

uphold them except the Most Merciful; indeed He sees all j"}«f‘-’ 9;9'“ J—‘-su 4-*

things, {Quran, 67:19}

and the vast truth expressed by, His Throne extends over
the heavens and the earth, and He feels no fatigue in
preserving them, {Quran, 2:255}

and the guarding truth expressed by, And He is with you
wherever you may be, {Quran, 57:4}

and the all-encompassing truth expressed by, He is the
First and the Last and the Outward and the Inward, and
He is Knowing of All Things, {Quran, 57:3}

and the proximity expressed by,

It was We Who created man, and We know what dark
suggestions his soul makes to him; for We are nearer to
him that his jugular vein, {Quran, 50:16}

and the elevated truth indicated by,
The angels ascend to Him in a day the measure of which
Is fifty thousand vears, {Quran, 70:4}

and the all-embracing truth expressed by,

God commands justice, the doing of good, and liberality
to kith and kin, and He forbids all shameful deeds, and
Injustice and rebellion. {Quran, 16:90}

The Qur'an's verses see and show in detail each of the six
pillars of belief inrespect of this world and the hereafter,
action and knowledge. They see and show intentionally
and seriously each of the five pillars of Islam, and all the
principles which ensure happiness in this world and the
next.
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bitin uhrevi ve diinyevi, ilmi ve ameli erkan-1 sitte-i
imaniyenin her birisini tafsilen ve erkan-1 hamse-i
[slamiyenin her birisini kasden ve cidden ve saadet-i
dareyni temin eden buttin diisturlar gorir, gosterir.



They preserve their balance, perpetuate their proportion,
and a form of the Qur'an's miraculousness comes into
being from the source of the beauty which is born of the
mutual proportion of the entirety of those truths.

It is due to this great mystery that although the scholars of
theology (kaldm ) are students of the Qur'an and one
section of them has written thousands of works of ten
volumes each on the pillars of belief,

because like the Mu'tazilites they preferred the reason to
revelation,

they have not been able to express with clarity so many
as ten of the Qur'an's verses, or prove them decisively, or
convince persuasively concerning them.

Miivazenesini muhafaza edip, tenasiibiinii idame edip o
hakaikin hevet-i mecmuasinin tenastibtinden hasil olan
hiistin ve cemalin menbaindan Kur'anin bir i'caz-1
manevisi neg'et eder.

Iste su sirr-1 azimdendir ki; tilema-i ilm-i kelam, Kur'anin

sakirdleri olduklari halde, bir kismi onar cild olarak erkan-i
imaniyeye dair binler eser yazdiklari halde,

Mu'tezile gibi akli nakle tercih ettikleri igin

Kur'anin on ayeti kadar vuzuh ile ifade ve kat'i isbat ve
ciddi ikna edememisler.
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It is quite simply as though they have dugtunnels under
distant mountains, taken pipes with the chains of causes
to the ends of the world, there cut the chains,

and then demonstrated knowledge of God and the
existence of the Necessarily Existent One, which are like
the water of life.

The Qur'an's verses, however, can all extract water from
every place like the Staff of Moses, open up a window
from everything,

and make known the All-Glorious Maker. We have
actually proved and demonstrated this fact in the Arabic
treatise Katre, and in the other Words, which flow forth
from the ocean of the Qur'an.

It is also due to this mystery that since all the leaders of
the heretical groups who have passed to the inward
nature of things (batin), who, not following the Sunna of
the Prophet (PBUH) but relying on their visions, have
returned having gone half way, and becoming leaders of
a community have founded sects,

have been unable to preserve the proportion and balance
of the Qur'anic truths, they have fallen into innovation
and misguidance and driven a community of people
down the wrong road.

Thus, the complete impotence of all these demonstrates
the miraculousness of the Qur'an's verses.

Adeta onlar, uzak daglarin altinda lagim vapip, borularla
ta alemin nihayetine kadar silsile-i esbab ile gidip orada
silsileyi keser.

Sonra &b-1 hayat hitkmiinde olan marifet-i llahiyeyi ve
viicud-u Vécib-il Viicud'u isbat ederler.

Ayet-i kerime ise, her birisi birer asa-y1 Musa gibi her
yerde suyu cikarabilir, her seyden bir pencere acar,

Sani'-i Zulcelal'i tanittirir. Kur'anin bahrinden teressuh
eden Arabi "Katre" risalesinde ve sair Sozlerde su hakikat
fillen isbat edilmis ve gostermisiz.

Iste hem su sirdandir ki: Batin-1 umtira gidip, Stinnet-i
Seniyeye ittiba etmeyerek, meshudatina itimad ederek
yar1 yoldan dénen ve bir cemaatin riyasetine gecip bir
firka tegkil eden firak-1 dallenin biitiin imamlar

hakaikin tenastibiinli, miivazenesini muhafaza
edemedigindendir ki, boyle bid'aya, dalalete diistip bir
cemaat-1 beseriyeyi yanlis yola sevketmigler.

Iste bunlarin buitiin aczleri, ayat-1 Kur'aniyenin i'cazini
gOsterir.
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CONCLUSION

Two flashes of the Qur'an's miraculousness mentioned in
the Fourteenth Drop of the Nineteenth Word are its
repetitions, which are imagined to be a fault, and its
brevity concerning the physical sciences, both of which
are sources for flashes of miraculousness.

Also, a flash of the Qur'an's miraculousness which shines
on the miracles of the prophets in the Qur'an is
demonstrated clearly in the Second Station of the
Twentieth Word.

HATIME
Kur'anin lemaat-1 i'cazindan iki lem'a-i i'caziye,
Ondokuzuncu S6z'iin Ondordiincti Reshasinda gecmistir

ki; bir sebeb-i kusur zannedilen tekrarati ve uliim-u
kevniyede icmali, her biri birer lem'a-i i'cazin menbaidr.

Hem Kur'anda mul'cizat-1 enbiya yiiziinde parlayan bir
lem'a-i i'caz-1 Kur'an, Yirminci S6z'in lkinci Makaminda
vazihan gosterilmistir.



Similarly to these, numerous flashes of miraculousness
have been mentioned in the other Words and in my
Arabic treatises.

Therefore, deeming those to be sufficient, here we shall
only say this, that a further miracle of the Qur'an is that

just as all the miracles of the prophets display an impress
of the Qur'an's miraculousness,

so with all its miracles, the Qur'an is itself a miracle of the
Prophet Muhammad (PBUH).

And all the miracles of the Prophet Muhammad (PBUH)
are a miracle of the Qur'an which demonstrate its relation
with Almighty God.

And with the appearance of that relation all of its words
become miracles.

For then a single of its words may contain the meaning of
a tree of truths, like a seed;

and may be connected with all the members of a mighty
truth, like the centre of the heart;

and since its relies on an all-encompassing knowledge and
infinite will, it may look to innumerable things together
with their letters, totalities, situations, and positions.

It is because of this that the scholars of the science of
letters claim that they have found a pageful of secrets in a
single of the Qur'an's letters, and they prove what they
claim to adepts of that science.

Now, gather together in your mind's eye all the Lights,
Rays, Flashes, Beams, and Gleams from the start of this
treatise up to here and consider them all together!

As a decisive conclusion, they recite and proclaim in
resounding tones the claim made at the beginning, that is,
Say: If all mankind and the Jinn were to gather together
to produce the like of this Quran, they could not produce
the like thereof, even if they backed up each other with
help and support. {Quran, 17:88}

Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. {Quran, 2:32}

Daha bunlar gibi sair Sozlerde ve risale-i arabiyemde cok
lemaat-1 i'caziye zikredilip

onlara iktifaen yalniz sunu deriz ki: Bir mu'cize-i Kur'aniye
daha sudur ki:

Nasil blitiin mu'cizat-1 enbiya, Kur'anin bir naks-1 i'cazini
gostermigtir;

6yle de Kur'an biittin mu'cizatiyla bir mu'cize-i Ahmediye
(A.S.M.) olur

ve bitlin mu'cizat-1 Ahmediye (A.S.M.) dahi, Kur'anin bir
mu'cizesidir ki, Kur'anin Cenab-1 Hakk'a karsi nisbetini
gosterir

ve o nisbetin zuhuruyla her bir kelimesi bir mu'cize olur.

Cunki o vakit bir tek kelime, bir ¢ekirdek gibi bir secere-i
hakaiki manen tazammun edebilir.

Hem merkez-i kalb gibi hakikat-1 uzmanin biitiin dzasina
minasebetdar olabilir.

Hem bir ilm-i muhite ve nihayetsiz bir iradeye istinad
ettigi icin, hurufuyla, heyetiyle, vaziyetiyle, mevkiiyle
hadsiz esyaya bakabilir.

Iste su sirdandir ki; tilema-i ilm-i huruf, Kur'anin bir
harfinden bir sahife kadar esrar bulduklarini iddia ederler
ve davalarini o fennin ehline isbat ediyorlar.

Risalenin basindan suraya kadar btittin su'leleri, sualari,
lem'alari, nurlar, ziyalari nazara topla; birden bak.
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O our Sustainer! Do not call us to task if we forget or do
wrong. {Quran, 2:286}* O my Sustainer! Expand for me
my breast, * And make easy for me my task, * And
remove the impediment from my speech, * So that they
may understand what I say. {Quran, 20:25-28}
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O God! Grant blessings to our master Muhammad that
will be pleasing to You and will be fulfilment to his truth,
and to his Family, his Companions, and his brothers, and
grant them peace.

O our Sustainer! Let not our hearts deviate after you have
guided us, and grant us mercy from Your Presence, for
You are the Granter of bounties without measure.

{Quran, 3:8}

And the close of their prayer will be, All praise be to God,
the Sustainer of All the Worlds. {Qur'an, 10:10}Amen.
Amen. Amen.
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FIRST ADDENDUM

[Of the Addenda added to the Twenty-Fifth Word, this
First Addendum consists of the Seventeenth Degree of the
First Station of the Seventh Ray, The Supreme Sign, on
account of its Station.]

Knowing the aim of life in this world, and the life of life, to
be belief, the tireless and insatiable traveller through the
world who was questioning the universe concerning his
Sustainer then said to himself:

BIRINCI ZEYL

[Makam itibariyle Yirmibesinci Soz'e ilhak edilen
zeyillerden, Yedinci Sua'nin Birinci Makaminin Onyedinci
Mertebesidir. ]

Bu diinyada hayatin gayesi ve hayatin hayati iman
oldugunu bilen bu yorulmaz ve tok olmaz diinya seyyahi
ve kainattan Rabbini soran yolcu, kendi kalbine dedi ki:



"Let us refer to the book called the Qur'an of
Miraculous Exposition, which is known as the word
and speech of the One we are seeking, and is the most
famous, brilliant, dominant book in the world, challenging
everyone in every century who does not submit to it. But
first we must prove that it is the book of our Creator." And
he started to search.

Since the traveller lived at this time, he looked first at the
Risale-i Nur, which consists of flashes of the Quran's
miraculousness, and saw that its one hundred and thirty
parts are fine points and lights of the verses of that
Distinguisher between Truth and Falsehood, and
authentic explanations of them.

Although through striving and endeavour the Risale-i Nur
has spread the Qur'anic truths everywhere in an age as
obstinate and atheistic as this, the fact that no one has
opposed it successfully proves that

the Qur'an, which is its master, source, authority, and sun,
is heavenly and revealed, and not man's word.

Only one proof of the Qur'an out of the hundreds of the
Risale-i Nur, the Twenty-Fifth Word together with the last
part of the Nineteenth Letter,

has proved so decisively that the Qur'an is miraculous in
forty aspects that

everyone who has seen them, rather than criticizing or
objecting to them, has been full of wonder at their proofs,
appreciating and praising them.

So referring it to the Risale-i Nur to prove the Qur'an's
miraculous aspects and its being the Word of God, the
traveller only noted with brief indications several points
demonstrating its greatness.

First Point

Just as with all its miracles and all its truths, which are an
indication of its veracity, the Qur'an is a miracle of
Muhammad (Peace and blessings be upon him),

so too with all his miracles and the evidences of his
prophethood and perfections of his knowledge,
Muhammad (PBUH) is a miracle of the Qur'an, and a
decisive proof that it is the Word of God.

"Aradigimiz zatin sézii ve keldmi denilen, bu diinyada en
meshur ve en parlak ve en hakim ve ona teslim olmayan
herkese, her asirda meydan okuyan Kur'an-1 Mu'ciz-iil
Beyan namindaki kitaba miiracaat edip, o ne diyor,
bilelim. Fakat en evvel bu kitab, bizim Halikimizin kitabi
oldugunu isbat etmek lazimdir, diye taharriye basladi.

Bu seyyah bu zamanda bulundugu miinasebetiyle en
evvel manevi i'caz-1 Kuraninin lem alari olanRisale-i
Nur'a bakti ve onun yiizotuz risaleleri, ayat-1 Furkaniyenin
nukteleri ve 1siklar1 ve esash tefsirleri oldugunu gordi.

Ve Risale-i Nur, bu kadar muannid ve miilhid bir asirda
her tarafa hakaik-i Kur'aniyeyi miicahidane nesrettigi
halde, karsisina kimse ¢ikamadigindan isbat eder ki;

onun Ustadi ve menbai ve mercii ve glinesi olan Kur'an
semavidir, beser kelami degildir.

Hatta Risale-i Nur'un ytizer hiiccetlerinden bir tek hiiccet-i
Kur'aniyesi olan Yirmibesinci S¢z ile Ondokuzuncu
Mektub'un ahiri,

Kur'anin kirk vecihle mu'cize oldugunu o6yle isbat etmis ki;

kim gormiisse degil tenkid ve itiraz etmek, belki isbatlarina
hayran olmus, takdir ederek cok sena etmis.

Kur'anin vech-i i'cazin1 ve Hak kelamullah oldugunu isbat
etmek cihetini Risale-i Nur'a havale ederek, yalniz kisa bir
isaretle buyukliginu gosteren birkac noktaya dikkat etti.

Birinci Nokta

Nasilki Kur'an bitiin mu'cizatiyla ve hakkaniyetine delil
olan butin hakaikiyla, Muhammed Aleyhissalati
Vesselam'in bir mu'cizesidir.

Ovle de Muhammed Aleyhissalatii Vesselam da, biitiin
mu'cizatiyla ve delail-i niibtivvetiyle ve kemalat-1
ilmiyesiyle Kur'anin bir mu'cizesidir ve Kur'an kelamullah
olduguna bir hticcet-i katiasidir.
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Second Point

The Qur'an caused a transformation in social life in this
world in so luminous, happy, and truthful a fashion, and
brought about such a revolution in both men's souls, and
hearts, and spirits, and minds, and in their personal lives,
social lives, and political lives, and continued and directed
that revolution,

that every minute for fourteen centuries its six thousand
six hundred and sixty-six verses have been recited with
deep reverence by the tongues of at least one hundred

million men,

and it has trained men, purified their souls and cleansed
their hearts,

and has caused spirits to unfold and progress, given
direction and light to minds, and vitality and happiness to
life.

For sure, such a book has no like; it is a wonder, a
marvel, a miracle.

Third Point

The eloquence the Qur'an has demonstrated from that
age till now is illustrated by the following:

it caused Labid's daughter to remove from the walls of the
Ka'ba the famous verses written in gold of the most
celebrated poets called the Seven Hanging Poems, and to
declare while doing so:

"Beside the verses of the Qur'an these no longer have any
value!"

Also, when a bedouin poet heard the verse, Therefore
expound openly what you are commanded {Quran,
15:94} being recited, he bowed down in prostration.

When asked if he had become a Muslim, he replied: "No,
[ was prostrating before the eloquence of this verse."

Also, thousands of brilliant scholars and learned literary
figures like the geniuses of the science of rhetoric, 'Abd al-

Qahir Jurjani, Sakkaki, and Zamakhshari, all reached the
conclusion that,

"The Qur'an's eloquence is beyond man's power, he could
not achieve it."

Also, although from that time it has continuously issued a
challenge provoking conceited and egotistical orators and
poets, proclaiming in a way which will sting their pride:

"Produce the like of one single Sura or be resigned to
ignominy and ruin in this world and the next!",

the obdurate orators of that time gave up disputing it
verbally, the short way of producing the like of one Sura,

ikinci Nokta

Kur'an, bu diinyada 6yle nurani ve saadetli ve hakikatl bir
surette bir tebdil-i hayat-1 ictimaiye ile beraber, insanlarin
hem nefislerinde, hem kalblerinde, hem ruhlarinda, hem
akillarinda, hem hayat-1 sahsiyelerinde, hem hayat-1
ictimaiyelerinde, hem hayat-1 siyasiyelerinde 6yle bir
inkilab yapmis ve idame etmis ve idare etmis ki,

ondort asir miiddetinde her dakikada altibin altiyiiz
altmisalt1 ayetleri, kemal-i ihtiramla hi¢ olmazsa ytiz
milyondan ziyade insanlarin dilleriyle okunuyor

ve insanlari terbiye ve nefislerini tezkiye ve kalblerini
tasfiye ediyor;

ruhlara inkisaf ve terakki ve akillara istikamet ve nur ve
hayata hayat ve saadet veriyor.

Elbette boyle bir kitabin misli yoktur, héarikadir,
fevkaladedir, mu'cizedir.

Uciincii Nokta

Kur'an, o asirdan ta simdiye kadar 6yle bir belagat
go6stermis ki,

Ka'be'nin duvarinda altunla yazilan en meshur ediblerin
"Muallakat-1 Seb'a" namiyla sohret-siar kasidelerini o
dereceye indirdi ki, Lebid'in kiz1 babasinin kasidesini
Ka'be'den indirirken demis:

"Ayata karsi bunun kiymeti kalmad."

~ 08 ~ ° _ o =
Hem bedevi bir edib j,«: 5 \.A.s ZM\& ayeti okunurken
isittigi vakit secdeye kapanmis.

Ona dediler: "Sen miisliiman mi1 oldun?" Dedi: "Yok, ben
bu ayetin belagatina secde ettim."

Hem ilm-i belagatin dahilerinden Abdtilkahir-i Ciircani ve
Sekkaki ve Zemahseri gibi binler dahi imamlar ve
mitefennin edibler icma' ve ittifakla karar vermisler ki:

"Kur'anin belégati, takat-1 beserin fevkindedir, yetisilmez."

Hem o zamandan beri miitemadiyen meydan-1
muarazaya davet edip, magrur ve enaniyetli ediblerin ve
beliglerin damarlarina dokundurup; gururlarini kiracak bir
tarzda der:

"Ya bir tek surenin mislini getiriniz veyahut diinyada ve
ahirette helaket ve zilleti kabul ediniz."

diye ilan ettigi halde o asrin muannid beligleri bir tek
surenin mislini getirmekle kisa bir yol olan muarazayi
birakip,



and chose the way of the war, which was lengthy and
threw their lives and property into peril, thus proving that

it was not possible to take the short way.

Also, millions of Arabic books are in circulation, written
since that time by the Qur'an's friends through the desire
to resemble and imitate it, and by its enemies, driven to
combat and criticize it, and such works are being written
and have improved through the meeting of minds and
ideas,

but if even the most common man should listen to them,
he would declare that none of them have reached it,
saying:

"The Qur'an does not resemble these and is not of their
level.

It is either lower than all of them or higher.

No one in the world, nounbeliever, nor an idiot even,
can say that it is lower,

which means that the degree of its eloquence is above all
of them."

uzun olan ve can ve mallarini tehlikeye atan muharebe
yolunu ihtiyar etmeleri isbat eder ki,

o kisa yolda gitmek miimkiin degildir.

Hem Kur'anin dostlari, Kur'ana benzemek ve taklid etmek
sevkiyle ve diismanlart dahi Kur'ana mukabele ve tenkid
etmek sevkiyle o vakitten beri yazdiklari ve yazilan ve
telahuk-u efkar ile terakki eden milyonlar Arabi kitablar
ortada geziyor.

Hicbirisi ona yetisemedigini, hattd en ami adam dahi
dinlese, elbette diyecek:

Bu Kur'an, bunlara benzemez ve onlarin mertebesinde
degil.

Ya onlarin altinda veya umumunun fevkinde olacak.

Umumunun altinda oldugunu diinyada hicbir ferd, hicbir
kafir, hatta hicbir ahmak diyemez.

Demek mertebe-i belagatt umumun fevkindedir.
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One time, a man recited the verse,
All that is in the heavens and the earth extols and glorifies
God, {Quran, 57-1, etc.}

and said: "l can't see the eloquence in this, although it is
considered wonderful."

So it was said to him, "You return to that time like the
traveller, and then listen to it."

So imagining himself to be there before the Qur'an was
revealed, he saw

the beings of the world to be lifeless, without
consciousness and duties, wretched and obscure in an
unstable, transitory world in the middle of limitless, empty
space.

Suddenly, listening to this verse from the tongue of the
Qur'an, he saw that

it drew back a veil from the universe and face of the
world, illuminating it.

He saw that this pre-eternal address and eternal decree
instructs the conscious beings lined up in the centuries,
revealing the universe to be like a huge mosque,

and foremost the heavens and the earth, and all beings, to
be employed in the glorification and remembrance of
God, enthusiastically performing their duties with joy and
eagerness.

Hatta bir adam uejﬁ\j C/’)\};.m\ L;/ L 5(1/\ éi.; ayetini
okudu.

Dedi: "Bunun hérika telakki edilen belagatini
g6remiyorum."

Ona denildi: "Sen dahi bu seyyah gibi o zamana git,
orada dinle."

O da kendini Kur'andan evvel orada tahayytil ederken
gordu ki:

Mevcudat-1 dlem perisan, karanlikli camid ve suursuz ve
vazifesiz olarak hali, hadsiz, hududsuz bir fezada; kararsiz,
fani bir diinyada bulunuyorlar.

Birden Kur'anin lisanindan bu &yeti dinlerken gérdii:

Bu ayet, kainat tsttinde, diinyanin yuziinde 6yle bir perde
acti, 1stklandirdi ki;

bu ezeli nutuk ve sermedi ferman, asirlar siralarinda
dizilen zisuurlara ders verip gosteriyor ki, bu kainat bir
cami-i kebir hitkmiinde

basta semavat ve arz olarak umum mahlukat hayatdarane
zikir ve tesbihte ve vazifeler basinda ctis u hurusla
mes'udane ve memnunane bir vaziyette bulunuyor diye
misahede etti



He appreciated the degree of eloquence of this verse, and
comparing the others to it,

understood one of the thousands of instances of wisdom
in the recitation of the Qur'an's eloquence overspreading
half the earth and a fifth of mankind, and, being held in
utter veneration, perpetuating its sublime sovereignty for
fourteen centuries without break.

Fourth Point

The Qur'an displays an agreeableness so true that for
those who recite it, its many repetitions, which are the
cause of even the sweetest things being wearied of,

do not cause weariness, rather for those whose hearts are
not corrupted and taste spoilt, the repetitions increase its
agreeableness.

Since early times this has been accepted by everyone and
become proverbial.

Furthermore, it demonstrates such a freshness, youth, and
originality that

although it has lived for fourteen centuries and has been
freely available to everyone, it has preserved its freshness
as though newly revealed.

Each century has seen it to be young as though it was
addressing that century in particular.

And although in order to benefit from it all the time, all
the branches of scholars have always had copies of it
present with them in large numbers and have followed
and emulated its style and manner of expression, it has
preserved the originality in its style and manner of
exposition exactly.

Fifth Point

One wing of the Qur'an is in the past, and one is in the
future,

and just as its root and one wing are the agreed truths of
the former prophets, and it confirms and corroborates
them,

and they too confirm it with the tongue of unanimity,

so too all the true sufi paths and ways of sainthood whose
fruits, the saints and purified scholars, who receive life
from the Qur'an, show through their vital spiritual progress
that their blessed tree is living, effulgent, and the means to
truth.

They grow and live under the protection of its second
wing, and testify that the Qur'an is pure truth and the
assembly of truths and in its comprehensiveness, is a

matchless wonder.

ve bu ayetin derece-i belagatini zevkederek sair ayetleri
buna kiyasla

Kur'anin zemzeme-i belagati arzin nisfini ve nev'-i beserin
humsunu istila ederek hagsmet-i saltanati kemal-i ihtiramla
ondort asir bila-fasila idame ettiginin binler hikmetlerinden
bir hikmetini anladi.

Dordiincii Nokta

Kur'an 6yle hakikatl bir halavet gostermis ki, en fati
birseyden dahi usandiran ¢ok tekrar, Kur'an: tilavet
edenler icin

degil usandirmak, belki kalbi ¢lirimemis ve zevki
bozulmamis adamlara tekrar-1 tilaveti halavetini
ziyadelestirdigi,

eski zamandan beri herkesce mtisellem olup darb-1 mesel
hikmiine ge¢mis.

Hem oyle bir tazelik ve genclik ve sebabet ve garabet
gostermis ki,

ondort asir yasadidi ve herkesin eline kolayca girdigi
halde, simdi nazil olmus gibi tazeligini muhafaza ediyor.

Her asir, kendine hitab ediyor gibi bir genclikte gérmis.

Her taife-i ilmiye ondan her vakit istifade etmek icin
kesretle ve mebzuliyetle yanlarinda bulundurduklar: ve
Uislib-u ifadesine ittiba ve iktida ettikleri halde o
Uslibundaki ve tarz-1 beyanindaki garabetini aynen
muhafaza ediyor.

Besinci Nokta

Kur'anin bir cenahi mazide, bir cenahi mustakbelde,

koku ve bir kanadi eski peygamberlerin ittifakli hakikatlari
oldugu ve bu onlari tasdik ve teyid ettigi

ve onlar dahi tevafukun lisan-1 haliyle bunu tasdik ettikleri
gibi;

oyle de evliya ve asfiya gibi ondan hayat alan semereleri,
hayattar tekemmiuilleriyle, secere-i miibarekelerinin
hayatdar, feyizdar ve hakikat-medar olduguna delalet
eden

ve ikinci kanadinin himayesi altinda yetisen ve yasayan
velayetin butin hak tarikatlar1 ve Islamiyetin biittin
hakikatli ilimleri, Kur'anin ayn-1 hak ve mecma-i hakaik ve
camiiyette misilsiz bir harika olduguna sehadet eder.
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Sixth Point

Altinci Nokta



The Qur'an's truthfulness and veracity show that its six
aspects are luminous.

Indeed, the pillars of argument and proof beneath it;
the flashes of the stamp of miraculousness above it;

the gifts of happiness in this world and the next before it,
its goal;

the truths of heavenly revelation, its point of support
behind it;

the assent and evidence of innumerable upright minds to
its right;

and the true tranquillity, sincere attraction, and
submission of sound hearts and clean consciences on its
left

all prove that the Qur'an is a wondrous, firm, unassailable
citadel of both the heavens and the earth.

Similarly, the universe's Disposer, Who has made it
His practice to foremost always exhibit beauty in the
universe, protect good and right, and eliminate imposters
and liars, has set His seal on its being sheer truth and right
on six levels, and not being man's word, and its
containing no error;

and by giving it the most acceptable, highest, and most
dominant place of respect and degree of success in the
world, has confirmed and endorsed the Qur'an.

So too, the one who is the source of Islam and interpreter
of the Quran - his believing in it and holding it in greater
respect than everyone else,

and being in a sleep-like state when it was revealed,

and other words and speeches not resembling or coming
near it,

and that Interpreter's describing without hesitation and
with complete confidence through the Qur'an true cosmic
events of generally the past and the future from behind
the veil of the Unseen,

and no trickery or fault being observed in him while being
under the gazes of the sharpest eyes,

and his believing and affirming every pronouncement of
the Qur'an with all his strength and nothing shaking him,

is a stamp confirming that the Qur'an is revealed and true
and the blessed Word of his own Compassionate
Creator.

Also, a fifth of mankind, indeed the greater part of it,
being drawn to the Qur'an and bound to it in religion

and giving ear to it eagerly desirous of the truth,

and according to the testimony of many indications and
events and illuminations,

Kur'anin alt1 ciheti nuranidir, sidk ve hakkaniyetini
gOsterir.

Evet, altinda hticcet ve buirhan direkleri,
Usttinde sikke-i i'caz lem'alart,

onlinde ve hedefinde saadet-i dareyn hediyeleri
ve arkasinda nokta-i istinadi vahy-i semavi hakikatlari,
saginda hadsiz ukil-ti miistakimenin deliller ile tasdikleri,

solunda selim kalblerin ve temiz vicdanlarin ciddi
itminanlar1 ve samimi incizablari ve teslimleri;

Kur'anin fevkalade, harika, metin, hticum edilmez bir
kal'a-i semaviye-i arziye oldugunu isbat ettikleri gibi;

altt makamdan dahi onun ayn-1 hak ve sadik oldugunu ve
beserin kelami olmadigini ve yanlisi bulunmadigini imza
eden, basta bu kéainatta daima gtizelligi izhar, iyiligi ve
dogrulugu himaye ve sahtekarlari ve miifterileri imha ve
izale etmek adetini bir dustur-u faaliyet ittihaz eden bu
kainatin Mutasarrif,

o Kur'ana alemde en makbul, en yiliksek, en hakimane bir
makam-1 hiirmet ve bir mertebe-i muvaffakiyet vermesiyle
onu tasdik ve imza ettigi gibi;

Islamivetin menbai ve Kuranin bir terctimani olanZat'n
(A.S.M.) herkesten ziyade ona itikad ve ihtirami

ve nlizulti zamaninda uyku gibi bir vaziyet-i naimanede
bulunmasi

ve sair kelamlar1 ona yetisememesi ve bir derece
benzememesi

ve Ummiyetiyle beraber gitmis ve gelecek hakiki hadisat-1
kevniyeyi, gaybiyane Kur'an ile tereddiidstiz ve itminan ile
beyan etmesi

ve cok dikkatli gozlerin nazari altinda hicbir hile, higbir
yanlis vaziyeti gortilmeyen o terciiman,

biitlin kuvvetiyle Kur'anin her bir hitkmiinii éyle iman ve
tasdik edip hicbir sey onu sarsmamast dahi

Kur'anin semavi, hakkaniyetli ve kendi Halik-1
Rahim'inin miibarek kelami oldugunu imza ediyor.

Hem nev'-i insanin humsu, belki kism-1 a'zami, goz
ontindeki o Kur'ana miincezibane ve dindarane irtibati

ve hakikatperestane ve miistakane kulak vermesi

ve cok emarelerin ve vakialarin ve kesfivatin sehadetiyle,



the jinn, angels, and spirit beings also gathering around it
in truth-worshipping fashion like moths whenever it is
recited

is a stamp confirming the Qur'an's acceptance by all
beings and that it occupies an elevated position.

Also, all the classes of mankind from the most stupid and
lowly to the cleverest and most learned

taking their full share of the Qur'an's instruction and their
understanding its profoundest truths,

and all branches of scholars like the greatinterpreters of
the Greater Shari'a in particular, and hundreds of Islamic
sciences and branches of knowledge, and the brilliant and
exacting scholars of theology and the principles of religion

extracting from the Qur'an all the needs and answers for
their own sciences, - this is a stamp confirming that the
Qur'an is a source of truth and mine of reality.

Also, although the Arab literary figures, who were the
most advanced in regard to literature, -those of them who
were not Muslims- had the greatest need to dispute the
Qur'an,

their avoiding producing the like of only a single Sura and
its eloquence, eloquence being only one aspect of the
seven major aspects of the Quran's miraculousness,

as well as the famous orators and brilliant scholars up to
the present who have wanted to gain fame through
disputing it being unable to oppose a single aspect of its
miraculousness and their remaining silent in impotence, -
this is a stamp confirming that the Qur'an is a miracle and
beyond the powers of man.

cin ve melek ve ruhaniler dahi, tilaveti vaktinde pervane
gibi etrafinda hakperestane toplanmalari,

Kur'anin kainatca makbuliyetine ve en yliksek bir
makamda bulunduguna bir imzadir.

Hem nev'-i beserin umum tabakalari, en gabi ve &miden
tut, ta en zeki ve alime kadar her birisi,

Kur'anin dersinden tam hisse almalari ve en derin
hakikatlar1 fehmetmeleri

ve yiizer fen ve ulim-u Islamiyenin ve bilhassa seriat-1
kiibranin buiyiik mictehidleri ve ustl-tid din ve ilm-i
kelam'in dahi muhakkikleri gibi her taife

kendi ilmine ait btitlin hacatini ve cevablarini Kur'andan
istihrac etmeleri, Kur'anin menba-1 hak ve maden-i
hakikat olduguna bir imzadir.

Hem edebiyatca en ileri bulunan Arab edibleri, (simdiye
kadar Misliiman olmayanlar)

muarazaya pek cok muhtac olduklart halde, Auranin
i'cazindan vedl btiytik vechi varken, valniz bir tek vechi
olan belagatinin (tek bir suresinin) mislini getirmekten
istinkaflar ve

simdiye kadar gelen ve muaraza ile séhret kazanmak
isteyen meshur beliglerin ve dahi alimlerin onun hicbir
vech-i i'cazina karsi ¢ikamamalari ve &cizane siikat
etmeleri; Kur'an mul'cize ve takat-1 beserin fevkinde
olduguna bir imzadir.
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Yes, the value, superiority, and eloquence of a speech or
word is apparent through knowing, "from whom it has
come and to whom, and for what purpose;"

the Qur'an then can have no like, and none can reach it.

For the Qur'an is the speech and address of the Sustainer
of all the worlds and Creator of the whole universe

and a dialogue in no way hinting of imitation and
artificiality.

It is addressed to the one sent in the name of all men,
indeed of all beings, the most famous and renowned of
mankind,

the strength and breadth of whose belief gave rise to
mighty Islam and raised its owner to the level of 'the
distance of two bow-strings' and returned him as the
addressee of the Eternally Besought One.

Evet, bir kelam "Kimden gelmis ve kime gelmis ve ne
icin?" denilmesiyle kiymeti ve ulviyeti ve belagati tezahtir
etmesi noktasindan

Kur'anin misli olamaz ve ona yetisilemez.

Cunki Kur'an, biitiin alemlerin Rabbi ve biittin kainatin
Halik'min hitabi ve konusmast

ve hicbir cihette taklidi ve tasannuu ihsas edecek hicbir
emare bulunmayan bir mtikalemesi ve

biitiin insanlarin belki blitiin mahlukatin namina meb us
ve nev'-i beserin en meshur ve namdar muhatabi bulunan

ve o muhatabin kuvvet ve viis'at-i imani, koca Islamiyeti
teressuh edip sahibini Kab-1 Kavseyn makamina ¢ikararak
muhatab-1 Samedaniyeye mazhariyetle niizul eden



It describes and explains the matters concerning
happiness in this world and the next, the results of the
creation of the universe, and the dominical purposes
within it. It expounds also the belief of the one it
addresses, which was the highest and most extensive, and
bore all the truths of Islam.

It turns and shows every side of the huge universe like a
map, a clock, or a house, and teaches and describes it in
the manner of the Craftsman Who made them -

to produce the like of this Qur'an of Miraculous
Exposition is not possible; the degree of its
miraculousness cannot be attained to.

Also, thousands of precise and learned scholars of high
intelligence have all written commentaries expounding the
Qur'an, some of which are of thirty, forty, or even seventy
volumes,

showing and proving through evidence and argument the
innumerable qualities, fine points, characteristics,
mysteries, elevated meanings, and numerous indications
concerning every sort of hidden and unseen matter in the
Qur'an.

And the one hundred and thirty parts of the Risale-i Nur
in particular, each of which proves with decisive
arguments one quality, one fine point of the Qur'an, - all
its parts,

such as the Miraculousness of the Qur'an, and the Second
Station of the Twentieth Word, which deduces many
things from the Quran concerning the wonders of
civilization like the railway and the aeroplane,

and the First Ray, called Signs of the Qur'an, which
divulges allusions of verses to the Risale-i Nur and
electricity,

and the eight short treatises called The Eight Signs, which
show how well-ordered, full of meaning, and mysterious
are the words of the Qur'an,

and the small treatise proving in five aspects the
miraculousness of the verses at the end of Sura al-Fath in
regard to their giving news of the Unseen -

each part of the Risale-i Nur shows one truth, one light of
the Qur'an.

All this forms a stamp confirming that the Qur'an has no
like, is a miracle and a marvel, and that it is the tongue of
the World of the Unseen in the Manifest World and the
Word of One All-Knowing of the Unseen.

ve saadet-i dareyne dair ve hilkat-i kdinatin neticelerine ve
ondaki Rabbani maksadlara ait mesaili ve o muhatabin
biitiin hakaik-i Islamiyeyi tasivan en yliksek ve en genis
olan imanini beyan ve izah eden

ve koca kainati bir harita, bir saat, bir hane gibi her
tarafin1 gosterip cevirip, onlari yapan san'atkari tavriyla
ifade ve talim eden

Kur'an-1 Mu'ciz-iil Beyan'in elbette mislini getirmek
mumkun degildir ve derece-i i'cazina yetisilmez.

Hem Kur'ani tefsir eden ve bir kismi otuz-kirk hatta yetmis
cild olarak birer tefsir yazan yliksek zekali miidakkik binler
mutefennin tlemanin,

senedleri ve delilleriyle beyan ettikleri Kur'andaki hadsiz
meziyetleri ve niikteleri ve hésiyetleri ve sirlari ve ali
manalari ve umir-u gaybiyenin her nev'inden kesretli
gaybi ihbarlari izhar ve isbat etmeleri

ve bilhassa Risale-i Nur'un ytizotuz kitab1, her biri Kur'anin
bir meziyetini, bir nlktesini kat'l buirhanlarla isbat etmesi

ve bilhassa Mu'cizat-1 Kur'aniye Risalesi; simendifer ve
tayyare gibi medeniyetin harikalarindan ¢ok seyleri
Kurandan istihrac eden Yirminci S6z'tin Ikinci Makami

ve Risale-i Nur'a ve elektrige isaret eden ayetlerin isaratini
bildiren Isarat-1 Kur'aniye namindaki Birinci Sua ve

huruf-u Kur'aniye ne kadar muntazam ve esrarli ve manali
oldugunu gosteren Rumuzat-1 Semaniye namindaki sekiz
kuiguk risaleler

ve Sure-i Feth'in ahirki ayeti bes vecihle ihbar-1 gaybi
cihetinde mulcizeligini isbat eden kiigtictik bir risale gibi

Risale-i Nur'un her bir ctiz'i, Kur'anin bir hakikatini, bir
nurunu izhar etmesi;

Kur'anin misli olmadigina ve mu'cize ve harika olduguna
ve bu alem-i sehadette alem-i gaybin lisani ve bir Allam-til
Guyub'un kelami bulunduguna bir imzadir.

#85

Thus, due to these qualities and characteristics of the
Qur'an indicated above in six points, six aspects, and six
levels,

Iste alt1 noktada ve alt cihette ve alti makamda isaret
edilen, Kur'anin mezk(r meziyetleri ve hasiyetleri icindir

ki,



its sublime, luminous sovereignty and sacred, mighty rule
have continued in perfect splendour illuminating the
centuries and the face of the earth for one thousand three
hundred years.

Also, on account of these qualities of the Qur'an, each of
its letters has gained the sacred distinction of yielding at
least ten rewards, ten merits, and ten eternal fruits, and
the letters of certain verses and Suras yielding a hundred
or a thousand fruits, or even more, and at blessed times
the light, reward, and value of each letter rising from ten
to hundreds.

The traveller through the world understood this and said
to his heart: "The Qur'an, which is thus miraculous in
every respect, through the consensus of its Suras, the
agreement of its verses, the accord of its lights and
mysteries, and the concurrence of its fruits and works,
so testifies with its evidences in the form of proofs to the
existence, unity, attributes, and Names of a Single
Necessarily Existent One that it is from its testimony
that

the endless testimony of all the believers has issued forth."

Thus, in brief indication to the instruction in belief and
Divine unity that the traveller received from the Qur'an, it
was said in the Seventeenth Degree of the First Station:

There is no god but God, the One and Unique Necessary
Existent, to Whose Necessary Existence in Unity points
the Quran of Miraculous Exposition, the book accepted
and desired by all species of angel, men and jinn, whose
verses are read each minute of the year, with the utmost
reverence, by hundreds of millions of men, whose sacred
sovereignty over the regions of the earth and the universe
and the face of time is permanent, whose spiritual and
luminous authority has run over half the earth and a fifth
of humanity, for more than fourteen centuries, with the
utmost splendour. Testimony and proof is also given by
the unanimity of its sacred and heavenly Suras, the
agreement of its luminous, divine verses, the congruence
of its mysteries and lights, the correspondence of its fruits
and effects, by witnessing and clear vision.
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hasmetli hakimiyet-i nuraniyesi ve azametli saltanat-1
kudsiyesi, asirlarin yiizlerini isiklandirarak zemin yiiztini
dahi bin ticytiz sene tenvir ederek kemal-i ihtiram ile
devam etmesi,

hem o hasiyetleri icindir ki, Kur'anin her bir harfi, hic
olmazsa on sevabi, on haseneyi ve on meyve-i baki
vermesi, hatta bir kisim ayatin ve surelerin her bir harfi,
yliz ve bin ve daha ziyade meyve vermesi ve miibarek
vakitlerde her bir harfin nuru ve sevabi ve kiymeti ondan
yuzlere cikmasi gibi kudsi imtiyazlar kazanmus,

dive diinya seyyahi anladi ve kalbine dedi: 'Iste boyle her
cihetle mu'cizatl bu Kur'an, surelerinin icmaiyla ve
ayatmin ittifakiyla ve esrar ve envarinin tevafukuyla ve
semerat ve asarinin tetabukuyla

bir tek Vacib-iil Viicud'un viicuduna ve vahdetine ve
sifatina ve esmasina deliller ile isbat suretinde 6yle sehadet
etmis ki;

buttin ehl-i imanin hadsiz sehadetleri, onun sehadetinden
teressuh etmigler."

Iste bu yolcunun Kur'andan aldig ders-i tevhid ve imana
kisa bir isaret olarak, Birinci Makamin Onyedinci
Mertebesinde boyle:
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The Tenth Matter Of The Fruits Of
Belief, The Eleventh Ray

A Flower of Emirdag

[An extremely powerful reply to objections raised against
repetition in the Qur'an.]

My Dear and Loyal Brothers!

Due to my wretched situation, this Matter is confused and
graceless.

But [ knew definitely that beneath the confused wording
was a most valuable sort of miraculousness,

though unfortunately I was incapable of expressing it.

But however dull the wording, since it concerns the
Qur'an, it is both worship in the form of reflection, and the
shell of a sacred, elevated, shining jewel.

The diamond in the hand should be looked at, not itstorn
clothes.

Also, I wrote it in one or two days during Ramadan while
extremely ill, wretched, and without food, of necessity
very concisely and briefly, and including many truths and
numerous proofs in a single sentence. Its deficiencies,
then, should be overlooked!

{As the Tenth Matter of the fruit of Denizli Prison, it is a
small shining flower of Emirdag and of this month of
Ramadan.

By explaining one instance of wisdom in the repetitions of
the Quran, it dispels the poisonous, putrid illusions of the
people of misguidance. }

My True and Loyal Brothers!

While reading the Qur'an of Miraculous Exposition in
Ramadan,

whichever of the thirty-three verses [ came to that in the
First Ray describe the allusions to the Risale-i Nur,

[ saw that the page and story of the verse also look to the
Risale-i Nur and its students to a degree -in so far as they
have a share of the story.

Particularly the Light Verses in Sura al-Nur, just as they
point to the Risale-i Nur with ten fingers,

so the Darkness Verses following it point directly at those
opposing it; these afford a further share.

Quite simply, [ understood that this 'station' rises from
particularity to universality

Onbirinci Sua olan Meyve
Risalesi'nin Onuncu Mes'elesi

Emirdag: Cicegi

[Kur'anda olan tekrarata gelen itirazlara karsi gayet
kuvvetli bir cevabdir.]

Aziz siddik kardeslerim!

Gerci bu mes'ele, perisan vaziyetimden miisevves ve
letafetsiz olmus.

Fakat o miisevves ibare altinda ¢ok kiymetli bir nevi i'cazi
kat'1 bildim.

Maatteessuf ifadeye muktedir olamadim.

Her ne kadar ibaresi sontik olsa da, Kur'ana ait olmak
cihetiyle hem ibadet-i tefekkiiriye, hem kudsi, yiiksek,
parlak bir cevherin sadefidir.

Yirtik libasina degil, elindeki elmasa bakilsin.

Eger miinasib ise, "Onuncu Mes'ele" yapiniz; degilse, sizin
tebrik mektublariniza mukabil bir mektub kabul ediniz.

Hem bunu gayet hasta ve perisan ve gidasiz, bir-iki glin
Ramazanda, mecburiyetle gayet mticmel ve kisa ve bir
cimlede pek cok hakikatleri ve mtiteaddid hticcetleri
dercederek yazdim. Kusura bakilmasin.

{Denizli hapsinin meyvesine Onuncu Mes ele olarak
Emirdagi’'nin ve bu Ramazan-i1 Serifin nurlu bir kiictik
cicegidir.

Tekrarat-1 Kuraniyenin bir hikmetini beyania, ehl-i
dalaletin tifunetli ve zehirli evhamlarini izale eder. }

Aziz siddik kardeslerim!

Ramazan-1 Serifte Kur'an-1 Mu'ciz-tl Beyan't okurken

Risale-i Nur'a isaretleri Birinci Sua'da beyan olunan
otuzii¢ ayetten hangisi gelse

bakiyordum ki, o ayetin sahifesi ve yapragi ve kissasi dahi
Risale-i Nur'a ve sakirdlerine kissadan hisse almak
noktasinda bir derece bakiyor.

Hususan Sure-i Nur'dan ayet-tin nur, on parmakla Risale-i
Nur'a baktigr gibi,

arkasindaki ayet-i zulimat dahi muarizlarina tam bakiyor
ve ziyade hisse veriyor.

Adeta o makam, clz'iyetten cikip kiilliyet kesbeder



and that one part of that universality is the Risale-i Nur
and its students.

ve bu asirda o kullinin tam bir ferdi Risale-i Nur ve
sakirdleridir diye hissettim.

#87

Indeed, in regard to the breadth, exaltedness, and
comprehensiveness that the Qur'an's address receives
from firstly the extensive station of the universal
dominicality of the Pre-Eternal Speaker, and from the
extensive station of the one addressed in the name of
mankind, indeed of all beings, and the most extensive
station of all mankind's guidance in all the centuries, and
from the station of the most elevated comprehensive
expositions of the Divine laws concerning the regulation
of this world and the hereafter, the heavens and the earth,
pre-eternity and post-eternity, and the dominicality of
the Creator of the universe, and of all beings, this
Address displays such an elevated miraculousness and
comprehensiveness that

both its apparent and simple level, which flatters the
simple minds of ordinary people, the most numerous
group the Qur'an addresses, and its highest level, partake
of it.

It is as though, addressing every age and every class of
people, not as one share of the story or one lesson from
an historical story, but as parts of a universal principle, it is
newly revealed.

Particularly its often repeated threats of the wrongdoers,
the wrongdoers, and its severe expositions of calamities
visited on the heavens and the earth, in punishment for
their wrongdoing -through these and the retribution
visited on the 'Ad and Thamud peoples and on Pharaoh-
it draws attention to the unequalled wrongs of this
century,

and through the salvation of prophets like Abraham
(PUH) and Moses (PUH) gives consolation to the
oppressed believers.

Indeed, all past time and the departed ages and centuries,
which in the view of heedlessness and misguidance form
a fearsome place of non-existence and a grievous, ruined
graveyard, the Qur'an of Miraculous Exposition
shows to every century and class of people in the form of
living instructive pages, strange worlds, living and
endowed with spirits, and existent realms of the Sustainer
which are connected with us; with an elevated
miraculousness, it sometimes conveys us to those times,
and sometimes brings those times to us. Infusing with life
the universe, which in the view of misguidance is lifeless,
wretched, dead, and a limitless wasteland revolving amid
separation and decline, with the same miraculousness this
same Qur'an of Mighty Stature raises to life those dead
beings, makes them converse with one another as officials
charged with duties and hasten to the assistance of one
another; it instructs mankind, the jinn, and the angels in
true, luminous, and pleasurable wisdom.

Evet Kur'an'in hitabi, evvela Miitekellim-i Ezeli'nin
rububiyet-i ammesinin genis makamindan, hem nev'-i
beser, belki kdinat namina muhatab olan zatin genis
makamindan, hem umum nev'-i beni-ademin biitiin
astrlarda irsadlarinin gayet viis'atli makamindan, hem
diinya ve ahiretin ve arz ve semavatin ve ezel ve ebedin
ve Halik-1 Kainat'in rububiyetine ve biitiin mahlukatin
tedbirine dair kavanin-i llahiyenin gayet yiiksek ve ihatali
beyanatinin genis makamindan aldigi viis'at ve ulviyet ve
ihata cihetiyle o hitab, 6yle bir yiksek i'caz ve stimul
gosterir ki;

ders-i Kur'anin muhatablarindan en kesretli taife olan
tabaka-i avamin basit fehimlerini oksayan zahiri ve basit
mertebesi dahi en ulvi tabakayi1 da tam hissedar eder.

Glya kissadan yalniz bir hisse ve bir hikaye-i tarihiyeden
bir ibret degil, belki bir killi diisturun efradi olarak her
asra ve her tabakaya hitab ederek taze nazil oluyor.

ve bilhassa cok tekrarla CI}‘); \,ﬁ_}\ Cy}g\g_&\ deyip

tehdidleri ve zulimlerinin cezasi olan musibet-i semaviye
ve arziyeyi siddetle beyani, bu asrin emsalsiz zultimlerine
Kavm-i Ad ve Semud ve Firavun'un baslarina gelen
azablar ile baktiriyor

ve mazlum ehl-i imana Ibrahim (A.S.) ve Musa (A.S.) gibi
enbiyanin necatlarnyla teselli veriyor.

Evet nazar-1 gaflet ve dalalette, vahsetli ve dehsetli bir
ademistan ve elim ve mahvolmus bir mezaristan olan
bilitlin gecmis zaman ve 6lmis karnlar ve asirlar; canli
birer sahife-i ibret ve bastan basa ruhlu, hayatdar bir acib
alem ve mevcud ve bizimle miinasebetdar bir memleket-i
Rabbaniye suretinde sinema perdeleri gibi, kah bizi o
zamanlara, kdh o zamanlar1 yanimiza getirerek her asra ve
her tabakaya gosterip viiksek bir i'caz ile ders veren
Kur'an-1 Mu'ciz-iil Beyan avn: i'cazla, nazar-1 dalalette
camid, perisan, 6lti, hadsiz bir vahsetgah olan ve firak ve
zevalde yuvarlanan bu kainati bir kitab-1 Samedani, bir
sehr-i Rahmani, bir mesher-i sun'-i Rabbani olarak o
camidati canlandirarak, birer vazifedar suretinde birbiriyle
konusturup ve birbirinin imdadina kosturup nev'-i besere
ve cinn ve melege hakiki ve nurlu ve zevkli hikmet dersleri
veren bu Kur'an-1 Azimiissan



For sure, then, it gains sacred distinctions, like there
being ten merits in each of its letters, and sometimes a
hundred, a thousand, or thousands of merits; and if all
men and jinn were to gather together, their being unable
to produce the like of it; and its speaking completely
appropriately with all mankind and all beings; and its all
the time being inscribed with eagerness in the hearts of
millions of hafizes; and its not causing weariness through
its frequent and numerous repetitions; and despite its
many obscure passages and sentences, its being settled
perfectly in the delicate and simple heads of children; and
its being agreeable like Zamzam water in the ears of the
sick,the dying, and those distressed by a few words; and
its gaining for its students happiness in this world and the
next.

elbette her harfinde on ve yiliz ve bazan bin ve binler
sevab bulunmasi ve biitlin cinn ve ins toplansa onun
mislini getirememesi ve biitiin beni-ademle ve kéainatla
tam yerinde konusmast ve her zaman milyonlar héafizlarin
kalblerinde zevkle yazilmasi ve ¢ok tekrarla ve kesretli
tekraratiyla usandirmamasi ve ¢ok iltibas yerleri ve
ctimlelerivle beraber cocuklarin nazik ve basit kafalarinda
mlikemmel yverlesmesi ve hastalarin ve az sézden
miiteessir olan ve sekeratta olanlarin kulaginda ma-i
zemzem misillii hos gelmesi gibi kudsi imtiyazlar
kazanir ve iki cihanin saadetlerini kendi sakirdlerine
kazandirir.

#88

Its smoothness of style, which, observing exactly its
interpreter's being unlettered, allows for no bombast,
artificiality, or affectedness, and its descending directly
from the heavens, demonstrate a fine miraculousness.

So too it shows a fine miraculousness in the grace and
guidance of flattering the simple minds of ordinary
people, the most numerous of the classes of men, through
the condescension in its expression, and mostly opening
the clearest and most evident pages like the heavens and
earth, and teaching the wondrous miracles of power and
meaningful lines of wisdom beneath those commonplace
things.

By making known that it is also a book of prayer and
summons, of invocation and Divine unity, which require
repetition, it demonstrates a sort of miraculousness
through making understood in a single sentence and a
single story through its agreeable repetitions numerous
different meanings to numerous different classes of
people.

Similarly, by making known that the most minor and
unimportant things in ordinary, commonplace events are
within its compassionate view and the sphere of its will
and regulation,

it demonstrates a sort of miraculousness in attaching
importance to even the minor events of the Companions
of the Prophet in the establishment of Islam and
codification of the Shari'a, and both in those minor events
being universal principles, and, in the establishment of
Islam and the Shari'a, which are general, their producing
most important fruits, as though they had been seeds.

Ve tercimaninin immiyet mertebesini tam riayet etmek
sirryla higbir tekelltif ve hicbir tasannu ve hicbir gosterise
meydan vermeden selaset-i fitriyesini ve dogrudan
dogruya semadan gelmesini

ve en kesretli olan tabaka-i avamin basit fehimlerini
tenezziilat-1 kelamiye ile oksamak hikmetiyle en ziyade
sema ve arz gibi en zahir ve bedihi sahifeleri acip o adiyat
altindaki héarikulade mu'cizat-1 kudretini ve manidar sutur-
u hikmetini ders vermekle liitf-u irsadda gtizel bir i'caz
gosterir.

Tekrar iktiza eden dua ve davet, zikir ve tevhid kitabi
dahi oldugunu bildirmek sirriyla glizel, tath tekraratiyla bir
tek climlede ve bir tek kissada ayri ayri cok manalari, ayri
ayrt muhatab tabakalarina tefhim etmekte

ve cliz'l ve adi bir hadisede en ciiz'i ve ehemmiyetsiz seyler
dahi nazar-1 merhametinde ve daire-i tedbir ve iradesinde
bulunmasini bildirmek sirryla

tesis-i [slamiyet'te ve tedvin-i Seriat'ta sahabelerin ciiz'i
hédiselerini dahi nazar-1 ehemmiyete almasinda; hem
kulli dasturlarin bulunmasi, hem umumi olan Islamiyetin
ve seriatin tesisinde o cliz1 hadiseler, ¢ekirdekler
hikmiinde ¢cok ehemmiyetli meyveleri verdikleri cihetinde
de bir nevi i'cazin1 gosterir.



With regard to repetition being necessary due to the
repetition of need, the repetition of certain verses which,
as answers to numerous repeated questions over a period
of twenty years, instruct numerous different levels of
people is not a fault, indeed, to repeat certain
sentences so powerful they produce thousands of results
and a number of verses resulting from countless
evidences, which describe an infinite, awesome, all-
embracing revolution that, by destroying utterly the vast
universe and changing its shape at Doomsday, will
remove the world and found the mighty hereafter in its
place, and will prove that all particulars and universals
from atoms to the stars are in the hand and under the
disposal of a single Being, and will show the Divine wrath
and dominical anger -on account of the result of the
universe's creation- at mankind's wrongdoing, which
brings to anger the earth and the heavens and the
elements,

to repeat such verses is not a fault, but most powerful
miraculousness, and most elevated eloquence; an
eloquence and lucid style corresponding exactly to the
requirements of the subject.

For example, as is explained in the Fourteenth Flash of
the Risale-i Nur, the sentence, /n the Name of God, the
Merciful, the Compassionate, which forms a single verse
and is repeated one hundred and fourteen times in the
Qur'an,

is a truth which binds the Divine Throne and the earth,
and illuminates the cosmos, and for which everyone is in
need all the time;

if it was repeated millions of times, there would still be
need for it.

There is need and longing for it, not only every day like
bread, but every moment like air and light.

Evet ihtiyacin tekerrtirtiyle, tekrarin lizumu haysiyetiyle,
yirmi sene zarfinda pek cok miikerrer suallere cevab
olarak ayri ayri ¢ok tabakalara ders veren ve koca kainati
parca parca edip kiyamette seklini degistirerek diinyayi
kaldirip onun yerine azametli ahireti kuracak ve zerrattan
yildizlara kadar butin ciiz'iyat ve kiilliyati, tek bir zatin
elinde ve tasarrufunda bulundugunu isbat edecek ve
kainati ve arz ve semavati ve anasiri kizdiran ve hiddete
getiren nev'-i beserin zuliimlerine, kéinatin netice-i hilkati
hesabina gazab-1 llahi ve hiddet-i Rabbaniyeyi gosterecek
hadsiz hérika ve nihayetsiz dehsetli ve genis bir inkilabin
tesisinde binler netice kuvvetinde bazi ctimleleri ve hadsiz
delillerin neticesi olan bir kisim ayetleri tekrar etmek;

degil bir kusur, belki gayet kuvvetli bir i'caz ve gayet
ylksek bir belagat ve mukteza-y1 hale gayet mutabik bir
cezalettir ve fesahattir.

Mesela: bir tek ayet iken ytiz ondort defa tekerriir eden
"Bismillahirrahmanirrahim" cimlesi, Risale-i Nur'un
Ondoérdinct Lem'asinda beyan edildigi gibi;

arsl fersle baglayan ve kainati isiklandiran ve her dakika
herkes ona muhtac olan 6yle bir hakikattir ki,

milyonlar defa tekrar edilse yine ihtiyag var.

Degil yalniz ekmek gibi her giin, belki hava ve ziya gibi
her dakika ona ihtiyac ve istiyak vardir.
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And, for example, the verse,

And verily your Sustainer is Exalted in Might, Most
Compassionate, which is repeated eight times in Sura Ta.
Sin. Mim.{Sura 26, al-Shu'ara'}

Repeating on account of the result of the universe's
creation and in the name of universal dominicality, the
salvation of the prophets whose stories are told in the
Sura, and the punishments of their peoples,

in order to teach that dominical dignity requires the
torments of those wrongdoing peoples while Divine
compassion requires the prophets' salvation, is a concise,
miraculous, and elevated miraculousness, for which, if
repeated thousands of times, there would still be need
and longing.

And, for example, the verse,

Then which of the favours of your Sustainer will you
deny? {Quran, 55:13, etc. } which is repeated in Sura al-
Rahman,

Hem mesela: Sure-i PML de sekiz defa tekrar edilen su
g R (A A
gi'i‘?')\\;fgd\f@'\ GA,:J Qlayetl,

o surede hikaye edilen peygamberlerin necatlarini ve
kavimlerinin azablarini, kainatin netice-i hilkati hesabina
ve rububiyet-i Ammenin namina o binler hakikat
kuvvetinde olan ayeti tekrar ederek,

izzet-i Rabbaniye o zalim kavimlerin azabini ve rahimiyet-i
[lahiye dahi enbiyanin necatlarini iktiza ettigini ders
vermek icin binler defa tekrar olsa yine ihtiyac ve istiyak
var ve i'cazli ve icazh bir ulvi belagattir.
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Hem mesela: Sure-i Rahman'da tekrar edilen gYT C:s\.d
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and the verse, Woe that Day to the rejecters of truth/, in
Sura al-Mursalat {Sura 77.}

shout out threateningly to mankind and the jinn across
the centuries and the heavens and the earth, the unbelief,
ingratitude, and wrongdoing of those who bring the
universe and the heavens and earth to anger, spoil the
results of the world's creation, and deny and respond
slightingly to the majesty of Divine rule, and aggress
against the rights of all creatures.

If a general lesson thus concerned with thousands of
truths and of the strength of thousands of matters is
repeated thousands of times, there would still be need for
it and its awe-inspiring conciseness and beautiful,
miraculous eloquence.

And, for example, the repetition of the phrase,

Glory be unto You! There is no god but You: Mercy!
Mercy! Save us, deliver us, preserve us, from Hell-fire!

in the supplication of the Prophet (PBUH) called Jawshan
al-Kabir, which is a true and authentic supplication of the
Qur'an and a sort of summary proceeding from it.

Since it contains the greatest truth and the most important
of the three supreme duties of creatures in the face of
dominicality, the glorification and praise of God and
declaring Him to be All-Holy,

and the most awesome question facing mankind, man
being saved from eternal misery,

and worship, the most necessary result of human
impotence, if it is repeated thousands of times, it is still
few.

Thus, repetition in the Qur'an looks to principles like
these.

Sometimes on one page, even, with regard to the
requirements of the position and the need for explanation
and the demands of eloquence, it expresses the truth of
Divine unity perhaps twenty times explicitly and by
implication.

It does not cause boredom, but gives a power to it and
inspires an eagerness.

It has been explained in the Risale-i Nur with proofs how
appropriate, fitting, and acceptable from the point of view
of rhetoric are the repetitions in the Qur'an.

w240 g
Sure-i Mirselat'ta L}yg&iﬁ Koy J.jaj ayeti,
cinn ve nev'-i beserin, kdinati kizdiran ve arz ve semavati
hiddete getiren ve hilkat-i alemin neticelerini bozan ve
hasmet-i saltanat-1 llahiveve karsi inkar ve istihfafla
mukabele eden kifur ve kifranlarint ve zulimlerini ve
biitin mahlukatin hukuklarina tecaviizlerini asirlara ve arz
ve semavata tehdidkarane haykiran bu iki ayet,

boyle binler hakikatlarla aldkadar ve binler mes'ele
kuvvetinde olan bir ders-i umumide binler defa tekrar
edilse yine ltizum var ve celalli bir i'caz ve cemalli bir icaz-1
belagattir.

Hem mesela: Kur'anin hakiki ve tam bir nevi miinacati ve
Kur'andan ¢ikan bir cesit hiilasasi olan Cevsen-til Kebir
namindaki miinacat-1 Peygamberide ytiz defa
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cumlesinin tekrarinda

tevhid gibi kainatca en buiyiik hakikat ve tesbih ve takdis
gibi, mahlukatin rububiyete karst (ic muazzam
vazifesinden en ehemmiyetli vazifesi

ve sekavet-i ebediyeden kurtulmak gibi nev'-i insanin en
dehsetli mes'elesi

ve ubudiyet ve acz-i beserinin en liizumlu neticesi
bulunmasi cihetiyle binler defa tekrar edilse yine azdir.

Iste tekrarat-1 Kur'aniye bu gibi metin esaslara bakiyor.

Hatté bazan bir sahifede iktiza-y1 makam ve ihtiyac-1
itham ve belagat-1 beyan cihetiyle yirmi defa sarihan ve
zimnen tevhid hakikatini ifade eder.

Degil usang, belki kuvvet ve sevk ve halavet verir.

Risale-i Nur'da, tekrarat-1 Kur'aniye ne kadar yerinde ve
miinasib ve belagatca makbul oldugu hticcetleriyle beyan
edilmis.
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The wisdom and meaning of the Meccan and Medinan
Suras in the Qur'an of Miraculous Exposition being
different in regard to eloquence, miraculousness, and
detail and brevity is as follows:

In Mecca, the first line of those it was addressing and
those opposed to it were the Qurayshi idolators and
untaught tribesmen,

Kur'an-1 Mu'ciz-il Beyan'in Mekkiye sureleriyle Medeniye
sureleri belagat noktasinda ve i'caz cihetinde ve tafsil ve
icmal vechinde birbirinden ayri olmasinin sirr-1 hikmeti
sudur ki:

Mekke'de birinci safta muhatab ve muarizlar, Kureys
musgrikleri ve immileri oldugundan



so a powerful and elevated style in regard to rhetoric was
necessary, and a miraculous, convincing, persuasive
conciseness, and in order to establish it, repetition was
required.

Thus, in most of the Meccan Suras, repeating and
expressing the pillars of belief and degrees in the
affirmation of Divine unity with a most powerful,
elevated, and miraculous conciseness,

it proved so powerfully the first creation and the
Resurrection, God and the hereafter, not only in a single
page, verse, sentence or word,

but sometimes in a letter, through grammatical devices
like inverting the words or sentences, making a word
indefinite, and omissions and inclusions, that the geniuses
and leaders of the science of rhetoric met it with wonder.

The Risale-i Nur, and the Twenty-Fifth Word and its
Addenda in particular, which prove in summary forty
aspects of the Qur'an's miraculousness, and the Qur'anic
commentary, Isharat al-Ijaz, from the Arabic Risale-i Nur,
which in wondrous fashion proves the aspect of the
Qur'an's miraculousness in its word-order, have
demonstrated in fact that

in the Meccan Suras and verses are the highest styles of

eloquence and the most elevated, concise miraculousness.

As for the Medinan Suras and verses, since the first line of
those they were addressing, who opposed them,

were the People of the Book, such as the Jews and
Christians who affirmed God's existence,

what was required by eloquence and guidance and for
the discussion to correspond to the situation, was not
explanation of the high principles of religion and pillars of
belief in a simple, clear, and detailed style, but the
explanation of particular matters of the Shari'a and its
injunctions, which were the cause of dispute, and the
origins and causes of secondary matters and general laws.

Thus, in the Medinan Suras and verses, through
explanations in a detailed, clear, simple style, in the
matchless manner of exposition peculiar to the Qur'an, it
mostly mentions within those particular secondary
matters, a powerful and elevated summary; a conclusion
and proof, a sentence relating to Divine unity, belief, or
the hereafter which makes the particular matter of the

Shari'a universal and ensures that it conforms to belief in
God.

It illuminates the passage, and elevates it.

belagatca kuvvetli bir Gsliib-u ali ve icazli, mukni', kanaat
verici bir icmal ve tesbit icin tekrar lazim geldiginden

ekseriyetce MekKi sureleri erkan-1 imaniyeyi ve tevhidin
mertebelerini gayet kuvvetli ve yliksek ve i'cazli bir icaz ile
ifade ve tekrar ederek

mebde' ve meadi, Allah'1 ve &hireti, degil yalniz bir
sahifede, bir ayette, bir climlede, bir kelimede;

belki bazan bir harfte ve takdim - te'hir, tarif - tenkir ve
hazf - zikir gibi heyetlerde 6yle kuvvetli isbat eder ki, ilm-i
belagatin dahi imamlar1 hayretle karsilamiglar.

Risale-i Nur ve bilhassa Kur'anin kirk vech-i i'cazini
icmalen isbat eden Yirmibesinci Soz, zeyilleriyle beraber
ve nazimdaki vech-i i'caz1 harika bir tarzda beyan ve isbat
eden Arabi Risale-i Nur'dan "Isarat-til I'caz" tefsiri bilfiil
gostermisler ki,

Mekki sure ve ayetlerde en ali bir tsliib-u belagat ve en
yuksek bir i'caz-1 icazi vardir.

Amma Medine sure ve ayetlerinin birinci safta muhatab
ve muarizlar ise,

Allah'1 tasdik eden Yahudi ve Nasara gibi ehl-i kitab
oldugundan

mukteza-y1 belagat ve irsad ve mutabik-1 makam ve halin
lizumundan, sade ve vazih ve tafsilli bir tGslbla ehl-i
kitaba karst dinin yiiksek ustliint ve imanin rikinlerini
degil, belki medar-1 ihtilaf olan seriatin ve ahkamin ve
teferruatin ve kiilli kanunlarin mense'leri ve sebebleri olan
clz'iyatin beyani lazim geldiginden,

o sure ve ayetlerde ekseriyetce tafsil ve izah ve sade
islibla beyanat icinde Kur'ana mahsus emsalsiz bir tarz-1
beyanla, birden o ciliz'1 teferruat hadisesi icinde yiiksek,
kuvvetli bir fezleke, bir hatime, bir hiliccet ve o cliz'i
héadise-i ser'iyeyi kiillilestiren ve imtisalini iman-1 billah ile
temin eden bir climle-i tevhidiye ve esmaiye ve uhreviyeyi
zikreder.

O makami nurlandirir, ulvilestirir, kullilestirir.



The Risale-i Nur has proved the qualities and fine points
and elevated eloquence in the summaries and
conclusions, which express Divine unity and the hereafter,
and come mostly at the end of verses, like:

Indeed, God is Powerful over all things. * Verily God has
knowledge of all things. * And He is the Mighty, the Wise.
* And He is Exalted in Might, Most Compassionate.

Risale-i Nur, ayetlerin ahirlerinde ekseriyetle gelen Q) :)1
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ahireti ifade eden fezlekeler ve hatimelerde ne kadar
yliksek bir belagat ve meziyetler ve cezaletler ve niikteler
bulundugunu
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In explaining in the Second Beam of the Second Light of
the Twenty-Fifth Word, ten out of the many fine points of
those summaries and conclusions, it has proved to the
obstinate that they contain a supreme miracle.

Yes, in expounding those secondary matters of the Shari'a
and laws of social life, the Qur'an at once raises the views
of those it addresses to elevated and universal points,

and transforming a simple style into an elevated one and
instruction in the Shari'a to instruction in Divine unity,

it shows it is both a book of law and commands and
wisdom, and a book of the tenets of faith and belief, and
of invocation and reflection and summons.

And through teaching many of the aims of Qur'anic
guidance in every passage, it displays a brilliant and
miraculous eloquence different to that of the Meccan
Suras.

Sometimes in two words, for example, in Sustainer of All
the Worlds and Your Sustainer, through the phrase, Your
Sustainer, it expresses Divine oneness, and

through, Sustainer of All the Worlds, Divine unity.

It expresses the Divine oneness within Divine unity.

In a single sentence even it sees and situates a particle in
the pupil of an eye,

and with the same verse, the same hammer, it situates the
sun in the sky, making it an eye to the sky.

For example, after the verse,

Who created the heavens and the earth,

following the verse,

He merges the night into the day, and He merges the day
into the night, {Quran, 35:13}

it says:

And He has full knowledge of all that is in [men's] hearts.
{Quran, 35:38}

It says: "Within the vast majesty of the creation of the
earth and the skies, He knows and regulates also the
thoughts of the heart."

And through an exposition of this sort, transforms that
simple and unlettered level and particular discussion
which takes into account the minds of ordinary people,
into an elevated, attractive, and general conversation for
the purpose of guidance.

A Question:" Sometimes an important truth is not
apparent to a superficial view, and in some positions the
connection is not known when an elevated summary
concerning Divine unity or a universal principle is drawn
from a minor and ordinary matter, and it is imagined to
be a fault.

Yirmibesinci Séz'tn Ikinci Su'lesinin Ikinci Nurunda o
fezleke ve hatimelerin pek ¢ok niiktelerinden ve
meziyetlerinden on tanesini beyan ederek, o hilasalarda
bir mu'cize-i kitbra bulundugunu muannidlere de isbat
etmis.

Evet Kur'an, o teferruat-1 ser'iye ve kavanin-i ictimaiyenin
beyant icinde birden muhatabin nazarini en yiiksek ve
killi noktalara kaldirip,

sade usltbu bir ulvi tsliba ve seriat dersinden tevhid
dersine cevirerek

Kur'ani, hem bir kitab-1 seriat ve ahkédm ve hikmet, hem
bir kitab-1 akide ve iman ve zikir ve fikir ve dua ve davet
oldugunu gosterip

her makamda ¢ok makasid-1 irsadiye ve Kur'aniyeyi ders
vermesiyle Mekkiye ayetlerin tarz-1 belagatlarindan ayri ve
parlak mu'cizane bir cezalet izhar eder.

- Y /o 5 - = 6‘;/
Bazan iki kelimede mesela Qb)\.sd\ o ve oW  y de,
& 5/ - 1 /O 3 -
G/\.; » y tabiriyle ehadiyeti ve u@w\ <y ile vahidiyeti
bildirir.
Ehadiyet icinde vahidiyeti ifade eder.

Hatté bir climlede; bir zerreyi bir gozbebeginde gordiigu
ve yerlestirdigi gibi,

Glines'i dahi ayni ayetle, ayni cekicle gogtin
gbzbebeginde yerlestirir ve goge bir goz yapar.

Mesela: u/o;Y\ K g\};ﬂ\ él; ayetinden sonra éé jé
L:\;J\ 35 ) @éjg@\ 3 L:\.;J\ ayetinin akabinde &
gji«waj\ g\:\i ;J/i}; der.

"Zemin ve goklerin hagmet-i hilkatinde kalbin dahi
hatiratini bilir, idare eder." der,

tarzinda bir beyanat cihetiyle o sade ve iimmiyet
mertebesini ve avamin fehmini nazara alan o basit ve ctiz'i
muhavere, o tarz ile ulvi ve cazibedar ve umumi ve
irsadkar bir miikédlemeye doner.

Ehemmiyetli Bir Sual: "Bazan bir hakikat, sathi
nazarlara gériinmediginden ve bazi makamlarda ciiz'i ve
adi bir hadiseden yiiksek bir fezleke-i tevhidi veya kulli bir
diisturu beyan etmekte miinasebet bilinmediginden, bir
kusur tevehhiim edilir.



For example, to mention the extremely elevated principle:
And over all endued with knowledge, One Knowing
{Quran, 12:76} when Joseph (Peace be upon him)
seized his brother through subterfuge, does not appear to
be in keeping with eloquence. What is its meaning and
purpose?"

Mesela: "Hazret-i Yusuf Aleyhisselam, kardesini bir hile ile

$ 2 Ze% o
almast" icinde é.}& FLE: P § (3 52 9 diye gayet yiiksek

bir disturun zikri, belagatca miinasebeti gériinmyor.
Bunun sirr1 ve hikmeti nedir?"
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The Answer: In most of the long and middle-length
Suras, which are each small Qur'ans, and in many pages
and passages,

not only two or three aims are followed, for by its nature
the Qur'an comprises many books and teachings, such as
being a book of invocation, belief, and reflection, and a
book of law, wisdom, and guidance.

Thus, since it describes the majestic manifestations of
Divine dominicality and its encompassing all things,

as a sort of recitation of the mighty book of the universe,
it follows many aims in every discussion and sometimes
on a single page;

while instructing in knowledge of God, the degrees in
Divine unity, and the truths of belief,

with an apparently weak connection it opens another
subject of instruction in the following passage, joining
powerful connections to the weak one.

It corresponds perfectly to the discussion and raises the
level of eloquence.

A Second Question:" What is the purpose of the
Qur'an proving and drawing attention to the hereafter,
Divine unity, and man's reward and punishment
thousands of times, explicitly, implicitly, and allusively,
and teaching them in every Sura, on every page, and in
every discussion?"

The Answer: To instruct in the most important, most
significant, and most awesome matters in the sphere of
contingency and in the revolutions in the universe's
history concerning man's duty, the means to his eternal
misery or happiness -man who undertook the Divine
vicegerency of the earth-

and to remove his countless doubts and to smash his
violent denials and obduracy, indeed, to make man
confirm those awesome revolutions

and submit to those most necessary essential matters
which are as great as the revolutions,

if the Qur'an draws his attention to them thousands, or
even millions of times, it is not excessive,

for those discussions in the Qur'an are read millions of
times, and they do not cause boredom, nor does the need
cease.

Elcevab: Her biri birer kiictik Kur'an olan ekser uzun sure
ve mutavassitlarda ve ¢ok sahife ve makamlarda

yalniz iki-tic maksad degil, belki Kur'an mahiyeti, hem bir
kitab-1 zikir ve iman ve fikir, hem bir kitab-1 seriat ve
hikmet ve irsad gibi, ¢ok kitablari ve ayri ayri dersleri
tazammun ederek

rububiyet-i llahiyenin her seye ihatasini ve hasmetli
tecelliyatini ifade etmek cihetiyle,

kainat kitab-1 kebirinin bir nevi kiraati olan Kur'an, elbette
her makamda, hatté bazan bir sahifede cok maksadlari
takiben

marifetullahtan ve tevhidin mertebelerinden ve iman
hakikatlarindan ders verdigi haysiyetiyle,

oblir makamda, mesela zahirce zaif bir miinasebetle,
bagka bir ders acar ve o zaif miinasebete cok kuvvetli
muinasebetler iltihak ederler.

O makama gayet mutabik olur, mertebe-i belagati
ylikseklenir.

ikinci Bir Sual: "Kur'anda sarihan ve zimnen ve
isareten, ahiret ve tevhidi ve beserin miikafat ve
miuicazatini binler defa isbat edip nazara vermenin ve her
surede, her sahifede, her makamda ders vermenin hikmeti
nedir?"

Elcevab: Daire-i imkanda ve kainatin sergtizestine ait
inkilablarda ve emanet-i kiibrayi ve hilafet-i arziyeyi
omuzuna alan nev'-i beserin sekavet ve saadet-i
ebediyeye medar olan vazifesine dair en ehemmiyetli, en
bliylik, en dehsetli mes'elelerinden en azametlilerini ders
vermek

ve hadsiz stibheleri izale etmek ve gayet siddetli inkéarlar
ve inadlar1 kirmak cihetinde elbette o dehsetli inkilablari
tasdik ettirmek

ve o inkilablar azametinde buliylik ve besere en elzem ve
en zaruri mes'eleleri teslim ettirmek icin

Kur'an, binler defa degil, belki milyonlar defa onlara
baktirsa yine israf degil ki,

milyonlar kerre tekrar ile o bahisler Kur'anda okunur,
usanc vermez, ihtiyac kesilmez.



For example, since the verse,

For those who believe and do righteous deeds are
gardens beneath which rivers flow, {Quran, 85:11}

* They will dwell there for ever. {Quran, 5:85, efc.}
shows the truth of the good news of eternal happiness,

which "saves from the eternal execution of the reality of
death, which every moment shows itself to wretched man,
both himself, and his world, and all those he loves, and
gains for them an everlasting sovereignty,"

if it is repeated thousands of millions of times and given
the importance of the universe, it still is not excessive and
does not lose its value.

~

Mesela:

° % 8 5. o7 z £ = _ -7 . ‘w s
ueéﬁf»brilg\é;uﬂ\\ . j\ji/a\d_j:d\g)l
\i;\ \-;-':9 C;-g:&s\-;-j\.é-ZY\ \.;,}4”- ayetinin gosterdigi
miuijde-i saadet-i ebediye hakikati,

bicare besere her dakika kendini gosteren hakikat-1 mevtin
hem insani, hem diinyasini, hem biitiin ahbabini i'dam-1
ebedisinden kurtarip ebedi bir saltanati kazandirdigindan,

milyarlar defa tekrar edilse ve kadinat kadar ehemmiyet
verilse yine israf olmaz, kiymetten diismez.
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Thus, in teaching the innumerable, invaluable matters of
this sort,

and endeavouring to persuade, convince, and prove the
occurrence of the awesome revolutions which will destroy
the present form of the universe and transform it as
though it was a house, the Qur'an of Miraculous
Exposition

certainly draws attention to these matters thousands of
times times explicitly, implicitly, and allusively, and this is
not excessive,

but renews the bounty which is like an essential need, the
same as the essential needs of bread, medicine, air, and
light are renewed.

And, for example, as is proved decisively in the Risale-i
Nur, the wisdom in the Qur'an repeating severely, angrily,
and forcefully, threatening verses like,

For wrong-doers there is a grievous penalty. {Quran,
14:2}* But for those who reject [God)] - for them will be
the Fire of Hell. {Quran, 35:36}

is that man's unbelief is such a transgression against the
rights of the universe and most creatures that

it makes the heavens and earth angry and bringsthe
elements to anger so that they deal blows on those
wrong-doers with tempest and storm.

According to the clear statement of the verses,
And when they are cast therein, they will hear the
[terrible] drawing-in of its breath as it blazes forth *
Almost bursting with fury, {Quran, 67:7-8}

Hell so rages at those iniquitous deniers that it almost
disintegrates with fury.

Thus, through the wisdom of showing, not from the point
of view of man's smallness and insignificance before such
a general crime and boundless aggression,

Iste bu cesit hadsiz kiymetdar mes'eleleri ders veren

ve kdinat: bir hane gibi dedistiren ve seklini bozan dehsetli
inkilablari tesis etmekte iknaa ve inandirmaya ve isbata
calisan Kur'an-1 Mu'ciz-iil Beyan

elbette sarihan ve zimnen ve isareten binler defa o
mes'elelere nazar-1 dikkati celbetmek; degil israf,

belki ekmek, ilac, hava, ziya gibi birer hacet-i zaruriye
hiikmiinde ihsanini tazelendirir.

Hem mesela: ;@;2\: 3 &32.9&3\ 31 ve ;_gj &}g\ﬁﬂ

;;:J/ \ ;\J. gibi tehdid ayetlerini Kur'an gayet siddetle ve
hiddetle ve gayet kuvvet ve tekrarla zikretmesinin hikmeti
ise; -Risale-i Nur'da kat7 isbat edildigi gibi-

beserin kiifrii, kdinatin ve ekser mahlukatin hukukuna

oyle bir tecaviizdiir ki,

semavatl ve arzi kizdiryor ve anasiri hiddete getirip
tufanlar ile o zalimleri tokathyor.
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o zalim miinkirlere Cehennem 6yle 6fkeleniyor ki,
hiddetinden parcalanmak derecesine geliyor.

Iste boyle bir cinayet-i ammeye ve hadsiz bir tecaviize
karst beserin kictiklik ve ehemmiyetsizligi noktasina
degil,



but the importance of the rights of the Monarch of
Universe's subjects before the greatness of the wrongful
crime and the awesomeness of the unjust aggression, and
the boundless ugliness in the unbelief and iniquity of
those deniers -in accordance with the wisdom of showing
this,

if repeating in His decree most wrathfully and severely the
crime and its punishment, thousands, millions, or even
thousands of millions of times, it still would not be
excessive and a fault,

because for a thousand years thousands of millions of
people have read such verses every day, not with
boredom, but with complete eagerness and need.

belki zalimane cinayetinin azametine ve kafirane
tecaviiziiniin dehsetine karst Sultan-1 Kainat kendi
raiyetinin hukuklarinin ehemmiyetini ve o muinkirlerin
kiifiir ve zulmiindeki nihayetsiz cirkinligini gostermek
hikmetiyle

fermaninda gayet hiddet ve siddetle o cinayeti ve cezasini
degil bin defa, belki milyonlar ve milyarlar ile tekrar etse,
yine israf ve kusur degil ki,

bin seneden beri yiizer milyon insanlar hergiin
usanmadan kemal-i istiyakla ve ihtiyacla okurlar.
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Indeed, every day, all the time, for everyone, one world
disappears and the door of a new world is opened to
them.

Through repeating There is no god but God a thousand
times out of need and with longing in order to illuminate
each of those transitory worlds, it makes 7here is no god
but God a lamp for each of those changing veils.

In the same way, in accordance with the wisdom of
appreciating through reading the Qur'an the penalties of
those crimes and the severe threats of the Pre-
Eternal Monarch, which smash their obduracy, and of
working to be saved from the rebellion of the soul, so as
not to obscure in darkness those multiple, fleeting veils
and renewed travelling universes, and not to make ugly
their images which are reflected in the mirrors of their
lives, and not to turn against them those guest views
which may testify in favour of them,

the Qur'an repeats them in most meaningful fashion.

Even Satan would shudder at imagining to be out of place
these so powerful, severe, and repeated threats of the
Qur'an.

It shows that the torments of Hell are pure justice for the
deniers who do not heed them.

And, for example, in repeating many times the stories of
Moses (Peace be upon him), which contain many

instances of wisdom and benefits, like that of the Staff of
Moses, and of the other prophets (Peace be upon them),

it demonstrates that the prophethoods of all the other
prophets are a proof of the veracity of the prophethood of
Muhammad (PBUH),

and that one who does not deny all of them cannot in
truth deny his messengership.

For this purpose, and since everyone does not always
have the time or capability to read the whole Qur'an,

it repeats those stories in the same way as the important
pillars of belief, in order to make all the long and middle-
length Suras each like a small Qur'an. To repeat them
then is not excessive, it is required by eloquence,

Evet hergiin, her zaman, herkes icin bir alem gider, taze
bir alemin kapisi kendine agilmasindan,

o gegici her bir alemini nurlandirmak icin ihtiyag ve
istivakla "La ilahe illallah" ctimlesini binler defa tekrar ile o
degisen perdelere ve alemlere her birisine bir "La ilahe
illallah"1 lamba yaptig: gibi,

oyle de: O kesretli, gecici perdeleri ve tazelenen seyyar
kainatlar1 karanliklandirmamak ve ayine-i hayatinda
in'ikas eden suretlerini cirkinlestirmemek ve lehinde sahid
olabilen o misafir vaziyetleri aleyhine ¢evirmemek igin, o
cinayetlerin cezalarini ve Padisah-1 Ezeli'nin siddetli
ve inadlari kiran tehdidlerini, her vakit Kur'an1 okumakla
tahattur edip, nefsin tugyanindan kurtulmaya calismak
hikmetiyle,

Kur'an gayet mu'cizane tekrar eder ve bu derece kuvvet ve
siddet ve tekrarla tehdidat-1 Kur'aniyeyi hakikatsiz
tevehhiim etmekten, seytan bile kacar.

Ve onlar dinlemeyen miinkirlere Cehennem azabi ayn-1
adalettir, diye gosterir.

Hem mesela: Asa-y1 Musa gibi ¢ok hikmetleri ve faideleri
bulunan kissa-i Musa'nin (A.S.) ve sair enbiyanin
kissalarini ¢ok tekrarinda,

risalet-i Ahmediyenin hakkaniyetine butiin enbiyanin
nlbuvvetlerini hiiccet gosterip

onlarin umumunu inkar edemeyen, bu zatin risaletini
hakikat noktasinda inkar edemez

hikmetiyle ve herkes her vakit biitiin Kur'ani okumaya
muktedir ve muvaffak olamadigindan

her bir uzun ve mutavassit sureyi birer kiiciik Kur'an
hiikkmiine getirmek icin ehemmiyetli erkan-1 imaniye gibi o
kissalari tekrar etmesi; degil israf belki mu'cizane bir
belagattir



and teaches that the question of Muhammad (PBUH) is
the greatest question of mankind and the most important
matter of the universe.

It has been demonstrated decisively in the Risale-i Nur
with many proofs and indications that through giving the
highest position to the person of Muhammad in the
Qur'an and including him in four pillars of belief and
holding Muhammad is the Messenger of God equal to the
pillar of There is no god but God, that the Messengership
of Muhammad (PBUH) is the greatest truth in the
universe, and that the Person of Muhammad is the most
noble of creatures, and his universal collective personality
and sacred rank, known as the Muhammadan Truth, is
the most radiant Sun of the two worlds. His worthiness for
this extraordinary position has also been proved.

ve hadise-i Muhammediye biitiin beni-Ademin en biiyiik
hadisesi ve kainatin en azametli mes'elesi oldugunu ders
vermektir.

Evet Kur'anda Zat-1 Ahmediyeye en biliyiik makam
vermek ve dort erkan-1 imaniyeyi icine almakla "La ilahe
illallah" rikniine denk tutulan "Muhammeditirresulullah”
ve risalet-i Muhammediye kainatin en buiyiik hakikati ve
Zat-1 Ahmediye, biitin mahlukatin en esrefi ve hakikat-1
Muhammediye tabir edilen kiilli sahsiyet-i maneviyesi ve
makam-1 kudsisi, iki cihanin en parlak bir glinesi olduguna
ve bu héarika makama liyakatina pek ¢ok hiiccetler ve
emareleri, kat'! bir surette Risale-i Nur'da isbat edilmis.
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One of these proofs is this:

According to the principle of 'the cause is like the doer’',
with the equivalent of all the good works performed by all
his community at all times entering his book of good
works;

and the light which he brought illuminating all the truths
of the cosmos;

and his gratifying not only the jinn, mankind, and
animate beings, but also the universe and the heavens
and earth;

and the supplications of plants, offered through the
tongue of disposition, and the supplications of animals
offered through the tongue of their innate need,

and the righteous of his (PBUH) community every day
bequeating to him their benedictions and supplications for
mercy and spiritual gains, whose millions -and together
with spirit beings, even, millions of millions- of
unrejectable supplications are accepted, as we actually
witness with our eyes;

and since each of the three hundred thousand letters of
the Qur'an yield from a hundred to a thousand merits,
with infinite numbers of lights entering the book of his
deeds, only with regard to the recitation of the Qur'an by
all his community,

the One All-Knowing of the Unseen saw and knew
that the Muhammadan (PBUH) Reality, which is his
collective personality, would in the future be like a Tuba-
tree of Paradise.

It was in accordance with that position that He gave him
such supreme importance in the Qur'an,

and in His Decree showed the following of him and
receiving of his intercession through adhering to his
Illustrious Sunna to be one of the most important matters
concerning man.

Binden birisi sudur Ki:

J&}\.;Jg ;;ij\ diisturuyla, biitiin immetinin biitiin

zamanlarda isledigi hasenatin bir misli onun defter-i
hasenatina girmesi

ve btitlin kainatin hakikatlarini, getirdigi nur ile
nurlandirmast,

degil yalniz cinn, ins, melek ve zihayati, belki kainati,
semavat ve arzi minnetdar eylemesi

ve istidad lisaniyla nebatatin dualari ve ihtiyac-1 fitri diliyle
hayvanatin dualari,

g6ziimiiz 6niinde bilfiil kabul olmasinin sehadetiyle
milyonlar, belki milyarlar fitri ve reddedilmez dualari
makbul olan suleha-y1 immeti her giin o zata salat G
selam Ginvaniyla rahmet dualar1 ve manevi kazanglanni en
evvel o zata bagislamalar

ve buitlin immetge okunan Kur'anin tigytizbin harfinin her
birisinde on sevabdan ta yiiz, ta bin hasene ve meyve
vermesinden yalniz kiraat-1 Kur'an cihetiyle defter-i
a'maline hadsiz nurlar girmesi haysiyetiyle

o zatin sahsiyet-i maneviyesi olan hakikat-1
Muhammediye, istikbalde bir secere-i tiiba-i Cennet
hiikmiinde olacagini Allam-iil Guyub bilmis ve gérmds,

o makama gore Kur'aninda o azim ehemmiyeti vermis

ve fermaninda ona tebaiyetle ve stinnetine ittiba ile
sefaatine mazhariyeti en ehemmiyetli bir mes'ele-i
insaniye gostermis



And from time to time He took into consideration his
human personality and human state in his early life,
which was a seed of the majestic Tuba-tree.

Thus, since the truths repeated in the Qur'an are of this
value, all sound natures will testify that in its repetitions is
a powerful and extensive miracle.

Unless, that is to say, a person is afflicted with some
sickness of the heart and malady of the conscience due to
the plague of materialism,

and is included under the rule,
Man denied the light of the sun due to disease of the eye,
His mouth denied the taste of water due to sickness.

ve o hasmetli secere-i tibanin bir cekirdegi olan sahsiyet-i
beseriyetini ve bidayetteki vaziyet-i insaniyesini arasira
nazara almasidir.

Iste Kur'anin tekrar edilen hakikatlar: bu kiymette
oldugundan, tekraratinda kuvvetli ve genis bir mu'cize-i
maneviye bulunmasina fitrat-1 selime sehadet eder.

Meger maddiyyunluk taunuyla maraz-1 kalbe ve vicdan
hastaligina mubtela ola...
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Two Additions, Which Form A
Conclusion To The Tenth Matter

The First: Twelve years ago | heard that a most
fearsome and obdurate atheist had instigated a
conspiracy against the Qur'an, which was to have it
translated. He said:

"The Qur'an should be translated so that everyone can
know just what it is."

That is, he hatched a dire plan with the idea of everyone
seeing its unnecessary repetitions and its translation being
read in its place.

However, the irrefutable proofs of the Risale-i Nur proved
decisively that

"A true translation of the Qur'an is not possible,

and other languages cannot preserve the Qur'an's
qualities and fine points in place of the grammatical
language of Arabic.

Man's trite and partial translations cannot be substituted
for the miraculous and comprehensive words of the
Qur'an,every letter of which yields from ten to a thousand
merits; they may not be read in its place in mosques."

Through spreading everywhere, the Risale-i Nur made the
fearsome plan come to nothing.

I surmise that it was due to the idiotic and lunatic attempts
of dissemblers to extinguish the Sun of the Qur'an on
account of Satan by puffing at it /ike silly children having
taken lessons from that atheist, that | was inspired to write
this Tenth Matter while under great constraint and in a
most distressing situation.

But I do not know the reality of the situation since I have
been unable to meet with others.

Second Addition: After our release from Denizli Prison,
[ was staying on the top floor of the famous Shehir Hotel.

Bu Onuncu Mes'eleye bir hatime
olarak iki hasiyedir

Birincisi: Bundan oniki sene evvel isittim ki, en dehsetli
ve muannid bir zindik Kur'ana karst sG'-i kasdini
tercimesiyle yapmaga baslamis ve demis Kki:

"Kur'an terctime edilsin, td ne mal oldugu bilinsin."

Yani, lizumsuz tekrarati herkes gorsiin ve terctimesi onun
yerinde okunsun diye dehsetli bir plan cevirmis.

Fakat Risale-i Nur'un cerhedilmez hiiccetleri kat'1 isbat
etmis Kki:

"Kur'anin hakiki terclimesi kabil degil

ve lisan-1 nahvi olan lisan-1 Arabi yerinde Kur'anin
meziyetlerini ve niiktelerini baska lisan muhafaza edemez

ve her bir harfi, on adedden bine kadar sevab veren
kelimat-1 Kur'aniyenin mu'cizane ve cem'iyetli tabirleri
yerinde, beserin adi ve cliz1 terctimeleri tutamaz, onun
yerinde camilerde okunmaz."

diye Risale-i Nur her tarafta intisariyla o dehsetli plani
akim birakt.

Fakat o zindiktan ders alan munafiklar, yine seytan
hesabina Kur'an gilinesini Giflemekle sondiirmege, apta/
cocuklar gibi ahmakane ve divanecesine ¢alismalari
hikmetiyle, bana gayet siki ve sikici ve sikintili bir halette
bu Onuncu Mes'ele yazdirildi tahmin ediyorum.

Bagkalarla gortisemedigim igin hakikat-1 hali bilemiyorum.

ikinci Hasiye: Denizli hapsinden tahliyemizden sonra
meshur Sehir Oteli'nin yiiksek katinda oturmustum.



The subtle and graceful dancing of the leaves, branches,
and trunks of the many poplar trees in the fine gardens
opposite me at the touching of the breeze, each with a
rapturous and ecstatic motion like a circle of dervishes,
pained my heart, sorrowful and melancholy at being
parted from my brothers and remaining alone.

Suddenly the seasons of autumn and winter came to
mind and a heedlessness overcame me.

I so pitied those graceful poplars and living creatures
swaying with perfect joyousness that my eyes filled with
tears.

With this reminder of the separations and non-being
beneath the ornamented veil of the universe, the grief at a
world-full of deaths and separations pressed down on me.

Then suddenly, the Light the Muhammadan (PBUH)
Truth had brought came to my assistance and
transformed my grief and sorrow into joy.

Indeed, [ am eternally grateful to the Muhammadan
Being (PBUH) for the assistance and consolation which
alleviated my situation at that time, only a single instance
of the boundless effulgence of that Light for me, like for
all believers and everyone. It was like this:

Karsimda gtizel bahcelerde kesretli kavak agaclari birer
halka-i zikir tarzinda gayet latif tatl bir surette hem
kendileri, hem dallar1, hem yapraklari, havanin
dokunmasiyla cezbekarane ve cazibedarane hareketle
rakslari, kardeglerimin mifarakatlarindan ve yalniz
kaldigimdan Atiziinlti ve gamii kalbime ilisti.

Birden giiz ve kis mevsimi hatira geldi ve bana bir gaflet
basti.

Ben, o kemal-i nes'e ile cilvelenen o nazenin kavaklara ve
zihayatlara o kadar acidim ki, gozlerim yasla doldu.

Kéinatin stsli perdesi altindaki ademleri, firaklari ihtar ve
ihsasiyla kainat dolusu firaklarin, zevallerin hiiziinleri
bagima toplandi.

Birden hakikat-1 Muhammediyenin (A.S.M.) getirdigi nur,
imdada yetisti. O hadsiz hiiziinleri ve gamlart, stirurlara
cevirdi.

Hatta o nurun, herkes ve her ehl-i iman gibi benim
hakkimda milyon feyzinden yalniz o vakitte, o vaziyete
temas eden imdad ve tesellisi icin Zat-1 Muhammediyeye
(A.S.M.) karsi ebediyen minnetdar oldum. Séyle ki:
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By showing those blessed and delicate creatures to be
without function or purpose, and their motion to be not
out of joy, but as though trembling on the brink of non-
existence and separation and tumbling into nothingness,
that heedless view

so touched the feelings in me of desire for permanence,
love of good things, and compassion for fellow-creatures
and life that

it transformed the world into a sort of hell and my mind
into an instrument of torture.

Then, just at that point, the Light Muhammad (Peace and
blessings by upon him) had brought as a gift for mankind
raised the veil;

it showed in place of extinction, non-being, nothingness,
purposeless, futility, and separations, meanings and
instances of wisdom to the number of the leaves of the
poplars, and as is proved in the Risale-i Nur, results and
duties which may be divided into three sorts:

The First Sort looks to the All-Glorious Maker's Names.

For example, if a master craftsman makes a wondrous
machine,

everyone applauds him, saying: "What wonders God has
willed! Blessed be God!"

Similarly, the machine congratulates the craftsman
through the tongue of its disposition, through displaying
perfectly the results intended from it.

Ol nazar-1 gaflet, o miibarek nazeninleri; vazifesiz,
neticesiz, bir mevsimde gorlinlip, hareketleri nes'eden
degil belki gliya ademden ve firaktan titreyerek hiclige
dustiiklerini gostermekle,

herkes gibi bendeki ask-1 beka ve hubb-u mehasin ve
muhabbet-i viicud ve sefkat-i cinsiye ve alaka-i hayatiyeye
medar olan damarlarima o derece dokundu ki,

boyle diinyayi bir manevi cehenneme ve akli bir tazib
aletine cevirdigi sirada,

Muhammed Aleyhissalatii Vesselam'in besere hediye
getirdigi nur perdeyi kaldirds;

i'dam, adem, hiclik, vazifesizlik, abes, firak, fanilik yerinde
o kavaklarin her birinin yapraklar1 adedince hikmetleri,
manalari ve Risale-i Nur'da isbat edildigi gibi, ti¢ kisma
ayrilan neticeleri ve vazifeleri var diye gosterdi:

Birinci kisim neticeleri, Sani'-i Ziilcelal'in esmasina
bakar.

Mesela: Nasilki bir usta harika bir makinay yapsa;

onu takdir eden herkes o zata "Masaallah, barekallah"
deyip alkislar.

Ovyle de: O makina dahi, ondan maksud neticeleri tam
tamina gostermesiyle, lisan-1 haliyle ustasini tebrik eder,
alkiglar.



All living beings and all things are machines such as that;
they applaud their Craftsman through their glorifications.

The Second Sort of the Instances of Wisdom looks
to the views of living creatures and conscious beings.

Beings each become an agreeable object of study, a book
of knowledge.

They leave their meanings in the sphere of existence
in the minds of conscious beings and their forms in their
memories, and on the tablets in the World of Similitudes,
and in the notebooks of the World of the Unseen, then
they depart from the Manifest World and withdraw to the
World of the Unseen.

That is, they leave behind an apparent existence, but gain
many existences pertaining to meaning, the Unseen, and
knowledge.

Yes, since God exists and His knowledge encompasses
everything, in the view of reality, in the world of believers
there is surely no non-being, extinction, nothingness,
annihilation, and transitoriness,

while the world of unbelievers is full of non-existence,
separation, nothingness, and transience.

This is taught by the saying, which is on everyone's lips,

"For those for whom God exists, everything exists; and for
those for whom He does not exist, nothing exists; for
them there is nothing."”

In Short: Just as belief saves man from eternal
annihilation at the time of death,

so it saves everyone's private world from the darknesses of
annihilation and nothingness.

Whereas unbelief, and especially if it is absolute unbelief,
both sends man and his private world to non-existence
with death, and casts him into infernal darknesses.

It transforms the pleasures of life into bitter poisons.

Let the ears ring of those who prefer the life of this world
to that of the hereafter!

Let them come and find a solution for this, or else let
them embrace belief and be saved from these dreadful
losses!

Glory be unto You! We have no knowledge save that
which You have taught us; indeed, You are All-Knowing,
All-Wise. {Quran, 2:32}

Her zihayat ve her sey béyle bir makinadir, ustasini
tebriklerle alkislar.

ikinci kisim hikmetleri ise: Zihayatin ve zisuurun
nazarlarina bakar.

Onlara sirin bir mitalaagah, birer kitab-1 marifet olur.

Manalarini zisuurun zihinlerinde ve suretlerini kuvve-i
héafizalarinda ve elvah-1 misaliyede ve alem-i gaybin
defterlerinde daire-i viicudda birakip, sonra alem-i
sehadeti terkeder, alem-i gayba cekilir.

Demek suri bir viicudu birakir, manevi ve gaybi ve ilmi
cok viicudlar kazanir.

Evet, madem Allah var ve ilmi ihata eder. Elbette adem,
idam, higlik, mahv, fena; hakikat noktasinda ehl-i imanin
diinyasinda yoktur

ve kafir munkirlerin diinyalart ademle, firakla, hiclikle,
fanilikle doludur.

Iste bu hakikat, umumun lisaninda gezen bu gelen darb-1
mesel ders verip, der:

"Kimin icin Allah var, ona her sey var ve kimin icin yoksa,
her sey ona yoktur, hictir."

Elhasil: Nasilki iman, 6liim vaktinde insani i'dam-1
ebediden kurtariyor;

oyle de herkesin hususi diinyasint dahi i'damdan ve hiclik
karanliklarindan kurtariyor.

Ve kiiftir ise, hususan kiifr-ti mutlak olsa; hem o insani,
hem hususi diinyasini 6liimle i'dam edip manevi
cehennem zulmetlerine atar.

Hayatinin lezzetlerini aci zehirlere cevirir.

Hayat-1 diinyeviyeyi ahiretine tercih edenlerin kulaklari
¢inlasin.

Gelsinler, buna ya bir care bulsunlar veya imana girsinler.
Bu dehsetli hasarattan kurtulsunlar!
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